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Foreword — Ldi Tua

by Michael R. Meyer

The Twelve Astrological Houses: The Way of
Creative Accomplishment was written March
1943 through March 1944, just after
America's entry into World War II, and
many world leaders of the time figure among
the birth charts used as examples in the
work. The reader can easily gain online
access to example charts included in the
eBook edition.

bdi Michael R. Meyer

Muoi Hai Nha Chiém Tinh: Con Puong Thanh
Tuu Sdng Tao dudc viét ti thang Ba nim
1943 dén thang Ba nim 1944, ngay sau khi
Hoa Ky tham chién trong Thé chién thi hai,
va nhiéu nha lanh dao thé gidi thdi dy xuit
hién trong so6 cac 14 s6 sinh dugc dung lam vi
du trong tac pham. Ngudi doc c6 thé dé dang
truy cap truc tuyén cac 14 s6 vi du cé trong an
ban sach dién t1.



In rendering an old work into a modern
book, some minor revisions were required.
Some of the original example charts were
disqualified due to faulty birth data, and
some language was updated or corrected
without altering meaning.

A brief explanation might be in order
regarding the unusual sequence in which the
descriptions for each  planet/house
combinations appear. In this volume, the
planets are not presented according to their
natural order from the Sun outward to Pluto.
Instead, the Sun is first presented, then the
planetary pairs Saturn-Moon, Jupiter-
Mercury, and Mars-Venus, followed by
Uranus, Neptune and Pluto. The sequence of
the seven ancient planets follow the pattern
of planetary rulership.

Khi chuyén mot tdc phidm cii thanh mét
cudn sach hién dai, can thuc hién mot vai
chinh stta nhd. Mot s6 14 s6 vi du nguyén
thay bi loai vi dit liéu sinh khéng chinh x4c,
va mot s6 cach dién dat dudc cap nhat hoic
stta lai ma khong lam thay d8i y nghia.

C6 18 can mot 18 gidi thich ngan gon vé trinh
tu khac thudng trong d6 cdc mé ta cho tling
t6 hdp hanh tinh/nha dugc trinh bay. Trong
tdp nay, cac hanh tinh khéng dugc trinh bay
theo trat tu ty nhién tit Mit Troi di ra dén Sao
Diém Vuong. Thay vao d6, Mat Trdi dudc
trinh bay trudc, roi dén cac cip hanh tinh
Sao Tho-Mit Tring, Sao Mdc-Sao Thily, va
Sao Hba-Sao Kim, tiép theo 1a Sao Thién
Vuong, Sao Hai Vuong va Sao Diém Vuong.
Trinh ty cia bdy hanh tinh c¢d dai theo
khudén mau quyén chft quan hanh tinh.

Introduction: — Dan nhap:

Horizon and Meridian

The horizon is the surface of the earth. For
the ancients, who believed the earth was flat,
there was only one horizon, the same
potentially for everyone. Some might see
farther, others were more shortsighted; the
taller one was, or the higher one climbed, the
greater one's scope of vision. Yet one could
see only more or less of the same world of
experience. As a result, people believed that
there was but one Truth, one Reality, one
supreme Consciousness. The problem was
merely that of seeing more of it than the
average person with a narrow range of
vision could see. A most important fact,
without the understanding of which ancient
ideas, philosophies and cultures can never be
fully understood.

Chin trdi va Kinh tuyén

Chan trdi1a bé mit clia trai dat. Péi véi ngudi
xua, nhiing ngudi tin ring trai dat phing, chi
c6 mét chan troi duy nhdt, vé tiém ning la
nhu nhau d8i véi moi ngudi. Mét s6 ngudi cé
thé nhin xa hon, nhitng ngudi khac thi tam
nhin han hep hon; ngudi ta cang cao, hoac
leo cang cao, thi pham vi tdm nhin cang
rong. Tuy vay, ngudi ta chi cé thé thiy nhiéu
hon hay it hon vé cung mét thé gidi kinh
nghiém 4y. Két qua 13, con ngudi tin rang chi
c6 mot Chan Ly, mot Thuc Tai, mét Tam
Thtc tdi thugng. Van dé chi 1a thdy duoc
nhiéu hon vé né so véi ngudi binh thudng cé
tam nhin hep. Pay 12 mot su kién hét stic
quan trong, néu khoéng hiéu né thi cac y
niém, triét hoc va vin héa cd dai khéng bao
gid c6 thé dugc thau hiéu tron ven.



Later on, humanity learned at last that the
earth was a globe surrounded everywhere
with space. This meant a complete
transformation of human consciousness.
Everything became thenceforth different,
because the concept of horizon changed.
There was no longer one horizon only, the
same potentially for all people (provided
they could see far enough). There were as
many horizons as there were human beings.
Wherever one stood, from that point one
could see one's own horizon, different to some
extent (however slight) from everybody
else's horizon. Each human being had
therefore their own truth, their own reality,
their own consciousness; for each was
actually the center of their own universe —
the universe whose center was where one
stood on the curved surface of our planetary
globe. To move, to travel, to change
residence meant to meet a new horizon
which one could never have seen if one had
stood still — thus to experience a new
universe at every moment.

The significance of the change — abstract as
it might seem to be at first thought — was
tremendous. It meant the eventual triumph
of modern individualism over the unanimity
of views and beliefs of the tribal stage of
human society. It meant the necessary
repudiation of the belief in one Way of Life,
in one Truth and one Consciousness — for
everyone, having their own individual
horizon and circle of consciousness, had to
see things differently then everyone else.
The "Truth" of the North Pole could not
possibly be that the Equator or of the
temperate zones; the monk living in Tibet
would necessarily have experiences utterly
different from the businessman living at the
antipodes in Chicago. The experiences of all
human beings could obviously be reconciled,

Vé sau, cudi cting nhan loai hoc biét rang trai
dat 1a mot khoi cau dude khéng gian bao
quanh khép noi. Piéu nay ham y mot su bién
ddi hoan toan ctia tdm thic con ngudi. Ti dé
moi su trd nén khac han, bdi vi khai niém vé
chan trdi di thay déi. Khéng con chi cé mot
chan trdi duy nhit, vé tiém ning 1a nhu nhau
cho moi ngudi nita, mién 1a ho cé thé nhin da
xa. C6 bao nhiéu con ngudi thi cé by nhiéu
chan trdi. Bit ¢t ndi nao mot ngudi ding, tit
diém dé ngudi ay cé thé thay chdn trdi cla
chinh minh, khéac véi chan trdi cia moi ngudi
khac & moét muc dd nao dd, du rat nhd. Vi
viy, mdi con ngudi cé chan 1y riéng, thuc tai
riéng, tdm thic riéng ctia minh; b&i mbi
ngudi that su 1a trung tdm cda vii tru riéng
minh — vii tru cé trung tdm & noi ngudi ay
diing trén bé mit cong clia dia cau hanh tinh
chiing ta. Di chuyén, du hanh, thay ddi noi
cu tru nghia la gdp moét chan troi mdéi ma
ngudi ta khong bao gid c¢é thé thiy néu cu
ding yén — do d6 1a trai nghiém mét vii tru
méi trong tiing khodnh khic.

¥ nghia cfia su thay d6i nay — du thoat nghi
cé vé tritu tugng — 1a v clng 16n lao. N6
ham y chién thing sau cling ctia chti nghia ca
nhan hién dai trudc su nhat tri vé quan diém
va tin niém cda giai doan bd lac trong x4 hoi
loai ngudi. N6 ham y su bac bé tat yéu doi véi
niém tin vao mot Loi Song, mot Chan Ly va
mot Tam Thiic danh cho tit cd moi ngudi —
bdi moi ngudi, c6 chin troi cd nhan va vong
tdm thuic riéng ctia minh, phai nhin sy vit
khac véi moi ngudi khac. “Chan Ly” clia Bic
Cuc khéng thé nao 1a chan ly cta Xich dao
hay clia cac ving 6n d6i; vi tu si song & Tay
Tang tat yéu sé c6 nhitng kinh nghiém hoan
toan khéc véi nha doanh nghiép séng 3 phia
ddi cuc tai Chicago. RS rang, nhitng kinh
nghiém cia tit ca con ngudi chi cé thé dudc
dung hoa, hoa hop va téng hgp hay tich hgp



harmonized and synthetized or integrated
only by a postulated Consciousness which
would operate at once at all points of the
globe. But people had at first so little sense of
what could possibly happen at the antipodes
or near the poles that the reality of such
Consciousness, embracing all the horizons of
the earth in a human way, seemed
inconceivable.

The easier way out was to believe in a
transcendent God-consciousness that
experienced every possible horizon in every
possible world from beyond space itself. Such a
God has obviously to remain an
incomprehensible mystery, for
metaphysicians to argue about and for
religious devotees passionately to believe in.
Nevertheless, the belief in Him as the
absolute solution of all human emotional
conflicts and problems of consciousness has
proven to be a psychological necessity. It is
indeed a necessity, at least until the time
comes when people can succeed in
reconciling, harmonizing and integrating all
human horizons in their own consciousness
in a human, but global, synthesis.

Such a possibility is now being opened,
slowly, through planet-wide travel,
airplanes, radios, motion pictures and our
global war enabling every man to
experience, to feel with, to think with, and to
die with all other men on earth [written in
1943]. And this is the one great promise
which this tragic world-crisis is bringing to
humankind — the promise of a global, all-
embracing, all-integrating human
consciousness increasingly shared by all. It
will be one Consciousness and one Truth —
but created freely by the correlation and
synthesis of all individual viewpoints, by the

bdi mot TAm Thiic dudc gid dinh 14 vin hanh
dong thoi tai moi diém trén dia cau. Nhung
ban dau con ngudi cé rat it cdm thic vé diéu
¢ thé xay ra & phia d6i cuc hay gan céac cuc
dén ndi thuc tai cia mot TAm Thiic nhu thé,
bao gbm moi chan trdi clia trai dat theo mot
cach cfia con ngudi, dudng nhu khéng thé
quan niém dudc.

Loi thoat dé hon 14 tin vao mdt TAm Thidc-
Thudng Dé siéu viét, von trai nghiém moi
chan tr&i c6 thé cé trong moi thé gidi kha hitu
tit bén ngoai chinh khéng gian. Mot Thuong Dé
nhu thé rd rang phai van 12 m6t mau nhiém
khong thé thau hiéu, dé cic nha siéu hinh
hoc tranh luin va dé nhiing tin d6 ton gido
tin tudng mot cach néng nhiét. Tuy nhién,
niém tin vao Ngai nhu gidi phap tuyét doi
cho moi xung d6t cdm xudc cia con ngudi va
moi van dé cfia tdm thic di chiing té 13 mot
nhu ciu tdm ly. That vy, d6 13 mét nhu cau,
it nhat cho dén khi thdi diém dén ma con
ngudi cé thé thanh cdng trong viée dung hoa,
hoa hgp va tich hgp moi chan trGi nhan loai
trong tdm thtc cfia chinh ho trong mét tong
hop mang tinh con ngudi, nhung cé tadm toan
cau.

Hién nay, kha ning iy dang dan md ra qua
du hanh khip hanh tinh, may bay, radio,
phim anh va cudc chién toan ciu ctia chiing
ta, khién mdi ngudi cé thé trai nghiém, cam
théng, cing suy nghi va cing chét véi moi
ngudi khéc trén trai dat [viét nam 1943]. Va
day 12 18i htta vi dai duy nhat ma cudc khiing
hodng thé gidi bi thim ndy dang mang dén
cho nhan loai — 15i hita vé m6t tAm thtic con
ngudi toan cau, bao trum tat c3, tich hop tat
ca, ngay cang dudc moi ngudi cung chia sé.
N6 sé la mgt Tam Thuc va mgt Chan Ly —
nhung dugc tao ra mdt cach tu do bdi su
tuong quan va téng hdp ctia moi quan diém



coming together and feeling together of all
free individuals in a freely unified world of
Humanity.

These general considerations (intensely
practical, even if philosophical in
appearance) constitute a most needed
introduction to the study of what astrology
calls "the houses of a horoscope;" this,
because the concept of houses is based, first
of all, upon a recognition of the meaning of
the horizon in a global world. If our earth is a
globe moving and rotating through space,
and I am standing, let us say, at the top of the
Empire State Building in New York, then two
facts must be considered:

1) Everything below my horizon (roughly
speaking) is solid earth. The line of horizon
will not change and the mass of the globe
below me will remain the same as long as I
stand on the same spot.

2) Everything above the horizon (the skies)
will be constantly changing, changing by the
light of day (even though I will see little else
save a moving sun and perhaps moon) and
changing by night.

The changes in this above-the-horizon realm
will affect the way I am seeing the surface of
the earth — within the scope of the horizon
— and also the behavior of living things
which I perceive around me. But below me,
there will be seemingly no change. Yet I can
also infer that "below" the globe of earth
which is under my feet the stars and the sun
are also moving, as I see them moving above
the horizon; only, then, the term below
ceases to have any real meaning, for "below"
or "above" do not exist in the universe as a
whole, and there is no sense in saying that

ca nhan, bdi su dén gan nhau va cling cam
nhan clia moi cd nhan tu do trong mot thé
giéi Nhan Loai dugc hgp nhat mot cach tu
do.

Nhitng suy xét tdng quat nay, hét stic thuc
tién dit bé ngoai cé vé triét hoc, tao thanh
mot phan din nhap rat can thiét cho viéc
nghién ctu diéu ma chiém tinh hoc goi 1a
“ciac nha cfia mot 14 s6 chiém tinh”; béi vi
khai niém vé cac nha, trude hét, dua trén su
nhin biét y nghia ctia chan trdi trong mot
thé gidi toan cau. Néu trai dat cia ching tala
mot khoi cau dang chuyén dong va quay
trong khong gian, va gid st t6i dang ding
trén dinh tda nha Empire State 8 New York,
thi can xét dén hai sy kién:

1) Moi su bén dudi chén trdi ctua téi, néi dai
khai, 13 trai dat ran chic. Pudng chan troi sé
khong thay déi va khdi lugng ctia dia cau bén
dudi téi s& vin nhu cii chiing nao t6i con
ding tai cing mét ché.

2) Moi sy bén trén chdn troi, tlc bau trdi, sé
lién tuc thay ddi, thay d6i dudi anh sang ban
ngay, du tdi hau nhu chang thiy gi ngoai
mot mit trdi dang di chuyén va cé 18 ca mit
tring, va thay d6i vao ban dém.

Nhiing bién d6i trong cdi bén trén chan trdi
nay sé tac ddng dén cach t6i nhin bé mit trai
dat — trong pham vi chan trdi — va ca hanh
vi clia cac sinh vat ma téi nhan thiy quanh
minh. Nhung bén dudi t6i, dudng nhu sé
khong cé thay d6i ndo. Tuy vay, tdi ciing cb
thé suy ra ring “bén dudi” dia cau trai dat
von & dudi chan tdi, cac vi sao va mit troi
cling dang chuyén déng, nhu t6i thiy ching
chuyén doéng bén trén chan trdi; chi cé diéu,
khi 4y, ti bén dudi thoi khong con v nghia
thuc sy nao niia, béi vi “bén dudi” hay “bén
trén” khong ton tai trong toan thé vii try, va



the South Pole is "below" the North Pole.

The above are facts of the common
experience of human beings. Astrology
interprets them by giving a definite meaning
to the horizon and to the above-the-horizon
and below-the-horizon realms — also to the
meridian, which is the by-product of the
division caused by the horizon.

Everything above the horizon refers
essentially to the human experience of
change; that is, to the life of outer or social
activity, to the objective experience of the
human being who ceaselessly enters into
and dissolves relationship with things and
people. This above-the-horizon realm is
controlled, as it were, by the zenith, the
noon-position of the sun; for the sun and its
light makes possible and energizes all outer
activity.

Everything below the horizon refers,
essentially to that which is at least relatively
permanent to one's self or ego, to the inner
life, to all solid values, to the permanent
foundations upon which all activities are
built, to all root-factors in experience, to
everything that is central; for the Nadir point
is the center of our globe, and thus as well
the center of global Humanity — the END of
all efforts toward human integration at all
levels (personal, social or all-human). What
is being integrated at the Nadir (that is,
through and at the center of the solid earth) is
all those factors or energies which are the
same to appear in visible form in the skies,
yet which while being integrated are in the
realm of subjectivity and unconsciousness —
in the realm of the night and, by inference, of
the soul.

ndi rang Nam Cuc & “bén dudi” Bic Cuc la
diéu vo nghia.

Nhiing diéu trén 1a cac sy kién thudc kinh
nghiém chung ctia con ngudi. Chiém tinh
hoc dién gidi chting bang cich gin mét y
nghia xac dinh cho chén trdi va cho cac coi
bén trén chan troi, bén dudi chan tréi — cling
nhu cho kinh tuyén, von 13 sin phiam phu
ctia sy phén chia do chén trdi taora.

Moi sy bén trén chan trdi vé cd ban lién hé
dén kinh nghiém thay d6i ctia con ngudi; tiic
13 dén ddi song hoat ddng bén ngoai hay xi
hoéi, dén kinh nghiém khach quan ctia con
ngudi khi y khéng ngling budc vao roi giai
thé mdi quan hé vdi su vat va con ngudi. Coi
bén trén chan troi nay, cé thé ndi, dugc chi
phoi bdi thién dinh, vi tri giffa trua cia mit
troi; béi mit tréi va dnh sdng ctia nd 1am cho
moi hoat déng bén ngoai trd nén kha hitu va
tiép ning lugng cho ching.

Moi sit bén dudi chan trdi vé co ban lién hé
dén diéu it nhat 1a tuong ddi thudng hang doi
v4i ban ngd hay cai tdi cla mot ngudi, dén
doi song ndi tAm, dén moi gia tri viing chic,
dén cac nén tang lau bén ma trén dé moi
hoat d6ng dudc xay dung, dén moi yéu to goc
ré trong kinh nghiém, dén moi sy mang tinh
trung tdm; bdi diém Thién P& 13 trung tim
dia cau cfia chung ta, va do d6 ciing 1a trung
tdm clia Nhéan Logi toan cau — CUU CANH
ctia moi nd Iuc hudng dén su tich hop con
ngudi d moi cap do, ca nhan, x3 hdi hay toan
nhan loai. Piéu dang dugc tich hop tai Thién
Dé, tic 1a xuyén qua va tai trung tam clia trai
dat ran chic, 1a tit ca nhiing yéu t6 hay ning
lugng von ciing sé xuit hién trong hinh thtc
hitu hinh trén bau tr&i, nhung trong khi dang
dugc tich hop thi & trong cdi chti quan va vb
thic — trong cdi clia dém toi va, theo suy
luan, cfia linh hon.



We build new faculties during the night, and
spend energy during the day. The zenith is
the point of greatest expenditure of power,
the point of creative activity in the concrete
and objective world of society. The nadir is
the point of greatest concentration of power
— the home, the concrete personality, the
foundation (or root) from which everything
rises to eventual above the ground
manifestation. The meridian is the axis
linking zenith and nadir. It is the axis of
power, while the horizon is the level of
consciousness: power and consciousness
being the two most basic polarities of human
experience.

These two lines — meridian and horizon —
are at right angles to each other in the actual
experience of every individual person; and
they constitute the Cross which is the
symbol of human life. At the animal level of
evolution, life is essentially a horizontal fact;
the animal spine is also horizontal.(1) Man,
however, stands with an erect spine. Poised
upon the pelvis and sustained by the
sacroiliac muscles, the human spine
embodies the vertical forces of universal life.
Yet because waking-hour activities and sleep
alternate in human life, man combines in his
being power and consciousness, vertical and
horizontal. He is a global being, a total
organism in which change is based on
permanent values and new or deeper
permanent foundations are built out of the
experience of change. To be human is to be
creative.

Horizon and Meridian divide in four sectors
the astrological chart, which is (needless to
say) a two-dimensional projection of the
three-dimensional reality of space. Thus it
features four angles: East-West, Zenith-

Chung ta xay dung cac niang luc mdi trong
dém, va tiéu hao nang lugng vao ban ngay.
Thién dinh 12 diém tiéu xudt quyén ning 16n
nhit, diém ctia hoat déng sang tao trong thé
gidi cu thé va khach quan ctia x3 hoi. Thién
Dé 12 diém tdp trung quyén ning 16n nhat —
mai nha, pham ngi cu thé, nén tang hay goc
ré tit 6 moi su vuon 1én dé sau cling biéu 16
bén trén mit dat. Kinh tuyén 13 truc néi
thién dinh va Thién Pé. N6 1a truc cia quyén
ning, trong khi chin troi 1la muic d6 cta tdm
thtc: quyén ning va tdm thic 1a hai ddi cuc
cin ban nhat cia kinh nghiém con ngudi.

Hai dudng nay — kinh tuyén va chan trdi —
vuong goéc vdéi nhau trong kinh nghiém thuyc
té clia mdi ca nhan; va chiing tao thanh Thip
Gi4, biéu tugng clia doi séng con ngudi. & cap
d6 tién hoa clia loai vat, sut sdng vé co ban 1a
mot sy kién ndm ngang; xuong sdng clia loai
vit cling nam ngang.(1) Tuy nhién, con
ngudi ding véi xuong séng thing ding.
Pugc gilt thing bang trén khung chiu va
dugc ning d3d bdi cdc co vung cung-chiu,
xuong sdng con ngudi thé hién cac luc thang
ding clia su song phé quat. Tuy viy, vi cac
hoat ddng ldc thic va gidc ngl luan phién
trong d&i sdng con ngudi, nén con ngudi két
hdp trong ban thé cia minh quyén ning va
tam thic, chiéu doc va chiéu ngang. Y 1a mét
sinh linh toan cau, mot cd thé toan ven trong
dé su thay déi dua trén cac gia tri thudng
hing, va nhitng nén ting thudng hing méi
hay sau hon dugc xay dung ti kinh nghiém
thay déi. La con ngudi chinh la sdng tao.

Chan tr&i va Kinh tuyén chia 14 s6 chiém tinh
thanh bon khu vuc, ma khéng can néi ciing
rd, 14 s6 ay 1a mot phép chiéu hai chiéu ctia
thuc tai khéng gian ba chiéu. Vi vay, né cé
bon géc: Péng-Tay, Thién Pinh-Thién PEé.



Nadir. We can imagine a Sphinxlike being
crouching and facing the East. She will see
stars and constellations rise and mount up
toward the zenith as the space which is
below this Eastern horizon passes in front of
her. The stars and planets which had just
been below the earth enter the above-the-
horizon realm as she watches. Yet, if we look
at what is happening from the point of view
of global man, we have to realize that global
man is at all times the whole of the chart, the
whole of space. What the entire natal chart
of an individual shows is indeed the
potentiality there is for every new born baby
to become a fulfilled personality, a global
man; not only the potentiality, but the way
of accomplishment. This way is essentially
related to the twelve houses and the
positions of the planets in these houses —
particularly in reference to their proximity
to horizon and meridian. Generally speaking,
the nearer to the horizon, the more polarized
the planets are toward the achievement of
consciousness; the nearer to the meridian, the
more related to the attainment of power.

The relation of planets to houses is defined
by the degree of the zodiac on the "cusps" of
these houses. Each house represents 30
degrees of space above or below the horizon,
but because the plane on which the Sun and
the planets move in the skies does not
coincide with the plane of the earth's
equator, some houses contain more zodiacal
degrees than others. The discrepancy is
greater as charts are cast for locations in
higher latitudes (in the Northern
Hemisphere). It is by determining the
zodiacal degree on the cusp of a house that
one can know whether or not a planet is to be
placed in this house. The technique is basic
in astrology and the illustrative charts
included in this series of studies makes the

Chiing ta c6 thé hinh dung moét sinh linh
gidng Nhan su dang phti phuc va quay mit
vé hudng Pong. Ba sé thiy cac vi sao va cac
chom sao moc 1én rdi tién dan vé thién dinh
khi phan khoéng gian nam bén dudi chan troi
phia Pong nay di qua trudc mat ba. Nhiing vi
sao va hanh tinh vita & bén dudi trai dat bude
vao cOi bén trén chan trsi khi ba quan sat.
Tuy viy, néu ching ta nhin diéu dang xay ra
tlf quan diém ctia con ngudi toan cau, ching
ta phai nhén ra ring con ngudi toan cau luén
luén 1a toan bo 14 s6, toan bd khong gian.
Diéu ma toan bd 14 s sinh clia mot ca nhan
cho thiy qua that 13 tiém ning dé moi em bé
mdéi sinh tréd thanh mo6t pham nhan vién
man, mdt con ngudi toan cau; khong chi 1a
tiém ning, ma con 13 con dudng thanh tuu.
Con dudng nay lién hé vé co ban dén mudi
hai nha va cac vi tri cia cdc hanh tinh trong
nhitng nha dy — dic biét xét theo muc d6
gan cta chung vdi chan trdi va kinh tuyén.
Néi chung, cac hanh tinh cang gan chan troi
thi cang phan cuc hudng vé sy thanh dat tam
thic; cang gan kinh tuyén thi cang lién hé
dén sy dat dudc quyén ndng.

Mai lién hé cfia cic hanh tinh véi cic nha
dudc xac dinh bdi d6 ctia Hoang dao trén céc
“dinh nha” cia nhitng nha iy. Mdi nha dai
dién cho 30 d6 khéng gian bén trén hodc bén
dudi chan trdi, nhung vi mit phang trén dé
Mit Trdi va cac hanh tinh chuyén dong trén
bau troi khong trung vSi mit phang xich dao
clia trai dit, nén mot s6 nha chita nhiéu do
hoang dao hon nhiing nha khac. Sy chénh
léch cang 16n khi cac 14 s& chiém tinh dugc
1ap cho céc dia diém & vi d6 cao hon trong
Bic Ban Cau. Chinh bang cach xac dinh do
hoang dao trén dinh nha ma ngudi ta cé thé
biét mo6t hanh tinh cé duge dit trong nha
nay hay khéng. Ky thuit nay 1a can ban
trong chiém tinh hoc, va cac 14 s6 minh hoa
cé trong loat nghién cttu nay lam sang té van



matter clear.

dge.

The First House — Nha Thii Nhat

Consciousness is represented by the Horizon,;
and it has two poles: the Eastern end and the
Western end of the horizon. In the East, the
sun rises and the daily round of activities
begins. There, too, the first stars are seen.
The East is thus the point of emergence of
the pageant of celestial bodies. But, from the
point of view of modern men and women,
who are aware that it is the rotation of our
globe which causes the appearance of the
rising of suns and stars, the East is the point
at which the earth disappears into the
below-the-horizon-realm. Our globe rotates
from West to East in counter-clockwise
motion, and the East is therefore the
beginning of the descent into the regions
below the surface.

Tam thitc dudc biéu thi bdi Chan trdi; va né
c6 hai cuc: dau phia Pong va dau phia Tay
clia chan troi. & phuong Péng, mit trdi moc
va vong hoat déng hing ngay bit dau. § d4,
cac vi sao dau tién ciing dude nhin thiy. Vi
vdy, phuong Dong 1a diém xuat hién clia
doan didu hanh céic thién thé. Nhung, ti
quan diém cta con ngudi nam nit hién dai,
nhiing ngudi biét raing chinh su quay ciia dia
cau chuing ta gy nén vé ngoai clia viéc mit
troi va cac vi sao moc 1én, phuong bong la
diém tai d6 trai dat bién mat vao cdi bén dudi
chan troi. Pia cau clia chiing ta quay tit TAy
sang Pong theo chuyén doéng ngudc chiéu
kim d6ng hd, va do &6 phuong Péng 13 khdi
dau clia sy di xudng vao cac vung bén dudi bé
mat.



