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THE GREAT INVOCATION

From the point of Light within the Mind of God

Let light stream forth into the minds of men.

Let Light descend on Earth.

From the point of Love within the Heart of God

Let love stream forth into the hearts of men.

May Christ return to Earth.

From the centre where the Will of God is known

Let purpose guide the little wills of men—

The purpose which the Masters know and serve.

From the centre which we call the race of men

Let the Plan of Love and Light work out.

And may it seal the door where evil dwells.

Let Light and Love and Power restore the Plan on
Earth

"The above Invocation or Prayer does not belong
to any person or group but to all Humanity. The
beauty and the strength of this Invocation lies in
its simplicity, and in its expression of certain
central truths which all men, innately and
normally, accept—the truth of the existence of a
basic Intelligence to Whom we vaguely give the
name of God; the truth that behind all outer

seeming, the motivating power of the universe is

Tt diém Anh sang trong Tri Thugng Dé

Cau xin Anh sang tran vao Tri Con ngudi

Cau xin Anh sang giang xudng tran gian

Tt diém Tinh thuong trong TAm Thuong dé

Cau xin Tinh thuong tran vao TAm Con ngudi

Cau xin Ptic Christ trdlai tran gian

Tl Trung tam biét dugc Y chi clia Thugng dé

Cau xin Thién Y din dit y chi nhd bé cfia Con

nguoi

Thién Y ma cic Chan su déu biét va phung su

TU trung tdm ma chiing ta goi la Loai nguosi

Cau xin Thién Co cfia Tinh thuong va Anh sing
dudgc thuc thi

Va cau mong Thién cd déng kin clta vao néo ac

Cau xin Anh sang, Tinh thuong va Quyén ning

phuc héi Thién cd trén Tran gian

“Bai Khian Nguyén hay LOi Cau Nguyén trén
khéng thudc vé bt ky ca nhan hay nhém nao ma
thudc vé toan thé Nhan loai. V& dep va stic manh
clia bai Khan Nguyén nay nim & su don gian clia
né, va & sy dién dat nhitng chan ly cot 16i nhat
dinh ma tit cd moi ngudi, mot cadch bam sinh va
binh thudng, déu chip nhan—chan ly vé su ton
tai cia mét Tri Thong Minh cd bdn ma ching ta

mo ho dit tén 1a Thuong dé; chan ly ring ding



Love; the truth that a great Individuality came to
earth, called by Christians, the Christ, and
embodied that love so that we could understand;
the truth that both love and intelligence are
effects of what is called the Will of God; and
finally the self-evident truth that only through
humanity itself can the Divine Plan work out."

ALICE A. BAILEY

sau moi vé ngoai, déng luc ctia vii tru 1a Tinh
Thuong; chan 1y raing mot Ca Thé vi dai dd dén
trai dat, dugc ngudi Kitd gido goila Puc Christ, va
hién than cho tinh thuong d6 dé chiing ta cé thé
hiéu dudc; chan Iy rang ca tinh thuong va tri
théng minh déu 1a két qua cla cai dudc goi la Y
Chi ctia Thugng d€; va cudi ciing 1a chan 1y hién
nhién rang chi théng qua chinh nhan loai, Thién
Co méi cé thé thuc hién dugce.”



FOREWORD—LOI MG PAU

[5]

The lectures here presented were delivered
in New York during the past winter. The
purpose of this series was to present to their
auditors the testimony of science as to the
relation of matter and of consciousness; to
enable the hearers to observe the identical
manifestation of these relations and of
certain basic laws in successively higher
states of being, and thus to bring to them a
realisation of the universality of the
evolutionary process and its actuality; and
to deal somewhat with the nature of the
expanded states of consciousness and the
enlarged life toward which all mankind is
travelling. They thus were intended to serve
as an introduction to the more detailed
study and application of the laws of life and
human unfoldment generally included in
the term of "occultism."

It will be observed that there is in this series
a considerable amount of repetition, as each
lecture briefly reviews the matters covered
in the preceding addresses. As newcomers
were present at each lecture in the series, it
was found necessary on each occasion to
present a bird's-eye view of the ground
covered and the reasons for the position [6]
then taken. A further advantage was found
in the fixing in the minds of the hearers of
certain of these basic concepts which were
new to many of them, and which helped
them to grasp and to receive readily the
further theme. In
presenting the lectures in book form it has

expansion of the
been deemed advisable to retain the
complete text of the lectures as given. Those
who are already students of the esoteric
wisdom will be able to follow the line of the

[5]

Cac bai thuyét trinh dudc gidi thiéu & day da
dudc doc tai New York trong mua dong vua
qua. Muc dich ctia loat bai nay 1a trinh bay
cho thinh gia bang chiing ctia khoa hoc vé
mdi quan hé gitta vt chat va tdm thic; gitup
ngudi nghe quan sat sut biéu hién dong nhat
clla cic moi quan hé nay va clia nhiing quy
luit cd ban nhit dinh trong cac trang thai
hién ton cao hon lién tiép, va do &6 mang lai
cho ho su nhan biét vé tinh phd quat ctia qua
trinh tién héa va tinh thuc té cia né; va dé
cap d6i chut dén ban chat clia cac trang thai
tam thic md rong va ddi séng rong 16n hon
ma toan thé nhan loai dang hudng tdi. Vi
vay, chung dugc du dinh dung nhu mot 16i
gidi thiéu cho viéc nghién cttu chi tiét hon va
Ung dung cac quy luit clia sy sdng va su khai
mé clia con ngudi thudng dugc bao ham
trong thuit ngit "huyén bi hoc".

Can luu y rang trong loat bai nay cé mot
luong lip lai ddng ké, vi mdi bai thuyét trinh
déu diém lai ngin gon cac van dé di dudc dé
cap trong cac bai ndi chuyén trudc dé. Vi
nhiing ngudi méi dén déu cé mit tai mdi
budi thuyét trinh, nén trong mdi dip déu
thay can thiét phai trinh biy mét cai nhin
téng quan vé pham vi di dé cap va ly do cho
lap trudng [6] dugc dua ra luc d6. Mét 1gi ich
khac cling dugc tim thay trong viéc khic sdu
vao tAm tri ngudi nghe mét s6 khai niém cg
ban nay, von 13 mdi mé do6i véi nhiéu ngudi
trong s6 ho, va gitp ho nim bat ciing nhu
tiép nhan dé dang s« m3 rdng thém cfia chii
dé. Khi trinh bay cac bai thuyét trinh dudi
dang sach, viéc gitt lai nguyén vian cac bai
thuyét trinh nhu di doc dudc coi 1a diéu nén
1am. Nhiing ai 44 1a dao sinh ctia minh triét
ndi moén sé cé thé theo déi mach 1ap luin clia



argument of the lectures without difficulty.
For those, however, who for the first time
approach the consideration of the matters
here discussed, the occasional repetition of
the fundamental points may help to a ready
apprehension, and it is for this class of
readers that the book is primarily intended.

Alice A Bailey

September, 1922

céc bai thuyét trinh ma khong gip khé khin.
Tuy nhién, d6i véi nhitng ngudi 1an dau tién
tiép cin viéc xem xét cac van dé dugc thio
luan & day, su lip lai d6i khi cfia cac diém cg
ban cé thé gitip cho viéc linh héi duge dé
dang, va cudn sach nay chi yéu danh cho 16p
doc gia dé.

Alice A Bailey

Thang 9, 1922



LECTURE I—BAI THUYET TRINH I



THE FIELD OF EVOLUTION—LINH VUC TIEN HOA

[11]

There has probably never been a period in
the history of thought entirely resembling
the present. Thinkers
conscious of two things, first, that the region

everywhere are

of mystery has never before been so clearly
defined, and secondly, that that region can
be entered more easily than has hitherto
been the case; it may, therefore, perhaps be
induced to render up some of its secrets if
investigators of all schools pursue their
search with determination. The problems
with which we are faced, as we study the
known facts of life and existence, are
susceptible of clearer definition than
heretofore, and though we do not know the
answers to our questions, though we have
not as yet discovered the solutions to our
problems, though no panacea lies ready to
our hand whereby we can remedy the
world's ills, yet the very fact that we can
define them, that we can point in the
direction in which mystery lies, and that the
light of science, of religions, and of
philosophy, has been shed upon vast tracts
which were earlier [12] considered lands of
darkness, is a guarantee of success in the
future. We know so much more than was the
case five hundred years ago, save in a few
circles of wise men and mystics; we have
discovered so many laws of nature, even
though as yet we cannot apply them; and
the knowledge of "things as they are" (and I
choose these words very deliberately) has
made immense strides.

[11]

C6 1€ chua bao gio cé mot thai ky nao trong
lich st tu tudng hoan toan giong nhu hién
nay. Cac nha tu tudng & khap moi noi déu
nhan thiic duge hai diéu, thit nhat, ring
ving bi 4n chua bao gid dudc xac dinh 16
rang nhu thé, va tht hai, ring ving d6 cé
thé dugc thdm nhip d& dang hon so vdi
trude day; do dé, né cé 18 cé thé bi thuyét
phuc dé tiét 16 mot so bi mat cia minh néu
cac nha diéu tra thudc moi trudng phai theo
dudi cude tim kiém cfia ho véi long quyét
tam. C4c van dé ma ching ta phai d6i mit,
khi nghién cttu cic sy kién da biét clia sy
song va su hién toén, déu dé xac dinh rd rang
hon trudc day, va miac du chung ta khong
biét cau tra 15i cho cac cidu hdi cia minh,
maic du ching ta vin chua khdm phd ra giai
phip cho cic vdn dé cia minh, mic du
khong cé thudc bach bénh nio nim sin
trong tay dé chung ta cé thé chiia tri nhiing
cin bénh chia thé gidi, tuy nhién chinh su
viéc rang chung ta cé thé xac dinh chung,
rang chung ta cé thé chi ra huéng ma bi 4n
nam & d4, va rang 4nh sing ctia khoa hoc,
clia cac tdn gido, va clia triét hoc, da dugc
chiéu roi 1én nhiing viing réng 16n ma trudc
day [12] dudc coi 13 nhitng vung dat clia
béng tdi, 1a mdt syt ddm biao cho thanh céng
trong tuong lai. Chting ta biét nhiéu hon so
v6i nam tram nam trudc, ngoai tru trong
mét vai nhém clia cac bic hién triét va cac
nha than bi; ching ta di kham ph4 ra rat
nhiéu quy luit ctia tu nhién, mic du cho dén
nay ching ta vin chua thé 4p dung chung;
va kién thttc vé "moi vat nhu ching 13" (va
t6i chon nhiing tit nay rat thin trong) da cé
nhitng budc tién to 1én.



Nevertheless, the mystery land still remains
to be opened up, and our problems are still
numerous. There is the problem of our own
particular life, whatever that may be; there
is the problem of that which is largely
termed the "Not-Self," and which concerns
our physical body, our environment, our
circumstances, and our life conditions; if we
are of an introspective turn of mind, there is
the problem of our particular set of
emotions, and of the thoughts, desires, and
instincts by which we control action. Group
problems are many; why should there be
suffering, starvation, and pain? Why should
the world as a whole be in the thrall of direst
poverty, of sickness, of discomfort? What is
the purpose underlying all that we see
around us, and what will be the outcome of
world affairs viewing them as a whole?
What is the destiny of the human race, what
is its origin, and what is the key to its
present condition? Is there more than this
one life, and is the sole interest to be found
in that which [13] is apparent and material?
Such queries pass through all our minds at
various times, and have passed through the
minds of thinkers right down through the
centuries.

There have been many attempts to reply to
these questions, and as we study them we
find that the answers given fall into three
main groups, and that three principal
solutions are held out for the consideration
of men. These three solutions are:

First, Realism. Another name for this school
is that of Materialism. It teaches that "the
presentation  which
consciousness of an external world is true";

we have in
that things are what they seem; that matter
and force, as we know them, are the only

reality, and that it is not possible for man to

10

Tuy nhién, viing dat bi 4n van con chd dudc
mé ra, va cac van dé clia ching ta van con rat
nhiéu. C6 van dé vé ddi song riéng biét clia
chinh ching ta, bat k& d6 1a gi; cé van dé vé
cai dugc goi mot cach rong rdi la "Phi-Nga",
va lién quan dén thé xac, moéi trudng, hoan
canh va cac diéu kién song clia chiing ta; néu
chung ta c6 khuynh hudng noi tam, thi cé
van dé vé tap hdp cam xtc cu thé cta ching
ta, va vé cac tu tudng, ham muén, va ban
ning ma qua dé ching ta kiém soat hanh
dong. Cac van dé cia nhém thi rat nhiéuy; tai
sao phai c6 dau khd, chét déi va dau dén? Tai
sao thé gidi néi chung lai phai chiu canh nd
1é ctia su nghéo déi cling cuc, cia bénh tat,
ctia su khé chiu? Muc dich ndm bén dudi tat
cd nhiing gi chting ta thiy xung quanh minh
12 gi, va két qua clia cic cong viée thé gidi khi
nhin nhan chiing mot cach tdng thé sé 1a gi?
Dinh ménh ctia ching téc nhén loai 12 gi,
ngudn gdc clia né 1a gi, va dau 1a chia khéa
cho tinh trang hién tai ctia né? C6 phai
ching cé nhiéu hon 13 chi mét ddi séng nay,
va mdi quan tdm duy nhit dugc tim thdy
trong cai [13] hién nhién va vit chit hay
khoéng? Nhiing cidu hoéi nhu vay ludt qua tdm
tri clia tat ca ching ta vao nhitng thdi diém
khac nhau, va di luét qua tdm tri clia cac
nha tu tudng sudt nhiéu thé ky.

D3 cé nhiéu nd Iuc dé tra 18i nhiing cau héi
nay, va khi nghién cttu chiing, chtng ta thay
rang cac ciu tra 18i dudc dua ra rdi vao ba
nhém chinh, va ba giai phap cht yéu dugc
dua ra cho sy xem xét clia con nguoi. Ba giai
phap nay la:

Thtt nhat, Thuyét Hién thuc. Mot tén goi
khac cho trudng phai nay 13 Thuyét Duy vAt.
N6 day riang "su trinh hién ma ching ta cé
trong tam thiic vé mot thé gidi bén ngoai 1a
dung"; rang sy vat 1a nhu nhiing gi ching cé
vé 13; ring vat chat va luc, nhu ching ta biét,
1a thuc tai duy nhat, va con ngudi khong thé



get beyond the tangible. He should be
satisfied with facts as he knows them, or as
science tells him they are. This is a perfectly
legitimate method of solution, but for some
of us it fails in that it does not go far enough.
In refusing to concern itself with anything
except that which can be proven and
demonstrated it stops short at the very point
where the enquirer says, "That is so, but
why?" It leaves out of its calculation much
that is known and realised as truth by the
average man, even though he may be unable
to explain why he knows it to be true. Men
everywhere are recognising the accuracy of
[14] the facts of the realistic school, and of
material science, yet at the same time they
feel innately that there is, underlying the
objective manifestation, some
vitalising force, and some coherent purpose

proven

which cannot be accounted for in terms of
matter alone.

Secondly, there is the point of view which
we can best, perhaps, call supernaturalism.
Man becomes conscious that perhaps, after
all, things are not exactly what they seem to
be, and that there remains much which is
inexplicable; he awakens to the realisation
that he himself
accumulation of physical atoms, a material
something, and a tangible body, but that

is not simply an

latent within him is a consciousness, a
power, and a psychic nature which link him
to all other members of the human family,
and to a power outside himself which he
must perforce explain. This it is which has
led, for instance, to the evolution of the
Christian and Jewish point of view, which
posits a God outside the solar system, Who
created it, but was Himself extraneous to it.
These systems of thought teach that the
world has been evolved by a Power or Being
Who has built the solar system, and Who

11

vugt ra ngoai cai hitu hinh. Y nén hai long
véi cac su kién nhu y biét, hodc nhu khoa
hoc néi véi y. Pay 1a mot phuong phap giai
quyét hoan toan hgp 1y, nhung d6i véi mot
sO ngudi trong chung ta, né thit bai & chd né
khéng di d1 xa. Khi tif chdi quan tAm dén bat
ct diéu gi ngoai tri cai cé thé dudc chiing
minh va lam sing t6, né dung lai ngay tai
diém ma ngudi tim hdi néi: "Pung 1a nhu
vdy, nhung tai sao?" N6 loai bé khéi su tinh
toan cia minh nhiéu diéu dudgc biét va duge
nhén ra 14 chin ly bdi ngudi binh thudng,
ngay ca khi y c6 thé khong giai thich dudc tai
sao y biét diéu dé 1a ding. Con ngudi & khip
moi noi dang céng nhin sy chinh x4c cda
[14] cac su kién thudc truong phai hién thuc,
va clia khoa hoc vat chat, tuy nhién doéng
thdi ho cAm thay mot cach bam sinh rang,
nam bén dudi su biéu hién khach quan da
dudc chiing minh, c6 mét manh lyc tiép sinh
luc nao dé, va mdét muc dich mach lac nao d6
khdng thé gidi thich dugc chi bing phuong
dién vat chat.

Thtt hai, 6 quan diém ma ching ta cé 1& goi
tot nhat 1a thuyét siéu nhién. Con ngudi bit
dau y thiic dudc rang cé 18, xét cho cling, moi
thit khong chinh xdc nhu vé ngoai cua
chtng, va van con nhiéu diéu khéng thé giai
thich dugc; y thic tinh véi nhan thic ring
ban thin y khéng don gidn 1a mét sy tich tu
clia cac nguyén ti vat ly, mot céi gi d6 thudce
vat chat, va mot cd thé hitu hinh, ma tiém
tang bén trong y 1a mot tAm thitc, mdt quyén
ning, va mot ban chat thong linh lién két y
vdi tit ca cac thanh vién khac clia gia dinh
nhan loai, va véi moét quyén ning bén ngoai
ban than y ma y budc phéi giai thich. Chinh
diéu nay di din dén, vi duy, su tién héa clia
quan diém Kit6 gido va Do Thai gido, von gia
dinh c6 mot Thuong dé bén ngoai hé mit
trdi, DAng d4 tao ra né, nhung ban than Ngai
lai ndm ngoai né. Cac hé théng tu tudng nay
day ring thé gidi da dudc tién hoéa bdi mot
Quyén Ning hay mot Pang di xay dung nén



guides the worlds aright, keeping our little
human life in the hollow of His hand, and
"sweetly ordering" all things according to
some hidden purpose which it is not
possible for us, with our finite minds, to
glimpse, [15] still less to understand. This is
the religious and supernatural point of view,
based on the self-
consciousness of the individual, and in a

and is growing
recognition of his own divinity. Like the
point of view of the realistic school, it
embodies only a partial truth, and needs to

be complemented.

The third line of thought we might call the
Idealistic. It posits an evolutionary process
within all manifestation and identifies life
with the cosmic process. It is the exact
opposite of materialism, and brings the
supernatural deity, predicated by the
religionist, into the position of a great Entity
or Life, Who is evolving through, and by
means of, the universe, just as man is
evolving through the
medium of an objective physical body.

consciousness

In these three standpoints—the frankly
materialistic, the purely supernatural, and
the idealistic—you have the three main lines
of thought which have been put forward as
explanatory of the cosmic process; all of
them are partial truths, yet none of them is
complete without the others; all of them,
when followed alone, lead into byways and
into darkness, and leave the central mystery
still unsolved. When synthesised, when
brought together and blended, and when
unified, they embody, perhaps (I offer this
simply as a suggestion) just as much of the
evolutionary truth [16] as it is possible for
the human mind to grasp at the present
stage of evolution.

12

hé mit troi, va Pang dan dit cac thé gidi di
ding hudng, gitt gin cudc séng nhan loai
nho bé clia chuing ta trong 1ong ban tay Ngai,
va "sip dit mot cach ém 4i" moi thi theo
mdt muc dich an gidu nao dé ma ching ta,
véi tri tué hitu han c@ia minh, khéng thé
thoang thay, [15] chtt chua néi dén viéc thau
hiéu. Pay 13 quan diém ton gido va siéu
nhién, va dua trén ngi thiic ngay cang tang
clia ca nhan, va trong su nhan biét vé thién
tinh cfia chinh minh. Gidng nhu quan diém
clia trudng phéi hién thyc, né chi thé hién
mdt phan su that, va can dudc b6 sung.

Dong tu tudng thit ba chiing ta cé thé goi 1a
Duy tdm. N6 gia dinh mot qud trinh tién héa
bén trong tit ca cac biéu hién va ddng nhat
su sdng vdi qua trinh vil tru. N6 hoan toan
d6i 14p véi chti nghia duy vat, va dua vi than
siéu nhién, duge cic nha tén gido khang
dinh, vao vi tri ctia mdt Thuc thé hay Su
song vi dai, Pang dang tién héa xuyén qua,
va bing phudng tién cta, vil try, cling gidong
nhu con ngudi dang tién hda tam thiic thong
qua trung gian cia mét thé xac khach quan.

Trong ba lip trudng nay—chua nghia duy vat
thing thin, thuyét siéu nhién thuan tdy, va
chti nghia duy tdm—ban c6 ba dong tu
tudng chinh di dugc dua ra dé giai thich cho
qua trinh vil try; tat ca ching déu 1a nhiing
chan ly mot phan, nhung khoéng cai nao
trong s6 chiing 13 hoan chinh néu thiéu
nhitng cai khac; tit ca ching, khi dugc theo
dudi mét minh, déu din vao nhiing ngd
ngach va viao béng t6i, va dé€ lai bi 4n trung
tam van chua dugc gidi quyét. Khi dudc tong
hgp, khi dugc két hgp va hoa quyén, va khi
dudc théng nhat, chung thé hién, cé 18 (toi
dua ra diéu nay don gian nhu mot goi y) vita
dd chan ly tién héa [16] ma tri tué con ngudi
c6 thé nam bit dudc & giai doan tién hda
hién tai.



We are dealing with large problems, and
tampering, perhaps, with high and lofty
things; we are trespassing into regions
which are the recognised domain of
metaphysics; and we are endeavouring to
sum up in a few brief talks what all the
libraries of the world are embodying; we are
therefore attempting the impossible. All that
we can do is to take up briefly and cursorily
first one aspect of the truth and then
another. All we can possibly accomplish is
an outline of the basic lines of evolution, a
study of their relationship to each other and
to ourselves as conscious entities, and then
an endeavour to blend and synthesise the
little we can know until some general idea of
the process as a whole becomes clearer.

We have to remember in connection with
every statement of truth that each is made
from a particular point of view. Until we
further developed
processes, and until we are able to think in

have our mental
abstract terms as well as in concrete, it will
not be possible for us fully to answer the
question, What is the truth? nor to express
any aspect of that truth in a perfectly
unbiased way. Some people have a wider
horizon than others, and some can see the
unity underlying the different aspects.
Others are prone to think that their outlook
and interpretation is the only one. [17] I
hope in these talks to broaden somewhat our
point of view. I hope we shall come to the
realisation that the man who is only
interested in the scientific aspect, and who
confines himself to the study of those
manifestations which are purely material, is
just as much occupied with the study of the
divine as is his frankly religious brother who
only concerns himself with the spiritual

13

Chting ta dang dé cap dén nhitng van dé 1én,
va c6 1& dang can thiép vao nhiing diéu cao
siéu va vi dai; chung ta dang xam pham vao
nhiing vung dugc cong nhén 13 1dnh dia cta
siéu hinh hoc; va ching ta dang né luc tém
tat trong mot vai bai néi chuyén ngin gon
nhiing gi ma tat ca cac thu vién trén thé gidi
dang chtta dung; vi vay chiing ta dang co
gang thuc hién diéu khong thé. Tat ca nhiing
gi chiing ta c6 thé 1am 1a xem xét ngan gon
va luét qua khia canh nay ctia sy that roi dén
khia canh khdac. Tat cd nhiing gi chiing ta cé
thé thuc hién 13 mét phéc thao vé cac dong
tién hdéa cd ban, mdt nghién cttu vé moi
quan hé ctia ching vdi nhau va véi chinh
chting ta nhu nhitng thuc thé hitu thic, va
sau d6 1a mot nd luc d& hoa quyén va téng
hdp nhiing diéu it i ma chung ta cé thé biét
cho dén khi mét y tudng chung vé qua trinh
nay nhu mot tdng thé trd nén rd rang hon.

Chting ta phai nhdé lién quan dén moi tuyén
b6 vé sy that rang mdi tuyén bé déu duge
dua ra tit mot quan diém cu thé. Cho dén khi
chiing ta phat trién hon nita cac qua trinh tu
duy ctia minh, va cho dén khi ching ta cé
thé suy nghi mot cach tritu tugng ciing nhu
cu thé, ching ta sé khong thé tra 15i day da
cau héi, Su thit 1a gi? cling nhu khéng thé
dién dat bat ky khia canh nao ctia su thit d6
mdt cach hoan toan khéng thién vi. Mot so
ngudi cé chan trdi rong hon nhiing ngudi
khac, va mot sd cé thé thay su thong nhiat
nim bén dudi ciac khia canh khac nhau.
Nhitng ngudi khac cé xu hudng nghi rang
cach nhin va su dién giai ctia ho 1a duy nhat.
[17] T6i hy vong trong nhiing budi néi
chuyén nay sé md rdng phan nao quan diém
ctia ching ta. Téi hy vong chiing ta sé di dén
nhén thic rang ngudi chi quan tdm dén khia
canh khoa hoc, va tu gidi han minh trong
viéc nghién cttu nhitng biéu hién hoan toan
12 vat chat, cling ban rdn vdi viéc nghién cttu
cai thiéng liéng gidng nhu ngudi anh em



side; and that the philosopher is, after all,
occupied in emphasising for us the very
necessary aspect of the intelligence which
links the matter aspect and the spiritual,
and blends them into one coherent whole.
Perhaps by the union of these three lines of
science, religion, and philosophy we may get
a working knowledge of the truth as it is,
remembering at the same time that "truth
lies within ourselves." No one man's
expression of the truth is the whole
expression, and the sole purpose of thought
is to enable us to build constructively for
ourselves, and to work in mental matter.

I should like to outline my plan this evening,
to lay the groundwork for our future talks,
and to touch upon the main lines of
evolution. The line that is most apparent is
necessarily that which deals with the
evolution of substance, with the study of the
atom, and the nature of atomic matter. Next
week we will touch upon that. Science has
much to tell us about the evolution of the
atom, [18] and has wandered a long way
during the past fifty years from the
standpoint of the last century. Then the
atom was regarded as an indivisible unit of
substance; now it is looked upon as a centre
of energy, or electric force. From the
evolution of substance we are led very
naturally to the evolution of forms, or of
congeries of atoms, and there will then open
up to us the interesting consideration of
forms other than the purely material,—
forms existing in subtler substance, such as
forms of thought, and the racial forms, and
the forms of organisations. In this dual
study, one of the aspects of deity will be
emphasised, should you choose to use the
term "deity," or one of the manifestations of

14

hoan toan sung dao cta minh, ngudi chi
quan tdm dén phuong dién tinh than; va
rang nha triét hoc, xét cho cling, cling dang
ban ron nhin manh cho ching ta khia canh
rat can thiét clia tri tué lién két khia canh vat
chiat va tinh than, vi hda quyén ching
thanh mot tdng thé mach lac. C6 18 bang su
hgp nhat cfia ba dong khoa hoc, tén gido va
triét hoc nay, chiing ta cé thé cé dudc mdot
kién thuc thuc tién vé su thit nhu né 13,
déng thoi nhé ring "chin 1y ndm bén trong
chinh ching ta." Khéng mot cich dién dat
chin Iy nao cia moét ngudi 1a sy dién dat
toan bd, va muc dich duy nhat clia tu tudng
la cho phép chung ta xay dung cho chinh
minh mét cach tich cuc, va lam viéc trong
chat liéu tri tué.

T6i muén phac thao ké hoach cfia minh vao
t6i nay, dé dit nén ting cho cic cudc ndi
chuyén trong tuong lai ctia ching ta, va
cham dén cic dong tién héa chinh. Dong rd
rang nhit nhit thiét 1a dong dé cap dén su
tién hoéa cta chat liéu, véi viéc nghién ctu
nguyén ti, va ban chit clia vt chat nguyén
t. Tuan tdi ching ta sé dé cap dén diéu do.
Khoa hoc cé nhiéu diéu dé néi vdi ching ta
vé su tién héa clia nguyén ti, [18] va di di
mét ching dudng dai trong sudt nim mudi
nim qua ti quan diém cfia thé ky trude. Khi
dé, nguyén tlt dugc coi 14 mot don vi chat
liéu khong thé chia cat; gid day né dudc xem
nhu mdt trung tam nang lugng, hodc manh
luc dién. T su tién héa chia chat liéu, chiing
ta dudc dan dat rat tu nhién dén su tién héa
ctia cac hinh tudéng, hay ctia cac khoi két tip
nguyén t, va sau d6 sé md ra cho chung ta
su xem xét thi vi vé cac hinh tudng khac
ngoai nhiing hinh tudéng thuan tiy vit chat,
—céc hinh tudng ton tai trong chat liéu vi té
hon, chang han nhu cac hinh tu tudng, va
cac hinh thé chling tdc, va cac hinh thiic t6
chuc. Trong nghién ctu kép nay, mot trong
cac phuong dién cfia thuong dé sé dugc nhan
manh, néu ban chon st dung thuit ngit



nature, should you prefer that less sectarian
expression.

We shall then be led to the consideration of
the evolution of intelligence, or of the factor
of mind which is working out as ordered
purpose in all that we see around us. This
will reveal to us a world which is not blindly
going on its way, but which has back of it
some plan, some co-ordinated scheme, some
organised concept which is working itself
out by means of the material form. One
reason why things appear to us so difficult of
comprehension is involved in the fact that
we are in the midst of a transition period,
and the plan is as yet imperfect; we are too
close to the machinery, being ourselves an
integral part of the whole. [19] We see a little
bit of it here, and another little bit there, but
the whole grandeur of the idea is not
apparent to us. We may have a vision, we
may have a high moment of revelation, but
when we contact the reality on every side,
we question the possibility of the ideal

materialising, for the intelligent
relationship between the form and that
which wutilises it seems so far from

adjustment.

The recognition of the factor of the
intelligence will inevitably lead us to the

of the of
consciousness in its many forms, ranging all

contemplation evolution
the way from those types of consciousness
which we consider sub-human, through the
human, up to what may be logically posited
(even if it may not be demonstrated) to be
The
question which will face us will be, What
lies back of all these factors? Is there, behind
the objective form and

superhuman consciousness. next

its animating
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"thuong dé", hoic mot trong cac biéu hién
clia tu nhién, néu ban thich cich dién dat it
mang tinh gido phai d6 hon.

Sau d6, chung ta sé dudc dan dén viéc xem
xét sy tién hoéa clia tri tué, hay clia yéu to tri
dang hoat ddng nhu mot muc dich cé trat ty
trong tit ca nhiing gi chuing ta thiy xung
quanh minh. Piéu nay sé tiét 16 cho ching ta
mét thé gidi khong di trén con dudng clia né
mot cich mit quang, ma cé dang sau né mot
ké hoach nao dé, moét lude d6 duge phdi hop
nao dé, mot khai niém dudc t6 chiic nao dé
dang tu thuc hién bang phudng tién clia
hinh tuéng vat chat. Mot 1y do tai sao moi
tht c6 vé khé hiéu ddi véi chiing ta nam &
thuc té 1a chuing ta dang & gitia mot giai doan
chuyén tiép, va ké hoach vin chua hoan hao;
chiing ta qua gin vd&i bé mdy, vi ban thin
chiing ta 13 mot phan khong thé thiéu clia
tdng thé. [19] Chung ta thiy mot chut & day,
va mot chut khéc 8 kia, nhung toan bd su vi
dai cfia v tudng khoéng hién hién ddi véi
chiing ta. Chung ta c6 thé cé mét tim nhin,
ching ta cé thé c6 mét khoanh khic mic
khai cao d6, nhung khi chting ta tiép cham
thuc tai 8 moi phia, ching ta nghi ngd kha
niang hién thuc héa cta ly tudng, vi méi
quan hé théng tué gitta hinh tuéng va céi st
dung né dudng nhu qud xa vdi véi su diéu
chinh.

Su cdng nhan yéu to tri tué chic chin sé dan
chiing ta dén viéc chiém ngudng su tién hda
cla tdm thic dudi nhiéu hinh thic cfia nd,
trai dai tit nhiing loai tdm thiic ma ching ta
coi 12 dudi nhan loai, qua nhén loai, 1én dén
cai c6 thé dugc khang dinh mot cach hop 1y
(ngay ca khi né cé thé khong dudc ching
minh) 14 tdm thic siéu nhan loai. Cau héi
tiép theo sé d6i mit véi chiing ta 13, Cai gi
nam sau tit cd cac yéu té nay? Phai ching,
ddng sau hinh tuéng khich quan va tri tué
lam cho né sdng dong, cé mot sy tién hda



intelligence, evolution which

corresponds to the "I" faculty, to the Ego in

an

man? Is there in nature, and in all that we
see around us, the working out of the
purpose of an individualised self-conscious
Being? If there is such a Being, and such a
fundamental existence, we should be able to
see somewhat His intelligent activities, and
to watch His plans working towards
fruition. Even if we cannot prove that God is,
and that the Deity exists, it may be possible
to say, at least, that the hypothesis that He
exists is a reasonable one, a [20] rational
suggestion, and a possible solution of all the
mysteries we see around us. But to do that it
has to be demonstrated that there is an
intelligent purpose working through forms
of every kind, through races and nations,
and through all that we see manifesting in
modern civilisation; the steps that that
purpose has taken, and the gradual growth
of the plan, will have to be demonstrated,
and from that demonstration we shall
perhaps be able to see what lies ahead for us
in the coming stages.

Let us for the minute consider what we
mean by the words "evolutionary process."
They are constantly being used, and the
average man well knows that the word
"evolution" suggests an unfolding from
within outwards, and the unrolling from an
inner centre, but we need to define the idea
more clearly, and thus get a better concept.
One of the best definitions which I have
come across is that which defines evolution
as "the unfolding of a continually increasing
power to respond." Here we have a definition
that is very illuminating as we consider the
matter aspect of manifestation. It involves
the conception of vibration, and of response
to vibration, and though we may in time
have to discard the term "matter," and
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tuong Ung véi khd nang "T6i", véi Chan ngi &
con ngudi? Phai ching trong tu nhién, va
trong tat cd nhiing gi ching ta thiy xung
quanh minh, cé su thuc hién muc dich cta
mét Pang tu y thic di biét ngi héa? Néu cé
mét Pang nhu vay, va mot sy ton tai cd ban
nhu vay, ching ta diang 18 phai thiy dugc
phan nao cac hoat dong théng tué clia Ngai,
va theo ddi cdc ké hoach clia Ngai dang
hudng téi syt dom hoa két trai. Ngay ca khi
ching ta khéng thé chiing minh ring
Thugng dé hién hitu, va ring Ngai ton tai, it
nhat cling cé thé néi rang gia thuyét Ngai
ton tai 1a mét gid thuyét hdp 1y, mét [20] goi
y hop 1y, va 1a mot gidi phap kha thi cho tat
cd nhiing bi 4n ching ta thiy xung quanh
minh. Nhung dé 1am dudc diéu d6, can phai
chiing minh rang cé mét muc dich thong tué
dang hoat dong qua cac hinh tudng thudc
moi loai, qua cac chling toc va qudc gia, va
qua tit ca nhiing gi chung ta thiy dang biéu
hién trong nén vin minh hién dai; cac bude
ma muc dich dé di thuc hién, va sy tang
trudng dan dan cfia ké hoach, sé phai dugc
chiing minh, va tu sy chiing minh dé, ching
ta c6 18 sé c6 thé thiy nhiing gi nim phia
trudc ching ta trong cac giai doan sip tdi.

Chting ta hiy danh mét phut d& xem xét
chiing ta muén ndi gi qua cac tit "qua trinh
tién héa". Chiing lién tuc dudc st dung, va
ngudi binh thudng biét rd rang ti "tién hda"
gdi y mét su khai md ti trong ra ngoai, va su
trdi ra tit mot trung tdm bén trong, nhung
chiing ta can dinh nghia y tudng rd rang
hon, va do d6 c¢6 dudge mdt khai niém tot
hon. M6t trong nhitng dinh nghia hay nhat
ma tdi titng gip 1a dinh nghia xac dinh tién
héa 1a "su khai md& ctia mot kha ning dap
ung khoéng nging gia ting". & diy ching ta
c6 mot dinh nghia rat sang té khi ching ta
xem xét phuong dién vit chat cfia su biéu
hién. N6 bao ham khai niém vé rung dong,
va vé su dap tng vdi rung ddng, va mic du
theo thoi gian chting ta c6 thé phai loai b



employ some such suggestion as "force
centre," the concept still holds good, and the
response of the centre to stimulation is even
[21] to Dbe
considering human consciousness this same
definition is of real value. It involves the idea

more accurately seen. In

of a gradually increasing realisation, of the
developing response of the subjective life to
its environment, and it leads us eventually
on and up to the ideal of a unified Existence
which will be the synthesis of all the lines of
evolution, and to a conception of a central
Life, or force, which blends and holds
together all the evolving units, whether they
are units of matter, such as the atom of the
of
consciousness, such as human beings. This
is evolution, the process which unfolds the

chemist and physicist, or units

life within all units, the developing urge
which eventually merges all units and all
groups, until you have that sumtotal of
manifestation which can be called Nature, or
God, and which is the aggregate of all the
states of consciousness. This is the God to
Whom the Christian refers when he says "in
Him we live, and move, and have our being";
this is the force, or energy, which the
scientist recognises; and this is the universal
mind, or the Oversoul of the philosopher.
This, again, is the intelligent Will which
binds,
develops, and brings all to an ultimate

controls, formulates, constructs,
perfection. This is that Perfection which is
inherent in matter itself, and the tendency
which is latent in the atom, in man, and in
all that is. This interpretation [22] of the
evolutionary process does not look upon it
as the result of an outside Deity pouring His
energy and wisdom upon a waiting world,
but rather as something which is latent
within that world itself, that lies hidden at
the heart of the atom of chemistry, within
the heart of man himself, within the planet,
and within the solar system. It is that
something which drives all on toward the

17

thuit ngil "vat chat", va stt dung mdot goi y
nao dé nhu "trung tdm manh luc", khai niém
nay van gilt nguyén gia tri, va su dap Ung
clia trung tdm doi véi su kich thich tham chi
con [21] duge thay chinh xac hon. Khi xem
xét tdm thic con ngudi, dinh nghia tuong tu
nay cé gia tri thuc sut. N6 bao ham y tuéng vé
su nhan biét ting dan, vé sy dap ng dang
phat trién ctia d6i song chit quan d6i véi moi
trudng ctia né, va cudi cing né dan ching ta
1én t6i ly tudng vé mot Sy Hién Ton thong
nhit von sé 1a su tdng hgp cla tit ci cac
dong tién héa, va téi mot quan niém vé mot
Su song trung tdm, hay minh luc, hoa quyén
va giit tat ca cdc don vi dang tién héa lai véi
nhau, cho dii ching 14 cic don vi vat chat,
chang han nhu nguyén ti cia nha héa hoc
va nha vit 1y, hay cac don vi tAm thiic, ching
han nhu con ngudi. Pay 1a tién hda, qua
trinh mé ra su song bén trong tat ca cic don
vi, su thiic ddy dang phat trién cudi cling sap
nhap tat ca cic don vi va tit ci cidc nhém,
cho dén khi ban cé tdng thé ctia sy bidu hién
c6 thé dudc goi 1a Tu nhién, hay Thugng dé,
va 13 tip hop cla tit ca cac trang thai tAim
thtc. Pay 1a Thugng dé ma ngudi Kitd hitu
4m chi khi ndi "trong Ngai, ching ta song,
hoat dong, va hién hitu"; day la manh luc,
hay ning lugng, ma nha khoa hoc cbéng
nhan; va day 1a Vil Tru Tri, hay Pai hon clia
nha triét hoc. Pay, mét 1an nita, 1a Y Chi
thong tué kiém soat, hinh thanh, rang budc,
xay dung, phat trién va dua tit cid dén mot
su hoan hao t6i hau. Pay 1a su Hoan hao von
c6 sin trong chinh vit chat, va 13 khuynh
hudng tiém tang trong nguyén td, trong con
ngudi, va trong tit ca nhiing gi dang hién
hitu. Cach giai thich nay [22] v& qui trinh
tién héa khéng xem né nhu két qua ctia mot
Thugng dé bén ngoai tudn d6 ning luong va
minh triét ctia Ngai 1én mot thé gidi dang
chd dgi, ma ding hon 1a mot ci gi d6 tiém
tang trong chinh thé gidi d6, nim 4n gidu
noi tdm ctia nguyén ti hda hoc, bén trong
tdm cua chinh con ngudi, bén trong hanh



goal, and is the force which is gradually
bringing order out of chaos; ultimate
perfection out of temporary imperfection;
good out of seeming evil; and out of
darkness and disaster that which we shall
some day recognise as beautiful, right, and
true. It is all that we have visioned and
conceived of in our highest and best
moments.

Evolution has also been defined as "cyclic
development" and this definition brings me
to a thought which I am very anxious that
we should thoroughly grasp. Nature repeats
continuously until certain definite ends
have been reached, certain concrete results
have been brought about, and certain
responses made to vibration. It is by the
recognition of this accomplishment that the
intelligent purpose of indwelling Existence
can be demonstrated. The method whereby
this is achieved is that of discrimination, or
of intelligent choice. There are, in the
textbooks of different schools, many words
which are used to [23] convey the same
general idea, such as "natural selection," or
"attraction and repulsion." I would like, if
possible, to avoid technical terms, because
they are used by one school of thought to
mean one thing, and by another for
something different. If we can find a word
similar in intent, yet not tied to any
particular line of thought, we may find fresh
light thrown upon our problem. Attraction
and repulsion in the solar system is but the
discriminating faculty of the atom or of man
demonstrating in the planets and the sun. It
will be found in atoms of all kinds; we can
call it adaptation, if we so choose, or the
power to grow and to adapt the unit to its
environment through the rejection of
certain factors and the acceptance of others.
It shows itself in man as free will, or the
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tinh, va bén trong hé mat troi. Do 1a cai gi dé
thuc diy tit cad hudng vé muc tiéu, va la
manh Iyc dang dan dan mang lai trat tu ti
su hén loan; su hoan hao t6i hiu tit sy khong
hoan hao tam thdi; cai thién tu céi c6 vé 1a
4c; va tif bong t6i va thdm hoa ra cai ma mot
ngay nao do chung ta sé cong nhan la dep de,
ding din, va chan thyc. P4 13 tat ca nhiing
gl chuing ta di thay trong tam nhin va quan
niém trong nhitng khoanh khic cao ca nhat
va tot dep nhat clia minh.

Tién hda cling d3 dudc dinh nghia 13 "sy
phat trién theo chu ky" va dinh nghia nay
dua t6i dén mét y tudng ma toi rat mong
chiing ta ndm bat thau ddo. Tu nhién lip lai
lién tuc cho dén khi dat dudc nhitng muc
dich xac dinh nhat dinh, nhiing két qua cu
thé nhat dinh di dugc mang lai, va nhiing
dap tng nhat dinh dude thuc hién d6i véi
rung dong. Chinh nhd su céng nhan thanh
tuu ndy ma muc dich théong tué cta Su Hién
Ton ndi tai ¢ thé duge chitng minh. Phuong
phdp nhd d6 diéu nay dat dugc 1a phuong
phap phan bién, hay su lua chon théng tué.
C6 rat nhiéu tit trong sach gido khoa ctia cac
trudng phai khac nhau dudc st dung dé [23]
truyén tai cing mot y tudng chung, ching
han nhu "chon loc tu nhién", hay "thu huat va
ddy lui". Néu cé thé, t6i mudn tranh cac
thuat nglt ky thuit, bdi vi chung dugc mét
trudng phai tu tudng st dung dé chi mot
diéu, vA mdt trudng phai khéc st dung cho
mot diéu gi d6 khac. Néu ching ta cé thé tim
thdy mot tit tuong ty vé y nghia, nhung
khong bi rang budc véi bat ky dong tu tudng
cu thé nio, chiing ta ¢ thé tim thiy 4nh
sdng mdi roi vio van dé clia ching ta. Thu
hut va ddy 1ui trong hé mit trdi chi 1a kha
nang phin bién cia nguyén ti hay ctia con
ngudi biéu hién trong cic hanh tinh va mit
trdi. N6 sé duge tim thdy trong cic nguyén
tl thudc moi loai; chiing ta cé thé goi né 1a
su thich nghi, néu ching ta chon nhu vay,
hoic kha ning phat trién va thich nghi don



power to choose, and in the spiritual man it
can be seen as the tendency to sacrifice, for a
man then chooses a particular line of action
in order to benefit the group to which he
belongs, and rejects that which is purely
selfish.

We might finally define evolution as ordered
change It
demonstrates in the ceaseless activity of the

and constant mutation.
unit or the atom, the interaction between
groups, and the endless play of one force or

type of energy upon another.

We have seen that evolution, whether it is of
matter, of intelligence, of consciousness, or
of spirit, consists in an ever-increasing
power to [24] respond to vibration, that it
progresses through constant change, by the
practice of a selective policy or the use of the
discriminative faculty, and by the method of
cyclic development or repetition. The stages
which distinguish the evolutionary process
might be broadly divided into three,
corresponding to the stages in the life of a
human being: childhood, adolescence, and
maturity. Where man is concerned these
stages can be traced in the human unit or in
the race, and as the civilisations pass on and
increase, it should surely become possible to
trace the same threefold idea in the human
family as a whole, and thus ascertain the
divine objective through the study of his
image, or reflection, MAN. We might express
these three stages in more scientific terms,
and link them with the three schools of
thought earlier referred to, studying them as
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vi v8i méi trudng cia né théng qua viéce tu
chdi cac yéu té nhat dinh va chap nhin cac
yéu t6 khac. N6 thé hién & con ngudi nhu y
chi tu do, hay kha ning lua chon, va 8 con
ngudi tinh than, né cé thé dudc xem nhu
khuynh hudng hy sinh, vi khi d6 mot nguci
chon mét dudng 16i hanh dong cu thé dé
mang lai 1di ich cho nhém ma y thudc vé, va
tit choi cai hoan toan ich ky.

Cudi cting, ching ta cé thé dinh nghia tién
héa 1a su thay d6i cé trat tu va su bién
chuyén lién tuc. N6 thé hién trong hoat déng
khoéng ngiing ctia don vi hay nguyén tu, su
tuong tac gitta cac nhém, va su tac dong vo
tdn ctia mot luc hay loai ndng lugng nay 1én
mot luc hay loai nang lugng khac.

Chuing ta di thdy rang tién héa, cho di11a clia
vat chit, cla tri tué, clia tAm thuc, hay ctia
tinh than, bao gbm mét kha ning ngly cang
ting dé [24] dap tng vdi rung dong, ring nd
tién trién thong qua su thay d6i lién tuc,
bang viéc thuc hanh moét chinh sich chon
loc hay st dung kha nang phan bién, va bang
phuong phép phét trién theo chu ky hay su
13p lai. Cac giai doan phan biét qua trinh tién
héa cé thé dude chia rong rii thanh ba,
tuong Ung vdi cac giai doan trong cudc doi
ctia mot con ngudi: tho au, thanh thiéu nién,
va trudng thanh. Xét vé con ngudi, cac giai
doan nay cé thé dugdc truy nguyén trong don
vi con ngudi hodc trong chiing tdc, va khi cac
nén vin minh tréi qua va gia ting, chic chin
sé trd nén kha thi dé€ truy nguyén cting mot
y tuéng tam phén trong gia dinh nhén loai
nhu mot téng thé, va do dé xac dinh muc
tiéu thiéng liéng théng qua viéc nghién ctiu
hinh anh, hay su phan chiéu ctia ngai, 1a
CON NGUOI. Chung ta c6 thé dién dat ba giai
doan nay bang cac thuit ngit khoa hoc hon,
va lién két chuing vdi ba trudng phai tu
tudng da dé cap trudc dé, nghién cttu chiing
nhula



a. The stage of atomic energy.

b. The stage of group coherency.

c. The stage of unified or synthetic existence.

Let me see if I can make my meaning clear.
The stage of atomic energy is largely that
which concerns the material side of life, and
corresponds to the childhood period in the
life of a man or a race. It is the time of
realism, of intense activity, of development
by action above all else, or pure self-
centredness and self-interest. It produces
the [25] materialistic point of view, and
leads inevitably to selfishness. It involves the
recognition of the atom as being entirely
self-contained, and similarly of the human
units as having a separate life apart from all
other units, and with no relationship to
others. Such a stage can be seen in the little
evolved races of the world, in small children,
and in those who are little developed. They
are normally self-centred; their energies are
concerned with their own life; they are
occupied with the objective and with that
which is tangible; they are characterised by a
necessary and protective selfishness. It is a
most necessary stage in the development
and perpetuation of the race.

Out of this selfish atomic period grows
another stage, that of group coherency. This
involves the building up of forms and
species until you have something coherent
and individualised in itself as a whole, yet
which
individualities and forms. In connection

is composed of many lesser

with the human being it corresponds to his
awakening realisation of responsibility, and
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a. Giai doan nang lugng nguyén tt.
b. Giai doan gan két nhém.

c. Giai doan hién ton théng nhat hoic téng
hagp.

Hiy dé t6i xem lidu t6i cé thé 1am rd y nghia
cia minh khéng. Giai doan nang lugng
nguyén t cht yéu 1 giai doan lién quan dén
khia canh vit chat clia cudc soéng, va tuong
Ung vdi thoi ky thd 4du trong cudc ddi clia
mét ngudi hay mét ching tdc. PS 1a thai
gian cta cht nghia hién thuc, cia hoat déng
manh liét, clia su phat trién bang hanh déng
trén hét thay, hay su tip trung vao ban than
va tu 1oi thuan ty. N6 tao ra [25] quan diém
duy vat, va dan dén sy ich ky mét cach tat
yéu. N6 bao ham su cdng nhin nguyén ti 1a
hoan toan khép kin trong chinh ng, va tuong
tu nhu vay doi véi cac don vi con ngudi 13 ¢
mot doi song tach biét véi tit ca cac don vi
khac, va khong ¢ moi quan hé véi nhiing
ngudi khac. Mot giai doan nhu vay cé thé
dugc thay & cac chling tdc it tién héa trén thé
gidi, & tré nhd, va & nhiing ngudi it phat
trién. Ho thudng tap trung vao ban than;
ning luong cfia ho lién quan dén cudc séng
riéng ctia ho; ho ban rén véi cdi khach quan
va vdi cai hitu hinh; ho dudc dic trung béi
mét su ich ky can thiét va mang tinh bao vé.
D6 12 mdt giai doan can thiét nhat trong su
phat trién va duy tri noi gidng.