From the Ascendant to the Nadir (fourth
House cusp) human consciousness reaches
down to a concrete foundation (or a center).
It seeks embodiment, solidity, permanency,
security. From the Nadir to the Descendant
(seventh House cusp) the human ego seeks
expression and self-realization. From the
Descendant to the Midheaven (or Zenith) the
individualized consciousness orients itself in
the maze of social relationships and social
changes and seeks a position of power and
prestige. From the Midheaven to the
Ascendant, the social personality reaches for
social expression and social creativeness;
and either enhanced by its
accomplishments, or laden with
frustrations, memories and complexes, it
returns to the under-the-horizon realm, once
more to experience center and foundation at
the Nadir.

We have presented this cyclic picture so far
as a process, as a series of happenings in
time; but in another sense, the person is to be
considered symbolically at once as the entire
globe of the earth. He has an inner life and an
outer life. Every day he sleeps and he is
active — sometimes he is both at the same
time! Thus, while it is easier to picture the
twelve houses as a framework or structure
through which the individual moves
cyclically, nevertheless we must always
realize that the person is, potentially at least,
the whole of the circle of houses and of the
contents of these houses. The houses define
the complex structure of one's experience as
a human being; and the positions of the
planets in the houses represent the
particular, individual manner in which one
can reach the summit of human achievement.

What we are studying, therefore, is the
formula for creative achievement given to

TU Diém moc dén Thién Pé, tiic dinh nha thu
tu, tam thic con ngudi vion xuéng mot nén
tang cu thé, hay mét trung tAm. N6 tim kiém
su nhip thé, tinh rin chic, tinh thudng
hang, su an toan. Tit Thién Pé dén Piém lin,
tic dinh nha thi bay, bdn ngi con ngudi tim
kiém sy biéu hién va tu ching nghiém. T
Diém ldn dén Thién Pinh, hay thién dinh, tim
thiic dudc ca thé héa dinh hudng chinh minh
trong mé cung cidc mdi quan hé xi hoi va
nhitng thay d6i xa hdi, ddng thdi tim kiém
mot vi tri quyén Iuc va uy tin. TU Thién Pinh
dén Piém moc, pham ngi x4 hoi vuon téi su
biéu hién x4 hoi va kha ning siang tao xa hoi;
roi hodc dudc nang cao bdi cac thanh tyu clia
minh, hoic chit ning nhiing that vong, ky
Uc va phtic cdm, né tré lai ¢6i bén dudi chin
trdi, mot 1an nita dé trai nghiém trung tdm
va nén tang tai Thién Dé.

Cho dén day, ching ta di trinh bay btic tranh
chu ky nay nhu mét tién trinh, nhu mot
chubdi su kién trong thdi gian; nhung theo
mdt nghia khéac, con ngudi can duge xem xét
mot cach biéu tudgng nhu déng thdi 1a toan
bo dia cau trai dat. Y cé mot ddi séng noéi tam
va mot ddi sdng bén ngoai. Mdi ngay y ngti va
y hoat ddng — déi khi y 1a ¢4 hai cung lic! Vi
vay, du dé hinh dung mudi hai nha nhu mét
khung hay cau trtic qua dé ca nhan chuyén
dong theo chu ky, tuy nhién ching ta luén
phai nhin ra rang con ngudi, it nhat vé tiém
nang, la toan bd vong tron cac nha va noi
dung ctia nhitng nha iy. Cac nhi xac dinh
cau trac phic hop clia kinh nghiém cia mét
ngudi vdi tu cadch con ngudi; va céc vi tri ctia
cac hanh tinh trong cic nha biéu thi cdch
thilc riéng biét, ca nhdn, nho dé ngudi dy co thé
dat dén dinh cao cua thanh tuu con ngudi.

Vi viy, diéu chung ta dang nghién ctu la
cong thuc cho thanh tuu sang tao dugc trao cho



every human being at the exact moment and
place of birth. The study will enable us — if
we learn how to use wisely the concepts it
will reveal — to determine the type of
energies and activities which will make it
possible for any particular individual:

1) to reach his own ego-center.

2) to express his personality.

3) to build his social position, and,
4) to create social values.

These four aims are the essential aims of all
human beings; but they can be, and must be,
interpreted at several levels. Ego-center
means one thing for the average person,
another for the philosopher or mystic. The
terms "social values," likewise may mean
prestige and popularity in club rooms; or
they may refer to a persons's participation in
the Company of Those who guide, from
realms higher than normally conceived,
human evolution as a whole. Yet, at
whatever level one wishes to focus the
interpretation, at that level the principles
which we are outlining, and shall, further
outline, remain true — as long as the person
is a citizen of Earth.

An astrological house is a 30-degree section
of space numbered from the horizon as a
starting point. Thus there are six Houses
below the horizon (totalling to 180 degrees)
and six Houses above the horizon. The
houses are conceived as a counter-clockwise
sequence, following the direction of the
rotation of the earth-globe from East to

méi con ngudi vao ding khodnh khdc va noi
chén sinh ra. Nghién cltu ndy sé gitip chiing
ta — néu chung ta hoc cach st dung mét
cach khon ngoan cac khai niém ma noé sé hé
16 — xac dinh loai nidng lugng va hoat dong
nao sé 1am cho bat ky cd nhan cu thé nao c6
thé:

1) dat dén trung tAm ban ngi ctia chinh y.
2) biéu hién pham ngi clay.

3) xay dung vi tri xd hdi cia y, va,

4) tao ra cac gia tri xa hoi.

Bon muc tiéu nay 1a cidc muc tiéu thiét yéu
cfia moi con ngudi; nhung chiing cé thé, va
phai, dugc dién gidi & nhiéu cip dd. Trung
tAm ban ngi cé mot y nghia ddi véi ngudi
binh thudng, vd mdt ¥ nghia khac ddi véi
triét gia hay nha than bi. Tuong ty, thuit
ngit “cac gia tri x4 hoi” 6 thé ham v uy tin va
su ndi tiéng trong cac phong ciu lac bo; hoidc
chiing c6 thé chi sy tham du ctia mot ngudi
vao0 Poan Thé clia Nhiing Vi hudng dan cudc
tién hoéa cia nhan loai nhu mét toan thé, ti
nhiing c6i cao hon muc thudng dugc quan
niém. Tuy vay, & bat ctt cip d6 ndo ngudi ta
muon tap trung su dién giai, thi 3 cap do ay
cac nguyén ly ma ching ta dang phéac thao,
va s con phéc thdo thém, vin ding — chiing
nao con ngudi con 1 mot céng dan cha Trai
pat.

M6t nha chiém tinh 14 m6t phan khéng gian
30 d6 dudc danh s tit chan trdi 1am diém
khéi dau. Vi vay cé sau nha bén dudi chan
trdi, tong cong 180 d6, va sdu nha bén trén
chén trdi. Cac nha dugc quan niém nhu mot
chudi ngugc chiéu kim déng ho, theo huéng
quay ctia dia cau ti Péng dén Thién Dé va tit
Thién P& dén Tay. Do dé, nha thit nhat biéu



Nadir and Nadir to West. The first house
represents thus the 30-degree space below
the Eastern horizon and it begins with the
horizon, which is called the "Ascendant."

The first house represents, therefore, the
beginnings of human experience, the first
type of consciousness of the human being. It
refers to the particular way in which the
basic human functions are balanced in the
organism of the particular human being.
Every newborn baby is a particular and
(theoretically at least) a unique case. It is
true that his organism is made up of various
types of cells, organs and functions which he
has in common with all other babies; but the
peculiar arrangement and balance displayed
by these common factors are his very own.
Every baby is the end-product of an
evolution which began in far distant ages of
the cosmos. But each baby is the particular
result of a particular selection and ordering
of myriad factors which the earth and
mankind developed up to the time of his
conception and birth. It is to such factors
that scientists refer when they speak of the
mysterious "genes." No one knows actually
what genes are, but in their totality they
constitute the "individual equation" of the
newborn human being. They are the "new
creation" of life (or of God, or of the
incarnating Monad) just as the great
composer writing down a powerful and
original musical theme uses the very same
notes which every musician has used before
him for centuries, likewise a newborn child
is made up of common human elements —
but these elements are arranged structurally
in a new and relatively unique manner.
[Written before the discovery of the nature
of DNA.]

The first house represents the "original"

thi khong gian 30 d0 bén dudi chan troi phia
Pong va né bat dau véi chan trdi, dude goi 1a
“Piém moc.”

Vi vdy, nha thi nhat biéu thi cac khdi dau
ctia kinh nghiém con ngudi, loai tdm thic
dau tién cia con ngudi. N6 lién hé dén cach
thic riéng biét trong dé cac chic nang cin
ban cda con ngudi dudc quan binh trong co
thé cfia con ngudi cu thé ay. Mbi em bé mdi
sinh 13 mot trudng hdp riéng biét va, it nhat
vé ly thuyét, ddc nhat. Pung 14 cd thé cia em
dudc cau thanh bdi nhiéu loai té bao, co quan
va chiic nang ma em c6 chung véi moi em bé
khac; nhung su sap xép va thé quan binh dic
thit dudc nhitng yéu t6 chung nay biéu 16 1a
clia riéng em. Mbi em bé 13 sdn pham cudi clia
mot cudc tién héa di bat dau trong nhiing
thdi dai xa xadm cta vii tru. Nhung mébi em bé
1a két qua riéng biét clia mot su tuyén chon
va sip dit riéng biét trong v6 sO yéu t6 ma
trai dit va nhan loai di phat trién cho dén
thdi diém thu thai va sinh ra cia em. Chinh
dén nhitng yéu t6 nhu thé ma cic nha khoa
hoc ndi tdi khi ho @é cip dén nhiing “gen” bi
an. Thuc ra khong ai biét gen 1a gi, nhung
trong tong thé cfia chiing, ching tao thanh
“phuong trinh c4 nhan” clia con ngudi mdi
sinh. Chting 1a “sang tao mdi” clia sy song,
hay ctia Thuogng Dé, hay clia Chan Than dang
nhip thé; cling nhu nha soan nhac vi dai khi
ghi xudng mét cht dé 4m nhac manh mé va
doc d4o van dung chinh nhiing nét nhac ma
moi nhac si trudc 6ng di diing qua nhiéu thé
ky, thi mot dia tré méi sinh cling dugc tao
thanh tit cdc yéu t6 chung cfia con ngudi —
nhung nhiing yéu td nay dudc sip xép vé mdit
cdu tric theo mot cach mdi va tuong d6i doc
nhat. [Viét trude khi ban chit cia DNA dudc
kham pha.]

Nha thi nhat biéu thi yéu td “nguyén ban”



factor in every individual; the new structure
and quality of human-ness displayed.
However, the child does not at first
apprehend or exhibit these factors
concretely — that is as an "ego." He may be
"conscious" in a strange way of the
particular, individual rhythm of his being
and his functions, but he cannot formulate
this consciousness. There may Dbe
consciousness of a sort, but it is not what we
usually call consciousness — because what
we call consciousness is always bound to a
formulation, to concrete experience, to a
social and linguistic past to which we have
become heir, but which we have first of all to
learn and to assimilate.

In some cases, however, either the person
has very little to differentiate him or her
from the average type, or else the
individualizing features of his or her nature
do not appear on the surface of the body
because they are overwhelmed, as it were, by
stronger influences (for instance, by solar or
lunar characteristics). The matter is a very
complex one and must be handled with great
skill by the astrologer. One should always
remember that, whether it is physically
exteriorized or not, the "original" factor in
every individual is indicated by the
Ascendant of the individual's birth-chart.
What is indicated is the unique destiny of
the individual — however relative this
uniqueness may be. It is the differentiating
factor. But we must stress the fact that
differentiation does not mean that a
mysterious and transcendent entity drops
from nowhere and materializes into a
human body. It means that out of the
inconceivably vast storehouse of
evolutionary  materials belonging to
humanity as a whole, a certain number of
elements have been "selected" to form a

trong mdi cd nhan; ciu tric va phiam tinh
mdi ctia tinh-ngudi dude biéu 16. Tuy nhién,
ban dau dda tré khéng nam bit hay biéu 16
nhiing yéu td nay mdt cich cu thé — tic 1a
nhu mét “ban ngi.” N6 ¢ thé “cé tdm thic”
theo mét cach ky la vé nhip diéu riéng biét,
ca nhan cfia ban thé va cac chiic ning ctia nd,
nhung né khdng thé dién dat thanh céng thiic
tam thiic nay. C6 thé cé mdt dang tam thic
nao d6, nhung d6 khéng phai 1a diéu ching
ta thudng goi 1 tAm thitc — bédi diéu ching
ta goi 13 tAm thuc luén gan véi mot su dién
dat thanh cong thc, vdi kinh nghiém cu thé,
vGi mot quad khit xd hoi va ngdn ngit ma ching
ta di trd thanh ngudi thita ké, nhung trudc
hét chting ta phai hoc va déng héa né.

Tuy nhién, trong mot s6 trudng hop, hoic
con ngudi cé rat it diéu phan biét y hay ba véi
mau ngudi trung binh, hodc cic nét ci thé
héa trong ban chat ctia y hay ba khong xuit
hién trén bé mit than thé vi ching, cé thé
ndi, bi 1an 4t bdi nhitng Anh hudng manh
hon, chang han bdi cac dic tinh mit trdi hay
mit tring. Van dé nay rat phuc tap va nha
chiém tinh phai xtt ly v4i ky ndng cao. Ngudi
ta luén nén nhd rang, du cé dudc ngoai hién
vé mit thé chat hay khong, yéu t6 “nguyén
ban” trong mdi c4 nhan dudc chi ra bdi Piém
moc cfia 14 s6 sinh clia cd nhan ay. Piéu dugc
chi ra 1a dinh ménh d6c nhit ctia cd nhan —
du1 tinh d6c nhat nay cé tuong d6i dén dau.
D6 1a yéu to phan biét. Nhung ching ta phai
nhian manh ring sy phan biét khéng cé
nghia 12 mot thuc thé huyén bi va siéu viét
rdi xuéng ti hu khéng rdi vat chat héa thanh
mot than thé con ngudi. N6 c6 nghia 1a ti
kho tang vit liéu tién hoéa bao la khéng thé
quan niém dudgc thudc vé toan thé nhan loai,
mot s6 yéu t6 nao dé di duge “tuyén chon”
dé hinh thanh mét t8 hdp mdi va nguyén
ban, theo nghia tudng doéi: mét con ngudi cd
nhan.



(relatively) new and original combination:
an individual person.

It is also often said that the first house
depicts the "personality" of the native. This is
only partly true, because personality is not
fully built or exteriorized until the fourth
house is reached. Personality is an organic
whole established around a center. It is not
essentially consciousness, but power. It
belongs to the meridian, rather than to the
horizon. It begins with the first house, but it
only reaches concrete manifestation and
organic integration at the Nadir point of the
chart. What is shown in the first house is the
original impulse which in time will become a
concrete  personality. The Ascendant
provides the vision, the awareness in one
being a differentiated and unique human
being; and that awareness grows throughout
the first house. But it represents only the
beginning of the search for a personal center
and a foundation. The Ascendant is the gate
to the inner life.

It may seem strange to some people that the
first house, which essentially represents the
first period of existence after birth, should be
called "the gate to the inner life." They may
say that birth is the gate to outer living and
not to the inner life. This objection, however,
is based on a psychological and verbal
misunderstanding. The newborn child is
assuredly confronted with a multiplicity of
sensations and impacts; but he does not give
them a really objective meaning. He is aware
of myriad events which happen to
something which gradually he comes to
understand as "I." His one preoccupation is
not with outer objects — for he has only a
very subjective sense of outer reality — it is
preoccupation with himself.

Ngudi ta cling thudng néi ring nha thi nhat
mo ta “pham ngd” clia duong sd. Piéu nay chi
ding mét phan, bdi pham ngi chua dugc xay
dung hay ngoai hién tron ven cho dén khi
dat téi nha thi tu. Pham ngi 13 mét toan thé
hitu co dugc thiét 14p quanh mot trung tam.
Vé ban chat, né khong phai 1a tdm thitc, mala
quyén ndng. N6 thudc vé kinh tuyén hon 1a
chin troi. N6 bat dau véi nha thi nhit,
nhung chi dat dén sut biéu 16 cu thé va su tich
hdp hitu co tai diém Thién DEé ctia 14 s6 chiém
tinh. Piéu dugc cho thiy trong nha thit nhat
1a xung luc nguyén thiy ma theo thdi gian sé
trd thanh mot pham ngi cu thé. Piém moc
dem lai linh anh, su nhan biét vé viéc trong
mot ban thé ngudi ta 13 moét con ngudi dudc
phan biét va doc nhat; va su nhin biét ay
tang trudng sudt nha thi nhat. Nhung né chi
biéu thi khédi dau clia cudc tim kiém mot
trung tdm c4 nhin va mot nén tang. Piém
moc 1a cdnh cdng din vao ddi séng nodi tam.

Doi véi mot s6 ngudi, ¢d thé cé vé la khi nha
tht nhit, vén vé co ban biéu thi giai doan
dau tién cfia ton tai sau khi sinh, lai dudc goi
13 “canh c6ng din vao doi séng ndi tam.” Ho
c6 thé néi rang su sinh ra 1a canh céng dan
vao ddi sdng bén ngoai chit khéng phai doi
song ndi tAm. Tuy nhién, phan d6i nay dua
trén mot sy hiéu 1am vé tam 1y va ngdn tit.
Ptta tré mdi sinh chic chan do6i dién véi v s6
cam gidc va tic dong; nhung né khéng gan
cho ching mét y nghia that su khdch quan.
N6 nhan biét v6 s6 bién c6 xay dén véi mot
diéu gi 6 ma dan dan né hiéu 1a “t6i.” Méi
ban tdm duy nhat ctia né khéng phai véi cac
doi tugng bén ngoai — bdi né chi cé mot cam
nhan rat chl quan vé thuc tai bén ngoai —
ma 13 moi ban tAm véi chinh né.



Childhood is the progressive search for an
inner center of selfhood; for only such a
center enables the child to gain security,
assurance, power. He is constantly
experimenting with events. He will be
naughty, so as to find out how it feels to be
punished, how it feels to see one's parents
angry. All he is interested in basically is how
he himself feels, and even more, what is it
that feels in him. It is only much later in life,
around the time of adolescence, that the
child begins to be interested in the outer
world and in other people as entities having
value in themselves.

This is a very important point in
psychological understanding. It has basic
value for anyone attempting to study
astrology and the sequence of the houses.
The first house is the realm of sheer
awareness and of vision. In it the individual
is almost obsessed with potentiality, with
happenings, with the sense of beginning,
with the unformulated urge to find the
central truth and the foundation of his own
personal being. Thus it is linked, in more
advanced psychological understanding, to
the function of intuition (the awareness of
potentiality on its way from future to
present). In astrology there is likewise a
natural correlation between the first house
and the sign of Aries — the sign of all
beginnings and the gate through which
Ideas and cosmic Impulses enter the human
sphere.

The particular nature of a house in a natal
chart is determined by the sign of the zodiac
on its cusp, by the amount of zodiacal
degrees it includes (a variable amount,
because of the obliquity of the earth's axis),
and by the planets which may be located in
this house. We shall discuss only the last of

Thdi thd du 12 cudc tim kiém tiém tién mot
trung tdm ndi tai cia ban ngd; bdi chi mét
trung tdm nhu thé mdi gitp dda tré cé dugc
su an toan, sy viing tin va sic manh. N6
khéng ngiing thi nghiém véi cac bién cd. N6
sé nghich nggm dé biét cam gidc bi phat 1a
thé ndo, cAm gidc thay cha me minh néi gian
12 thé nao. V& cin ban, diéu duy nhit né quan
tdm 13 chinh né cdm thay ra sao, va hon thé
niia, cdi gi dang cdm nhén trong nd. Chi mai
vé sau trong ddi, vio khoang tudi thiéu nién,
dta tré mdi bat dau quan tdm dén thé gidi
bén ngoai va dén nhiing ngudi khic nhu
nhiing thuc thé cé gid tri noi chinh ho.

Pay 1a mdt diém rat quan trong trong su hiéu
biét tam ly. N6 c6 gid tri nén ting d6i vdi bat
cl ai ¢d ging nghién cttu chiém tinh hoc va
trinh tu clia cdc nha. Nha thi nhit 13 linh
vuc cia nhin biét thuan tdy va cfia tam
nhin. Trong d6, cd nhan hau nhu bi 4m anh
bdi tiém ning, bdi cac sy viée xay ra, bdi cam
thtc vé khéi dau, bdi xung luc chua thanh
hinh nhim tim ra chan ly trung tim va nén
tang clia ban thé ca nhan riéng minh. Vi viy,
trong su hiéu biét tdm 1y cao hon, né lién hé
vdi chiic ning clia truyc gidc, tc sy nhan biét
tiém ning trén dudng di tit tuong lai vao
hién tai. Trong chiém tinh hoc, tuong tu
cling c6 mot tuong quan ty nhién gitta nha
tht nhat va dau hiéu Bach Duong — diu hiéu
cia moi khéi dau va 1a canh céng qua dé cac
Y Tudng va cac Xung Luc vii tru di vao linh
vuc nhan loai.

Ban chat dic thll ctia mdt nha trong 14 s
chiém tinh ban ménh dudc xac dinh bdi dau
hiéu Hoang dao & dinh nha cfia né, bdi sd do
hoang dao ma né bao géom, von 1a mot luong
thay d6i do d6 nghiéng ctia truc trai dat, va
bdi cac hanh tinh cé thé nam trong nha nay.
Trong loat bai hién tai, chiing ta sé chi ban



these factors in the present series.
The Sun in the First House

When the source of all life and light on earth
is found in the first house of a birth-chart
(that is, when the person is born within an
hour or two Dbefore sunrise) the
individualizing factor in the person's nature
or destiny is very strong and intense, and
perhaps very glorious. As the child goes on
his search for a center and foundation for his
subjective life, he finds his way brilliantly lit.
This may mean that he will become an
illumined soul (like the great Hindu spiritual
leader Swami Vivekananda; or like William
Q. Judge, the trusted disciple of H. P.
Blavatsky). It may also indicate a life of
political leadership and will to power (as in
the cases famous English Prime Minister
Disraeli). In many cases the implications of
such a solar position may not be so
outstanding, but it tends to show strength of
purpose, inner vitality. In any case, the most
vital factor in the person's life and character
will be the power to stand out as an
individual, different from the norm and
intent upon living a life of intense
awareness. On the negative side, the Sun in
the first house tends to suggest one who is
overly subjective, emotionally concerned
about one's inner life and personal
achievements.

Saturn in the First House

Saturn in the first house symbolizes a life
often makes the child prematurely old,
providing him or her with a father-complex
of some kind. The search for an inner
foundation and soul security is stressful and

dén yéu td cudi cling trong cac yéu td ay.
Mit Troi trong Nha Thi Nhit

Khi ngudn clia moi su séng va 4nh sang trén
trdi dat dugc thay trong nha th nhit cia
mot 14 sd sinh, tiic khi ngudi ay sinh ra trong
vong moét hodc hai gid trude khi mat troi
moc, yéu t6 ca thé hda trong ban chit hoic
dinh ménh clia ngudi iy rat manh mé va
manh liét, va cé 18 rat ruc rd. Khi dia tré tiép
tuc cudc tim kiém mot trung tdm va nén
tang cho ddi sdng chl quan cia minh, né
thay con dudng clia minh dudc soi sang ruc
rd. Diéu nay cé thé cé nghia la y sé trd thanh
mot linh hon dudc khai sang, nhu nha lanh
dao tinh thin An P36 vi dai Swami
Vivekananda; hodc nhu William Q. Judge, dé
tit dang tin ciy cta Ba H. P. Blavatsky. N6
ciing c6 thé chi ra mot doi séng linh dao
chinh tri va y chi quyén luc, nhu trong
trudng hop Thii tudéng Anh ndi tiéng Disraeli.
Trong nhiéu trudng hop, nhitng ham y cla
mot vi tri Mit Troi nhu thé cé thé khong néi
bit dén vay, nhung né c¢é xu hudng cho thay
stic manh muc dich va sinh luc néi tai. Du
sao di nifa, yéu to sinh déng nhat trong ddi
song va tinh cach cia ngudi 4y sé 1a niang luc
ndi bat 1én nhu mot ca nhan, khac véi chuin
muc va quyét tdm séng mot doi song day
nhin biét manh liét. Vé mait tiéu cuc, Mit
Trdi trong nha thi nhat cé xu huéng goi v
mot ngudi qua chd quan, bin tdm vé mit
cdm xtc ddi véi doi song ndi tAm va cac
thanh tuu cd nhan ctia minh.

Sao Tho trong Nha Thi Nhat

Sao Thd trong nha thit nhat tugng trung cho
mot ddi song thudng khién dda tré gia trudc
tudbi, dem lai cho y mot mic cAm vé ngudi
cha dudi hinh thtc nao dé. Cudc tim kiém
nén tang ndi tai va su an toan cda linh hén
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achieved wunder pressure, or pursued
through bitter disappointments. What the
person accomplishes is gained through a
dark search, and the accomplishment may
cause great pride. The character tends to be
intractable, uncompromising. The person
says: "This is the way I am. Take it or leave
it". An outstanding example of such a
position was Robespierre, the French
revolutionist who when a young judge,
resigned rather than condemn a man to
death; yet, when the leader of the extremist
faction, he used ruthless terroristic methods
to sustain his power as well as his beliefs. He
led the cult of the goddess Reason (Saturn is
the '"rationalist") and was known as the
"Incorruptible". The configuration also is
found in the nativities of Karl Marx and the
Spanish Dictator Franco.

The Moon in the First House

The Moon in the first house stresses the
imaginative quality and a sensitive approach
to problems of the inner life. We find this
position in the chart of the great Irish poet
W. B. Yeats. Lewis Carroll also had the Moon
just on the horizon and his work has
mothered the imagination of countless
children and adults. Such a natal position of
the Moon gives much importance to the
mother; or rather, the Mother image usually
shapes the inner life of the person with this
lunar position. The man is dominated by his
anima, or his feminine nature; often by his
moods. Both men and women born under
this configuration seek spiritual experiences
through subjective channels and through
the imagination, which may be very active.

day cing thang va dat dudc dudi ap luc, hoic
dugc theo dudi qua nhitng thit vong cay
ding. Nhiing gi ngudi 4y hoan thanh cé dugc
qua mot cudc tim kiém tim tdi, va thanh tuu
dy c6 thé giy nén niém kiéu hinh 16n lao.
Tinh cich cé xu hudng cing céi, khong
khoan nhuogng. Ngudi ay néi: “Téi 1a nhu vay.
Chip nhin hay bd qua tlly ban”. Mot vi du
ndi bat vé vi tri nhu thé 13 Robespierre, nha
cach mang Phap, ngudi khi con 1a mot tham
phén tré di ti chic thay vi két an tl hinh
mot ngudi; thé nhung, khi trd thanh lanh tu
cia phe cuc doan, éng di dung nhiing
phuong phap khiing bs tan nhin dé duy tri
quyén lyc cling nhu niém tin c@ia minh. Ong
din dat sy sung bai nif than Ly Tri, Sao Thd
13 “nha duy ly”, va dudc biét dén nhu “Ngudi
Khong Thé Bi Mua Chudc”. Cau hinh nay
ciing dudc thay trong cac 14 so sinh cfia Karl
Marx va nha d6c tai Tay Ban Nha Franco.