Tit giai doan nguyén ti ich ky nay phat trién
mdt giai doan khac, d6 1a giai doan gin két
nhém. Piéu nay bao ham viéc xdy dung cac
hinh tuéng va gidng loai cho dén khi ban cé
mot cai gi dé gin két va ca thé héa trong
chinh né nhu moét téng thé, nhung lai dudc
ciu thanh ti nhiéu ca thé tinh vi hinh
tuéng nhd hon. Lién quan dén con ngudi, né
tuong Uing vdi viéc y bit dau nhan thiic duge



to his recognition of his place within the
group. It necessitates an ability on his part
to recognise a life greater than himself,
whether that life is called God, or whether it
is simply regarded as the life of the group to
which a man, as a unit, belongs, that great
Identity of which we are each a part. This
corresponds to the school of thought which
we [26] called the supernatural, and it must
be succeeded in time by a truer and a wider
concept. As we have already seen, the first or
atomic stage developed by means of
selfishness, or the self-centred life of the
atom (whether the atom of substance or the
human atom); the second stage grows to
perfection by the sacrifice of the unit to the
good of the many, and of the atom to the
group in which it has place. This stage is
yet,
practically little about, and is what we often

something which we, as know

vision and hope for.

The third stage lies a long way ahead, and
may be considered by many a vain chimera.
But some of us have a vision. which, even if
unattainable at present, is logically possible
if our premises are correct, and our
foundation is rightly laid. It is that of unified
existence. Not only will there be the separate
units of consciousness, not only the
differentiated atoms within the form, not
only will there be the group made up of a
multiplicity of identities, but we shall have
the aggregate of all forms, of all groups, and
of all states of consciousness blended,
unified, and synthesised into a perfected
whole. This whole you may call the solar
system, you may call it nature, or you may
call it God. Names matter not. It corresponds
to the adult stage in the human being; it is
analogous to the period of maturity, and to
that stage wherein a man is supposed to

have a definite purpose [27] and life work,
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trach nhiém, va su cong nhan ctia y vé vi tri
ctia minh trong nhém. N6 doi héi mét kha
ning vé phia y dé cong nhan mét su sdng 16n
hon ban than minh, cho di1 su séng d6 dudc
goi 13 Thuong dé, hay liéu né chi don gian
dudc coi 1a sy séng ctia nhém ma con ngudi,
nhu mét don vi, thudc vé, Thuc Thé vi dai
ma mdi ching ta 13 moét phan. Piéu nay
tuong Ung vdi trudng phai tu tudng ma
chung ta [26] goi 1a siéu nhién, va theo thai
gian né phai dugdc ké tuc bdi mot khai niém
ding dian hon va rdng 16n hon. Nhu chiing
ta da thay, giai doan dau tién hay giai doan
nguyén tit phat trién bing phuong tién cta
su ich ky, hay ddi sdng tip trung vao ban
than cfia nguyén t (di1 13 nguyén t chat
liéu hay nguyén tit con ngudi); giai doan thi
hai phét trién dén sy hoan hio bing su hy
sinh cia don vi cho 1¢i ich ctia s6 déng, va
ctia nguyén t cho nhém ma né cé vi tri. Giai
doan nay 1a diéu ma chung ta, cho dén nay,
thuc té biét rat it vé né, va 1a nhiing gi ching
ta thudng thay trong tam nhin va hy vong.

Giai doan thit ba ndim moét ching dudng dai
phia trudc, va cé thé duge nhiéu ngudi coi 1a
mot 3o tudng hio huyén. Nhung mét so6
ngudi trong chiing ta cé mdt tim nhin, ma
ngay ca khi khong thé dat dugc vao ldc nay,
van kha thi vé mit logic néu céc tién dé clia
chting ta 1a chinh xac, va nén tang ctia chiing
ta dude dit dung dan. D6 1a sy hién ton
thong nhat. S& khong chi cé cic don vi tim
thic tach biét, khong chi cé cdc nguyén ti
dudc bién phan bén trong hinh tuéng, khong
chi sé c6 nhém dude tao thanh tit vo s6 ban
sdc, ma chiing ta sé c6 tp hop clia tat ca cac
hinh tuéng, clia tat cA cic nhém, va clia tat
ca cdc trang thai tAm thic dugc hoa quyén,
thong nhat va tdng hop thanh mot tong thé
hoan hao. Téng thé nay ban cé thé goi 1a hé
mit trdi, ban cé thé goi né 1a tu nhién, hoic
ban cé thé goi né 13 Thugng dé. Tén goi
khéng quan trong. N6 tuong Ung vdi giai
doan truéng thanh & con ngudi; né tuong tu



and a clear-cut plan in view, which he is
working out by the aid of his intelligence. In
these talks I should like if I can, to show that
something like this is going on in the solar
system, in the planet, in the human family,
and in the atom. I trust that we can prove
that there is an intelligence underlying all;
and that from separation will come union,
produced through blending and merging
into group formation, and that eventually
from the many groups will be seen emerging
the one perfect, fully conscious whole,
composed of myriads of separate identities
animated by one purpose and one will. If
this is so, what is the next practical step
ahead for those
realisation? How can we make practical
application of this ideal to our own lives, and

who come to this

ascertain our immediate duty so that we
may participate in, and consciously further
the plan? In the cosmic process we have our
tiny share, and each day of activity should
see us playing our part with intelligent
understanding.

Our first aim should surely be self-
through the practice of

discrimination; we must learn to think

realisation

clearly for ourselves, to formulate our own
thoughts and to manipulate our own mental
processes; we must learn to know what we
think and why we think it, to find out the
meaning of group consciousness through
the study of the law of sacrifice. Not only
must we find [28] ourselves through the
primary childhood stage of selfishness (and
surely that should lie behind us), not only
should we learn to distinguish between the
real and the unreal, through the practice of
discrimination, but we should endeavour to
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nhu thdi ky chin chin, va giai doan ma mét
nguodi dudc cho 1a ¢6 mot muc dich xac dinh
[27] va cong viéc ddi sdng, va mdt ké hoach
rd rang trong tim nhin, ma y dang thuc hién
nhd su trg giup cha tri tué minh. Trong
nhitng budi néi chuyén nay, néu cé thé, toi
muoén chi ra rang mét diéu gi dé gidng nhu
thé nay dang dién ra trong hé mat trdi, trong
hanh tinh, trong gia dinh nhén loai, va trong
nguyén ti. Téi tin ring chung ta cé thé
chitng minh ring cé mét tri tué nim bén
dudi tat c3; va rang tit sy chia ré sé dén su
hdp nhat, dugc tao ra théng qua su hoa
quyén va sap nhap vao sy hinh thanh nhém,
va rang cudi cing ti nhiéu nhém sé thay ndi
1én mét tong thé hoan hao, hoan toan cé y
thtic, bao gbm vo s6 ban sic tach biét duge
lam sinh d6ng bdi mét muc dich va mét y
chi. Néu diéu nay 1 nhu vdy, budc thuc té
tiép theo phia trudc cho nhiing ngudi di dén
nhan thiic nay 1a gi? Lam thé nio chung ta
c6 thé ap dung thuc té ly tudng nay vao cudc
song ctia chinh minh, va xic dinh nhiém vu
trudc mit clia minh dé chiing ta cé thé tham
gia vao, va thuc ddy ké hoach mot cach cé y
thic? Trong qua trinh vi try, ching ta ¢6
phan nhd bé clia minh, va mdi ngay hoat
dong nén thiy chiing ta déng vai trd clia
minh véi su thau hiéu théng tué.

Muc tiéu dau tién cta ching ta chic chin
phai 13 su tu chiing nghiém théng qua viéc
thuc hanh phén bién; ching ta phéi hoc cich
suy nghi r6 rang cho chinh minh, hinh
thanh tu tudng ctia riéng minh va vin dung
cac qud trinh tu duy cda riéng minh; ching
ta phai hoc cach biét nhiing gi chtiing ta nghi
va tai sao chiing ta nghi nhu vy, dé tim ra y
nghia ctia tdm thiic nhém théng qua viéc
nghién ctu dinh luit hy sinh. Khéng chi
chting ta phai tim thay [28] chinh minh qua
giai doan thd au so khai cfia su ich ky (va
chic chin diéu d6 nén nam lai phia sau
chung ta), khéng chi ching ta nén hoc cach
phan biét gitia cai thuc va céi o, thdong qua



pass on from that to something very much
better. For us the immediate goal should be
to find the group to which we may belong.
We do not belong to all groups, nor can we
consciously realise our place in the one great
Body, but we can find some group in which
we have our place, some body of people with
whom we can cooperate and work, some
brother or brothers whom we can succour
and assist. It really involves the conscious
contacting of the ideal of brotherhood, and
—until we have evolved to the stage where
our concept is universal—it means finding
the particular set of brothers whom we can
love and help by means of the law of
sacrifice and by the transmutation of
selfishness into loving service. Thus we can
co-operate in the general purpose, and
participate in the mission of the group.
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viéc thuc hanh phéan bién, ma ching ta nén
nd luc dé chuyén tit d6 sang mdt diéu gi dé
tot dep hon nhiéu. Péi vdi ching ta, muc
tiéu trudc mat nén 1a tim ra nhém ma chiing
ta c6 thé thudc vé. Chiing ta khong thudc vé
tat ca cdc nhém, cling nhu ching ta khong
thé chiing nghiém mét cach cé y thic vi tri
clia minh trong mét Cd Thé vi dai, nhung
chiing ta c6 thé tim thiy mét nhém nao dé
ma chiing ta cé vi tri c@ia minh, mot tip thé
nhitng ngudi ma ching ta cé thé hgp tic va
lam viéc cung, mot ngudi anh em hay nhiing
ngudi anh em ma ching ta cé thé cttu gitup
va hd trg. N6 thuc su bao ham viéc tiép cham
mot cich cé y thiic ly tudng vé tinh huynh
dé, vai—cho dén khi ching ta d4 tién héa dén
giai doan ma khéi niém cfia chung ta 1a phé
quat—no cé nghia 1a tim ra tdp hop cac anh
em cu thé ma chiing ta cé thé yéu thuong va
gitip & bang phuong tién ctia dinh luit hy
sinh va bang su chuyén hda su ich ky thanh
su phung su yéu thuong. Do d6, chiing ta cé
thé hop tac trong muc dich chung, va tham
gia vao st ménh ctia nhém.



LECTURE II—BAI THUYET TRINH II
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THE EVOLUTION OF SUBSTANCE—SU TIEN HOA CUA CHAT LIEU

[31]

It is obvious that in such a series of lectures
as this it would be impossible to deal
adequately in any way with this stupendous
subject, even were I equipped to lecture on
such a fundamentally scientific matter.
Again, if the conclusions of science were
definite upon the evolution of matter, the
topic would be, even then, too vast to
handle, but they are not, and hence the
further complicating of the subject.
Therefore I want to preface my remarks to-
night by stating that my aim is to speak
particularly for those who have no scientific
training of any kind, and to give them a
general concept of the usually accepted
ideas; I seek, then, to make some suggestions
which we may find helpful in adjusting our
minds to this great problem of matter.
Usually when the substance aspect of
manifestation has been considered, it has
been as a thing apart, and it is only lately
that what I might call the "psychology of
matter" is beginning to come before the
of the public through the
investigations and conclusions of the

mind

broader-minded scientists.

[32]

You will remember that last week I
endeavoured, in a broad and general way, to
point out to you that there were three lines
of approach to the study of the material
universe. There is the line which considers
only the materialistic aspect, and is
occupied only with that which can be seen,
which is tangible, and which can be proven.

A second line is that of supernaturalism,
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[31]

RS rang 1a trong mot loat bai thuyét trinh
nhu thé nay, sé khong thé dé cap day ¢ theo
bat ky cach nao dén chi dé to 16n nay, ngay
ca khi t6i dugc trang bi dé thuyét trinh vé
mot van dé khoa hoc cd ban nhu viy. Mot 1an
nita, néu cac két luin cfia khoa hoc 1a xac
dinh vé su tién héa ctia vat chat, thi cht dé
nay, ngay ca khi d6, cling qué rong 1én dé xi
ly, nhung ching khéng xac dinh, va do dé
lam phtc tap thém chii dé. Vi vy, t6i mudn
md dau nhitng nhin xét clla minh t6i nay
bang cach ndi raing muc tiéu ctia téi 1a ndi cu
thé cho nhiing ngudi khéng cé su dao tao
khoa hoc nio, va cung cip cho ho mot khai
niém chung vé nhiing y tudng thudng dugc
chap nhén; sau d6 t6i tim cdch dua ra mot s6
gdi ¥ ma chiing ta cé thé thay hiiu ich trong
viéc diéu chinh tdm tri ctia minh d6i véi van
dé 16n lao ndy clia vat chat. Thong thudng
khi phuong dién chat liéu ctia sut biéu hién
dudc xem xét, né dudc coi nhu mét thi tach
biét, va chi gan day cai ma tdi c6 thé goi la
"tam ly hoc cfia vt chat" mdi bat dau xuit
hién trudc tam tri cong chiing thong qua cac
cudc diéu tra va két luin clia cac nha khoa
hoc c¢é tu tudng rong ma hon.

[32]

Cac ban sé nhd rang tuan trudc tdi di nd luc,
theo mét cach réng va chung, chi ra cho cac
ban ring cé ba con dudng tiép cin viéc
nghién cttu vii tru vat chat. Cé con dudng chi
xem xét khia canh duy vat, va chi ban rén
vdi cai c6 thé nhin thdy, cai hitu hinh, va cai
c6 thé dugc chiing minh. Con dudng thi hai
12 con dudng clia thuyét siéu nhién, von
nhin nhin phuong dién dugc goi la thiéng



which recognises not so much the material
side of things as that which is called divine;
it deals with the life side, and with the spirit
aspect, viewing that Life as a power
extraneous to the solar system and to man,
and positing that power as a great creative
Agent, Who creates and guides the objective
universe and yet is outside of it. These two
lines of thought can be seen upheld by the
frankly materialistic scientist, the orthodox
Christian, and the deist of every faith.

I indicated next a third line of approach to
the problem, and we called it the idealistic
concept. It recognises the material form, but
sees also the life within it, and it posits a
Consciousness or Intelligence which is
evolving by means of that outer form. You
will find, I think, that that is the line which I
shall emphasise and stress in these lectures.
No speaker is able, after all, to dissociate
himself entirely from his own point of view,
and in these talks I have set myself the task
of working along this third line, for to me it
[33] synthesises the other two, and adds
certain concepts which produce a coherent
whole when merged with the other two. It is
for you to decide if this third standpoint is
logical, reasonable, and clear.

The most common fact in life for all of us is
that of the material world,—that world
which we can see and contact by means of
the five senses, and which is called by the
metaphysical thinkers the "not-self," or that
which is objective to each one of us. As we all
know, the work of the chemist is to reduce
all known substances to their very simplest
elements, and it was thought not long ago
that this had been  satisfactorily
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liéng nhiéu hon phuong dién vat chit clia su
vat; né dé cap dén phuong dién su song, va
phuong dién tinh than, xem Su séng d6 nhu
mot quyén ning bén ngoai hé mait trdi va
con ngudi, va gid dinh quyén ning d6 nhu
mét Tac nhan sang tao vi dai, Pang tao ra va
dan dit vii tru khach quan nhung lai nim
ngoai né. Hai dong tu tudng nay cé thé dugc
thay 1a dudc Gng ho bdi nha khoa hoc duy
vit thang than, ngudi Kitd hitu chinh théng,
va ngudi theo than gido tu nhién ctia moi
duc tin.

Tiép theo, t6i di chi ra mot con dudng tiép
can thit ba d6i véi van dé, va ching ta goi né
1a khai niém duy tdm. N6 cong nhin hinh
tudng vat chat, nhung ciing nhin thdy su
sdng bén trong né, va né gid dinh moét Tam
thitc hay Tri tué dang tién héa biang phuong
tién ctia hinh tuéng bén ngoai d4. Cac ban sé
thay, t6i nghi vy, rang dé 1a dong ma t6i sé
nhian manh va cht trong trong cic bai
thuyét trinh nay. Xét cho cling, khéng dién
gid nao cé thé tich minh hoan toan khéi
quan diém cta chinh minh, va trong nhitng
budi néi chuyén nay, téi da tu dit cho minh
nhiém vu lam viéc theo dong thi ba nay, vi
doi véi t6i né [33] tong hop hai dong kia, va
thém vao nhiing khai niém nhat dinh tao ra
mot tdng thé mach lac khi dude hop nhat véi
hai dong kia. Ty cac ban quyét dinh xem
liéu quan diém th ba nay c6 logic, hop ly va
r6 rang hay khong.

Su kién phd bién nhat trong cudc song doi
vdi tat cd chiing ta 1a thé gidi vat chat,—thé
giéi ma chiing ta cé thé nhin thdy va tiép
cham bang nim gidc quan, va dugc cic nha
tu tudng siéu hinh goi 1a "phi-ngd", hay cai
khach quan ddi v8i mbi ching ta. Nhu tat ca
chiing ta déu biét, cong viéc clia nha héa hoc
1a quy gidn tit cd cac chit di biét vé cac
nguyén to don gian nhat cfia ching, va cach
day khong 1au ngudi ta nghi rang diéu nay



accomplished. The conclusions of the
chemist placed the number of the known
elements between seventy and eighty. About
twenty years ago, however (in 1898), a new
element was discovered which was called
this discovery
revolutionised the world's thought about

Radium, and entirely
matter and substance. If you will go to the
textbooks of the last century, or search the
old dictionaries, seeking for the definition of
the atom, for instance, you will usually find
Newton quoted. He defined the atom as "a
hard, particle," a

something which was incapable of further

indivisible, ultimate
subdivision. This was considered to be the
ultimate atom in the universe, and was
called by the scientist of the Victorian era
"the foundation stone of the universe"; [34]
they considered they had gone as far back as
it was possible to go, and that they had
lay back of all
manifestation and of objectivity itself. But

discovered what

when radium, and the other radio-active
substances, had been discovered, an entirely
new aspect of the situation had to be faced.
It became apparent that what
considered the ultimate particle was not so

was

at all. As you now have the definition of the
atom (I am quoting from the Standard
Dictionary) it is:

"An atom is a centre of force, a phase of
electrical phenomena, a centre of energy,
active through its own internal make-up,
and giving off energy or heat or radiation."

Therefore, an atom is (as Lord Kelvin in
1867 thought it would ultimately turn out
to be) a "vortex ring," or centre of force, and
not a particle of what we understand as
tangible substance. This ultimate particle of
matter is now demonstrated to be composed
of a positive nucleus of energy, surrounded
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da dugc thuc hién mot cach thda dang. Cac
két luin ctia nha hda hoc dit sd lugng cac
nguyén td di biét vio khoang gitia bdy muoi
va tdm mudi. Tuy nhién, khodng hai muci
nim trude (vao nim 1898), mot nguyén td
mdi dd dugc phat hién goi la Radium, va
kham pha nay da cach mang héa hoan toan
tu tudng clia thé gidi vé vat chat va chat liéu.
Néu ban tim dén cac sach gido khoa ciia thé
ky trudc, hodc tim kiém trong céc tit dién ct,
dé tim dinh nghia vé nguyén ti, chdng han,
ban thudng sé thiy Newton dudc trich dan.
Ong dinh nghia nguyén t 1a "mdt hat cing,
khong thé chia cat, tdi hau", mot cai gi dé
khéng cé kha ning phan chia thém nita. Dy
dudc coi 1a nguyén t{ tdi hau trong vil try,
va dudc cic nha khoa hoc ciia thdi dai
Victoria goi 1a "vién d4 nén tang clia vii tru";
[34] ho cho rang ho di di xa hét muc c6 thé,
va rang ho di kham phé ra nhiing gi nim
sau moi biéu hién va chinh su khach quan.
Nhung khi radium, va cic chat phéng xa
khac, dugc phat hién, mot khia canh hoan
toan mdi clia tinh hinh d3 phai dugc d6i
mit. RS rang 1a cai dudc coi 1a hat t6i hiu
hoan toan khéng phai nhu vdy. Nhu dinh
nghia vé nguyén t&f ma cac ban hién cé (t6i
dang trich din tit Tl dién Standard) thi né
la:

"Mot nguyén tit 14 mét trung tdim manh luc,
moét pha clia cac hién tugng dién, moét trung
tam ning lugng, hoat dong théng qua cau
tao ndi tai cta chinh né, va phéat ra ning
luogng hoac nhiét hoac buc xa."

Vi vy, mot nguyén t 1a (nhu Lord Kelvin
vao nim 1867 di nghi rang cudi cling no sé
dugc xac dinh 1a) mot "vong xoay", hay trung
tdm maénh luc, ch khéng phai mét hat ctia
cai ma chiing ta hiéu 13 chat liéu hitu hinh.
Hat vat chat toi hau nay hién dudce chiing
minh 13 bao gdm moét hat nhin ning lugng



—just as is the sun by the planets—with
many electrons or negative corpuscles, thus
subdividing the atom of earlier science into
numerous lesser bodies. The elements differ
according to the number and arrangement
of these negative electrons around their
positive nucleus, and they rotate or move
around this central charge of electricity as
our planetary system rotates around the
sun. Professor Soddy, [35] in one of his latest
books, has pointed out that in the atom is to
be seen an entire solar system,—the central
sun can be recognised, with the planets
pursuing their orbital paths around it.

It would be apparent to each of us that when
this definition of the atom is contemplated
and studied an entirely new concept of
substance comes before us. Dogmatic
assertions are therefore out of order, for it is
realised that perhaps the next discovery may
reveal to us the fact that the electrons
themselves may be worlds within worlds.
An interesting speculation along these lines
is to be found in a book by one of our
scientific thinkers in which he suggests that
we might be able to divide and subdivide the
electron itself into what he calls "psychons,"
and thus be led into realms which are not
now considered physical. That may be only a
dream, but the thing that I am seeking to
impress upon my mind and yours is that we
scarcely know where we stand in scientific
thought, any more than we know where we
stand in the religious and economic world.
Everything is passing through a period of
transition; the old order changeth; the old
way of looking at things is proving false or
inadequate; the old expressions of thought
seem futile. All that the wise man can do just
now is to reserve his opinion, ascertain for
himself what appeals to him as truth, and
endeavour then to synthesise [36] that
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duong, dudc bao quanh—gidng nhu mit trdi
dudgc bao quanh bdi cidc hanh tinh—vdéi
nhiéu dién t& hoic tiéu thé am, do d6 chia
nhdé nguyén tl ciia khoa hoc trudc ddy thanh
nhiéu hat nhé hon. Cac nguyén td khac nhau
tly theo sd lugng va su sip xép clia cac dién
tit &m nay xung quanh hat nhin dudng cta
chiing, va ching xoay hoic di chuyén xung
quanh dién tich trung tdm nay nhu hé hanh
tinh ctia chiing ta xoay quanh mat trdi. Gido
su Soddy, [35] trong mot trong nhitng cuén
sach mdi nhit ctia 6ng, di chi ra rang trong
nguyén tit cé thé thiy toan bé mot hé mit
trdi,—mait trdi trung tdm cé thé dudc nhin
ra, véi cdc hanh tinh theo duéi qu§ dao cta
chung xung quanh né.

Sé rd rang dbi véi moi chiing ta rang khi dinh
nghia nay vé nguyén tt dugc chiém ngudng
va nghién cltu, mét khai niém hoan toan
mdi vé chat liéu sé xuat hién trudc chiing ta.
Do d6, nhiing khang dinh gido diéu 1a khong
pht1 hgp, vi ngudi ta nhin ra ring ¢ 18 kham
pha tiép theo cé thé tiét 16 cho chung ta su
that rang chinh cac dién t cé thé 1a nhiing
thé gidi bén trong nhiing thé gidi. Mot suy
doan thu vi doc theo nhitng dong nay dugc
tim th4y trong mot cudn sach clia mot trong
nhiing nha tu tudng khoa hoc ctia chiing ta,
trong d6 dng gdi y raing chiing ta cé thé chia
va chia nho chinh dién tit thanh cidi ma 6ng
goi 13 "psychon", v do @4 dugc din vao
nhiing linh vuc hién khéng dugc coi la vat ly.
D6 cé thé chila mot gide md, nhung diéu ma
t6i dang tim cach khac sdu vao tAm tri t6i va
cac ban 1a ching ta hau nhu khong biét
minh dang diing & dau trong tu tudng khoa
hoc, ciing giéng nhu ching ta khong biét
minh dang ding & dau trong thé gidi tén
gido va kinh té. Moi tht dang trai qua mét
giai doan chuyén tiép; trat tu cii thay d6i;
cach nhin cfi vé moi thit dang chiing t4 14 sai
1am hoic khéng day dd; nhiing cach dién dat
tu tudng cii cé vé vo ich. Tat ca nhiing gi
ngudi khon ngoan cé thé lam lic nay 1a bao



particular aspect of universal truth with
that aspect which has been accepted by his
brother.

The atom, then can be predicated as
resolving itself into electrons, and can be
expressed in terms of force or energy. When
you have a centre of energy or activity you
are involved in a dual concept; you have that
which is the cause of movement or energy,
and that which it energises or actuates. This
into the field of
psychology, because energy or force is ever

brings us directly
regarded as a quality, and where you have a
quality you are really considering the field of

psychic phenomena.

in use when
which
continuously appearing, and about which
there is a wide diversity of definition. In

There are certain terms

considering substance are

looking over one scientific book last week it
was discouraging to find the author pointing
out that the atom of the chemist, of the
physicist, of the mathematician, and of the
metaphysician were four totally different
things. That is another reason why it is not
possible to be dogmatic in dealing with
these questions. Nevertheless, rightly or
wrongly, I have a very definite hypothesis to
put before you. When we talk about radium.
we are, in all probability, venturing into the
realm of etheric substance, the region of
ether, or of protyle. Protyle was a word
coined by Sir William Crookes, and is
defined by him as follows:—

[37]

"Protyle is a word analogous to protoplasm,
to express the idea of the original primal
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luu vy kién cia minh, xac dinh cho ban than
nhitng gi hdp dan y nhu 13 sy that, va sau d6
nd luc dé tong hap [36] khia canh cu thé d6
ctia chan ly phd quat véi khia canh di dugc
ngudianh em cfia y chap nhan.

Vay thi, nguyén tit cé thé dugc khang dinh 1a
tu phan gidi thanh cac dién tf, va cé thé
dudc mo td dudi dang méinh luc hay nang
lugng. Khi ban ¢6 mot trung tam nang lugng
hay hoat dong, ban dang tham gia vao mét
khai niém kép; ban cé cai la nguyén nhan
cia chuyén dong hay ning lugng, va cai ma
né 1am cho ning hoat hay kich hoat. Piéu
nay dua chiing ta truc tiép vao linh vyc tim
ly hoc, bdi vi nang lugng hay méanh luc luén
dudc coi 1a mét pham tinh, va ndi nao ban cé
mot pham tinh, ban thuc su dang xem xét
linh vyc ctia cdc hién tugng théng linh.

C6 nhitng thuit ngit nhat dinh dugc st dung
khi xem xét chat liéu lién tuc xuat hién, va
vé chung cé su da dang 16n vé dinh nghia.
Khi xem qua mdt cudn sich khoa hoc tuan
trudc, that nan 1dong khi thay tac gia chi ra
rang nguyén ti ctia nha héa hoc, ctia nha vat
ly, ctia nha todn hoc, va ctia nha siéu hinh
hoc 14 bdn thit hoan toan khic nhau. D6 1a
mot 1y do khac tai sao khong thé gido diéu
khi gidi quyét cac cau hdi ndy. Tuy nhién, du
dung hay sai, toi cé mot gia thuyét rat xac
dinh dé dua ra trudc cac ban. Khi ching ta
néi vé radium, rat c6 thé ching ta dang mao
hiém di vao linh vuc cfia chat liéu di thai,
vung clia di thai, hay ctia chat liéu nguyén sd
(protyle). Protyle la mét ti do Sir William
Crookes dit ra, va dudc 6ng dinh nghia nhu
sau:—

[37]

"Protyle 13 mét tl tuong tu nhu chat nguyén
sinh (protoplasm), dé dién dat y tudng vé vat



matter before the evolution of the chemical
elements. The word I have ventured to use
for this purpose is compounded of a Greek
word " earlier than' and "the stuff of which

things are made.

We are, therefore, throwing the concept of
matter back to where the Oriental school has
always put it, to primordial stuff, to that
which the Orientalist calls
ether," though we must ever remember that

"primordial

the ether of science is many, many removes
from the primordial ether of the Oriental
occultist. We are led back to that intangible
something which is the basis of the objective
thing which you and I can see and touch and
handle. The word "substance" itself means
that which "stands under," or which lies
back of things. All, therefore, that we can
predicate in connection with the ether of
space is that it is the medium in which
energy or force functions, or makes itself
felt. When we are talking in these lectures of
energy and force, and of matter and
substance, we can separate them in our
minds thus: When we speak about energy
and substance we are considering that
which is as yet intangible, and we use force
in connection with matter when dealing
with that aspect of the objective which our
scientists are definitely studying. Substance
is the ether in one of its many grades, and is
that which lies back of matter itself.

[38]

When we speak of energy there must be that
which energises, that which is the source of
energy and the origin of that force which
demonstrates in matter. It is here that I seek
to lay the emphasis. Whence comes this
energy, and what is it?
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chit nguyén thily ban dau trude su tién héa
clla cdc nguyén t6 héa hoc. Tt ma t6i mao
mudi st dung cho muc dich nay dudc ghép
tu moét ti Hy Lap 1a 's6m hon' va 'vat liéu ma

tu d6é moi vat dugc taora'.

Do d6, ching ta dang ném khai niém vé vit
chat trd lai noi ma trudng phai Phuong Péng
ludén dit nd, vé vat liéu nguyén thiy, vé cai
ma nha Phuong Péng hoc goi 1a "di thai
nguyén thiy", mic du ching ta phai luén
nhd rang di thai ctia khoa hoc con cach xa rat
nhiéu bic so vdi di thai nguyén thity cia nha
huyén bi hoc Phuong Péng. Chiing ta dugc
dan trd lai cai gi &6 v6 hinh von 14 co s clia
vat hitu hinh ma ban va tdi c¢6 thé nhin thay,
cham vao va cam niam. Ban than tU "chat
liéu" (substance) c6 nghia la cai "ding dudi",
hoic c4i ndm phia sau su vat. Do d6, tat ca
nhiing gi ching ta c6 thé khiang dinh lién
quan dén di thai ctia khéng gian 1a né 12 méi
trudng trong d6 nang lugng hay manh luc
hoat déng, hodc l1am cho chinh né dudc cam
thay. Khi chtng ta néi trong cac bai thuyét
trinh nay vé niang lugng va manh luc, va vé
vit chit va chat liéu, chiing ta c6 thé tach
chung trong tam tri minh nhu sau: Khi
chiing ta néi vé ning luong va chat liéu,
chiing ta dang xem xét cai van con vo hinh,
va ching ta stt dung minh lyc lién quan dén
vit chat khi @é cap dén phuong dién clia cai
khach quan ma cdc nha khoa hoc ctia ching
ta dang nghién cttu mét cach xac dinh. Chat
liéu 14 di thai & mot trong nhiéu cip d6 clia
nd, va l1a cdi ndm phia sau chinh vat chat.

[38]

Khi chiing ta néi vé ning lugng, phai cé cai
truyén ning luong, cii 1a ngudn gdc cla
ning ludng va ngudn gdc clia minh luc d6
von biéu hién trong vat chat. Chinh tai day
t6i tim cach dat trong tdm. Nang luong nay
dén tit dau, vandla gi?



Scientists are recognising ever more clearly
that atoms possess qualities, and it would be
interesting if one were to take the different
scientific books dealing with the subject of
atomic matter, and note which of the many
and varying terms applied to them could be
applied to a human being also. On a small
scale I have attempted this, and found it
very illuminating.

First of all, as we know, the atom is spoken of
as possessing energy, and the power to
change from one mode of activity to
another. One writer has remarked that
"absolute intelligence thrills through every
atom in the world." In this connection I
want to point out to you what Edison is
reported by an interviewer as having said in
Harper's Magazine for February 1890, and
which is enlarged upon in the Scientific
American for October 1920. In the earlier
instance he is quoted as follows:—

31

Cac nha khoa hoc ngay cang nhan ra rd rang
hon rang cic nguyén ti sd hitu cic phim
tinh, va sé rat thu vi néu ngudi ta 1ay cac
cudn sich khoa hoc khac nhau dé cip dén
chlt dé vit chit nguyén td, va luu y xem
thuit ngii nao trong s6 rat nhiéu va khéc
nhau dudc ap dung cho ching cé thé duge
4p dung cho mét con ngudi cling nhu viy. &
quy mo nhd, téi da thit 1dm diéu ndy, va thiy
né rat soi sang.

Trude hét, nhu ching ta biét, nguyén tl
dudc néi dén nhu sé hitu ning lugng, va kha
ning thay ddi tit mot phuong thiic hoat
dong nay sang mot phuong thiic hoat dong
khac. Mot tac gid dd nhan xét raing "tri thong
minh tuyét ddi rung ddng qua moi nguyén
tl trén thé gisi". Vé van dé nay, t6i mudn chi
ra cho cac ban nhiing gi Edison dugc mét
ngudi phdng van bao cdo 13 di ndi trén Tap
chi Harper s0 thang 2 nim 1890, va dudc m3
rdng trén td Scientific American s6 thang 10
nam 1920. Trong trudng hop trudc do, 6ng
dugc trich din nhu sau:—



"I do not believe that matter is inert, acted
upon by an outside force. To me it seems
that every atom is possessed by a certain
amount of primitive intelligence. Look at the
thousands of ways in which atoms of
hydrogen combine [39] with those of other
elements, forming the most diverse
substances. Do you mean to say that they do
this
harmonious and wuseful relation assume

without intelligence? Atoms in
beautiful or interesting shapes and colours,
or give forth a pleasant perfume, as if
their
together in certain forms,

constitute animals of the lower order.

expressing satisfaction...gathered

the atoms
Finally they combine in man, who
represents the total intelligence of all the

atoms."

"But where does this intelligence come from
originally?" asked the interviewer.

"From some power greater than ourselves,"
Edison answered.

"Do you believe, then, in an intelligent
Creator, a personal God?"

"Certainly. The existence of such a God can,
to my mind, be proved from chemistry."

In the long interview quoted in the Scientific
American, Edison laid down a number of
most interesting surmises from which I
have culled the following:—

1. Life, like matter, is indestructible.
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"T6i khong tin ring vat chat 1a tro, bi tac
dong bdi mdt minh luc bén ngoai. Pdi véi
t6i, dudng nhu moi nguyén ti déu s hitu
mét lugng tri thdng minh nguyén thiy nhat
dinh. Hay nhin vao hang ngan cach ma cac
nguyén t hydro két hop [39] v6i cac nguyén
t{ clia cac nguyén to khdc, tao thanh nhiing
chit da dang nhit. Ban cé y néi rang chiing
lam diéu nay ma khong cé tri thong minh
sao? Cac nguyén ti trong moéi quan hé hai
hoa va hitu ich mang nhiing hinh dang va
mau sic dep dé hoic thu vi, hoic tda ra mdt
muii hudng dé chiu, nhu thé dang biéu 16 su
hai long ctia chung... dugc tip hgp lai trong
nhiing hinh thiic nhat dinh, cic nguyén ti
cau thanh cac loai ddng vat bac thap. Cudi
cuing, chtiing két hdp trong con ngudi, ngudi
dai dién cho téng tri thédng minh clia tit ca
cac nguyén tii."

"Nhung tri thong minh nay bat ngudn ti
dau?" ngudi phdng van hdi.

"T mdt quyén ning nao dé 16n hon chinh
chiing ta," Edison tra 15i.

"Vay 6ng c6 tin vao mot Pang Tao Héa thong
tué, mot Thuong dé ca thé khong?"

"Chic chan réi. Su ton tai clia mdt Thuong dé
nhu viy, theo tdi, ¢ thé dugc chiing minh ti
hda hoc."

Trong cudc phdng van dai dugc trich din
trén tJ Scientific American, Edison dad dua ra
mot sd phdng doan thd vi nhat ma tir d6 t6i
d3 chon loc nhitng diéu sau:—

1. Su soéng, giong nhu vat chat, 1a khong thé
huy diét.



2. Our bodies are composed of myriads of
infinitesimal entities, each in itself a unit of
life; just as the atom is composed of myriads
of electrons.

3. The human being acts as an assemblage
rather than as a unit; the body and mind
express the vote or voice of the life entities.

4. The life entities build according to a plan.
[40] If a part of the life organism be
mutilated, they rebuild exactly as before....

5. Science admits the difficulty of drawing
the line between the inanimate and the
animate; perhaps the life entities extend
their activities to crystals and chemicals....

6. The life entities live for ever; so that to
this extent at least the eternal life which
many of us hope for is a reality.

In an address given by Sir Clifford Allbut,
President of the British Medical Association,
as reported in the Literary Digest of
February 26th, 1921, he speaks of the ability
of the microbe to select and reject, and in the
course of his remarks he says:

"When the microbe finds itself in the host's
body it may be wholly out of tune, or wholly
in tune, with any or all cells that it
approaches;
nothing morbid would happen...morbid

in either case presumably

happenings would lie between this microbe
and body-cells within its range but not in
tune with it. Now there seems to be reason
to suppose that a microbe, on its approach to
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2. Cd thé chiing ta bao gdm vo6 s6 thuc thé vo
cting nhd, mdi thuc thé tu né 1a mét don vi
clia sy song; cling gidng nhu nguyén t bao
gdm vo sb dién tit.

3. Con ngudi hanh ddéng nhu mot tap hgp
hon 13 mot don vi; cd thé va tadm tri thé hién
14 phiéu hay tiéng néi clia cac thuc thé sy
song.

4. Cac thuc thé sy song xay dung theo mot ké
hoach. [40] Néu mdt phan clia co thé sdong bi
cit xéo, chiing sé xay dung lai chinh x4c nhu
trude....

5. Khoa hoc thita nhan kho khin trong viéc
vach ra ranh gidi gitta vat vo sinh va vat hittu
sinh; ¢6 18 cac thuyc thé su séng md rong hoat
dong ctia ching dén cac tinh thé va hda
chat....

6. Cac thuc thé su song song mai mai; vi vay,
it nhat 3 muc d6 nay, cudc song vinh cttu ma
nhiéu ngudi trong chiing ta hy vong 1a mot
thuc té.

Trong mdt bai phéat biéu cta Sir Clifford
Allbut, Chti tich Hiép hoi Y khoa Anh qudc,
nhu dugc bao cdo trong to Literary Digest
ngay 26 thang 2 nim 1921, éng ndi vé kha
ning cda vi trung trong viéc lya chon va ti
chéi, va trong qua trinh phat biéu ctia minh,
ong noi:

"Khi vi tring thay minh trong co thé vit chd,
né cé thé hoan toan lac diéu, hoic hoan toan
hoa diéu, véi bat ky hoic tit ca cac té bio ma
né tiép can; trong ca hai trudng hop, cé 18 sé
khoéng c6 gi bénh hoan xay ra... nhiing dién
bién bénh hoan sé nam gi{ia vi tring nay va
cic té€ bao cd thé trong pham vi clia né
nhung khong hoa diéu véi né. Gid day,
dudng nhu cé Iy do dé cho ring mot vi



a body-cell only just out of its range, may try
this way and that to get a hitch on. If so, the
microbe, at first innocuous, would become
noxious. So, on the other hand, body-cells
may educate themselves to vibrate in
harmony with a microbe before dissonant;
or there may be mutual interchange and co-

adaptation....

[41] "But, if things be so, surely we are face to
face with a marvellous and far-reaching
faculty, the faculty of choice, and this rising
from the utter bottom of biology to the
summit—formative faculty—'auto-

determination,' or, if you please, 'mind."

In the year 1895, Sir William Crookes, one of
our greatest scientists, gave an interesting
lecture before a body of chemists in Great
Britain, in which he dealt with the ability of
the atom to choose its own path, to reject
and to select, and showed that natural
selection can be traced in all forms of life,
from the then ultimate atom up through all
forms of being.

In another scientific article, the atom is
further considered as having sensation as
well:

"The recent contest as to the nature of
atoms, which we must regard as in some
form or other the ultimate factors in all
physical or chemical processes, seems to be
capable of easiest solution by the conception
that these very minute masses possess—as
centres of force—a persistent soul, that
every atom has sensation and power of
movement."
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trung, khi tiép cdn mot té bao co thé chi via
nam ngoai pham vi clia né, cé thé thlt cich
nay hay cach khac dé bam vio. Néu vay, vi
trung, ban dau v6 hai, sé trd nén doc hai. Vi
vay, mit khac, cac té bao co thé cé thé tu gido
duc dé rung déng hai hoa vdi mébt vi trung
trude d6 khéng hoa hgp; hodc cé thé cé su
trao d6i1an nhau va dong thich nghi....

[41] "Nhung, néu moi viéc 1a nhu vay, chic
chin ching ta dang d6i mit véi mot kha
nang ky diéu va siu rong, kha nang lua chon,
va diéu nay vuon 1én tit tin ddy clia sinh hoc
dén dinh cao—kha ning tao hinh—'tu

L1

quyét', hay, néu ban muon, 'tam tri'.

Vao nam 1895, Sir William Crookes, mot
trong nhiing nha khoa hoc vi dai nhat cfia
chiing ta, di ¢ mot bai thuyét trinh thu vi
trudc mdét nhém cdc nha hdéa hoc & Anh,
trong d6 ong dé cip dén kha ning cla
nguyén td trong viéc chon con dudng riéng
ctia né, dé ti chdi va lua chon, va chi ra rang
chon loc ty nhién cé thé duge truy nguyén
trong tat cd cic hinh thic clia sy séng, ti
nguyén t{ tdi hiu Iic bay gid 1én qua tat ca
cac hinh thtic hién ton.

Trong mot bai bdo khoa hoc khéc, nguyén ti
dudgc xem xét thém 13 cé cdm gidc nita:

"Cudc tranh luin gan day vé ban chit cfia cac
nguyén tlf, ma ching ta phai coi dudi hinh
thic nay hay hinh thttc khic 12 nhitng yéu td
t6i hau trong moi qua trinh vat 1y hoic héa
hoc, dudng nhu cé kha ning giai quyét dé
dang nhat bing quan niém rang nhiing khoi
lugng rat nhé ndy s& hitu—nhu nhiing trung
tdm manh luc—mét linh hon bén bi, ring
moi nguyén t déu cé cdm gidc va kha ning
chuyén dong."



Tyndall has likewise pointed out that even
the very atoms themselves seem to be
"instinct with the desire for life."

If you take these different qualities of the
atom—energy, intelligence, ability to select
and reject, to attract and repel, sensation,
[42]
something which is very much like the
psychology of a human being, only within a

movement, and desire—you have

more limited radius and of a more

circumscribed degree. Have we not,
therefore, really got back to what might be
termed the "psyche of the atom"? We have
found that the atom is a living entity, a little
vibrant world, and that within its sphere of
influence other little lives are to be found,
and this very much in the same sense that
each of us is an entity, or positive nucleus of
force or life, holding within our sphere of
influence other lesser lives, i.e. the cells of
our body. What can be said of us can be said,

in degree, of the atom.

Let us extend our idea of the atom a little
further, and touch upon what may be
fundamentally the cause, and may hold the
solution of the world problems. This concept
of the atom as a positive demonstration of
energy, holding within its range of activity
its polar opposite, can be extended not only
to every type of atom, but also to a human
being. We can view each unit of the human
family as a human atom, for in man you
have simply a larger atom. He is a centre of
positive force, holding within the periphery
of his sphere of influence the cells of his
body; he shows discrimination, intelligence,
and energy. The difference lies but in degree.
He is possessed of a wider consciousness,
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Tyndall cling d3 chi ra tuong tu rang ngay ca
chinh cdc nguyén ti dudng nhu ciing "tran
day khat khao su song".

Néu ban lay nhitng pham tinh khac nhau
nay clla nguyén tli—nang lugng, tri thong
minh, kha ning Iya chon v tit chdi, thu hut
va diy lui, cam giac, chuyén ddng, va [42]
ham mudn—ban cé mdt cai gi dé rat giong
véi tdm ly ctia mot con ngudi, chi 1a trong
mét pham vi gidi han hon va 8 mét muc dé
han ché hon. Vay thi, chdng phai ching ta
thuc sy da quay trd lai véi cai cé thé dudc goi
12 "tdm hon ctia nguyén t" sao? Chiing ta da
thay ring nguyén t 1a mot thuc thé séng,
mot thé gidi rung déng nhd bé, va ring trong
pham vi anh hudng ctia né, cic su song nhd
hon khac duge tim thiy, va diéu nay rat
giong theo cling mo6t nghia ma méi ching ta
12 mot thuc thé, hay hat nhan duong ciia
mianh luc hoic su sdng, gill trong pham vi
anh hudng clia minh cic su séng nhdé hon
khdc, tiic 1a cac té bao clia co thé chung ta.
Nhitng gi c6 thé ndi vé chiing ta cling c6 thé
dude néi, § mdt mitc @6 nao dd, vé nguyén
ti.

Chung ta hiy md rong y tudng vé nguyén t
thém mot chut, va cham dén cai c6 thé vé cd
ban 13 nguyén nhan, va cé thé nim giit gidi
phap cho cac van dé thé gidi. Khai niém nay
vé nguyén tit nhu mot su biéu hién duong
clia nang lugng, gitt bén trong pham vi hoat
dong ctia né cyc d6i 1ap clia minh, cé thé
dudc md réng khéng chi cho moi loai
nguyén td, ma con cho cd mdt con ngudi.
Chuing ta c6 thé xem mdi don vi clia gia dinh
nhén loai nhu mét nguyén tlt con ngudi, vi 8
con ngudi, ban chi thdy mét nguyén ti 16n
hon. Y 12 mét trung tdm cda minh luc
duong, gilt bén trong chu vi pham vi dnh
hudng ctia minh cic té bao clia cd thé y; y
thé hién su phan bién, tri théng minh va
ning lugng. Su khac biét chi nim & mic do.



and vibrates to a larger measure than the
little atom of the chemist.

[43] We might extend the idea still further
and consider a planet as an atom. Perhaps
there is a life within the planet that holds
the substance of the sphere and all forms of
life upon it to itself as a coherent whole, and
that has a specific extent of influence. This
may sound like a wild speculation, yet,
judging from analogy, there may perhaps be
within the planetary sphere an Entity
Whose consciousness is as far removed from
that of man as the consciousness of man is
from that of the atom of chemistry.

This thought can again be carried still
further, till it includes the atom of the solar
system. There, at the heart of the solar
system, the sun, you have the positive centre
of energy, holding the planets within its
sphere of influence. If you have within the
atom, intelligence; if you have within the
human being, intelligence; if you have
the planet, Intelligence
controlling all its functions, may it not be

within an
logical to extend the idea and predicate a
still greater Intelligence back of that larger
atom, the solar system?

This brings us ultimately to the standpoint
which the religious world has always held,
that of there being a God, or Divine Being.
Where the orthodox Christian would say
with reverence, God, the scientist with equal
reverence would say, Energy; yet they would
both mean the same. Where the idealistic
teacher would speak of "God [44] within" the
human form, others with equal accuracy
would speak of the "energising faculty" of
man, which drives him into activity of a
physical,

emotional, or mental nature.
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Y s hitu mét tdm thic réng hon, va rung
ddng 8 m6t mic d6 16n hon so véi nguyén t
nhd bé cia nha héa hoc.

[43] Chting ta c6 thé m& rdng ¥ tudng xa hon
nifa va coi mot hanh tinh nhu moét nguyén
tl. C6 18 c6 mot sut sdng bén trong hanh tinh
nam gitt chat liéu cfia khoi cau va moi hinh
thic su song trén dé véi chinh né nhu mot
téng thé gin két, va c6 mdt pham vi anh
hudng cu thé. Piéu nay nghe cé vé nhu mét
suy doan hoang dudng, tuy nhién, xét theo
su tuong dong, c6 18 bén trong khdi cau hanh
tinh c6 mét Thuc Thé ma tam thic clia Ngai
cach xa tdm thtc cda con ngudi cling nhu
tdm thic cia con ngudi cach xa tdm thic
clia nguyén t hda hoc viy.

Tu tudng nay lai cé thé dugc dua xa hon nita,
cho dén khi né bao gbm nguyén tit ctia hé
mit troi. § d6, tai trung tAm ctia hé mit troi,
mat trdi, ban cé trung tdm nang lugng
duong, gilt cic hanh tinh trong pham vi dnh
hudng ctia né. Néu ban cé bén trong nguyén
t{, tri thong minh; néu ban cé bén trong con
ngudi, tri théng minh; néu ban cé bén trong
hanh tinh, moét Tri Théng Minh kiém soat
tat ca cac chic ning clia né, liéu c6 hap ly
khéng khi md rong y tudng va gia dinh mot
Tri Thong Minh vi dai hon nita ding sau
nguyén ti 16n hon d4, hé mit trgi?

Diéu nay cudi cung dua chuing ta dén lap
trudng ma thé gidi ton gido luén nam gitt, d6
12 c6 moét Thugng dé, hay Pang Thiéng
Liéng. Noi ngudi Kit6 hitu chinh thdng sé néi
vdi sy ton kinh, Thugng dé, thi nha khoa hoc
v6i sut tén kinh ngang bing sé nédi, Niang
lugng; tuy nhién ca hai déu cé y nghia giong
nhau. Noi ngudi thly duy tdm sé néi vé
"Thugng dé [44] bén trong" hinh hai con
nguodi, nhitng ngudi khac véi su chinh xac
ngang bang sé ndi vé "kha ning tiép ning
luong" clia con ngudi, cai thic ddy y vao



Everywhere are to be found centres of force,
and the idea can be extended from such a
force centre as a chemical atom, on and up
through varying grades and groups of such
intelligent centres, to man, and thence to the
Life which is manifesting through the
system. Thus is demonstrated a marvellous
and synthesised Whole. St. Paul may have
had something of this sort in mind when he
spoke about the Heavenly Man. By the "body
of Christ" he surely means all those units of
the human family who are held within His
sphere of influence, and who go to the
constitution of His body, as the aggregate of
the physical cells form the physical body of
the man. What is needed in these days of
religious upheaval is that these fundamental
truths of Christianity should be
demonstrated to be scientific truths. We
need to make religion scientific.

There is a very interesting Sanskrit writing,
many thousands of years old, which I am
venturing to quote here. It says:

"Every form on earth, and every speck
(atom) in space, strives in its efforts towards
self-formation, and to follow the model
placed for it in the Heavenly Man. The
involution [45] and the evolution of the
atom...have all one and the same object:
man."

Do you note what a large hope this concept
opens out before us? Not one atom of matter,
showing latent intelligence, discrimination,
and selective power, but will, in the course of
aeons, reach that more advanced stage of
consciousness which we call human. Surely,
then, the human atom may equally be
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hoat déng thudc ban chit vat 1y, cdm xc,
hay tri tué. & khip moi noi déu tim thay cac
trung tdm manh luyc, va v tudng cé thé duge
md rong tit mot trung tdm méinh luc nhu
vdy nhu mot nguyén ti hda hoc, 1én va qua
cac cap d6 va nhém khac nhau cia cic trung
tam thong tué nhu vay, dén con ngudi, va tit
dé dén Su song dang biéu hién qua hé thong.
Do d6, mdt Tong thé tuyét didu va dudc tong
hgp dudc chitng minh. Thanh Paul c6 thé di
c6 mot diéu gi dé thudc loai nay trong tim
tri khi ngai néi vé Pang Thién Nhan. Qua
"than thé clia Pdc Christ", ngai chic chin ¢
¥ néi dén tat ci cac don vi clia gia dinh nhan
loai dugc gitt trong pham vi d&nh hudng cta
Ngai, vi nhiing ngudi gép phan ciu thanh
than thé Ngai, nhu tap hdp cac té bao vat ly
tao thanh co thé vit 1y cfia con ngudi. Piéu
can thiét trong nhitng ngay bién déng tén
gido nay 1a nhiing chin ly co ban nay cta
Kité gido nén dudc ching minh la nhiing
chan Iy khoa hoc. Chting ta can lam cho tén
gido trd nén khoa hoc.