Mit Tring trong Nha Thi Nhat

Mit Tring trong nha thit nhit nhin manh
pham chat tudng tugng va cach tiép cin
nhay cam ddi véi cdc vin dé ctia ddi séng noi
tdm. Chung ta thiy vi tri niy trong 14 so
chiém tinh ctia nha tho Ireland vi dai W. B.
Yeats. Lewis Carroll cling c6 Mat Trang ngay
trén dudng chan trdi, va tdc pham clia 6ng di
nudi dudng tri tudng tugng ctia vo sO tré em
va ngudi 16n. Mot vi tri Mdt Trang ban ménh
nhu thé dem lai tdm quan trong 1én cho
ngudi me; hay dung hon, hinh 4nh Ngudi Me
thudng dinh hinh d6i song ndi tdm cha
nguoi cé vi tri Mat Trang nay. Ngudi nam bi
chi phdi bdi anima cia minh, hay ban chat
nit tinh ctia minh; thudng 14 bdi cic tdm
trang ctla minh. Cd nam 14an nit sinh ra dudi
ciu hinh nay déu tim kiém cac kinh nghiém
tinh than qua nhiing kénh chii quan va qua
tri tudng tuong, von cé thé rat linh hoat.


http://www.khaldea.com/charts/lewiscarroll.shtml
http://www.khaldea.com/charts/williambutleryeats.shtml
http://www.khaldea.com/charts/franciscofranco.shtml
http://www.khaldea.com/charts/karlmarx.shtml
http://www.khaldea.com/charts/robespierre.shtml

Jupiter in the First House

Jupiter in the first house brings to the fore
the religious or social factors of human
experience. It leads a person to seek the
center of his inner life either through
organized religion, ritual, or social tradition,
or else in an effort to build new forms of
human organization. The person feels the
need to participate in a collective or group
enterprise, and in so doing he comes to find
the reason for his existence and the
foundation for his personal life. His search
for personal integration is not usually
pursued in solitude. He needs a teacher or a
collective work to which to devote himself.
Abdul Baha, the son of the great Persian
prophet Baha'u'llah, had Jupiter rising in
Pisces. His life was one of utter devotion to
his father and his Cause.

Mercury in the First House

Mercury rising stresses an intellectual or
mental approach to the inner life. The person
seeks to know the reason why things that
happen rather than accepting facts as final.
The events of which he becomes aware must
be classified, analyzed and interpreted by the
mind. He becomes different from the
average person by exercising intellectual
curiosity or higher mental faculties. The way
he uses his mind is, however, conditioned by
whether the Sun is below or above the
horizon. Ramakrishna, the greatest Hindu
mystic of modern times, had Mercury in the
first house, along with Mars, the Sun and
Uranus — he saw life through a mind which
was transcendent and intensely devotional.
Andrew Carnegie had Mercury just on the
horizon at his birth, but his Sun and Mars
were in the first house, giving aggressiveness

Sao Méc trong Nha Thit Nhat

Sao Méc trong nha thit nhat dua cic yéu td
ton gido hodc x4 hdi cta kinh nghiém nhan
loai 1én hang dau. N6 din mot ngudi tim
kiém trung tdm ddi sdng nodi tdm cfia minh
hodc qua tén gido cé t& chic, nghi 18, hay
truyén thdng xa hdi, hoic trong nd luc xiy
dung nhitng hinh thtc t6 chtc nhan loai
mdi. Ngudi 4y cam thiy nhu cau tham gia
vao mdt céng cude tip thé hay nhém, va khi
lam nhu viy, y dan tim thay 1y do cho su
hién hitu cia minh va nén tang cho ddi song
ca nhan cia minh. Cudc tim kiém sut tich hgp
cd nhan cfia y thudng khéng dugc theo dudi
trong c6 doc. Y can mét ngudi thay hoic mot
cong viée tip thé dé hién minh cho dé. Abdul
Baha, con trai cia nha tién tri Ba Tu vi dai
Baha’u’llah, c6 Sao MOc moc trong Song Ngu.
Ddi song clia 6ng 1a sy tan hién tron ven cho
cha minh va Chinh Nghia ctia cha.

Sao Thuy trong Nha Thi Nhat

Sao Thlly moc nhan manh céch tiép can tri
tué hoidc thé tri doi véi ddi song nodi tam.
Ngudi ay tim cach biét 1y do tai sao cac su
viéc xay ra, thay vi chdp nhan cac sy kién
nhu diéu cudi cung. Nhitng bién ¢ ma y
nhan biét phai dudc thé tri phan loai, phan
tich va dién gidi. Y tr8 nén khac véi ngudi
trung binh bang cach vin dung su td mo tri
tué hodc cac nang luc tri tué cao hon. Tuy
nhién, cach y s dung thé tri ctia minh chiu
anh hudng béi viéc Mat Troi & dudi hay &
trén dudng chan trdi. Ramakrishna, nha
than bi An D6 vi dai nhat thoi hién dai, ¢ Sao
Thiy trong nha thit nhit, ciing véi Sao Hda,
Mit Troi va Sao Thién Vuong — 6ng nhin dai
séng qua mot thé tri siéu viét va manh liét
sung tin. Andrew Carnegie cé Sao Thiy ngay
trén dudng chan trdi lac sinh, nhung Mat
Trdi va Sao Hda clia 6ng & trong nha tha
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and ruthless power to his search for a
foundation.

Mars in the First House

Mars below and close to the horizon at birth
gives the native a forceful determination to
see things through, to pierce beyond the
appearances and to fight his way to his own
center and to his own truth. Theodore
Roosevelt is an outstanding example of such
a Martian position, with Mars in Capricorn
directing his aggressiveness to politics. Mars
in the first house is also seen among political
activists skillful at forcing issues, such as
India's Gandhi, who has Mars conjunct
Venus in the first house, with Mercury
rising, all of which are in Scorpio. Mars in the
first house is also seen in the nativity of
Annie Besant, who was active in English and
Indian politics.

Venus in the First House

Venus in the first house suggests a native
who seeks above all the meaning and value
of all human experience. The sense of value
— be it emotional, social or esthetical —
generally gives the personality a great deal of
charm as well as constructive ability. Swami
Vivekananda had Sun, Venus and Mercury
rising. He won the heart of everyone at the
Chicago Congress of Religions fifty years ago
and founded the extensive Vedanta
movement. Guy de Maupassant, the peerless
French short-story writer, had Mars, Venus
and Jupiter rising, symbolizing his rare sense
of human psychology and human values —
and the ability to excel in literary form. The
English poet, Alfred Tennyson had Venus
rising in Gemini, giving him a sense of words

nhat, dem lai tinh cong kich va quyén luc tan
nhan cho cudc tim kiém nén tdng ctia 6ng.

Sao Hoéa trong Nha Thi Nhat

Sao Hda & dudi va gan dudng chan trdi lic
sinh dem lai cho duong s6 mét quyét tim
manh mé dé theo dudi sy viéc dén cung,
xuyén thiu bén kia nhitng vé ngoai va chién
dau mé dudng dén trung tim riéng va chan
ly riéng cta minh. Theodore Roosevelt 1a
mot vi du ndi bat vé vi tri Sao Hda nhut thé,
véi Sao Hda trong Ma Két hudng tinh coéng
kich ctia éng vao chinh tri. Sao Hoéa trong
nha thi nhat cling dudc thiy ndi cic nha
hoat dong chinh tri khéo 1éo trong viéc budc
cdc vin dé phai bdc 16, nhu Gandhi ctia An
Do, ngudi cé Sao Hda dong vi Sao Kim trong
nha tht nhit, cling véi Sao Thiy moc, tat ca
déu 3 Bo Cap. Sao Hda trong nha thi nhit
ciing dugc thay trong 14 s6 sinh cia Ba Annie
Besant, ngudi hoat dong tich cuc trong chinh
tri Anh va An D6.

Sao Kim trong Nha Thi Nhat

Sao Kim trong nha thi nhit goi y mot duong
s6 tim kiém trén hét y nghia va gid tri cta
moi kinh nghiém nhan loai. CAm thtic vé gia
tri — di1 12 cdm xdc, xi héi hay thim my —
thudng dem lai cho pham ngi rat nhiéu stc
quyén rii cling nhu ning lyc xiy dung.
Swami Vivekananda cé Mit Trdi, Sao Kim va
Sao Thiiy moc. Ong di chinh phuc trai tim
cia moi ngudi tai Pai héi Tén gido & Chicago
nam mudi ndm trudc va sang lap phong trao
Vedanta rong 16n. Guy de Maupassant, nha
vin truyén ngin Phap vo song, cé Sao Hda,
Sao Kim va Sao Moc moc, tugng trung cho
cdm thic hiém cé clia éng vé tdm ly con
ngudi va cac gia tri nhin loai — cung kha
ning xuit sic trong hinh thiic vin chuong.
Nha tho Anh Alfred Tennyson c6 Sao Kim
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and poetic imagery.

Uranus in the First House

Uranus in the first house is often the mark of
a reformer, or of a restless, ever dissatisfied
character. The person is not content with
things as they are. No experience seems final.
Childhood experiences are usually upsetting
and leave a deep mark upon the psyche.
Charles Dickens is a good example of such a
type. Mary Baker Eddy, founder of the
Christian Science Church, and denier of the
reality of the common experiences of illness
and evil, had both Uranus and Neptune
rising.

Neptune in the First House

Neptune rising stresses humanitarian or
broadly social traits in a person (as in the
French poet, Victor Hugo, author of Les
Miserables); or else the desire to escape into
illusion and "artificial paradises". The person
may seek reality in a transcendental manner
or become attracted to subjects such as
astrology (Evangeline Adams had Venus and
Neptune in the first house). Neptune rising
represents one's utter subservience to a
traditional social pattern; so that he becomes
a collective symbol of national integration in
the midst of chaos.

Pluto in the First House

Pluto in the First House leads the native to
seek personal integration in a deep and
challenging manner. This position stress the

moc trong Song Tu, dem lai cho éng cadm
thic vé ngdn tl va hinh dnh thi ca.

Sao Thién Vuong trong Nha Thi Nhat

Sao Thién Vuong trong nha tht nhat thudng
1a dau hiéu clla mot nha cai cach, hoic clia
mot tinh cich bdn chén, luén bat min.
Ngudi ay khong hai long véi su vat nhu
chung dang la. Khong kinh nghiém nao
dudng nhu 1a cudi cing. Cac kinh nghiém
thoi tho 4u thudng giy xdo trdn va dé lai dau
an sidu ddm trén tam thic. Charles Dickens 13
mot vi du tét cho kiéu ngudi nhu thé. Mary
Baker Eddy, ngudi sang 1dp Gido héi Khoa
hoc Cd D6c va ngudi phtt nhan tinh thuc tai
clia cac kinh nghiém théng thudng vé bénh
tat va diéu 4c, c6 ca Sao Thién Vuong 1an Sao
Hai Vuong moc.

Sao Hai Vuong trong Nha Thi Nhat

Sao Hai Vuong moc nhian manh cic nét nhin
dao hodc xa héi theo nghia rong noi mot
ngudi, nhu 8 nha tho Phap Victor Hugo, tac
gia clia Nhiing Ngudi Khon Kho; hoic 13 khat
vong trén vao 3o tudng va “nhitng thién
dudng nhan tao”. Ngudi iy cé thé tim kiém
thuc tai theo cach siéu viét hoidc bi hip dan
bdi nhitng cht & nhu chiém tinh hoc,
Evangeline Adams cé Sao Kim va Sao Hai
Vuong trong nha thd nhat. Sao Hai Vuong
moc biéu thi su 1é thudc hoan toan ctia mdt
ngudi vao mot khuén mau xi hoéi truyén
thong; dén muc y trd thanh mét biéu tuong
tap thé cla sy tich hop qudc gia gitta canh
hén loan.

Sao Diém Vuong trong Nha Thi Nhat
Sao Diém Vudng trong Nha Thd Nhit din

duong s6 tim kiém su tich hdp c4 nhan theo
cach siu sic va day thi thach. Vi tri nay
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potential ability to meet life in terms of
fundamental values, uncompromisingly and
often ruthlessly so. All superficial values are
cast aside, and through tests and trials if
need be, the person seeks to become a focal
point for national or spiritual forces. In each
their own way, Annie Besant, Alfred de
Musset, and Karl Marx stand as prime
examples of Pluto in the first house.

Notes

1. Birds represent a transcendent phase of
animal life — the germ of a new departure in
the animal world, or the signature of the
universal Spirit in the animal kingdom.

nhin manh kha ning tiém tang dé ddi dién
doi sdng theo nhiing gia tri cin ban, mot
cach khong khoan nhugng va thuong tan
nhan. Moi gia tri hdi hot bi gat sang mét bén,
va qua cac thi thach ciing khao nghiém néu
can, ngudi 4y tim cach trd thanh moét tiéu
diém cho cac luc qudc gia hoidc tinh than.
Theo cich riéng ctia méi ngudi, Ba Annie
Besant, Alfred de Musset va Karl Marx la
nhitng vi du hang dau vé Sao Diém Vuong
trong nha thit nhat.

Ghichu

1. Chim biéu trung cho mdt giai doan siéu
viét clia ddi sdng ddng vit — maAm ctia mdt
khdi dau mdi trong thé gidi dong vat, hoic
ddu an cfia Tinh Than phé quat trong gidi
dong vat.

The Second House — Nha Thu Hai

The second house constitutes the central
portion of the first quadrant of the birth-
chart. It is midway between the Eastern
horizon (Ascendant) and the Nadir point
(cusp of the fourth house). If we recall what
has already been said concerning the
meaning of the first quadrant, the Eastern
horizon and the Nadir it should not be
difficult to understand the significance of the
second house, simply in view of its position
in reference to these three basic factors.

The first sector of the birth-chart includes
the first three houses and thus it represents
the phase of the process of individual growth
which leads from the very beginning of
existence as an independent consciousness
to the moment when some sort of relatively

Nha thit hai ciu thanh phan trung tim clia
géc phan tu thd nhat trong 14 s6 sinh. N6
nam gitta dudng chan troi phia Péng, tic
diém moc, va diém Thién D¢, titc dinh nha
tht tu. Néu chung ta nhd lai nhitng gi da
dugc néi vé y nghia ctia géc phan tu thu
nhat, dudng chan trdi phia Péng va Thién
Dé, thi sé khoéng khé hiéu y nghia cia nha
thit hai, don gian xét theo vi tri cia n6 trong
tuong quan véi ba yéu t6 cin ban nay.

Khu vuc thit nhat cfia 13 s sinh bao gom ba
nha dau tién va do dé biéu thi giai doan clia
tién trinh ting trudng ca nhan dan tit chinh
khéi dau ctia sy hién hitu nhu mét tim thiic
doc 1ap dén khoanh khic khi mét loai trung
tdm c4 nhan tuong do6i thudng tén va én
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permanent and stable personal center is
reached at the Nadir (which is also the center
of the Earth). This center is at one level the
personal ego, at another the home, at still
another the immanent Divinity or "Christ
within." The entire first sector symbolizes
therefore the search for whatever can
provide the individual with a permanent and
immortal foundation out of the materials of
his living experience.

The first house has been said to define the
"original" factor in every human being, that
which differentiates one from the average or
collective norm. It represents the unique
destiny of the individual, however relative
this uniqueness might be. Yet we have also
stressed the fact that individual
differentiation does not mean that a
mysterious and transcendent Entity drops
from nowhere and materializes as a human
body. It means that out of the inconceivably
vast storehouse of evolutionary materials
belonging to humanity as a whole, a certain
number of elements have been "selected" to
form a relatively new and original
combination: an individual human person.

The first house stresses the direct process of
selection, the process of structural
differentiation. It is a sketching out process,
as when a portrait painter outlines with
charcoal or pencil the characteristic shapes
of the model's face. Once the planes, angles
and the light-and-shade masses of the head
are thus defined, then the painter has to fill
in, as it were, the spaces he has outlined. The
structural outlines made visible by the pencil
strokes define the structure of the face; but
structure (or form) is an abstract element. It
must be filled with substance in order to
become concrete.

dinh dugc dat tdi tai Thién Pé, von ciing 13
trung tam cfia Trai Pat. Trung tAm nay & mot
cip d6 12 ban ngi cd nhan, & mét cip d6 khac
12 mai nha, va 8 cdp d6 khac nita 1a Thién
Tinh ndi tai hay “Pang Christ bén trong”. Vi
vay, toan bd khu vuc thit nhat tugng trung
cho cudc tim kiém bat ct diéu gi 6 thé cung
cap cho ca nhan mdt nén tang thudng ton va
bat tit tit cdc chat lidu clia kinh nghiém séng
cuay.

Nha tht nhat di dude néi 1a xac dinh yéu td
“nguyén thlly” trong mdi con ngudi, yéu to
phan biét moét ngudi véi chudn muc trung
binh hay tap thé. N6 biéu thi dinh ménh doc
nhat cia cd nhéan, du tinh doc nhit nay cé
thé tuong doi dén dau. Tuy nhién, chiing ta
cling 43 nhan manh sy kién rang su biét héa
cad nhan khong cé nghia 13 mot Thuc Thé
huyén bi va siéu viét ndo dé rdi xudng tit hu
khong va vat chit héa thanh mot than ngudi.
N6 cé nghia 13 tit kho chita bao la khéng thé
hinh dung cfia cac chat liéu tién héa thudc vé
toan thé nhan loai, mot so yéu t6 nhit dinh
da dudc “chon loc” dé tao thanh mdot t8 hgp
tuong d6i mdi va nguyén ban: mét con ngudi
ca nhan.

Nha thtt nhat nhan manh tién trinh chon loc
truc tiép, tién trinh biét héa ciu tric. 6 1a
mot tién trinh phac hoa, nhu khi mot hoa si
chan dung dung than hodc but chi vach ra
cac hinh dang dic trung trén khuoén mat
ngudi miu. Mot khi cadc mit phing, cac géc
va nhitng mang sang tdi clia dau dudc xac
dinh nhu vay, thi ngudi hoa si phai, cé thé
ndi, t6 ddy nhiing khoang trong ma 6ng di
phac ra. Cac dudng nét ciu tric dudc lam cho
thay rd bing nhiing nét but chi xac dinh cau
tric c@ia khuén mit; nhung ciu trdc, hay
hinh thtic, 12 mét yéu t6 tritu tugng. N6 phai
dugc 1ap day bang chat liéu dé trd nén cu thé.



It is not enough to say a strongly
individualized personality is unique. The
saying is meaningless unless one defines
that collective norm in relation to which the
individual appears to be unique. To be
"different" is to differ from one's background,;
to be ‘'"original" is to wuse commonly
experienced materials (objects or concepts)
in a new way. Nothing is created out of
nothing. One must have before one can
demonstrate that one is; before "having"
one's "is-ness" is only an abstraction, a purely
subjective awareness which cannot be
communicated or demonstrated. This
subjective awareness can only become an
effective force in outer life after it has been
made substantial, or it has been formulated
in terms of some phase of common human
experience.

The second house, therefore, refers to
everything which, at any level of human
activity, represents the factor of "having." All
humans "have" bodily energies and powers;
physical, psychological and mental abilities.
If they are to be socially efficient they must
have also some kind of social resources or at
least there must be a social demand for their
physical, psychological or mental abilities.

Without the existence of such a social
demand the person has no social meaning,
no social effectiveness. He may be the most
unique and extraordinary genus, yet he will
starve and die unknown unless he has
inherited from his parents some things
which have social value — money, land or
even a famous name carrying with it social
prestige.

In the usual astrological practice the second
house is made to refer almost exclusively to
money, possessions, wealth and like factors

N6i ring mot pham ngi dudc ca thé hda
manh mé 1a d6c nhat thi chua d. Cau ndi ay
vd nghia trit khi ngudi ta xdc dinh chuin
muc tip thé ma trong tuong quan véi né ca
nhin cé vé 1a ddc nhat. “Khac biét” 1a khac
véi bdi cdnh clia minh; “nguyén ban” 1a s
dung nhiing chat liéu dudc kinh nghiém
chung, tiic cdc d6i tugng hay khai niém, theo
mot cach méi. Khong cé gi dudce tao ra tu hu
vO. Ngudi ta phai cé trudc khi cé thé ching
minh rang minh 13; trudc khi “cé”, cai “tinh
13” cia minh chi 12 mét tritu tugng, mot
nhin biét thuan cht quan khéng thé truyén
dat hay chiing minh. Nhin biét chii quan
nay chi cé thé trd thanh moét luc hitu hiéu
trong doi séng bén ngoai sau khi né di dugc
1am cho c6 chat liéu, hoic di dudc coéng thic
héa theo mét giai doan nao d6 cta kinh
nghiém nhan loai chung.

Vi vay, nha thi hai lién quan dén moi diéu, &
bat ¢l cdp dd hoat ddng nhan loai nao, biéu
thi yéu t6 “cé”. Moi con ngudi déu “cé” cac
ning luong va quyén ning than thé; cac kha
ning thé chat, tdm 1y va tri tué. Néu ho
muon hitu hiéu vé mit x3 hoi, ho cling phai
c6 mdt loai ngudn Iuc x4 hoi ndo dé, hoic it
nhat phdi cé mét nhu cdu xa héi ddi vdi cdc
khd ndng thé chét, tam 1y hay tri tué cia ho.

Néu khong cé sy ton tai cila mdt nhu cau xi
héi nhu thé, ngudi dy khong cé y nghia xi
hoi, khéng cé hiéu qua x3 hodi. Y cé thé 1a
thién tai doc nhat va phi thudng nhit, thé
nhung y sé déi khat va chét trong vé danh
trit khi y thita hudng tit cha me mét vai diéu
c6 gia tri x4 hoi — tién bac, dat dai, hoic
tham chi mét tén tudi ndi tiéng mang theo
uy tin xa hoi.

Trong thuc hanh chiém tinh hoc thong
thudng, nha thit hai dugc quy gan nhu hoan
toan vao tién bac, tai sin, clia cii va nhiing



of social living. But there is no reason
whatsoever to limit the meaning of the
second house to the physical and social
possession of money or objects of value. The
house deals with any and all resources which
constitute the patrimony and productive
wealth of the native — with inherited
tendencies, ancestral gifts or prestige, with
any collective factors which the individual
may use (even if he fails to use them) in
order to demonstrate to himself, as well as to
others, the original and individual character
of his being. Any substantial factor — be it
psychological, social or physical — which
enters or can enter in the constitution of a
person's concrete personality should be
considered as belonging to the second house.
All such factors, at all levels, contribute to
the individual's search for embodiment,
solidity, permanency, security; to his effort
"to reach his own ego-center."

This search and these efforts characterize the
first quadrant of the birth-chart. They begin
in the first house, but there they manifest
mostly as subjective ideals and yearnings, as
the will to be different and to assert oneself
or to discover oneself. It is only in the second
house that this search and striving become
definite, objective, purposeful in a
determined and obstinate way. They become
endowed with these characteristics because
they are faced with obstacles, with the
inertia of normalcy, with weariness, with
the desire to conform to the average. Thus
wealth — any kind of wealth — tends to
perpetuate itself. It tends to subdue the will
to differentiation, to pull down individual
ideals to the collective average, to accept the
common usage and standards for the sake of
security and permanency. However, the kind
of security and permanency thus reached is

yéu td tuong tu clia ddi séng xa hoi. Nhung
tuyét nhién khéng cé 1y do nao dé gidi han y
nghia ctia nha thit hai vio su s3 hitu thé chat
va x4 hoi vé tién bac hay céac vat cé gia tri.
Nha nay lién quan dén bat ky va moi nguoén
luc cau thanh di san va clia cai san xuit clia
duong s6 — nhiing khuynh hudng thita
hudng, cac ning khiéu hay uy tin t6 tién, bat
ky yéu t0 tap thé nao ma ci nhan cé thé sk
dung, ngay ca khi y khéong st dung chung,
nhim chitng minh cho chinh minh cling nhu
cho ngudi khac thiy tinh nguyén ban va ca
nhin ctia ban thé minh. Bat ky yéu t6 cé thuc
chit nao — di1 1a tdm 1y, x3 hoi hay thé chat
— di vio hodc cé thé di vao cidu tao pham ngi
cu thé clla mot ngudi déu nén dude xem 1a
thudc vé nha thi hai. Tat cd nhiing yéu t6
nhu thé, § moi cap d9, gép phan vio cudc tim
kiém hién than, tinh vitng chic, tinh thudng
ton, sy an toan clia cd nhin; vao nd luc clia y
“d€ dat téi trung tdm ban ngi riéng cla
minh”.

Cudc tim kiém nay va nhiing nd luc nay dic
trung cho géc phan tu thit nhit clia 14 s6
sinh. Chiing bat dau trong nha th nhit,
nhung & d6 chiing biéu 16 chii yéu nhu cdc 1y
tudng va khdt vong chil quan, nhu y chi muoén
khéc biét va mudn khing dinh ban than hoic
kham pha ban than. Chi trong nha thi hai,
cudc tim kiém va nd luc nay mdi trd nén xac
dinh, khach quan, c6 muc dich theo mét cach
quyét liét va bén bi. Chung dudc ban cho
nhitng dic tinh nay bdi vi chiing phai doi
dién v48i chuéng ngai, v4i quén tinh ctia tinh
binh thudng, véi sy mét mdi, v4i khat vong
hoa theo muc trung binh. Vi vdy, cla cai —
bat ky loai ctia cai nao — c6 xu hudng tu duy
trl. N6 c¢é xu hudng khuat phuc y chi biét
héa, kéo cac 1y tudng c4 nhin xudng muc
trung binh tap thé, chip nhan cich ding va
cac chudn muc chung vi st an toan va tinh
thudng ton. Tuy nhién, loai an toan va



not one that is based on the unique and
original factors envisioned subjectively in
the first house, but instead it is the kind
which belongs collectively to a special class,
family or culture.

The pitfall met in the second house is that of
the loss of one's differentiated individuality
in the very midst of the attempt to make this
individuality tangible and operative. For
instance, as the successful revolutionary
becomes faced with the task of applying the
ideals which made the revolution dynamic
and triumphant, he meets with the problems
of the normal functioning of any large group
of human beings. These problems are
ancient and traditionally embedded in the
habit-nature of humankind. The new
concepts of the pioneer must recognize and
deal with them; and in the attempt to
repolarize and transform old habits it is
often the latter that win over the new ideals.

Every personality is the child of an individual
vision (Ascendant) and of a set of collective
habits (second house). The great person is one
who uses such habits to demonstrate the
vision — and thereby repolarizes them.
Because weak personality lets the collective
habits use the vision which thereby becomes
distorted and materialized. Every
personality is a field of integration for
individual vision (first house) and collective
habits (second house) — our inner life is very
often a battlefield! It is in the third house
that the issue of the struggle is potentially
determined; for it is the quality of the
person's environment and of his mentality
(largely conditioned by education) which
will decide in the third house whether the
fourth house factors (ego, home, and so on)

thudng ton dat duge nhu vay khéng phai 1a
loai dit nén trén cdc yéu to déc nhit va
nguyén ban di dugc hinh dung mot cich cht
quan trong nha thi nhat, ma thay viao dé 1a
loai thudc vé tip thé clia mot giai cip, gia
dinh hay nén vin héa dic biét.

Cam biy gip trong nha thi hai 1 sy danh
mat tinh c4 nhan di biét hdéa ctia minh ngay
gitta nd luc 1am cho tinh c4 nhan iy trd nén
hitu hinh va hoat ddng dudc. Chang han, khi
nha cach mang thanh cong phai déi dién véi
nhiém vu dp dung céc ly tuéng da lam cho
cudc cach mang trd nén ning dong va khai
hoan, y gip phai cc van dé thudc vé su van
hanh binh thudng ctia bat ky nhém 16n con
ngudi nao. Nhiing van dé nay di c6 xua va in
sdu theo truyén thong vao ban chit thoéi
quen cua nhén loai. Cac khai niém mdi cta
ngudi tién phong phai thita nhin va xi ly
chiing; va trong nd lyc tii phan cyc ciung
chuyén héa cac théi quen cii, thudng chinh
nhiing théi quen sau nay lai thing céac ly
tudng mai.