C6 mot vin ban tiéng Phan rat tha vi, hang
ngan nim tudi, ma téi mao mudi trich dan &
day. N6 noi:

"Moi hinh tudng trén trai dat, va moi hat
(nguyén tif) trong khong gian, déu phan dau
trong né luc clia minh hudng téi su tu hinh
thanh, va noi theo mé hinh dugc dat ra cho
né trong Pang Thién Nhan. Su gidng ha tién
héa [45] va sy thing thuong tién hda clia
nguyén ti... tat ca déu cé mét va cing mot
doi tugng: con ngudi."

Ban c6 luu y niém hy vong 16n lao nao ma
khai niém nay md ra truéc mait ching ta
khéng? Khéng mét nguyén t vat chit nao,
thé hién tri thdng minh tiém tang, su phan
bién va kha nang chon loc, ma sé khong,
trong qua trinh ctia v lugng kiép, dat dén
giai doan tAm thtic tién bé hon ma chiing ta



supposed to progress to something still
more widely conscious, and eventually reach
the stage of development of those great
Entities whose bodies are planetary atoms;
and for Them, as well, what is there?
Attainment of that all-including state of
consciousness which we call God, or the
solar Logos. Surely this teaching is logical
and practical. The old occult injunction
which said to a man "Know thyself, for in
thyself is to be found all that there is to be
known," is still the rule for the wise student.
If each one of us would scientifically regard
ourselves as centres of force, holding the
matter of our bodies within our radius of
control, and thus working through and in
them, we should have a hypothesis whereby
the entire scheme could be
interpreted. If, as Einstein hints, our entire

cosmic

solar system is but a sphere, colouring is
given to the deduction that it, in its turn,
may be but a cosmic atom; thus we would
have a place within a still larger scheme, and
have a centre around which our system
rotates, and in which it is as the electron [46]
to the atom. We have been told by
astronomers that our entire system is
probably revolving around a central point in
the heavens.

Thus the basic idea which I have sought to
emphasise can be traced all the way up,
through the atom of the chemist and
physicist, through the
energising Life of a planet, up to the Logos,
the deity of our system, the
Intelligence or Life which lies back of all

through man,
solar

manifestation or of nature, and on to some
greater scheme in which even our God has to
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goi 13 nhan loai. Vay thi, chic chan nguyén
t con ngudi cling c6 thé dudce cho 14 sé tién
bd dén mdt cai gi d6 cd y thiic rong 16n hon
nita, va cudi ciing dat dén giai doan phat
trién cfia nhitng Thuc thé vi dai ma co thé
clia Cdc Ngai 13 cdc nguyén t hanh tinh; va
doi véi Cac Ngai cling viy, c¢é diéu gi? Su dat
dudc trang thai tdm thitc bao trim tat cd ma
chiing ta goi 13 Thudng dé, hay Thai duong
Thuong dé. Chac chin gido 1y nay 1a hgp ly
va thuc té. Loi ran day huyén bi ¢6 xua néi
vdi con ngudi "Hiy tu biét minh, vi trong
chinh minh sé tim thdy tat ca nhiing gi can
biét," van 1a quy luat cho ngudi hoc trd khén
ngoan. Néu mdi ngudi trong chiing ta xem
xét ban than mot cdch khoa hoc nhu nhiing
trung tdm manh luc, giit vt chit clia co thé
chiing ta trong pham vi kiém soat cia minh,
va do dé lam viéc xuyén qua va trong ching,
chiing ta sé ¢ mot gid thuyét ma nhd dé
toan bo luge dd vil tru cé thé dude dién giai.
Néu, nhu Einstein gdi y, toan boé hé mit trdi
ctia ching ta chi 1a mot hinh cau, thi diéu d6
cling ¢6 suy luan rang nd, dén lugt minh, cé
thé chila mdt nguyén t vii try; do d6 chiing
ta s& ¢ mdt vi tri trong mdt luge d6 16n hon
niia, va ¢ mot trung tAm ma hé thong clia
chiing ta xoay quanh, va trong dé né giong
nhu dién t [46] d6i v4i nguyén ti. Ching ta
d3 dudgc cdc nha thién vin hoc cho biét rang
toan bd hé théng clia chiing ta cé 18 dang
quay quanh mot diém trung tim trén bau
trdi.

Do dé, y tudng cd ban ma tbéi dd tim cach
nhian manh cé thé dugc truy nguyén sudt
chang dudng di 1én, qua nguyén tl cia nha
héa hoc va vat ly hoc, qua con ngudi, qua Su
song tiép sinh lyc ctia mot hanh tinh, 1én
dén Logos, Thugng dé ctia hé mit trdi ching
ta, Tri tué hay Su sdng nam ding sau moi
biéu hién hoic tu nhién, va di tiép dén mot
hé théng vi dai hon nao d6 ma trong dé ngay
cd Thugng dé clia chung ta ciing phai déng



play His part and to find His place. It is a
wonderful picture if true.

I cannot deal to-night with the different
developments of this intelligence animating
all atoms, but I should like for a moment to
take up what is perhaps the method of their
evolution, and this
standpoint (which concerns us the most

from the human
intimately) remembering ever that what is
true of any one atom should be true in
greater or less degree of all.

In considering broadly the atoms of the solar
system, including the system itself, there are
two things noticeable: the first is the intense
life and activity of the atom itself, and its
internal atomic energy; and the second is its
interaction with other atoms—repelling
some and attracting others. Perhaps, then,
we may deduce from these facts, that the
method of evolution for every atom is due to
two causes: the internal life of the [47] atom
itself, and its interaction or intercourse with
other atoms. These two stages are apparent
in the evolution of the human atom. The
first was emphasised by the Christ when He
said: "The kingdom of God is within you,"
thus pointing all human atoms to the centre
of life or energy within themselves, and
teaching them that from and through that
centre they must expand and grow. Each one
of us is conscious of being centred within
himself; he considers everything from his
own standpoint, and the outer happenings,
are mostly interesting just in so far as they
concern himself. We deal with things as
they affect us personally, and all that occurs
to others at a certain stage of our evolution
is important only as it concerns ourselves.
That is the present stage of many and is
characteristic of the majority; it is the period
of intense individualism, and that in which
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vai tro ctia Ngai va tim vi tri cia Ngai. Pé 1a
mét biic tranh tuyét voi néu dung su that.

Pém nay téi khéng thé ban dén nhiing su
phat trién khac nhau cfia tri tué nay dang
lam sinh déng moi nguyén td, nhung toi
mudn danh mét chit thdi gian dé ban vé cai
c6 1é 1a phuong phép tién hda clia chiing, va
diéu nay tit quan diém nhan loai (von lién
quan dén chiing ta mit thiét nhat), luén nhé
rang diéu gi dung vdi bat ky nguyén ti nao
cling phai ding & muc d6 16n hon hoac nhé
hon déi vdi tat ca.

Khi xem xét khdai quat cac nguyén t cia hé
mit trdi, bao gom ca chinh hé théng d94, cé
hai diéu dang chu y: tht nhat 1 su séng va
hoat dong manh liét ctia chinh nguyén tt, va
nang luong nguyén ti ndi tai ctia né; va thi
hai 14 sy tuong tac ctia né véi cic nguyén ti
khac—day méot sd va hut mot sd khac. Vay
thi, c6 1& chiing ta c6 thé suy luan tit nhitng
thuc té nay, raing phudng phap tién héa cho
méi nguyén t 12 do hai nguyén nhan: sy
sdng noi tai ctia [47] chinh nguyén t{, va su
tuong tdc hay giao thiép cta né vdi cac
nguyén t khac. Hai giai doan nay thé hién
rd rang trong su tién hdéa clia nguyén ti
nhan loai. Giai doan dau tién di dudgc Ptic
Christ nhan manh khi Ngai néi: "Nudc Trdi &
trong cac ngudi’, do dé hudng tit ci cac
nguyén t nhan loai vao trung tim su séng
hay nang lugng bén trong chinh ho, va day
ho rang tit vi théng qua trung tdm d4, ho
phai mé réng va phat trién. Mdi ngudi ching
ta déu y thic vé viéc dude dinh tdm bén
trong chinh minh; y xem xét moi tha tu
quan diém cfia riéng minh, va nhiing su kién
bén ngoai hau nhu chi thd vi chiing nao
chting lién quan dén chinh y. Chting ta xtt ly
su viéc khi ching dnh hudng dén c4 nhan
chiing ta, va tat ca nhiing gi xay ra cho ngudi
khac & mot giai doan tién héa nhat dinh clia
chting ta chi quan trong khi né lién quan dén



the "I" concept is of paramount importance.
It involves much internal activity.

The second way the human atom grows is
through its interaction with all other atoms,
and this is something which is only just
beginning to dawn upon the human

intelligence, and to its just

importance. We are only beginning to realise

assume

the relative significance of competition and
of co-operation, and are on the verge of
realising that we cannot live our life selfishly
and apart from the group in which we find a
place; we are commencing to learn that if
our brother is held [48] back, and is not
making progress, and if the other human
atoms are not vibrating as they should,
every atom in the body corporate is affected.
None of us will be complete until all other
units have achieved their fullest and most
complete development.

Next week I shall enlarge a little upon this,
when I take up the question of form
building. I only seek to-night, in bringing
this lecture to a conclusion, to bring to your
consciousness an appreciation of the place
we each hold in the general scheme, and to
enable us to realise the importance of the
interaction which goes on between all
atoms. I seek to point out the necessity of
finding for ourselves our place in the group
to which we naturally belong (in which we
are as the electrons to the positive charge),
and of our then proceeding to do our work
within that larger atom, the group.
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chinh chung ta. P4 1a giai doan hién tai cia
nhiéu ngudi va 1a dic diém cta da s6; d6 1a
thoi ky cia cht nghia cd nhan ménh liét, va
12 thdi ky ma khai niém "T6i" cé tAm quan
trong t6i thugng. N6 bao ham nhiéu hoat
dong noi tai.

Cach thit hai ma nguyén ti nhan loai phat
trién 1a thong qua su tuong tac ctia né vdi tat
ca cac nguyén tl khac, va day 1a diéu chi méi
bat dau hé 16 d6i vdi tri tué nhan loai, va bat
dau ddm nhan tam quan trong dung dan clia
ndé. Ching ta chi méi bit dau nhén ra y nghia
tuong ddi clia canh tranh va ctia hop tac, va
sip nhan ra ring ching ta khéng thé song
cudc song ctia minh mdt cach ich ky va tach
biét khéi nhém ma trong d6 ching ta tim
thay mot vi tri; chiing ta dang bit dau hoc
dudc ring néu huynh dé cfia chiing ta bi giit
[48] lai, va khong tién bd, va néu cic nguyén
tl nhin loai khidc khéng rung déng nhu
chiing phai thé, thi moi nguyén ti trong tip
thé déu bi Anh hudng. Khéng ai trong ching
ta sé tron ven cho dén khi tat ca cac don vi
khac dat dudc sy phat trién day d va tron
ven nhat cfia ho.

Tuan téi t6i sé m3 réng thém mot chiut vé
diéu nay, khi t6i ban dén van dé xiy dung
hinh tuéng. Pém nay, khi két thuc bai gidng
nay, t6i chi tim cach mang dén cho tam thiic
cac ban moét sy danh gid vé vi tri ma méi
chiing ta nim gii trong hé théng chung, va
gitip chiing ta nhan ra tim quan trong clia
su tuong tac dién ra gitta tat ca cic nguyén
t{. T6i tim cach chi ra su can thiét phai tim
cho chinh minh vi tri cia chiing ta trong
nhém ma ching ta thudc vé mét cach tu
nhién (trong d6 ching ta gidng nhu cac dién
tl d6i vdi dién tich duong), va sau dé tién
hanh thuc hién céng viéc cta chiing ta bén
trong nguyén t 16n hon d¢, tiic 1a nhém.



This makes the entire hypothesis not merely
a wild dream, but a practically useful ideal.
If it is true that all the cells of our bodies, for
instance, are the electrons which we hold
coherently together, and if we are the
energising factor within the material form,
it is of prime importance that we recognise
that fact, and deal rightly and scientifically
with those forms and their atoms. This
involves the practical care of the physical
body and the wise adaptation of all our
energy to the work to be done, and to the
[49] nature of our objective; it necessitates
the judicious utilisation of that aggregate of
cells which is our instrument, or tool, and
This
something of which we, as yet, know little.
When this thought is developed, and the
human being is recognised as a force centre,

our sphere of manifestation. is

the attitude of people towards their work
and mode of living will be fundamentally
altered. The point of view of the medical
world, for instance, will be changed, and
people will study the right methods of
utilising energy. Disease through ignorance
will no longer exist, and the methods of
transmitting force will be studied and
followed. We shall then be truly intelligent
atoms—a thing we, as yet, are not.

Again, we shall not only be practical in the
handling of our material bodies, because we
understand their constitution, but we shall
consciously find our place within the group,
and direct our energy to the benefiting of the
group, and not, as now, to the furthering of
our own ends. Many atoms have not only an
internal life of their own, but also radiate,
and as radio-activity is gradually
understood, so the study of man as a centre
of active radiation will also come into being.

We are standing these days on the verge of
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Diéu nay lam cho toan bd gid thuyét khong
chi 13 mét gidc mo hoang dudng, ma 1a mét
1y tudng hitu ich thuc té. Vi dy, néu ding 1a
tat ca cac té bao trong cd thé ching ta 13 cac
dién t& ma chung ta giit két dinh lai véi
nhau, va néu chiing ta 1a nhan t6 tiép sinh
luc bén trong hinh tudng vat chat, thi diéu
quan trong hang dau 1a ching ta nhin ra su
that d6, va x(t Iy mot cach dtng din va khoa
hoc véi cac hinh tudng dé va cic nguyén t
ctia chuing. Piéu nay bao ham su chim séc
thuc t& doi véi thé xac va su thich ting khon
ngoan clia tit cd ning lugng cfia chiing ta
do6i véi cong viée phai 1am, va doi véi [49]
ban chat ctia muc tiéu clia chiing ta; né doi
héi su s dung sang sudt tong hop cac té bao
von 1a dung cy, hay cdng cy, va 1 pham vi
biéu hién cia ching ta. Pay 1 diéu ma
chiing ta, cho dén nay, biét rat it. Khi tu
tudng nay dugc phat trién, va con ngudi
dudc cong nhén la mot trung tdm maéanh luc,
thai d6 ctia moi ngudi ddi vdi cong viée va 16i
song clia ho sé thay d6i mét cach cd ban. Vi
du, quan diém ctia gidi y khoa sé thay déi, va
moi ngudi sé nghién cltu cac phuong phap
dung dan dé st dung ning lugng. Bénh tit
do vO6 minh sé& khong con ton tai, va cac
phuong phép truyén din minh Iuc sé dugc
nghién cltu va tuan theo. Khi d6, ching ta sé
thuc su 1a nhitng nguyén t théng tué—mot
diéu ma ching ta, cho dén nay, chua phai 1a.

Mot 1an nita, chung ta sé khong chi thuc té
trong viéc xtt Iy than thé vat chat cia minh,
bdi vi chiing ta hiéu ciu tao cia ching, ma
chiing ta sé tim thdy vi tri cfia minh bén
trong nhom moét cach cé y thuc, va hudng
ning lugng clia chuing ta vao viéc 1am 1¢i cho
nhém, chi khéng phai, nhu hién nay, vao
viéc thiic ddy cdc muc dich riéng clia ching
ta. Nhiéu nguyén t& khéng chi cé mot dsi
song noi tai clia riéng chiing, ma con bic xa,
va khi tinh phéng xa dan dan dugc thau
hiéu, thi viéc nghién cttu con ngudi nhu mot



wonderful discoveries: we are nearing a
marvellous synthesis of the thought of the
world; we are advancing towards that period
when science and religion will come to the
help of each other, and [50] when philosophy
will add its quota to the understanding of
the truth.

The use of the imagination will frequently
open up a wonderful vision, and if this
imagination is based on essentials, and
starts with a logical hypothesis, perhaps it
will lead us to the solution of some of the
mysteries and problems which
distressing the world now. If things are to us

are

mysterious and inexplicable, may it not be
because of that great Entity Who is
manifesting through our planet, and Who is
working out a definite purpose and plan, just
as you and I may be doing in our lives. At
times we carry our physical vehicle into
situations, and bring about difficulties in
connection with it which are both painful
and distressing; granted the hypothesis
upon which we are working, it may,
therefore, be logical to surmise that the great
Intelligence of our planet is similarly
carrying His entire body of manifestation
(which includes the human family) into
situations which are distressing to the
atoms. Surely it may be logical to suppose
that the mystery of all we see around us may
be hidden in the will and intelligent purpose
of that greater Life, Who works through our
planet as man works through the medium of
his physical body, and yet Who is Himself
but an atom within a still larger sphere,
which is indwelt by the solar Logos, the
Intelligence Who is the sumtotal of all the

lesser lives.
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trung tdm bic xa chi dong cling sé hinh
thanh. Ngay nay chung ta dang dung trudc
thém nhitng kham pha tuyét voi: chiing ta
dang dén gan mot su téng hop ky diéu vé tu
tudng clia thé gidi; chung ta dang tién tdi
thdi ky d6 khi khoa hoc va tén gido sé di dén
su trg gitp 14n nhau, va [50] khi triét hoc sé
thém phan déng gép clia né vao su thau hiéu
chanly.

Viéc stt dung su tudng tugng thudng sé ma
ra mot tAm nhin tuyét vdi, va néu su tudng
tugng nay dua trén nhiing diéu cot yéu, va
bat dau véi mot gia thuyét hop Iy, ¢ 18 né sé
din chung ta dén gidi phiap cho médt s6 bi
nhiém va van dé dang 1am thé gidi dau budn
hién nay. Néu moi tht d6i véi chiing ta 13 bi
an va khong thé gidi thich dudc, phai ching
dé 1a do Thuc Thé vi dai P6, Pang dang biéu
hién qua hanh tinh ctia ching ta, va 13 Pang
dang thuc hién mo6t muc dich va Thién Co
xac dinh, giong nhu ban va t6i ¢ thé dang
lam trong cudc sdng cia minh. P6i khi
chiing ta dua hién thé hong tran ctia minh
vao nhiing tinh huéng, v giy ra nhiing khé
khin lién quan dén né von vita dau dén vita
khd s8; chiap nhan gid thuyét ma ching ta
dang dua vao dé 1am viéc, do @6, c6 thé hgp
1y khi phéng dodn riang Tri tué vi dai cia
hanh tinh ching ta cling tuong tu dang dua
toan bd thé biéu hién ctia Ngai (bao gdm gia
dinh nhan loai) vao nhiing tinh hudng giy
dau khé cho cic nguyén ti. Chic chin cé thé
hgp 1y khi cho ring bi nhiém cfia tat ca
nhitng gi chting ta thiy xung quanh minh cé
thé dugc 4n gidu trong y chi va muc dich
thong tué cfia Su song vi dai hon d6, Pang
hoat déng qua hanh tinh ctia ching ta nhu
con ngudi hoat ddng qua trung gian thé xac
clia minh, va tuy nhién Chinh Ngai chi la
mot nguyén t bén trong mot khdi cau 16n
hon nita, von dugc ngu tri bdi Thai duong
Thuong dé, Tri tué Von 1a téng thé clia tit ca
céc su séng nho hon.



43



LECTURE ITI—BAI GIANG III

44



THE EVOLUTION OF FORM, OR GROUP EVOLUTION—SU TIEN
HOA CUA HINH TUGONG, HAY SU TIEN HOA CUA NHOM

[53]

I WANT to enlarge to-night upon the basic
idea of the unity of consciousness, or of
intelligence, as developed somewhat in the
lecture last week, and to extend the concept
still further. It has been said that all
evolution proceeds from the homogeneous,
through heterogeneity, back again to
homogeneity, and it has been pointed out
that:

"Evolution is a continually accelerating
march of all the particles of the universe
which leads them simultaneously, by a path
sown with destruction, but uninterrupted
and unpausing, from the material atom to
that wuniversal consciousness in which
omnipotence and omniscience are realised:
in a word, to the full realisation of the

Absolute of God."

This proceeds from those minute
diversifications which we call molecules and
atoms up to their aggregate as they are built
into forms; and continues on through the
building of those forms into greater forms,
until you have a solar system in its entirety.
All has proceeded under law, and the same
basic laws govern the evolution of the [54]
atom as the evolution of a solar system. The
the

microcosm, and the microcosm is again

macrocosm repeats itself in man,

reflected in all lesser atoms.
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[53]

T8i nay TOI MUON md& rdng vé vy tudng cd
ban clia su thdng nhat ctia tam thiic, hay cta
tri tué, nhu di dugc phét trién phan nao
trong bai gidng tuan trudc, va mé rong khai
niém nay xa hon nita. Ngudi ta di néi rang
tat cd sy tién hoéa déu tién ti cai dong nhait,
qua cai di biét, trd lai vdi cai dong nhat, va da
dudc chiraring:

"Syt tién héa 14 mét cude hanh quan ting toc
lién tuc cia tat ca cac hat ctia vil tru, dan dit
chiing doéng thoi, bang mot con dudng gieo
rac sy huy diét, nhung khéng gian doan va
khong ngiing nghi, tit nguyén tit vat chat
dén tam thic phd quat dé trong dé su toan
nang va toan tri dudc chiing nghiém: téom
lai, dén su ching nghiém tron ven vé Tuyét
d6i ctia Thugng dé."

Piéu nay tién hanh tit nhiing sy da dang héa
vi md ma chung ta goi 1a cidc phin t va
nguyén t 1én dén tap hdp clia ching khi
chung dudc xay dung thanh cac hinh tudng;
va tiép tuc qua viée xiy dung cac hinh tuéng
do6 thanh nhiing hinh tudng 16n hon, cho
dén khi ban c6 mot hé mit trdi trong su toan
ven clia né. Tat ca di tién hanh theo dinh
luat, va cung nhiing dinh luit cc ban dé cai
quan sy tién héa clia [54] nguyén tl cling
nhu su tién héa clia mot hé mait troi. Pai
thién dia 13p lai chinh né trong con ngudi,
tiéu thién dia, va tiéu thién dia lai dudc phan
dnh trong tat cd cidc nguyén tt nhé hon.



These remarks and the previous lecture
concern themselves primarily with the
material manifestation of a solar system,
but I shall seek to lay the emphasis in our
future talks principally upon what we might
call the psychical evolution, or the gradual
demonstration and evolutionary
unfoldment of that subjective intelligence or
which behind the

objective manifestation.

consciousness lies

As usual, we will handle this lecture in four
divisions: First, we will take the subject of
the evolutionary process, which, in this
particular case is the evolution of the form,
or the group; then the method of group
development; next we will consider the
stages that are followed during the cycle of
evolution, and finally we will conclude with
an attempt to be practical, and to gather out
of our conclusions some lesson to apply to
the daily life.

The first thing necessary for us to do is to
consider somewhat the question of what a
form really is. If we turn to a dictionary we
will find the word defined as follows: "The
external shape or configuration of a body."
In this definition the emphasis is laid upon
its externality, upon its [55] tangibility and
exoteric manifestation. This thought is also
brought out if the root meaning of the word
'manifestation' is carefully studied. It comes
from two Latin words, meaning "to touch or
handle by the hand" (manus, the hand, and
fendere, to touch), and the idea then brought
to our minds is the triple thought that that
which is manifested is that which can be
felt, contacted, and realised as tangible. Yet
in both these interpretations the most vital
part of the concept is lost sight of, and we
must look elsewhere for a truer definition.
To my mind, Plutarch conveys the idea of the
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Nhiing nhin xét nay va bai gidng trudc cht
yéu dé cap dén biéu hién vat chat cia mot hé
mat trGi, nhung t6i sé tim cach dit trong
tAm trong cac cudc ndéi chuyén tuong lai clia
chiing ta chfi yéu vao cai ma ching ta cé thé
goi 1 su tién hoéa théng linh, hay su thé hién
dan dan va su khai md tién hda cta tri tué
hay tdm thiic chi quan niam ding sau biéu
hién khach quan.

Nhu thudng 1€, ching ta sé xtt ly bai gidng
nay theo bon phan: Pau tién, ching ta sé ldy
cht dé vé quy trinh tién hda, ma trong
trudng hop cu thé nay 13 su tién héa cla
hinh tudng, hay nhom; sau dé la phuong
phap phat trién nhém; tiép theo chiing ta sé
xem xét cac giai doan dudc tuan theo trong
chu ky tién hda, va cudi cling chiing ta sé két
luan véi mot nd luc dé trd nén thuc té, va thu
thap ti cac két luin cta ching ta mot bai
hoc nao d6 d€ 4p dung vao cudc song hang
ngay.

Diéu dau tién can thiét cho ching ta 1am 1a
xem xét d6i chit van dé hinh tudng thuc su
14 gi. Néu tra tif dién, ching ta sé thay tit nay
dudc dinh nghia nhu sau: "Hinh dang bén
ngoai hoic ciu hinh ctia mot vat thé." Trong
dinh nghia nay, trong tam dudgc dat vao tinh
bén ngoai cta néd, vao [55] tinh hitu hinh va
biéu hién ngoai moén ctia néd. Tu tudng nay
cling dugc dua ra néu nghia gdc cha tu
'manifestation’ (biéu hién) dugc nghién ctiu
k¥ ludng. N6 xuit phat ti hai ti tiéng Latin,
c6 nghia 1a "cham hoic cam bang tay"
(manus, ban tay, va fendere, cham vao), va y
tudng dugc mang dén cho tim tri chiing ta
khi d6 13 tu tudng tam phin ring cai dugc
biéu hién 1a cai cé thé dudc cam thay, dude
tiép xuc, va dudc nhan biét 1a hitu hinh. Tuy
nhién, trong ca hai cich giai thich nay, phan
quan trong nhit ctia khai niém di bi bd sét,
va chung ta phai tim & noi khic mot dinh



manifestation of the subjective through the
medium of the objective form in a much
more illuminating way than does the
dictionary. He says:

"An idea is a being incorporeal, which has no
subsistence by itself, but gives figure and
form unto shapeless matter, and becomes
the cause of the manifestation."

Here you have a most interesting sentence,
and one of real occult significance. It is a
sentence which will repay careful study and
consideration, for it embodies a concept that
concerns itself not only with that little
manifestation, the atom of the chemist and
the physicist, but of all forms that are
constituted by their means, including the
manifestation of a human being and of the
Deity of a solar system, that great Life, that
all-embracing, [56] universal Mind, that
vibrant centre of energy, and that great
enfolding consciousness Whom we call God,
or Force, or the Logos, the Existence Who is
expressing Himself through the medium of
the solar system.

In the Christian Bible the same thought is
borne out by St. Paul in a letter to the Church
at Ephesus. In the second chapter of the
Epistle to the Ephesians he says: "We are his
workmanship." Literally, the
translation from the Greek is: "We are his

correct

poem, or idea," and the thought in the mind
of the apostle is that through the medium of
every human life, or in the aggregate of lives
which compose a solar system, God is,
through the form, whatever it may be,
working out an idea, a specific concept, or
detailed poem. A man is an embodied
thought, and this is also the concept latent
in the definition of Plutarch. You have
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nghia xac thuc hon. Theo t6i, Plutarch
truyén tai y tudng vé su biéu hién cla cai
chti quan théng qua trung gian ctia hinh
tudng khach quan theo mot cach soi sang
hon nhiéu so vdi ti dién. Ong noi:

"Mo6t v tudng 13 mot thuc thé phi vat thé,
khong cé su ton tai doc 1ap tu than, nhung
mang lai hinh dang va hinh tudng cho vt
chat chua cé hinh dang, va trd thanh nguyén
nhan cta sy biéu hién."

& day cac ban c6 mét cAu thd vi nhit, va la
mot cau cé tham nghia huyén bi thuc su. P6
12 mo6t cau sé mang lai 1gi ich néu dudgc
nghién ctiu va xem xét k¥ ludng, vi né biéu
hién mot khai niém khéng chi lién quan dén
biéu hién nhd bé dé, nguyén ti cia nha héa
hoc va nha vit 1y, ma con clia tit ci cac hinh
tudng dudc ciu tao bdi cac phuong tién cta
chiing, bao gdm su biéu hién cia mdt con
ngudi va cia Thudng dé clia mot hé mit troi,
Su Song vi dai d6, Vil Tru Tri bao trium tat ca
dd [56], trung tam nang lugng rung dong dé,
va tAm thiic bao boc vi dai d6, Pang ma
chiing ta goi 1a Thugng dé, hay Manh luc,
hay Logos, Su Hién Ton dang dién ta Chinh
Ngai thong qua trung gian ctia hé mat troi.

Trong Kinh Thanh Cd Pdc gido, cling mot tu
tuéng d6 dugc Thanh Paul dua ra trong mét
bic thu gti Hoi thanh tai Ephesus. Trong
chuong tht hai cia Thu gi tin hitu
Ephesus, 6ng ndi: "Chung ta 1a tic pham clia
ngai." Theo nghia den, ban dich chinh x4c tu
tiéng Hy Lap la: "Chung ta 14 bai tho, hay y
tudng cda ngai," va tu tuéng trong tam tri
ctia tdng d6 1a théng qua trung gian cia moi
doi sdng con ngudi, hay trong tdng hop cac
su séng ciu thanh nén mot hé mit troi,
Thuong dé dang, thong qua hinh tudng, bat
ké né cé thé 1a gi, thuc hién moét y tudng,
mot khai niém cu thé, hay mét bai tho chi
tiét. Mot con ngudi 13 mot tu tudng hién



therein first the idea of a self-conscious
entity, you have then to recognise the
thought or purpose which that entity is
seeking to express, and finally, you have the
body or form which is the sequential result.

The term Logos, translated as the Word, is
frequently used in the New Testament, in
speaking of the Deity. The outstanding
passage in which this is the case is the first
chapter of St. John's Gospel, where the words
occur: "In the beginning was the Word, and
the word was with [57] God, and the word
was God." Let us consider for a minute the
Its literal
translation is 'the Word,' and it has been
defined as
expression of a concealed thought." If you
take any noun, or similar word, for instance,

meaning of the expression.

"the rendering in objective

and study its objective significance, you will
find that always a definite thought is
conveyed to the mind, involving purpose,
intent, or perhaps some abstract concept. If
this same method of study can be extended
to include the idea of the Deity or the Logos,
much light may be gained upon this
abstruse question of the manifestation of
God, the central Intelligence, by the means
of the material form, whether we see Him
manifested through the tiny form of a
chemical atom, or that gigantic physical
body of His we call a solar system.

We found in our lecture last week that there
was one thing that could be predicated of all
atoms, and that scientists everywhere were
coming to recognise one distinguishing
characteristic. They have been shown to
and a

possess symptoms of mind

rudimentary form of intelligence. The atom
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than, va diy ciing 1a khai niém tiém tang
trong dinh nghia ctia Plutarch. & d6, trudc
hét ban cé ¥ tudng vé mot thuc thé tu v thic,
sau dé ban phai nhin ra tu tudng hay muc
dich ma thuc thé dé dang tim cach dién t3,
va cudi cling, ban cé co thé hay hinh tudng
von 1a két qua tiép theo.

Thuat nglt Logos, dugdc dich la Ngoéi Loi,
thudng dudc st dung trong Tan Udc, khi néi
vé Thugng dé. Poan vin ndi bit trong
trudng hdp nay la chuong dau tién ctia Phtic
iAm Thanh John, ndi xuat hién nhiing ti:
"Ban dau cé Ngbi Loi, va Ngbi Ldi & cling [57]
Thuong dé, va Ngbi Loi 1a Thugng dé."
Ching ta hiy xem xét trong mét phut y
nghia ctia dién dat ndy. Ban dich nghia den
ctia né 1a 'Ngbi Ldi', va né da dugc dinh nghia
1a "su dién ta thanh biéu hién khich quan
clia mot tu tudng an gidu." Vi du, néu ban 1ldy
bat ky danh tit ndo, hodc tli tuong tu, va
nghién ciu y nghia khach quan ctia né, ban
sé thdy rdng mot tu tudng xac dinh ludn
dudc truyén tai dén tdm tri, bao ham muc
dich, y dinh, hoac c6 1é mot khai niém truu
tugng nao dé6. Néu cung phuong phéap
nghién cttu nay cé thé duge md réng dé bao
gdm y tudng vé Thuodng dé hay Logos, thi
nhiéu anh siang cé thé dat dudc vé van dé
khé hiéu nay vé su biéu hién ctia Thuong dé,
Tri tué trung tAm, bang cic phuong tién cia
hinh tudng vit chat, cho di ching ta thiy
Ngai biéu hién qua hinh tuéng nhd bé clia
mot nguyén ti héa hoc, hay thé xac khdng 16
dd ctia Ngai ma ching ta goi 1a mét hé mat
troi.

Chuing ta di thay trong bai gidng tuan trudc
rang c6 mot diéu cé thé duge khang dinh vé
tat ca cdc nguyén ti, va cac nha khoa hoc &
khip moi noi dang di dén viéc cong nhin
mot dic diém phan biét. Ching di dudc
chiing minh 13 s3 hitu cac biéu hién cta tri
tué va mét hinh thic so khai clia tri tué.



demonstrates the quality of discrimination,
of selective power, and of ability to attract or
repel. It may seem curious to use the word
intelligence in connection with an atom of
chemistry, for instance, but nevertheless the
root meaning of the word embodies this idea
perfectly. [58] It comes from two Latin
words: inter, between, and legere to choose.
Intelligence, therefore, is the capacity to
think or choose, to select, and to
discriminate. It is, in reality, that abstract,
inexplicable something which lies back of
the great law of attraction and repulsion,
one of the basic laws of manifestation. This
of
characterises all atomic matter, and also

fundamental faculty intelligence
governs the building up of forms, or the

aggregation of atoms.

We have earlier dealt with the atom per se,
but have in no way considered its building
into form, or into that totality of forms
which we call a kingdom in nature. We have
considered somewhat the essential nature of
the atom, and its prime characteristic of
intelligence, and have laid our emphasis
upon that out of which all the different
forms as we know them are built—all forms
in the mineral kingdom, in the vegetable
kingdom, in the animal kingdom, and in the
human kingdom. In the sumtotal of all
forms you have the totality of nature as
generally understood.

Let us now extend our idea from the
individual forms that go to the constitution
of any of these four kingdoms of nature, and
view them as providing that still greater
form which we call the kingdom itself, and
thus view that kingdom as a conscious unit,
forming a homogeneous whole. Thus each
kingdom in nature may be considered [59] as

providing a form through which a
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Nguyén t thé hién pham tinh phan bién,
quyén ning chon lua, va kha ning thu huat
hoidc ddy lui. C6 vé ky la khi st dung tit tri
tué lién quan dén mot nguyén tit hda hoc,
chang han, nhung tuy nhién y nghia goc cia
t nay thé hién y tudng nay mot cach hoan
hdo. [58] N6 xuit phat ti hai tit tiéng Latin:
*inter*, & gitta, va *legere*, chon lua. Do dé, tri
tué 1a khd nidng suy nghi hodc chon lua,
tuyén chon va phan bién. Trong thuc té, né
14 cai gi d6 tritu tugng, khong thé gidi thich
dudc nim dang sau dinh luit hap dan va ddy
lui vi dai, mot trong nhitng dinh luit co ban
clia su biéu hién. Kha ning tri tué co ban nay
dic trung cho tat cd vt chit nguyén ti, va
ciing chi phoi viéc xay dung cac hinh tudng,
hay su tdp hop ctia cdc nguyén tu.

Trudc d6 chung ta di dé cip dén chinh
nguyén td, nhung hoan toan chua xem xét
viéc xay dung ndé thanh hinh tudng, hay
thanh téng thé cac hinh tuéng ma ching ta
goi la mot gidi trong tu nhién. Ching ta da
xem xét d6i chut vé ban chit cot yéu clia
nguyén ti, va dic diém chinh yéu cfia né 1a
tri tué, va da dat trong tdm ctia ching ta vao
cai ma tit d6 tat cd cac hinh tuéng khac nhau
nhu ching ta biét dugce xay dung nén—tit ca
cac hinh tudng trong gidi kim thach, trong
gidi thuyc vat, trong gidi dong vat, va trong
gidi nhan loai. Trong téng thé clia tit ca cac
hinh tudng, ban cé téng thé cta tu nhién
nhu thudng dudc hiéu.

Biy gid ching ta hdy md réng y tudng cta
minh tif cdc hinh tudng riéng 1é gép phan
cau thanh cfia bat ky gidi nao trong bon gisi
tu nhién nay, va xem ching nhu 1a cung cap
cai hinh tudng vi dai hon ma chiing ta goi la
chinh gidi d6, va do d6 xem gidi dé6 nhu mot
don vi cé ¥ thic, hinh thinh nén mot téng
thé déng nhat. Nhu thé, mdi gidi trong tu
nhién cé thé dugc coi [59] nhu dang cung



consciousness of some kind or grade can
manifest. Thus, also, the aggregate of animal
forms composes that greater form which we
designate the kingdom itself, and this
animal kingdom likewise has its place
within a still greater body. Through that
kingdom a conscious life may be seeking
expression, and through the aggregate of
kingdoms a still greater subjective Life may
be seeking manifestation.

In all these kingdoms which we are

considering—mineral, vegetable, animal
and human—we have three factors again
present, provided, of course, that the basis of
our reasoning is correct: first, that the
original atom is itself a life; secondly, that all
forms are built up of a multiplicity of lives,
and thus a coherent whole is provided
through which a subjective entity is working
out a purpose; thirdly, that the central life
within the form is its directing impulse, the
source of its energy, the origin of its activity,
and that which holds the form together as a

unity.

This thought can well be worked out in
connection with man, for instance. For the
purpose of our lecture, man can be defined
as that central energy, life, or intelligence,
who  works through a  material
manifestation or form, this form being built
up of myriads of lesser lives. In this
connection a curious phenomenon has been
frequently [60] noticed at the time of death;
it was brought very specially to my notice
some years ago by one of the ablest surgical
nurses of India. She had for a long time been
an atheist, but had begun to question the
ground of her unbelief after several times
witnessing this phenomenon. She stated to

me that, at the moment of death, in several
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cap mdt hinh tudng ma qua dé moét tdm
thitc thudc loai hay cip d6 nao dé cé thé biéu
hién. Nhu thé, tdp hdp cac hinh tudng déng
vit cling cau thanh nén hinh tuéng 16n hon
d6 ma chung ta goi 1a chinh gidi d¢, va gidi
ddng vat nay cling cd vi tri clia n6 bén trong
mot cd thé 16n hon nifa. Thong qua gidi do,
mot su sdng cd y thic cé thé dang tim kiém
su dién ta, va thong qua tip hdp cac gidi,
mét Su Sdng chl quan vi dai hon nita cé thé
dang tim kiém su biéu hién.

Trong tat ca cac gidi ma ching ta dang xem
xét—kim thach, thuc vat, ddng vat va nhan
loai—chting ta lai c6 ba yéu t& hién dién, di
nhién véi diéu kién 13 cd s3 ly ludn cia
chiing ta ding: thi nhat, raing chinh nguyén
t ban dau 12 mot sy séng; thit hai, rang tat
ca cac hinh tudng dugc xay dung tit vd sd cac
su song, va do dé mdt téng thé gin két dugc
cung cip, qua dé mdt thuc thé chl quan
dang thuc hién moét muc dich; thi ba, rang
su séng trung tim bén trong hinh tudéng la
xung luc chi dao cfia né, ngudn ning luong
ctia né, ngudn gdc hoat déng clia nd, va 1a cai
gitt hinh tudng lai v8i nhau nhu mét sy
thong nhat.

Tu tudng nay cé thé dudc thuc hién tdt khi
lién hé véi con ngudi, ching han. Vi muc
dich ctia bai gidng nay, con ngudi cé thé
dudc dinh nghia 1a ning luong, su sdng, hay
tri tué trung tdm dé, ké hoat dong théng qua
mot biéu hién vat chat hay hinh tuéng, hinh
tuéng nay dudc xidy dung tli vd sb cic su
séng nhé hon. Trong méi lién hé ndy, mot
hién tuong ky la da thuong xuyén [60] dugc
nhin thiy vao thoi diém cai chét; né di dugc
mét trong nhiing y ta phiu thuit gidi nhat
An D6 luu ¥ t6i mot cich rit dic biét cach
diy vai nim. Ba di 12 mét ngudi vd than
trong mot thdi gian dai, nhung di bit dau
dit cau héi vé cd sd cho su vo tin clia minh
sau vai 1an chiing kién hién tugng nay. Ba ké



cases, a flash of light had been seen by her
issuing from the top of the head, and that in
one particular case (that of a girl of
apparently very advanced  spiritual
development and great purity and holiness
of life) the room had appeared to be lit up
momentarily by electricity. Again, not long
ago, several of the leading members of the
medical profession in a large Middle West
city were approached by an interested
investigator, by letter, and asked if they
would be willing to state if they had noted
any peculiar phenomena at the moment of
death. Several replied by saying that they
had observed a bluish light issuing from the
top of the head, and one or two added that
they had heard a snap in the region of the
head. In this last instance we have a
corroboration of the

Ecclesiastes, where the loosing of the silver

statement in
cord is mentioned, or the breaking of that
magnetic link which unites the indwelling
entity or thinker to his vehicle of expression.
In both the types of cases above mentioned
ocular

can apparently be

demonstration of the withdrawal [61] of the

seen an

central light or life, and the consequent
and the
scattering of the myriad lesser lives.

disintegration of the form,

It may therefore seem to some of us a logical
hypothesis that just as the atom of
chemistry is a tiny sphere, or form, with a
positive nucleus, which holds rotating
around it the negative electrons, so all forms
in all the kingdoms of nature are of a similar
structure, differing only in degree of

consciousness or intelligence. We can
therefore regard the kingdoms themselves
as the physical expression of some great
subjective life, and can by logical steps come
to the recognition that every unit in the
human family is an atom in the body of that
greater unit who has been called in some of

the Scriptures the "Heavenly Man." Thus we
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vdi t6i rang, vao lic chét, trong vai trudng
hdp, ba d3 nhin thiy mot tia sang phat ra tit
dinh dau, va trong mdt trudng hgp cu thé
(cfia mot cb gai ¢ sut phat trién tinh than
dudng nhu rat cao va ddi séng vo cung tinh
khiét va thanh thién), cin phong dudng nhu
dugc thip sing nhat thdi bing dién. Mot 1an
nita, cich diy khong lau, mét s6 thanh vién
hang dau cta gidi y khoa tai moét thanh pho
16n 3 Trung Tay di dudc mdt nha diéu tra
quan tim tiép can, bang thu, va hdi liéu ho
c6 sin long cho biét néu ho di ghi nhan bat
ky hién tugng ky la nao vio thoi diém cai
chét hay khong. Mot s6 ngudi da trd 16i bang
cach néi raing ho di quan sit thay mot anh
sang xanh nhat phat ra tif dinh dau, va mot
hoic hai ngudi néi thém ring ho di nghe
thay mot tiéng tich & vung dau. Trong
trudng hgp cudi cing ndy, chiing ta c6 mot
su xac nhan cho tuyén bd trong sach Truyén
dao, noi viéc ndi 16ng sdi day bac dudc dé cap
dén, hay su dut giy cfia lién két tl tinh von
hgp nhit thuc thé hay ngudi suy tu néi tai
vdi hién thé biéu dat cfia y. Trong ca hai loai
trudng hop dudgc dé cap & trén, dudng nhu cé
thé thay mot su chiing minh biang mat vé su
rat lui [61] clia 4nh sdng hay sy sdng trung
tdm, va su tan rd sau dé cta hinh tudng, va
su phan tan cfia vo sd cac su song nhdé hon.

Do d6, ddi véi mot s6 ngudi trong ching ta,
duong nhu 13 moét gid thuyét hgp ly rang
cling nhu nguyén t héa hoc 14 mot khoi
cau, hay hinh tuéng nhd bé, véi mét hat
nhin duong, gitt cic dién tit &m quay xung
quanh nd, thi tat ca cac hinh tudéng trong tat
cd cac gidi clia tu nhién déu cé cau truic
tuong tu, chi khac nhau vé muc d6 tadm thiic
hay tri tué. Do dé, chiing ta c6 thé coi chinh
céc gidi 1a biéu hién vat 1y clia mot su séng
chti quan vi dai nao d6, va bang cac budc hgp
1y cé thé di dén su céng nhan ring moi don
vi trong gia dinh nhén loai 1a m6t nguyén t
trong co thé ctia don vi 16n hon d6, ngudi da
dudc goi trong mét s6 Kinh dién 13 "Pang



arrive finally at the concept that the solar
system is but the aggregate of all kingdoms
and all forms, and the Body of a Being Who
is expressing Himself through it, and
utilising it in order to work out a definite
purpose and central idea. In all these
extensions of our final hypothesis, the same
triplicity can be seen; an informing Life or
Entity manifesting through a form, or a
multiplicity of forms, and demonstrating

discriminative intelligence.

It is not possible to deal with the method
whereby the forms are built up, or to enlarge
upon the evolutionary process by means of
which atoms [62] are combined into forms,
and the forms themselves collected into that
greater unity which we call a kingdom in
This method might be briefly
summed up in three terms—involution, or

nature.

the involving of the subjective life in matter,
the method whereby the indwelling Entity
takes to itself its vehicle of expression;
evolution, or the utilisation of the form by
the subjective life, its gradual perfecting,
and the final liberating of the imprisoned
life; and the law of attraction and repulsion,
whereby matter and spirit are co-ordinated
whereby the central life gains experience,
expands its consciousness, and, through the
use of that particular form attains self-
knowledge and self-control. All is carried
forward under this basic law. In every form
you have a central life, or idea, coming into
manifestation, involving itself more and
more in substance, clothing itself in a form
and shape adequate to
requirement, utilising that form as a means

its need and

of expression, and then—in due course of
time—liberating itself from the environing
form in order to acquire one more suited to
its need. Thus through every grade of form,
spirit or life progresses, until the path of
return has been traversed and the point of
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Thién Nhan". Nhu thé, cudi ciing chiing ta di
dén khai niém riang hé mit troi chi 1a tip
hdp clia tit ci cac gidi va tat ca cac hinh
tudng, va 1a Co Thé ctia mot Pang Pang dién
ta Chinh Ngai qua né, va s dung né dé thuc
hién mét muc dich xic dinh va y tudng
trung tam. Trong tait ca cic su md rong nay
clia gid thuyét cudi cling clia ching ta, cling
mét bd ba cé thé dudge nhin thiy; mot Su
Song hay Thuc Thé ph linh dang biéu hién
qua mét hinh tudng, hay vé sé hinh tudéng,
va thé hién trf tué phan bién.

Khéng thé ban dén phuong phap nhd d6 cac
hinh tudng dugc xdy dung nén, hoic md
rdng vé quy trinh tién héa ma nhd dé cac
nguyén tit [62] dudc két hgp thanh cac hinh
tudng, va chinh cac hinh tuéng dudc tap hgp
thanh su thong nhat 16n hon d6 ma chiing ta
goi 1a mét gidi trong tu nhién. Phuong phap
nay cé thé dude tém tit ngin gon trong ba
thuit ngii—gidng ha tién hda, hay sy tham
nhip clia sy sdng chii quan vao vit chait,
phuong phip nhd dé Thuc Thé ndi tai ldy
cho minh hién thé biéu dat; thing thugng
tién hoa, hay su stt dung hinh tuéng béi su
song chfi quan, sy hoan thién dan dan cla
né, va su giai phéng cudi cting clia su song bi
giam cam; va dinh luit hap din va day lui,
nhd d6 vat chat va tinh than dugc phdi hgp,
nhd dé su séng trung tim thu dugc kinh
nghiém, mé& réng tdm thiic ctia nd, va, thong
qua viéc st dung hinh tudéng cu thé d6 dat
duge su tu biét minh va su tu chf. Tat ca
dugc tién hanh dudi dinh luit co ban nay.
Trong moi hinh tuéng, ban cé mot su sdng,
hay y tudng trung tim, dang di vao biéu
hién, tyu tham nhip ngay cang nhiéu vao
chat liéu, khoac 1y mot hinh tudéng va hinh
dang thich hdp vdi nhu cau va yéu cau clia
né, stt dung hinh tudng d6 nhu mét phuong
tién dién dat, va sau dé—trong dung thdoi
gian—tu gidi phéng khéi hinh tudéng bao
quanh dé dat dudc mét hinh tudng pht hgp
hon véi nhu cau ctia né. Nhu thé, qua moi



origin achieved. This is the meaning of
evolution and here lies the secret of the
cosmic incarnation. Eventually spirit frees
itself from form, and attains liberation plus
developed [63] psychical quality and graded
expansions of consciousness.

We might look at these definite stages, and
study them very cursorily. We have in the
first case the process of involution. This is
the period in which the limiting of the life
within the form or sheath proceeds, and it is
a long slow process, covering millions upon
millions of years. This great cycle is
participated in by every type of life. It
concerns the life of the Solar Logos
manifesting through a solar system. It is
part of the life cycle of the planetary Spirit
manifesting through such a sphere as our
Earth planet; it includes that life which we
call human, and sweeps into the path of its
energy the tiny life which functions through
an atom of chemistry. It is the great process
and that which makes
existence and being itself possible. This
period of limitation, of a gradually

of becoming,

increasing imprisonment, and of an ever
deeper descent into matter, is succeeded by
one of adaptation, in which the life and the
form become intimately inter-related, and
subsequent to this is the period wherein that
inner relation becomes perfected. The form
is then adequate to the needs of the life, and
can be utilised. Then, as the life within
grows and expands, it is paralleled by the
crystallisation of the form, which no longer
suffices as a means of expression. Following
upon crystallisation, we [64] have the period
of disintegration. Limitation, adaptation,
utilisation, crystallisation, and
disintegration,—these are the stages which

cover the life of an entity, or embodied idea
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cap d6 hinh tudng, tinh than hay su séng
tién bd, cho dén khi con dudng trd vé di
dudc di qua va diém xuit phat dat dudc. Pay
12 y nghia cfia tién héa va & diy nam bi mat
ctia sy 1am pham vii tru. Cudi ciing tinh than
gidi thoat chinh né khéi hinh tudng, va dat
dudc su gidi phéng cdng véi [63] pham tinh
thong linh d3 phat trién va cac sy md rong
tam thic dudc phan cap.

Chting ta c6 thé nhin vao cac giai doan xac
dinh nay, va nghién cttu chiing mot cach rat
sd luge. Trong trudng hop dau tién, ching ta
c6 quy trinh gidng ha tién héa. Pay 1a thoi ky
ma sy gidi han cfia su séng bén trong hinh
tudng hay vé boc dién ra, va d6 1a moét qua
trinh chdm chap 1au dai, bao trum hang
triéu nim ndi tiép nhau. Chu ky vi dai nay
dugc tham gia bdi moi loai su séng. N6 lién
quan dén su séng ctia Thai duong Thuong dé
biéu hién qua mo6t hé mit trdi. N6 1a mot
phan ctia chu ky sy séng ctia Chan Linh
Hanh Tinh biéu hién qua mét khéi cau nhu
hanh tinh Trai P4t cia chtng ta; né bao gdbm
su sdng ma ching ta goi 1a con ngudi, va
cudn vao con dudng ning ludng clia nd sy
song nhd bé hoat déng qua mot nguyén ti
héa hoc. Pé 1a quy trinh vi dai cia su trd
thanh, va 14 cai 1am cho su ton tai va ban thé
trd nén kha thi. Thdi ky gidi han nay, ctia su
giam cam ting dan, va clia su di xudng ngay
cang sau vao vat chit, dudc ndi tiép bdi mot
thdi ky thich nghi, trong d6 su séng va hinh
tudng trd nén tuong quan mit thiét, va sau
dé 1 thoi ky ma méi quan hé bén trong d6
trd nén hoan hdo. Khi d6, hinh tudng thich
hdp véi cac nhu cau clia su sdng, va cé thé
dugc stt dung. Sau d6, khi su song bén trong
phat trién va mé rong, né dudc song hanh
bdi su két tinh ctia hinh tudng, von khéng
con @4 nhu moét phuong tién dién dat. Tiép
theo su két tinh, chting [64] ta c6 thdi ky tan
rd. Gidi han, thich nghi, s dung, két tinh, va
tan rd,—day la cac giai doan bao trum cudc
doi clia mot thuc thé, hay y tudng hién than



of greater or less degree, which seeks
expression through matter.

Let us carry out this thought in connection
with the human being. The process of
limitation can be seen in the taking of a
physical form, and in those early rebellious
days, when a man is full of desires,
aspirations, longings and ideals, which he
seems unable to express or to satisfy. Then
comes the period of adaptation, wherein the
man begins to utilise what he has, and to
express himself as best he may through the
medium of those myriads of lesser lives and
intelligences which constitute his physical,
his emotional, and his mental bodies. He
energises his threefold form, forcing it to
carry out his behests and fulfil his purposes,
and thus carry out his plan, whether for
good or evil. This is succeeded by the stage
in which he utilises the form as far as in him
lies, and comes to what we call maturity.
Finally, in the later stages of life, we have the
crystallisation of the form, and the man's
realisation of its inadequacy. Then comes
the happy release which we call death, that
great moment in which the "spirit in prison"
escapes from the confining walls of its
physical form. Our ideas about death [65]
have been erroneous; we have looked upon it
as the great and ultimate terror, whereas in
reality it is the great escape, the entrance
into a fuller measure of activity, and the
release of the life from the crystallised
vehicle and an inadequate form.

Thoughts similar to these can be worked out
in connection with all forms, and not only
with those in connection with the physical
body of a human being. These ideas can be
applied to forms of government, forms of
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& mtc d6 16n hon hay nhd hon, von tim kiém
su biéu hién qua vat chat.

Chung ta hdy thuc hién tu tudng nay trong
mdi lién hé véi con ngudi. Quy trinh gidi han
c6 thé dugc nhin thdy trong viéc ldy mot
hinh tudng vit ly, va trong nhitng ngay ndi
loan ban dau d6, khi mot ngusi day nhiing
duc vong, khit vong, mong mdi va ly tudng,
ma y dudng nhu khong thé dién dat hay
thda min. Sau dé dén thdi ky thich nghi,
trong d6 con ngudi bit dau s dung nhiing
gi y c6, va thé hién ban than tdt nhat cé thé
théng qua trung gian cfia v6 s su song va tri
tué nhé hon ciu thanh nén cac thé xac, thé
cadm duc va thé tri cia y. Y tiép sinh Iuc cho
hinh tudng tam phin ctia minh, budc né
thuc hién cdc ménh 1énh ctia y va hoan
thanh cdc muc dich cta y, va do dé thuc hién
ké hoach ctia y, di1 1a thién hay ac. Piéu nay
dudc ndi tiép bdi giai doan trong dd y sl
dung hinh tuéng dén muc kha ning clia y
cho phép, va di dén cai ma ching ta goila su
trudng thanh. Cudi cling, trong cac giai doan
sau clia cudc ddi, ching ta cé su két tinh clia
hinh tudng, va su nhéin thic cda con ngudi
vé su khong thdéa dang ctia nd. Sau d6 dén sy
giai thoat hanh phiic ma ching ta goi 1a cai
chét, khoanh khic vi dai dé trong d6 "tinh
than trong nguc ti" thoat khdi nhitng btic
tudng giam ham cda hinh tudng vit ly cta
né. Nhiing y tudng clia ching ta vé cai chét
[65] d4 sai 1am; chung ta di coi né nhu ndi
kinh hoang tot cing va 16n nhit, trong khi
thuc té€ né 1a su trén thoat vi dai, su di vao
mot muc d6 hoat déng tron ven hon, va su
giai phéng clia syt séng khdi hién thé di két
tinh va mét hinh tuéng khéng thda dang.

Nhiing tu tudng tuong tu nhu thé nay cé thé
dudc thuc hién trong méi lién hé vdéi tat ca
cac hinh tuéng, va khong chi véi nhiing hinh
tuéng lién quan dén thé xac cla mot con
ngudi. Nhitng y tudng nay cé thé dudc ap



of
It can be seen

religions, and forms scientific

philosophical thought.

or

working out in a peculiarly interesting
manner in this cycle in which we live.
Everything is in a state of flux; the old order
changeth, and a period of transition is in
progress; the old forms, in every department
of thought, are disintegrating, but only in
order that the life which gave them being
may escape, and build for itself that which
will be more satisfactory and adequate.
Take, for instance, the old religious form of
the Christian faith. Here I must warn you
not to misunderstand me. I am not trying to
prove that the spirit of Christianity is
inadequate, and I am not seeking to
demonstrate that its well-tried and well-
proven truths are erroneous. I am only
trying to point out that the form through
which that spirit seeks to express itself has
somewhat served its purpose, and is proving
a limitation. [66] Those same great truths,
and those same basic ideas, require a more
adequate vehicle through which to function.
Christian thinkers at this time need to
distinguish very carefully between the vital
truths of Christianity and the crystallised
form of theology. The living impulse was
given by the Christ. He enunciated these
great and eternal truths, and sent them
forth to take form and meet the need of a
suffering world. They were limited by the
form, and there came a long period wherein
that form (religious dogmas and doctrines)
gradually grew and took shape. Centuries
ensued wherein the form and the life
seemed adapted to each other, and the
Christian ideals expressed themselves
through the medium of that form. Now the
period of crystallisation has set in, and the
expanding Christian consciousness is
finding the limitations of the theologians
inadequate and restricting. The great fabric
of dogmas and doctrines, as built up by the
churchmen and theologians of the ages,
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dung cho céc hinh thuc chinh pht, cdc hinh
thic tén gido, va cdc hinh thic tu tudng
khoa hoc hay triét hoc. N6 ¢ thé duge thiy
dang dién ra theo mot cach thu vi dic biét
trong chu ky ma chung ta dang song nay.
Moi thi dang trong trang thai bién dong;
trat tu cii thay d6i, va mot thdi ky chuyén
tiép dang dién ra; cac hinh tudng cii, trong
moi linh vuc tu tudng, dang tan ri, nhung
chi dé cho su song d3 mang lai su hién hitu
cho ching c6 thé tron thodt, va xay dung cho
chinh né céi sé thda ddng va thich hgp hon.
Vi duy, hiy ldy hinh thtc ton gido cii cia diic
tin Co Pdc. & day t6i phai canh bio cic ban
ditng hiéu 1am t6i. T6i khong c6 gang ching
minh ring tinh than clla Co Pdc gido 1a
khong théa dang, va téi khong tim cach
chiing minh rang nhiing chin 1y da dugc thit
thach va chiing minh ky ludng ctia né 14 sai
1am. T6i chi dang ¢6 gang chi ra ring hinh
tuéng ma qua dé tinh than dé tim cach thé
hién chinh né di phan nao phuc vu muc
dich cta né, va dang ching té 1a mot gidi
han. [66] Cung nhiing chan ly vi dai 49, va
cung nhiing y tudng co ban d6, doi héi mot
hién thé thich hgp hon dé hoat dong qua dé.
Cac nha tu tudng Co Pdc gido vao ldc nay can
phan biét rat cin than giita nhiing chan ly
thiét yéu ctia Co Pdc gido va hinh thiic than
hoc di két tinh. Xung luc sdng ddng da dugc
Duc Christ dua ra. Ngai di cdng bd nhiing
chan ly vi dai va vinh cltu nay, va gtii ching
di &€ 1ay hinh tudéng va dap ing nhu cau cia
mot thé gidi dau khd. Chung di bi gii han
bdi hinh tudng, va di dén mdt thoi ky dai
trong d6 hinh tuéng dé (cac gido diéu va hoc
thuyét ton gido) dan dan phat trién va thanh
hinh. Nhiéu thé ky tiép theo trong dé hinh
tuéng va sy sdéng dudng nhu thich tng véi
nhau, va cac ly tudng Co Pdc gido da thé hién
chinh chiing qua trung gian cta hinh tudéng
dé. Nay thoi ky két tinh da biat dau, va tdm
thittc Cd Poc gido dang ma rong dang nhin
thay nhiing gidi han ctia cdc nha than hoc 1a
khong théa dang va han ché. Cau tric vi dai



must inevitably disintegrate, but only in
order that the life within may escape, build
for itself a better and more satisfactory
means of expression, and thus measure up
to the mission upon which it was sent.

In the different schools of thought
everywhere the same thing can be seen. All
of them are expressing some idea by means
of a particular [67] form, or set of forms, and
it is very necessary for us to remember that
the triple life

nevertheless but One, though the vehicles of

back of all forms is
expression are diverse, and ever prove
inadequate as times elapses.

What, then, is the purpose back of this
endless process of form building, and this
combining of the lesser forms? What is the
reason of it all, and what will prove to be the
goal? Surely it is the development of quality,
the expansion of the consciousness, the
development of the faculty of realisation,
the production of the powers of the psyche,
or the soul, the evolution of intelligence.
Surely it is the gradual demonstration of the
basic idea or purpose which that great Entity
Whom we call the Logos, or God, is working
out through the solar system. It is the
demonstration of His psychic quality, for
God is intelligent Love, and the fulfilment of
His determined purpose, for God
intelligent loving Will.

is

For all the different grades and types of
atoms there is a goal and a purpose also.
There is a goal for the atom of chemistry;
there is a point of achievement for the
human atom, man; the planetary atom will
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clla cac gido diéu va hoc thuyét, nhu dudc
x4y dung bdi cac gido si va nha than hoc clia
cac thoi dai, chic chin phdi tan ri, nhung
chi dé cho sy sdng bén trong cé thé thoat ra,
xdy dung cho chinh né mot phuong tién
dién dat tot hon va thda dang hon, va do dé
dap Ung dugc st ménh ma noé da dugc phai
di.

Trong cac trudng phdi tu tudng khac nhau &
khiap moi noi, diéu tuong tu cé thé dugc
nhin thdy. T4t ca chung dang dién td mét y
tudng nao dé biang phudng tién ctia mot [67]
hinh tudng, hay tap hgp cac hinh tudng cu
thé, va rit can thiét cho ching ta nhd ring
su song tam phan ding sau tit ca cac hinh
tudng tuy nhién chi 1a Mot, mic du cic hién
thé biéu dat 1a da dang, va ludn td ra khong
théa ddng khi thai gian tréi qua.

Vay thi, muc dich ding sau quy trinh xay
dung hinh tudng bat tan nay, va su két hgp
nay cua cac hinh tuéng nhd hon 1a gi? Ly do
clia tat ca diéu d6 1a gi, va cai gi sé ching t8
12 muc tiéu? Chic chin d6 1a sy phat trién
phim tinh, su md réng clia tdm thic, su
phat trién cfia kha ning chiing nghiém, su
san sinh cidc quyén ning ctia tdm hén, hay
linh hon, su tién hda cia tri tué. Chic chan
dé 1a su thé hién dan dan cfia ¥ tudng hay
muc dich cd bdn ma Thuc Thé vi dai DS,
Pang ma ching ta goi 1a Logos, hay Thuong
dé, dang thuc hién théng qua hé mit trdi. b6
1a sy thé hién phim tinh théng linh ciia
Ngai, vi Thuong dé 13 Tinh thuong théng
tué, va la sy hoan thanh muc dich da dinh
clia Ngai, vi Thugng dé 13 Y chi yéu thuong
théng tué.

Doi vdi tat ca cac cAp d6 va loai nguyén tl
khac nhau cling c6 moét muc tiéu va mét
muc dich. C6 mét muc tiéu cho nguyén t
héa hoc; c6 mét diém thanh tyu cho nguyén
tl nhin loai, con ngudi; nguyén t& hanh



also some day demonstrate its basic
purpose, and the great Idea which lies back
of the solar system will some day be
revealed. Is it possible for us in a few brief
moments of study to get a sound conception
of what [68] that purpose may be? Perhaps
we can get some broad, general idea if we
the with
reverence and sensitiveness of outlook,

bearing carefully in mind always that only

approach subject sufficient

the ignorant dogmatise, and only the unwise
deal in detail when considering these
stupendous topics.

We have seen that the atom of chemistry, for
instance, demonstrates the quality of
it symptoms of
discriminative mind, and the rudiments of

intelligence; shows
selective capacity. Thus the tiny life within
the atomic form is demonstrating psychic
quality. The atom is then built into all the
different forms at varying times and stages,
and each time it gains somewhat according
to the force and life of the entity who
that form,
homogeneity. Take, for instance, the atom

ensouls and preserves its
that goes to the building of a form in the
mineral kingdom; it shows not only
discriminative selective mind, but elasticity.
Then in the vegetable kingdom these two
qualities appear, but a third is also found,
which we might call sensation of a
rudimentary kind. The initial intelligence of
the atom has acquired something during the
transition from form to form and from
kingdom to kingdom. Its responsiveness to
contact, and its general awareness have
increased. When we come to the study of the
evolution of consciousness we can take this
up [69] all I
endeavouring to do to-night is to show that

in greater detail; am
in the vegetable kingdom forms built up of

atoms show mnot only discriminative

intelligence and elasticity, but also are
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tinh mét ngay nao dé ciing sé thé hién muc
dich cd ban cfia né, va Y tudng vi dai nim
didng sau hé mit trdi mét ngdy nao dé sé
dudc mic khai. Liéu ching ta c6 thé trong
mdt vai khodnh khic nghién cttu ngin nghi
c6 dudc mot quan niém dung din vé [68]
muc dich d6 c6 thé 1 gi khéng? C6 1& ching
ta c6 thé cé dugec mdt y tudng khai quat,
rdng 16n néu chung ta tiép can cht dé véi sy
ton kinh va su nhay cdm day dd vé quan
diém, luén ghi nhé can than rang chi cé ké
vd minh mdi gido diéu, va chi cé ké thiéu
khon ngoan mdi di vao chi tiét khi xem xét
nhitng cht dé vi dai nay.

Chung ta di thdy rang nguyén t héa hoc,
ching han, thé hién phim tinh tri tug; né
cho thay cac biéu hién ctia tri tué phan bién,
va nhitng budc dau cia kha ning chon loc.
Nhu vay, sy séng nhd bé bén trong hinh
tuéng nguyén ti dang thé hién phim tinh
théng linh. Nguyén t sau d6 dudc xay dung
vA0 tat ca cac hinh tudng khac nhau & nhitng
thoi diém va giai doan khac nhau, va méilan
né thu duge déi chut tuy theo manh luc va
su séng clia thuc thé phd linh cho hinh
tudng dé, va bao ton tinh déng nhat ctia né.
Vi du, hiy lay nguyén t di vao viéc xay
dung mét hinh tudng trong gidi kim thach;
né khéng chi cho thay tri tué chon loc phan
bién, ma con ca tinh dan hdi. Sau d6 trong
gidi thuc vat, hai pham tinh nay xuat hién,
nhung mét phdm tinh thi ba ciing dudc tim
thay, ma chiing ta cé thé goi 1a cam giac
thudc loai sd khai. Tri tué ban dau cia
nguyén t di thu dudc diéu gi d6 trong qua
trinh chuyén tiép tit hinh tudng niy sang
hinh tudng khac va tu gidi nay sang gidi
khdac. Su dap Ung clia né véi tiép xtc, va sy
nhan biét chung ctia né di gia ting. Khi
chiing ta di dén viéc nghién cttu sy tién héa
clia tAm thtc, chiing ta cé thé dé cap diéu
nay chi tiét hon; [69] tit c nhiing gi t6i dang
nd Iuc 1am tdi nay 1a chi ra rang trong gidi
thuc vat, cac hinh tudng dugc xdy dung tu



capable of sensation, or of that which, in the
vegetable kingdom, corresponds to emotion
or feeling, emotion being but rudimentary
love. Next we have the animal kingdom, in
which the animal forms show not only all
the above qualities, but to them is added
instinct, or that which will some day
blossom into mentality. Finally, we come to
the human being, who shows all these
qualities in a far greater degree, for the
fourth kingdom is but the macrocosm for
the three Man
intelligent activity, he is capable of emotion
or love, and has added yet another factor,
that of intelligent will. He is the deity of his
own little system; he is not only conscious,

lower. demonstrates

but he is self-conscious. He builds his own
body of manifestation, just as does the
Logos, only on a tiny scale; he controls his
little system by the great law of attraction
and repulsion, as does the Logos, and he
energises it and synthesises his threefold
nature into a coherent unit. He is the three
in one, and the one in three, just as is the
Logos.

There is a future for every atom in the solar
system. Before the ultimate atom there lies a
tremendous goal, and as the aeons slip away
the [70] life that animates that atom will
pass through all the varying kingdoms of
nature until it finds its goal in the human
kingdom.

The idea might now be extended somewhat,
and we might consider that great Entity
Who is the informing life of the planet, and
Who holds all the different kingdoms of
nature within His consciousness. May it not
be possible that His intelligence, as it
informs the totality of all groups and
kingdoms, is the goal for man, the human
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cac nguyén ti khong chi cho thay tri tué
phan bién va tinh dan hdi, ma con cé kha
ning cdm gidc, hay cdi ma, trong gidi thuc
vat, tuong Uing véi xtic cdm hay cam xuc, xuc
cam chi 1a tinh thuong so khai. Tiép theo
chung ta cé gidi dong vat, trong do6 cac hinh
tudng déng vat khong chi cho thdy tat ca cac
phim tinh trén, ma con dudc thém vao ban
ning, hay cdi mot ngay nao dé sé nd rd
thanh trf ning. Cudi cing, ching ta dén vdi
con ngudi, ké cho thay tit ca cac pham tinh
nay & muc d6 1én hon nhiéu, vi gidi thi tu
chi 12 dai thién dia cho ba gidi thap hon. Con
ngudi thé hién hoat ddng théng tué, y cé kha
ning xuc cdm hay tinh thuong, va da thém
vao mot yéu to khac nita, d6 1a y chi théng
tué. Y 1a thugng dé ctia hé thong nhd bé clia
riéng y; y khéng chi ¢ y thiic, ma y con tu y
thic. Y xay dung cd thé biéu hién ctia riéng
minh, giong nhu Thugng dé 1am, chi khac 1a
trén quy mod nhd bé; y kiém soat hé thong
nhd cia minh bang dinh luat hap din va diy
Iti vi dai, gidng nhu Thudng dé, va y tiép
sinh luc cho né va téng hgp ban chat tam
phan cia minh thanh mot don vi gin két. Y
12 ba trong mdt, va mot trong ba, giong nhu
Thuong dé.

C6 mot tuong lai cho méi nguyén tit trong hé
mit trdi. Trudc nguyén ti t6i hdu ndm mot
muc tiéu to 16n, va khi cac thdoi dai tréi qua,
[70] su s6ng lam sinh ddng nguyén ti d6 sé
trdi qua tit cd cac gidi khac nhau cta tu
nhién cho dén khi né tim thay muc tiéu cia
minh trong gidi nhan loai.

Y tudng bay gid cé thé dudc md rong ddi
chtit, va ching ta c6 thé xem xét Thuc Thé vi
dai P4, Pang 1a su sdong thdm nhuan clia
hanh tinh, va Pang nim giit tat ca cac gidi
khac nhau cda tu nhién bén trong tdm thiic
clia Ngai. Phai ching c6 thé cho riang tri tué
ctia Ngai, khi né thim nhuan téng thé clia
tat ca cac nhém va céc gidi, 1a muc tiéu cho



atom? Perhaps as time progresses the scope
of his present realisation may also be ours,
and for His, as for all those great Lives Who
inform the planets of the solar system, there
may be the attainment of that tremendous
reach of consciousness which characterises
that great Existence Who is the ensouling
Life of the solar system. May it not be true
that among the different grades of
consciousness, extending, for instance, from
the atom of the chemist and physicist, up to
the Logos of the solar system, there are no
gaps, and no abrupt transitions, but there is
ever a gradual expansion and a gradual
evolution from one form of intelligent
manifestation to another, and always the life
within the form gains in quality by means of
the experience.

When we have built this idea into our
consciousness, when it is apparent to us that
there is purpose and direction underlying
everything, [71] when we realise that not a
single thing occurs that is not the outcome
of the conscious will of some entity, and that
all that happens has a definite aim and goal,
then we have the clue to ourselves, and to all
that we see happening around us in the
world. If, for instance, we realise that we
have the building up and care of our physical
bodies, that we have the control of our
emotional nature, and the responsibility for
the development of our mentality, if we
realise that we are the energising factors
within our bodies, and that when we
those bodies they
disintegrate and fall to pieces; then perhaps

withdraw  from
we have the clue to what the informing Life
of the planet may be doing, as he works
through forms of every kind (continents,
civilisations, religions, and organisations)
upon this earth; to what has gone on in the
moon, which is now a disintegrating form,
to what is going on in the solar system, and
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con ngudi, nguyén ti nhin loai? C6 1é khi
thdi gian tién trién, pham vi chiing nghiém
hién tai cia ngai cling c6 thé 1a ctia chung ta,
va doi véi Ngai, cling nhu doi véi tat ca cac
Su S6ng vi dai P, Nhitng Pang thim nhuin
cic hanh tinh cfia hé mit troi, cé thé cb su
dat dudc tdm vuon téi to 16n d6 clia tAm
thiic vén dic trung cho Su Hién Ton vi dai
D6, Pang 1a Su Song pht linh ctia hé mit troi.
Phai ching dung 1a giiia cac cap d6 tAm thtc
khac nhau, trai dai, chdng han, ti nguyén ti
ctia nha héa hoc va vat Iy hoc, 1én dén Logos
ctia hé mat troi, khéng cé khoang cach, va
khéng cé nhiing su chuyén tiép dét ngdt, ma
luén c6 mét su ma rong dan dan va mot sy
tién héa dan dan tit mot hinh thic biéu hién
thoéng tué sang hinh thiic khéc, va su séng
bén trong hinh tudng luén dat dudc phim
tinh nhd vao kinh nghiém.

Khi ching ta dd xiy dung y tudng nay vao
tdm thic clla minh, khi ching ta thiy rd
rang c¢é muc dich va sy dinh huéng nim
dudi moi thtt, [71] khi chting ta nhin ra rang
khéng mot diéu gi xay ra ma khong phai 1a
két qua ctia y chi ¢é y thiic clia mot thuc thé
nao dé, va ring tat ca nhiing gi xay ra déu cé
mot muc dich va muc tiéu xac dinh, thi
chting ta c6é manh moéi vé chinh minh, va vé
tat cd nhitng gi ching ta thiy dang xay ra
xung quanh minh trén thé gidi. Vi du, néu
chiing ta nhin ra rang ching ta ddm nhiém
viéc xay dung va chim séc thé xac clia minh,
ring ching ta cé sut kiém soat ban chat cadm
xtc c@ia minh, va trich nhiém ddi vdi sy
phat trién tri ning cia minh, néu chung ta
nhan ra ring chuing ta 13 cic nhan t6 tiép
sinh Iyc bén trong cd thé minh, va ring khi
chiing ta rat lui khdi cac cd thé d6, chiing tan
rd va sup dd; thi cé 1é ching ta c6 manh méi
vé nhiing gi Su Song tham nhuan cfia hanh
tinh c6 thé dang lam, khi ngai hoat déng qua
cac hinh tudéng thudc moi loai (cac luc dia,
cac nén vin minh, cic tén gido, va cac t6
chtic) trén trai dat nay; vé nhiing gi di dién



to what will happen in the solar system
when the Logos withdraws from that which
is, for Him, but a temporary manifestation.

Let us now make practical application of
these thoughts. We are living at this time in
a period in which all the forms of thought
seem breaking up, in which the religious life
of the peoples is no longer what it was, in
which dogma and doctrine of every kind
come under criticism. Many of the [72] old
forms of scientific thought are likewise
disintegrating, and the foundations of the
old philosophies seem to be shaken. Our lot
is cast in one of the most difficult periods of
the world's history, a period which is
characterised by the breaking up of nations,
the smashing of old relationships and ties,
and the apparently imminent disruption of
civilisation. We need to encourage ourselves
by remembering that all this is occurring
just because the life within those forms is
becoming so strong that it finds them a
prison and a limitation; and we must
recollect that this transition period is the
time of the greatest promise that the world
has ever seen. There is no room for
pessimism and despair, but only for the
profoundest optimism. Many to-day are
upset distraught the
foundations seem to be shaken, the carefully

and because

reared and deeply cherished structures of
thought and belief,
philosophical finding seem in danger of

religious and of
falling, yet our anxiety exists simply because
we have been too much engrossed with the
form, and too much occupied with our
prison, and if disruption has set in, it is only
in order that the life may build for itself new
forms and thereby evolve. The work of the
destroyer is as much the work of God as that
of the constructor, and the great god of
destruction has to smash and rend the
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ra trén mit tring, von hién 1a moét hinh
tuéng dang tan ri, vé nhiing gi dang dién ra
trong hé mit trdi, va vé nhiing gi sé xay ra
trong hé mat troi khi Logos ruat lui khéi céi,
do6i véi Ngai, chila mot biéu hién tam thoi.

Bay gid chung ta hiy 4p dung thuc té nhiing
tu tudng nay. Chung ta dang séng vao lic
nay trong moét thoi ky ma tit ca cac hinh
tuéng tu tudng dudng nhu dang tan v,
trong dé ddi song tdn gido clia cac dan tdc
khong con nhu trudc nita, trong d6 gido diéu
va hoc thuyét thudc moi loai déu bi chi trich.
Nhiéu [72] hinh thtic tu tudng khoa hoc cii
cling dang tan ri tudng tuy, va nén tang cla
céc triét hoc cit dudng nhu bi lung lay. S6
phin clia ching ta dudc dit vao mot trong
nhitng th&i ky khé khin nhat cta lich sit thé
gidi, mot thoi ky dude dic trung béi su tan
v3 clia cac qudc gia, sut dap tan cac mobi quan
hé va rang budc cfi, va sy tan vd dudng nhu
sap x3y ra clla nén vin minh. Ching ta can
tu khuyén khich minh bing ciach nhd ring
tat ca diéu nay dang xay ra chi vi su sdng bén
trong cac hinh tudng d6 dang tré nén manh
mé dén miic né thiy ching 13 mét nha ti va
mot gidi han; va ching ta phai nhd lai rang
thoi ky chuyén tiép nay 1a thdi gian cia hita
hen 16n nhat ma thé gidi tiing thiy. Khong
c6 chd cho sy bi quan va tuyét vong, ma chi
cho su lac quan siu sic nhat. Nhiéu ngudi
ngay nay dang budn ba va quan tri vi cic nén
tang dudng nhu bi lung lay, cic ciu tric tu
tudng va niém tin ton gido, va cia nhitng két
luan triét hoc dugc dung 1én cin thin va
dugce tran trong siu sic dudng nhu cé nguy
co sup d8, tuy nhién su lo 1ang ctia chiing ta
ton tai don gian vi chiing ta 3 qua mai mé
vdi hinh tudng, va qua ban tam vdi nha tu
ctia minh, va néu sy tan v& di bit dau, thi
chi 1a &€ cho sy soéng cé thé xay dung cho
chinh né nhiing hinh tuéng mdéi va do dé
tién hda. Cong viéc chia ké hiy diét cling 1a
cong viée clia Thuong dé nhiéu nhu coéng
viéc clia ngudi xay dung, va vi than hiy diét



forms in order that the work of the builder
may [73] become possible, and the spirit able
more adequately to express itself.

To many of us these ideas may seem novel,
fantastic, and untenable. Yet even if they are
only hypotheses, they may prove interesting
and give us a possible clue to the mystery.
We see civilisations disrupted, we see the
religious fabrics tottering, we see
philosophies successfully attacked, we see
the foundations of material science shaken.
Yet, after all, what are civilisations? What
are the religions? What are the great races?
Simply the forms through which the great
threefold central Life, Who informs our
planet, seeks to express Himself. Just as we
express ourselves through the medium of a
physical, an emotional, and a mental nature,
so He expresses Himself through the totality
of the kingdoms of nature, and through the
nations, races, religions, sciences, and
philosophies, in existence at this time. As
His life pulsates through every department
of His being, we as cells and atoms within
that greater manifestation follow each
transition, and are swept along from one
stage to another. As time progresses, and our
consciousness expands, we shall enter more
and more into a knowledge of His plan as He
is working it out, and shall eventually be in a
position to collaborate with Him in His

essential purpose.

[74]

To sum up the central thought of this
lecture: Let us endeavour to realise that
there is no such thing as inorganic matter,

vi dai phai dip tan va xé nat cac hinh tuéng
dé cong viéce clia dang kién tao cé thé [73] trd
nén kha thi, va tinh than cé thé tu dién ta
mot cach thich hgp hon.

D6i v6i nhiéu ngudi trong chting ta, nhitng y
tudng nay cé thé cé vé méi la, ky quai, va
khong thé bao vé dude. Tuy nhién, ngay ca
khi chung chi 13 gid thuyét, ching cé thé
chiing té 1a th1 vi va cho chiing ta m6t manh
moi kha di vé bi nhiém. Ching ta thiy cac
nén vian minh bi tan v, ching ta thiy cac
ciu truc tén gido dang lung lay, ching ta
thay cac triét hoc bi tan coéng thanh céng,
chiing ta thiy nén tang cfia khoa hoc vit
chit bi chan déng. Tuy nhién, rét cude, cic
nén vian minh 13 gi? Céc ton gido 1a gi? Cac
giong dan 16n 13 gi? Pon giadn 14 cic hinh
tuéng ma qua dé Su Séng trung tdm tam
phan vi dai, Pang thdm nhuan hanh tinh
chiing ta, tim cach dién ta Chinh Ngai. Cling
nhu chting ta dién ta chinh minh qua trung
gian cia mét ban chat vat 1y, cdm xtc va tri
tué, thi Ngii cling dién td Chinh Ngai qua
téng thé clia cac gidi trong tu nhién, va qua
cac qudc gia, gidng dan, ton gido, khoa hoc
va triét hoc, dang ton tai vao ldc nay. Khi sy
song clla Ngai dap qua moi bd phin trong
ban thé cia Ngai, chiing ta nhu nhitng té bao
va nguyén tl bén trong biéu hién 16n hon dé
tudn theo tiing sy chuyén tiép, va bi cudn
theo tu giai doan nay sang giai doan khac.
Khi thoi gian tién trién, vi tdm thic cla
chiing ta m& réng, ching ta sé ngay cang di
vao mdt sy hiéu biét vé k& hoach ctia Ngai
khi Ngai dang thuc hién né, va cudi cting sé &
vao vi thé dé céng tac vdi Ngai trong muc
dich cot yéu ctia Ngai.

[74]
D@ tém tat tu tudng trung tim clia bai giang

nay: Chiing ta hiy nd Iuc nhan ra raing khéng
cé cai goi 1a vat chat vo cd, ma moi nguyén t



but that every atom is a life. Let us realise
that all forms are living forms, and that each
is but the vehicle of expression for some
indwelling entity. Let us seek to comprehend
that this is likewise true of the aggregate of
all forms. Thus we have the clue to
ourselves, and perhaps the clue to the

mystery of the solar system.
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12 mot sy sdng. Chung ta hiy nhan ra rang
tat ca cdc hinh tuéng 13 nhitng hinh tuéng
séng, va moi hinh tudng chi 13 hién thé biéu
dat cho mot thyc thé ndi tai ndo dé. Chiing
ta hiy tim cach thiu hiéu riang diéu nay
cling dung véi tap hop cla tit ca cac hinh
tudng. Nhu vdy chiing ta c6 manh moi vé
chinh minh, va ¢ 16 manh méi vé bi nhiém
ctia hé mit troi.
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THE EVOLUTION OF MAN, THE THINKER—SU TIEN HOA CUA
CON NGUOI, NGUOI SUY TU

[77]

THIS is the fourth in the series of talks
which we have had the past month, and
perhaps by means of them we have been able
to get an idea of one of the fundamental
principles which underlie evolution, and
which can be seen working out in the solar
system.

Let us first briefly recapitulate, in order that
we may approach our subject to-night with
certain ideas clearly formulated. We have
seen that our interpretation of the processes
of nature necessitates a threefold concept,
which concerns itself with the life aspect,
with the substance aspect, and with their
close interrelation through the faculty of
intelligence manifesting as consciousness of
some kind or other. This interrelation will
produce, finally, the perfected expression
(through the medium of matter) of the
conscious purpose of some indwelling
entity. I seek to emphasise the fact that the
goal of my endeavour is to put before you a
hypothesis and a suggestion which may
have within it the germ of a possible [78]
truth, and which seems to some of us the
clearest way of explaining the mystery of the
universe. We have seen that the three parts
of the one great whole are Spirit, or Life,
manifesting through a second factor which
we call substance or matter, and utilising a
third factor, which we call the intelligence.
In the gradual synthesis of these three
component aspects of deity can be seen the
evolution of consciousness.
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[77]

DAY 13 bai thi tu trong loat cic cudc ndi
chuyén ma chung ta da co trong thang qua,
va ¢6 1& nhd chiing ma chiing ta da c6 thé cé
duge moét y tudng vé mot trong nhiing
nguyén ly co ban 1am nén tang cho su tién
héa, va cé thé duge nhin thiy dang hoat
dong trong hé mat trdi.

Trudc tién, chiing ta hiy tém tit ngin gon,
dé chiing ta cé thé tiép can chl dé cia minh
tdi nay vdi nhitng y tudng nhat dinh dugc
hinh thanh ré rang. Chung ta di thay rang
su dién gidi cfia ching ta vé cic qué trinh
clia ty nhién doi héi moét khai niém tam
phan, von lién quan dén phuong dién su
song, phuong dién chit liéu, va méi tuong
quan chit ché cta ching théng qua kha
ning tri tué biéu hién dudi dang tim thic
thudc loai nay hay loai khac. M6i tuong quan
nay cudi cling sé tao ra sy biéu hién hoan
hao (théng qua trung gian cfia vat chat) clia
muc dich ¢ y thiic ctia mét thuc thé noi tai
nao dé. Téi tim cdch nhan manh thuc té rang
muc tiéu cia nd Iuc cha t6i 1a dit trude cac
ban mot gia thuyét va mot goi y von cé thé
c6 bén trong né mam mdng clia mot [78]
chan Iy kha di, va dudng nhu ddi véi mét so6
ngudi trong chiing ta 1a cach rd rang nhat dé
giai thich bi nhiém ctia vii tru. Ching ta da
thay ring ba phan clia mot téng thé vi dai 1a
Tinh than, hay Su S6éng, biéu hién qua mot
yéu td thtt hai ma ching ta goi 1a chat liéu
hay vat chit, va st dung mot yéu t6 thi ba,
ma chung ta goi 1a tri tué. Trong su téng hgp
dan dan ctia ba phuong dién cau thanh nay



We next arrived at a more technical
discussion of the subject of substance itself,
with the differentiated
or elements, but with the
concept of a primordial substance, and
endeavouring to get back as far as possible
toward that which has been called by Sir
William Crookes "protyle," or that which lies

dealing not

substances

back of the tangible, or objective. We
considered the atom, and found that its
latest definition was that it was in reality a
unit of force or energy consisting of a
positive charge of electricity energising a
number of negative particles. It became
apparent to us that the tiny atom of the
chemist and the physicist was within itself a

solar system, with the same general
conformation as the greater system,
demonstrating a similar activity and

governed by analogous laws. We found that
it had a central sun, and that around this
central sun, pursuing their definite orbits,
might be seen the electrons. We noted, also,
the fact that the elements differ [79] only
according the the
arrangement of these electrons around the

to number and
central positive charge. From this we passed
on to the consideration of the soul, or the
psyche, of the atom, and found that
scientists recognise the truth that atoms
themselves possess quality, show symptoms
of mind or and

intelligence, can

discriminate, select, and choose.

We then proceeded to weave what appeared
to be a fairy tale. We pictured the human
being as an atom, and traced the
resemblance of man to an atom; we found
that he attracted and held within his sphere
of influence the matter of his various bodies,
mental, emotional, and physical, in exactly
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ctia thuong dé, c6 thé thay su tién hoéa clia
tam thic.

Tiép theo chung ta di di dén mot cude thao
ludn chuyén moén hon vé chfi @é cfia chinh
chat liéu, khong dé cap dén cac chat liéu hay
nguyén to da biét phan, ma véi khai niém vé
mét chat liéu nguyén thiy, va nd luc quay
trd lai cang xa cang tot vé phia cai di dugc
Sir William Crookes goi la "protyle", hay cai
nam dang sau cai hitu hinh, hay khach quan.
Chuing ta ¢34 xem xét nguyén ti, va thiy rang
dinh nghia mdi nhit ctia né 1a né thyc té 1a
mot don vi manh luc hay niang lugng bao
gdbm mot dién tich duong truyén ning luong
cho mot sd hat 4m. PA trd nén rd rang vdéi
chiing ta raing nguyén tt nhé bé ctia nha héa
hoc va nha vat ly tu bén trong né 1la mot hé
mit trdi, véi cing cdu tao chung nhu hé
thong 16n hon, thé hién mdét hoat dong
tuong tu va bi chi phoi bdi cac quy luat
tuong tu. Chting ta thiy ring né c6 mot mit
trdi trung tam, va xung quanh mat troi
trung tdm nay, theo dudi cic quy dao xac
dinh ctia ching, cé thé thiy cac dién ti.
Chting ta ciing lutu ¥ thuc té rang cac nguyén
t6 chi khac nhau [79] tity theo s lugng va sy
sap xép clia cac dién t nay xung quanh dién
tich duong trung tim. Tu day, chung ta
chuyén sang viéc xem xét linh hdn, hay tam
hon clla nguyén ti, va thiy ring cic nha
khoa hoc céng nhan chan 1y rang chinh cac
nguyén tl s& hitu pham tinh, cho thdy cac
dau hiéu clia tdm tri hay tri tué, va cé thé
phéan bién, chon loc, va Iua chon.

Sau dé6 ching ta di tién hanh dét nén cai c6
vé 13 mot cau chuyén c6 tich. Ching ta hinh
dung con ngudi nhu mét nguyén t, va truy
nguyén sy tudng ddng clia con ngudi véi
mot nguyén t; ching ta thiy rang y thu hut
va gilt trong pham vi anh hudng ctia minh
vit chit clia cac thé khac nhau clia y, thé tri,



the same way as the electrons were held
revolving around their central focal point.
The idea proved capable of still further
expansion, and we turned our attention to
the planet, picturing it as similar in its
nature to the human atom, and to the
ultimate atom of substance, being but the
expression of a life manifesting through a
spheroidal form and working out an
intelligent purpose. Then we reached our
consummation, and viewed the solar system
as a cosmic atom, energised by the life of the
Logos.

We have, therefore, under consideration,
four kinds of atoms:

First, the atom of the chemist and physicist.

Secondly, the human atom, or man.

[80] Thirdly, the planetary atom, energised
by a planetary Logos, or the Heavenly Man.

Fourthly, the solar atom, indwelt by the
solar Logos, or the Deity.

If we are right in our fundamental concept,
if there is a grain of reality in our hypothesis,
and if there is a substratum of truth in our
idea of the atom from which the elements
are compounded, it is to be recognised as a
life working intelligently through the
medium of a form. Then it can perhaps be
proven that man is equally a life or centre of
energy, manifesting through his bodies;
then it can perhaps be demonstrated that a
planet is also the medium of expression of a
still greater centre of energy, and further,
under the law of analogy, it may perhaps be
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thé cAm duc, va thé xdc, theo cach chinh xac
nhu céc dién tt dudc gilt quay quanh tiéu
diém trung tdm cta ching. Y tudng da
chiing té c6 kha ning md rong xa hon niia,
va ching ta di chuyén su chu y sang hanh
tinh, hinh dung né tuong tu trong ban chat
cia né véi nguyén td nhan loai, va véi
nguyén t vat chit tdi hau, chi 1a su biéu
hién cia mot su song dang biéu hién qua
mot hinh thé khoi cau va thuc hién mét muc
dich thong tué. Sau @6, chtng ta di dén dinh
diém ctia 1ap luin, va xem hé mit trdi nhu
mét nguyén ti vii tru, dudc tiép sinh luc bdi
su song clia Logos.

Do d6, ching ta dang xem xét bon loai
nguyén ti:

Thtt nhat, nguyén t cia nha héa hoc va vit
ly hoc.

Th hai, nguyén t nhén loai, hay con ngudi.

[80] Thit ba, nguyén t hanh tinh, dudc tiép
sinh luc bdi mét Hanh Tinh Thugng DE, hay
Pang Thién Nhan.

Th tu, nguyén ti thai duong, dudc ngu béi
Thai duong Thuong dé, hay Thudng dé.

Néu chung ta dung trong khai niém nén
tang cia minh, néu cé mot hat thuc té trong
gia thuyét clia chiing ta, va néu cé mot cd s8
chan ly trong y tudng clia ching ta vé
nguyén ti ma tli &6 cac nguyén t6 dugc cau
thanh, né phai dudc cong nhin 1a mét sy
song dang hoat dong mot cach théng tué
théng qua trung gian ctia mot hinh tudng.
Thé thi c6 1& c6 thé dude ching minh rang
con ngudi cling 14 mét sy sdng hay trung
tAm ning luong, dang biéu hién qua cac thé
biéu hién cfia y; thé thi c6 18 c6 thé duge
chiing minh ring moét hanh tinh ciing 1a



proven at some distant time that there is a
God or central life back of material nature,
and an Entity Who functions consciously
through the solar system.

At our last lecture we took up another phase
of manifestation. We studied the atom itself,
and considered it as it entered into
relationship with other atoms, and through
their mutual coherence formed groups or
congeries of atoms. In other words, we
considered the atom as it was built into the
different forms in the various kingdoms of
nature, and found that, in the process of
evolution atoms themselves gravitate
towards other and greater central points,
becoming in their turn [81] electrons. Thus,
every form is but an aggregate of smaller

lives.

Very briefly then we touched upon the
different kingdoms of nature, and traced the
development of the soul or the psyche in all
of them. Of the atom we have already
predicated intelligence, or discriminative
power, and we found that in the building up
of forms in the mineral, vegetable, and
animal kingdoms what we understand as
sensation begins to appear, and we then
have the rudiments of embryonic emotion,
or feeling—the physical plane reflection of
love. Thus we have one aspect of the
of God,
demonstrating through the atom;
through the form we have the love, or

threefold nature intelligence

and

attractive quality manifesting. This can also
be expressed in the recognition that in these
two aspects of the central divine life you
have the third person of the Logoic Trinity
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phuong tién biéu dat clia mot trung tim
nang lugng 16n hon niia, va xa hon, theo
dinh luit tuong dong, cé 1& cé thé dugc
chiing minh vao mét thdi diém xa x6i nao dé
rang c¢6 mot Thuong dé hay su séng trung
tam dang sau ty nhién vat chat, va moét Thuc
Thé hoat ddng mot cach cé y thiic théng qua
hé mit trai.

Tai bai gidng trudc, ching ta da dé cap mot
giai doan biéu hién khic. Chung ta di
nghién ctiu chinh nguyén t, va xem xét nd
khi né di vao mdi quan hé véi cac nguyén ti
khdc, va thong qua su két dinh 14n nhau ctia
chiing d3 hinh thanh nén cic nhém hay khéi
két tap cac nguyeén ti. Néi cach khéc, ching
ta da xem xét nguyén ti khi né dugc xay
dung vao cac hinh tudng khac nhau trong
cac gidi khac nhau cfia tu nhién, va thay
rang, trong qua trinh tién hda, chinh cac
nguyén ti hudng vé cic diém trung tdm
khac va 16n hon, dén lugt chtng trd thanh
[81] cAc dién tl. Do d6, moi hinh tudng chila
mét tip hop clia cic su séng nhoé hon.

Sau d6, rit ngan gon, chiing ta di cham dén
cac gidi khiac nhau cta tu nhién, va truy
nguyén sy phét trién cta linh hén hay tam
hon trong tat ca ching. Vé nguyén tt, chiing
ta di khang dinh tri tué, hay quyén ning
phan bién, va ching ta thay rang trong viéc
xdy dung cac hinh tudng trong gidi kim
thach, thuc vat va ddng vat, cai ma chung ta
hiéu 12 cAm giac bat dau xuit hién, va sau d6
chiing ta cé nhiing budc dau clia cdm xuc
phoi thai, hay cdm gidc—su phan chiéu trén
cdi hong tran clia tinh thudng. Do d6 chiing
ta c6 mot phuong dién ctia ban chit tam
phan clia Thudng dé, tri tué thé hién qua
nguyén t; va qua hinh tudng ching ta cé
tinh thuong, hay pham tinh thu hat dang
biéu hién. Piéu nay ciing cé thé duge dién
dat trong su cong nhin rang trong hai
phuong dién nay cfia su séng thiéng liéng



co-operating with the second; you have the
intelligent activity of divinity, or the Holy
Spirit aspect, working in connection with
the second aspect, or the Son, Who is the
builder of forms. This is brought out in an
interesting manner in Proverbs viii. where
Wisdom cries aloud (Wisdom in the Old
Testament representing the Christ aspect),
and after pointing out that He was with God
before ever there was creation, goes on to say
that when "He appointed the foundations of
the earth, then I [82] was by Him as the
master worker or builder." Students would
do well to study this chapter in connection
with the ideas that we are here formulating,
exact

being careful to ascertain the

translation.

We now come to the consideration of our
subject for to-night, that of the evolution of
man, the thinker. We shall see that in man
comes in another aspect of divinity.
Browning, in "Paracelsus," covers the subject
that we have been considering in a most
interesting manner, summing it up as

follows:—

"Thus He (God) dwells in all,

From life's minute beginnings up at last

To man—the consummation of this scheme

Of being, the completion of this sphere

Of life: whose attributes had here and there

Been scattered o'er the visible world before,
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trung tdm, ban c6 ngdi thit ba ciia Tam Vi
Thuong Pé dang hop tac vdi ngdi thi hai;
ban cé hoat déng théong tué ctia thién tinh,
hay phudng dién Chtia Thanh Than, dang
lam viéc lién quan vdéi phuong dién thu hai,
hay Con, Pang 1a ngudi xay dung cac hinh
tudng. Piéu ndy duge dua ra theo mét cach
thu vi trong Cham ngdén chudng 8, noi Minh
triét kéu 16n (Minh triét trong Cuu Udc dai
dién cho phuong dién Christ), va sau khi chi
ra raing Ngai di & cing Thugng dé trudc khi
cd su sang tao, tiép tuc néi rang khi "Ngai lap
nén moéng cla trai dat, thi ta [82] dd & bén
Ngai nhu thg cd hay ngudi xdy dung." Cac
dao sinh nén nghién cttu kj chuong nay lién
quan dén cic y tudng ma ching ta dang
hinh thanh & diy, cdn thin xic dinh ban
dich chinh xac.

Bay gid chung ta di dén viéc xem xét chii dé
ctia ching ta t6i nay, chi dé vé su tién hda
clia con ngudi, ngudi suy tu. Chung ta sé
thay rang & con ngudi xuat hién mot phuong
dién khac cda thién tinh. Browning, trong
tdc pham "Paracelsus", bao quat chit dé ma
chung ta dang xem xét theo mdt cach thu vi
nhat, tém tat né nhu sau:—

"Nhu thé Ngai (Thugng dé) ngu trong tat c3,

TU nhitng khéi dau nhd bé clia su séng 1én
dén cudi cling

La con ngudi—su vién man ctia hé thdng nay
Céia ban thé, sy hoan thanh ctia khoi cau nay

Cha su song: ma cac thudc tinh da rai rdc day
dé

Trén khip thé gidi hitu hinh trudc kia,



Asking to be combined, dim fragments
meant

To be united in some wondrous whole,

Imperfect qualities throughout creation,

Suggesting some one creature yet to make,

Some point where all those scattered rays
should meet

Convergent in the faculties of man."

Having, therefore, discovered two aspects of
divinity in the atom and in the form, we
shall find the triplicity perfected in man. We
have been told that man is made in the
image of God, and we would therefore
the
threefold nature of the Logos. He must
demonstrate intelligence, he must show

expect to see him reflecting [83]

forth love, and he must manifest will. Let us
consider some of the definitions of man as
found in the dictionary and elsewhere. The
definition found in the Standard Dictionary
is a profoundly uninteresting one, and is as
follows: Man is "an individual of the human
race," and then follows a long list of
suggestive derivations of the word man,
running through every known tongue, and
concluding with the statement that many of
them are improbable. That derivation which
ascribes the definition of man to the
Sanskrit root 'man,' the one who thinks, is to
my mind the most satisfying. Mrs. Besant, in
one of her books, gives an exceptionally clear
definition as follows: "Man is that being in
whom highest spirit and lowest matter are
linked together by intelligence." Man is here

69

Poi hdi duge két hdp, nhitng manh md nhat
duge dinh @&

Pudc hgp nhit trong mét tong thé ky diéu
nao do,

Nhitng pham chit khong hoan hio trong
khip tao vat,

Gdi y vé mét sinh vat nao dé chua dudc tao
ra,

Mot diém nao dé nai tat ca cic tia rdi rac dé
nén gap gd

Héi tu trong cic nang luc ctia con nguoi."

Do dé, sau khi da kham pha hai phuong dién
ctia thién tinh trong nguyén ti va trong
hinh tudéng, chiing ta sé thidy bd ba dudc
hoan thién trong con ngudi. Chung ta di
dugc bao rang con ngudi dudc tao ra theo
hinh dnh cia Thugng dé, va do d6 ching ta
mong doi thay y phan chiéu [83] ban chit
tam phan ctia Logos. Y phai thé hién tri tué,
y phai cho thdy tinh thudng, va y phai biéu
16 ¥ chi. Ching ta hiy xem xét mét sd dinh
nghia vé con ngudi nhu dugdc tim thay trong
tlt dién va nhiing noi khac. Pinh nghia tim
thay trong Tit dién Standard 13 mét dinh
nghia v6 cung té nhat, va nhu sau: Con ngudi
1a "mot ca thé cfia chling toc loai ngudi," va
sau dé 13 mdt danh sach dai cac nguoén goc
gdi y cda tit man, chay qua moi ngén ngit da
biét, va két ludn vdi tuyén bd ring nhiéu
trong sd d6 1a khéng chic chin. Ngudn goc
gan dinh nghia vé con ngudi cho gdc tit Phan
ngit 'man’, ngudi suy nghi, d6i vdi t6i 1a théa
dang nhat. Ba Besant, trong mot cudn sach
ctia minh, dua ra mét dinh nghia dic biét rd
rang nhu sau: "Con ngudi la sinh vat dé
trong d6 tinh than cao nhat va vat chat thap
nhit dugc lién két véi nhau bdi tri tud." &



pictured as the meeting place for all the
three lines of evolution, spirit, matter, and
linking intellect; he is shown to be the one
who unifies the self, the not-self, and the
relation between them, and he is seen to be
the knower, that which is known, and
knowledge. What is the purpose of the
intellect, or of knowledge? Surely its purpose
is to adapt the material form to the need and
requirements of the indwelling spirit, surely
it is to enable the thinker within the body to
utilise it intelligently, and for some definite
purpose; and surely it exists [84] in order
that the central energising wunit may
constructively control its negative aspect.
We are all of us entities, ensouling a form,
and through the intelligence endeavouring
to utilise that form for a specific purpose
which exists within the conscious will of the
true self.