M&i pham ngd la dita con ctia mét tdm nhin cd
nhdn, tuc diém moc, va cia mot tdp hop cdc
thdi quen tdp thé, tic nha thit hai. Con ngudi
vi dai 1a ngudi st dung nhiing théi quen nhu
thé dé chiing minh tam nhin — va nhd dé tai
phan cuc chiing. B3i vi pham ngi yéu dé cho
cac théi quen tip thé si dung tim nhin,
khién tam nhin 4y bi méo mé va vat chit
héa. M6i pham ngi 14 mét trudng tich hgp
cho tam nhin cd nhin, tc nha thi nhat, va
cac théi quen tap thé, tiic nha thit hai — doi
song ndi tAm ctia chung ta rat thudng 1a mot
bii chién trudng! Chinh trong nha thit ba, két
qua clia cudc dau tranh cé thé dugdc xac dinh;
bdi phdm chat méi trudng ctia ngudi dy va tri
tué clia y, phan 16n chiu 4nh hudng ctia gido
duc, sé quyét dinh trong nha thi ba ring cac
yéu t6 nha thit tu, nhu ban ngi, mai nh3, van



will be energized preponderantly either by
those developed in the first house or those
belonging to the second house.

At the beginning of this series of studies we
wrote that the horizon symbolized the factor
of consciousness, and the meridian that of
power. Perhaps the term "awareness" would
be better than "consciousness," because real
consciousness pre-supposes a center of
integration, a conscious ego who transforms
mere awareness (or subjective perception)
into thoughts and concepts which can be
formulated, and thus communicated to
others and made socially effective. The
search for an ego-center as well as for
permanency and security is a search for
power. It is a search for reality. To dream is
easy and does not require power. To act from
an established center of selfhood demands
the use of power; and all power is at root
collective.

Power is the actualization of abilities which
are first of all inherited. If I am muscularly
strong I have a certain kind of potential
power; I have abilities which, if I am not lazy,
I can use. These abilities are fundamentally
derived from my parents, my race, my
family-conditioned environment and
education; yet, the fact that I "have" them
(second house) does not mean that I shall use
them in an effective, unique manner (first
house) and thus power has its roots in the
second house; it exists there potentially as
the legacy of the collective past of all
evolution to the new-born child. It depends
upon the child and adult whether or not this
potential power (this wealth of accumulated
collective energies, memories and
tendencies) will become actual.

van, sé dugc tiép ning lugng chl yéu bdi
nhiing gi dugc phat trién trong nha thit nhat
hay béi nhiing gi thudc vé nha thit hai.

& dau loat nghién cttu nay, ching ta di viét
rang dudng chan trdéi tugng trung cho yéu td
tam thiic, va kinh tuyén tugng trung cho yéu
t6 quyén luc. C6 18 thuit ngit “nhan biét” sé
tot hon “tam thic”, bdi tam thic thuc su gia
dinh trudc mét trung tdm tich hgp, mot ban
ngi cé y thiic bién sy nhan biét don thuan,
hay tri gidc chti quan, thanh céac tu tudng va
khai niém c6 thé dudc cong thic héa, va do
dé dudc truyén dat cho ngudi khac cting lam
cho hitu hiéu vé mit xa hoéi. Cudc tim kiém
mot trung tdm ban ngd cling nhu tinh
thudng tén va su an toan 1a moét cudc tim
kiém quyén luc. P6 13 mot cude tim kiém
thuc tai. Mo mdng thi dé va khéng ddi héi
quyén luc. Hinh d6éng tit mot trung tdm ban
ngi di dudc thiét 1ap doi hdi viéc st dung
quyén luc; va moi quyén luc tdn géc déu
mang tinh tip thé.

Quyén luc 1a sy hién thuyc héa cic kha ning
von trudc hét 13 dudc thita hudng. Néu to6i
manh vé co bip, t6i cé mot loai quyén luc
tiém tang nao do; toi cé cac kha ning ma,
néu khong ludi biéng, t6i cé thé st dung.
Nhiing kha ning nay vé cin ban bat ngudn
tlt cha me t6i, nhéin loai ctia t6i, méi trudng
va gido duc do gia dinh chi phoi cta t6i; tuy
nhién, su kién t6i “céd” chung, tlc nha thu
hai, khong c6 nghia 13 t6i sé st dung chiing
theo cach hitu hiéu va déc nhait, tiic nha thi
nhat, va nhu vy quyén luc cé goc ré trong
nha th hai; né ton tai & &6 mot cach tiém
tang nhu di san cia qué khi tip thé cfia toan
bo tién hda trao cho dita tré mdéi sinh. Piéu
dé tuy thudc vao dua tré va ngudi truéng
thanh, liéu quyén Iyc tiém tang nay, tiic khoi
clia cai gdbm cac ning luong, ky tic va khuynh
hudng tip thé di tich lity, cé trd thanh hién



The second house tells us what type of
collective wealth the individual will use if it
is used as an individual. In that house we see
the river of power emerge as a little stream
from the vast glacier (the "frozen assets") of
the collective Unconscious. The third house
reveals to the wise astrologer what is to
happen to that stream, whether or not great
cities will be built on its banks and a culture
will glorify its name and drink deep from its
sacred waters.

A good deal can be learnt from a careful and
constrained correlation between the second
house and the sign Taurus. It is particularly
significant to find the Moon exalted in
Taurus and the ruler of Cancer, which
corresponds to the Fourth house. Here the
Moon appears as a symbol of "power" —
power which is still subjective and potential
at the second house stage (exaltation of the
Moon), but which becomes established as the
objective foundation of the personal life in
the fourth house (rulership of the Moon).
The Moon, in old India, had a masculine,
sacred aspect as "King Soma," Hierophant of
the Mysteries. In these ancient times,
humanity was bent primarily upon the
search for a definite ego-center. This search
is still a part of human life today. The need
for integration is as great as ever, if not
greater; but a new type of integration has
become possible — global integration. In the
global being of Humanity all seasons are
experienced at once, all houses, all fields of
activity, of power and of consciousness can
operate in rhythmic interplay, yet
simultaneously — a matter of ever-changing
relative emphasis. The Moon itself takes on a
new character. It becomes that which, by

thuc hay khong.

Nha thit hai cho ching ta biét loai ctia cai tap
thé nio ca nhan sé st dung néu né dudc s
dung nhu mét ca nhan. Trong nha 4y, chiing
ta thdy dong séng quyén luc ndi 1én nhu mét
con sudi nhd tit dong séng bing bao la, tic
“tai san bi déng biang”, cia V6 Thiic tip thé.
Nha thtt ba tiét 16 cho nha chiém tinh khoén
ngoan diéu gi sé xay ra vdi con sudi iy, liéu
nhitng thanh pho 1én c¢é dudc xiy dung bén
bd ctia né hay khéng, va liéu mot nén vin
héa cé tén vinh tén né va udng siu tit nhiing
dong nudc thiéng ctia né hay khong.

C6 thé hoc dude kha nhiéu tit mét su tuong
quan cin trong va chdt ché gitia nha thi hai
va ddau hiéu Kim Nguu. Piéu dic biét cé v
nghia 13 thidy Mit Tring vuong trong Kim
Nguu va 13 chu tinh clia Cu Gidi, von tuong
Ung véi Nha thtt Tu. § diy, Mit Tring xudt
hién nhu mét biéu tuogng ctia “quyén lyc” —
quyén luc vin con chl quan va tiém tang &
giai doan nha tht hai, su vugng ctia Mat
Tring, nhung trd nén dudc thiét 1ap nhu nén
tang khach quan cfia d6i sdng c4 nhan trong
nha thi tu, quyén chii quan cia Mit Tring. &
An Do 8, Mit Trang c6 mot phuong dién
nam tinh, thiéng liéng nhu “Vua Soma”, Gido
ch?i ctia cac Bi Nhiém. Trong nhiing thdi ¢
xua nay, nhan loai chd yéu hudng vio cudc
tim kiém mot trung tAm ban ngi xic dinh.
Cudc tim kiém nay ngay nay vin 1a mét phan
clia doi séng con ngudi. Nhu cau tich hgp
van 16n nhu xua, néu khong néi 1a 16n hon;
nhung mét loai tich hgp mdéi da trd nén kha
hitu — su tich hgp toan cau. Trong ban thé
toan cau ctia Nhan Loai, moi miia dugc kinh
nghiém cung madt ldc, moi nha, moi trudng
hoat dong, quyén luc va tdm thic déu cé thé
van hanh trong su tuong tac nhip nhang,
nhung ddng thdéi — van dé chi 1a sy nhan
manh tuong ddi ludn thay déi. Bin than Mit



circling constantly around the Earth,
concentrates upon the surface of the globe all
cosmic influences.

The fact that one or more planets are located
in a house does not mean essentially that
more will occur in the field of activity or in
the phase of character development
represented by that house. It signifies rather
that whatever occurs will draw the focus of
the person's attention in a special way — a way
depending on the nature of the planet or
planets located in the house. The type of
occurrences signified by the house will
appear to the person as issues which must be
faced deliberately, actively. Thus anyone
with strong second house planets may not be
either very rich or very poor in goods or
abilities; but the use of the goods or abilities
to which the person has access will present
certain specific problems.

Problems mean opportunities for
development. Thus a planet in the natal
second house will reveal the characteristic
and individual way in which the person can,
by grasping and using his abilities or wealth,
develop the power upon which he can build
his personality. The characteristic and
individual way — because all other ways
would bring narrower fulfillment, a less
unique and less significant type of self-
expression. Yet this individual way means
the constant solution of certain types of
problems or issues, at least in a personal
sense.

The Sun in the Second House
The Sun in the second house tends to

stimulate greatly the production of inner or
outer wealth; that 1is, the constant

Tring mang lay mot dic tinh mdi. Bang cach
khoéng ngling quay quanh Trai Dat, né trd
thanh cai tdp trung trén bé mdt dia cau moi
anh hudng vii tru.

Su kién mét hay nhiéu hanh tinh nam trong
mot nha vé cin ban khoéng cé nghia 1a nhiéu
hon sé xay ra trong linh vuc hoat déng hay
trong giai doan phat trién tinh cach do nha
dy biéu thi. Pung hon, né ham y ring bat ct
diéu gi xay ra sé thu hut tiéu diém chu y cua
ngudi dy theo mét cdch ddc biét — mot cach
tiy thudc vao ban chit clia hanh tinh hay
cac hanh tinh nam trong nha. Loai sy kién do
nha 4y biéu thi sé xuat hién véi ngudi ay nhu
nhiing van dé phai dudc ddi dién mot cach cé
chti dich va cht ddng. Vi vy, bat ¢t ai ¢ cac
hanh tinh manh & nha tht hai c6 thé khong
nhat thiét rat giau hoic rat nghéo vé clia cai
hay khad ning; nhung viéc st dung nhiing
clia cai hay kha ning ma ngudi iy cé thé tiép
cin sé dit ra mot s6 van dé dic thiw

Van dé c6 nghia 1a co hdi dé phat trién. Vi
vdy, mét hanh tinh trong nha thi hai ban
ménh sé tiét 16 cach dic trung va cd nhan ma
qua d6é ngudi ay c6 thé, bang cach ndm bat va
st dung cac kha nang hay ctia cai cia minh,
phat trién quyén luc trén dé y cé thé xay
dung pham ngi clia minh. Cach dic trung va
cd nhan — bdi moi cich khéc sé dem lai su
vién man hep hon, mét kiéu tu biéu 16 kém
doc nhat va kém y nghia hon. Tuy nhién,
cach cd nhan nay ham y viéc lién tuc giai
quyét mdt s6 loai van dé hay su viéc nhat
dinh, it nhat theo nghia c4 nhan.

Mat Troi trong Nha Thu Hai
Mit Troi trong nha thit hai c6 xu hudng kich

thich manh mé viéc san sinh clia cai nodi tai
hodc bén ngoai; tic 1a su tudn d6 lién tuc ctia



outpouring of collective, ancestral or social
energies into the personality of the native;
but the result may be that these collective
energies will overpower the person's
individuality and dazzle him. The collective
habits of the past generations will tend to
blur the individual's original vision. He will
tend to revert to his ancestral or social type,
because the type manifests through him
with great brilliancy. This will mean for the
individual who refuses to be absorbed by
traditional patterns and class standards a
constant struggle of evaluation and a great
deal of wisdom. He will have to resist the
tendency of being used by his wealth or his
great abilities, instead of using them in the
carrying out of his individual vision.

Stalin's natal Sun is in the second house, an
excellent symbol for a revolutionist turned
into a builder of empire. Under his
leadership the Russian revolution set itself
down to the task of producing wealth and
machines which alone could enable it to
preserve and use at least a fraction of its
original ideals. Only a fraction of anyone's
original ideals ever become substantiated —
because reality is the progeny of ideals and
past habits — a hard lesson to learn!

Saturn in the Second House

Saturn in the second house increases the
inertia of past habits and often crystallizes
ancestral tendencies into complexes. This
may lead the native to great social eminence,
but always along lines determined by his
forefathers, his social or religious tradition,
his class. Marshall von Hindenburg had such
a configuration. So has Gandhi, who is an
exemplar of the old Hindu type of spiritual

cac ning lugng tap thé, t6 tién hodc xi hoi
vao pham ngi clia duong s6; nhung két qua
cé thé 13 cac ning lugng tap thé nay sé 1an 4t
ca tinh ctia ngudi 4y va 1am y choang ngdp.
Nhiing théi quen tap thé clia cac thé hé qua
khtt sé c6 xu hudng 1am md tAm nhin nguyén
ban cfia cd nhan. Y sé c¢é xu hudng quay vé
kiéu mau td tién hay xa hdi cfia minh, bdi
kiéu mAiu ay biéu 16 qua y véi vé ruc 1§ 16n
lao. P6i vdi ca nhan tit ch6i bi hap thu bdi cac
khuén mau truyén théng va cac chuin muc
giai cap, diéu nay sé cé nghia 13 mét cudc dau
tranh lién tuc vé danh gia va rat nhiéu minh
triét. Y sé phai chong lai khuynh huéng bi
ctia cai hay cdc kha niang 16n lao cia minh st
dung, thay vi s dung chiing dé thuc hién
tam nhin c4 nhin ctia minh.

Mat Troi ban ménh cta Stalin & trong nha
tht hai, mét bidu tugng tuyét hiao cho mét
nha cich mang bién thanh ngudi xay dung
dé qudc. Dudi sy lanh dao ctia 6ng, cude cach
mang Nga tu dit minh vao nhiém vu sdn
xudt clia cii va may modc, nhiing thi duy
nhit cé thé gitp né bao tdn va st dung it
nhat mét phan nhd cac ly tudng nguyén
thly clla minh. Chi mét phan nhd cic ly
tudng nguyén thly cta bat ci ai ting trd
nén cé thuc chiat — béi thuc tai 1a con chau
clia céc ly tudng va céc théi quen qué khit —
mot bai hoc kho hoc!

Sao Thé trong Nha Thit Hai

Sao Thd trong nha thi hai 1am ting quan
tinh clia cac théi quen qua khi va thudng két
tinh nhitng khuynh huéng t4 tién thanh cac
mic cdm. Piéu nay cé thé din duong sO dén
su ndi bat xi hdi 16n lao, nhung ludn theo
nhitng dudng 16i dudc xac dinh bédi td tién
clia y, truyén thong x4 hoi hay ton gido clia y,
giai c4p ctia y. Thong ché von Hindenburg cé
mot ciau hinh nhu thé. Gandhi ciing vay,
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tradition and who resists modern "progress"
with all the strength of his spiritual
conservatism.

The Moon in the Second House

The Moon in the second house is found in a
host of famous personalities; for the Moon
focuses in them the "need of the times." They
answer the collective need of their people;
they voice their feelings; they are
mouthpieces through which the collective
Unconscious speaks. Thus we find among
such personages, on one hand, statesmen
like Lenin, on the other, poets like Victor
Hugo and religious personalities like Mary
Baker Eddy and Baha'u'llah. In the fourth
house the Moon represents power at a more
personalized and limited level; but in the
second house it is the anima of modern
analytical psychology, as an intermediary
between the collective Unconscious and the
conscious. It channels inner wealth, or (in a
mundane sense) the wealth of the people,
into definite structures.

Jupiter in the Second House

Jupiter in the second house brings to the fore
the ability to manage and expand
possessions and wealth of all sorts. It often
produces a type of powerful rise to wealth or
national leadership, such as Wendell Wilkie.
The issue faced by such personalities is that
of deciding between management (or
trusteeship) and ownership. Jupiter should
both manage and hold in trust the power
which belongs to the whole social organism;
when it tends to own, tragedy ensues. The
person born with Jupiter in the second house
is charged by destiny to preserve, develop
and expand the legacy of the collective past.

ngudila mét miu muc ctia kiéu truyén thong
tinh than An D6 6 va 1 ngudi chéng lai “tién
bo” hién dai bang tit cd stic manh cfia chl
nghia bio thl tinh than ctia minh.

Mat Trang trong Nha Thu Hai

Mit Tring trong nha thit hai dugc thiy & rat
nhiéu pham ngi ndi tiéng; bdi Mit Triang tip
trung noi ho “nhu ciu cta thdi dai”. Ho dap
Ung nhu cau tap thé ctia dan téc minh; ho néi
1én cadm xtc clia dan tdc; ho 1a nhitng phat
ngdn nhin qua d6 V6 Thiic tip thé cat tiéng.
Vi vay, chiing ta thiy trong sd nhiing nhan
vit nhu thé, mdt mit 13 cac chinh khach nhu
Lenin, mat khac 1a cac nha tho nhu Victor
Hugo va cac nhan vit ton gido nhu Mary
Baker Eddy va Baha'u’llah. Trong nha th tu,
Mit Tring biéu thi quyén luc & mot cap do
dudc cd nhan hdéa hon va gidi han hon;
nhung trong nha thid hai, né 14 anima cta
tadm ly hoc phan tich hién dai, nhu mét trung
gian gitia V6 Thtic tap thé va phan hitu thiec.
N6 din truyén cta cai noi tai, hoic theo
nghia thé tuc, clia cdi ctia nhan dan, vao
nhitng cau tric xac dinh.

Sao Moc trong Nha Thu Hai

Sao Mdc & nha 2 dua 1én hang dau kha ning
quan ly va md rdong tai sdn cung ctia cai
thudc moi loai. Vi tri nay thuong tao ra mét
kiéu vuon 1én manh mé dén su giau cé hoic
vai trd linh dao quéc gia, nhu Wendell
Wilkie. Van dé ma nhiing pham ngi nhu thé
phai ddi dién 13 quyét dinh giita quan ly, hay
quyén Uy thdac, va s hitu. Sao Mdc phai vita
quan ly vita nim giit trong niém tin quyén
luc thudc vé toan b co thé xi hdi; khi né cb
khuynh huéng s& hitu, bi kich x4y ra. Ngudsi
sinh ra véi Sao Mdc & nha 2 dudc dinh ménh
giao phé nhiém vu gin giit, phat trién va mé
rdng di san clia qué khi tap thé. Néu y dung
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If he uses it to feed his own ego and to gain
social or religious privileges, he fails in his
true mission.

Mercury in the Second House

Mercury in the second house indicates a
particular emphasis on  intellectual
resources, but not at all necessarily a great
mentality in an individualized sense. It
makes of the mind a productive field, but
this does not say what kind of a product will
emerge. The individual will find that his
recurrent material problems will be along
the line of mental perception. The native will
have to make mental decisions as a producer
and organizer of resources; to develop
discrimination in facing collective issues.
This may make of him also a good
representative of the mentality of the
average person of the time, or a critic of the
collective mentality; in any case he will need
or want to use his mind in order to evaluate
the collective energies and social trends to
which he has fallen heir. The native may do
so as a Stalin or as a George Bernard Shaw, or
as a Disraeli.

Mars in the Second House

Mars in the second house tends to show a
relatively constant outflow of financial
resources or inherited abilities. What the
person "has" — in whatever realm of activity
— is fully mobilized and put to work, and
sometimes squandered. This may leave the
person perpetually empty or broke, yet
under fortunate conditions it indicates an
extreme of resourcefulness. The main
problem is one of self-control and purity of
motive. The person is the spearhead of
collective energies on their way to

né dé nudi dudng ban ngi riéng va gianh lay
nhiing dic quyén xa hoi hay ton gido, y that
bai trong st ménh dich thuc cia minh.

Sao Thiy 6 Nha Hai

Sao Thily 3 nha 2 chi ra mét su nhian manh
dic biét vao cac nguodn luc tri tué, nhung
tuyét nhién khoéng nhat thiét 12 mot tri tué
16n theo nghia ca nhan héa. N6 bién thé tri
thanh mét cdnh dong san xuit, nhung diéu
nay khong néi 1én loai sdn pham nio sé xuat
hién. C4 nhan sé thay rang nhiing van dé vat
chat tai dién cfia minh sé& nam theo tuyén tri
gidc tri tué. Pudng so sé phai dua ra nhiing
quyét dinh tri tué véi tu cach 1a ngudi san
xuit va té chic ciac ngudn luc; phai phat
trién 6c phan bién khi doi dién véi cac van dé
tap thé. Piéu nay ciing cé thé khién y trd
thanh mot dai dién t6t cho tdm tri cia con
ngudi trung binh trong thoi dai, hodc mot
nha phé binh tdm tri tip thé; trong moi
trudng hdp, y sé can hoic mudén dung thé tri
cia minh @€ danh gia cc ning lugng tap thé
va cac khuynh huéng xd hoi ma y thua
hudng. Pudng s6 c6 thé 1am nhu vy nhu
mot Stalin, mdt George Bernard Shaw, hoac
mot Disraeli.

Sao Hoa 6 Nha Hai

Sao Hda & nha 2 cé khuynh huéng cho thay
mot dong chdy ra tuong d6i lién tuc ctia cac
nguodn luc tai chinh hoic nhiing kha ning
dugc thira hudng. Nhiing gi con ngudi “cé” —
trong bat ctt linh vuc hoat déng nao — déu
dugc huy déng tron ven va dua vao cong
viéc, d6i khi bi phung phi. Piéu nay cé thé
khién ngudi iy ludn trong réng hoic ting
quin, nhung trong nhitng diéu kién thuin
16i, né chi ra mot muc d6 thdo vat cuc ky.
Van dé chinh 1a tu chfi va su trong sach clia
dong co. Ngudi ay 1a miii nhon cfia cdc ning
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actualization through him, his problem is
how not to identify himself emotionally
with this stream of energy, how to be an
engineer utilizing it rather than a
spendthrift. George Sand shows what it can
do to women who achieved prominence.
Goethe's Mars in the second house reveals an
abundance of inner wealth mobilized
through his creative genius.

Venus in the Second House

Venus in the second house tends to make of a
person the fruition of his collective,
ancestral, or social background. An excellent
example is Dante, provided his traditional
birth-chart is correct; for he was the very
typical consummation of the culture of the
Middle Ages. This culture acquired in his
Divine Comedy a most beautiful formulation,
revealing the depth of its significance in
terms of emotional warmth and poetic
intensity. Rossetti operated in somewhat the
same manner in relation to the more
transitory culture characterizing the last
decades of the nineteenth century.

Uranus in the Second House

Uranus brings to the second house a
revolutionary ferment which produces at
times strange upsets or spectacular
revelations. A transforming energy operates
in the native's background and he is often
born with the urge to change or to question
sharply the existing order. Hahnemann the
founder of homeopathy who introduced a
revolutionary concept in medicine, had
Uranus in the second house if records are
correct.

Neptune in the Second House

luong tip thé trén dudng di dén sy hién thuc
héa théng qua y; van dé cta y 1a 1am sao
khoéng dong nhat minh vé mit cam xtc véi
dong nang lugng nay, 1am sao tré thanh mot
ky su st dung né thay vi mét ké phung phi.
George Sand cho thay diéu nay cé thé 1am gi
doi véi nhitng phu nit dat dudc sy néi bat.
Sao Hda clia Goethe 3 nha 2 cho thiy moét su
phong pht clia clia cai ndi tdm dudc huy
dong qua thién tai sang tao ctia 6ng.

Sao Kim 6 Nha Hai

Sao Kim & nha 2 ¢é khuynh hudéng bién moét
ngudi thanh su két trai clia nén tang tap thé,
t6 tién hodc xd hdi clia y. Mot vi du xuit sic
12 Dante, néu 14 s6 sinh truyén théng clia 6ng
1a dung; vi 6ng chinh 13 su hoan thanh rat
dién hinh cfia vin hda thoi Trung C6. Trong
Divine Comedy clia 6ng, nén vin hda nay di
dat dugc mot cong thiic dep d& nhat, boc 16
chiéu sau y nghia clia né qua hoi am cam xtic
va cudng dé thi ca. Rossetti vin hanh theo
mot cach phan nao tuong tu trong quan hé
véi nén vin héa tam thoi hon vén dic trung
cho nhitng thip nién cudi cia thé ky mudi
chin.

Sao Thién Vuong é Nha Hai

Sao Thién Vuong dem dén nha 2 mot men
cach mang, doi khi tao ra nhiing xao tron ky
la hodc nhitng mic khai ngoan muc. M6t
ning lugng bién d6i hoat ddng trong hau
canh ctia dudng s, va y thudng dugc sinh ra
vdi thoi thuc thay déi hodc chit van gay gat
trat ty hién hitu. Hahnemann, ngudi sang lap
phép vi lugng ddng cin va di dua vao y hoc
moét quan niém cach mang, cé Sao Thién
Vuong & nha 2 néu cac hd sola dung.

Sao Hai Vuong 6 Nha Hai
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Neptune in the second house tends to focus
social or religious issues wupon the
personality. As a result the individual may
become a Representative Man or Woman, a
political leader perhaps, or one whose life
becomes the super-personal symbol of a
class, a group or nation. The native inherits,
as it were, a collective destiny; the problem is
how to relate best the individual's
consciousness to this "mission" to be fulfilled
— whether it be seemingly constructive or
destructive. Among great statesmen with
Neptune in the second house we find Queen
Elizabeth [written before the reign of
Elizabeth II], the English empire-builder
Cecil Rhodes, and US President Theodore
Roosevelt. The ill-fated French Queen Marie-
Antoinette also probably had such a
configuration and, in a negative way,
became a symbol of the hated French court.
Along mystical lines we find Swedenborg,
the seer who described heavenly hierarchies
of beings in concrete form, as typical of
Neptune in the second house. The Persian
prophet, Baha'u'llah, is another instance, and
in psychology, C. G. Jung, whose concept of
the Collective Unconscious singles him out.

Pluto in the Second House

Pluto in the second house brings to a new
focus of integration social or -collective
energies — and the individual at times loses
his identity under the impact of such a
concentration of forces whose nature is
usually beyond his individual grasp. Abdul-
Baha, heir to the spiritual leadership of the
Bahai Movement after Baha'u'llah's death,
also had presumably Pluto in that house. The
house in which Pluto is located tends to be

Sao H&i Vuong & nha 2 c¢6 khuynh hudng tap
trung cac van dé xa hdi hodc tdn gido 1én
pham ngi. Do dé, ca nhan cé thé trd thanh
mot Con Ngudi Dai Dién, nam hay nit, c6 1é la
mot 1anh tu chinh tri, hodc mét ngudi ma daGi
song trd thanh biéu tugng siéu ca nhan clia
mot giai cdp, mot nhém hodc mébt qudc gia.
Puong s thita hudng, cé thé néi nhu viy,
mot dinh ménh tip thé; van dé 13 lam sao
lién hé tot nhat tim thiic clia cd nhan véi “st
ménh” nay can dudc hoan tat — di né cé vé
mang tinh xiy dung hay ph4 hoai. Trong s
nhiing chinh khach vi dai ¢6 Sao Hai Vuong &
nha 2, ching ta thiy N hoang Elizabeth
[dudc viét trudc triéu dai cia Elizabeth II],
Cecil Rhodes, ngudi xay dung dé quéc Anh,
va Téng thong Hoa Ky Theodore Roosevelt.
Nt hoang Phap bac ménh Marie-Antoinette
cling ¢ 18 di c6 mot cau hinh nhu thé va,
theo cach tiéu cuc, di trd thanh biéu tugng
clia triéu dinh Phéap bi cim ghét. Theo cac
tuyén than bi, ching ta thiy Swedenborg,
nha linh thi 43 md ti cic huyén giai thién
gidi clia cac sinh linh dudi hinh thtc cu thé,
12 mo6t trudng hgp dién hinh ctia Sao Hai
Vuong 6 nha 2. Nha tién tri Ba Tu,
Baha'u'llah, la mot trudng hgp khac; va trong
tadm ly hoc, C. G. Jung, ngudi ma quan niém
vé V6 Thiic Tap Thé khién 6ng ndi bat riéng
biét.