In a very old occult book—so old that the
date of it cannot be ascertained—can be
found a definition of man which is very
illuminating, and in line with the thought
that we are seeking to develop to-night. Man
is there defined as "the Life and the lives."
We have seen that the atom is a life,
manifesting by means of the little sphere of
which it is the centre. We have seen that all
forms are an aggregate of lives, built up into
the mineral, vegetable,
kingdoms. Now we can pass to the next

and animal
stage on this great ladder of evolution, and
we will then find that the human being is
the logical sequence that grows out of all
these earlier developments. First, the
primordial stuff, intelligent
energy; next, atomic matter, in all its

essentially

varying activity forming the elemental
combination; then the form, the aggregate
of these atoms, up to the dweller within the
form, who is not only active intelligence, not
only inherent attraction and love, but is also
a purposeful will. This "dweller within" took
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day, con ngudi dugc md ta nhu noi gip gd
clia ca ba dong tién hda, tinh than, vat chat,
va tri niing lién két; y dugc cho thay 1 ngudi
hgp nhat cai ngi, cai phi ngi, va moi quan hé
gitia ching, va y dudc xem 13 ngudi biét, cai
duge biét, va kién thic. Muc dich cta tri
ning, hay cfia kién thtc 1a gi? Chic chian
muc dich cta né 1a 1am cho hinh tuéng vat
chat thich nghi véi nhu cau va yéu cau clia
tinh than ndi tai, chic chin 1a dé cho phép
ngudi suy tu bén trong co thé st dung né
moét cach thong tué, va cho mot muc dich
xac dinh nao dé; va chic chan né ton tai [84]
dé don vi tiép sinh luc trung tAm cé thé kiém
soat phuong dién 4m ctia né theo huéng xay
dung. Tat cd chiing ta 1a cac thuc thé, dang
pht linh cho mét hinh tudng, va thong qua
tri tué dang nd luc st dung hinh tuéng dé
cho mét muc dich cu thé von ton tai bén
trong y chi ¢ y thiic ctia chdn ngé thuc su.

Trong mot cudn sich huyén bi rat c6—co
dén ndi ngay thang clia né khdéng thé xac
dinh dugc—cé thé tim thiy mot dinh nghia
vé con ngudi rat soi sang, va phu hop vdi tu
tudng ma ching ta dang tim cach phat trién
t6i nay. § dé, con ngudi dudc dinh nghia 1a
"Sy S6ng va cac su song". Chung ta di thay
ring nguyén ti 13 mot su song, biéu hién
bang cac phuong tién ctia khdi cadu nhd ma
nd la trung tdm. Chung ta di thay rang tit ca
cac hinh tudng 1a moét tdp hgp cha cic su
song, dudc xay dung thanh cic gidi kim
thach, thuc vat va dong vat. Bay gid chung ta
c6 thé chuyén sang giai doan tiép theo trén
chiéc thang tién héa vi dai nay, va ching ta
sé thay rang con ngudi 1a két qua hgp ly phat
trién tit tat ca cac su phat trién trudc d6. Pau
tién, chat liéu nguyén thiy, vé cd ban 1a
ning ludng théng tué; tiép theo, vit chat
nguyén tt, trong tit ci hoat déng bién ddi
clla né hinh thanh nén su két hop cac
nguyén td; sau d6 1a hinh tudng, tip hop clia
cac nguyén tl nay, 1én dén ngudi ngu bén
trong hinh tudéng, ké khéng chi 13 tri tué



possession of the form when it had reached
a certain stage of preparedness, and when
the component [85] lives had reached a
he
utilising it, and repeating, within his own
sphere of influence, the work of the atom of

certain vibratory capacity; is now

matter; he demonstrates, nevertheless, not
in one way, nor in two, but in three. In man,
therefore, in deed and in truth, you have
what the Christian would term the "image of
God." For, as must be apparent to all
thinkers, the only way in which we can
know God is through the study of His
nature, or His psychic quality. We know that
God is intelligence, we know that He is love,
or the great attractive force of the solar
system, and we know that He is the great
will or purpose back of all manifestation. In
every Scripture in the world the Deity is
pictured under these three aspects, and
manifests through nature in this triple
manner.

The evolution of substance is a thing of
gradual growth; it is in time supplemented
by the slow working out of the inner
subjective quality of the life of God, and thus
His essential nature is demonstrated. First,
you have one aspect demonstrating, then
another slowly appears, and finally the third
can be seen, and you have the stupendous
consummation, the
human being. He synthesises and blends the

combination and
three aspects, uniting them in himself. He is
the totality of the divine attributes, though
as yet they are largely embryonic, and he has
to repeat within his cycle [86] of evolution
the identical processes that the atom itself
has followed. Just as the atom pursues its
own internal course, and just as it also has
later to be drawn into and to merge and
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hoat ddng, khéng chi 1a sy thu hat va tinh
thuong von c6, ma con 1a mot y chi cé muc
dich. "Ngudi ngu bén trong" niy di chiém
hitu hinh tuéng khi né dat dén médt giai
doan sin sang nhat dinh, va khi cac su séng
[85] cdu thanh di dat dén mot kha ning
rung déng nhat dinh; y hién dang st dung
no, va lap lai, bén trong pham vi 4nh hudng
clia riéng minh, céng viéc cia nguyén ti vat
chit; tuy nhién, y thé hién khong phai theo
mot cach, hay hai, ma la ba. Do d9, trong con
ngudi, trong hanh dong va trong su that, ban
c6 cai ma ngudi Co Pdc gido sé goi 1a "hinh
anh clia Thuong dé". Vi, nhu han phai rd
rang véi tat ca cdc nha tu tudng, cich duy
nhit ma ching ta cé thé biét Thuong dé 1a
théng qua viéc nghién ctu ban chit cla
Ngai, hay pham tinh théng linh cfia Ngai.
Chting ta biét rang Thuogng dé 1a tri tus,
chiing ta biét raing Ngai 1a tinh thuong, hay
manh luc thu hat vi dai cia hé mat trdi, va
chiing ta biét ring Ngai 1a y chi hay muc dich
vi dai ding sau tat ca biéu hién. Trong moi
Kinh dién trén thé gidi, Thugng dé dugdc mé
ta dudi ba phuong dién nay, va biéu hién qua
tunhién theo cach tam phan nay.

Su tién héa clia chat liéu 13 mot su viée phat
trién dan dan; theo thdi gian, né dudc bd
sung bdi sut hoat ddng cham chap cfia pham
tinh chll quan bén trong clia sy séng ciia
Thuong dé, va do d6 ban chit cot yéu clia
Ngai dudc chiing minh. Pau tién, ban cé mébt
phuong dién dang thé hién, sau dé phuong
dién khac ti tit xuit hién, va cudi cling
phuong dién thit ba cé thé dude nhin thay,
va ban c6 su két hop va vién man to 16n, con
ngudi. Y téng hdp va hoa quyén ba phuong
dién, hop nhat ching trong chinh minh. Y 1a
tong thé clia cac thudc tinh thiéng liéng,
mic du cho dén nay chiing phan 16n 1a phéi
thai, va y phéi lap lai bén trong chu ky [86]
tién héa ctia minh nhiing quy trinh gidng
hét ma chinh nguyén tit da tudn theo. Cling
nhu nguyén ti theo dudi 16 trinh ndi tai ctia



blend with other atoms in the formation of a
group, so the human atom equally has to
find his place within a greater form.

Let us, therefore, consider for a little what is
the method of the evolutionary process for a
human being. We have seen that in him the
three lines converge, and that he is a point of
synthesis, with aspect yet
predominant, that of the intelligence, with

one as
the second aspect of love-wisdom just
beginning to make its presence felt, and
with the highest aspect of spiritual will as
yet purely embryonic.

We have, nearly all of us, been brought up in
the belief in what is called "the fall of man."
There are few these days who believe the
story of the fall as it is given in the third
chapter of Genesis, and we most of us credit
it as having an allegorical interpretation.
What is the occult truth underlying this
curious story? Simply that the truth about
the fall of the spirit into matter is conveyed
by means of a picture to the infant mentality
of man. The process of the converging of
these lines is a twofold one. You have the
descent into matter of the entity, of the
central life, and the incarnation of spirit,
and then you [87] have the working up, out
of matter, of that life or spirit, plus all that
has been gained through the utilisation of
form. By experimenting with matter, by
dwelling within the form, by the energising
of substance, by the going out of the Garden
of Eden (the place where there is no scope
for necessary development), and by the
wandering of the Prodigal Son in the far
country, you have the various stages which
are pictured in the Christian Bible where
man makes the discovery that he is not the
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riéng né, va cling nhu né sau d6 cling phai
dugc hut vao va sap nhip va hoa quyén véi
cac nguyén ti khéc trong su hinh thanh mét
nhém, thi nguyén t nhan loai cling phai
tim vi tri cda minh bén trong mot hinh
tudng 16n hon.

Do d6, chung ta hidy xem xét mét chut
phuong phap clia quy trinh tién hda ddi véi
mdt con ngudi 1a gi. Chting ta di thay rang &
y, ba dong hoi tu, va ring y 1a mot diém téng
hdp, véi mébt phuong dién cho dén nay dang
chiém uwu thé, d6 1a tri tué, véi phuong dién
thtt hai 1a bac 4i-minh triét chi méi bat dau
1am cho syt hién dién ctia né dudc cam thay,
va véi phuong dién cao nhit 1a v chi tinh
than cho dén nay hoan toan 1a phéi thai.

Hau hét ching ta déu dudc nudi day véi
niém tin vao cai goi 13 "su sa ngi clia con
ngudi". Ngay nay, it ai tin vio ciu chuyén vé
su sa ngd nhu dudgc ké trong chuong ba clia
sach Sang Thé Ky, va phan 16n ching ta déu
coi d6 14 mot cach gidi thich mang tinh 4n
du. Su that huyén bi 4n gidu bén dudi cau
chuyén ky la nay 1a gi? Pon gian 14 su that vé
su sa ngi cla tinh than vao vat chat dugc
truyén tai bang mdot bic tranh cho tim tri
non ndét cia con ngudi. Qud trinh hoi tu ctia
cac dong nay la mot qua trinh kép. Cac ban
c6 su giang ha vao vit chit ctia thuc thé, clia
su sOng trung tam, va su 1dm pham cdia tinh
than, va sau d6 cac ban [87] c6 su nd luc
vuon 1én, thoat khéi vat chat, clia sut sdng
hay tinh than d¢, cdng vdi tit ca nhiing gi da
thu dugc qua viéc stt dung hinh tudng. Bang
cach thit nghiém vdi vat chat, bang cach tra
ngu trong hinh tudng, bang cach tiép ning
lugng cho chit liéu, bang viéc di ra khdi
Vuon bia bang (ndi khéng cé pham vi cho su
phat trién can thiét), va bing cudc lang
thang cia Plla Con Hoang Pang 3 mién dat
xa x0i, cac ban cé cac giai doan khac nhau
duge mé ta trong Kinh Thanh Co Poc gido,



form, but that he is the one who utilises it.
He is intelligence, and therefore he is made
in the image of the third Person of the
Trinity; he is love, and through him the love
aspect of the Deity will some day perfectly
manifest, and he will be able to say with his
elder Brother, the Christ, in reply to the
demand "Lord, show us the Father," that "he
that hath seen me, hath seen the Father," for
God is Love; and finally, through him the
highest aspect, the will of God will become
manifest, and he will be perfect, even as his
Father in heaven is perfect.

Just as in the evolution of substance three
stages could be seen —that of atomic energy,
of group coherence, and of eventual
synthesis—so in the, evolution of man will
the same appear. You will have, in the early
stages of human evolution, that which we
might call the atomic stage, in which man
comes to a gradual recognition that he is a
[88] self-conscious with an

individuality all his own. Anyone who has

unit,

brought up children knows that stage well.
It can be seen in that constant utterance of
"my, my, my," the stage of appropriation for
himself, with no thought of any other self.
Children are naturally, advisedly, and wisely
selfish. It is the stage of the gradual
recognition of separative existence, and of
the utilisation ever more potently by the
human atom of its own internal atomic
force. The infant human being rebels against
the enforced guardianship of those who seek
to protect it, and considers itself sufficient
unto itself. This can be seen in the individual
and the race.
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noi con ngudi kham phd ra ring y khéng
phai 13 hinh tudng, ma y 14 ngudi st dung
ndé. Y la tri tué, va do dé y dudc tao ra theo
hinh &nh cia Ng6i Ba ctia Tam Vi; y 1a tinh
thuong, va thong qua y, phuong dién tinh
thuong ctia Thugng dé mot ngay nio dé sé
biéu 16 hoan hao, va y sé cé thé néi cing véi
Huynh Trudng clia minh, Duc Christ, dé tra
18i cho yéu cau "Lay Chua, xin chi cho chiing
con thay Cha," ring "ai di thay ta 1a di thdy
Cha," vi Thugng dé 1a Tinh thuong; va cudi
cling, thong qua y, phuong dién cao nhit, Y
Chi cia Thuong dé sé trd nén biéu 19, va y sé
trd nén hoan hdo, cling nhu Cha ctia y & trén
troila hoan hio.

Ciing gidng nhu trong qua trinh tién héa cia
chat liéu, ba giai doan cé thé dude nhin thay
— giai doan ndng lugng nguyén tt, giai doan
gan két nhém, va giai doan téng hdp cudi
cling — thi trong su tién héa clia con ngudi,
diéu tuong tu cling sé xuat hién. Trong cac
giai doan dau cla su tién héa nhan loai, cac
ban sé cé cai ma ching ta cé thé goi 1a giai
doan nguyén ti, trong d6 con ngudi dan dan
nhin ra rang y 1a mét [88] don vi c6 ngi
thic, v8i mét cd tinh hoan toan cta riéng
minh. Bat cif ai d3 tiing nudi day tré em déu
biét 16 giai doan d6. N6 cé thé dudc nhin
thay trong cau ndi lap di 1ip lai "clia toi, clia
t6i, clia t6i", giai doan chiém hiiu cho ban
than minh, khong nghi dén bat ky cai ngi
nao khac. Tré em ich ky mot cach tu nhién,
than trong va khon ngoan. b6 1a giai doan
ctia su nhén biét dan dan vé su ton tai tach
biét, va vé viéc nguyén tl con ngudi st dung
ngay cang manh mé hon méanh lyc nguyén
tl ndi tai ctia chinh nd. Con ngudi non nét
ndi loan chdng lai su gidm ho bat budc clia
nhiing ngudi tim cach bdo vé nd, va coi minh
12 tu day & d6i v4i chinh minh. Piéu nay cé
thé dudc nhin thay & cd nhan va & chling toc.



Then, as life goes on, the man passes out of
the atomic stage to a higher and a better one,
when he becomes cognisant of his group
relationships, when he becomes aware that
he has group responsibilities, and that he
has functions to work out with other
separate atoms. The group consciousness
begins to make itself felt. Thus the human
atom finds its place within the group, the
larger unit to which it belongs, and the love
aspect begins to show itself. The man has
passed out of the atomic stage into that of
group coherence.

Later comes the stage when the man begins
that he has only
responsibilities to the group, but that there

to realise not
is something greater still. [89] He realises
that he is a part of a great universal life
which underlies all groups, that he is not
just a universal atom, that he is not just part
of a group, but that, after merging his
identity with the group—although never
losing it—the group itself has to be blended
again with the consciousness of that great
Identity Who is the synthesis of them all.
Thus he arrives at the final stage of
intelligent appreciation of divine unity.

This triple idea can be found summed up in
the Bible in a rather interesting phrase,
Jehovah says to the
representative man, "I am that I am." If you

where Moses,
split this verse into its three parts you have
what I have been seeking to bring out to-
night: First, the atomic consciousness, I AM;
then the group, I AM THAT; a consciousness
that he is not just a separated individual, not
only a self-centred unit, not only a self-
conscious entity, but that he is something
still Man then the
recognition which will lead him to sacrifice

greater. reaches
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Sau d6, khi cudc song tiép dién, con ngudi
budc ra khéi giai doan nguyén tt d€ dén mot
giai doan cao hon va tot hon, khi y bat dau
nhan thiic dugc cdc mdi quan hé nhém ciia
minh, khi y y thiic dugc rang y cé cac trach
nhiém nhém, va ring y cé cac chic ning dé
thuc hién vdi cdc nguyén ti tadch biét khac.
TAm thic nhém bit dau lam cho chinh né
dudc cam thdy. Do dé, nguyén ti con ngudi
tim thay vi trf cia minh trong nhém, don vi
16n hon ma né thudc vé, va phuong dién
tinh thuong bit dau tu thé hién. Con ngudi
d3 budc ra khdi giai doan nguyén tit dé vao
giai doan gan két nhém.

Sau dé dén giai doan khi con ngudi bit dau
nhan ra rang y khong chi c¢é trach nhiém véi
nhém, ma con c¢é mot diéu gi d6 vi dai hon
niia. [89] Y nhin ra ring y 13 mét phan cia
mot su sdng vil tru vi dai vén ndm bén dudi
tat ca cdc nhém, rang y khong chi 13 méot
nguyén t vii try, rang y khéng chi 1a mét
phan cfia mét nhém, ma sau khi sap nhap
ban sic clia minh véi nhém — mic di1 khéng
bao gid danh mait né — chinh nhém d6 phai
dude hoa trén mot 1an nita véi tam thitc cia
Ban Sic vi dai &6, Pang 14 su tdng hop clia tat
cd ching. Vi vdy, y di dén giai doan cudi
cling clia su danh gia théng minh vé su hgp
nhat thiéng liéng.

¥ tudng tam phan nay cé thé dudc tim thay
tém tit trong Kinh Thanh bang mét cum tit
kha thu vi, noi Jehovah néi véi Moses, ngudi
dai dién, "TA LA CAI PO TA LA." Néu cac ban
chia ciu nay thanh ba phan cfia né, cac ban
c6 nhiing gi téi dd tim cach 1am néi bat t6i
nay: Pau tién, tAm thiic nguyén t{, TA LA;
sau d6 1a nhém, TA LA CAI PO; mdt tAm thiic
rang y khéng chi 1a mét ca nhan tach biét,
khoéng chi 12 mét don vi tdp trung vao ban
than, khong chi 1a mét thuc thé tu y thuc,
ma y con la mot cai gi d6 vi dai hon nita. Khi
d6 con ngudi dat dén su nhin biét sé din y



his identity in the service of the group, and
to merge his consciousness in that of the
group. Of such a conscious union we know
practically nothing as yet. This is succeeded
by the still greater stage, when I AM THAT I
AM will be for us not an impossible ideal,
and a visionary concept, but a fundamental
reality, when man in the aggregate will
recognise himself as an expression of the
life, [90] and the group
consciousness itself will be merged in that

universal

of the Aggregate of all groups.

We suppose, and we hope, that we are
passing rapidly out of the atomic stage, and
that our sphere of influence and interest is
not bounded by our atomic wall, but that we
are becoming (to use a now familiar term)
radio-active. When this is the case we shall
not be circumscribed and limited within our
own shell, and the narrow confines of our
own individual life, but we shall begin to
radiate, and to contact other atoms, thus
reaching the second stage, the attractive.

What, therefore, is the goal ahead for each
one of us? What is the goal for these
different atoms with which we are
concerning ourselves? We are told in some of
the old Eastern Scriptures, that the goal for
the atom of substance is self-consciousness.
What is, therefore, the goal for the human
atom, who is already self-conscious, who is
already individualised, and guiding himself
by means of his will? What lies ahead for
of his

consciousness to include the consciousness

man? Simply the expansion
of the great life, or being, in whose body he is

himself a cell. Our physical body is, for
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dén viéc hy sinh ban sic clia minh trong su
phung su nhém, va sdp nhip tdm thic cla
minh vao tdm thic clia nhém. Vé mot su
hgp nhit cé ¥ thic nhu vdy, ching ta thuc té
chua biét gi ca. Piéu nay dudc tiép ndi bdi
giai doan vi dai hon nita, khi TA LA CAI PO
TA LA sé doi véi ching ta khong phai 1a mét
ly tudng bat kha thi, va mot khai niém chi cé
trong vién tudng, ma 1a mot thuc tai co ban,
khi con ngudi trong téng thé sé nhan ra
minh 13 mét bidu hién clia su song vil try,
[90] va chinh tdm thic nhém sé dudc sap
nhap vao tdm thic clia Téng thé cla tit ca
cdc nhom.

Chung ta cho ring, va ching ta hy vong,
rang chiing ta dang nhanh chéng budc ra
khoi giai doan nguyén ti, va ring pham vi
anh hudng va quan tdm ctia ching ta khéng
bi gidi han bdi bic tudng nguyén ti cua
chting ta, ma rdng ching ta dang tré nén (dé
stt dung mét thuat ngit quen thudc hién nay)
phéng xa. Khi diéu ndy xay ra, ching ta sé
khong bi gidi han va han ché trong cai vé clia
chinh minh, va nhiing gidi han hep hoi ctia
doi séng cd nhan ctia chinh minh, ma chiing
ta sé bat dau lan tda, va tiép xuc vdi cac
nguyén tit khac, do d6 dat dén giai doan thi
hai, giai doan hap dan.

Do d6, muc tiéu phia trudc cho méi ngudi
chung ta la gi? Muc tiéu cho nhiing nguyén
tt khac nhau nay ma chung ta dang quan
tam dén 1a gi? Chung ta dudc bao trong mot
s0 Kinh dién phuong Pdng c6 xua, raing muc
tiéu cho nguyén ti chat liéu 1a ngi thic. Do
d4, muc tiéu cho nguyén t con ngudi, ké da
tu y thic, ké da dugc biét nga hda, va dang tu
huéng dan minh bang y chi ctia minh 14 gi?
Piéu gi nam & phia trudc ddi vdi con ngudi?
Pon gian 13 sy m3 réng tim thic clia y dé
bao gdm tam thic cla su song vi dai, hay
dang, ma trong co thé cia Pang dé y chinh 1a
mot té bao. Chang han, thé xac clia ching ta



instance, made up of innumerable lesser
lives, or atoms, each one of them separated
from its neighbour, each one of them
distinguished by its own inherent activity,
and [91] each one forming a sphere which
holds within its periphery other lesser
spheres or electrons.

We have seen that man is the positive
charge, and holds his multiplicity of atoms,
or lesser lives, energised and bound together
into coherent forms. At death, when the
spirit aspect withdraws itself, the form
disintegrates, and is dissolved, and these
little conscious lives, having fulfilled their
function, dissipate. The consciousness of the
atom within the body is a very different
thing to the consciousness of a man, and
this we can realise with very little thought.
If we concede that man is a cell in a greater
sphere, may it not be possible that there is a
consciousness which is to the man what his
consciousness is to the cell in his body? Is it
not possible that we may have ahead of us
the achievement of that consciousness in
the same sense as the atom of substance
may some day achieve the consciousness of
a human being? May it not be that this is
what Browning had in his mind when he
said: "Mankind, made up of all the single
men; in such a synthesis the story ends."
Here he holds up before us a concept of a
greater Man, who is the synthesis or
sumtotal of all the lesser units. Perhaps that
synthesis may be the great Life or the
planetary Entity Who lies back, of our
planetary manifestation, and Who is the
sumtotal of the group consciousness. I
suggest that just as self-consciousness is the
goal for all [92] the sub-human forms of life,
and as group or the
consciousness of the Heavenly Man, is the

consciousness,

goal for the human being, so for him, also,
there may be a goal, and for him the
achievement may be the development of
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dudc tao thanh tit v s6 su séng nhd hon,
hay cdc nguyén tl1, méi nguyén tit tach biét
véi lang giéng clia né, mdi nguyén tit dugc
phan biét bdi hoat ddng cd hitu cfia riéng nod,
va [91] mbi nguyén ti tao thanh mot khai
cau chtta bén trong chu vi clia né cac khoi
cau nhd hon hay cac dién tt.

Chung ta di thdy rang con ngudi 1a dién tich
duong, va gitt vé sd nguyén tf, hay cic su
song nhd hon cta minh, dudce tiép ning
lugng va lién két véi nhau thanh cac hinh
tudng gin két. Khi chét, khi phuong dién
tinh than ty rat lui, hinh tuéng tan ré, va bi
gidi thé, va nhiing su séng cé y thiic nhd bé
nay, sau khi da hoan thanh chic ning cta
chiing, sé tiéu tan. TAm thic clia nguyén ti
bén trong cd thé 1a mdt diéu rat khac so vdi
tam thic cla mdt con ngudi, va diéu nay
chiing ta cé thé nhan ra véi rat it suy nghi.
Néu ching ta thita nhin ring con ngudi l1a
mdt té bao trong mot khoi cau 16n hon, liéu
c6 thé nao c6é mot tim thiic doi vdi con ngudi
giong nhu tdm thic cia y doi vdi té bao
trong cd thé y khéng? Liéu cé thé nao ching
ta c6 G phia trudc sy thanh tuu ctia tdm thic
dé theo cung mét y nghia nhu nguyén t
chit liéu mot ngay nao dé cé thé dat dudc
tdm thic cla mét con ngudi khong? Phai
ching day 1a diéu Browning di nghi trong
dau khi 6ng ndéi: "Nhan loai, dugc tao thanh
tl tat ca nhiing con ngudi don 1&; trong mdt
su téng hop nhu vy, ciu chuyén két thic." &
diay ong dua ra trudc ching ta mot khai
niém vé mot Con Ngudi vi dai hon, 1a su tong
hdp hay téng so cla tat ca cic don vi nhd
hon. C6 18 sy tong hop d6 cé thé 1a Su song vi
dai hay Thuc Thé hanh tinh, Pang nim phia
sau su bidu hién hanh tinh cfia chiing ta, va
12 t6ng so clia tAm thiic nhém. T6i goi y rang
cling nhu ngi thic 13 muc tiéu cho tat ca[92]
cac hinh tudng su séng dudi nhan loai, va
cling nhu tdm thic nhém, hay tdm thic cta
Pang Thién Nhan, 13 muc tiéu cho con
ngudi, thi d6i véi Ngai, cling c6 thé cé mdt



God consciousness. So for him comes the
struggle to evolve the realisation which is
that of the solar Logos.

Thus can be seen the unity of consciousness
from the most minute atom up to the Deity
Himself. Thus opens up before us a
wonderful picture, and a vista of possibility.
Thus may the life of God be seen in its
essential triple manifestation, working out
in an ever-expanding consciousness;
demonstrating in the atom of substance,
and expanding through the medium of
form, until it finds one point of culmination
in man, then proceeding on its course till it
the planetary

consciousness, which is the sumtotal of all

demonstrates as
the states of consciousness upon our planet,
the earth, until we arrive at the fundamental
basic Life, Who holds all the planetary
evolutions synthesised within His greater
sphere, the solar system. Thus, in summing
up, we have four states of intelligent activity,
which we might term consciousness, self-
consciousness, group consciousness, and
These
through four types of atoms: first, the

God consciousness. demonstrate
chemical atom and all atomic forms;
the then, the
planetary atom; and [93] finally, the all
encompassing solar atom. Ensouling these

secondly, human atom;

atomic forms can be seen manifesting all
sub-human types of life, from the life of the
atom of substance to the informing life of
the higher animals, then that life which we
call human, that of man, the thinker; next,
the Heavenly Man, and then the great Life of
the solar system, Whom the Christian calls
God, or the Logos.
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muc tiéu, va ddi véi Ngai su thanh tuu cé thé
12 su phat trién ctia tAm thiic Thugng dé. Vi
viy, doi véi Ngai dién ra cude dau tranh dé
phat trién su chiing nghiém von 13 sy ching
nghiém ctia Thai duong Thuong dé.

Do d6 cé thé thiy su thong nhat clia tim
thic tit nguyén t& nhd nhat cho dén Chinh
Thuong dé. Do d6 m3 ra trudc chiing ta mot
btic tranh tuyét vdi, va mot vién canh vé kha
ning. Do dé su séng ctia Thugng dé cé thé
dudc nhin thay trong su biéu hién tam phan
cOt yéu ctia nd, dang hoat dong trong mdot
tam thic ngay cang mé rdng; thé hién trong
nguyén tit chit liéu, va md rong thdng qua
trung gian cta hinh tudéng, cho dén khi né
tim thay mot diém cyc thinh 8 con ngudi, rdi
tiép tuc 16 trinh cfia né cho dén khi né thé
hién nhu 14 tdm thtc hanh tinh, von 13 tdng
sO clia tat ci cac trang thai tdm thuc trén
hanh tinh chung ta, trai dat, cho dén khi
chiing ta dat téi Su séng cd ban nén tang,
Pang nim gil tit ci cac cude tién héa hanh
tinh dugc tdng hop bén trong khdi cau vi dai
hon ctia Ngai, hé mat troi. Nhu vay, tom lai,
chiing ta c6 bon trang thai hoat déng théng
minh, ma ching ta cé thé goi 13 tdm thiic,
ngd thic, tdm thldc nhdém, va tim thic
Thuong dé. Nhiing diéu nay thé hién théng
qua bon loai nguyén t{: thit nhat, nguyén t
héa hoc va tat ca cic hinh tuéng nguyén ti;
tht hai, nguyén ti con ngudi; sau dé,
nguyén ti hanh tinh; va [93] cudi clng,
nguyén tit thai duong bao trim tat ci. Phu
linh cho cac hinh tudng nguyén t nay cé
thé dugdc thiy dang biéu 16 tit ca cac loai su
song dudi nhan loai, tif su song clia nguyén
t{ chat liéu dén sy song tham nhuan cta cac
loai dong vat cao cip, sau d6 1a sy séng ma
chiing ta goi 1a nhan loai, su séng clia con
ngudi, ngudi tu duy; tiép theo, Pang Thién
Nhan, va sau d6 1a Su sdng vi dai cia hé mit
trdi, Padng ma ngudi Co Doc gido goi l1a
Thuong dé, hay Logos.



Browning expresses this idea of the gradual Browning dién t3 y tudng niy vé sy md rong

expansion of the consciousness of a human dan dan ctia tdm thic con ngudi vao mot cai

being into something greater and vaster in gl d6 vi dai hon va bao la hon trong nhiing

the following words:—

"When all the race is perfected alike

As man, that is; all tended to mankind,

And, man produced, all has its end thus far;

But in completed man begins anew

A tendency to God. Prognostics told

Man's near approach; so in man's self arise

August anticipations, symbols, types

Of a dim splendour ever on before

In that eternal circle life pursues.

For men begin to pass their nature's bound,

And find new hopes and cares which fast

supplant

Their proper joys and griefs; they grow too
great
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161 sau:—

"Khi toan thé chiing toc déu hoan thién nhu
nhau

La con ngudi, nghia 13; tat cd déu hudng dén
nhan loai,

V3, con ngudi dugce tao ra, moi su déu cé muc
dich ctia né dén day;

Nhung trong con ngudi hoan chinh lai bat
dau méi

M6t khuynh huéng huéng vé Thugng deé.
Nhitng diém bio di ké

Su tiép can gan ké clia Con ngudi; vi vay
trong chinh con ngudi nay sinh

Nhitng dut cdm uy nghi, nhiing biéu tugng,
nhiing loai hinh

Ctia mét vé huy hoang md 4o ludn & phia
trudc

Trong vong tron vinh cftu ma su song theo
dudi.

Vi con ngudi bat dau vugt qua gidi han ban
chat ctia ho,

Va tim thay nhiing hy vong va lo toan mdi
nhanh chéng thay thé

Nhitng niém vui va ndi budn riéng cfia ho;
ho tr6 nén qua 16n



For narrow creeds of right and wrong, which
fade

Before the unmeasured thirst for good: while
peace

Rises within them ever more and more.

[94] Such men are even now upon the earth

Serene amid the half-formed creatures
round

Who should be saved by them and joined
with them."
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Cho nhitng tin diéu hep hoi vé ding va sai,
von phai md

Trudc con khat khao diéu thién v6 bd bén:
trong khi su an binh

Ding 1én trong ho ngay cang nhiéu hon.

[94] Nhiing con ngudi nhu thé ngay ca bay
gid dang 3 trén trai dat

Thanh thén gitta nhiing sinh vat nita voi
xung quanh

Nhiing ké nén dugc cttu bdi ho va két hgp véi
hQ."



LECTURE V—BAI GIANG V
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THE EVOLUTION OF CONSCIOUSNESS—SU TIEN HOA CUA TAM
THUC

[97]

Last week we studied, very inadequately, the
evolution of man, the thinker, the tenant of
the bodies, and the one who uses them
during the cycle of evolution. We saw that
he was the summation of the evolutions
which had preceded him. We led up to our
study of that evolution in two previous
lectures in which we considered first the
substance, or atomic matter prior to its
building up into a form, or the tiny atom
before it was incorporated in a vehicle of
some kind. Then we studied the building of
forms by means of the great law of
attraction, which gathered the atoms
together, causing them to cohere and vibrate
in unison, and thus producing a form, or an
aggregation of atoms. We came to the
recognition that in atomic substance we had
one aspect of the Godhead, of the Deity, and
of the central Force or energy of the solar
system, manifesting under the aspect of
intelligence, and we saw that in the form
aspect of nature another quality of the Deity
became manifest, that of love or attraction,
the cohesive force which holds [98] the form
unified. Then we studied the human being,
or man, and noted how in him all the three
divine aspects met; and recognised man as a
central will manifesting through a form
composed of atoms, and demonstrating the
three qualities of God, that of intelligence, of
love-wisdom, and of will or power.
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[97]

Tuan trude ching ta di nghién ctu, rat
khong day dd, vé su tién héa ctia con ngudi,
ngudi tu duy, ngudi cu tri trong cac thé ctia
pham ngé, va 1a ngudi st dung ching trong
chu ky tién héa. Ching ta di thiy ring y 1a
tong thé ctia cac cudc tién hda da di trude y.
Chung ta di dan dit dén viéc nghién cttu su
tién héa @6 trong hai bai gidng trudc, trong
dé trude tién chiing ta xem xét chat liéu, hay
vat chit nguyén tit trude khi né dude xiy
dung thanh mét hinh tudng, hay nguyén t
nhéd bé trudc khi né dudc sap nhip vao mot
van cu thudc loai nao dé. Sau d6, chung ta
nghién ctu viéc xdy dung cac hinh tudng
bang dinh luit hap din vi dai, dinh luat thu
thiap cic nguyén ti lai véi nhau, khién
chting lién két va rung déng dong diéu, va do
do tao ra mét hinh tudng, hay mét su tap
hdp clia cic nguyén tit. Chung ta di di dén su
nhin biét ring trong chat liéu nguyén ti,
ching ta c6 mét phuong dién cta Thién
tinh, cia Thugng dé, va clia Minh luc hay
ning lugng trung tdm ctia hé mat trdi, dang
biéu 16 dudi phuong dién tri tué, va chiing ta
thay rang trong phuong dién hinh tuéng cia
tu nhién, m6t pham tinh khac cia Thuong
dé trd nén biéu 16, 6 1a tinh thuong hay su
hip din, minh luc két dinh nam gitt [98]
hinh tudng thong nhat. Sau dé ching ta
nghién cltu con ngudi, va ghi nhin cach ma
ndi y tat ci ba phuong dién thiéng liéng gip
nhau; va nhan ra con ngudi nhu moét y chi
trung tdm dang biéu 16 thong qua mot hinh
tudng cau tao bdi cac nguyén ti, va thé hién
ba phiam tinh cfia Thugng dé, dé 1a tri tué,
béc 4i — minh triét, va y chi hay quyén ning.



To-day we are stepping out of the matter
aspect of manifestation with which we have
been dealing in the previous lectures, into
the consideration of the consciousness
within the form. We have seen that the atom
may be regarded as the central life,
manifesting through a spheroidal form, and
showing the quality of mind; but the human
atom may also be considered as a central
positive life, utilising a
demonstrating the different qualities we

form and
have enumerated; and then we said that, if
we were right in our hypothesis about the
atom, if we were right in considering the
human being as an atom, then we might
extend this primary conception to the
planet, and say that within the planetary
atom there is a great Life, manifesting
through a form, and showing specific
qualities whilst working out a specified aim;
and we extended this same concept also to
the great sphere of the solar system, and to
the Deity Who indwells it.

Let us take up the question of consciousness
itself, and study the problem a little and
concern [99] ourselves with the reaction of
the life within the form. If I can thus give
you a few general ideas in line with what has
been said earlier, I shall be able to lay
another stone upon the structure I am
endeavouring to build.

The word consciousness comes from two
Latin words: con, with; and scio, to know;
and means literally "that with which we
know." If you take a dictionary and look up
this word you will find it defined somewhat
as follows. "The state of being aware," or the
condition of perceiving, the ability to
the faculty of
recognising contacts, and the power to

respond to stimuli,
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Hém nay chung ta dang budc ra khoi
phuong dién vat chit ctia sy biéu hién ma
chiing ta d3 dé cap trong cac bai gidng trudc,
dé di vao viéc xem xét tim thiic bén trong
hinh tudng. Ching ta di thay ring nguyén
tl c6 thé dudc coi 1a sy song trung tam, biéu
16 théng qua mdét hinh tudng hinh cau, va
thé hién phim tinh cfia tri tué; nhung
nguyén ti con ngudi cling cé thé dudc coi la
mét su song duong tinh trung tam, st dung
mét hinh tudng va thé hién cac pham tinh
khac nhau ma chung ta da liét ké; va sau dé
chiing ta néi ring, néu chiing ta ding trong
gid thuyét cia minh vé nguyén ti, néu
chung ta dung trong viéc coi con ngudi la
mot nguyén tt, thi chiing ta cé thé md rdng
khai niém so cdp nay sang hanh tinh, va néi
rang bén trong nguyén ti hanh tinh cé mét
Su séng vi dai, dang biéu 16 théng qua mot
hinh tudng, va thé hién cac pham tinh cu thé
trong khi thuc hién mot muc dich da xac
dinh; va ching ta cling mé& rong cung khai
niém nay sang khoi cau vi dai clia hé mit
trdi, va sang Thugng dé Pang ngu bén trong
no.

Chuing ta hiy dé cip dén van dé ctia chinh
tam thtc, va nghién cltu van dé nay mot
chiit va quan tdm [99] dén phan Ung clia su
song bén trong hinh tudng. Néu t6i cb thé
cung cap cho cic ban mét vai y tudng chung
pht hgp vdi nhiing gi da néi trudce d6, toi sé
c6 thé dit thém mot vién da 1én ciu tric ma
téi dang nd luc xay dung.

TU tdm thic (consciousness) bat nguoén ti
hai tit tiéng Latin: con, vdi; va scio, biét; va cé
nghia den 13 "cai ma véi né ching ta biét."
Néu céac ban ldy mot cudn ti dién va tra ti
nay, cac ban sé thay né dugdc dinh nghia dai
loai nhu sau: "Trang thai nhan biét," hoic
diéu kién clia viéc tri giac, kha ning d4p ing
véi cac kich thich, ning luc nhén ra céc tiép
xUc, va quyén ning dong bo héa rung dong.



synchronise vibration. All these phrases
might be included in any definition of
consciousness, but the one I want to lay
emphasis upon this evening is that which
the Standard Dictionary gives, and which I
have quoted earlier. The average thinker
who takes up the majority of the textbooks
dealing with this subject is apt to find them
very  confusing, they divide
consciousness and the state of being aware

for

into numerous divisions and subdivisions
until one is left in a state of complete
bewilderment. To-night we will only touch
upon three types of consciousness, which
we might enumerate as follows: Absolute
consciousness, universal consciousness, and
individual consciousness, and of these three
it is only possible, really, to define two in any
way with clarity.

[100]

Absolute consciousness, to the ordinary
thinker, practically impossible of
recognition. It has been defined in one book

is

as, "That consciousness in which everything
is, the possible as well as the actual," and
concerns everything that can be possibly
conceived of as having occurred, or
This
possibly, absolute consciousness, and from
the standpoint of the human being is the

occurring, or going to occur. is,

consciousness of God, Who contains within
Himself the past, the present, and the
What, then,
consciousness? It might be defined as

future. is  universal
consciousness, thinking time and space,
consciousness with the idea of location and
succession involved within it, or, in reality,
group the group itself

forming either a greater or a lesser unit.

consciousness,

Finally, individual consciousness may be
defined as just as much of the universal
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Tat cd cac cum tif nay cé thé dudc bao gdbm
trong bat ky dinh nghia nio vé tdm thuc,
nhung diéu t6i muén nhan manh t6i nay 1a
diéu ma T dién Standard dua ra, va tdi di
trich din trudc dé. Ngudi suy nghi trung
binh khi cAm 1én phan 1én cic sich gido
khoa dé cip dén cht dé nay thudng thiy
chiing rat khé hiéu, vi ho chia tdm thuc va
trang thai nhan biét thanh v6 s6 phan chia
va phan chia phu cho dén khi ngudi ta bi bd
lai trong trang thai hoan toan hoang mang.
T6i nay chung ta sé chi cham dén ba loai tAm
thic, ma ching ta cé thé liét ké nhu sau:
Tam thtic tuyét d6i, tdm thic vii tru, va tim
thiic ca nhan, va trong ba loai nay, thuc su
chi cé thé dinh nghia hai loai theo bat ky
cach nao ré rang.

[100]

Tam thtc tuyét d6i, d6i véi ngudi suy nghi
binh thudng, thuc té 13 khéng thé nhan biét
dudc. N6 da dude dinh nghia trong mot cuén
sach la, "Tam thuc trong dé moi thi hién
hitu, cai kha thé cling nhu céi thuc té" va
lién quan d&n moi thit c¢é thé hinh dung
dudc 1a di xay ra, hodc dang xay ra, hoic sé
xay ra. Diy, c6 thé, 1a tam thiic tuyét ddi, va
tlif quan diém ctia con ngudi 1a tAm thiic clia
Thuong dé, Pang chita dung trong Chinh
Ngai qua kht, hién tai va tuong lai. Vay thi,
tam thic vii tru 13 gi? N6 cé thé duge dinh
nghia 13 tdm thic tu duy vé thdi gian va
khdng gian, tAm thiic véi y tudng vé vi tri va
su ké tiép lién quan bén trong né, hoic,
trong thuc té, 1a tAm thiic nhém, ban thin
nhém tao thanh moét don vi 16n hon hoic
nhd hon. Cudi cling, tdm thtic cd nhan cé thé
dudc dinh nghia 13 chi bao gdbm phan tim
thic vil tru ma mot don vi tach biét c6 thé
tiép xtc va cé thé hinh dung cho chinh né.



consciousness as a separated unit can
contact and can conceive of for itself.

Now, to understand these vague expressions
—absolute, wuniversal, and individual
consciousness—it might be helpful if I
It
might be done as follows: In our earlier

lectures we have seen that we must consider

endeavoured somewhat to illustrate.

the atom in the human body as a little entity,
a tiny, intelligent life, and a microscopic,
active sphere. Now taking that little cell as
our starting-point we may get, by its means,
some concept of what these three types of
consciousness [101] are, by viewing them
from the standpoint of the atom and man.
Individual consciousness to the tiny atom in
aman's body would be its own vibratory life,
its own internal activity, and all that
specifically itself.
consciousness to the little cell might be

concerns Universal
considered as the consciousness of the
entire physical body, viewing it as the unit
which incorporates the atom. Absolute
consciousness to the atom might be
considered as the consciousness of the
thinking man who is energising the body.
That would be to the atom something so
remote from its own inner internal life as to
be practically inconceivable and unknown,
yet it nevertheless sweeps into the line of its
will the form and the atom within the form,
and all that concerns them. This idea has
only to be extended to man, considered as an
atom or cell within the body of a great
Entity, and one can then work out along
similar lines this conception of a threefold
consciousness. It might here be wise if we
were to come down and consider more
than absolute

practical matters

consciousness.
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Nay, dé hiéu nhiing dién dat mo ho nay —
tam thic tuyét ddi, vii tru va cd nhan — cé
thé hitu ich néu t6i nd luc minh hoa d6i
chit. N6 cé thé dudc thuc hién nhu sau:
Trong cac bai gidng trudc, ching ta di thiy
rang chung ta phdi coi nguyén tl trong cd
thé con ngudi 13 mét thuc thé nhd, mot su
song nho bé, thédng minh, va mét khoi cau vi
md, hoat déng. Nay ldy té bao nhé d6 lam
diém xuit phat clia chiing ta, chting ta ¢ thé
c6 dudc, bang phuong tién ctia né, mét khai
niém vé ba loai tdm thudc nay [101] 13 gi,
bang cach xem xét chiing tit quan diém cta
nguyén tl va con ngudi. TAm thic cd nhan
doi véi nguyén t nhd bé trong cd thé clia
mot ngudi sé 1a ddi song rung ddng clia riéng
né, hoat ddng ndi tai clia riéng nd, va tat ca
nhitng gilién quan cy thé dén chinh né. TAm
thiic vil tru d6i vdi té€ bao nhd bé cé thé duge
coi 1a tAm thiic clia toan bd thé xac, xem né
nhu don vi sdp nhip nguyén ti. TAm thic
tuyét déi doi véi nguyén tit c6 thé dudgce coi la
tdm thic cla con ngudi dang suy nghi,
ngudi dang tiép ning lugng cho cd thé. biéu
d6 d6i véi nguyén ti sé 1a mot cai gi d6 qua
xa x0i so vdi ddi song ndi tai bén trong ctia
chinh né dén mic thuc té 1a khoéng thé
tudng tudng va khong dudc biét dén, tuy
nhién tim thtc 4y van dua hinh tuéng va
nguyén t bén trong hinh tuéng vao huéng
van hanh cfia y chi minh, va tat ci nhiing gi
lién quan dén chung. Y tudng nay chi can
dugc ma rong sang con ngudi, dudc coi nhu
mot nguyén t hay té bao bén trong cd thé
ctia mdt Thuc Thé vi dai, va khi d6 ngudi ta
c6 thé tim ra theo cic dong tudng tu quan
niém nay vé mot tim thiic tam phan. & day
c6 thé 1a khén ngoan néu ching ta di xuéng
va xem xét cdc van dé thuc té hon 1a tdm
thic tuyét doi.



Occidental science is coming gradually to
the conclusion of the esoteric philosophy of
the East, that consciousness must be
predicated not only of the animal and of the
human being, but that it must be recognised
also as extending through the vegetable on
into the mineral kingdom, and that
self-consciousness must be regarded as the
consummation [102] of the evolutionary
growth of consciousness in the three lower
kingdoms. It is not possible in the short time
now at my disposal, to go into that most
fascinating study of the development of
consciousness in the animal kingdom, in the
vegetable kingdom, and its appearance also
in the mineral kingdom; we should find,
should we do so, that even minerals show
symptoms of awareness of reaction to
stimuli; that they manifest signs of fatigue,
and that it is possible to poison a mineral
and to murder it, much as you can murder a
human being. The fact that flowers have
consciousness is being more readily
recognised, and articles of very deep interest
have been published on the consciousness of
plants, opening up a very wide range of
thought. We have seen that in atomic matter
the only thing that we can safely predicate is
that it shows intelligence, the power to
select, and to discriminate. This is the
predominant feature of consciousness as it
manifests through the mineral kingdom. In
the vegetable kingdom another quality
appears, that of sensation or feeling of a
rudimentary nature. It is responsive in a
different way to the mineral. In the animal
kingdom a third reaction appears; not only is
the animal showing signs of sensation in
greatly increased degree to the similar
response in the vegetable kingdom, but it
also shows signs of intellect, or embryo
mind. Instinct is a recognised faculty of all
animal units, and [103] the word comes
from the same root as the word "instigate."
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Khoa hoc phuong Tiy dang dan di dén két
luan cfia triét hoc ndéi mén phuong Dong,
rang tim thtc phai dugc xac dinh khéng chi
thudc vé déng vat va con ngudi, ma né phai
dudc céng nhin cling mé& réng qua gidi thuc
vat vao gidi kim thach, va rang ngi thic phai
dudc coi 1a sy hoan tat [102] cfia sy phat
trién tién héa cfia tdm thic trong ba gidi
thap. Khong thé nao trong thoi gian ngin
ngti hién cé clia t6i, d€ di vao nghién cttu
hap din nhat dé vé sy phat trién ctia tim
thic trong gidi dong vat, trong gidi thuc vat,
va sit xuat hién clia né ciing trong gidi kim
thach; chtng ta sé thay, néu chung ta lam
nhu viy, raing ngay ca cac khoang vat cling
biéu hién cic dau hiéu nhin biét vé phan
Uing vdi cac kich thich; ring ching biéu hién
cac dau hiéu mét mai, va rang c6 thé dau doc
mét khoang vat va giét chét né, cling giong
nhu ban cé thé giét chét mdt con ngudi.
Thuc té 1a hoa cé tAm thiic dang dugc céng
nhan dé dang hon, va nhiing bai viét rat sau
sac di3 dudc xuit ban vé tdm thic cla thuc
vit, m3 ra mét pham vi suy nghi rat rong.
Chuing ta di thiy riang trong vt chat nguyén
tl, diéu duy nhat ma ching ta c6 thé khing
dinh m&t cach an toan 1a né biéu hién tri tusé,
quyén ning lua chon, va phan bién. Pay 1a
dic diém ndi bat ctia tam thiic khi né bidu 16
qua gidi kim thach. Trong gidi thuc vat, mot
pham tinh khac xuit hién, d6 13 cdm giac
hay cdm xuc & dang so khai. N6 dép ting theo
moét cach khac véi khoang vat. Trong gidi
dong vat, mot phan ng thi ba xuit hién;
con vat khong chi biéu hién cac dau hiéu cia
cAdm gidc & muc @6 ting 1én rat nhiéu so véi
su dap ung tuong tu trong gidi thuyc vat, ma
né con biéu hién cac dau hiéu cta tri ning,
hay tdm tri ph6i thai. Bdn ning 1a mot kha
ning dugc cong nhan clia tat ca cac don vi
dong vat, va [103] tli nay (instinct) dén tu
cing gbc vdi tit "xui giuc" (instigate). Khi
quyén ning xui giuc bat dau bén trong bat
ky hinh tudng déng vat nio, d6 1a mét dau



When the power to instigate begins within
any animal form it is a sign that an embryo
mentality is beginning to manifest. In all
these kingdoms you have different grades
and types of showing
themselves, whilst in man you have the first

consciousness

symptoms of self-consciousness, or the
faculty in man whereby he becomes aware
that he is a separated identity, that he is the
indwelling impulse within the body, and the
one who is in process of becoming aware by
means of these bodies. This has been long
taught in the East, and "esoteric philosophy
teaches that everything lives and is
but that not all life and
consciousness is similar to the human," and

conscious,

it also emphasises the fact that "vast
intervals exist between the consciousness of
the atom and of the flower, between that of a
flower and a man, between that of a man
and a God." As Browning has said: "In man
begins anew a tendency to God." He is not a
God yet, but a God in the making; he is
working out the image of God, and will some
day produce it in perfection. He is the one
who seeking to demonstrate the
subjective, divine, threefold life through the

is
medium of the objective.