Sao Diém Vuong 6 Nha Hai

Sao Diém Vuong & nha 2 dem cac ning lugng
x4 hoi hoic tap thé dén mot tiéu diém hoi
nhip mdi — va d6i khi cd nhan danh mat cin
tinh cia minh duéi tdc ddng cia mét su tip
trung Iuc nhu thé, ma ban chit thudng vugt
ngoai tdm nim bit cd nhan clia y. Abdul-
Baha, ngudi thita ké quyén linh dao tinh
than cGa Phong trao Bahai sau khi
Baha'u'llah qua ddi, cling dugc cho 1a c6 Sao
Diém Vuong & nha nay. Nha noi Sao Diém
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the field in which the person makes his
greatest contribution to life. With Pluto in
the first house the individual's best
contribution to humanity is his uniqueness
of being; in the second house it is his
inheritance.

Vuong toa lac cé khuynh hudng la linh vuyc
trong d6 con ngudi thuc hién déng gop 16n
nhit cia minh cho dd&i sdng. V4i Sao Diém
Vuong & nha 1, déng gdép tot nhit clia ca
nhan cho nhéan loai 1a su d6c dao trong hién
tén clia y; 3 nha 2, d6 1a di san thita hudng
chay.

The Third House — Nha Ba

The third house closes the first quadrant or
sector of the birth-chart. Its main
significance is derived from the fact it is the
sequel to the first and second houses. In our
study of the second house we stated: "Every
personality is the child of an individual
vision (Ascendant) and of a set of collective
habits (second house). The great person is
one who uses the habits to demonstrate the
vision — and thereby repolarizes them. The
weak personality lets the collective habits
use the vision which thereby becomes
distorted and materialized. Every
personality is a field of integration for
individual vision (first house) and collective
habits (second house) — and this means,
very often in fact, a battlefield! It is in the
third house that the issue of the struggle is
potentially determined; for it is the quality
of the person's environment and of his
mentality (largely conditioned by education)
which will decide in the third house whether
the fourth house factors (ego, home, and so
on) will be energized preponderantly, either
by those developed in the first house, or
those belonging to the second house.

We also described how the first house
indicates what a person abstractly is as an
individual — that is, the structural pattern of
the unique characteristics of one's being, the
blueprint of one's individual selfhood. The

Nha 3 khép lai géc phan tu hay khu vuc th
nhat cfia 14 s6 sinh. Y nghia chinh cfia né
phat sinh tit sut kién ring né 1a phan tiép néi
cia nha 1 va nha 2. Trong khdo cliu cta
chiing ta vé nha 2, chiing ta di néi: “Moi
pham ngi 1a da con clia mot tam nhin cé
nhin (Pifm moc) va mot tip hop cac théi
quen tap thé (nha 2). Con ngudi vi dai 1a
ngudi dung cac théi quen dé biéu 16 tam nhin
— va nhd do6 tai phan cuc chiing. Pham ngi
yéu dé cho cac théi quen tap thé stt dung tam
nhin, khién tam nhin 4y bi méo mé va vat
chat héa. Moi pham ngi 13 mét linh vuc hoi
nhéap cho tdm nhin ca nhan (nha 1) va cac
théi quen tip thé (nha 2) — va diéu nay, trén
thuc té, rat thudng cé nghia 1a mét chién
trudng! Chinh trong nha 3 ma két qua clia
cudc diu tranh dude xac dinh mot cach tiém
tang; vi chinh pham tinh cfia méi trudng con
ngudi va clia tri tué y, phan 1én chiu tac dong
bdi gido duc, sé quyét dinh trong nha 3 liéu
cac yéu t6 nha 4, titc ban ngi, gia dinh, vin
van, sé dudc tiép ning ludng chl yéu bdi
nhiing gi d phét trién trong nha 1, hay béi
nhitng gi thudc vé nha 2.

Chung ta cling da m6 td cdich nha 1 chira con
ngudi l1a gi mot cach tritu tugng véi tu cach
mdt ca nhan — tic 13, mAu thic ciu tric cla
nhitng dic diém doc nhat trong hién ton clia
mot ngudi, ban thiét ké cia tinh ngi ca nhan.



second house refers, on the other hand, to
what the person has — that is, the substance
of one's inherited possessions and faculties
(ancestral, physical and mental, cultural and
financial). A person cannot demonstrate
concretely and actually what he is,
potentially and abstractly, as an individual
unless and until he has the material or
psychological, bodily or social means
necessary for such a practical
demonstration. But the "is" and the "has" are
often in conflict. Indeed the collective habits
and the inertia of acquired traditions
preponderant in a family may have little
relationship with the individual vision, the
new departure, the original impulses
manifesting in the adolescent member of a
family. These two factors — individual and
collective — must meet; they must become
fully related to each other; they must
interpenetrate, and if need be, they must
"fight it out" for supremacy. They do so in
the field of the environment, in the midst of
which a personality grows up and mature.

By the term "environment" we mean here the
field of activity in which the growing
personality meets human beings who are
more or less similar to him, and conditions
which are somewhat like those met in the
past by his ancestors. The typical
environment, for most human beings, at this
stage of human development, is the family
or the tribal group. In his brothers and
sisters, his relatives and his neighbors, a
child or adolescent finds human beings who,
in normal cases, are of the same racial,
national and cultural type as he is. They
reveal to him what he himself potentially is.
They exteriorize for him at least some of the
many facets of his nature — so that by
meeting his relatives he meets traits of
human nature which are to some extent his

Mit khac, nha 2 lién quan dén nhiing gi con
ngudi cé — tic 1a chat liéu clia nhitng s& hitu
va ning luc dudc thita hudng, vé t6 tién, thé
chat va tri tué, van héa va tai chinh. Mot con
ngudi khéng thé biéu 16 mot cach cu thé va
thuc té diéu y 13, mot cach tiém ting va tritu
tuong, vdi tu cach cd nhan, tri khi va cho
dén khi y cé cac phuong tién vat chat hoic
tam ly, than thé hoic x4 hdi can thiét cho su
biéu 16 thuc tién dy. Nhung cai “13” va cai “c6”
thuong xung dot. That vay, cac théi quen tap
thé va stic i clia nhiing truyén thong di tiép
thu, von chiém uu thé trong mot gia dinh, c6
thé it 1ién hé véi tAm nhin ca nhén, véi khéi
dau mdi, véi nhitng xung lyc nguyén so dang
biéu 16 noi thanh vién vi thanh nién ctia mét
gia dinh. Hai yéu t6 nay — ca nhan va tap thé
— phéi gdp nhau; ching phai trd nén lién hé
tron ven vdi nhau; ching phai thdm nhép
14n nhau, va néu can, ching phai “dau dén
cling” dé€ gianh uu thé. Chuing lam nhu viy
trong linh vuc cia mdéi trudng, gitia dé mot
pham ngi 16n 1én va trudng thanh.

& day, bing thuit ngit “mdi trudng”, ching
ta mudn néi dén linh viic hoat ddng trong dé
pham nga dang 16n gdp nhiing con ngudi it
nhiéu tuong ty véi minh, va nhiing diéu kién
phan nao gidng nhu nhitng gi td tién y da gip
trong qua kht. Méi trudng dién hinh, ddi véi
phan 16n con ngudi & giai doan phét trién
nhéin loai nay, 1a gia dinh hodc nhém b téc.
Trong cac anh chi em, ho hang va hang xém,
mot dia tré hay thiéu nién tim thay nhiing
con nguoi, trong cac truong hgp binh
thudng, thudc cling kiéu chling tdc, qudc gia
va vin héa nhu y. Ho tiét 16 cho y diéu chinh
y tiém tang 1a. Ho ngoai hién cho y it nhat
mot sd trong nhiéu khia canh ctia ban chat y
— dé khi gip ho hang cfia minh, y gip nhiing
nét ctia ban chat con ngudi von, § mot muic
nao dé, 1a ctia chinh y, du y thich su kién nay



own, whether he likes this fact or not. He
comes also to study family habits, customs
and beliefs. He sees all these collective
factors in actual operation. He cannot
dismiss them, unless he chooses to rebel and
leave his environment, or to escape in
dreams and fantasies — believing himself an
exile in an alien environment, a lost prince
among the common folk.

If the adolescent so dismisses his
environment when he comes to see it
objectively and critically, this means that the
inner sense of individual uniqueness is
exerting itself with such intensity as to
create the urge to repudiate the collective
past and the family traditions which the
individual has inherited. Such a repudiation
does not signify, however, that one has not
inherited this collective ancestral substance
or nature; it only means a low valuation is
given to such an inheritance — and thus,
that the individual has tried to repress or not
to acknowledge its manifestations.

If so, on what can one depend thereafter to
give substance to one's individual vision and
ideals? It may be that, as an individual
person, one is a combination of ancestral
tendencies and characteristics which go back
to a relatively remote ancestral past, and
that parents and relatives present very few
traits which one feels active and strong
within one's inner life. It is still more likely
that as the person comes in contact with
very different classes of children and adults
in the multitude of encounters which
characterize our modern city life — and as he
studies historical characters and becomes
fired by an enthusiasm for ideals received in
schools or colleges — he builds up for
himself an ideal type of character. This ideal
type becomes the touchstone according to

hay khéng. Y ciing bat dau nghién cttu cac
théi quen, phong tuc va niém tin gia dinh. Y
thay tat cd cac yéu td tip thé nay trong van
hanh thyc té. Y khong thé gat bd chung, tri
khi y chon néi loan va rdi bd méi trudng clia
minh, hodc trén vio nhiing gidc md va
huyén tudng — tin rang minh 1a mét ké luu
day trong mét moi trudng xa la, mét hoang tu
lac long gitta thuong dan.

Néu thiéu nién gat bd mdi trudng clia minh
nhu thé khi y bat dau nhin né moét cach
khach quan va phé phan, diéu nay cé nghia
1a cAm thtic ndi tai vé tinh doc nhat cad nhan
dang tu khing dinh véi cudng ¢6 manh dén
muc tao ra théi thiic pht nhin qué khi tip
thé va cac truyén thong gia dinh ma c4 nhan
da thtta hudng. Tuy nhién, mét sy phti nhan
nhu thé khéng cé nghia 1a ngudi ta d3 khong
thita hudng chat liéu hay ban chat td tién tap
thé nay; né chi cé nghia 1a ngudi ta gdn mot
gid tri thap cho di san 4y — va do d6, cd nhan
d3 co gdng dé nén hoic khong thita nhan cac
biéu hién cfia né.

Néu vay, tit dé vé sau ngudi ta cé thé nuong
tua vao diéu gi d€ dem lai chét liéu cho tam
nhin va ly tudng ca nhan cia minh? Cé thé
1a, véi tu cach mot con ngudi cd nhan, ngudi
ta 1a mot su két hop clia cac khuynh hudng
va dic diém t6 tién 1t vé mot qua khit t6 tién
tuong d6i xa, va cha me cling ho hang biéu
hién rat it dic diém ma ngudi ta cdm thay
hoat déng va manh mé trong ddi séng noi
tdm cda minh. Con c6 kha ning hon nita 1a
khi ngudi 4y tiép xtc véi nhiing tang 16p tré
em va ngudi 16n rit khic nhau trong vo sd
cudc gip gd dic trung cho doi song d6 thi
hién dai ctia chiing ta — va khi y nghién ctru
cac nhan vat lich s@, rdi dugdc thap la bdi
nhiét tdm d6i véi nhiing 1y tudng tiép nhan
trong truong hoc hoic dai hoc — y xay dung
cho chinh minh mét kiéu mAu tinh cach ly



which he judges his relatives and his
environment as a whole; and the judgment
may be most unfavorable.

However this may be, the third house
represents all the factors which the growing
personality finds in his environment and the
type of judgment he passes on them. It
represents the adjustment, or lack of
adjustment, he makes (as an individual with
an ideal of selfhood and a goal) to the
collective factors which surround him. This
adjustment is conditioned by the type of
experiences he has with close relatives and
neighbors; by the type of education he
receives and the books he reads; by radios
and movies, social-national conditions, by
wealth or poverty, and so on.

But this is not all. Back of such social
adjustments and collective factors stands a
still more primary kind of individual
adaptation to the general type of experiences
provided by the outer world. It is the organic
and physiological type of adjustment which
must be established between the inner
awareness of individual selfhood and the
impacts received through the senses. This
organic adjustment occurs through the
nervous system as a whole, but more
particularly through the cerebro-spinal
system and trough the many ramifications
linking the rest Sympathetic and the
Parasympathetic Vagus nervous systems to
the cerebro-spinal nerves. While bones,
muscles, glands, tissues and bodily fluids
constitute the "substance" of the body, the
nerves can be said to be the linking and
controlling agencies by means of which the
many cells and organs become correlated
and integrated for efficient organic
operation. Through the nerves the inner

tudng. Kiéu mau ly tudng nay trd thanh
chuin thach theo d6 y phan xét ho hang va
toan bé moéi trudng clia minh; va phén xét iy
cé thé rat bat 1gi.

Du thé nio di nita, nha 3 dai dién cho tat ca
cac yéu to ma pham ngi dang 16n tim thay
trong moi trudng cfia minh va kiéu phan
doan y dua ra vé chiing. N6 dai dién cho su
thich nghi, hoic thiéu thich nghi, ma y thuc
hién, véi tu cach mét cd nhan cé6 mot ly
tudng vé tinh ngi va mdt muc tidu, doi véi
cac yéu t6 tip thé bao quanh y. Su thich nghi
nay chiu tac ddng bdi kiéu kinh nghiém y cé
véi ho hang gan va hang xém; bdi kiéu gido
duc y nhin dudc va nhiing sach y doc; béi
radio va phim anh, cac diéu kién xa hoi-quéc
gia, b8i gidu c6 hay nghéo khd, vin van.

Nhung d6 chua phai 13 tit ci. Pang sau
nhitng thich nghi x4 héi va cic yéu to tap thé
nhu thé con c¢é mdt loai thich ing ca nhan
cin ban hon nita d6i véi kiéu kinh nghiém
tong quat ma thé gidi bén ngoai cung cap. b6
14 kiéu thich nghi hiiu cd va sinh 1y can dugc
thiét 1ap gitta nhan biét ndi tai vé tinh ngi c4
nhan va nhiing tac déng nhan dudc qua cac
gidc quan. Su thich nghi hitu c¢d nay dién ra
qua toan bd hé than kinh, nhung dic biét
hon qua hé nio-tdy via qua nhiéu phan
nhéanh lién két phan con lai cia hé than kinh
Giao cam va Phé giao cAm Phé vi véi cac day
than kinh nio-tly. Trong khi xuong, co,
tuyén, mo va cac dich thé tao thanh “chit
liéu” cfia than thé, cé thé ndi cic diy than
kinh 13 nhitng tdc nhan lién két va kiém soat,
nhd dé nhiéu té bao va cd quan dudc tuong
quan va hdi nhip dé hoat dong hiiu cd hitu
hiéu. Qua cac day than kinh, thé gidi noi tai
clia cd nhan va thé gidi bén ngoai clia thién
nhién, chung cho tat c3, gip nhau trong su
giao thong lién tuc. Pham tinh va nhiing dic



world of the individual and the outer world
of nature, common to all, meet in constant
intercourse. The quality of, and the main
characteristics attending their meeting, are
suggested by the third house of the birth-
chart.

Planets in the third house will reveal the
degree and the quality of the attention
which the individual gives to his
environment, to his nervous system, and to
all the necessary adjustments he must make
if he is to reach the true core of his living
personality at the cusp of the fourth house —
the Nadir point and the center of the Earth. If
there are no planets in the house, the
chances are that few adjustments will be
necessary, or minor ones. Then, the zodiacal
sign at the cusp of the third house indicates
generally the quality of the adjustment to
environment, to the education received, to
the obstacles which too few (or too many)
resources of all kinds put on the path of the
individual's fulfillment in a concrete
personality. The condition of and aspects to
the planet ruling this zodiacal Sign will also
give most valuable indications as to the
degree of strain or ease with which
adjustments are being made.

The third house deals not only with the
social environment and the general type of
nervous system adjustments; it gives
valuable indications concerning the type of
intellectual faculties displayed by the
individual. The intellect is that human
faculty which operates essentially on the
basis of language. Without words and syntax
there would be little chance for intellectual
development. Language is the connecting
factor between the components of human
society. It relates the new generation to
those gone by. One's main characteristic is

diém chinh di kém cudc gip gd y dudc nha 3
cliald so sinh goi v.

Céac hanh tinh & nha 3 sé tiét 16 muc d6 va
pham tinh ctia su chil ¥ ma ca nhan danh cho
moéi trudng ctia minh, cho hé than kinh cfia
minh, va cho tit ca nhiing diéu chinh can
thiét ma y phai thuc hién néu y mudn dat
dén cot 16i dich thuc clia pham ngi séng
dong noi dinh nha 4 — diém Thién Pé va
trung tAm clia Trai Dat. Néu khéng cé hanh
tinh nao trong nha nay, c6 kha nang la chi
can it diéu chinh, hodc nhiing diéu chinh
nhd. Khi 4y, dau hiéu hoang dao & dinh nha 3
néi chung chi ra pham tinh ctia su thich nghi
v4i mdi trudng, véi nén gido duc di nhan, véi
nhiing chudng ngai ma qué it, hodc qua
nhiéu, ngudn Iuc d loai dit trén con dudng
dé ca nhan thanh tyu trong mét pham ngi
cu thé. Tinh trang cia hanh tinh chd quan
dau hiéu hoang dao nay va cac géc hdp vdi
né ciing sé cho nhiing chi dan rat gia tri vé
muic d6 cing thang hay d& dang ma cac diéu
chinh dang dugc thuc hién.

Nha 3 khéng chi lién quan dén méi trudng xa
hoi va kiéu diéu chinh téng quat ctia hé than
kinh; né con cho nhiing chi din gia tri vé loai
ning luc tri tué ma ca nhan biéu 16. Tri ning
1a ning Iuc con ngudi van hanh cot yéu trén
nén tang ngdn ngit. Khdng cé tit ngit va ct
phép, sé cé rat it co hoi cho su phat trién tri
ning. Ngbén ngit 13 yéu td két ndi giita cac
thanh phan ctia x4 hoi loai ngudi. N6 lién hé
thé hé mdi vdi nhiing thé hé di qua. Dic
diém chinh ctia mét ngudi c6 1& 1a kha ning
ma ngudi ay biéu 16 trong viéc hudng 1di tit
qué khtt clia nhan loai. Chung ta bit dau doi



probably the ability one displays to profit
from the past of humanity. We start life with
the sum-total of human endeavors and
achievements placed at our disposal in the
shape of books or memorized learning. By
proper study one can integrate one's own
potential originality (first house) with the
collective treasures of civilization (second
house).

We do so through intellectual training,
education, mastery of language. By speech or
writing we communicate what has been
gained to our close or distant environment.
The original foundation of one's intellectual
life is therefore made quite evident by the
condition of the natal third house. Later
developments may register elsewhere, but
the quality of one's early family and school
adjustments will always undertone one's
more mature endeavors and achievements.
It also gives the direction to the search for an
ego-center, the search for reality and power
(fourth house attainments).

Quoting again from the previous study: "The
second house tells us what type of collective
wealth the individual will use if one uses it
as an individual. In that house we see the
river of power emerge as a little stream from
the vast glacier (the 'frozen assets') of the
collective Unconscious. The third house
reveals to the wise astrologer what is to
happen to that stream, whether or not great
cities will be built on its banks and a culture
will glorify its name and drink deep from its
sacred waters."

Nlustrations with regard to the planets'
position in the third house may seem
unconvincing at times, because we do not

séng véi téng so nhitng nd luc va thanh tuu
ctia con ngudi dugc dit san cho ching ta s
dung duéi hinh thiic sich v3 hodc tri thic
ghi nhd. Bang su hoc hdi diing din, ngudi ta
c6 thé hoi nhap tinh nguyén ban tiém tang
ctia riéng minh (nha 1) vdi cac kho tang tap
thé ctia vin minh (nha 2).

Chung ta lam nhu vdy qua rén luyén tri
ning, gido duc, va su lam chd ngbén ngi.
Biang 15i néi hoic chit viét, chung ta truyén
dat nhitng gi d3 dat dugc dén mdi trudng gan
hoic xa clia minh. Do d4, nén ting nguyén
thly clia doi séng tri ning ctia mdt ngudi
dudc diéu kién cfia nha 3 ban ménh lam cho
kha ré rang. Nhitng phat trién vé sau cé thé
ghi dau & noi khac, nhung phim tinh cla
nhiing thich nghi ban dau vdi gia dinh va
trudng hoc sé ludn tao 4m nén cho nhiing nd
lyc va thanh tuu trudng thanh hon cia ngudi
dy. N6 ciing dinh hudng cho cudc tim kiém
mot trung tdm ban ngi, cudc tim kiém thuc
tai va quyén luc, tiic cac thanh tyu cia nha 4.

Lai trich ti khdo ctu trudc: “Nha 2 cho
chiing ta biét loai cfia cai tap thé ndo cd nhin
sé sit dung néu ngudi ta st dung né vdi tu
cach mét cd nhan. Trong nha dy, ching ta
thay dong séng quyén luc xuit hién nhu mét
con sudi nhad tit séng bing bao la, tiic ‘tai sin
déng bang’, clia V6 Thic tap thé. Nha 3 tiét 16
cho nha chiém tinh khén ngoan diéu gi sé
x4y ra vdi con sudi dy, liéu nhitng thanh pho
16n c¢é dudgc xdy trén d6i bo cia nd hay
khong, va liéu mot nén vin héa cé tén vinh
tén ndé va udng siu tit nhitng dong nudc
thiéng cia né hay khong.”

Cac minh hoa lién quan dén vi tri cfia cac
hanh tinh trong nha 3 d6i khi cé thé cé vé
khong thuyét phuc, vi chting ta thudng



usually know much about the early
environment of publicly known
personalities and about their personal

adjustments to such an environment. What
we can see is, in most cases, only the manner
in which this adjustment conditioned and
gave a foundation for their intellectual life
and their intellectual achievements. We see
then the end-result rather than the source —
and this must be kept in mind. When we
know a person intimately we can gain much
more valuable information from the
condition of that person's natal third house.
Moreover, one must never forget that the
indications given by the position of any
planet in a house can be strongly modified by
the zodiacal sign in which the planet is
found and by the aspects it makes to other
planets.

The Sun in the Third House

The Sun in the third house normally brings
great strength and power to the capacity for
adjustment to environment. It may mean
that the environment itself releases much
light — which might be considered Abdul-
Baha's case in view of his nearness to his
father, Baha'u'llah. It may mean even more
the innate capacity to transform the
environment and to radiate into it a glorious
power of integration. This power of
integration is "solar" — that is, it manifests
in the very radiation of one's selfhood. Yet,
there is a problem lurking in the shadow of
this light. Pride, immovable self-reliance and
the desire to dominate others — by will or by
sheer mental power — can be the result of
such a solar position. The Spanish dictator,
Franco, is one instance. There may be an
extreme of emphasis upon intelligence,
which may lead to an impoverishment of the
emotional life. Too much reliance may be

khong biét nhiéu vé moi trudng ban dau clia
nhiing nhan vit dudc cdng ching biét dén va
vé nhitng thich nghi c4 nhan ctia ho véi moéi
trudng ay. Piéu ching ta cé thé thiy, trong
hau hét cac trudng hop, chi 1a cach su thich
nghi nay tdc déng vi dem lai mét nén ting
cho ddi séng tri ning va cac thanh tuu tri
ning cfia ho. Khi 4y, ching ta thiy két qua
cudi cing hon 13 ngudn goc — va diéu nay
can dudc ghi nhd. Khi chiing ta biét mot
ngudi mot cach thin mat, chiing ta ¢ thé
thu dudc thdéng tin gia tri hon nhiéu tit diéu
kién cia nha 3 bin ménh clia ngudi ay. Hon
niia, ngudi ta khéng bao gid dugc quén rang
cac chi dan do vi trf cia bat ky hanh tinh nao
trong mdt nha dua ra cé thé bi bién d6i manh
mé bdi dau hiéu hoang dao trong d6 hanh
tinh dudc thay, va bdi cac géc hgp ma né tao
vdi cac hanh tinh khac.

Mit Trdi 6 Nha Ba

Mat Trdi & nha 3 thudng dem stic manh va
quyén luc 16n dén kha ning thich nghi véi
moéi trudng. N6 cé thé cé nghia 1a chinh méi
trudng phéng thich nhiéu 4nh sing — diéu
cé thé dude xem 1a trudng hop clia Abdul-
Baha xét theo su gan giii clia 6ng vdi cha
minh, Baha'u'llah. N6 con cé thé cé nghia
nhiéu hon nita 13 kha ning bam sinh dé bién
ddi moi trudng va tda vao dé mdt quyén luc
héi nhip ruc rd. Quyén luc hoi nhip nay
mang tinh “mit trdi” — tic 13, né bidu 16
ngay trong sy buic xa ctia tinh ngi ngudi ay.
Tuy nhién, cé mét vin dé an nap trong béng
clia 4nh sang nay. Kiéu hinh, sy tu lyc bat
dong va ham mudn thong tri ngudi khac —
bing v chi hoidc bang quyén luc tri tué thuan
tiy — c6 thé 1a két qua clia mot vi tri mit troi
nhu thé. Nha ddc tai TAy Ban Nha Franco 1a
mot trudng hdp. C6 thé ¢ sunhin manh cuyc
do6 vao tri thong minh, diéu nay cé thé dan
dén su nghéo nan ctia doi séng cam xuc.
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placed on the intellect. On the other hand,
the Sun in the third house demonstrates its
brilliancy in men of science like Newton and
Pasteur, or in a man of wit like George
Bernard Shaw. The main feature of the mind
in such cases is its ability to relate common
experiences to an individual viewpoint.
Many people see apples falling, but Newton
saw one and related the common occurrence
to his intuition of cosmic order — and we
have the Newtonian system of astronomy.
Even humor is the ability to see common
objects from an original, revealing slant. The
capacity to link, to relate, to adjust, to
establish meanings is relatively very great
when the Sun is in the third house.

Saturn in the Third House

Saturn in the third house crystallizes this
capacity and may make it very rigid — or else
it may stress a sense of structural
development and formalism in all
intellectual matters. There is often a good
deal of heaviness during adolescence, a
strong sense of dependence upon the
authority of elders and a feeling of
confinement. This may also produce a
practical approach to everyday life and the
will to impose one's point of view upon one's
environment, especially in small matters.
The great Mikado Mutsuhito, who
modernized Japan had Saturn in the third
house, but retrograde and near Uranus. We
see there the mixture of traditional ritualism
and reform. In the case of Bulwer-Lytton
(the English novelist and occultist, author of
Zanoni) Saturn may indicate a strong sense
of literary "plot."

The Moon in the Third House

Ngudi ta c6 thé dit qua nhiéu tin ciy vao tri
ning. Mit khac, Mit Trdi & nha 3 biéu 16 su
ruc sang cda nd ndi cdc nha khoa hoc nhu
Newton va Pasteur, hodc ndi mét nguoi di
dém nhu George Bernard Shaw. Pic diém
chinh cfia thé tri trong nhiing trudng hgp
nhu thé 13 kha ning lién hé nhitng kinh
nghiém thong thudng véi mét quan diém ca
nhin. Nhiéu ngudi thidy tdo rdi, nhung
Newton thiy mot qua va lién hé su kién
thudng ngay ay véi truc gidc clia dng vé trat
tu vl tru — va chung ta c¢6 hé thién van hoc
Newton. Ngay cd 6c hai hudc cling 1a kha
nang nhin cac su vat thong thudng ti mot
gbc nhin nguyén ban, cé tinh khai md. Kha
ning ndi két, lién hé, diéu chinh va thiét 1ap
v nghia tuong ddi rat 16n khi Mit Trdi 3 nha
3.

Sao Thé 6 Nha Ba

Sao Thé & nha 3 két tinh kha ning nay va cé
thé lam cho né rat ciing nhic — hoic né cé
thé nhan manh mot cadm thic vé sy phat
trién cau trdc va chl nghia hinh thtc trong
moi vin dé trf ning. Thudng cé kha nhiéu
ning né trong thoi nién thiéu, moét cdm thic
1é thuéc manh vao thAm quyén ctia ngudi 16n
tudi va mdt cam giac bi giam him. Piéu nay
ciing c6 thé tao ra mot cach tiép can thuc tién
ddi véi doi song hiang ngay va y chi 4p dit
quan diém cfia minh 1én moéi trudng, dic biét
trong nhiing viéc nhé. Vi Thién hoang vi dai
Mutsuhito, ngudi di hién dai héa Nhat Ban,
c6 Sao Thé & nha 3, nhung nghich hanh va
gin Sao Thién Vuong. & d6, chiing ta thiy su
pha tron gitta nghi thtc truyén théng va cai
cach. Trong trudng hop Bulwer-Lytton, tiéu
thuyét gia va nha huyén mén Anh, tic gia
ctia Zanoni, Sao Thé cé thé chi ra mét cam
thtc manh vé “cét truyén” vin chuong.

Mat Trang 6 Nha Ba
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The Moon in the third house is usually a sign
of keen intelligence, or at least of an intellect
quick to grasp the need of a particular
situation and adaptable enough to fill that
need. In the chart of C. G. Jung, the great
psychologist, the Moon is surrounded by
Neptune and Pluto — a significant
characterization of the mentality of one who
gave to modern psychology the concept of
the "Collective Unconscious." Here we see the
capacity for psychological adjustment
functioning in reference to the greater
spiritual need of present-day humanity and
in terms of vast collective factors.

Jupiter in the Third House

Jupiter in this house tends to reveal an
organizing and expansive mind able to
control the person's environment or to build
poetic and religious escapes in a world of
constructive imagination. The chart of Jeff
Davis, who called himself "King of the
Hoboes" is an amusing example of the desire
to live in an expansive environment. This is
the nomad's kind of adjustment to
surroundings, the escape into vast spaces
and fancy.

Mercury in the Third House

Mercury in the third house is generally a
powerful indication of keen intellect, that is,
of the capacity to link all experiences and to
reduce them into patterns of relationship
providing a clear basis for social adjustment
or for a practical grasp of the problems
posited by the need of the environment. The
French revolutionist, Robespierre, who
founded the "cult of the goddess Reason,"
had this natal configuration. His adjustment

Mit Tring & nha 3 thudng 1a mo6t diu hiéu
clia tri thdng minh sic bén, hoic it nhat clia
mot tri ning nhanh chéng ndm bit nhu cau
clia mot tinh huéng dic thi1 va da thich nghi
dé dap tng nhu cau ay. Trong 14 s6 chiém
tinh ctia C. G. Jung, nha tdm ly hoc vi dai, Mat
Tring dugc Sao Hai Vucong va Sao Diém
Vuong bao quanh — mét sy dac trung hoa
day y nghia cho tdm tri clia moét ngudi da
dem dén cho tam 1y hoc hién dai quan niém
vé “Vb Thitc Tap Thé”. & day, ching ta thiy
kha ning thich nghi tdm ly vidn hanh lién
quan dén nhu cau tinh than 1én hon cla
nhan loai ngay nay va theo cac yéu t6 tip thé
réng lén.

Sao Mdc 6 Nha Ba

Sao Mdc & nha nay cé khuynh hudng tiét 16
mot thé tri cé tinh t8 chic va md rdng, cb
kha ning kiém soat moi trudng clia ngudi ay
hoic xay dung nhiing 16i thoat thi ca va tén
gido trong mot thé gidi clia tudng tuong xay
dung. L4 s6 chiém tinh clia Jeff Davis, ngudi
ty goi minh 14 “Vua clia nhiing ké lang
thang”, 124 mot vi du thd vi vé ham mudn
séng trong mdt mdi trudng md rdng. Dy 1a
kiéu thich nghi cia ngudi du muc véi canh
vit chung quanh, 13 si trdn thoat vao nhiing
khoéng gian bao la va mdng tudng.

Sao Thuy 6 Nha Ba

Sao Thiy & nha 3 néi chung 1a mét chi dau
manh mé cfia tri ning sic bén, tic 13, cia kha
ning noi két moi kinh nghiém va rat ching
thanh nhiing miu thic quan hé cung cap
mot nén tang rd rang cho su thich nghi xi
hdéi hoidc cho viéc ndm bit thuc tién cic van
dé do nhu cau ctia mdi trudng dit ra. Nha
cach mang Phap Robespierre, ngudi sang lap
“gido phai nit than Ly Tri”, cé cau hinh ban
ménh nay. Su thich nghi cla éng véi méi
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to environment was in terms of intellectual
theories; these, used by a ruthless sense of
being the "man of destiny," led him to spare
none of his opponents.

Mars in the Third House

Mars in the third house gives mental
initiative of a sort, and the power to cut
oneself clear from many illusions and
entanglements forced upon one by tradition
or environment. It makes for independence
of thought and intellectual pioneering. It
gives forcefulness or sharpness in dealings
with one's surroundings — or else it brings
difficulties from relatives and neighbors.
Louis Pasteur, who cut resolutely through
the scientific dogmatism of his day and
suffered much as a consequence, had Mars in
the third house, and many other planets.
Victor Hugo and probably Dante, the forceful
poets who were also men with strong
political views and a passionate mentality,
are other examples.

Venus in the Third House

Venus in the third house stresses the ability
of the mind to discover meaning in all
relationships, and to give a beautiful or
significant formulation to one's immediate
experiences. This position is found in the
charts of literary men such as George
Bernard Shaw. It is also seen in the charts of
those who were good organizers and had
integrating minds, quick to see the integral
order of apparently chaotic phenomena.
Here we find again Pasteur and the occultist,
author, creative artist, Rudolph Steiner; also
leaders such as Lenin.

trudng dién ra theo céac ly thuyét tri ning;
nhiing ly thuyét nay, dugc stt dung bdi mot
cam thic tan nhin vé viéc minh 1a “con
ngudi clia dinh ménh”, &3 khién 6ng khong
tha cho bat ky doi tht nao.

Sao Hoa 6 NhaBa

Sao Hda 3 nha 3 dem lai mét loai sang kién
tri tué, va quyén luc dé tu cit minh ra khéi
nhiéu 30 tudng va vudng mic do truyén
thong hoic moéi trudng ap dit. N6 tao nén su
doc 1ap tu tudng va tinh than tién phong tri
ning. N6 dem lai stic manh hoic su sic bén
trong giao tiép véi canh vat chung quanh —
hoic né dem dén nhitng khé khin tit ho hang
va hang xém. Louis Pasteur, nguoi da kién
quyét cit xuyén qua cht nghia gido diéu
khoa hoc ctia théi 6ng va chiu nhiéu dau khé
nhu mét hé qud, c¢b Sao Héa & nha 3, cung
nhiéu hanh tinh khdac. Victor Hugo va cé 1&
Dante, nhiing thi si manh mé déng thdi 1a
nhiing ngudi c¢é quan diém chinh tri manh
va tAm tri ddy dam mé, 1a nhiing vi du khac.

Sao Kim 6 Nha Ba

Sao Kim & nha 3 nhan manh kha ning cla
thé tri trong viéc kham phé y nghia trong
moi moi quan hé, va dem lai mot cong thiic
dep dé hoidc day y nghia cho cac kinh nghiém
truc tiép cia mot ngudi. Vi tri nay dudce thay
trong 14 s6 chiém tinh cfia cac nha vin nhu
George Bernard Shaw. Né cling dudc thay
trong 14 s0 chiém tinh cfia nhiing ngudi 1a
nha t6 chitc gidi va cé thé tri hdi nhip, nhanh
chéng thay trat tu toan ven ctia nhiing hién
tudng bé ngoai hén loan. & diy, ching ta lai
thay Pasteur v nha huyén mén, tic gii,
nghé si sang tao Rudolph Steiner; cling nhu
cac nhalanh dao nhu Lenin.
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Uranus in the Third House

Uranus in the house of environment tends to
bring many and revolutionary changes to
everyday life. A constant restlessness of
mind and soul results from a basic sense of
maladjustment, usually caused in turn by
peculiar circumstances in youth. The
configuration is seen in the nativities of
Louis Pasteur, who had to fight the medical
establish to recognize his discoveries, and
philosopher Goethe.

Neptune in the Third House

Neptune in the third house gives a vast
background (social, humanitarian or
mystical) to the intellectual life and forces
collective issues into the environment of the
person. This may operate in a constructive
manner, but also it may create intellectual
delusions and an out-of-focus condition in
everyday life. Pasteur uncovered the
presence of microorganisms everywhere and
opened a new field of reality in medicine.
Stephen Foster, with Neptune in the third
house, gave expression to the musical soul of
a section of the American people.

Pluto in the Third House

Pluto in the third house stresses the matter
of large-scale or basic integration. It may
destroy, but if so, only better to regenerate.
Carl Jung shows the purpose of integration
at work in the sphere of personality. Disraeli
took it a world stage with British
Imperialism.

Sao Thién Vuong  Nha Ba

Sao Thién Vuong & nha ctia méi trudng cd
khuynh hudng dem nhiéu thay d6i mang
tinh cach mang dén doi song hing ngay. Mot
sut bat an thudng xuyén ctia thé tri va linh
hon phat sinh tif mot cAm thiic cin ban vé su
thiéu thich nghi, thudng do nhiing hoan
canh dic biét trong tudi tré giy ra. Cau hinh
nay dudc thay trong 14 sd sinh ctia Louis
Pasteur, ngudi di phai ddu tranh dé€ gidi y
khoa chinh thong céng nhin nhiing kham
pha clia 6ng, va clia triét gia Goethe.

Sao Hai Vuong 6 Nha Ba

Sao Hai Vudng 8 nha 3 dem lai mét hdu cadnh
réng 16n, x4 hoi, nhan dao hoic than bi, cho
doi séng tri ning va budc cic van dé tap thé
di vao méi trudng clia ngudi ay. Piéu nay cé
thé vin hanh theo cich xiy dung, nhung
cling cé thé tao ra nhiing 3o tudng tri ning
va moét tinh trang mat tiéu diém trong doi
song hang ngay. Pasteur di phat hién sy hién
dién clia cac vi sinh vat & khip noi va md ra
moét linh vuc thuc tai mdi trong y hoc.
Stephen Foster, véi Sao Hai Vuong & nha 3,
d3 biéu hién linh hon 4m nhac cia mét bd
phan nhan dan Hoa Ky.

Sao Diém Vuong 6 Nha Ba

Sao Diém Vuong & nha 3 nhan manh van dé
hoéi nhip & quy md 16n hodc cdn ban. N6 ¢o
thé pha hiy, nhung néu viy, chi 1a dé tai
sinh tot hon. Carl Jung cho thay muc dich héi
nhip dang hoat ddng trong linh vuc pham
ngi. Disraeli dua né 1én san khau thé gidi véi
Chti nghia P& quéc Anh.


http://www.khaldea.com/charts/benjamindisraeli.shtml
http://www.khaldea.com/charts/carlgustavejung.shtml
http://www.khaldea.com/charts/stephenfoster.shtml
http://www.khaldea.com/charts/goethe.shtml
http://www.khaldea.com/charts/louispasteur.shtml

The Fourth House — Nha Tu

With the fourth house we reach one of the
most significant, yet generally one of the
least understood sections of the modern
astrological chart. The reason for
considering the fourth house only in its most
superficial sense — as referring to the home
and to all real estate values — is that most of
us are living on an earth which, in our basic
feeling-experience remains flat, in spite of all
our intellect professes to know. Astrology is
still draws a great deal of its symbolism and
meanings from a Ptolemaic worldview; thus
it still associates the fourth house with the
idea that below the surface of the earth there
is nothing but solid substance extending
forever in depth and with no other meaning
except that it is solid and that it is a
foundation upon which to build houses and
from which to raise crops and extract sub-
soil wealth.

The fourth house has undoubtedly such a
meaning; but as we come not only to know
with our brains also but to feel with the
whole of our personality (body and psyche)
that the earth is a sphere and that we are
living on the curved surface of a globe, the
fourth house takes on a much deeper, new
meaning. It takes on a global significance, for
it thenceforth represents not only the
productive soil, the foundation for the home
and the earth into which to dig graves — the
"end" of all things — above all it carries the
meaning of the center of the globe. In the
fourth house the human person can and
should reach the experience of center — the
center of its own global, total personality as
well as the center of global Humanity, of a
firmly established and concretely real
"brotherhood of Man". Without such an
"experience of center" an individual can

Vé&inha 4, ching ta dat dén mét trong nhitng
phan cé y nghia nhat, nhung néi chung ciing
1a mot trong nhiing phan it dudc hiéu nhat
clia 14 s6 chiém tinh hién dai. Ly do khién
ngudi ta xem nha 4 chi theo nghia hdi hgt
nhit clla né — nhu lién quan dén gia dinh va
moi gia tri bat déng san — 1a vi phan 16n
chiing ta dang sdng trén mot trai dit ma,
trong kinh nghiém-cdm nhéin can ban cta
minh, vin con bang phing, bit chip moi
diéu tri niing ctia chiing ta tuyén b 1a biét.
Chiém tinh hoc vin con rat rat nhiéu biéu
tugng va y nghia cfia né tit thé gidi quan
Ptolemy; do d6, né van lién két nha 4 véi y
tudng rang bén dudi bé mit trai dit ching cé
gi ngoai chat liéu ran kéo dai mii maii vao
chiéu sdu va khong cé v nghia nao khac
ngoai viéc né rin chic, 1a nén méng dé xay
nha, 13 noi tit d6 trong trot va khai thac clia
cai dudi long dat.

Nha 4 chic chin cé mot y nghia nhu thé;
nhung khi chting ta khéng chi biét bing bo
nio ma con cdm nhin bing toan bd pham
ngi cia minh, than thé va tim hon, ring trai
dat 1a mot khoi cau va rang chung ta dang
song trén bé mit cong ctia mot dia cau, nha 4
mang 1y mét y nghia méi sdu sic hon nhiéu.
N6 mang mot ¥ nghia toan cau, vi tit 6 trd di
né khéng chi dai dién cho dat san xuat, nén
mong ctia gia dinh va manh dat dé dao mod —
“két thiic” clia moi su — ma trén hét, nd
mang V nghia cla trung tdm dia cau. Trong
nha 4, con ngudi cé thé va nén dat dén kinh
nghiém vé trung tAm — trung tim cia pham
ngi toan thé, toan cau ctia chinh minh, cling
nhu trung tdm cia Nhin loai toan cau, clia
moét “tinh huynh dé ctia Con Ngudi” dugc
thiét 1ap vitng chic va hién thuc cu thé.
Khéng c6 mot “kinh nghiém vé trung tam”
nhu thé, mét ca nhan khéng bao gid c6 thé



never fully demonstrate the fullness its
human stature. The individual remains a
creature of the flat layer of productive soil
which constitutes the surface of the earth —
whether he roams upon it like a superior
animal or settles in rigid vegetable
rootedness to a particular spot called "my
home" and "my country".

If the reader refers to the first study of this
series he will find an analysis of the
significance to be attributed to the two axes,
horizon and meridian, which serve as a
"frame of reference" in the type of astrology
which deals with the twelve houses. And
here it may be necessary to emphasize once
more an important point and to dispel a
general confusion produced by the way in
which modern astrological charts at times
have been drawn. We see often the birth-
chart drawn as a 12-spoke wheel with a
miniature earth-globe at the center of the
wheel (below). While, in one sense, this
procedure is understandable, at the same
time it gives the extremely confusing
impression that the line formed by the cusps
of the first and seventh Houses (Ascendant-
Descendant) passes through the center of the
earth.

biéu 16 tron ven tAm véc con ngudi clia minh.
C4 nhan van 1a moét sinh vat cfia 18p dat san
xuit bang phang tao thanh bé mit trai dat —
du y lang thang trén d6 nhu mdét con vat cao
cip, hay dinh cu trong tinh trang bam ré
cting nhic nhu thuc vat vio mot dia diém
dic thi goi 1a “nha t6i” va “dat nudc t6i”.

Néu déc gid tham khao bai nghién cttu dau
tién trong loat nay, y sé thay mot phan tich
vé y nghia can gan cho hai truc, chan trdi va
kinh tuyén, vén déng vai trd nhu mét
“khung quy chiéu” trong loai chiém tinh hoc
ban vé mudi hai nha. Va & diy c6 1é can nhan
manh mot 1an nita mét diém quan trong,
ddng thdi xua tan mot st nham 1an phé bién
do cach céc 14 s6 chiém tinh hién dai d6i khi
dudc vé ra. Chuing ta thudng thay 14 so sinh
dugc vé nhu mdt banh xe mudi hai nan, véi
mot dia cau thu nhd & trung tim banh xe
(bén dudi). Du, theo mét nghia nao d6, cach
lam nay cé thé hiéu dudc, nhung déng thdi
né lai gdy an tugng hét stc rdéi ram rang
dudng tao bdi cac dinh nha thit nhat va thi
bay (Piém Moc-biém Lin) di xuyén qua tam
Trdi Dét.



Ascendant

This obviously is a most serious error. The
Ascendant-Descendant line is the horizon at
the place of birth, and it is thus the slightly
carved surface of the globe. This curvature is
so slight that it is difficult to make an
adequate representation of the situation
which the birth chart sketchily depicts, but
this one thing should be clearly emphasized:
viz. the line Ascendant-Descendant is the
surface of an earth which is a globe and
whose center can be reached by going down
in a direction perpendicular to that of the
horizon. This direction is determined by

Diéu nay ro rang 1a mot sai 1am rat nghiém
trong. Pudng Piém Moc-Piém Lin la chdn
trdi tai noi sinh, va do d6 1a bé mit hoi cong
clia dia cau. P cong nay nhd dén miic khé cé
thé biéu thi day df tinh thé ma 14 s6 sinh chi
phéc hoa sd luge, nhung can nhin manh rd
mot diéu nay: tic 13, dudng Piém Moc-Diém
Lin 12 bé mit clla moét Trai Dat hinh cau, va
tdm cta né cé thé dat dén bing cach di
xudng theo mét hudng vudng géc véi hudng
ctia chén troi. Hudng nay dudc xac dinh bdi
diéu chung ta goi 1a kinh tuyén, dudng tit
thién dinh dén thién d& — va thién dé trudc



what we call the meridian, the line zenith to
nadir — and the nadir is first of all the center
of the globe; the center also of global
humanity, for humankind spread all over
the round surface of our global Earth.

It is legitimate to consider a birth-chart as a
purely abstract "frame of reference" and to
emphasize its center by a black circle, or a
white circle in which the birth data and
name are written, but the matter is entirely
different if one draws a more or less realistic
map or picture of the earth-globe at the
center of the chart, for then one commits a
definite mistake which leads to a deep-seated
confusion.

If one were dealing only with signs of the
zodiac as in so-called "solar" or "equilibrium"
charts — and thus if one disregarded entirely
any reference to horizon and meridian, then
one could draw an earth-globe at the center
of such a "solar" chart; because, in this case,
all the indications given in the chart would
be referred to the center of the Earth. But
wherever true natal houses are the basis of
the chart-diagram (that is, wherever the
actual place of birth is considered) there the
line Ascendant-Descendant is the horizon at
birth — thus, a portion of the curved surface of
the globe. Therefore, in this case the earth-
globe could be drawn under the center of the
chart; and the center of the globe will be
found by following the line zenith-nadir
downward (below). It is found on the cusp of
the fourth house.

hét 1a tAm ctlia dia cau; ciing 1a trung tdm clia
nhan loai toan cau, vi nhan loai trai rong
khap bé mit tron cta Trai Pat toan cau
chung ta.

Hoan toan chinh déng khi xem mot 14 s6 sinh
nhu mo6t “khung quy chiéu” thuan tay triu
tuong va nhan manh trung tdm ctia né bang
moét vong tron den, hodc mot vong tron
trang trong dé ghi dit liéu va tén khai sinh;
nhung vin dé hoan toan khac néu ngudi ta
vé mot ban d6 hay hinh anh it nhiéu thuc té
clia dia cau & trung tam 14 s6 chiém tinh, vi
khi 4y ngudi ta pham mét sai 1am rd rét dan
dén mét sunham 13n in sau.

Néu ngudi ta chi ban dén cac ddu hiéu Hoang
dao nhu trong nhiing 14 s6 goi 13 “Mat Troi”
hay “can bang” — va do d6 néu ngudi ta hoan
toan bd qua moi quy chiéu dén chan trdi va
kinh tuyén, thi ngudi ta c6 thé vé mot dia cau
& trung tam mot 14 s6 “Mit Trdi” nhu vay; béi
vi, trong trudng hop nay, moi chi dau duge
dua ra trong 14 s6 chiém tinh déu quy vé tim
Trai Pat. Nhung bat ¢l noi nao cic nha ban
ménh that su 13 nén tdng cta sd d6 14 sd
chiém tinh (nghia 13, bat ¢l noi nao xét dén
ndi sinh thuc té), thi & d6 dudng Piém Moc-
Piém Lin 1a chan trdi lic sinh — do dd, la
mét phdn clia bé mdt cong cua dia cau. Vi vay,
trong trudng hop nay dia cau cé thé dudc vé
bén dudi trung tdm cfia 14 s6 chiém tinh; va
tAm cta dia cau sé dudc tim thay bing cach
di theo dudng thién dinh-thién dé hudng
xudng dudi (bén dudi). N6 dugc tim thay trén
dinh nha thi tu.



AT BIRTH

Because of these facts the fourth House has a
triple significance:

1. The fourth house represents the symbolic
tap-root of the human organism; that is, the
point of deepest sustainment and most
secure foundation for anything that rises
above the ground. It symbolizes the
rootedness of all things. This meaning is the
most general, and it is consistent with both
the old Ptolemaic concept of a flat earth and
with the modern global viewpoint.

2. The fourth house is the realm in which the
total human person — the global citizen —
finds his center; and in the vast collective
sense it is also the center of Humanity as an
organic whole. It is the realm of centeredness
in all organic wholes. The center is also the

antipodes

Do nhiing su kién nay, nha thi tu c6 mot y
nghia tam phéan:

1. Nha thtt tu biéu trung cho 7€ cdi mang tinh
biéu tugng clia co thé con ngudi; tic 1a diém
chdng d sau nhit va nén tang viing chic
nhat cho bat c diéu gi vuon 1én khdi mit
dat. N6 tuong trung cho tinh bam ré ctia moi
sut vat. Y nghia nay 13 y nghia tng quat nhat,
va phit hop ca véi quan niém Ptolemy xua vé
mot Trai Dat phang 14n véi quan diém toan
cau hién dai.

2. Nha thi tu 1a linh vuc trong d6 toan thé
con ngudi — coéng din toan cau — tim thiy
trung tdm cfia minh; va theo nghia tip thé
réng 16n, né cling 1a trung tdm cda Nhéan
Loai nhu mét toan thé hitu cd. N6 1a linh vuc
clia tinh dinh tdm trong moi toan thé hitu cg.



point of deepest sustainment and most
secure foundation — but only for those
"organisms" which can be seen as complete
spheres of being. An animal or a tree are not
"complete spheres of being"; "completeness
of being" resides in the species and not in the
particular plant of wheat or the particular
lion with which one deals. Likewise, the
human being who is merely a passive
participant in the life of his tribe or his
collectivity — thus, a mere "specimen" —
does not, actually and concretely, manifest
"completeness of being". He is not yet truly
an Individual. He becomes an Individual, in
the fullest sense of the term, the moment he
reaches his own individual and unique
center. He becomes then (to some degree at
least) a global being. He does this in the
fourth house; and, as he does, he reaches a
new kind of sustainment and of foundation.
One becomes established in one's own
individual Identity and Selfhood. One then
becomes fully "individualized", in the deeper,
occult sense of the term. The individual has
laid the only possible foundation for
personal immortality. One is secure, not
because one is "solid" as much as because one
is "centered" which means, poised,
balanced and above all, integrated.

3. Yet, this is not all. The fourth house realm
extends beyond the globe of the earth
underfoot. It extends down the line zenith-
nadir farther than "center" and farther even
than the "antipode" point on the surface of
the globe. (cf. above). It includes all the space
which, to the people at the antipodes, is the
sky above, and all the celestial bodies
moving therein — planets and stars. Some of
these celestial bodies will become, soon after
birth, parts of the experience of the new born

Trung tam ciing 1a diém chong &3 sau nhat
va nén tang viing chic nhit — nhung chi doi
véi nhitng “co thé” cé thé dudc xem nhu
nhiing khoi cau hién ton tron ven. MOt con vat
hay mot cai cay khong phai 1a “nhiing khoi
cau hién tdn tron ven”; “su tron ven cia hién
ton” nam trong lodi, chit khdng nim trong
mot ciy lda mi riéng biét hay mét con su t
riéng biét ma ngudi ta dang xét dén. Tuong
tu, con ngudi chi 14 mot thanh vién thu déng
trong ddi séng clia bo tdc hay tap thé cla
minh — do d4, chi 13 mét “mau vat” — thi,
mot cach thuc té va cu thé, chua biéu 16 “su
tron ven clia hién tén”. Y chua that su 1a mét
C4d Nhan. Y trd thanh mot C4 Nhan, theo
nghia ddy d0 nhat cha thuit ngit, vao
khoanh khic y dat dén trung tim ca biét va
déc nhat cia chinh minh. Khi 4y y tré thanh,
it nhat & mot muc d6 nao d6, mdt sinh linh
toan cau. Y thuc hién diéu nay trong nha thi
tu; va khi 1am nhu vy, y dat dén mot loai
chdng d& va nén tang mdi. Ngudi ta trd nén
an lap trong Cin Tinh va Ty Ngi ca biét cia
chinh minh. Khi 4y ngudi ta trd nén hoan
toan “c4 thé héa”, theo nghia huyén bi sau xa
hon cfia thuit ngit. CA nhan di dit nén tang
duy nhat kha hitu cho su bit ti cad nhan.
Ngudi ta an toan, khong phai vi ngudi ta “ran
chic” cho bang vi ngudi ta “dinh tdm” —
nghia 13, viing vang, quin binh va trén hét,
tich hop.

3. Tuy vay, diy chua phai 1 tit ca. Linh vuc
nha thd tu md réng vudt ra ngoai dia cau
dudi chian. N6 kéo dai xudng theo dudng
thién dinh-thién dé xa hon “trung tam” va
tham chi xa hon c3 diém “ddi cyc” trén bé
mit dia cau. (xem & trén). N6 bao gom toan
b6 khéng gian ma, d6i véi nhitng ngudi &
viung ddi cuc, 1a bau troi phia trén, cing moi
thién thé chuyén dong trong dé — cac hanh
tinh va cac vi sao. Mot s6 thién thé nay, ngay
sau khi sinh, sé trd thanh nhiing phan trong



baby, some will remain forever unknown to
him, unless he travels later on to the
antipodes. All these celestial factors which
are hidden to him by the surface of the Earth
when he is born symbolize the contents of his
unconscious. They represent the subjective
part of one's total being.