The method of the

development of consciousness in a human
being is but a repetition on a higher turn of

evolutionary

the spiral, of the two stages which we noted
in the evolution of the [104] atom, that of
atomic energy and of group coherence. In
the world at present can be seen the human
family at the atomic stage of manifestation,
leading on to a goal not yet achieved, the
group stage.

If there is one thing apparent to all of us who
are in any way interested in the faculty of
awareness, and who are in the habit of
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hiéu cho thiy mét tam tri phoi thai dang bat
dau biéu 16. Trong tat ca cac gidi nay, cic ban
c6 cac cap do va loai tdm thiic khac nhau
dang ty thé hién, trong khi & con ngudi, cac
ban cé nhiing dau hiéu dau tién cfia ngi
thitc, hay khd nang & con ngudi nhé dé y y
thttc dugc rang y 1a mét ban sic tach biét,
rang y 1 xung Iuc ngy bén trong co thé, vala
ngudi dang trong qua trinh tré nén nhin
biét nhd cac thé nay. Piéu nay di dudgc day tit
lau 3 phuong Poéng, va "triét hoc ndi moén
day ring moi thit déu sdng va cé y thic,
nhung khong phai tit cd su song va tim
thitc déu tuong ty nhu con ngudi," va né
cling nhin manh thuc té ring "nhiing
khodng cach to 16n ton tai gifia tAm thiic clia
nguyén ti va ctia bdong hoa, gilta tdm thic
cia mét bdng hoa va mét con ngudi, gitia
tdm thic cla moét con ngudi va moét Vi
Thuong dé." Nhu Browning di néi: "Trong
con ngudi bit ddu mdéi moét khuynh hudng
hudng vé Thugng dé." Y chua phai 1a mét Vi
Thuong dé, ma 12 moét Vi Thuong dé dang
hinh thanh; y dang thuc hién hinh anh cta
Thuong dé, va mdt ngay nao dé sé tao ra né
trong su hoan héo. Y 1a ngudi dang tim cich
thé hién su song thiéng liéng, chii quan, tam
phin théng qua trung gian ctia cii khach
quan.

Phuong phéap phat trién tién hda cfia tim
thitc 8 mot con ngudi chi 12 mot sy 1dp lai
trén mot vong xoin ¢ cao hon, clia hai giai
doan ma chiing ta di ghi nhin trong su tién
héa ctia [104] nguyén t#, dé 14 giai doan
ning luong nguyén t va sy gan két nhom.
Trong thé gidi hién nay cé thé thiy gia dinh
nhan loai 3 giai doan biéu hién nguyén tt,
din dén mot muc tiéu chua dat dudc, giai
doan nhém.

Néu cé mot diéu rd rang doi véi tat ca chiing
ta, nhitng ngudi quan tdm theo bat ky cach
nao dén kha ning nhan biét, va nhiing ngudi



noting that which passes around us, it is
that of the different grades of mentality
and the
different types of consciousness among

which we meet everywhere,

men. We meet people who are alert, alive,
aware of all that is going on, keenly
conscious, responsive to thought currents of
kinds
conscious of contacts of every kind; then we
meet people who seem to be asleep; there is

various in human affairs, and

apparently so little that interests them; they
seem utterly unaware of contact; they are
yet in a stage of inertia, and are not capable
of responding to much outer stimuli; they
are not mentally alive. One notices it, also, in
children; some respond so quickly, while
others we call stupid. It is not really that one
is more or less essentially stupid than
another; it is simply due to the inner stage of
evolution of the child, to its more frequent
incarnations, and the longer period that it
has been occupied in becoming aware.

Let us now take the two stages, the atomic
and the form stage, and see how the
consciousness of the human being develops,
bearing ever in mind [105] that in the
human atom is stored up all that has been
gained in the earlier stages in the three
lower kingdoms of nature. Man is the gainer
by that vast evolutionary process which lies
behind him. He starts with all that has been
gained therein latent within him. He is self-
conscious, and has before him a definite
goal, the attainment of group consciousness.
For the atom of substance the goal had been
the attainment of self-consciousness. For
the human being the goal is a greater
Consciousness, and a wider range of
awareness.
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c6 théi quen ghi nhan nhiing gi dién ra xung
quanh chuing ta, thi d6 1a cac cdp d6 tam tri
khac nhau ma ching ta gip & khip moi noi,
va cac loai tdm thic khac nhau gilta con
ngudi. Chung ta gap nhiing ngudi lanh 1gdi,
song doéng, nhan biét tat ci nhiing gi dang
dién ra, y thic sau sic, dap ing vdi cac ludng
tu tudng thudc nhiéu loai khac nhau trong
cac van dé clia con ngudi, va y thic vé cac
tiép xtc thudc moi loai; sau d6 chung ta gip
nhiing ngudi dudng nhu dang ngl; dudng
nhu cé qua it diéu lam ho quan tam; ho
dudng nhu hoan toan khéng nhin biét vé sy
tiép xtic; ho van & trong mdt giai doan ctia su
tri tré, va khéng cé kha nang dap ung vdi
nhiéu kich thich bén ngoai; ho khong séng
dong vé mit tri tué. Ngudi ta cling nhan thay
diéu d6 & tré em; mot sd dap ing rat nhanh,
trong khi nhiing da tré khac chiing ta goi la
dan don. Thuc su khoéng phai 13 dita ndy ngu
ngdc hon hay kém hon vé ban chit so véi
dtta kia; don gian 13 do giai doan tién héa bén
trong clia dda tré, do nhiing 1an 14m pham
thudng xuyén hon clia nd, va thoi gian dai
hon ma né di trdi qua dé phat trién kha
ning nhan biét.

Bay gid chuing ta hiy lay hai giai doan, giai
doan nguyén t va giai doan hinh tuéng, va
xem tam thtfc clia con ngudi phat trién nhu
thé ndo, ludén ghi nhé [105] ring trong
nguyén t con ngudi dudc luu trit tit ca
nhiing gi da thu dugc trong cac giai doan
trudc d6 trong ba gidi thap cfia tu nhién. Con
ngudi 1a ngudi hudng 1gi ti qua trinh tién
héa to 16n nam phia sau y. Y bat dau vdi tat
ca nhitng gi di thu dudc trong dé tiém tang
bén trong y. Y c6 ngi thic, va cé trude mit
mot muc tiéu xac dinh, su dat dugc tam thtc
nhém. Poi véi nguyén ti chat liéu, muc tiéu
di 13 dat dugc ngi thiic. Pdi v8i con ngudi,
muc tiéu la mot Tam thic vi dai hon, va mét
pham vi nhin biét réng hon.



The atomic stage which we are now

considering is, for peculiarly

interesting one, because it is the stage in

us, a

which the majority of the human family find
themselves. In it we pass through the period
(a most necessary one) of self-centredness,
that cycle in which the man is principally
concerned with his own affairs, with that
which primarily interests him, and lives his
own intense, internal, vibratory life. For a
long period back of us, and perhaps at the
present stage (for I do not believe that many
of us would feel insulted if we were not
regarded as having attained perfection, or
having achieved the goal), we are most of us
selfish,
interested in the things that are going on in

intensely and only mentally
the world, and then probably because our
hearts are touched, and we do not like being
uncomfortable, or we are interested because
it is the fashion; and yet, [106] in spite of this
mental attitude, our whole attention is
focussed upon the things which concern our
own individual life. We are in the atomic
stage, intensely active in connection with
our own personal problems. Watch the
throngs in the streets of any great city, and
you will see everywhere people in the atomic
stage, centred entirely in themselves,
occupied only with their own business,
intent upon their own pleasure getting,
desirous only of having a good time, and
only incidentally occupied with affairs
which concern the group. This is a necessary
and protective stage, and one of essential
value to every unit of the human family. The
realisation of this, therefore, will surely lead
us all to be patient with our brothers and

sisters who may so often irritate us.

88

Giai doan nguyén t& ma ching ta dang xem
xét 13, d6i vdi ching ta, mot giai doan dic
biét thi vi, b3i vi d6 1a giai doan ma phan 16n
gia dinh nhan loai tim thay chinh minh.
Trong d4, chiing ta trai qua thdi ky (mét thoi
ky can thiét nhat) tip trung vao ban than,
chu ky ma trong dé con ngudi chl yéu quan
tdm dén céng viéc clla riéng minh, véi
nhitng gi cht yéu thu hit su quan tdm clia y,
va song cudc song rung ddng, ndi tdim, minh
liét clia riéng minh. Trong mét thai gian dai
phia sau chdng ta, va cé 1é & giai doan hién
tai (vi t6i khong tin ring nhiéu ngudi trong
chiing ta sé cAm thiy bi xtc pham néu
chiing ta khong dugc coi 1a da dat dén sy
hoan hao, hoic di dat dude muc tiéu), hau
hét chtng ta déu ich ky manh liét, va chi
quan tdm vé mit tri tué dén nhiing diéu
dang dién ra trén thé gidi, va sau dé cé 18 vi
trai tim ctia chuing ta bi xdc ddng, va chung
ta khéng thich khéng thodi mai, hodc ching
ta quan tdm vi d6 1a mét; tuy nhién, [106]
bat chap thai d6 tri tué ndy, toan bd su chu y
clia chiing ta déu tip trung vao nhiing diéu
lién quan dén cudc séng cd nhan cda riéng
chung ta. Chung ta dang & giai doan nguyén
t, hoat déng minh liét lién quan dén cac
van dé ca nhan cfia riéng minh. Hiy quan st
dam ddng trén dudng pho cta bat ky thanh
phd 16n nao, va cac ban sé thiy khip noi
nhiing ngudi dang & giai doan nguyén tt, tap
trung hoan toan vao ban than, chi bin rén
véi céng viéc riéng cta ho, chdm chu vao
viéc tim kiém niém vui cfia riéng ho, chi
mong mudn c¢é mot thdi gian vui vé, va chi
tinh cd ban rén véi cac cong viéc lién quan
dén nhém. Pay 1a mot giai doan can thiét va
bao vé, va 1a mot giai doan cé gia tri thiét yéu
d6i véi moi don vi clia gia dinh nhén loai. Do
dé, viéc nhin ra diéu nay chic chin sé din
tat ca chiing ta dén su kién nhan vdi cdc anh
chi em cta minh, nhitng ngudi thudng
xuyén lam ching ta kho chiu.



What are the two factors whereby we evolve
in and out of the atomic stage? In the Orient
for many ages the method of evolution has
been regarded as a twofold one. A man has
been taught that he evolves and becomes
aware first by means of the five senses, and
later through the development of the faculty
of discrimination, coupled with dispassion.
Here in the West we have primarily
emphasised the five senses, and have not
taught that discrimination which is so
essential. If you watch the development of a
little child you will become aware, for
instance, that a baby develops the five senses
in a certain [107] ordered sequence, usually.
The first sense it develops is hearing; it will
move its head when there is a noise. Then
the next sense to be noted is that of touch,
and it begins to feel about with its little
hands. The third sense which seems to
awaken is that of sight. I do not mean by this
that a baby cannot see, or that it is born
blind, like a kitten, but it is often several
weeks before a baby consciously sees and
looks with recognition. The faculty has
always been there, but there has been no
realisation. So it is with the graded
of  consciousness
realisations that lie ahead of man to-day. In

expansions and
these three paramount, or major senses,
hearing, touch, and sight, you have a very
interesting analogy to and connection with
the threefold manifestation of Deity, the self,
the not-self, and the relation between. The
self, occultly, hears and responds to
vibration, thus realising Itself. It becomes
aware of the not-self, and of its tangibility,
through touch, but it is only when sight or
conscious recognition comes in that the
relation between the two is established. Two
more senses are utilised by the self in
making its contacts, those of taste and smell,
but they are not so essential to the
development of intelligent awareness as are
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Hai yéu t6 nao gitp chiing ta tién héa vao va
ra khéi giai doan nguyén ti? & phuong Péng
trong nhiéu thoi dai, phuong phap tién héa
da dudc coi la mot phuong phap kép. Mot
ngudi di dugc day ring y tién héa va trd nén
nhan biét trudc tién bang nim gidc quan, va
sau d6 théng qua su phat trién ctia kha ning
phén bién, két hop véi su diém nhién. & day
tai phuong Tay, chiing ta ch@ yéu nhin
manh nidm gidc quan, va da khong day su
phan bién von rat thiét yéu dé. Néu cac ban
quan sat sy phat trién ctia mot dia tré nho,
cac ban sé nhén biét, chang han, raing mot
em bé phat trién nim gidc quan theo mét
[107] trinh tu trdt tu nhat dinh, théng
thudng 1a nhu vdy. Gidc quan dau tién né
phat trién 13 thinh gidc; né sé ctt ddng dau
khi c6 tiéng on. Sau dé, gidc quan tiép theo
dudc ghi nhin 14 xtc gidc, va né bat dau s&
soang bang ddi tay nhé bé clia minh. Giac
quan thi ba dudng nhu thic tinh 13 thi giac.
T6i khong c¢é vy néi ring em bé khong thé
nhin thay, hoic né sinh ra d3 mu, gidng nhu
méo con, nhung thudng phai mait vai tuan
trude khi em bé nhin va nhin cé su nhan biét
mot cach cé y thitc. Kha ning dé van luén &
d6, nhung chua cé su nhan biét. Vi vay, diéu
dé ciing giong nhu cac sy m3 rong theo cap
bic ctia tdm thic va cac sy ching nghiém
dang nam phia trudc con ngudi ngly nay.
Trong ba gidc quan t6i quan trong, hay
chinh yéu nay, thinh giic, xtc gidc va thi
gidc, cac ban cé mot sy tuong doéng va két
ndi rat tha vi véi su biéu hién tam phan clia
Thuong dé, cai ngi, cai phi ngd, va moéi quan
hé gitta chiing. Vé mit huyén bi, cii ngi nghe
va dap ung vdi rung dong, do d6 nhan ra
Chinh N&. N6 trd nén nhan biét cai phi ng3,
va tinh hitu hinh ctia né, théng qua xtc giéc,
nhung chi khi thi gidc hay su nhin biét cé y
thiic xuat hién thi méi quan hé giita hai bén
mdi dude thiét 14p. Hai gidc quan nita duge
cai ngd st dung trong viéc tao ra cac tiép xuc
clia no, d6 1a vi gidc va khitu gidc, nhung



the other three. Through these five senses
we make every contact that it is possible to
make upon the physical plane; through them
we learn, we grow, we become aware, and we
develop; through them all [108] the great
instincts are evolved; they are the great
protective senses, not only enabling us to
but
protecting us from that environment.

contact our environment, also

Having, then, learnt to be intelligent units
by means of these five senses, and having,
through their medium, expanded our
consciousness, we reach a certain crisis, and
another factor comes in, that of intelligent
discrimination. Here I am referring to the
discrimination which a self-conscious unit
demonstrates. I refer to that conscious
choice which you and I evidence, and which
we will be forced to utilise as the power of
evolution drives us on to the point where we
will learn to distinguish between the self
and the not-self, between the real and the
unreal, between the life within the form,
and the form which it uses, between the
knower and that which is known. Here we
have the whole object of evolution, the
attainment of the consciousness of the real

self through the medium of the not-self.

We pass through a long period or cycle of
many lives, wherein we identify ourselves
with the form, and are so one with the
not-self that we recognise no difference,
being entirely occupied with the things
which are transient and impermanent. It is
this identification with the not-self which
leads to all the pain, dissatisfaction, and
sorrow in the world, and yet we must
remember that through [109] this reaction
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chiing khong thiét yéu d6i véi su phat trién
clia sy nhan biét thong minh nhu ba giac
quan kia. Théng qua nam gidc quan nay,
chiing ta tao ra moi tiép xtic c6 thé thuc hién
trén c6i hong tran; thong qua chiing, ching
ta hoc héi, ching ta phat trién, chiing ta trd
nén nhin biét, va ching ta ting trudng;
thong qua chiing, tit ca [108] cic ban ning
vi dai dudc phat trién; chung 13 nhiing giac
quan bdo vé vi dai, khéng chi cho phép
chiing ta tiép xtic v4i méi trudng ctia minh,
ma con bao vé ching ta khéi méi trudng dé.

Sau d¢, khi dd hoc cach trd thanh nhiing don
vi théng minh bang phuong tién cfia nim
gidc quan nay, va sau khi di mé réng tdm
thiic cia minh théng qua trung gian cla
chiing, ching ta dat dén mdt cudc khiing
hodng nhit dinh, va mot yéu t6 khac xuat
hién, d6 12 su phan bién théng minh. & day
t6i dang dé cip dén su phan bién ma mot
don vi ¢ ngi thic thé hién. Téi dé cap dén
su lya chon c6 y thic ma cac ban va toi
ching t6, va chiing ta sé budc phai st dung
khi stic manh ctia su tién héa thuc diy
chting ta dén diém ma ching ta sé hoc cach
phan biét gilta cai nga va cai phi ngi, gitta cai
thuc va cai khong thuc, gitta su séng bén
trong hinh tudng va hinh tuéng ma né st
dung, gitta thic gid va cai bi biét. § day
chiing ta cé toan bd muc dich cfia sy tién
héa, su dat dugc tdm thiic ctia chdn nga thuc
su théng qua trung gian ctia cai phi nga.

Chung ta trdi qua mot thoi ky dai hodc chu
ky ctia nhiéu kiép song, trong dé chiing ta
déng nhit minh véi hinh tuéng, va dong
nhit véi cai phi ngi dén muc chiing ta khong
nhan ra su khac biét nao, hoan toan ban rén
véi nhitng thit nhat théi va vé thudng. Chinh
su ddng nhat héa nay véi cai phi ngd din dén
tat cd dau dén, bat min va budn phién trén
thé gidi, nhung ching ta phai nhd rang
théng qua [109] phan Uing nay cda céi ngi



of the self to the not-self we inevitably learn,
and finally break loose from the
impermanent and the unreal. This cycle of
identification with the unreal parallels the
stage of individual consciousness. As the
atom of substance has to find its way into
some form, and add its quota of vitality to a
greater unit, so through the evolutionary
development of consciousness the human
atom has likewise to reach a point where it
recognises its place in a greater Whole, and
shoulders its responsibility in group activity.
This is the stage which a great number of the
human family are now approaching. Men
are realising, as never before, the difference
between the real and the unreal, between the
permanent and the impermanent; through
pain and suffering they are awakening to the
recognition that the not-self suffices not,
and they are searching without and also
within for that which will more adequately
meet their needs. Men are seeking to
understand themselves, to find the kingdom
of God within themselves, and through
Mental Science, New Thought, and the study
of psychology they will arrive at certain
realisations which will prove invaluable to
the human race. The indication is therefore
to be found that the form stage is rapidly
approaching, and that men are passing out
of the atomic period into something

Man
beginning [110] to sense the vibration of
that greater Life within Whose body he is
but as an atom, and he is commencing, in a

infinitely better and greater. is

small way, to make a conscious response to
that greater call, and to find possible
channels whereby he can understand that
greater Life which he senses, but as yet does
not know. If he persists in this, he will find
the group to which he belongs, and will then
change his centre. No longer will he be
limited by his own little atomic wall, but he
will pass beyond it, and become, in his turn,
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do6i véi cai phi ngi, ching ta chic chin sé
hoc hdi, va cudi cung thoit khdi cai vb
thudng va cai khéng thuc. Chu ky dong nhat
héa vdi cai khong thuc nay song song véi
giai doan tidm thuc ca nhan. Cling nhu
nguyén t chat liéu phai tim dudng vio mot
hinh tudng nio d4, va thém phan sinh luc
ctia né vao mét don vi 16n hon, thi théng
qua su phat trién tién héa clia tim thiic,
nguyén ti con ngudi cling phai dat dén méot
diém ma né nhin ra vi tri cia minh trong
mot Téng Thé 16n hon, va ganh vac trach
nhiém ctia minh trong hoat ddng nhém. Pay
13 giai doan ma mot s6 lugng 16n gia dinh
nhin loai hién dang tiép cin. Con ngudi
dang nhéan ra, chua bao gio nhu trudc day, su
khac biét gilita cai thuc va cai khong thuc,
gifia cai trudng ton va cai vé thudng; qua
dau ddn va khé s, ho dang thiic tinh véi su
nhin biét ring cai phi ngi khong dd, va ho
dang tim kiém bén ngoai va ca bén trong cho
cai s& dap Ung day di hon nhu cau cda ho.
Con ngudi dang tim cach hiéu chinh minh,
tim vuong qudc clia Thugng dé bén trong
chinh minh, va théng qua Khoa hoc Tam tri,
Tu Tudng Mdi, va nghién cttu tdm ly hoc, ho
sé dat dén nhiing nhin thic nhit dinh sé
chiing t3 13 v6 gia doi vdi ching toc nhan
loai. Do @6, dau hiéu dudc tim thiy la giai
doan hinh tuéng dang nhanh chéng dén
gan, va con ngudi dang budc ra khdi thoi ky
nguyén tit d& vao mét cai gi d6 tot hon va vi
dai hon v6 han. Con ngudi dang bit dau
[110] cAm nhan rung ddng ctia Su séng vi dai
hon dé ma bén trong co thé cia Pang dé y
chi nhu mét nguyén tf1, va y dang bat dau,
theo mot cadch nho bé, tao ra mét sy dap ung
c6 y thiic d6i véi tiéng goi vi dai hon dé, va
tim thay nhitng kénh din kha di nh& d6 y cé
thé hiéu dugc Su song vi dai hon ma y cdm
nhan, nhung chua biét dén. Néu y kién tri
trong viéc nay, y sé tim thdy nhém ma y
thudc vé, va sau d6 sé thay d6i trung tim ctia
minh. Y sé khoéng con bi gidi han bdi biic
tudng nguyén ti nhd bé ctia riéng minh, ma



a conscious, active, intelligent part of the
greater whole.

And how is this change brought about? The
atomic stage was developed by means of the
five senses, and through the utilisation of
the faculty of discrimination. The stage at
which a man awakens to group realisation,
and becomes a conscious participant in the
activities of the group, is brought about in
two ways: through meditation, and through
a series of initiations. Now when I use the
word "meditation" I do not mean what is
perhaps usually understood by that word, a
negative, receptive state of mind, or a state
of trance. There is much misconception
these days as to what meditation really is,
and there is a great deal of so-called
meditation which has been truly described
by a person not so long ago, as "I shut my
eyes, and open my mouth, and wait for
something to happen." The true meditation
[111] is something that requires the most
intense application of the mind, the utmost
control of thought, and an attitude which is
neither negative nor positive, but an equal
balance between the two. In the Eastern
Scriptures the man who is attempting
meditation and achieving its results, is
described
consideration of these words may come
much help and illumination to us: "The

as follows—and from a

Maha Yogi, the great ascetic, in whom is
centred the highest perfection of austere
penance and abstract meditation, by which
the most unlimited powers are attained,
marvels and miracles are worked, the
highest spiritual knowledge is acquired, and
union with the great Spirit of the universe is
eventually attained." Here this union with
the group life is held to be the product of
meditation, and there is no other method of
attainment.
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y s& vuot ra ngoai nd, va dén lugt minh, trd
thanh mot phan cé y thtic, hoat ddng, thong
minh cfia tong thé vi dai hon.

Va su thay d8i nay dude mang lai nhu thé
nao? Giai doan nguyén ti dudc phat trién
bang nim gidc quan, va thdng qua viéc sit
dung kha ning phan bién. Giai doan ma3 tai
dé mét ngudi thiic tinh véi su chiing nghiém
nhém, va trd thanh mot ngudi tham gia cé y
thic vao cdc hoat déng cta nhém, dudc
mang lai theo hai cach: théng qua tham
thién, va thong qua mdt loat cac cude diém
dao. Nay khi t6i st dung tit "tham thién", t6i
khéng cé ¥ néi dén diéu cé 18 thudng dudc
hiéu bdi tit @6, moét trang thai tdm tri thu
dong, tiép nhan, hodc mot trang thai xuat
than. C6 rat nhiéu quan niém sai 1am ngiy
nay vé viéc tham thién thuc sy la gi, va cé rat
nhiéu cai goi 1a tham thién di dudc méot
ngudi md td mdt cich trung thuc cich diy
khoéng 14u, 1a "T6i nham mait, va m3 miéng,
va chd doi diéu gi d6 xay ra." Tham thién
chén chinh [111] 14 mot céi gi dé doi héi su
Ung dung minh liét nhat cta tdm tri, sy
kiém soat tu tudng toi da, va mdt thai do
khoéng thu déng cling khéng chti déng, ma la
mot su cin bang binh ding giita hai bén.
Trong cac Kinh dién phuong Pong, ngudi
dang c6 ging tham thién va dat dugc két qua
ctia nd, dugc md ta nhu sau — va tit viéc xem
xét nhiing 15i nay cé thé mang lai nhiéu sy
giup d& va soi sang cho chiing ta: "Maha Yogi,
nha khé hanh vi dai, noi ngudi tap trung sy
hoan hio cao nhit ctia sy sam héi khic khé
va tham thién tritu tugng, nhd dé dat duge
nhitng quyén ning v6 han nhit, nhitng diéu
ky diéu va phép la dugc thuc hién, kién thiic
tinh than cao nhit dudc thu nhén, va su hgp
nhat véi Pang Tinh than vi dai cia vil tru
cubi ctng cling dat duge." & day su hgp nhit
nay vdi su song nhém dudc coi 1a san pham
ctia tham thién, va khéng cé phudng phép
dat dugc nao khac.



True meditation (of which the preliminary

stages concentration upon and
application to any particular line of thought)
will differ for different people and different

types. The religious man, the mystic, will

are

centre his attention upon the life within the
form, upon God, upon Christ, or upon that
which embodies for him the ideal. The
business man, or the professional man, who,
during his hours of work, is one-pointedly
centred upon the matter he has on hand,
and who keeps his attention fixed upon the
particular problem [112] he has to solve, is
learning to meditate. Later on, when he
comes to the more spiritual aspect of
meditation, he will find that he has covered
the hardest part of the road. The person who
is reading a difficult book, and reads with
the full force and power of his brain, getting
at that which lies behind the written word,
may be meditating as much as it is possible
for him to meditate at this time. I say this for
our encouragement, because we live in a
cycle in which books about meditation are
found. All of them embody some aspect of
the truth, and may be doing much good, but
they may not embody that which is best for
any particular individual. We need to find
our own way of concentrating, to ascertain
our own method of approach to that which
lies within, and to study for ourselves this
question of meditation.

I would like here to sound a word of
warning. Avoid those schools and methods
which combine forms of breathing exercises
with meditation, which teach different
types of physical postures, and teach their
students to centre their attention upon
physical organs or centres. Those who follow
these methods are heading towards disaster,
and apart from the physical dangers
involved, and the risk of insanity and
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Tham thién chin chinh (trong dé cac giai
doan so khéi la su tip trung vao va ing dung
vao bat ky dong tu tudng cu thé nao) sé khac
nhau d8i véi nhitng ngudi khic nhau va céc
loai hinh khac nhau. Ngudi sung dao, nha
than bi, sé tip trung su chd y ctia minh vao
su sdng bén trong hinh tudng, vao Thuong
dé, vao Puc Christ, hodc vao cai hién than
cho ly tudng ddi vdi y. Doanh nhan, hoic
nguoi lam chuyén mén, ngudi ma trong
nhiing gid 1am viéc, tip trung nhat tdm vao
van dé y dang c6 trong tay, va gitt su chi y ¢
dinh vao van dé cu thé [112] ma y phai giai
quyét, dang hoc cach tham thién. Sau nay,
khi y dén véi phuong dién tham thién mang
tinh tinh than hon, y sé thiy rang y di di hét
phan khé khin nhit clia con dudng. Ngudi
dang doc mot cudn sach kho, va doc véi toan
bo stic luc va quyén ning clia bé ndo minh,
nam bit cai ndm dang sau tit ngit dudc viét
ra, c6 thé dang tham thién nhiéu nhat muc
c6 thé ddi véi y vao lic nay. Téi néi diéu nay
dé khuyén khich chung ta, bdi vi chting ta
sdng trong mot chu ky ma sich vé tham
thién dugc tim thay. Tat cd ching déu thé
hién mot sd phuong dién cta su that, va cé
thé 1am dugc nhiéu diéu tét, nhung chiing
c6 thé khong thé hién cai tot nhat cho bat ky
ca nhan cu thé nio. Chiing ta can tim ra cach
tdp trung clia riéng minh, xac dinh phuong
phap tiép cin clia riéng minh d6i véi cdi nim
bén trong, va tu minh nghién cttu van dé
tham thién nay.

& day t6i mudn giéng 1én mét 15i canh béo.
Hiy tranh nhiing trudng phai va phuong
phép két hop cac hinh thtic bai tap hit thé
véi tham thién, nhitng ndi day cac loai tu thé
co thé khac nhau, va day hoc vién ctia ho tip
trung su chd y vao cdc c¢d quan hodc cac
trung tam vat ly. Nhiing ngudi tudn theo cac
phuong phédp nay dang hudng téi thdm hoa,
va ngoai nhiing nguy hiém vé thé xac lién
quan, va nguy cd dién loan va r6i loan than



nervous disorders, they are occupying
with the form, which

limitation, and not with the spirit, which is

themselves is
life. The goal will not be achieved that way.
[113] For most of us the

concentration which results

intellectual

in mind
control, and the ability to think clearly and
to think only that which we wish to think,
must precede true meditation, which is a
thing few people know much about. This
true meditation. which it is impossible for
me to enlarge upon here, will result in a
definite change of polarisation, will open up
to man ranges of experiences undreamt of
hitherto, will reveal to him contacts that as
yet he does not realise, and will enable him
to find his place within the group. He will be
no longer confined by the wall of his
personal life, but will begin to merge that
life within the greater whole. He will no
longer be occupied with the things of selfish
interest, but will give his attention to the
problems of the group. He will no longer give
his time to the culture of his own identity,
but will seek to understand that greater
Identity of which he is a part. This is really
what all advanced men are beginning more
or less to do. Little as the average man may
realise it, great thinkers, such as Edison and
others, arrive at a solution of their problems
along the line of meditation. By a brooding
concentration, by a constant recollection,
and by strenuous application to the
particular line of thought which interests
them, they produce results, they tap the
inner reservoirs of inspiration and of power,
and bring down from [114] the higher levels
of the mental plane results which benefit the
group. When we ourselves have done a
certain amount of work along the line of
meditation, when we are cultivating group
interest and not self-interest, when we have
developed physical bodies that are strong
and clean, and emotional bodies that are
controlled, and not swayed by desire, when
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kinh, ho dang ban rén vdi hinh tudng, von 1a
su gidi han, chit khong phai véi tinh than,
von 13 sy song. Muc tiéu sé khéng dat duge
theo cach dé. [113] Pdi vdi hau hét ching ta,
su tip trung tri tué dan dén kiém soat tdm
tri, va kha ning suy nghi r6 rang va chi nghi
nhiing gi chting ta muén nghi, phai di trudc
tham thién chan chinh, von 12 mot diéu ma
it ngudi biét nhiéu vé né. Tham thién chan
chinh nay, diéu ma t6i khéng thé trinh bay
chi tiét 3 day, sé din dén mot su thay doi 16
rét vé su phan cuc, sé md ra cho con ngudi
nhiing pham vi kinh nghiém chua ting mo
tdi, sé tiét 16 cho y nhiing tiép xtic ma cho
dén nay y chua nhin ra, va sé cho phép y tim
thay vi tri clia minh trong nhém. Y sé khong
con bi giam him bdi buic tudng ctia ddi séng
c4d nhan, ma sé bat dau sap nhip cudc séng
dé vao téng thé vi dai hon. Y sé khéng con
ban roén vdi nhiing diéu ldi ich ich ky, ma sé
danh sy cht y cfia minh cho cac vin dé clia
nhém. Y sé khong con danh thdi gian cho
viéc trau doi ban sic riéng cia minh, ma sé
tim cach hiéu Ban Sic vi dai hon ma y 1a mét
phan. Pay thuc su 1a nhiing gi tit ca nhiing
ngudi tién hdéa cao dang bit dau it nhiéu
lam. Mic du ngudi binh thudng cé thé it
nhin ra diéu dé, nhung nhitng nha tu tudng
16n, nhu Edison va nhiing ngudi khéc, di dén
giadi phap cho cac van dé clia ho theo dong
tham thién. Bing mot su tip trung nghién
ngim, biang mot sy hoi tudng lién tuc, va
bang su tng dung nd luc vao dong tu tudng
cu thé1am ho quan tim, ho tao ra két qua, ho
khai théac cic hd chita cAm hiing va quyén
ning bén trong, va mang xudng ti [114] cac
cap d6 cao hon clia céi tri nhitng két qua
mang lai 1gi ich cho nhém. Khi chinh chung
ta di thuc hién mot lugng coéng viée nhat
dinh theo dong tham thién, khi ching ta
dang trau doéi su quan tdm nhém chit khéng
phai tu 1gi, khi chiing ta d3 phét trién nhiing
thé x4c manh mé va sach sé&, va nhitng thé
cdm duc dudc kiém soat, va khong bi lay
chuyén bédi duc vong, khi chtng ta cé nhiing



we have mental bodies that are our
instruments and not our masters, then we
shall know the true meaning of meditation.

When a man has made his contact through
meditation with the group to which he
belongs, and becomes, therefore, ever more
and more group conscious, he is then in a
position to take what are called a series of
initiations. These initiations are simply
expansions of consciousness, brought about
with the help of Those Who have already
achieved the goal, Who have already
identified Themselves with the group, and
Who are a conscious part of the body of the
Heavenly Man. With Their assistance, and
through Their aid, a man will gradually
awaken to the realisation that is Theirs.

There is great interest everywhere to-day in
this subject of initiation, and an over-
emphasis has been laid upon its ceremonial
aspect. We need to remember that every
great unfoldment of consciousness is an
initiation. Every step forward along the path
of awareness is an initiation. [115] When an
atom of substance was built into the form, it
was for that atom an initiation. It became
aware of another type of force, and its range
When the
consciousness of the vegetable and animal

of contact became wider.

kingdom merged, and the life passed from
the lower kingdom into the higher, that was
an initiation. When the consciousness of the
animal expanded into that of the human
being, still another great initiation took
place. All the four kingdoms have been
entered by an initiation, or through an
expansion of consciousness. Ahead of the
human family lies now the fifth, or spiritual
kingdom, and it is likewise entered through
a certain initiation, as can be seen by those
who intelligently read their New Testament.
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thé tri 1a céng cu clia ching ta chit khong
phéi 1a chd nhan clia ching ta, thi ching ta
sé biét y nghia thuc sy clia tham thién.

Khi mot ngudi di thuc hién su tiép xdc clia
minh théng qua tham thién véi nhém ma y
thudc vé, va do d6 trd nén ngay cang cé tim
thic nhém, thi y & vao vi tri dé thuc hién cai
dudc goi 13 mét loat cic cudc diém dao.
Nhitng cudc diém dao niy don gian 1a nhitng
su md réng cda tdm thic, dugc mang lai véi
su gitp d& clia Cac Ngai, Nhitng Pang di dat
dude muc tiéu, Nhitng Pang di tu dong nhat
minh véi nhém, va Nhitng Pang 13 mét phan
cé y thiic clia cd thé Pang Thién Nhan. Véi
su hd trg clia Cac Ngai, va thong qua su gitp
d& clia Cac Ngai, mét ngudi sé dan dan thic
tinh vdi su chiing nghiém von 1a clia Cac
Ngai.

Ngay nay cé moi quan tdm 16n & khip moi
noi vé chfi dé diém dao nay, va mét su nhan
manh qua muc da dugc dat vao phuong dién
nghi 18 cia né. Ching ta cAn nhd rang moi sy
khai m3 16n lao cfia tdm thic déu 1a mdt
cudc diém dao. Moi budc tién vé phia trudc
trén con dudng nhan biét déu 13 mot cude
diém dao. [115] Khi mot nguyén ti chat liéu
dudc xay dung vao hinh tudng, dé 1la mot
cudc diém dao doi véi nguyén tit dé. N6 trd
nén nhan biét vé mot loai manh luc khac, va
pham vi tiép xtic clia né trd nén réng hon.
Khi tdm thic cda gidi thuc vat va déng vat
sap nhap, va su sdng chuyén tit gidi thap hon
sang gidi cao hon, dé 1a mét cudce diém dao.
Khi tdm thic cia con vit md réng thanh
tam thiic cfia con ngudi, moét cudc diém dao
vi dai khéc lai dién ra. T4t cd bon gidi déu da
dudc gia nhip bang mot cudc diém dao, hoic
théng qua mdt sy md rong cta tdm thic.
Phia trudc gia dinh nhan loai hién nay la gidi
thi nidm, hay gidi tinh than, va né ciing dugc
gia nhap théng qua mot cudc diém dao nhat
dinh, nhu c6 thé dugc thay bdi nhiing ngudi



And in all these cases these initiations have
been brought about by the help of Those
who already know. Thus we have within the
evolutionary scheme not great gaps between
one kingdom and another, and between one
state of awareness and another, but a
gradual development of consciousness, and
one in which we, each one of us, have had
and will have our share. If we can remember
this universality of initiation we shall have a
better proportioned point of view in
connection with it. Every time that we
become more aware of our environment,
and our mental content is increased, it is an
initiation on a tiny scale. Every time [116]
our horizon widens, and we think and see
more broadly, it is an initiation, and herein
to us lies the value of life itself, and the
greatness of our opportunity.

One point I wish to make here is this: every
initiation has to be self-initiated. That final
stage when definite help is brought to us
from outside sources is not achieved because
there are great Beings anxious to help us,
Who come to us where we are and seek to
lift us. It comes to us because we have done
the necessary work, and nothing can stop it
coming. It is our right. Those who have
achieved can and will and do aid and assist
us, but Their hands are tied until we have
done our share of the undertaking. Nothing
therefore that we do to increase our
usefulness in the world, no steps that we
take to build better bodies, no effort that we
make to gain self-control and to equip our
mental body, is ever lost; it is all something
which we are adding to the total we are
piling up, which will some day bring us to a
great revelation, and every hourly, daily
effort that we make, swells the tide of energy
which will sweep us to the portal of
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doc Tan Udc mét cach théng minh. Va trong
tat ca cac trudng hgp nay, cac cudc diém dao
nay di dudc mang lai bdi sy giip dd cta
Nhitng Pang di biét. Do d6, ching ta cé
trong so d6 tién hdéa khong phai nhiing
khodng céich 14n gilia gidi nay va gidi khéc,
va gifta trang thai nhin biét nay va trang
thai nhan biét khac, ma 13 mot su phat trién
dan dan ctia tdm thic, va 1a mét sy phat
trién ma chiing ta, mdéi ngudi ching ta, di va
sé c6 phan clia minh. Néu ching ta cé thé
nhd tinh phd quat nay ctia diém dao, chiing
ta sé c6 mdt quan diém can d6i hon lién
quan dén né. Mbi khi ching ta trd nén nhan
biét hon vé moéi trudng ctia minh, va néi
dung tri tué ctia ching ta dudc gia tang, d6
12 mét cude diém dao & quy moé nhd. Mbi khi
[116] chin trdi cia ching ta md rdong, va
chung ta suy nghi va nhin rong hon, do la
mot cudc diém dao, va 3 day ddi vdi chiing ta
nam & gia tri cia chinh cudc séng, va su vi
dai ctia co hdi ctia ching ta.

Mot diém t6i muodn néu ra & day 1a: mdi cude
diém dao déu phai dugc ty than khéi xudng.
Giai doan cudi cing @6 khi su gitp d& xac
dinh dudc mang dén cho ching ta tit cac
ngudn bén ngoai khéng dat dudc bdi vi cé
nhiing Pang Vi dai tha thiét muén gitp 45
chiing ta, Nhiing Pang dén véi chting ta noi
chiing ta dang & va tim cdch ning ching ta
1én. N6 dén vdi ching ta bdi vi ching ta da
thuc hién cdng viéc can thiét, va khong gi cé
thé ngin can né dén. S 1a quyén clia ching
ta. Nhitng ngudi da thanh tuu cé thé va sé va
thuc su vién trg va hd trg ching ta, nhung
tay ctia Cac Ngai bi tréi cho dén khi ching ta
di thyc hién phan viéc cia minh. Do do,
khéng cé gl ma ching ta 1am dé gia ting sy
hitu ich ctia minh trén thé gidi, khéng cé
budc niao ching ta thuc hién d€ xiy dung
nhitng cd thé tot hon, khéng cé nd luc nio
chiing ta thuc hién dé dat dudgc su tu chi va
trang bi cho thé tri cia minh, 1a bi mat di; tat
cd déu 1a mot cai gi @6 ching ta dang thém



initiation. The meaning of the word
"initiation" is "to go into." It means simply
that an initiate is one who has taken the first
steps into the spiritual kingdom, and has
had the first series of spiritual revelations,
each one of which is a key to a still greater
revelation.
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vao téng sd ma chung ta dang tich lity, cai
ma mot ngly nao dé sé dua ching ta dén
mdt sy mic khai vi dai, va moi né Iuc hang
gid, hang ngay ma ching ta thuc hién, déu
lam dang cao thy triéu ning lugng sé quét
ching ta dén céng diém dao. Y nghia clia ti
"initiation" (diém dao) 1a "di vao." N6 don
gidn cé nghia 12 mot diém dao dd 1a ngudi da
thuc hién nhiing budc dau tién di vao gidi
tinh than, va d4 cé loat cac su mic khai tinh
than dau tién, mdi su mic khai 12 mot chia
khoéa cho mét sumac khai vi dai hon niia.
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THE GOAL OF EVOLUTION—MUC TIEU cUA TIEN HOA

[119]

In using such a title as the Goal of Evolution,
I feel extremely diffident; I realise that the
only thing I can possibly attempt is to put
certain suppositions before you, drawing
upon my imagination. Naturally it is not
possible for finite mind to gauge accurately
the plan of the Deity. All that we can do is to
study the history of the past, to investigate
present conditions, and to ascertain
somewhat racial and natural tendencies,
and thus follow, as logically as may be, the
All that

permissible for us is to start from the solid

various steps and stages. is
basis of acquired facts and knowledge, then
put them all together, and from their
aggregate form an hypothesis as to what
may be the possible goal. Beyond that it is
impossible to go.

In our talks upon evolution, as I mentioned
in the first lecture, we have been dealing
with
concerning ourselves with possibilities.
Certain things we do know, and certain

somewhat suppositions, and

truths have been ascertained; yet even [120]
the conclusions of science, for instance, such
as were so much spoken of and insisted
upon forty years ago, are no longer regarded
as facts, and are not used or promulgated as
drastically and as emphatically as they were.
Science itself is finding every year that its
knowledge is very relative. The more a man
grasps and knows, the greater is the horizon
which opens up before him. Scientists are
now venturing into what are the subtler
planes of matter, and therefore into the
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[119]

Khi s dung moét tiéu ¢é nhu Muc Tiéu clia
Tién Hoda, t6i cAm thay cuc ky e ngai; toi
nhan ra ring diéu duy nhat téi cé thé co
gang lam 13 dit ra mot s6 gid dinh trudc cac
ban, dua vao su tudng tugng cta téi. Puong
nhién, tdm tri hitu han khéng thé do ludng
chinh x4c ké hoach ctia Thuong dé. Tat ca
nhitng gi ching ta cé thé 1am 13 nghién ctru
lich st ctia qua kht, diéu tra cac diéu kién
hién tai, va xac dinh d6i chut cac khuynh
hudng chliing tdc va tu nhién, va do d6 theo
ddi, mot cach hgp 1y nhat ¢ thé, cac budc va
giai doan khac nhau. Tat ca nhiing gi dudc
phép ddi vdi ching ta 1a bat dau ti co sé
viing chic cla cac su kién va kién thic da
thu dudc, sau d6 dit tat cd chung lai vdi
nhau, va tit tong thé cia ching hinh thanh
mét gia thuyét vé nhiing gi cé thé 13 muc
tiéu kha di. Ngoai diéu d6 ra thi khéng thé di
xa hon.

Trong cac budi néi chuyén ctia ching ta vé
tién héa, nhu t6i i dé cip trong bai gidng
dau tién, ching ta di phan nao dé cip dén
céc gia dinh, va quan tdm dén cac kha ning.
Mot s6 diéu chung ta biét, va mot s6 su thit
da dudgc xac dinh; tuy nhién ngay ca [120]
cac két luin ctia khoa hoc, chiang han, nhu
nhiing két luan dugc néi dén nhiéu va duge
nhan manh cach day bdn muoi nim, khong
con dudgc coi la su that nita, va khéng dugc
st dung hoic céng bd mét cach quyét liét va
duat khoat nhu trudc day. Chinh khoa hoc
dang nhan thay mdi nim rang kién thuc clia
né 1a rat tuong ddi. Con ngudi cang nam bit
va biét nhiéu, chan trdi md ra trudc mat y
cang 16n. Cac nha khoa hoc hién dang mao
hiém di vao nhitng gi 1a c4c céi tinh té hon



realms of the unproven, and we should
remember that, until recently, science has
refused to admit their existence. We are
passing beyond the sphere of what has been
called "solid matter," into such realms as are
inferred when we speak about "centres of
energy," "negative and positive force," and
"electrical phenomena"; and the emphasis is
being laid more and more upon quality
rather than upon what has been called
substance. The further we look ahead, the
wider our speculations become, and the
more we attempt to account for telepathic,
psychic and other phenomena, the more we
shall trespass into the realm of what is now
the subjective and the subconscious, and the
more we shall be forced to express ourselves
in terms of quality or of energy.

If we succeed at all in accounting for that
which is unusual, for that which is as yet
inexplicable to us, and in ascertaining the
reality of the occult, [121] we shall bring
about a condition which might almost be
called paradoxical. We shall gradually make
the subjective the objective.

The topic that I am going to consider now is
one that affects us very closely: namely, the
of that group
consciousness which is his goal, and the

attainment by man
expansions of his little consciousness until
it measures up to that greater one which
enfolds it. You will remember that in trying
to explain the difference between self-
consciousness, group consciousness, and
God consciousness, I illustrated it by
pointing out that in the little atom of
substance in the physical body, that tiny
life which goes the
constitution of the human form, we had a

centralised to
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ctia vat chat, va do d6 di vao cac linh vuc clia
nhitng diéu chua dugc ching minh, va
chiing ta nén nhd riang, cho dén gan day,
khoa hoc d tit choi thita nhén su ton tai ctia
chung. Chung ta dang vugt ra ngoai pham vi
clla cai dudc goi 1a "vat chat rin," dé di vao
céc linh vuc dugc suy ra khi ching ta néi vé
"cac trung tam nang lugng," "manh luc am
va duong," va "hién tudng dién"; va sy nhian
manh dang dudc dit ngly cang nhiéu vao
pham tinh hon 13 vao cai dudc goi 1a chat
liéu. Chiing ta cang nhin xa vé phia trudc,
nhiing suy dodn ciia ching ta cang trd nén
rdng hon, va ching ta cang c6 ging giai
thich cac hién tugng vién cdm, théng linh va
cac hién tugng khac, chung ta sé cang xam
pham vao linh vuc cta cai hién nay 1a cha
quan va tiém thtic, va ching ta sé cang bi
budc phai dién dat minh bang cac thuit ngit
vé pham tinh hoic ning lugng.

Néu ching ta thanh coéng chut nio trong
viée gidi thich cai bat thudng, cai ma cho dén
nay la khong thé gidi thich dugc d6i véi
chiing ta, va trong viéc xac dinh thuc tai ctia
diéu huyén bi, [121] ching ta sé mang lai
mot diéu kién gian nhu cé thé duge goi 1a
nghich 1y. Ching ta sé dan dan lam cho cai
chl quan trd thanh khach quan.

Chli dé ma t6i sé xem xét by gid 1a mot chi
dé anh hudng dén chting ta rat chit ché: cu
thé 13, su dat dudc bdi con ngudi tdm thiic
nhém von 1a muc tiéu cfia y, va nhitng su md
rdng clia tam thic nhd bé ctia y cho dén khi
né dat dén tam chia tAm thic vi dai hon bao
boc né. Cac ban sé nhd ring khi ¢ ging giai
thich su khac biét gifta nga thuc, tam thuc
nhém, va tdm thic Thugng dé, t6i dd minh
hoa né biang cach chi ra rang trong nguyén
t chat liéu nhd bé trong thé xac, su sdong
nhd bé quy tu tai mét trung tdm gép phan
cau thanh hinh tudéng con ngusi dé, ching
ta cé moét sy tuong ing véi nga thiic cia con



correspondence to the self-consciousness of
the human being; that the life of the physical
body, considering it in every one of its
departments as a whole, is to that little self-
contained cell what group consciousness is
to us; and that the consciousness of the real
man, the informing entity within the body
is to that atom what God consciousness is to
us, as inexplicable and as far removed. If we
can extend this concept of the atom in our
body and its relation to man, the thinker, to
the human atom, regarding it as a unit
within a still greater body, we may get an
understanding of the radical difference
between these three rays of consciousness.

[122]

There is a very interesting analogy between
the evolution of the atom and of man (and I
presume therefore of the planetary Deity
and the solar Logos) in the two methods of
unfoldment that are followed. We have seen
that the atom has its own atomic life, and
that every atom of substance in the solar
system is likewise a little system in itself,
having a positive centre, or central sun, with
the electrons, or the negative aspect,
revolving in their orbits around it. Such is
the internal life of the atom, its self-centred
aspect. We noted too, that the atom is now
being studied along a newer line, that of
radio-activity, and it is becoming apparent
in many cases there is an active radiation
going on. Just where this discovery is going
to lead it is impossible to tell, for the study of
radio-active substances is as yet in its
infancy, and little is actually known. Much
of the earlier teaching of physical science
has been revolutionised by the discovery of
radium, and the more scientists find out, the
apparent (as they
themselves realise), that we are standing on

more it becomes
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ngudi; rang su sdng cta thé xac, xem xét nd
trong moi bd phan ctia né nhu mét téng thé,
14 d6i véi té bao nhé bé khép kin trong chinh
né dé nhitng gi tdm thiic nhém 13 d6i véi
chiing ta; v rang tdm thtc clia con ngudi
thuc su, thuc thé thdm nhuin bén trong cd
thé 13 doi vdi nguyén ti d6 nhiing gi tdm
thic Thugng dé 13 d6i vdi ching ta, khong
thé giai thich dudc va xa cach. Néu ching ta
c6 thé md rong khai niém nay vé nguyén ti
trong cd thé chiing ta va mdi quan hé ctia né
véi con ngudi, ngudi tu duy, sang nguyén ti
con ngudi, coi né nhu mot don vi bén trong
mot cd thé vi dai hon nita, chiing ta c6 thé cé
duge mdt su thau hiéu vé su khac biét cin
ban gitta ba tia tim thiic nay.