What is this "subjective" part of a human
personality? It is fundamentally that out of
which conscious faculties, conscious
attitudes and conscious realizations will
emerge under the stimulation of contacts with
the outer world and particularly with other
human beings. It is the vast reservoir of new
potentialities, of unexpressed feelings, of
ancestral and environmental influences, of
early childhood impressions, of first
emotional outgoings and first recoils in pain.
It is all that which constitutes the "inner
life," our basic root-life of intuitions and
feelings, fantasies and imaginings, our
dreams and subconscious longings. All these
factors in one's psychic life are active below
the threshold of clear consciousness. They
are things "below the surface of the soil; but
nothing can live above the surface that does
not emerge from and is not rooted in the
below the surface realm. How does the
emergence take place? Through one factor
only, through relationship — relationship
with things as well as relationship with
other human beings. And this process of
emergence through relationship is focused
in the seventh house, just above the horizon.

All that is below the horizon is essentially
subjective and a part of the psychic life. In
the fifth house, we say, the person is seen
going forth in love, or toward great

kinh nghiém ctia dia tré méi chao dsi; mot
s6 khac sé mii mai vin khoéng dudc y biét
dén, trit khi vé sau y du hanh dén ving ddi
cyc. T4t cd nhiing yéu t6 thién thé bi bé mit
Trai Pat che khuit d6i véi y khi y sinh ra
tugng trung cho cdc ndi dung ctia vé thic noi y.
Chiing dai dién cho phan cht quan trong
toan thé hién ton clia mdt ngudi.

Phan “chd quan” nay cia mot pham ngi con
ngudi 1a gi? Vé cin ban, d6 1a cai tit d6 cac
nang luc cd y thic, cac thai d6 cd y thuc va
cac ching nghiém cé y thtic sé trdi hién dudi
su kich thich clia nhiing ti€p xiic véi thé gidi bén
ngoai, va ddc biét vdi nhiing con nguoi khdc. D6
13 kho chta rong 16n clia nhiing tiém ning
mdi, clia nhitng cdm xtc chua biéu 16, clia
cac anh hudng td tién va méi trudng, cla
nhiing an tugng thoi thd du, clia nhiing 1an
hudng ra dau tién vé mit xtic cAm va nhiing
1an co rut dau tién trong dau dén. 6 1a tat ca
nhiing gi ciu thanh “déi séng ndi tam”, doi
song cin ré nén tang clia ching ta gom truc
gidc va cadm xuc, huyén tudng va tudng
tuong, nhitng gidc md va khat vong tiém
thtc. Tat ca nhiing yéu t6 nay trong doi song
tdm linh cia mét ngudi hoat déng bén dudi
ngudng cta tdm thic rd rang. Ching la
nhitng diéu “bén dudi bé mit dit”; nhung
khong diéu gi cé thé séng bén trén bé mit
néu né khoéng trdi 1én ti, va khong cim ré
trong, linh vyc bén dudi bé mait. Sy trdi hién
dién ra nhu thé nao? Chi qua mét yéu to duy
nhat, qua mdi lién hé — méi lién hé vdi su
vit cling nhu moéi lién hé vdi nhitng con
ngudi khéc. Va tién trinh trdi hién qua moéi
lién hé nay dudc tip trung trong nha thu
bay, ngay phia trén chin trdi.

Tat ca nhiing gi 3 bén dudi chan trdi vé ban
chat 1 chti quan va 1a mot phan ctia ddi song
tdm linh. Trong nha thi nam, chung ta ndi,
ngudi ta dugc thiy dang tién ra trong tinh



adventures. But in this "going forth" the
individual does not really relate himself to
another; he merely expresses himself. He
projects his psyche outward upon a dream,
an Image — for which some passer-by
becomes (for mysterious or Karmic reasons)
a convenient or necessary background. And
men call this love, romantic love or mother

love — a beautiful waterspout from the
depth of the individual's subjective,
unconscious being, but not a real

relationship of individual to individual. Pain
and misery follow as inevitable sequences
(sixth house realm), and then only (if all goes
well) the individual succeeds in becoming
truly related with individuals as individuals;
and through such relationship he becomes
conscious of himself, of his inner Soul-
substance, of the laws of human nature, and
of his powers of creation and of social
sustainment (respectively the seventh,
eighth, ninth and tenth houses). Then he can
consciously strive to transfigure his being
(eleventh house) and to overcome all his
limitations and to reach toward a new realm
of selfhood and a new destiny (twelfth
house, leading to rebirth).(1)

While the human being has not reached as
yet the level of true individualization (that
is, while he is still an undifferentiated part of
the human masses, a mass-mensch) the entire
realm of subjective and psychic being (the
six houses below the natal horizon) coalesces
strongly around the dominant power of the
home. The home and the parents in the
home are the tap-root of the human
personality, and the other houses are side-
roots contributing to the sustainment of a
very homogenous, very solid, but most

yéu, hoic huéng dén nhitng cudc phiéu luu
16n lao. Nhung trong su “tién ra” nay, ca
nhéin khéng thit su lién hé ban than véi mét
ngudi khdc; y chi biéu 16 ban than. Y phéng
chiéu tdm linh cfia minh ra ngoai 1én mot
gidc mo, mo6t Hinh Anh — ma mét ngudi qua
dudng nao dé tré thanh (vi nhiing ly do
huyén bi hay nghiép qud) mot boi canh thuin
tién hodc can thiét. Va con ngudi goi diéu
nay la tinh yéu, tinh yéu lang man hay tinh
mau td — mot voi rong dep dé tit chiéu siu
cia hién ton chl quan, vd thiic ctia ca nhan,
nhung khéng phai moét moi lién hé that sy ti
c4d nhan dén ca nhan. Pau dén va khé sd theo
sau nhu nhitng hé qua tit yéu (linh vyc nha
thi sau), va chi khi d6 (néu moi su dién ra tot
dep) cd nhan mdi thanh céng trong viéc trd
nén that su lién hé vdi cac ca nhan nhu
nhiing cd nhan; va qua méi lién hé nhu vay, y
trd nén y thic vé chinh minh, vé chat lidu
Linh Hon bén trong minh, vé cac quy luat
clia ban chit con ngudi, va vé cac quyen
ning sang tao cling nhu chong dé xa hoi chia
minh (1an lugt 13 cac nha thi bay, thi tam,
thtt chin va tht mudi). Khi 4y y ¢ thé hitu
thtic nd luc chuyén hoa hién tdn cfia minh
(nha thi mudi mot), vugt qua moi gidi han
ctia minh va vuon dén moét linh vic méi ctia
tu ngd cung mét dinh ménh mdi (nha thi
mudi hai, din dén tai sinh).(1)

Khi con ngudi vin chua dat dén muc do6 ca
thé héa dich thuc (nghia 13, khi y vin con 1a
mot phan chua phan héa cfia quan ching
nhéan loai, mdt con ngudi dam doéng), toan bd
linh vuc cta hién ton chit quan va tam linh
(sdu nha bén dudi chan trdi ban ménh) két tu
manh mé quanh quyén luc chi phéi clia mai
nha. M4i nha va cha me trong mai nha 1a ré
cai cia pham ngi con ngudi, va cdc nha khéc
12 nhiing ré bén gép phan chong d& mét ddi
song cd nhan nodi tai rat dong nhat, rit viing
chic, nhung hét siic kho thich nghi. D6 1a mot



unadaptable, inner personal life. It is a life of
feelings — for feelings have their main field
of expression in the fourth house.

This stage of human development, which is
still by far the most common today,
corresponds to the Ptolemaic worldview, of a
flat earth; a solid, massive, compact, static,
yet intensely prolific earth. When, however,
one becomes truly an individual, established
in one's own center, autonomous, self-ruled
and self-reliant, then the former stage is left
behind. The Earth becomes a globe, a
whirling globe, dynamic, constantly
changing its modes of relationship to the
universe, free within the greater law of its
orbital gravitation and its spiritual
relatedness to the Sun and the other planets.

At this new stage the subjective, psychic,
inner life of the individual takes on a very
different aspect. It ceases to be a massive,
compact block of "earth" below the horizon.
It becomes a productive field controlled by a
center and inspired by the constant attempt
to express in conscious living and in creative
activity the contents of the skies seen from
the antipodes of the birth-place in addition
to the contents of the visible skies above the
horizon. So to strive and to act is to be a
global being.

To be a global being is to act from the center
of one's own total personality, releasing in
the fullest possible productivity, from the
total "surface" of one's complete being, the
powers streaming from Sun and from Moon,
from all stars and all planets, through days
over which no nights cast any shadows
because the Sun always shines somewhere
on the surface of the globe.

doi sdng clia cAm xic — vi cAm xuc cd trudng
biéu 16 chinh ctia chiing trong nha thi tu.

Giai doan phat trién niy ctia con ngudi, von
dén nay van con phd bién hon hén, tuong
Ung vdi thé gidi quan Ptolemy vé mot Trai
Dat phing; mot Trai Pat ran chic, dd s6, dic
khit, tinh tai, nhung sinh sdn méinh liét. Tuy
nhién, khi ngudi ta thit su trd thanh mét ca
nhin, an 14p trong trung tdm cta chinh
minh, tu chd, tu diéu khién va tu ciy dua, thi
giai doan trudc kia bi bd lai phia sau. Trai Pat
trd thanh moét dia cau, mot dia cau dang
xoay, ning dong, khong ngling thay déi cac
phuadng thiic lién hé ctia né véi vii try, tu do
trong quy luat 16n hon cta luc hap din qui
dao va moi lién hé tinh than ctia né véi Mit
Troi cing cac hanh tinh khac.

& giai doan méi nay, d5i séng chli quan, tim
linh, ndi tai cia cd nhdn mang mot dién mao
rat khac. N6 khong con 1a mot khoi “dat” do
s0, dac khit bén dudi chén trdi. N6 tré thanh
mot canh dong san sinh dudc mot trung tam
kiém soat va dudc cdm hiing bdi nd luc
thudng hiang nhim biéu 16, trong ddi sdng
h{tu thic va trong hoat dong sang tao, cac
ndi dung cfia bau trdi nhin tit ving doi cuc
clia noi sinh, bén canh cac ndi dung cfia bau
troi hitu hinh phia trén chan trdi. N6 luc va
hanh ddng nhu thé 1a trd thanh mét sinh
linh toan cau.

Trd thanh mot sinh linh toan cau 1a hanh
déng tu trung tdm clia toan bd pham ngi
chinh minh, giai phéng trong ning suit tron
ven nhat cé thé, ti toan bd “bé mit” ctia hién
ton tron ven cia minh, nhitng quyén ning
tuén chay tit Mat Trdi va Mat Tring, ti moi
vi sao va moi hanh tinh, qua nhiing ngay ma
khéng dém nao pha béng, bdi vi Mat Troi
luén chiéu sang & dau do trén bé mit dia cau.



To live in the fullness of such a picture of
global being is obviously a goal far ahead for
us all; but the fact that human life today
compels us will-nilly to hold such an ideal by
the very fullness of our present human
tragedies and our total wars — that fact hasa
vibrant meaning. It rings a bell which no one
but the deaf should fail to hear. It rings a
death-knell to ancient tribalism and
provincialisms, to personal or national
jealousies and inertias. Though it be raw
with clanging metal and discords, yet it
releases tones which are heralds of greater
birth.

The Sun in the Fourth House

The Sun in the fourth house inclines the
person to be either deeply rooted in family
life and in a vital contact with his parents, or
else to seek eagerly (and usually to find) the
center of his own individual selfhood. It
brings inner security and a very vital inner
life. It gives natural self-reliance or the
power to release from one's people and
culture a rich and fecundant power which
will inspire others. It sheds light upon the
depth of individual being and upon life-
processes. Rudolph Steiner, the seer and
occultist, had the Sun in the fourth House.

Saturn in the Fourth House

Saturn in the fourth house stresses a
conservative attitude to life and the
importance of the father in a person's inner
life. It is a symbol of great depth of being and

Song trong sy vién min ctia mét hinh anh vé
hién t6n toan cau nhu vay hién nhién 13 méot
muc tiéu con rat xa phia trudc do6i véi tat ca
chiing ta; nhung sy kién doi séng con ngudi
ngay nay, dit muén hay khéng, budc ching
ta phai gitt 14y mot 1y tudng nhu vay chinh
bdi su day tran cta cac bi kich nhan loai hién
tai va cdc cudc chién tranh toan dién clia
chiing ta — su kién ay cé mét y nghia rung
dong. N6 ngan 1én mét hoéi chuéng ma khong
ai ngoai ké diéc lai khong nghe thiy. Né
giéng 1én hdi chudng bio t cho chii nghia bo
téc va chl nghia dia phuong c¢d xua, cho
nhiing ganh ti va tri tré cad nhan hay qudc
gia. DU con tho rap véi tiéng kim loai vang
chéi va nhitng nghich 4m, né van giai phéng
nhitng am diéu bao trudc moét cudc sinh
thanh 16n lao hon.

Mit Troi trong Nha Thu Tu

Mit Troi trong nha thit tu khién ngudi ta cé
khuynh hudéng hoic bdm ré siu trong doi
séng gia dinh va trong mét tiép xtc sinh
dong véi cha me, hoic hao hiic tim kiém (va
thudng tim thdy) trung tdm cla ty ngi ca
biét cia chinh minh. N6 dem lai sy an toan
ndi tAim va mot doi séng ndi tim rat sinh
dong. N6 ban cho su tu cidy dua tu nhién,
hodc quyén ning gidi phéng tit dan téc va
van héa ciia minh mét stic manh phong pht,
sung min, sé truyén cdm hing cho ngudi
khac. N6 chiéu 4nh siang 1én chiéu siu clia
hién tén cd nhan va 1én cac tién trinh su
song. Rudolph Steiner, nha thiu thi va nha
huyén bi hoc, c6 Mit Trdi trong nha thit tu.

Sao Tho trong Nha Thi Tu

Sao Thé trong nha tht tu nhin manh mot
thai d6 bao tht doi vdi ddi song va tam quan
trong clla ngudi cha trong ddi song nodi tam
clla mot ngudi. N6 13 biéu tuogng clia chiéu
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perspicacity. It leads one to seek, to fathom
the hidden structure of all things, either by
scientific means or by inner Soul-perception
(Mary Baker Eddy, founder of Christian
Science). At times it gives a deep sense of
inner frustration and melancholy. In an
individual like the ill-fated czar Nicholas II, it
builds a focus for family or national karma;
the individual carries the burdens of his
Soul-past or his ancestral past.

The Moon in the Fourth House

The Moon is very strong in the fourth house
and suggests a strong dependence upon the
mother-influence. The person seeks
insistently to withdraw within the inner,
psychic realms — partly at least for fear of
meeting the confrontations which life
presents. The person is very sensitive to
psychic conditions, to collective moods, to
harmony or discord in the home. Life is lived
in closed circuits, with a sense of intimacy
and perhaps of mystery. There is a great
need for psychological closeness with few
people, a curious sense of psychic
possessiveness and dreaminess. The inner
life of feeling is intense, but there is
difficulty in letting the feelings out. Helen
Keller who was forced to live life inwardly by
blindness and deafness has the Moon in the
fourth house; and so probably had
Swedenberg, the mystic who made very
definite pictures out of his inner experience.

Jupiter in the Fourth House

Jupiter in the fourth house makes the home
and one's inner life the field of greatest
personal expansion, and the most efficient
activity in the management of personal

sau hién ton 1én lao va su sang suét. N6 din
ngudi ta di tim, tham do ciu tric 4n gidu clia
moi sy vat, hodc bang phuong tién khoa hoc,
hoic bang tri gidc Linh Ho6n ndi tai (Mary
Baker Eddy, ngusi sang 1ap Christian
Science). P6i khi né dem lai moét cdm thic
sdu xa vé su thit vong ndéi tdm va u sau.
Trong mdt cd nhan nhu vi Sa hoang bat hanh
Nicholas II, né xiy dung mdt tiéu diém cho
nghiép qua gia dinh hay qudc gia; c4 nhan
mang ganh ning ctia qua khit Linh H6n hoic
qua khtt t6 tién cfia minh.

Mat Trang trong Nha Thu Tu

Mit Triang rat manh trong nha thi tu va goi
y mét sy 1é thudéc manh mé vao dnh huéng
clla ngudi me. Ngudi ta kién tri tim cach rat
lui vao trong cac linh vyc néi tai, tam linh —
it nhat mét phan vi s¢ d6i dién véi nhiing
cudc cham tran ma doi séng dua dén. Nguoi
dy rat nhay cadm véi cac diéu kién tdm linh,
vdi cac tAm trang tap thé, vdi su hai hoa hay
bat hoa trong gia dinh. Ddi séng dudc séng
trong nhiing mach kin, v4i mét cdm thiic
than mat va cé 1& cid huyén nhiém. C6 mét
nhu cau 1én vé su gan giii tAm 1y vdi it ngudi,
mdt cAm thtc la lung vé tinh chiém hitu tam
linh vA méng md. PJi séng ndi tim clia cAm
xtic rat minh liét, nhung c6 khé khin trong
viéc d€ cam xtc tudn ra. Helen Keller, ngudi
bi mu va diéc budc phai séng ddi séng hudng
ndi, c6 Mit Trang trong nha thi tu; va co 1é
Swedenberg, nha than bi di tao nén nhiing
hinh anh rat rd rang tit kinh nghiém noi tai
cla minh, cling vay.

Sao Moc trong Nha Thu Tu
Sao Moc trong nha tht tu khién mai nha va
doi song ndi tAm ctia mot ngudi trd thanh

trudng ma rdng cd nhin 16n nhat, cling nhu
trudng hoat déng hiéu qua nhit trong viéc
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resources. The "root life" of the personality is
strong and radiant. The purpose of life is best
fulfilled in the intimacy of the home or in the
sphere of the psychic life and the life of
feeling. The personality grows and expands
from the very core of the inner life. In a
creative artist like Wagner, this means that
the deepest roots of the collective, cultural
life are tapped — and so we find him reviving
old Germanic myths, roots of the inner life of
his ancestral, tribal culture. In statesmen,
like Joseph Stalin, it means a deep personal
reliance upon both ancestral traditions
(American and Russian) and an awareness of
central and permanent factors in the
individuals — as these factors and traditions
in these two men are completely different in
nature, we have totally different
personalities and sets of methods.

Mercury in the Fourth House

Mercury in the fourth house stresses the
integrating quality of one's mentality. The
mind establishes connections between all
things and which generalizes all the results
of experience, making of them concepts and
abstract systems. Mercury in the house of
"center" and root solidity emphasizes the
power of concentration and of perception of
essential root-principles as they work in
nature, and particularly in all closed circuits.
Edison probably had many planets in his
fourth house. He not only brought out
illumination to human midnights (electric
lamp); he made the expression of the human
personality permanent (phonograph) —
thus, Sun and Mercury-Venus in the fourth
House. In the cases of the Spanish dictator,
Franco, and the Mikado Hirohito, we see

quan 1y cdc ngudn luc cd nhan. “Ddi séng cin
ré” cia pham ngi manh mé va rang rd. Muc
dich clia ddi séng dugc hoan thanh tét nhat
trong su thdn mat cia mai nha, hoic trong
pham vi ddi song tdm linh va ddi song cam
xtuc. Pham ngé ting trudng va md réng tu
chinh cot 16i cia doi song ndi tdm. Trong
mot nghé si sang tao nhu Wagner, diéu nay
c6 nghia 13 nhiing ré sau nhat cta ddi song
tap thé, vin héa dudc cham dén — va vi thé
chiing ta thiy dng 1am séng lai nhitng than
thoai German cd, nhiing ré ctia ddi sdng ndi
tdm thudc vin hda t6 tién, b tdc clia 6ng.
Trong cac chinh khach, nhu Joseph Stalin,
diéu d6 cé nghia 1a mot su ciy dua ca nhan
sAu xa Va0 ca cac truyén thong t6 tién (My va
Nga) 1dn mot nhén thic vé cac yéu to trung
tdm va thudng ton ndi cic cd nhan — vi
nhiing yéu to va truyén thoéng nay noi hai
ngudi 4y hoan toan khac nhau vé ban chat,
nén ching ta c6 nhiing pham ngi va cac hé
phuong phap hoan toan khac nhau.

Sao Thiy trong Nha Thu Tu

Sao Thiiy trong nha thi tu nhan manh pham
chat tich hop cia tri ning noi mét ngudi. Thé
tri thiét 1ap nhiing lién két gitta moi su vat va
khai quat héa moi két qua ctia kinh nghiém,
bién ching thanh nhitng khai niém va hé
thong tritu tugng. Sao Thiy trong nha clia
“rung tdm” va sy viing chic cin ré nhin
manh quyén ning tip trung va tri giac céc
nguyén ly cin ré thiét yéu khi ching vin
hanh trong thién nhién, va dic biét trong
moi mach kin. Edison c6 18 c6 nhiéu hanh
tinh trong nha thi tu cta 6ng. Ong khoéng
chi dem anh sang dén cho nhiing nita dém
ctia nhan loai (dén dién); 6ng con lam cho su
biéu 16 clia pham ngi con ngudi trd nén lau
bén (may hat) — do d6, Mit Trdi va Sao Thiy
-Sao Kim trong nha thu tu. Trong cac trudng
hogp clia nha ddc tai Tdy Ban Nha, Franco, va
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mentalities dominated by national and
religious traditions.

Mars in the Fourth House

Mars is not at its best in the fourth house,
because it is essentially the planet of
initiative and outgoing energy, and that
house is the field of concentrated,
introverted activity. In this position Mars
may lead to intense devotionalism or single
pointedness. The birth chart of General de
Gaulle has this configuration, with Mars
conjunction Jupiter.

Venus in the Fourth House

Venus, on the other hand, operates
effectively in the fourth house, except that it
tends to indicate emotional introversion and
a relative inability to exteriorize one's
feelings outside of the home or of the sphere
of the psychological life. Concentration on
objects or ideals which have a strong value
for the individual brings out great results.
There is a tendency to give a vital meaning to
root-values, to see traditional ideas in a
personally significant manner, to reinterpret
and re-energize these ideas. The nativity of
Romantic writer Victor Hugo shows such a
configuration.

Uranus in the Fourth House

Uranus, in this house of solidity and
individual centeredness is quite an upsetting
factor, in as much as it tends to place a
question mark after all traditional
statements. It unsettles everything set and
shakes loose whatever is rigidly bound. No
foundation remains sacred. The individual's

Thién hoang Hirohito, ching ta thiy nhiing
tri ning bi chi phdi bdi cic truyén théng
quéc gia va tén gido.

Sao Héa trong Nha Thu Tu

Sao Héa khong & vi tri t6t nhat trong nha thi
tu, vi vé ban chit né 13 hanh tinh cfia sdng
kién va ning lugng hudng ngoai, con nha iy
la trudng ctia hoat ddng tip trung, huéng
noi. & vi tri nay, Sao Hoa cé thé din dén long
sting tin minh liét hoic su nhat tam. L4 s6
sinh cia Tuéng de Gaulle c6 ciu hinh nay,
véi Sao Hoa dong vi Sao Moc.

Sao Kim trong Nha Thu Tu

Mat khéc, Sao Kim van hanh hiéu qua trong
nha thu tu, ngoai tri viéc né cé khuynh
hudng chi ra sy huéng ndi vé cam xtic va mot
kha ning tuong d6i han ché trong viéc ngoai
hién hda cdm xuc clia minh ra ngoai mai nha
hodc pham vi ddi song tdm ly. Su tip trung
vao cac ddi tuong hay ly tudng cé gia tri
manh mé doi véi ca nhan dem lai nhiing két
qua 16n lao. C6 khuynh huéng trao mét y
nghia sinh déng cho cac gia tri cin ré, nhin
cac y tudng truyén thong theo médt cach cé y
nghia cd nhin, dién gidi lai va tiép thém
ning luong cho nhiing y tudng nay. La so
sinh clia nha van Lang man Victor Hugo cho
thay mot cau hinh nhu vay.

Sao Thién Vuong trong Nha Thi Tu

Sao Thién Vuong, trong nha cta su viing
chic va tinh dinh tdm c4 nhin nay, 1a mét
yéu t6 kha gy x4o tron, bdi vi né cé khuynh
hudng dit mot dau hoéi sau moi phat bidu
truyén théng. N6 lam lung lay moi thit di
dinh hinh va lam bat ra nhiing gi bi rang
budc cling nhic. Khong nén ting nio con
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search for a permanent center is endless. The
feelings are restless, and at times the mind
feeds on disintegration — as in the case of
the French poet, Baudelaire.

Neptune in the Fourth House

Neptune, in the fourth house may dissolve
the normal and ancestral boundaries of the
home, class and religion. Martin Luther had
Neptune in the fourth house, along with the
Sun, Venus and Mercury. A complex setup
which allowed him to dissolve superficial
structures and to purify the values and
mentality of his age.

Pluto in the Fourth House

Pluto in the place of foundation and center,
releases the power to build new basic
structures of integration for the social,
political or personal life. Theodore Roosevelt
and Cecil Rhodes had their Pluto in this
fourth house. It may indicate a special kind
of aggressiveness and a crusading spirit. The
individual, in such a case, makes his greatest
contribution to society —  whether
constructively or destructively — by acting
from his own individual center with an
extreme of self-reliance.

Notes

1. Obviously all these phases of growth
symbolized by the various Houses are not to
be considered as rigidly and literally
succeeding one another. There is a constant
interpenetration of all of them in actual
experience. A person is, potentially at least,

thiéng liéng bat kha xdm pham. Cudc tim
kiém mot trung tAm thudng ton clia cd nhan
1a v6 tin. CAm xuc bat an, va d6i khi thé tri
nudéi minh bing su tan rd — nhu trong
truong hgp nha tho Phap Baudelaire.

Sao Hai Vuong trong Nha Thi Tu

Sao Hai Vuong trong nha thi tu cé thé hoa
tan cac ranh gidi binh thudng va t6 tién ctia
mai nha, giai cdp va tén gido. Martin Luther
c6 Sao Hai Vuong trong nha th tu, cung véi
Mit Trdi, Sao Kim va Sao Thiy. Mot bo cuc
phtic tap di cho phép éng hoa tan cic ciu
tric hoi hgt va thanh loc cac gia tri cung tri
ning cta thdi dai minh.

Sao Diém Vuong trong Nha Thu Tu

Sao Diém Vuong & vi tri clia nén tang va
trung tAm giai phéng quyén ning xay dung
nhiing ciu tric tich hgp cin ban mdi cho doi
song xa hoi, chinh tri hodc c4 nhan.
Theodore Roosevelt va Cecil Rhodes c6 Sao
Diém Vudng ctia ho trong nha thi tu nay. N6
c6 thé chi ra mét loai tinh hiéu chién dic biét
va mot tinh than thip ty chinh. Trong
trudng hgp nhu vdy, ca nhan déng goép 1én
nhat cho x4 hoéi — du theo hudng xay dung
hay phd hoai — bang cdch hanh déng tu
trung tdm cd biét ctia chinh minh véi mic 46
tu cay dua cuc do.

Ghi chu

1. Hién nhién, tit cid cic giai doan ting
trudng nay, dugc biéu tugng héa bdi cdc Nha
khac nhau, khéng nén dugc xem nhu ndi tiép
nhau mét cach cting nhic va theo nghia den.
Trong kinh nghiém thuc té, luén cé su thim
nhap 13n nhau lién tuc cfia tat ca ching. Mot
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all the Houses at once. There are cycles
within cycles and what is analyzed for the
purpose of a study must be synthesized in
living understanding.

ngudi, it nhat vé tiém ning, 13 tit ca cac Nha
cung mot lac. C6 nhiing chu ky trong cac chu
ky, va diéu dugc phan tich nhim muc dich
nghién cttu phai dudc téng hdp trong su hiéu
biét séng ddng.