[122]

C6 mot su tuong dong rat thu vi gitta su tién
héa clia nguyén tit va ctia con ngudi (va téi
gia dinh do d6 ctia Hanh Tinh Thugng Pé va
Thai duong Thugng dé) trong hai phuong
phap khai mé dugc tuln theo. Chuing ta da
thay rang nguyén tl cé doi song nguyén tit
clla riéng né, va rang moi nguyén tit chat
liéu trong hé mit trdi cling 13 mot hé thong
nhé trong chinh nd, ¢ mét trung tdm
duong tinh, hay mat trdi trung tam, vdi cac
dién t, hay phuong dién 4m tinh, quay
trong quy dao ctia chiing xung quanh nd. P6
13 ddi séng ndi tai clia nguyén t, phuong
dién tdp trung vao ban thin ctia né. Ching
ta cling Iuu y ring nguyén t hién dang dugc
nghién cltu theo mét dong mdi hon, d6 1a su
phéng xa, va dang tré nén rd rang trong
nhiéu trudng hop cé mdt su bic xa dang
hoat déng dang dién ra. Chinh xac kham pha
nay sé din dén dau thi khong thé néi dudc,
vi viéc nghién cttu cic chit phéng xa vin
con trong giai doan tring nudc, va thuc té
dudc biét rat it. Nhiéu gido ly trude day clia
khoa hoc vit 1y di dugc cdch mang hda bdi
su kham pha ra radium, va cac nha khoa hoc



the threshold of very great discoveries, and
are on the eve of profound revelations.

In the human being, as he evolves and
develops, these two stages can equally be
seen. There is the early or atomic stage, in
which a man's whole centre of interest lies
within himself, within his own sphere,
where self-centredness is the law of [123] his
being, a necessary protective stage of
He is purely selfish, and
concerned primarily with his own affairs.

evolution.

This is succeeded by a later stage, in which a
man's consciousness begins to expand, his
interests begin to lie outside his own
particular sphere, and the period arrives in
which he is feeling for the group to which he
belongs. This stage might be viewed as
corresponding to that of radio-activity. He is
now not only a self-centred life, but he is
also beginning to have a definite effect upon
his surroundings. He is turning his attention
from his own personal selfish life, and is
seeking his greater centre. From being
simply an atom he is, in his turn, becoming
an electron, and coming under the influence
of the great central Life which holds him
within the sphere of Its influence.

If this is so, we shall have analogous stages
transpiring within the life of the planetary
Deity, and this perhaps would account for
various vicissitudes and happenings upon
the planet. Often we consider the affairs of
the world as due to human activity. The
world war, for instance, is frequently
regarded as the result of human mistakes
and frailties. Perhaps this for

is so,
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cang tim ra nhiéu, cang trd nén rd rang (nhu
chinh ho nhin ra), rang chting ta dang diing
trudc ngudng clta cia nhiing kham pha rat
vi dai, va dang & dém trudc cia nhiing mac
khai siu sic.

& con ngudi, khi y tién héa va phat trién, hai
giai doan nay cling c6 thé dudc nhin thay
nhu viy. C6 giai doan so khai hay nguyén t1,
trong d6 toan bd trung tdm quan tdm cla
mot ngudi nam bén trong chinh y, bén trong
pham vi cta riéng y, noi su tip trung vao
ban than 12 quy luit cfia [123] ban thé y, mot
giai doan tién héa bao vé can thiét. Y hoan
toan ich ky, va quan tdm chd yéu dén céng
viéc clia riéng minh. Piéu nay dudc tiép noi
bdi mét giai doan sau dé, trong d6 tdm thic
clla mot ngudi bat ddu ma réng, cic moi
quan tdm cfa y biat ddu nim bén ngoai
pham vi riéng biét clia riéng y, va thoi ky dén
trong d6 y dang cdm nhin vé nhém ma y
thudc vé. Giai doan nay cé thé dudc xem nhu
tuong Ung vdi giai doan phdng xa. Y bay gid
khong chi 1a mét su song tap trung vao ban
than, ma y ciing dang bit dau cé mot tac
dong xac dinh lén moi truong xung quanh
minh. Y dang chuyén su chd y cia minh
khoi ddi sdng ca nhan ich ky cfia riéng minh,
va dang tim kiém trung tdm vi dai hon cfia
minh. Tt viée chi don gidn 1a m6t nguyén ti,
dén lugt minh, y dang trd thinh mét dién ti,
va di vao dudi anh hudng clia Su sdng trung
tam vi dai nim gift y bén trong pham vi dnh
hudng ctia Ngai.

Néu diéu nay 1a ding, ching ta sé cé cac giai
doan tudng tu dién ra bén trong su sdng clia
Hanh Tinh Thudng D&, va diéu nay c6 18 sé
gidi thich cho cac thing tram va bién ¢ khac
nhau trén hanh tinh. Thudng ching ta coi
cac van dé clia thé gidi 1a do hoat déng clia
con ngudi. Chang han, chién tranh thé gidi
thudng dudc coi 1a két qua clia nhiing sai
1am va yéu dudi clia con ngudi. C6 18 diéu



undoubtedly economic conditions and
human ambitions may have been very
largely concerned in bringing it about; but
perhaps, also, it may have been partly due to
the working out of the purpose [124] of the
great central Life, Whose consciousness is
not as yet our consciousness, Who has His
own plans and purposes and ideals, and
Who, perhaps, also makes His experiments
with life. On His vaster scale, and on His
own high level, this planetary Spirit is
learning to live, is learning to contact, and is
likewise expanding His consciousness; He is
Himself at school, just as you and I are at
school. So again, it may be with the solar
system, and so with events of such
magnitude that they escape our ken
altogether. Perhaps there are occurrences
within the solar system which may be due to
the working out of the plans of the Deity or
Logos, that central Life Who the

energising source of all there is within the

is

solar system. I do not know, but it makes an
interesting line of thought for us, and it does
no harm to speculate if the effect is to give
us a broader vision, a wider tolerance, and a
greater and wiser optimism.

Having seen that the two stages of atomic
activity and radio-activity characterise the
evolution of all atoms in the solar system, let
the different
developments which may be expected as the
consciousness within the human atom

us now see what are

evolves. I should like to centre our attention
upon this human type of consciousness, as it
is the central evolution in the solar system.
When the three aspects of the divine life are
[125] brought together—the indwelling life
or spirit, the material form or substantial
vehicle, and the factor of intelligent activity
—certain specific results will eventuate. We
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nay la ding, vi chic chin cac diéu kién kinh
té va tham vong cfia con ngudi cé thé di lién
quan rat 16n trong viéc mang lai né; nhung
¢ 18, cling c6 thé, né mot phan 1a do syt thuc
hién muc dich [124] cfia Su sOng trung tim
vi dai, Pang ma tim thuc cia Ngai chua phai
1a tdm thtc cta ching ta, Pang cé cac ké
hoach va muc dich va ly tudng clia riéng
Ngai, va Pang, c6 18, cling thuc hién cac thi
nghiém ctia Ngai vdi su séng. & quy méd bao
la hon cfia Ngai, va trén cap d6 cao clia riéng
Ngai, Tinh than hanh tinh ndy dang hoc
cach séng, dang hoc cach tiép xuc, va cling
dang m& réng tdm thic ctia Ngai; Ban than
Ngai dang di hoc, cling nhu cac ban va to6i
dang di hoc. Vi vay, mét 1an nita, cé thé 1a
nhu thé doi véi hé mit trdi, va cling vay doi
vSi cac su kién cé tdm véc 16n dén mic
chtng thoat khéi su hiéu biét cia ching ta
hoan toan. C6 1é c6 nhiing su kién bén trong
hé mat trdi cé thé 1a do su thuc hién cac ké
hoach cfia Thuogng dé hay Logos, Su song
trung tdm d6, Pang 1a ngudn tiép ning
lugng clia tit ci nhitng gi c6 bén trong hé
mit trdi. T6i khong biét, nhung né tao thanh
mot dong suy nghi thu vi cho ching ta, va
khong cé hai gi khi suy doan néu hiéu qua 1a
mang lai cho chiing ta moét tAm nhin réng
16n hon, mo6t su khoan dung rong hon, va
mot su lac quan vi dai va khon ngoan hon.

Sau khi thdy riang hai giai doan hoat dong
nguyén t va phéng xa dic trung cho sy tién
héa clia tat ci cic nguyén ti trong hé mit
trgi, bay gid chung ta hiy xem nhiling sy
phat trién khac nhau cé thé dudc mong dgi
1a gi khi tdm thic bén trong nguyén ti con
ngudi tién héa. Té6i muon tip trung sy chi y
ctia chung ta vao loai tdm thic con ngudi
nay, vi né 1a su tién héa trung tam trong hé
mit trdi. Khi ba phuong dién clia su séng
thiéng liéng dugc [125] mang lai cung nhau
— sy song hay tinh than ngu bén trong, hinh
tudng vat chat hay van cu chit liéu, va yéu
td hoat dong théong minh — nhiing két qua



shall have the gradual working out of
consciousness of a particular kind; the
development of psychic quality; the effect of
the subjective life upon the material form;
the utilisation of the form for certain
specific ends, and the attainment by the
indwelling entity of certain qualities. The
true nature of the central life, be it God or
man, will be manifested during a life cycle,
whether solar or human. That is true of you
and it is true of me; it is probably true of the
and

planetary Logos, if true of him,

therefore also of a solar Logos.

Let us try, if we can, to follow some of the
different developments in connection with
our four types of atoms—the atom of
substance, the human atom, the planetary
atom, and the cosmic atom. One of the first
and most important developments will be
conscious response to every vibration and
contact—that is, the ability to respond to the
not-self on every plane. Let me illustrate. I
could go down to certain halls in this city,
and gather together an audience composed
of the unskilled labourers and illiterates, I
could talk to them, and repeat what I have
been saying this evening and get no
response whatever. Yet I could go down and
give them a talk such [126] as I gave ten
years ago, along strictly evangelical or
Gospel lines, and meet with a rapid reaction.
Here the question of right or wrong does not
enter in, but simply the difference in the
ability of different grades and types of men
at different stages of evolution to respond to
contact and vibration. It simply means that
certain people are at a stage where they can
be reached by an emotional appeal, and dealt
with along the line of their own personal
salvation, being in the earlier atomic stage as
yet. There is another stage which includes
that, but which enables one to respond also
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cu thé nhat dinh sé xay ra. Chung ta sé c6 su
phat trién dan dan cia mot loai tdm thic cu
thé; sy phat trién cfia pham tinh théng linh;
tdc ddng clia doi séng chd quan 1én hinh
tudng vat chat; viéc stt dung hinh tudng cho
nhiing muc dich cu thé nhat dinh, va su dat
dudc bdi thuc thé ngu bén trong nhiing
phim tinh nhit dinh. Ban chat thuc sy ctia
su sOng trung tam, du 1a Thuong dé hay con
ngudi, sé dugc biéu 16 trong sudt moét chu ky
su song, du 13 thai duong hay nhan loai. Piéu
do diung vdi cac ban va dung vdi t6i; no co 1é
ding véi Hanh Tinh Thudng P&, va néu
dung véi Ngai, thi do d6 cling dung véi mét
Thai duong Thuong dé.

Chung ta hiy tht, néu cé thé, theo ddi mot
s6 su phat trién khac nhau lién quan dén
bon loai nguyén tit clia chiing ta — nguyén
tl chat liéu, nguyén tit con ngudi, nguyén ti
hanh tinh, va nguyén t v{ tru. Mot trong
nhitng su phat trién dau tién va quan trong
nhat sé 13 su dap Uing cd y thiic ddi véi moi
rung ddng va tiép xtic — nghia 13, kha ning
dap ing vdi cai phi ng trén moi cdi. Hay dé
t6i minh hoa. Téi c6 thé di xudng méot sd hoi
trudng trong thanh phd nay, va tip hop mot
khan gid gobm nhitng ngudi lao déng khéng
c6 tay nghé va mu chit, t6i ¢ thé néi chuyén
véi ho, va lip lai nhiing gi t6i dang ndi téi
nay va khéng nhan dudc phan hdi nao ca.
Tuy nhién, t6i cé thé di xudng va cho ho mét
bai néi chuyén nhu [126] t6i did lam mudi
niam trudc, theo cac dong truyén gido hoic
Phtic &m nghiém ngit, va gidp mot phan Ung
nhanh chéng. & diy vin dé dung hay sai
khoéng di vao, ma don gian 1a su khac biét
trong kha ning cfia cac cip do6 va loai ngudi
khac nhau & cic giai doan tién hda khac
nhau dé dap tng vdi tiép xdc va rung dong.
N6 don gidn cé nghia 1a mot s6 ngudi dang &
giai doan ma ho c6 thé dudc tiép cin bang
mot 151 kéu goi cdm xtc, va cé thé dudc
hudng din theo dudng 18i cttu rdi cd nhan
clia riéng ho, vi vin con & giai doan nguyén



to a more intellectual appeal, which gives
one a certain amount of interest and
satisfaction in such discussions as we have
pursued, and which means investigation of
those matters which concern the group, for
instance. But both stages are equally right.

We can look at this matter from another
angle: it is quite possible for us to meet great
people, wonderful men and women, and fail
to be impressed by them; we might pass
them by without recognising them, and
thus miss that which they have to give us.
This happened in Palestine in connection
with the Christ, two thousand years ago.
Why? Because, we ourselves are not yet
great enough to respond to them. There is
something still lacking in us, so that we are
unable to realise or feel their particular
vibration. I [127] have heard it said, and I
think it is very true, that if the Christ were to
come down upon earth again, and walk
among men as He did before, He might live
His life amongst us day after day and we
would not notice anything so very different
in Him from the other good and unselfish
people whom we know. We have not yet
cultivated within ourselves the ability to
respond to the divine in our brother. We
usually see only that which is bad and
coarse, and are cognisant principally of our
brother's faults. We are insensitive, yet, to
the best people.

Another development will be that we shall
be able to function consciously on all planes
of being. We function consciously now on
the physical plane, and there are a few
people who are able to function equally
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tl trude d6. C6 mot giai doan khac bao gdbm
diéu d6, nhung ciing cho phép mét ngudi
dap Ung véi mot 16i kéu goi tri tué hon,
mang lai cho mot ngudi mot lugng quan tam
va thda min nhat dinh trong cic cudc thio
luin nhu chiing ta di theo dudi, va cé nghia
1a diéu tra nhitng vin dé lién quan dén
nhém, chidng han. Nhung ca hai giai doan
déu ding nhu nhau.

Chting ta cé thé nhin van dé nay ti mot géc
dd khdac: hoan toan c6 khad nang chung ta gip
nhiing con ngudi vi dai, nhiing ngudi nam
va nil tuyét vdi, nhung lai khéng bi 4n tugng
bdi ho; ching ta cé thé ludt qua ho ma
khéng nhin ra ho, va do d6 bé 18 nhiing gi ho
c6 thé mang lai cho chiing ta. Piéu nay da
xdy ra 8 x( Palestine lién quan dén Dtc
Christ, hai ngan ndm trudc. Tai sao? B4i vi
chinh chting ta chua da vi dai dé dap ting véi
ho. Vin con thiéu sét diéu gi d6 trong ching
ta, khién chting ta khéng thé nhan biét hay
cadm nhén dugc rung ddng dic biét ctia ho.
T6i [127] tiing nghe ndi, va téi nghi diéu nay
rit dung, ring néu Puc Christ gidng tran
mot 1an niia, va di lai gitta con ngudi nhu
Ngai di 1am trudc day, Ngai cé thé sdng cudc
doi ctia Ngai gitita chting ta ngay qua ngay va
chiing ta sé khéng nhan thay bat ct diéu gi
qua khéc biét & Ngai so vdi nhitng ngudi tot
bung va khéng vi ky khac ma chiing ta biét.
Chung ta chua nudi dudng bén trong minh
kha ning dép Ung vdi thién tinh noi ngudi
huynh dé cia minh. Chung ta thudng chi
nhin thiy nhitng gi xau xa va thoé thién, va
ch?t yéu nhan biét nhiing 16i 1am cfia huynh
dé minh. Chiing ta vin con v6 cam ddi véi
nhitng ngudi tot nhat.

M4t su phat trién khéc sé 1a ching ta sé c6
thé hoat dong mot cach cé y thic trén tit ca
cac cdi gidi clia ban thé. Hién nay ching ta
hoat dong cé y thiic trén cdi hong tran, va cé
mot s6 it ngudi cé thé hoat dong cé y thic



consciously on the next subtler plane, that
which is called the astral plane (a word I very
much dislike, as it conveys no real meaning
to our minds) or the plane of the emotional
nature, on which a man is active when out of
the physical body, in the hours of sleep or
immediately after death. Very few human
beings can function on the mental plane in
fully awakened consciousness, and still
fewer upon the spiritual plane. The object of
evolution is that we should consciously
function, with full continuity of realisation,
upon the physical, emotional, and mental
planes. This is the great achievement [128]
which will some day be ours. We shall then
know what we do every hour of the day, and
not for just about fourteen hours out of
every twenty-four. At present we remain
unconscious of where the real thinking
entity is during the hours of sleep. We do not
know what his activities are, nor the
condition of his environment. Some day we
shall utilise and employ every minute of
every hour of the day.

Another purpose of evolution is a threefold
one, and it is that we should have purpose or
will, love, and energy co-ordinated. That is
not so as yet. We have much intelligent
energy continuously displayed now, but it is
very rare indeed to meet a person whose
whole life is animated by a central purpose.
which is followed unswervingly, and which
is animated and instigated by love working
through intelligent activity. The time is
coming, however, when we shall have
expanded our consciousness to such an
extent, and be so active within ourselves,
that we shall become radio-active. We shall
then carry forward a definite purpose which
will be the outcome of love, and attain our
objective by means of the intelligence. This
is all that God is doing, is it not? At our
present stage of development,
certainly intelligent, but as yet there is very

we are
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tuong duong trén cdi thanh nhe hon ké tiép,
cdi dudgc goi 1a c6i cAm duc (mot tit ma toi rat
khéng thich, vi né khéng truyén tai y nghia
thuc sy nao cho tri tué chiing ta) hay céi cia
ban chit cAm xuc, ndi mot ngudi hoat ddng
khi rdi khéi thé xac, trong nhiing gid ngh
hoidc ngay sau khi chét. Rat it ngudi c6 thé
hoat dong trén c6i tri trong tam thic hoan
toan thuc tinh, va cang it hon niia trén coéi
tinh than. Muc tiéu clia tién hoéa 1a ching ta
nén hoat ddong maot cach ¢ y thiic, vdi su lién
tuc hoan toan ctia sy ching nghiém, trén cac
c6i hong tran, cdm duc va céi tri. Pay la
thanh tuu vi dai [128] ma mét ngay nao dé
sé 13 ctia chung ta. Khi d6 chting ta sé biét
minh 1am gi mébi gid trong ngay, chit khoéng
chi khodng mudi bon gid trong moi hai muoi
bon gid. Hién tai chiing ta vin khong biét
thuc thé tu duy thuc su & dau trong nhiing
gid ngl. Chung ta khong biét cac hoat déng
ctia y 1a gi, cling nhu diéu kién méi trudng
clia y. Mot ngay nao dé ching ta sé tin dung
va stt dung méi phut ctia méi gid trong ngay.

Mot muc dich khac cia tién héa 1a muc dich
tam phan, do la chung ta nén cé muc dich
hay y chi, tinh thuong, va nang luong duogc
phdi hgp. Piéu d6 van chua dién ra. Hién nay
chiing ta c¢é nhiéu ning lugng théng minh
dugc phd dién lién tuc, nhung thuc su rat
hiém khi gip mo6t ngudi ma toan bd cudc ddi
dudc 1am cho séng déng bdi mot muc dich
trung tdm, muc dich dé dugc theo dudi mot
cach kién dinh, va dugc 1am cho song dong
va théi thic béi tinh thuong hoat déng qua
hoat ddng théng minh. Tuy nhién, thdi diém
dang dén khi chiing ta sé md& rong tam thuc
ctia minh dén mtc 9, va trd nén hoat déng
tich cuc bén trong ban thin minh, dén ndi
chiing ta sé trd nén phéng xa. Khi dé chiing
ta sé thiic ddy mot muc dich xac dinh von sé
12 két qua clia tinh thuong, va dat dudc muc
tiéu clla minh bang phuong tién cha tri
théng minh. Pay 14 tit ci nhiing gi Thudng



little love. We may have a little love for those
we contact or meet, and a greater love for
our [129] family and immediate friends, but
we know practically nothing of group love.
When group love is voiced for us by the
great idealists of the race it is nevertheless
true that we have reached the stage where
we can respond somewhat to it, and feel that
it is something we should like to see realised.
It is good to remember that the more we
think along such definitely altruistic lines,
the more we shall build up something of
very great value, and develop by slow and
laborious degrees the rudiments of a real
group consciousness, which as yet lies far
ahead for most of us.

There are several other developments during
the evolutionary process with which we
might deal, and which are at present so far
ahead that they are practically inconceivable
unless we have the peculiar type of brain
that can think somewhat abstractly. There is
the stage in which we can transcend time
and space, when the consciousness of the
group in all parts of the planet, for instance,
will be our consciousness, and when it will
be just as easy for us to contact the
consciousness of a friend in India, Africa, or
elsewhere, as it is here; distance and
separation will prove no barrier to
intercourse. Symptoms of this can be seen in
the ability which some people have to
communicate telepathically, or to

psychometrise.
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dé dang 1am, phai khong? & giai doan phét
trién hién tai ctia ching ta, chuing ta chic
chin 13 théng minh, nhung vin con rat it
tinh thuong. Chiing ta c¢é thé ¢ mét chut
tinh thuong danh cho nhiing ngudi chting ta
tiép xdc hay gip g8, va mdt tinh thuong 16n
hon danh cho [129] gia dinh va ban beé than
thiét clla minh, nhung ching ta thuc té
khong biét gi vé tinh thuong nhém. Tuy
nhién, khi tinh thuong nhém dugc nédi 1én
cho chiing ta bdi nhitng nha ly tudng vi dai
ctia nhén loai thi ding 1a ching ta di dat
dén giai doan ma chung ta cé thé dap Ung
phan nao véi né, va cdm thay rang d6 13 diéu
chiing ta muén thay dugc hién thuc hoéa.
Thét t6t dé nhd rang ching ta cang suy nghi
theo nhiing dudng hudng vi tha xac dinh
nhu viy, chung ta sé cang xay dung duodc
diéu gi d6 cé gia tri rat 16n, va phat trién
bing nhiing cidp d6 cham chap va gian khd
cac yéu td tho so clia mot tdm thiic nhém
thuc sy, diéu ma hién tai vin con nam rat xa
phia trudc d6i véi hau hét ching ta.

C6é mot vai sy phat trién khac trong tién
trinh tién héa ma chiing ta cé thé dé cap dén,
va hién tai chting con 3 xa phia trudc dén ndi
thuc té 1a khong thé hinh dung dudc trit khi
chiing ta c6 loai bd nio dic biét cé thé suy
nghi tritu tugng doéi chut. C6 giai doan ma
trong d6 chung ta cé thé vugt 1én trén thdi
gian va khéng gian, ching han khi tdm thtc
clla nhém & moi noi trén hanh tinh sé 1a tim
thitc cia chung ta, va khi d6 sé dé dang cho
chiing ta tiép xtc véi tdm thdc cia mot
ngudi ban & An D6, Chau Phi, hay bat ci noi
nao khéc, cling nhu ngay tai day; khodng
cach va su chia cit sé ching té khéng con 1a
rao can doi véi viéc giao thiép. Cac ddu hiéu
ctia diéu nay cé thé dudc thiy trong kha
ning ma mot so ngudi cé dé giao tiép bang
vién cAm, hoic dé tric tAm.



It is all very well to spend some time
visioning this distant goal, and picturing the
achievement [130] of the Logos billions of
years hence, but the thing of vital interest
for us is to get some idea of the immediate
stage ahead; and to understand what we
may expect to happen in connection with
the evolutionary process during the next
few thousand years. Let us consider this idea
somewhat. There are, as we know, three
main lines of thought in the world: the
the the
philosophical. Now, in these three what have

scientific, religious, and
we got? In the scientific line of thought we
have embodied all that concerns matter, the
substance aspect of manifestation; it deals
with objectivity, and with that which is
material, tangible, and seen; literally, with
that which can be proven. In religious
thought we have that which is concerned
with the life within the form, which deals
with the return of spirit to its source, plus all
that has been gained by the use of the form;
it has reference to the subjective side of
nature. In philosophical thought we have
what I might call the utilisation of the
intelligence by the indwelling life, in order
that the form may be adequately adapted to
its need. Let us consider in this connection
certain developments which may be looked
for in the immediate future, remembering
that all that I say is only intended to be
suggestive, and that I speak in no dogmatic
spirit.

It is obvious to most thinkers that science,
[131] having begun the study of radio-
activity, is on the verge of discovering what
is the nature of the power within the atom
itself; it is very probable that before long we
shall harness the energy of atomic matter
for every conceivable purpose, for heating,
for lighting, and for what I might call the
motivation of everything that is carried on
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That t6t khi dinh mot chut thoi gian hinh
dung muc tiéu xa x6i nay, va mudng tugng
thanh tuu [130] cia Logos hang ty nam sau,
nhung diéu quan tdm thiét yéu doi véi
chiing ta 1a ¢é dugc mot ¥ niém nio dé vé
giai doan ngay trudc mat; va thau hiéu
nhiing gi chiing ta cé thé mong dgi sé xay ra
lién quan dén tién trinh tién héa trong vai
ngan nam tdéi. Hay xem xét y tudng nay do6i
chiit. Nhu chting ta biét, cé ba dong tu tudng
chinh trén thé gidi: khoa hoc, tén gido, va
triét hoc. Nay, trong ba dong nay chiing ta cé
gi? Trong dong tu tudng khoa hoc, ching ta
d3 thé hién tat cd nhiing gi lién quan dén vat
chat, phuong dién chit liéu ctia su biéu hién;
né dé cap dén tinh khach quan, va véi nhitng
gi 1a vat chat, hitu hinh, va dugc nhin thiy;
theo nghia den, vdi nhiing gi cé thé dudge
chitng minh. Trong tu tudng ton gido, chiing
ta cé nhitng diéu lién quan dén su séng bén
trong hinh tudng, cai dé cap dén su trd vé
ctia tinh than vé ngudn cdi cia nd, cdng véi
tat ca nhitng gi da dat dugc nhd viée st dung
hinh tudng; né cé lién hé dén khia canh cht
quan c@a thién nhién. Trong tu tudng triét
hoc, ching ta c6 cai ma t6i cé thé goi 1a su
tan dung tri thong minh bdi sy séng nodi
ngu, dé hinh tudng cé thé thich nghi théa
dang véi nhu cau clia né. Hiy xem xét trong
moéi lién hé nay nhiing su phat trién nhat
dinh c6 thé dudc tréng doi trong tuong lai
gan, nhd ring tit ci nhiing gi t6i néi chi
nham muc dich gdi y, va ring t6i néi khéng
theo tinh than gido diéu nao.

RO rang do6i véi hau hét ciac nhi tu tudng
rang khoa hoc, [131] sau khi bat dau nghién
cttu vé phéng xa, dang & ngudng kham pha
ra ban chit clia quyén ning bén trong chinh
nguyén tit 1a gi; rat ¢ thé khéng bao 1au nita
chung ta sé khai thic ning lugng cta vt
chat nguyén t& cho moi muc dich cé thé
hinh dung dudc, dé sudi am, dé thap sang, va
cho cai ma t6i c6 thé goi 1a su thuc ddy cla



in the world. That force, as some of us know,
was nearly discovered in the United States
fifty years ago by a man called Keely, but he
was not allowed to give it out to the world
because of the danger thereby involved. Men
are as yet far too selfish to be trusted with
the distribution of atomic energy. That
the
development of group consciousness. Only
when man becomes radio-active and can

discovery will probably parallel

work and think in group terms, will it be
safe or wise for him to utilise the power
latent in the atom. Everything in nature is
beautifully co-ordinated, and nothing can be
discovered or utilised before the right time.
Only as man becomes unselfish will this
tremendous power be permitted to pass into
his hands. Nevertheless, we can, I believe,
look to science to make tremendous strides
in the comprehension of atomic energy.

Then paralleling the evolution of the human
being again, we can look for man to
dominate the air. There is a great vibratory
sphere, or plane, in the solar system, called
in some occult books [132] the intuitional
plane; it is called in the Eastern literature the
Buddhic plane, and its symbol is the air. Just
as man is beginning to find his way through
the development of the intuition on to that
plane now, so science is beginning to
discover how to dominate the air, and as the
intuition in man develops and grows, so will
his control of the air be developed and grow.
Another thing we can look for (and it is
already being recognised somewhat) is the
development of the ability to see in subtler
matter. Everywhere there are children being
born who see more than you or I can. I am
here referring to something that is based
purely on material grounds, and concerns
the physical eye. I refer to etheric vision,
which is seeing in the finer matter of the
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moi thit duge thuc hién trén thé gidi. Minh
luc d6, nhu mot sd ngudi trong ching ta
biét, di gan nhu dudc phat hién & Hoa Ky
nim muoi ndm trudc bdi mét ngudi tén 1a
Keely, nhung 6ng khéng dudc phép cong bo
né ra thé gidi vi su nguy hiém lién quan. Con
ngudi vin con qua ich ky dé€ dudc tin tudng
giao phé viéc phan phdi ning lugng nguyén
ttt. Khdm phd dé cé 1é sé song hanh vdi su
phat trién ctia tdm thdc nhém. Chi khi con
ngudi trd nén phéng xa va cé thé 1am viée va
suy nghi trén cd s nhém, thi mdi an toan
hay khon ngoan cho y tin dung quyén ning
tiém tang trong nguyén ti. Moi thi trong tu
nhién déu duge phoi hop dep dé, va khong gi
c6 thé duge kham pha hay tin dung trudc
thoi diém dung dan. Chi khi con ngudi trd
nén khoéng vi ky thi quyén ning to 16n nay
mdi dudc phép chuyén vao tay y. Tuy nhién,
t6i tin rdng chung ta cé thé trong dgi khoa
hoc thuc hién nhiing budc tién to 16n trong
viéc thau hiéu niang luong nguyén tit.

Sau d6, song hanh vdi sy tién hda clia con
ngudi mot 1an nifa, chiing ta cé thé tréng dgi
con ngudi théng tri khong trung. C6 mdt
khdi cau rung déng 1é6n, hay mot cdi, trong
hé mit troi, dudc goi trong mot s sich
huyén bi [132] 1a ¢di truc gidc; né dudc goi
trong vin chuong Phuong Péng 14 cdi Bb dé,
va biéu tugng cfia nd 1a khéng khi. Ciing
gidng nhu con ngudi dang bit dau tim
dudng théng qua su phat trién clia truc giac
dé di vao cdi d6 hién nay, thi khoa hoc cling
dang bat dau kham pha cach thong tri khong
trung, va khi truc giac trong con ngudi phat
trién va ting trudng, thi su kiém soét clia y
ddi véi khéng trung cling sé phat trién va
ting trudng. Mot diéu khac chiing ta cé thé
tréng doi (va né di duge nhan biét d6i chit)
12 sy phat trién kha ning nhin trong vat chat
thanh nhe hon. Khip noi déu cé nhiing dda
tré dugc sinh ra nhin thiy nhiéu hon ban
hay t6i c6 thé thdy. & day t6i dang dé cap dén
diéu gi @6 hoan toan dua trén co sd vat chat,



physical plane, or in that which is called the
ethers. Much interesting work has been done
along this line by students and scientists in
California. Dr. Frederick Finch Strong has
been working along this line in a valuable
way, and teaching that the physical eye is
capable of seeing etherically, and that
etheric vision is the normal function of the
eye. What will the development of this
faculty mean? It will mean that science will
have definitely to readjust its point of view
as to the subtler planes. If there come within
the range of vision of the normal man or
woman within the next one hundred years
certain aspects and forms [133] of life that
have been regarded hitherto as imaginary,
we have broken once and for all that rank
materialism which has distinguished us for
so long, and if that which is now invisible is
recognised along any particular line, who
shall say how far forward it will be possible
for us to go as time progresses? Again, the
whole trend of evolution is toward
synthesis. As we go down into matter, as we
tend toward materialisation, we have
heterogeneity; as we work back towards
spirit we shall tend towards unity: so that in
the religious world we can look for unity to
make its appearance. There is, even now, a
much greater spirit of tolerance abroad than
was the case fifty years ago; but the time is
the
fundamental unity that underlies all the

different religions, and the fact that each

rapidly approaching when great

faith is a necessary part of one great whole,
will be recognised by men everywhere, and
through this recognition we shall have the
simplification of religion. We shall have the
great central facts emphasised and utilised,
and the small and petty differences of
and of

organisation, explanation,

overlooked.
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va lién quan dén con mat vat ly. T6i am chi
tam nhin di théi, tdc 13 nhin trong vat chat
tinh vi hon clia c6i hong tran, hay trong cai
dudc goi 1a cac di thai. Nhiéu céng viéc thi
vi da dugc thuc hién theo huéng nay bdi cac
mén sinh va nha khoa hoc & California. Tién
si Frederick Finch Strong di lam viéc theo
hudng nay theo mot cach cé gia tri, va day
rang con mit vit 1y c¢é kha ning nhin thiy
mot cach di thai, va ring tam nhin di thai la
chiic ning binh thudng cfia mit. Su phat
trién cia quan ning nay sé c6 nghia la gi? N6
sé c6 nghia 14 khoa hoc sé phai dut khoat
diéu chinh lai quan diém cia minh vé cac cdi
thanh nhe hon. Néu trong vong mot trim
nim tdi, lot vao pham vi tam nhin ctia ngusi
nam hay ngudi nit binh thudng la nhiing
phuong dién va hinh tuéng [133] nhat dinh
clia su sdng von cho dén nay dudc coi 1a
tudng tudng, ching ta da pha vd mét 1an va
mai mai chit nghia duy vat thé thién von da
1am néi bat ching ta qua 1au, va néu cai hién
nay 1a v6 hinh dugc thita nhan theo bat ky
dudng hudng cu thé ndo, ai sé néi dudc
chiing ta cé thé tién xa dén dau khi thdi gian
tréi qua? Mot 1an nita, toan bd xu hudng ctia
tién hoéa 1a hudng tdi sy tdng hop. Khi chiing
ta di xudéng vao vat chit, khi ching ta huéng
tdi su vat chat héa, ching ta cé tinh khong
déng nhat; khi ching ta lam viéc trd lai
hudng vé tinh than, ching ta sé hudng tdi su
hgp nhit: vi viy trong thé gidi ton gido,
chiing ta c6 thé tréng doi su hop nhat xuit
hién. Thdm chi ngay bay gid, c6 mét tinh
than khoan dung 16n hon nhiéu 3 khip noi
so véi trudng hgp ciia ndm muoi ndm trudc;
nhung thoi diém dang dén nhanh chéng khi
su hop nhat cd ban vi dai nam bén dudi tat
ca cac tén gido khac nhau, va thuc té rang
mdi didc tin 13 mot phan can thiét clia mot
tong thé vi dai duy nhat, sé dugc con ngudi &
khip moi noi thita nhin, vi qua sy thia
nhén nay, chiing ta sé cé su don gidn hda ton
gido. Chung ta sé c6 nhiing su that trung
tam vi dai dugc nhan manh va tin dung, va



Again, we can look for a very interesting
happening in connection with the human
family to take place, for the moment group
consciousness becomes, on a larger scale, the
conscious objective of man, what will occur?
You will have [134] man putting his foot
upon what is called in the religious world,
"The Path." You will have him definitely
taking himself in hand, endeavouring to live
the life of the spirit, refusing any longer to
live a self-centred atomic life; you will have
him searching for his place within the
greater whole, finding it by means of
definite self-initiated endeavour, and then
unifying himself with that group. This is all
that is really meant by the teaching given
about the Path in the Protestant, Catholic,
and Buddhist churches. They all teach the
treading of this Path, calling it by different
names, such as the Way, the noble Eightfold
Path, the Path of Illumination, or the Path of
Holiness. Yet it is the one Path, that which
shineth ever more and more unto the perfect
day.

We can look, too, for the development of the
power to think abstractly, and for the
awakening of the intuition. As the great
races have succeeded one another upon the
planet, there has ever been an ordered,
directed unfoldment of the powers of the
soul, and a definitely planned sequence. In
the third root race, the Lemurian, the
physical aspect of man was carried to a high
stage of perfection. Later in the great race
which preceded ours, the Atlantean, and
which perished in the flood, the emotional
nature of man was developed. Then in the
race to which we belong, the Aryan or fifth
race, the development of the [135] concrete
or lower mind is the goal, and this we are
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nhiing khac biét nhd nhit cfia td chic, va
clia su gidi thich, sé dugc bd qua.

Mot 1an nita, ching ta cé thé trong doi mot
su kién rat thu vi lién quan dén gia dinh
nhan loai sé dién ra, b3i ngay khi tdm thtic
nhém trd thanh muc tiéu ¢ y thic ctia con
ngudi trén quy mé 16n hon, diéu gi sé xay ra?
Ban sé thay [134] con ngudi dit chan 1én cai
dudc goi trong thé gidi ton gido 13 "Pudng
Dao". Ban sé thay y diit khoat tu nim 14y ban
than minh, nd luc séng cudc dodi chia tinh
than, tit chdi sdng cudc ddi nguyén ti tap
trung vao ban than thém nita; ban sé thiy y
tim kiém vi tri c@ia minh bén trong cai toan
thé vi dai hon, tim thay né bang phuong tién
ctia nd luc tu khéi xudng xac dinh, va sau dé
tu hgp nhat minh véi nhém dé. Pay 1 tit ca
nhiing gi thuc su dugc ngu y béi gido ly dugc
ban truyén vé Pudng DPao trong cac gido hoi
Tin Lanh, Céng gido va Phat gido. Tat ca ho
déu day viéc budc di trén Con Pudng nay, goi
né bang nhiing cai tén khac nhau, ching han
nhu DPao, Bat Chanh Dao cao quy, Con budng
Soi Sang, hay Con Dudng Thanh Thién. Tuy
nhién, d6 1a Con Pudng duy nhat, con dudng
ngay cang sang hon cho dén ngay hoan hao.

Chuing ta cling c6 thé trong ddi su phat trién
clla quyén ning suy nghi mét cach tritu
tugng, va su thiic tinh cta truc gidc. Khi cac
giong dan vi dai néi tiép nhau trén hanh
tinh, luén cé mot su khai mé cé trat tu, dugc
dinh hudéng ctia cic quyén ning cta linh
hon, va mét trinh tu dudc hoach dinh rd
rang. Trong gidng din gdc thi ba, giong dan
Lemuria, phuong dién thé xac cia con ngudi
dugc dua dén mot giai doan hoan thién cao.
Sau d6 trong gidng dan vi dai di trudc chtng
ta, giong dan Atlantis, von di bi diét vong
trong tran lut, ban chit cdm xdc cla con
ngudi da dugc phat trién. Sau dé trong giong
dan ma chung ta thudc vé, gidng dan Arya
hay giong dan thi nim, su phat trién clia



developing each decade. A few are also
beginning to develop the power to think in
abstract terms.

When this is the case we shall see more of
that peculiar, interesting capacity which
some people evince, and which we call the
ability to be inspired. I am not here speaking
of mediumship, nor do I mean mediumistic
ability. There is nothing more dangerous
than that which is usually meant by the
term of "medium." The average medium is a
man of a negative or receptive nature, and
usually so loosely co-ordinated in his
threefold nature that an extraneous force or
entity can use his brain, his hand, or his
body. It is quite a common phenomenon.
Automatic writing, ouija boards, and
spiritualistic seances of a low order are
rampant these days, and are driving
thousands into insanity, or into nervous
disorders. But there is something of which
mediumship is simply a distortion, and this
something is inspiration. To be capable of
being inspired means that a human mind
has reached a stage in his evolution where
he is consciously and positively under the
control of his own higher self, the God
within. That inner ruler, the real self, can, by
definite contact, control his physical brain,
and enable the man to make decisions, and
to understand the truth, apart from [136]
the reasoning faculty altogether; this inner
God can enable the man to speak, to write,
and to pass on the truth without the use of
the lower mind. Truth lies within ourselves.
When we can contact our own inner God all
truth will be revealed to us. We shall be
Knowers. But this is a positive, not a
negative thing, and means the putting of
oneself in direct conscious alignment with
one's Ego, or higher self, and not the
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[135] tri cu thé hay ha tri 12 muc tiéu, va
chting ta dang phét trién diéu nay méi thap
ky. Mot s6 it cling dang bit dau phat trién
quyén ning suy nghi mét cach tritu tugng.

Khi diéu nay xay ra, chiing ta sé thiy nhiéu
hon vé kha ning dic biét, thi vi ma méot s6
ngudi biéu 16, va cai ma chung ta goi 1a kha
ning dudc truyén cdm hiing. Téi khéng néi &
day vé kha ning lam déng tf1, cling khong cé
¥ néi dén kha ning déng cot. Khéng cé gi
nguy hiém hon cai thudng dudc ngu y bdi
thuit ngil "déng ti". Pong t trung binh 1
mdt ngudi cé ban chat thu ddng hay tiép
thu, va thudng dugc phdi hdp 18dng 180 trong
ban chit tam phan cia minh dén ndi mot
ménh Iuc hay thuc thé ngoai lai c¢é thé si
dung bd nio, ban tay, hay cd thé cliay. b6 1a
mot hién tugng kha phd bién. Viét tu dong,
cau co, va cac budi goi hon & cap thip dang
tran lan ngay nay, va dang diy hang ngan
ngudi vao su dién loan, hoic vao cac rdi loan
than kinh. Nhung cé mét diéu ma kha ning
lam doéng t{ chi 1a mét su bién dang ctia né,
va diéu ndy 1a sy cdm hing. C6 kh3 ning
dudc truyén cam hting nghia 13 mot tam tri
con ngudi di dat dén mot giai doan trong
tién héa ctia minh noi y & dudi su kiém soat
moét cich cd y thic va tich cuc cia chinh
chian ngi cia minh, Thugng dé bén trong.
Ngudi cai quan bén trong d9, cai téi thuc sy,
c6 thé, bang su tiép xuc xac dinh, kiém soat
bd ndo vat ly clia y, va cho phép con ngudi dé
dua ra cac quyét dinh, va thau hiéu chan ly,
tach biét hoan toan khéi [136] quan ning ly
luan; Vi Thuong dé bén trong nay cé thé cho
phép con ngudi ndi, viét, va truyén dat chan
1y ma khong can st dung ha tri. Chan Iy nim
bén trong chinh chung ta. Khi chung ta c6
thé tiép xtic v4i Thugng dé bén trong ciia
chinh minh, moi chin ly sé dudc mic khai
cho ching ta. Ching ta sé 1a nhiing Thtic gia.
Nhung day 1a mét diéu tich cuc, khong phai
tiéu cuc, va cd nghia 1a dit ban thin minh
trong su chinh hop cé vy thic truc tiép vdi



throwing open of one's personality to any
passing entity or spook.

This be
occasionally, but it is not very often that the

can seen occurring now,
average man comes in contact with his
higher self. Only in our moments of highest
endeavour, only at the great crises of our
lives, and only as the result of long discipline
and strenuous meditation does this occur.
But some day we shall govern our entire
lives, not from the personal, selfish point of
view, but from the point of view of the God
within, Who is a direct revelation of Spirit

on the highest plane.

The final thing I seek to bring out to-night is
that the goal for each one of us is the
development of the powers of the soul, or of
the psyche. This means that you and I are
going to be psychics. But I am not using this
word "psychic" as it is usually understood,
nor in its every-day connotation. The psyche
is, literally, the soul within, [137] or the
higher self, who emerges from out of the
threefold lower self, as the butterfly emerges
out of the chrysalis; it is that beautiful
reality, which we are going to produce as the
result of our life, or lives, down here. The
true psychic powers are those which put us
in contact with the group. The powers of the
physical body, which we use every day, put
us in contact with individuals, but when we
have developed the powers of the soul, and
have unfolded its potentialities, we shall be
true psychics. Now what are those powers?
All T can do to-night is to enumerate a few
out of the many.
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Chan ngd, hay cai t6i cao hon cia mét ngudi,
chit khong phdi md toang pham ngi cia mot
ngudi cho bat ky thuc thé hay vong hon vat
vudng nao.

Diéu nay cé thé duge thiy dang xay ra hién
nay, d6i khi, nhung khéng thudng xuyén
1am khi ngudi trung binh tiép xdc véi chan
ngi ctia minh. Chi trong nhiing khoanh khic
nd luc cao nhat ctia chiing ta, chi tai nhiing
cudc khiing hodng 16n ctia cude doi ching ta,
va chi nhu 1a két qua cfia ky luat 1au dai va
tham thién vat va thi diéu niy mdi xay ra.
Nhung mot ngay nao dé ching ta sé cai quan
toan bd cudc ddi minh, khdong phéi tit quan
diém ca nhan, ich k¥, ma tit quan diém ctia
Thuong dé bén trong, Pang 1a su mic khai
truc tiép clia Tinh than trén cdi cao nhat.

Diéu cubi cung tdi tim cach lam néi bat t6i
nay la muc tiéu cho méi ngudi trong chiing
ta 13 su phat trién cfia cic quyén ning cta
linh hoén, hay cfia tdim hon (psyche). Piéu
nay c6é nghia 13 ban va téi sé tré thanh
nhiing nha théng linh. Nhung téi khong s
dung tu "thong linh" (psychic) nay nhu noé
thudng dugc hiéu, ciing khéng theo nghia
théng thudng hang ngay cia né. TaAm hon
(psyche), theo nghia den, 1a linh hén bén
trong, [137] hay chin ngi, ding xuit hién tl
bén trong pham ngi tam phan thap thdi,
nhu con budm chui ra khéi kén; d6 13 thuc
tai dep @€, cai ma chung ta sé tao ra nhu la
két qua clia cudc doi, hay cac cudc ddi clia
minh, dudi nay. Cac quyén ning thong linh
thuc su 13 nhiing quyén ning dit ching ta
trong sy tiép xtic véi nhém. Cc quyén ning
clia thé x4c, ma chung ta stt dung hang ngay,
dit ching ta trong su tiép xdc vdi cac ca
nhén, nhung khi ching ta di phat trién cac
quyén ning cta linh hén, va di khai md cac
tiém ning ctia nd, chiing ta sé 1a nhitng nha
théng linh thuc sy. Nay nhiing quyén ning
dé 1a gi? TAt ca nhitng gi t6i c6 thé lam t6i



One is the conscious control of matter. The
majority of us control our physical bodies
consciously, making them carry out our
behests upon the physical plane. Some of us
control our emotions consciously, but very
few of us can control the mind. Most of us
are controlled by our desires, and by our
thoughts. But the time is coming when we
shall consciously control our threefold lower
nature. Time will then not exist for us at all.
We shall that of
consciousness upon the three planes of

have continuity
being—physical, emotional, and mental—
which will enable us to live as does the
Logos, in that very metaphysical abstraction,
the Eternal Now.

Another power of the soul is psychometry.
Now what is psychometry? It might be
defined [138] as the ability to take a tangible
to
individual, and through the medium of that,
to put oneself en rapport with that

something, belonging perhaps an

individual, or with a group of individuals.
Psychometry is the law of association of
ideas applied to the vibratory quality of
force for the purpose of obtaining

information.

Again, the race will become clairaudient and
clairvoyant, which means the capacity to
hear and see as clearly and accurately upon
the subtler planes as we do upon the
physical. It will involve the ability to hear
and see all that concerns the group—that is,
to hear and see in the fourth and fifth
dimensions. I am not enough of a
mathematician to attempt to explain these

dimensions, and am apt myself to get very
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nay la liét ké mét vai trong sd rat nhiéu
quyén nang.

Mot 1a sy kiém soat vat chat mot cach cé y
thiic. Pa s6 chung ta kiém soat thé xac cla
minh mdt cach cé y thiic, bat chiing thuc
hién cdc ménh 1énh ctia ching ta trén coi
hong tran. Mot s6 ngudi trong chiing ta kiém
soat cadm xuc cia minh mét cach cé y thiic,
nhung rat it ngudi trong chting ta cé thé
kiém soat thé tri. Hau hét chiing ta bi kiém
soat béi nhiing duc vong, va nhiing y nghi
ctia minh. Nhung thoi diém dang dén khi
chiing ta sé kiém soat mot cach cé y thuc
ban chat thip thdi tam phan cia minh. Khi
d6 thdi gian sé hoan toan khong ton tai d6i
véi ching ta. Chung ta sé c6 su lién tuc ctia
tam thtic trén ba cdi ctia ban thé—hoéng tran,
cadm duc, va tri—diéu sé cho phép ching ta
song nhu Logos, trong su tritu tugng rat siéu
hinh d4, Hién Tai Vinh Ctu.

Mot quyén ning khac ctia linh hoén 1a thuit
tric tAm. Nay thudt tric tdm 13 gi? N6 c6 thé
dudc dinh nghia [138] nhu kha ning cam ldy
mot vat hitu hinh nao @6, cé 1é thudc vé mdt
cd nhén, va qua trung gian cta vat dé, dit
badn than minh vao su giao cdm vdi cd nhan
do, hoac véi mot nhom cac ca nhan. Thuat
trac tdm 1a quy luit vé su lién tudng cac y
tudng dudc 4p dung cho phim tinh rung
d6éng ctia minh Iyc nham muc dich thu thip
thong tin.

Mot 1an nita, nhan loai sé trd nén thong nhi
va théng nhin, nghia 12 khi ning nghe va
thay rd rang va chinh xac trén cac céi thanh
nhe hon cling nhu ching ta lam trén coi
hong tran. N6 sé bao gom kha ning nghe va
thay tat cd nhitng gi lién quan dén nhém—
nghia 13, nghe va thiy trong chiéu thi tu va
tht ndm. T6i khong d trinh d6 toan hoc dé
co ging giai thich nhiing chiéu do nay, va
ban than t6i dé bi rat béi réi khi xem xét



confused when considering them, but an
illustration that was given me may make the
whole thing somewhat clearer. A young
Swedish thinker explained it to me thus:

"The fourth dimension is the ability to see
through and around a thing. The fifth
dimension is the ability, for instance, to take
an eye, and by means of that eye to put
oneself en rapport with all other eyes in the
solar system. To see in the sixth dimension
might be defined as the power to take a
pebble off the beach, and by means of it to
put oneself in accord with the entire planet.
Now in the fifth dimension, where [139] you
took the eye, you were limited to a particular
line of manifestation, but in the case of the
sixth dimension, where you took a pebble,
you were put in touch with the entire
planet." This is something very far ahead of
us, but it is interesting to speak about, and
holds a promise for each and all.

There is not time to deal with the other
powers, nor can I enumerate what they all
may be. Healing by touch will be amongst
them. The manipulation of the magnetic
fluids, and conscious creation by means of
colour and sound, are others. All that really
concerns us at this time is that we should
consciously take ourselves in hand, seek to
come ever more and more under control of
the inner ruler, endeavour to become radio-
active, and to develop group consciousness.
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chung, nhung mo6t minh hoa da dugc dua ra
cho t6i c6 thé 1am cho toan bd van dé rd rang
hon d6i chat. Mot nha tu tudng tré nguoi
Thuy Dién d4 giai thich né cho t6i nhu sau:

"Chiéu thit tu 12 kha ning nhin xuyén qua va
xung quanh mot vat. Chiéu thi nim 1a kha
ning, chang han, 14y mdt con mét, va bang
phuong tién ctia con mat dé dit ban than
minh vao su giao cAm vdi tit ci cidc con mit
khac trong hé mit trdi. Nhin trong chiéu thi
sau c6 thé dudc dinh nghia nhu quyén ning
nhit mot vién sdi trén bai bién, va biang
phuong tién clia né dit ban than minh vao
su hoa hogp vdi toan b hanh tinh. Nay trong
chiéu tht nim, noi [139] ban 14y con mait,
ban bi giéi han trong mét dong biéu hién cu
thé, nhung trong trudng hop ciia chiéu thi
sau, noi ban 1dy mot vién séi, ban dudc dit
VA0 su tiép xtc vdi toan bd hanh tinh." Pay 1a
diéu gi d6 rat xa phia trudc ching ta, nhung
that thu vi dé néi vé né, va né chiia dung
mot 15i hita cho mdi ngudi va tat cd moi
nguoi.

Khéng c6 thdi gian dé dé cap dén cac quyén
ning khac, téi cling khong thé liét ké tat ca
chiing cé thé 14 gi. Chita bénh bang cich dit
tay sé nam trong sd dé. Viéc thao tac cac luu
chat tl tinh, va su sang tao cd y thic bang
phuong tién cia mau sic va 4m thanh, 1a
nhiing quyén ning khac. Tat ca nhiing gi
thuc su quan trong d6i véi ching ta vao ltc
nay 1a chiing ta nén nam lay ban than minh
mot cach co y thic, tim cach ngay cang di
vao dudi su kiém soat clia ngudi cai quan
bén trong, no luc trd nén phéng xa, va phat
trién tAm thic nhém.



LECTURE VII—BAI GIANG VII

116



COSMIC EVOLUTION—TIEN HOA VU TRU

[143]

IT might well be considered ridiculous for
anyone to undertake to give a lecture on
Cosmic Evolution, because, of course, it is a
subject which neither I nor any other mortal
knows anything about, and consequently we
are utterly unable to express ourselves upon
it. Nevertheless, there are certain deductions
we can make under the law of analogy
which may lead us to very interesting realms
of thought.

We have for several weeks been considering
the evolution of the atom from stage to
stage, until we included the entire solar
system under the term "atom." We studied
first, along general lines, the atom of
substance, then we studied the human
atom, and later we applied what we knew
about both these atoms to the still larger
sphere, or atom, a planet, which we called a
planetary atom; then we extended the idea
still further to the atom of the solar system,
predicating it as having a position within a
still greater whole.

We studied three methods of evolution, or
development, in connection with this
subject. We [144] considered the aspects
which were evolved by means of these
atoms, their qualities, or psychic nature, and
we saw how in the atom of substance the
only psychic quality we could postulate
about it was the quality of intelligence. We
passed on then to atomic forms, subhuman
forms, and saw how the forms in the two

kingdoms of nature, the vegetable and
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[143]

CO thé xem 1a nyc cudi khi bat ci ai dam
nhan viéc dua ra mot bai giang vé Tién Héa
Vil Try, bdi vi, tat nhién, dé 13 moét cha dé
ma ca téi hay bat ky ngudi pham nio khéc
déu khong biét gi vé nd, va do dé ching ta
hoan toan khong thé dién dat ban thin
minh vé né. Tuy nhién, cé nhiing suy luin
nhat dinh ma ching ta cé thé dua ra theo
dinh luat tuong déng von cé thé dan ching
ta dén nhiing linh vuc tu tudng rat thi vi.

Trong vai tuan, chiing ta d3 xem xét sy tién
héa ctia nguyén ti tu giai doan nay sang giai
doan khac, cho dén khi ching ta bao gom
toan bo hé mat troi dudi thuat nglt "nguyén
t{". Trudc hét, ching ta di nghién cttu theo
nhiing dudng nét chung vé nguyén ti cia
chit liéu, sau d6 chung ta nghién cttu
nguyén t con ngudi, va sau nay ching ta ap
dung nhiing gi ching ta biét vé ci hai
nguyén ti nay cho khéi cau 1én hon, hay
nguyén t, mdt hanh tinh, ma ching ta goi
la nguyén ti hanh tinh; sau d6 ching ta md
réng y tudng xa hon nila dén nguyén ti clia
hé mit troi, khang dinh né c¢é mét vi tri bén
trong mét tdng thé vi dai hon nita.

Ching ta da nghién ciu ba phuong phap
tién héa, hay phat trién, lién quan dén chi
dé nay. Chung ta [144] di xem xét cac
phuong dién dugc phét trién bang phudng
tién cfia cac nguyén t nay, cic pham tinh
ctia chung, hay ban chat théng linh, va
chiing ta di thdy trong nguyén t{ clia chat
liéu, pham tinh théng linh duy nhit ma
chiing ta cé thé gid dinh 8 né 1a pham tinh
tri théng minh. Sau dé, ching ta chuyén
sang cdc hinh tudng nguyén t, cidc hinh



animal, demonstrated another quality of the
Deity, that of sensation, feeling, or embryo
love and emotion; we also found that in the
animal kingdom a third quality, that of
rudimentary mind, began to show itself, and
that when we arrived at the human atom,
we had three aspects demonstrating—
intelligence, love, and a central will. We
extended this concept to the planet and to
the solar system, and found that, working
out through the form of the solar system, we
had a great Intelligence or Mind; that the
object of His utilisation of form was the
demonstration of another quality: love or
wisdom, the whole being energised by a
great central WILL. We deduced therefrom
that this central Will might be the
manifestation of an Entity Who informs the
entire system, from the very lowest atom of
substance up to that great Life Who
energises the planetary scheme.

Having laid down these fundamentals we
passed on to the consideration of the
evolution [145] of the conscious life within
the atomic form, finding that a higher type
of consciousness is consistently evolved by
each atom; that the human consciousness is
distinguished from all other lower forms in
that it is self-conscious; that man is an
intelligent will, consciously performing
every action, becoming aware of his
surroundings, and working out a definite
line of activity with a specific objective in
view. The self-consciousness of man leads
on again to something wider still, to the
consciousness of the great planetary Spirit,
which may perhaps be best expressed in the
term 'group consciousness. As evolution
proceeds man will pass from the stage of
self-consciousness in which you and I now
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tuéng dudi nhan loai, va thiy cic hinh
tudng trong hai gidi ctia tu nhién, thuc vat
va dong vit, da thé hién mét pham tinh khac
clia Thugng dé nhu thé nao, d6 1a cam giac,
cadm nhén, hay tinh thuong va cdm xtc phéi
thai; ching ta cling thiy rdng trong gidi
dong vat, mot pham tinh thi ba, phdm tinh
clia tri tué sd khai, bat dau tu bidu 1§, va rang
khi chuing ta dén vdi nguyén tl con ngudi,
chiing ta cé ba phuong dién dang thé hién—
tri thong minh, tinh thuong, va mot y chi
trung tdm. Ching ta mé& réng khai niém nay
cho hanh tinh va cho hé mit trdi, va thay
rang, dang hoat ddng théng qua hinh tuéng
cia hé mat troi, ching ta ¢6 mét Tri Tué vi
dai hay Tri; ring muc tiéu clia viéc Ngai s
dung hinh tudéng 1 su thé hién cia mdot
pham tinh khac: tinh thuong hay minh triét,
toan bo dugc tiép ning lugng bdi mdt Y CHI
trung tam vi dai. Tu 496, chung ta suy luan
rang Y Chi trung tdm nay c6 thé 1a su biéu
hién cfia mét Thuc Thé, Pang thaim nhuan
toan bd hé thong, ti nguyén ti chit liéu
thap nhat 1én dén Su Séng vi dai d6, Pang
tiép ning lugng cho hé hanh tinh.

Sau khi dit ra nhitng nén tang cd ban nay,
chiing ta chuyén sang viéc xem xét su tién
héa [145] clia sy séng cé y thiic bén trong
hinh tudng nguyén ti, thiy rang mét loai
tdm thtc cao hon dugdc phat trién mot cach
nhat quan bdi mdi nguyén t; rang tam thiic
con ngudi dugc phan biét vdi tat ca cac hinh
tudng thap hon khac 3 chd né 1a tu y thic
(ngd thic); ring con ngudi 14 moét y chi
thong minh, thuc hién moi hanh déng mot
cach cé y thiic, trd nén nhin biét vé moi
trudng xung quanh minh, va thyc hién mot
dudng 18i hoat ddng xac dinh véi mdt muc
tiéu cu thé trong tam nhin. Ngi thiic clia con
ngudi lai din dén mot diéu gi dé rong 16n
hon nita, dén tAm thtc cGia Tinh than hanh
tinh vi dai, diéu c6 1é dugc dién dat tot nhat
bang thuit ngil 'tdm thic nhém'. Khi tién
héa tiép dién, con ngudi sé chuyén tit giai



are, to a realisation of what is meant by
group consciousness, something as yet
practically unknown, except as

beautiful ideal, and a dream which may, at

some

some distant time, materialise. Group
consciousness, again, will logically lead on
to that which we, for lack of a better term,
might call God consciousness, though I
deprecate the use of the word God because of
the many quarrels it causes in the world
between the different thinkers of the human
family. These differences are founded largely
upon differences in phraseology, upon the
terms used to express fundamental ideas,
and upon varying methods of organisation.
When the scientist, for [146] instance,
speaks of force, or energy, and the Christian
speaks of God, and the Hindu uses terms
analogous to the 'T am that I am,' or the Self,
they are all speaking of one and the same
great life, but have lost much time in
endeavouring to prove each other wrong,
and to demonstrate the accuracy of their

own interpretation.

We next saw that, roughly speaking, atomic
evolution could be divided into two parts or
stages; one stage we called the atomic stage,
and another we called, for lack of a better
term, the radio-active stage. The atomic
stage is that in which the atom pursues its
own self-centred life, is concerned entirely
with its own evolution, and the effect of the
contacts it makes. As evolution proceeds, it
becomes apparent that in time the atom
begins to react to a greater life outside itself,
and in this you have the period analogous to
that of the form-building stage, in which
these atoms of substance are attracted by a
greater charge of energy, or positive
electrical force (if you like to call it such),
which draws them, or attracts them to itself,
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doan ngi thic ma ban va téi dang & hién
nay, sang mot sy chiing nghiém vé diéu dugc
ngu y bdi tdm thiic nhém, mét diéu gi @6
thuc té chua dugc biét dén, ngoai trit nhu
mét 1y tudng dep dé nao d6, va mdt gidc mad
von cé thé, vao mdt thdi diém xa xdi nao do,
trd thanh hién thuyc. TAm thic nhém, mét
lan nita, s& din dit mot cach hop 1y dén cai
ma chung ta, vi thiéu mot thuat ngit tot hon,
c6 thé goi 1a tAm thic Thuong dé, mic du toi
phan d6i viéc stt dung tit Thugng dé (God) vi
nhiéu cudc tranh cii ma né giy ra trén thé
gidi gitta nhitng nha tu tudng khac nhau ctia
gia dinh nhén loai. Nhitng khac biét nay
phan 16n duya trén sy khac biét trong cach
dién dat, dua trén cic thuit ngit dudc sl
dung dé dién dat cac y tudng co ban, va dua
trén cic phuong phap td chic khic nhau.
Chang han, khi nha khoa hoc [146] néi vé
manh luc, hay nang lugng, va ngudi Kito
gido néi vé Thuong dé, va ngudi Hindu s
dung cac thuit ngii tuong ty nhu 'Ta 13 Pang
Ta l3', hay Ban Ng3, tit cA ho déu dang néi vé
cling mot su sdng vi dai duy nhit, nhung da
mat nhiéu thoi gian trong nd luc ching
minh ngudi kia sai, va d& chiing minh sy
chinh x4c trong cach gidi thich cta riéng ho.

Tiép theo, chiing ta thiy ring, néi mét cach
dai khai, su tién hdéa nguyén ti c6 thé dudc
chia thanh hai phan hay hai giai doan; mét
giai doan ching ta goi la giai doan nguyén
t{, va giai doan khéac chiing ta goi 13, vi thiéu
thuit ngii tot hon, giai doan phéng xa. Giai
doan nguyén ti 13 giai doan trong dé nguyén
tl theo dudi ddi song tap trung vao ban than
clia riéng nd, hoan toan quan tdm dén su
tién héa clia riéng né, va tac déng clia nhitng
tiép xtic ma nd tao ra. Khi tién hda tiép dién,
trd nén rd rang rang theo thdi gian, nguyén
t bat dau phan Ung vdéi mot su séng vi dai
hon bén ngoai né, va trong diéu niy, ban cé
giai doan tudng ddng véi giai doan xiy dung
hinh tudng, trong dé cdc nguyén ti chit liéu
nay bi thu hit bdi mét dién tich nang lugng



and builds out of them a form; these atoms
of substance, in turn, become then electrons.
We found, then, how in your case and mine,
as in the case of every self-conscious unit,
the same procedure is followed, and that we
have a central life holding within the sphere
of its [147] atoms that
constitute the different bodies,
emotional, and physical; that we manifest,
that we move and carry on our life, and work

influence the
mental,

out our purposes, by attracting to ourselves
the atoms of substance that are adequate to
our needs, and through which we can make
the necessary contacts. These atoms are to
us, the central life, what the electrons are to
the central positive charge in the atom of
substance. Then we saw that if this is true,
namely, that there is a self-centred stage, or
purely atomic period, for the atom, and for
the human atom, then again for the atom of
the planet, indwelt by its central spiritual
life, we should be able to predicate logically a
similar state of affairs. Thus we were led into
the field of speculation. We considered then
whether all that transpires upon our planet
may not be due to the self-centred condition
of the Entity Who is working out His
purposes by means of it. Finally we carried
forward the same idea in connection with
the solar system itself.

We passed on then to the consideration of
the second stage, that which the scientist
has been studying in connection with the
atom of the chemist and physicist for the
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16n hon, hay ménh luc dién duong (néu ban
muén goi nhu vay), cai 16i kéo ching, hay
thu hat ching vé phia né, va xay dung ti
chiing mét hinh tudng; cic nguyén tit chat
liéu nay, dén lugt minh, sau d6 trd thanh cac
dién ti. Khi d6 chiing ta thdy, nhu trong
trudng hop clia ban va tdi, cling nhu trong
trudng hgp ctia moi don vi tu y thitc, cing
mét quy trinh dudc tudn theo, va riang
chiing ta ¢ mét su sdng trung tAm nam giil
bén trong pham vi 4nh hudng ctia nd céc
[147] nguyén t cdu thanh nén cic thé khac
nhau, thé tri, thé cdm duc va thé xic; rang
chtng ta biéu hién, raing chting ta di chuyén
va thuc hién cudc sdng ctia minh, va thuc
hién ciac muc dich ctia minh, bang cach thu
hut vé phia minh cic nguyén t& chat liéu
théa dang véi nhu ciu cta chung ta, va
théng qua dé ching ta cé thé thuc hién
nhitng tiép xtic can thiét. Cac nguyén t nay
doi véi ching ta, su song trung tam, ciing
giong nhu cidc dién ti do6i véi dién tich
duong trung tAm trong nguyén ti ctia chat
liéu. Sau dé chung ta thiy rang néu diéu nay
1a ding, cu thé 13, c6 mot giai doan tip trung
vao ban thin, hay giai doan hoan toan
nguyén tl, ddi véi nguyén ti, va ddi vdi
nguyén tif con ngudi, thi mot 1an nita d6i véi
nguyén t ctia hanh tinh, dugc ndi ngu bdi
su séng tinh than trung tdm cda nd, chiing
ta nén cé thé khang dinh mot cach hop ly
mot trang thai tuong tu. Do d9, chung ta
duge din vao linh vuc suy dodn. Khi dé
chting ta ¢ xem xét phai ching tit ca nhiing
gi dién ra trén hanh tinh ctia chting ta déu cé
thé 1a do tinh trang tip trung vao ban than
ctia Thuc Thé Pang thuc hién cac muc dich
clla Ngai bang phuong tién clia né hay
khoéng. Cudi ciing, ching ta tiép tuc y tudng
tuong tu lién quan dén chinh hé mit troi.

Sau d¢, ching ta chuyén sang xem xét giai
doan th hai, giai doan ma nha khoa hoc da
nghién cttu lién quan dén nguyén tt clia nha
héa hoc va nha vat ly trong hai muci ndm



last twenty years, the radio-active stage; we
saw how there was a condition analogous to
this in the evolution of the human atom,
and that there is a period preceding [148] it
which parallels the atomic stage, wherein
man is purely selfish, entirely self-centred,
and pays no attention to the welfare of the
group of which he is a part. This prior stage
is very apparent in the world to-day. A large
percentage of the human family is in the
atomic stage, but we must remember that it
is a protective and necessary one; it is passed
through by every unit of the human family
in the process of finding its place within the
group, and enables it to develop something
of value to give to that group when the
second stage is entered.

In the world to-day there are also units of
the human family who are passing into the
second stage, they are becoming radio-active
and magnetic, they influence other forms
and are becoming group conscious; they are
passing out of the "I am" stage into the "I am
that" realisation; the life and purpose of the
great Entity of Whose body they are a part,
is beginning to be cognised by them; they
are becoming aware of the purpose back of
the life of the planetary Spirit Who is the
subjective impulse lying behind objective
manifestation upon our earth. They are
beginning to co-operate with His plans, to
work for the betterment of their group; and
the difference between them and other
atoms of the human family is that they are
now group conscious, they have a wider
horizon, a group recognition, and [149] a
larger purpose. At the same time they do not
lose their self-consciousness, nor their own
their
spheroidal life remains, but they put the

individual identity, and own
whole force and energy which flows through
them not into the working out of their own

plans, but into an intelligent co-operation
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qua, giai doan phéng xa; ching ta thay di cé
mét tinh trang tudng doéng vdi diéu nay
trong sy tién hda clla nguyén ti con ngudi
nhu thé nao, va ring cé mot giai doan di
trude [148] né von song hanh véi giai doan
nguyén t1, trong d6 con ngudi hoan toan ich
ky, hoan toan tidp trung vao ban thén, va
khéng chti y dén phitic 1gi cia nhém ma y 1a
mdt phan. Giai doan trude dé rat rd rang trén
thé gidi ngay nay. Mot ty 16 16n gia dinh nhan
loai dang & giai doan nguyén td, nhung
chiing ta phai nhd ring d6 1a mét giai doan
bao vé va can thiét; né dudc trai qua bdi moi
don vi clia gia dinh nhéin loai trong qué
trinh tim kiém vi tri cia minh bén trong
nhém, va cho phép né phat trién diéu gi d6
c6 gia tri dé trao cho nhém dé khi budc vao
giai doan th hai.

Trong thé gidi ngay nay ciing cé nhiing don
vi clia gia dinh nhan loai dang chuyén sang
giai doan thi hai, ho dang trd nén phéng xa
va cé tit tinh, ho danh hudng dén cac hinh
tuéng khac va dang trd nén cd tdm thic
nhém; ho dang chuyén tit giai doan "Téi 13"
sang su ching nghiém "T6i la cai dd¢"; su
song va muc dich ctia Thuc Thé vi dai ma ho
12 mét phan cfia co thé Ngai, dang bat dau
dudc ho nhén thiic; ho dang trd nén nhan
biét vé muc dich ding sau su sdng cia Tinh
than hanh tinh, Pang 1 xung luc chl quan
nam dang sau su biéu hién khach quan trén
trai dat cfia chung ta. Ho dang bat dau hop
tac vdi cac ké hoach ctia Ngai, 1am viéc vi su
t6t dep hon clia nhém minh; va su khac biét
gitia ho va cidc nguyén ti khéac ctia gia dinh
nhén loai la bay gic ho c¢6 tdm thiic nhém, ho
c6 mot chan trdi rdng hon, su nhan biét vé
nhém, va [149] mot muc dich 16n hon. Pong
thoi, ho khéng ddnh mat ngi thic, cling nhu
ban sic cd nhan cfa riéng ho, va ddi sdng
hinh cau cfia riéng ho van con, nhung ho dit
toan bd méinh luc va ning luong tuén chay
qua ho khéng phai vao viéc thuc hién cac ké
hoach ctia riéng ho, ma vao su hop tac thong



with the greater Life of which they are a
part. Such men are few and far between, but
when they are more in number, then we can
look for a change in world conditions, and
for that time to arrive, of which St. Paul
speaks when he says: "There should be no
division in the body, but the members
should have the same care one for another.
Whether one member suffer, all members
suffer with it, or one member be honoured,
all rejoice with it...it is the same God which
worketh all in all. There are diversities of
gifts but the spirit; there
differences of ministries (or service) but the

same are

same Lord." When we are all group
conscious, when we are all aware of the
purpose which lies back of manifestation
upon our planet, when we are consciously
active, and throwing all our energy into the
working out of group plans, then we shall
what the the
"millennium."

have Christian calls

Now, if you have in the evolution of the
atom of substance, and the human atom,
these two stages, if they are the basis of all
development, then within the
planetary atom you will [150] have the same

future

two stages, that in which the planetary Life
is working out His own plans, and a later one
in which He falls in with the greater plans of
the Life which animates the solar system.
Not yet being in a position to have an
interview with the planetary Spirit, I am
unable to tell you whether He is as yet co-
operating in the purposes of the solar Logos;
but we might be able to get some idea of the
general purposes by the study of race
evolution and the development of the great
international plans within the planet. We
must bear in mind also, that, though we
human beings consider ourselves as the
highest and greatest manifestation upon the
planet, there may be other evolutions
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minh véi Su Song vi dai hon ma ho 1a mét
phan. Nhiing ngudi nhu viy rat it va hiém
hoi, nhung khi ho d6ng hon vé s6 lugng, thi
chiing ta cé thé tréong dgi mot su thay déi
trong cac diéu kién thé gidi, va cho thoi diém
d6 dén, thdi diém ma Thanh Paul néi dén khi
Ngai néi: "Sé khong c6 su chia ré trong co
thé, nhung cac chi thé phai quan tdm dén
nhau nhu nhau. Cho dit mét chi thé chiu dau
khd, tat ca cac chi thé ciing chiu dau khé véi
né, hay mét chi thé dudc vinh du, tat ca cling
vui mung véi né... chinh cung mét Thugng
dé hanh ddng tat ca trong tat ca. C6 cac an t
da dang nhung cting mot tinh than; cé cac
muc vu (hay su phung su) khac nhau nhung
cling mot Chtia." Khi tit ca chiing ta déu cé
tdm thdc nhém, khi tit ca ching ta déu
nhan biét vé muc dich nam ding sau su biéu
hién trén hanh tinh c@ia ching ta, khi chiing
ta hoat dong mot cach cé v thiic, va don tat
ca nang lugng ctia minh vao viéc thuc hién
cac ké hoach nhém, thi chiing ta sé cé ci ma
ngudi Kitd gido goi1a "thién nién ky".

Nay, néu ban cé trong su tién hda clia
nguyén tl chat liéu, va nguyén tif con ngudi,
hai giai doan nay, néu chiing 14 co sd cfia tat
cd sy phat trién trong tuong lai, thi bén
trong nguyén t& hanh tinh, ban sé [150] ¢
cung hai giai doan d¢, giai doan ma trong d6
Su Séng hanh tinh dang thuyc hién cic ké
hoach ctia riéng Ngai, va mét giai doan sau
d6 trong d6 Ngai hoa hop véi cac ké hoach vi
dai hon cfia Su S6ng von 1am sinh déng hé
mit trdi. Vi chua & vi thé d€ cé mdt cudc
phéng van véi Tinh than hanh tinh, téi
khong thé néi cho ban biét liéu Ngai da hop
tdc trong cidc muc dich cta Thai duong
Thuong dé hay chua; nhung ching ta cé thé
c6 dude mét v tudng nao dé vé cac muc dich
chung bang cich nghién cttu sy tién héa clia
chling toc va su phat trién ctia cac ké hoach
qudc té vi dai bén trong hanh tinh. Ching ta
cling phai ghi nhé rang, mic du ching ta 1a
con ngudi tu coi minh 13 sy biéu hién cao



through which the central Life may be
working, of which we know as yet but little.
We must study not only man, but should
consider also the angel evolution, or the
deva evolution, as the Hindu calls it. This
opens up for us an immense field of study
and speculation.

Again, within the solar system we shall
expect to find analogous stages. We shall
find, probably, that the great Life animating
the entire solar system, the great Entity Who
is using it for the working out of a definite
purpose, energises it by means of these great
centres of force which we call planetary
atoms; that these centres, in their turn, work
by means of lesser centres or groups, passing
their energy on down through [151] groups
of human atoms to the various kingdoms of
nature, and thus to the little atom of
substance which, in its turn, reflects the
entire solar system. This question of atomic
life, if we think it out, is vastly interesting,
and leads us into many lines of conjecture.
One of the main points of interest which it
opens up is the intimate correlation, and
close interaction of the atoms of every kind,
and the all-pervading unity which must
ultimately be recognised. If we have found
that there comes a stage in the evolution of
all atoms of every kind in which they feel
and search for their place within the group,
and from being positive become negative in
regard to a greater life, if it is true in all these
manifestations of consciousness there is a
self-conscious stage and group-conscious
stage, is it not logical and possible that
perhaps, after all, our solar system is but an
atom within a greater whole? May there not
be for our solar system, and our solar Logos,
a central larger life towards which the
informing Spirit within the solar sphere is
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nhat va vi dai nhat trén hanh tinh, nhung cé
thé cé nhitng cudc tién héa khic ma qua dé
Su Song trung tim cé thé dang lam viéc,
nhitng cudc tién héa ma ching ta biét rat it
vé chung. Chung ta khéng chi phai nghién
cttu con ngudi, ma con nén xem xét cudc tién
héa cfia thién than, hay cudc tién héa clia
deva, nhu ngudi Hindu goi. Piéu nay md ra
cho ching ta mot linh vuc nghién ctiu va
suy doan bao la.

Mot 1an nita, bén trong hé mit trdi, ching ta
sé mong ddi tim thay cac giai doan tuong
déng. Chiing ta cé 1& sé thay rang Su Sdng vi
dai lam sinh dong toan b hé mat trai, Thuc
Thé vi dai Pang st dung né dé thuc hién méot
muc dich xac dinh, tiép ning lugng cho né
bang phuong tién cia cc trung tAm minh
luc vi dai nay ma ching ta goi la cac nguyén
t& hanh tinh; rang cac trung tim nay, dén
lugt minh, hoat ddng bing phuong tién clia
cac trung tdm hay cdc nhém nhd hon,
chuyén ning lugng ctia chiing xudéng théng
qua [151] cic nhém nguyén t con ngudi
dén céc gidi khac nhau ctia tu nhién, va do
dé dén nguyén ti chat liéu nhé bé von dén
lugt né, phan chiéu toan bo hé mit trdi. Cau
héi vé ddi séng nguyén ti nay, néu ching ta
suy nghi kj vé né, cuc ky tha vi, va din
chiing ta vao nhiéu dong phéng doin. Mot
trong nhiing diém thu vi chinh ma né méra
12 m6i tuong quan mit thiét, va sy tuong tac
chat ché ctia cic nguyén t thudc moi loai,
va su thong nhat bao trum tat ca von cudi
cting phai dugc thita nhan. Néu chiing ta da
thay rang cé mot giai doan trong su tién héa
clla tit cd cac nguyén td thudc moi loai,
trong d6 chting cdm nhin va tim kiém vi tri
cia minh bén trong nhém, va tu viéc 1a
duong tinh trd thanh 4m tinh d6i véi mot su
song vi dai hon, néu dung 1a trong tat ca cac
biéu hién cfia tdm thiic ndy cé mot giai doan
tu y thuc va mét giai doan tam thiic nhom,
thi ching phai 1a hgp 1y va cé kha ning rang
c6 18, rot cudce, hé mit trdi clia chting ta chila



gradually attracted, and towards Whose
consciousness our Deity aspires? Are there
anywhere indications of such an attractive
force, or goal? Are there greater spheres of
solar life outside our system, that have a
definite effect upon it? This may be but a
speculation, but it has its points of interest.
If we study astronomical books, and seek to
ascertain whether [152] astronomers say
that this is so, we shall meet with a vast
amount of contradictory opinion; we shall
find that some astronomers say that within
the Pleiades is a central point around which
our solar system revolves; others say that in
the constellation of Hercules is the point of
magnetic attraction for our solar system. On
the other hand, you will find this flatly
contradicted. @We shall find some
astronomers talking about "star-drift," and
saying that the drift or trend, of certain stars
is in a specific direction; others argue that
the distances are so vast that it is impossible
to determine whether certain systems are
following a definite orbit or not.

Nevertheless, if we go to some of the ancient
books, those which we call mythological
(and a myth may be defined as something
which holds a great truth hidden until we
are ready to understand it), and if we study
the ancient books of the East, we shall find
that in all of them there are two or three
constellations which are regarded as having
a peculiarly intimate relation to our solar

system. Towards these views modern
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mdt nguyén tit bén trong mot tong thé vi dai
hon sao? Phai ching d6i véi hé mit trdi clia
chiing ta, va Thai dudng Thudng dé clia
chiing ta, c6 mot sy séng trung tam 16n hon
ma Tinh than phu linh bén trong khoi cau
thai duong dang dan dan bi thu htt vé phia
dé, va Thugng dé clia chiing ta khao khat
hudng tdi tam thic ctia Pang Pé? C6 bat ky
dau hiéu nao vé mot manh lyc thu hut, hay
muc tiéu nhu viy khong? Cé cac khdi cau
clia su sdng thai duong vi dai hon bén ngoai
hé thong ctia ching ta, cé tdc dong xac dinh
1én né khong? Pay cé thé chi 1a mot su suy
doan, nhung né cé nhiing diém thu vi cla
né. Néu ching ta nghién cttu cac sich thién
van, va tim cach xac dinh xem liéu [152] cac
nha thién vin hoc cé néi ring diéu nay la
nhu vdy hay khong, ching ta sé gip phai
mdt Iugng 16n cac v kién trdi ngudc nhau;
chiing ta sé thay rdng mot sd nha thién vin
hoc néi ring bén trong Pleiades 1a mdt diém
trung tdm ma hé mat trdi ctia chiing ta xoay
quanh; nhitng ngudi khac ndi ring trong
chom sao Hercules 1a diém thu hut tit tinh
do6i véi hé mit troi cia ching ta. Mit khac,
ban sé thdy diéu nay bi phi nhin thing
thitng. Chiing ta sé thdy mot sd nha thién
vin hoc néi vé "su tréi dat clia cac vi sao", va
noéi rang su tréi dat hay xu huéng, ctia mét
s6 ngdi sao 1a theo mot hudng cu thé; nhiing
ngudi khac 14p luin rang khoang cich qua
16n dén ndi khéng thé xac dinh liéu cac hé
thong nhat dinh cé dang theo mot quy dao
xac dinh hay khong.

Tuy nhién, néu ching ta tim dén mot so6
cudn sach c6 xua, nhitng cudn ma ching ta
goi 12 than thoai (va mot huyén thoai cé thé
dugc dinh nghia nhu mét cai gi d6 nam giit
mét chan 1y vi dai dude an gidu cho dén khi
ching ta sin sang thiu hiéu nd), va néu
chtng ta nghién cttu cic cudn siach c6 clia
Phuong Péng, ching ta sé thay rang trong
tat ca chiing c6 hai hoic ba chom sao dudgc
coi 1a c6 mdi quan hé mat thiét dic biét véi



astronomers as yet hold an agnostic
attitude, and from the point of view of
materialistic science, rightly so. What I seek
to emphasise here is that a topic upon which
scientists and astronomers are divided, yet
which is nevertheless a subject of [153]
contention, and one wupon which the
Oriental books sound a clear note, must have
a basis in fact, and that there is probably an
aspect of truth in the assertion. I would
personally suggest here that that aspect of
truth will be found, not along physical lines
of interpretation, but along the lines of
that it the psychic

evolution that is going on within all atoms

consciousness; is
(using psychic in the sense of the subjective
consciousness) which is hinted at in these
books, and the emphasis is laid upon our
having an occult relationship with other
solar systems. Here the truth may perhaps
be found. The life subjective may be one; the
energy flowing between them may be one;
but in the physical form lies diversity.
Perhaps in the evolution of the intelligence,
in the manifestation of love, or group
consciousness, and in the development of
will or purpose, lies unity, the oneness of the
subjective life, and the eventual recognition
that within the form, and in the form only,
lies separation and differentiation.

The ancient books of the East point out, in
considering this subject, that the seven stars
of the Great Bear, the seven stars of the
Pleiades, and the sun Sirius, have a very
close connection with our solar system, and
that they hold an intimate psychic magnetic
relation to our solar Logos.

[154]
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hé mit trdi clia ching ta. Pdi vdi nhiing
quan diém nay, cdc nha thién vin hoc hién
dai van giit thai d6 bat kha tri, va tit quan
diém ctia khoa hoc duy vit, ding 1a nhu viy.
Piéu t6i tim cach nhin manh & day 1a méot
chti dé ma cic nha khoa hoc va thién vin hoc
bi chia ré, nhung tuy nhién lai 12 mét chti dé
ctia [153] sy tranh cii, va 12 mo6t chd dé ma
cac cudn sach Phuong Pong giéng 1én mot
am diéu rd rang, han phai ¢ co sd thuc té, va
rang cé 18 c6 mot phuong dién ctia chén 1y
trong 15i khing dinh d6. Ca nhan t6i mudn
goi v & day rang phuong dién chan ly dé sé
dugc tim thdy, khong phai theo cic dudng
huéng gidi thich vit 1y, ma theo cidc dudng
hudng ctia tAm thiic; ring chinh su tién héa
théng linh dang dién ra bén trong tat ca cac
nguyén ti (st dung tir thdng linh theo nghia
clia tAm thtic cht quan) 13 diéu duge 4m chi
trong cic cudn sich ndy, va s nhin manh
dudc dit vao viéc chiing ta c6 mot méi quan
hé huyén bi vdi cdc hé mit troi khac. €6 18
chan 1y c6 thé dugc tim thiy & day. Su song
ch@ quan cé thé 1a mdt; ning lugng tudn
chdy giita chiing cé thé 13 mot; nhung trong
hinh tudng vt ly c6 su da dang. Cé 1é trong
su tién héa cfia tri thdng minh, trong su bidu
hién ctia tinh thuong, hay tdm thitc nhém,
va trong su phat trién ctia y chi hay muc
dich, cé su thong nhat, su duy nhat clia sy
sdng chl quan, va sy thita nhin cudi cliing
rang bén trong hinh tudng, va chi trong hinh
tudng, mdi cé su chia ré va sut bién phan.

Cac cudn sach c6 ctia Phuong Péng chi ra,
khi xem xét chli dé nay, rang bay ngbi sao
cia Pai Hung Tinh, bdy ngdi sao caa
Pleiades, va mit trdi Sirius, cé mdi lién hé rat
chat ché v4i hé mit trdi cia chung ta, va
rang ching gitt m6t moéi quan hé tit tinh
théng linh mét thiét véi Thai duong Thugng
dé ctia chting ta.

[154]



We have seen that the goal for the atom of
substance is self-consciousness; and that for
the Entity Who is evolving through a planet,
the goal may be God consciousness. Now, of
course, when you consider the solar Logos
words fail, yet for Him also there must be a
goal. You <can call this Absolute
Consciousness, if you like. Let us again
illustrate this. Our body, we have been told,
is made up of a multiplicity of little lives, or
cells, or atoms, each having its own
individual consciousness. This corresponds
to its self-consciousness. The consciousness
of the physical body, viewed as a whole,
might, from the atom's point of view, be
regarded as its group consciousness. Then
we have the consciousness of man, the
thinker. He is the one who energises the
body, and turns it to his will—that is, to the
atom in his body, analogous to what we
might call God consciousness. Our self-
conscious realisation is as far removed from
that of the atom as the consciousness of the
solar Logos is from ours. Now to the atom in
our body that consciousness of the solar
Logos might be called Absolute
Consciousness, might it not? This thought
can be extended to the human atom, to the
planetary atom, and you can further
predicate that the solar Logos reaches out to
a consciousness beyond His own analogous
to that which stretches between the atom in
your body and Him. Here [155] you have a
very marvellous vista opening up. Yet this is,
in itself, encouraging; for if we study closely
the cell in a physical body, and consider the
long road that has been travelled between its
consciousness, and that which a man now
knows to be his, we have for ourselves the
promise and hope of future achievement,
and the

endeavour.

incentive to persist in our
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Chting ta di thay rdng muc tiéu cho nguyén
tt chat liéu 1a ngi thiic; va rang doi véi Thuc
Thé dang tién héa qua mét hanh tinh, muc
tiéu cé thé 1a tdm thiic Thuong dé. Nay, tat
nhién, khi ban xem xét Thai duong Thugng
dé, ngdn tit trd nén bat luc, nhung ddi véi
Ngai cfing phai c6 mdt muc tiéu. Ban cé thé
goi diéu nay 1a TAm thic Tuyét ddi, néu ban
mudn. Ching ta hiy minh hoa lai diéu nay.
Co thé chung ta, chiing ta di dudc bao, dugc
tao thanh ti v s6 sy song nho bé, hay té
bao, hay nguyén tlt, méi cai cé tim thtic
riéng 18 cia minh. Piéu nay tuong ng vdéi
ngi thic ctia né. TAm thic clia thé xac, duge
xem nhu mot tdng thé, cé thé, tit quan diém
clia nguyén t, dudc coi 1a tdm thiic nhém
ctia né. Sau d6 chung ta c6é tdm thic ctia con
ngudi, ngudi suy tu. Y 1a ngudi tiép ning
lugng cho co thé, va chuyén né theo y chi
clla minh—nghia 13, d6i véi nguyén tit trong
co thé y, tuong déng véi cai ma ching ta cé
thé goi 1a tdm thtc Thuodng dé. Su ching
nghiém ty y thiic cia ching ta cdch xa su
chiing nghiém ctia nguyén ti cling nhu tAm
thic cia Thai duong Thugng dé cich xa
chiing ta. Nay d6i vdi nguyén ti trong co thé
ching ta, tdm thic dé ctia Thai duong
Thuong dé cé thé dudc goi 1a Tam thuc
Tuyét d6i, phai khéng? Tu tudng nay cé thé
dugc md réng cho nguyén tit con ngudi, cho
nguyén t& hanh tinh, va ban c6 thé khing
dinh thém riang Thai duong Thugng dé vuon
téi mot tdm thiic vugt ra ngoai tdm thic ctia
riéng Ngai tuong dong vdi tam thic trai rong
gitta nguyén t trong cd thé ban va Ngai. §
day [155] ban cé mdt vién canh rat ky diéu
m3 ra. Tuy nhién, diéu nay, tu né, 1a dang
khich 1&; vi néu chung ta nghién cttu ky té
bao trong mot thé xac, va xem xét con dudng
dai da dudc di qua gitta tdm thic ctia nd, va
cai ma con ngudi hién nay biét 13 cfia minh,
chiing ta c6 cho minh 18i htta va hy vong vé
thanh tuu trong tuong lai, va dong luc dé
kién tri trong né luc ctia minh.



The old books of the East have held secreted
for many ages the truth about much which
is only now beginning to sink into the
They
of matter

consciousness of the Occidental.
the
thousands of years ago, and so perhaps, after
all, there may be an equal amount of truth in

taught radio-activity

their teaching about the constellations.
Perhaps in the stars that we can see in the
distant heavens, and in the life that is
evolving within them, we have the objective
of our solar Logos, and the influences that
are flowing towards him, attracting him
towards them, and making him, in due
course of time, radio-active. In the Eastern
books they say that in the sun Sirius lies the
source of wisdom, and that the influence or
the energy of love emanates from there.
Then they say that there is a constellation
that is even more closely connected with our
solar Logos, the reason being that He is not,
as yet, sufficiently evolved so that He can
respond completely to Sirius, but He can
respond to the influence of the seven sisters
of [156] the Pleiades. This group is a most
interesting one. If you will go to the
dictionary and look up the word "electricity,"
you will find it suggested that it may be
traced back to the star Electra, one of the
seven sisters, and supposed by some to be
the little lost Pleiad. The Eastern teachers
say that in the mystery of electricity is
hidden all knowledge, and that when we
have fathomed that we shall know all there
is to be known. What the relationship of the
Pleiades to our solar system may be, it is not
possible for us to say, but even our Christian
Bible recognises it, and Job speaks of "the
sweet influences of the Pleiades," whilst
some of the Oriental Scriptures affirm that
the connection lies in sound or vibration.
Perhaps the Pleiades are the source of the
atomic life of our Logos, the active
intelligent aspect, that one which was first
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Cac cudn sach c6 clia Phuong Pong di giil
kin trong nhiéu thoi dai chan ly vé nhiéu
diéu von chi méi bat dau tham vao tAm thic
clla ngudi phuong Tay. Ho di day vé tinh
phéng xa clia vat chat hang ngan nim trudc,
va vi vay c6 18, 1ot cudc, ¢ thé c6 mot luong
chan Iy tuong duong trong gido Iy ctia ho vé
cac chom sao. C6 1é trong nhiing ngdi sao ma
chiing ta cé thé nhin thay trén bau trdi xa
xim, va trong su song dang tién hda bén
trong chuing, ching ta ¢ muc tiéu ctia Thai
duong Thugng dé ctia minh, va nhitng dnh
hudng dang tudn chay vé phia Ngai, thu hut
Ngai vé phia chung, va lam cho Ngai, trong
qud trinh thdi gian, trd nén phéng xa. Trong
cac cudn sich Phuong Péng, ho nédi rang
trong mit trdi Sirius c6 ngudn minh triét, va
rang anh hudng hay ning lugng ciia tinh
thuong phat ra tit d6. Sau d6 ho néi ring cé
mdt chom sao tham chi con lién két chit ché
hon véi Thai dudng Thugng dé ctia chiing ta,
1y do 13 Ngai, vin chua, tién héa di dé Ngai
c6 thé dap tng hoan toan vdéi Sirius, nhung
Ngai c6 thé dap Ung vdi anh hudng clia bay
chi em ctia [156] Pleiades. Nhém nay 1a mot
nhém tht vi nhat. Néu ban di dén tit dién va
tra cttu tit "electricity” (dién), ban sé thay né
dugc goi ¥ ring né cé thé dudc truy nguyén
tlt ngdi sao Electra, mét trong bay chi em, va
dude mot sd ngudi cho 1a nang Pleiad nhd bé
bi lac. Cac gido ly Phuong Péng ndi ring
trong bi nhiém cfia dién 4n gidu moi kién
thic, va rang khi chting ta da thau triét diéu
d6, ching ta sé biét tit ca nhitng gi can biét.
M&i quan hé ctia Pleiades v6i hé mit trdi clia
chiing ta c6 thé 13 gi, chting ta khéng thé néi
dudc, nhung ngay ca Kinh Thanh Kit6 gido
ctia ching ta cling thira nhin né, va Job néi
vé "nhitng anh hudng ngot ngio cla
Pleiades", trong khi mot s6 Kinh dién
Phuong Péng khang dinh ring su két ndi
nam trong 4m thanh hay rung déng. C6 18
Pleiades 1a ngudn goc clia doi sdng nguyén
tl clia Thugng dé chiing ta, phuong dién



developed, and which we might -call
electrical matter.

Then there is the Great Bear. There is much
that is interesting said about the relation
between the Great Bear and the Pleiades in
Oriental writings. The seven sisters are said
to be the seven wives of the seven stars of
the Great Bear. Now what is perhaps the
truth back of that legend? If the Pleiades are
the source of the electrical manifestation,
the active intelligent aspect of the solar
system, and their energy that which
animates all matter, they may perhaps [157]
represent the negative aspect, whose polar
opposite, or the positive aspect, is their
seven husbands, the seven stars of the Great
Bear. Perhaps the union of these two is what
produces our solar system. Perhaps these
two types of energy, one from the Pleiades
and the other from the Great Bear, meet, and
in their conjunction produce that blazing
forth in the heavens which we call our solar
system.

The relationship of these two constellations,
or rather their subjective relationship, must
surely have some basis in fact, or we would
not have it hinted at in the different
mythologies. There must be something that
connects them, out of all the myriads of
constellations, with our solar system. But
when we endeavour to give it a purely
physical application we go astray. If we work
it out along the lines of the subjective life,
and connect it with energy, quality, or force,
we are liable to stumble upon truth, and find
out some of the reality which may underlie
what appears at first sight to be a senseless
fable. Anything that widens our horizon,
that enables us to take a broader vision and a
clearer view of what is going on in the
evolutionary process, is of value to us, not
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thong tué nang déng, phuong dién da dugc
phat trién dau tién, va cii ma ching ta cé thé
goi 1a vat chat dién.

Sau d6 1a Pai Hung Tinh. C6 nhiéu diéu thu
vi dudc ndi vé moi quan hé gitta Pai Hung
Tinh va Pleiades trong cac tdc pham Phuong
Dong. Bay chi em dudc cho 1a by ngudi vg
ciia bdy ngbi sao cia Pai Hung Tinh. Nay,
dau cé 18 1a chan 1y ding sau truyén thuyét
dé? Néu Pleiades 1a ngudn goc clia su biéu
hién dién, phuong dién thong tué nang dong
ctia hé mit trdi, va nang lugng ctia chung 1a
cai 1am sinh dong tit ca vit chit, ching cé
thé [157] dai dién cho phuong dién 4m, ma
cuc ddi 1ap clia nd, hay phuong dién duong,
12 bdy ngudi chong clia chiing, biy ngdi sao
ctia Pai Hung Tinh. C6 18 su két hdp clia hai
cai nay 14 cdi tao ra hé mat trdi cia chung ta.
Co 1é hai loai nang lugng nay, mot tu
Pleiades va mét tit Pai Hung Tinh, gdp nhau,
va trong su giao hdi cia ching tao ra su
bung chdy ruc rd trén bau trdi ma ching ta
goila hé mat trdi cia minh.

M&i quan hé cfia hai chom sao nay, hay dung
hon 12 moi quan hé cht quan céia ching,
chic chin phai cé mét cd s& nao d6 trong
thuc té, néu khong chiing ta sé khong thiy
né dude am chi trong cac than thoai khéac
nhau. Phai cé mot cai gi d6 két ndi chung,
trong s6 vO van cac chom sao, vdi hé mit troi
clia chiing ta. Nhung khi ching ta ¢6 gang
dua ra cho né mot ing dung hoan toan vat
1y, chting ta di lac dudng. Néu ching ta giai
quyét né theo cac dudng hudng clia sy séng
ch quan, va két ndi né véi ning luong,
phim tinh, hay manh luc, chiing ta cé thé
tinh ¢ tim thay chén 1y, va tim ra mot sd
thuc tai c6 thé nam bén dudi cai thoat nhin
cé vé 1a mot cdu chuyén ngu ngdn vo nghia.
Bat cit diéu gi m3 rong chan trdi ctia ching
ta, cho phép ching ta cé mot tam nhin rdng



because the accumulation of ascertained
facts is of value, but because of what it
enables us to do within ourselves; our ability
to think in wider and larger terms is
increased; [158] we are enabled to look
beyond our self-centred point of view, and to
include within our consciousness other and
different aspects than our own. In doing this
we are developing group consciousness, and
shall realise eventually that the
apparently stupendous facts which we

we

fought and died for down the ages, and
emphasised as the entire truth, were after all
but fragments of a plan, and infinitesimal
portions of a gigantic sumtotal. Perhaps,
therefore, when we come back to earth
again, and can look back upon the things
that interest us now, and which we consider
so important, we shall find how erroneous
facts were as we then apprehended them.
Facts, after all, do not matter; the facts of the
last century are not facts now, and in the
next century scientists may laugh at our
dogmatic assertions, and wonder how we
could have looked upon matter as we did. It
is the development of the life, and the
relationship of the life to all that is around,
that really matters; and, above all, the effect
that we are having upon those with whom
we are associated, and the work we do,
which affects, for better or for worse, the
group in which we find ourselves.

In closing this series of lectures, I cannot do
better than quote again from St. Paul, where
he says: "I reckon that the sufferings of the
present time are not worthy to be compared
with the [159] glory which shall he revealed
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hon va cai nhin 16 rang hon vé nhiing gi
dang dién ra trong tién trinh tién hda, déu cé
gia tri ddi vdi ching ta, khong phai vi su tich
Ity cac dit kién da dudc xac dinh la co gia tri,
ma vi nhitng gi né cho phép ching ta lam
bén trong chinh minh; khad ning suy nghi
véi pham vi réng hon va bao quéat hon cta
chung ta dudc gia tang; [158] chung ta dugc
cho phép nhin xa hon quan diém tip trung
vao ban than cfia minh, va bao gdm bén
trong tdm thic cta minh nhiing phuong
dién khdc va khac biét so véi cha riéng
chiing ta. Khi 1am diéu nay, ching ta dang
phat trién tdm thiic nhém, vi cudi cling
chiing ta sé nhin ra ring nhitng su kién cé
vé to 16n ma chiing ta di chién dau va chét vi
chiing qua cac thdi dai, va nhan manh nhula
toan bo chan ly, r6t cudce chi 1a nhitng manh
v8 clia mot ké hoach, va nhiing phan cuc
nhd ctia mét téng thé khdng 16. Do dd, cé 18,
khi chiing ta trd lai trai dat mot 1an nita, va
cé thé nhin lai nhitng diéu lam ching ta
quan tdm hién nay, va nhiing diéu chtng ta
coi 1a quan trong nhu vay, ching ta sé thay
céc dit kién sai 1am nhu thé nao khi ching ta
hiéu chiing lic dd. Rot cudc, cac dil kién
khéng quan trong; cic dit kién cta thé ky
trudc khong phai 1a cac du kién bay gio, va
trong thé ky t&i, cac nha khoa hoc cé thé cudi
vao nhiing khing dinh gido diéu ctia ching
ta, va tu hdi 1am sao chung ta ¢ thé nhin vat
chit nhu ching ta di lam. Chinh sy phat
trién clia su séng, va mdi quan hé clia sy
song véi tat ca nhitng gi xung quanh, méi
thuc sy quan trong; va trén hét, anh hudng
ma chiing ta dang cé doi véi nhiing ngudi
ma chung ta lién két, va céng viéc ching ta
lam, von anh hudng, tot hon hay xau hon,
dén nhém ma chting ta thiy minh trong dé.

Dé két thiic loat bai gidng nay, t6i khong thé
1am gi t6t hon 14 trich d4n lai 16i Thanh Paul,
noi Ngai néi: "Téi nghi ring nhitng dau khé
trong thdi hién tai ching ding so sanh véi
[159] vinh quang sé dugc mac khai trong



in us...for we are saved by hope...for I am
persuaded that neither death nor life, nor
angels nor principalities, nor powers, nor
things present, nor things to come, nor
height, nor depth, nor any other creature,
shall be able to separate us from the love of
God."

chung ta... vi ching ta dudc clitu nhdG hy
vong... vi tdi tin chic ring du cai chét hay sy
song, du cac thién than hay cac quyén than,
di1 cac thé luc, hay nhitng su viéc hién tai,
hay nhiing su viéc sé dén, di1 chiéu cao, hay
chiéu sau, hay bat ky tao vat nao khic, cling
sé khong thé tach chiing ta ra khéi tinh yéu
clla Thugng dé."
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