The Fifth House — Nha Thu Nam

As the second house comes after the first, so
the fifth house succeeds the fourth. For this
reason traditional astrology named the
second and fifth houses (and also the eighth
and eleventh houses) "succedent" houses.
However, the bunching together of these
four houses under the term "succedent" is
likely confuse and blurb astrological
interpretation, because thereby the basic,
meaningful difference between the horizon
(first and seventh houses) and the meridian
(fourth and tenth houses) is, if not ignored,
at least undervalued.

The first house deals with the uniqueness of
the individual being, with the original
awareness of an "I" which is at first only a
mere abstraction or intuition. It deals thus
with a "breath," a spiritual essence, an Image;
and these must become incorporated, made
substantial and organic, if there is to be life
and personality.

Thus the second house — the next step in
evolution — is the realm of substance. The
"breath of Spirit" becomes substantial and
tangible by gathering to itself the kind of
materials it needs for its manifestation and
which are by birth-right its very own.

The fourth house, on the other hand, is the
field of concrete foundations and of well-
defined organic sustainment. It represents
the roots of the manifested personality, the

Nhu nha thi hai dén sau nha thi nhit, nha
th' nim ciing tiép ndi nha thi tu. Vi ly do
nay, chiém tinh hoc truyén théng goi cac
nha thd hai va tht nadm (cling nhu cac nha
th tdm va thd mudi mot) 13 cdc nha “ké
tiép”. Tuy nhién, viéc gom bén nha nay lai
v4i nhau dudi thuat ngit “ké tiép” cé kha
ning lam r6i va 1am md su dién gidi chiém
tinh, béi vi qua dé su khéac biét cidn ban va
day y nghia giiia chan trdi (nha tht nhat va
tht bdy) va kinh tuyén (nha thi tu va tha
mudi) néu khong bi bd qua, thi it nhat ciling
bi danh gia thap.

Nha thit nhat ban vé tinh ddc nhit cia hién
ton ca nhan, vé nhin biét nguyén sd cia mot
“cai T6i” ma luc dau chi 1a mot tritu tugng
hay truc gidc don thuan. Do d6, né ban vé
mot “hdi thd”, mot tinh chit tinh than, mot
Hinh Anh; va nhiing diéu nay phai dudc
nhip thé, dugc 1am cho cé chit thé va hitu
cd, néu muodn cé sy sdéng va pham nga.

Do d6, nha thit hai — budc ké tiép trong tién
héa — 13 linh vyc clia chat liéu. “Hdi thd clia
Tinh Than” trd nén cé chit thé va hitu hinh
bing cach quy tu vé minh loai vat liéu can
thiét cho sy biéu 16 ctia né, va vén do quyén
bam sinh 14 ctia chinh né.

Mat khéac, nha thi tu 13 trudng cda nhiing
nén tang cu thé va cfia sy chéng dd hitu co
dudc xac dinh rd. N6 dai dién cho céc ré clia
pham ngi di bidu 16, mit dat rin chic, 16



solid earth, the central core of the global
reality of the individualized person.
Obviously, there can be no further
substantiation or materialization in the fifth
house of what was already incorporated and
made solid in the fourth. What the fifth
house reveals is the release of powers which
were tapped in the fourth house.

Upon secure foundations a beautiful house
may be built; from the home, children
emerge, playful and strong. The root sends
up through stem the vital stream which
feeds the growth of leaves and flowers; from
the center the power to extend ever farther
than the radius of the globe springs forth in
centrifugal motion — which in humanity
becomes "e-motion". At every conceivable
level the sequence of fourth to fifth house
has the same essential meaning: the
meaning of release of power. What is
concentrated at the Nadir speeds outward in
whirling motion in the fifth house. The
coiled spring is released; the creative energy
is set free — whether it be in creation or in
dissipation.

The horizon is the axis of consciousness and
of the essential polarities of being — the self
and the other, or not-self. All things begin
there; and every beginning must grow more
concrete, more solid, more organized, more
centralized or integrated. The meridian (the
line of zenith to nadir, wherever birth takes
place) is the axis of power and of organic
integration, in the realm of personality
(fourth house) or in that of society (tenth
house); and all power seeks to exteriorize
itself in acts that change the surrounding
world.

The term "exteriorization" can, it is true, be
applied also to the second house — and in the

trung tdm c@ia thyc tai toan cau ndi con
ngudi di dudc ca thé héa. Hién nhién, trong
nha thit nim khong thé c¢é thém su lam cho
cé chat thé hay vat chat héa nao nita d6i véi
diéu da dudc nhap thé va 1am cho viing chac
trong nha thit tu. Piéu nha thit nim tiét 16 1a
su gidi phéng cac quyén ning di dudc cham
dén trong nha thi tu.

Trén nhiing nén tang viing chic, mot ngdi
nha dep c6 thé dudc xay dung; tit mai nha,
con cai xuat hién, vui choi vA manh mé. R&
dua 1én qua than ciay dong sinh luc nudi
dudng su ting trudng cda 14 va hoa; tlii trung
tdm, quyén ning vuon xa hon mii ban kinh
clia dia cau bit ra trong chuyén dong ly tim
— diéu ma trong nhan loai trd thanh “xtc
déng”. & moi cip do cé thé hinh dung, trinh
tu tit nha th tu dén nha th nim cé cung
mot vy nghia cot yéu: y nghia clia sy gidi
phéng quyén ndng. Piéu dudc tip trung &
Thién Pé lao ra ngoai trong chuyén dong
x0dy nodi nha thit nidm. Lo xo cubén dugc
phoéng thich; ning luong sidng tao dugc giai
phéng — du la trong sang tao hay trong
phung phi.

ChA&n trdi la truc ctia tdm thitc va ctia cac cuc
tinh thiét yéu cfia hién t6n — ban ngi va ké
khac, hay phi ngi. Moi su bat dau & dé; va
moi khdi dau phai trd nén cu thé hon, ran
chéc hon, ¢6 td chiic hon, dugc tip trung hon
hoic tich hgp hon. Kinh tuyén (dudng tl
thién dinh dén thién dé, bat ci ndi nao su
sinh ra dién ra) 1a truc cia quyén ning va
cta sy tich hgp hitu cg, trong linh vuc pham
ngi (nha thu tu) hoac trong linh vuc xa hoi
(nha thi mudi); va moi quyén ning déu tim
cach ngoai hién héa chinh né trong nhiing
hanh d6ng lam thay ddi thé gidi xung quanh.

Thuit ngll “ngoai hién héa” qua thit cling cé
thé dudgc 4p dung cho nha thit hai — va theo



broader sense to the four succedent houses
— but the kind of exteriorization known in
the second house is that which makes the
ideal tangible and the unique individual a
being of flesh and blood; while, in the fifth
house, exteriorization means self-
expression, centrifugal expansion and
creation on the basis of the power realized
and tapped in the fourth house. Thus we
have to reckon with two types of
exteriorization; the former is based on the
need for concentration and incorporation of
what is born in the first and in the seventh
houses, the latter is a product of what has
been gained and demonstrated in the fourth
and the tenth houses.

These two kinds of life-movements which
start at the horizon and at the meridian,
acquire momentum and a maximum of
characteristic intensity, respectively in the
second or eighth and in the fifth or eleventh
houses — particularly in the mid-section of
these houses. Because of this fact, the
succedent houses have a peculiar quality
which should be recognized. It is a quality of
stress and of emphasis. What flows from
horizon and meridian becomes insistently
and acutely impressed upon the character or
destiny of the person, as the fields of the
post-horizon second and eighth houses and of
the post-meridian fifth and eleventh houses
are reached. In the second house the "search
for embodiment, solidity, permanency and
security" reaches an almost poignant or
stubborn character. In the fifth house the
search for expansion and immortalization
becomes an insistent and dramatic, or even
tragic, urge which cannot be denied.

Expansion and immortalization: these two
terms require further explanation. Their

nghia rdng hon cho bén nha ké tiép — nhung
loai ngoai hién hda dudc biét trong nha thu
hai 1a loai 1am cho ly tudng trd nén hitu hinh
va cd nhan ddc nhat trd thanh mot sinh linh
bang xuong biang thit; trong khi d4, trong
nha thd nam, ngoai hién hda c6 nghia la tu
biéu 16, mé rong ly tim va siang tao trén nén
tdng quyén ning di dugc ching nghiém va
cham dén trong nha thi tu. Nhu vy, chting
ta phai tinh dén hai loai ngoai hién héa; loai
trudc dya trén nhu cau tip trung va nhap thé
diéu dudc sinh ra trong nha thi nhat va nha
tht bay, loai sau 13 sdn phim cda diéu di
dudc dat dugc va ching minh trong nha thu
tu va nha thtt muoi.

Hai loai vin ddng clia doi séng nay, khéi dau
tai chan trdi va tai kinh tuyén, 1an luct dat
dudc da va cudng @6 dic trung tdi da trong
nha th hai hoac thi tam, va trong nha thu
nim hoidc thit mudi mot — dic biét & phan
gilia clia cdc nha nay. Vi sy kién nay, cdc nha
ké tiép cé mdt pham chat dic biét can dudc
nhin ra. Pé 1a pham chat clia sy nhdn manh
cang thang va clia sy nhdn manh ndi bat. bidu
tuén chay tit chan trdi va kinh tuyén tré nén
dudce in ddu mot cach khan thiét va sic bén
1én tinh cach hodc dinh ménh ctia con ngudi,
khi ngudi ta dat dén céc trudng clia nha thi
hai va thd tdm sau chdn troi, cling nhu cta
nha tht ndm va thd muci mét sau kinh
tuyén. Trong nha th hai, “cudc tim kiém su
nhip thé, su vitng chic, su thudng tén va su
an toan” dat dén moét tinh chat gan nhu day
dit hodc buéng binh. Trong nha thi nim,
cudc tim kiém sy md rdng va su bat tit héa
trd thanh mot thoi thic khian thiét va kich
tinh, hodc thim chi bi tham, khéng thé bi
pht nhén.

M4 rong va bat tit héa: hai thuat ngit nay can
duogc giai thich thém. Y nghia ctia ching c6



meaning might be elucidated by saying that
every center dreams of a circumference
which encompasses the whole world; that
every subterranean pillar in the dark vaults
of the cathedrals aspires toward the highest
conceivable spire from which bells may ring
forth, calling ever vaster multitudes to
worship; that every root works for the most
perfect flower which will give birth to the
seed, which alone is a promise of
immortality; that every home holds the
subconscious image of a potential shrine or
capitol; that the innermost core of every
truly living person is parched with the
yearning for a "divine Incarnation" of the
wholeness of the Whole, in the activities of
which the person finds himself a participant.

Every organism tends to expand and to
absorb the entire universe: this is the law of
life as it operates through space. Every
organism yearns to make its own essence
and characteristics immortal: this is the law
of life as it seeks to overcome, to "bind," time.
This two-fold striving is the very substance
of all that occurs in the fifth house. It is the
substance of all procreative and creative
activities, of all daring deeds, of all
emotional desires for self-projection in the
being of the beloved, of all dramatic gestures
and personal sacrifices for the bringing forth
and education of those whom, hopefully, we
entrust with the task of immortalizing our
blood and our culture.

What we call "love" is a deep, poignant
search for expansion and immortalization
either of what we personally are, or of what
we seek to exteriorize through our vision and
our soul-realizations. It 1is either self-
expansion veiled in glamour, or the

thé dugc 1am sang td bang cach néi raing moi
trung tdm déu mo vé mot chu vi bao triim
toan thé gidi; ring moi cot tru ngdm dudi dat
trong cdc ham t6i clia thanh dudng déu vuon
vong dén ngon thip cao nhit c6 thé hinh
dung, tit 6 chudng cé thé ngan vang, kéu goi
nhiing ddm dong ngay cang rong 16n hon
dén thd phuong; ring moi ré déu hoat doéng
vi béng hoa hoan hio nhat, bédng hoa sé sinh
ra hat giéng, von 12 15i htta duy nhit clia su
bat t{; ring moi mai nha déu gitt hinh dnh
tiém thtc clia mot dién thd hay th ph tiém
tang; rang 16i sdu kin nhat cfia moi con ngudi
that su song déng déu kho khat vdi niém
khao vong vé mdt “Su Nhap Thé thiéng
liéng” cfia tinh toan ven ndi Toan Thé, trong
cac hoat ddng ma ngudi ay thay minh 1a mot
ngudi tham du.

Moi cd thé déu cé khuynh huéng mé réng va
hap thu toan thé vii tru: day 1a quy luit clia
st song khi né van hanh qua khéng gian. Moi
cd thé déu khao khat 1am cho tinh chit va cac
dic tinh cfia chinh minh trd nén bat ti: day
12 quy luit cfia sy séng khi né tim cach vuot
thiang, “rang budc”, thdi gian. Su phan diu
nhi phan nay 13 chinh chat liéu cta tat ca
nhiing gi x4y ra trong nha thi nam. N6 1a
chat liéu ctia moi hoat dong sinh sin va sang
tao, ctia moi hanh ddng tdo bao, ctia moi duc
vong xtc cadm muén tu phéng chiéu vao hién
ton clia ngudi dude yéu, cia moi ¢l chi kich
tinh va hy sinh cd nhan nhim dua ra déi va
gido duc nhiing ngudi ma, véi hy vong,
chiing ta giao phé nhiém vu lam bat ti dong
maéu va vian hda ciia minh.

Diéu chung ta goi 1a “tinh yéu” 1a mot cude
tim kiém siu xa, day ddt nham mé rong va
bat tit hdéa hoic diéu chiing ta 1a trén phuong
dién c4 nhan, hodc diéu ching ta tim cach
ngoai hién qua linh dnh va cdc chiing nghiém
linh hén ctia minh. N6 hoic 13 s mé réng ban



expansion of our dream and vision of an
ideal of human plenitude and beauty. It may
be expansion of ourselves, or expansion
through ourselves of a Purpose to which we
have utterly dedicated our personality, our
home, our nation — our center and our root-
energies. But it is the exteriorization and
expansion of what has become fundamental
— bedrock or center — in the fourth house. It
is exteriorization of "feelings", because all
feelings are formed in the fourth house. The
choice is whether exteriorization means the
expression of the life held within the form
which has been built, or creation through the
form of the greater Life in which, as
personalities, we participate. Of and
through: two small words, but how
important the distinction they indicate!

Expansion in space is matched by the will to
overcome our bondage to time and,
therefore, to the fatality of old age and death.
What is culture, socially speaking, what is
the desire for progeny, or the creative artist's
and statesman's yearning for fame, if not
products of the will to overcome the
apparent necessity there is for every person
to see himself ground to ashes by the wheel
of death?

Every living organism and every conscious
personality craves for this victory over
death. In the fifth house the yearning takes
the form of procreative and creative activity:
in the eleventh house it will become the
desire to identify oneself with the collective
growth of humanity, to become one with
Humanity-the-a-whole and thus to partake
of the immortality demonstrated by human
Civilization, as it persists from millennium

ngd dudc che phu trong 4o cdm, hodc 1a su
m& réng gidc mo va linh dnh clia ching ta vé
moét ly tudng vién min va my 1é clia con
ngudi. N6 cé thé 13 su md rong chinh chiing
ta, hodc 1a su m3 rong théng qua chiing ta cia
mét Muc Pich ma chung ta di hoan toan
hién dang pham ngi, mai nha, qudc gia clia
minh — trung tdm va cac ning luc goc ré clia
minh. Nhung d6 14 su ngoai hién va mé& réng
clia diéu d3 trd thanh nén ting — nén da hay
trung tdm — trong nha thi tu. D6 1a su ngoai
hién ctia “cdc cdm xdc”, béi vi moi cam xtc
déu dugc dinh hinh trong nha thi tu. Su lua
chon niam & chd ngoai hién cé nghia 14 biéu 16
sut song dudc gitt bén trong hinh tuéng di
dudc xay dung, hay sang tao thong qua hinh
tudng ay Su Song 16n lao hon ma chung ta,
véi tu cach pham ngé, dang tham du. Cla va
thong qua: hai tit nhoé bé, nhung su phin biét
ma ching chi ra quan trong biét bao!

Su md réng trong khéng gian tuong tng véi
y chi vugt qua su rang budc ctia ching ta vao
thoi gian, va do dé, vuot qua dinh ménh tat
yéu cla tudi gia va cai chét. Xét vé mit xa
héi, van hoa la gi, khat vong c6 con chau la
gi, hay niém khao khét danh tiéng cia nghé
si sdng tao va chinh khach 13 gi, néu khéng
phai 13 san pham cta y chi vugt qua cai tat
yéu cé vé nhu budéc mbdi ngudi phai thay
minh bi banh xe t& vong nghién thanh tro
bui?

Moi co thé sdng va moi pham ngi cé tim
thtc déu khao khat chién thang nay trudc cai
chét. Trong nha thit nim, niém khao khat ay
mang hinh thiic hoat déng sinh sin va sing
tao: trong nha thtt mudi mét, nd sé trd thanh
khat vong doéng nhat minh véi sy ting
trudng tip thé ctia nhan loai, trd nén mot véi
Nhin Loai-nhu-mot-toan-thé, va nhd dé
tham du vao tinh bat t& ma Vian Minh nhan
loai chiing t8, khi né bén bi ti1 thién nién ky



to millennium, through Dark Ages and
Renaissances alike.

It is because fifth house yearnings for
expansion and immortality always to some
extent fail and leave a bitter dross, that, in
the sixth house, a new way of life is sought
for and an eternal Why resounds. It is
because one comes to know that self-
expansion and self-immortalization fall
always short of the goal that one can at long
last knock at the door of the greater life
which is based on the fullness of relationship
and on the realistic, conscious, objective
cooperation between partners, comrades and
companions. Then the true life of human
society in its fully civilized state is
experienced, not as seen through the
glamorous spectacles of psychological
projections born of a purely subjective need,
but as a problem of sharing to be solved on
the basis of an all-inclusive kind of human
engineering.

Ultimately the truth will be known and
experienced by the wise, the truth which can
be unlocked by the magic little word:
through. The individual, born as a concrete,
integrated and organic personality in the
fourth house, can never find ultimate
immortality in himself, of himself and by
himself alone, however much he may try
within the field of fifth house activities.
Neither can he reach true immortality by
reacting against these fifth house urges and
losing his selfhood in the devotional self-
surrenders which represent one aspect of the
sixth house. The lonely individual must
become a social person, a comrade and a
friend, a partner and a responsible citizen, a
student of universal laws and a globe-
encompassing traveler. He must become one

nay sang thién nién ky khéc, qua ca nhiing
Thoi Ky Tdm T6i 1An nhiing thdi Phuc Hung.

Chinh vi nhiing khao khat cia nha thi nam
vé suma3 rong va bat ti bao gid cling that bai
& mdt mitc nao d6 va dé lai mét cin ba ding
cay, nén trong nha thu sau, ngudi ta tim
kiém mét 16i séng mdi va mot cau hdi Tai Sao
vinh cttu vang 1én. Chinh vi con ngudi di dén
chd biét rang su ty md rong va tu bat tit héa
luén hut mat muc tiéu, nén cudi cling y ¢
thé gd clta su song 1én lao hon, von dit nén
trén sy vién man clia moéi quan hé va trén sy
hdp tac thuc tién, cé y thitc, khach quan giita
nhitng ngudi ban doi, ddng chi va ban dong
hanh. Khi 4y, ddi song dich thuc ctia xi hoi
loai ngudi trong trang thai van minh tron
ven cla né dugc trdi nghiém, khéng phai
nhu dudc nhin qua cdp kinh 4o cdm cla
nhitng phéng chiéu tdm ly sinh ra tit mét
nhu cau thuan tdy chii quan, ma nhu mét
van dé chia sé can dudc giai quyét trén nén
tdng clia mot kidu kj thudt nhdn sinh bao
gom tat ca.

Sau cling, chan ly sé dudc bac hién triét biét
va trai nghiém, chan 1y cé thé duge md khda
bang tlit nhd bé day nhiém mau: théng qua. Ca
nhin, sinh ra nhu mt pham ngi cu thé, tich
hgp va hitu co trong nha thi tu, khéng bao
gid c6 thé tim thay su bat ti tdi hau trong
chinh minh, ctia chinh minh va chi béi chinh
minh, di1 y ¢é ¢6 ging bao nhiéu trong linh
vuc cic hoat dong ctia nha thit ndm. Y cling
khong thé dat dén su bat ti chan chinh bang
cach phdn ing chéng lai nhiing théi thuc clia
nha th nim nay va ddnh mat bin ngi cla
minh trong nhitng su tu hién dang day stng
mo von tiéu biéu cho mot phuong dién clia
nha thi sdu. C4 nhin c6 ddc phai trd thanh
mot con ngudi xa hdi, mdt dong chi va mot
ngudi ban, mot ngudi cong tac va mot cong
dan cé tradch nhiém, mét hoc vién ctia cac



with humanity, not in passivity to the past,
but as a civilizer, a co-builder of the future.

Then indeed the individual will understand
the magic of this word: through. Through
him Humanity will create. And in this
creative act he will be no less an individual,
but he will be an individual through whom a
universal power operates. In this the secret
of immortality is to be found. In this, the
opportunities offered by the fifth house are
fulfilled, and the individual meets himself at
the pinnacle of creative accomplishment.

When a strong planet or a group of planets
are located in the fifth house of a natal chart
this does not mean the native will
necessarily be a particularly gifted artist, ora
great lover, or the progenitor of many
children, and so on. It indicates, rather, that
matters related to this house will be
insistently the focal point for the person's
attention. The native will be involved in fifth
house issues and experiences by apparent
choice or by compulsion of fate. They will
create problems which will demand a
solution.

Problems however constitute opportunities
for growth and for "creative
accomplishment" — thus the title of this
series. Where there are no problems, the
mind and will of the individual are not
roused into operation. Life flows evenly at
the animal or cultural-social level; which
may mean happiness and peace in a
conventional and normal sense, but which
certainly is no setup for dynamic growth.

dinh luat phé quat va mot 1it khach ém tron
dia cau. Y phai trd nén mét vdi nhan loai,
khéng phéi trong sy thu dong trudc qua khyj,
ma nhu mot ngudi khai héa, mét ngudi cung
xdy dung tuong lai.

Khi 4y, qua thit ca nhan sé hiéu dudc phép
mau cla ti ndy: théng qua. Théng qua y,
Nhin Loai sé sang tao. Va trong hanh dong
sang tao ndy, y khong hé kém phan ca nhan,
nhung y sé 1a mot ca nhan ma thong qua dé
mot quyén ning phd quat vin hanh. Chinh
trong diéu nay cé thé tim thay bi mit cfia su
bat t. Chinh trong diéu nay, cic cd hoi do
nha thi nim dem lai dudc hoan tat, va ca
nhéin gap chinh minh & dinh cao ctia thanh
tuu sang tao.

Khi mét hanh tinh manh hoidc mét nhom
hanh tinh nidm trong nha thi nim cta mét
14 s6 chiém tinh bdn ménh, diéu nay khong
nhat thiét cé nghia 1a duong s6 sé 14 mot
nghé si dac biét cé tai, hay mét ngudi tinh vi
dai, hay ngudi sinh ra nhiéu con céi, vAn van.
Pung hon, né cho thiy ring nhiing vin dé
lién quan dén nha nay sé kién tri trd thanh
tiéu diém chd y clia ngudi dy. Pudng so sé
dinh liu vao cac van dé va kinh nghiém ctia
nha thi nim, do Iya chon bé ngoai hoic do
su cudng buc clia s6 phan. Chung sé tao ra
nhitng vin dé doi hdi mot giai phap.

Tuy nhién, cdc van dé cau thanh nhiing co
héi dé ting trudng va dé “thanh tuu sing
tao” — do @6 1a nhan dé cia loat bai nay. Noi
nao khéng cé van dé, thé tri va y chi clia ca
nhin khéng dude danh thiic dé hoat dong.
Ddi song tréi chdy déu déu & cap dd thu tinh
hoic vian héa-xi hoi; diéu dé cé thé cé nghia
l1a hanh phtc va binh an theo nghia quy udc
va binh thudng, nhung chic chin khéng
phai 13 mot bd cuc danh cho su ting trudng
nang dong.



Growth is the result of problems solved, of
confrontations accepted, of crises and
metamorphoses. The planets in the
astrological chart indicate points of dynamic
activity — whether the activity be
centrifugal or centripetal, outwardly or
inwardly directed. More precisely still, the
planets indicate foci of attention. A person
with no planet in the fifth house may be an
intensely creative person; but in that case, he
will consider his creativeness a natural fact,
a thing taken for granted. There will be no
real problem connected with it, and thus, in
a sense, he will not grow as a person through
it, except in a natural and spontaneous
manner. At the same time he may have
several planets in the sixth house: this would
show that while he is by nature a creative
person, problems of work and of technique,
problems of health and of adaptability to the
demand for his services, will arise. By facing
these problems and the situations they
generate, the person will reach his
maximum of individual fulfillment. He will
create, but his individual achievements will
depend not on the flow of his creative genius
as much as on the way in which he controls,
directs and puts to the best use possible the
spontaneous surge of this creative genius.

This is an essential point which cannot be
emphasized too much. The failure to
understand it has caused many students of
the ancient art of astrological interpretation
to place the wrong kind of emphasis on the
house-positions of the planets. On the
surface all may seem to indicate that a
woman with strong planets in the seventh
house will have several husbands; yet, a
single relationship alone may be sufficient to

Su ting trudng 13 két qua clia nhiing vin dé
da dugc giai quyét, clia nhitng cudc ddi dién
dugc chip nhin, clia cic khing hoang va
bién thai. Cdc hanh tinh trong 14 s6 chiém
tinh chi ra nhitng diém hoat d6ng ning dong
— du hoat d6ng ay 14 ly tAm hay hudng tam,
hudng ra ngoai hay hudng vao trong. Chinh
x4c hon nita, cdc hanh tinh chi ra nhiing tiéu
diém chu y. Mot ngudi khéng cé hanh tinh
nao trong nha th nim vin cé thé 1a mot
nguoi sang tao méanh liét; nhung trong
trudng hop 46, y sé xem tinh sdng tao cla
minh 13 mét su kién tu nhién, mét diéu mic
nhién. S& khong cé van dé thuc su ndo gin
vdi nod, va vi vay, theo mot nghia nao do, y sé
khong ting truéng nhu mot con ngudi théng
qua no, ngoai trit theo cach tu nhién va tu
phat. Péng thdi, y cé thé cé vai hanh tinh
trong nha thi sau: diéu nay cho thiy riang
trong khi y von 13 mét ngudi sang tao theo
ban chat, cdc vin dé vé cong viéc va ki thuat,
cac van dé vé stc khde va kha ning thich
nghi véi nhu cau d6i véi cac dich vu clia y, sé
nay sinh. Bing cach ddi dién vdi nhiing van
dé nay va cac tinh hudng do chung tao ra,
ngudi dy sé dat dén muc vién min ca nhan
t6i da. Y sé sang tao, nhung nhiing thanh tyu
cd nhdn clia y sé khong tiy thudc nhiéu vao
dong chay thién tai sang tao ctia y cho bing
vao cach y kiém soat, dinh hudng va st dung
tot nhat cé thé 1an trao tu phat cla thién tai
sang tao y.

Diy 1a mot diém cot yéu khdéng thé nhin
manh qua mic. Viéc khéng hiéu diéu nay da
khién nhiéu hoc vién ctia nghé thuat ¢ xua
vé dién giai chiém tinh dit sai loai trong tim
va0 céc vi tri nha cfia hanh tinh. Bé ngoai,
moi sut ¢ thé dudng nhu chi ra ring mét phu
nit cé cdc hanh tinh manh trong nha thi bdy
sé c6 vai ngudi chong; tuy nhién, chi mét moi
quan hé duy nhit cling cé thé da dé tap
trung su chu y ctia ba theo nhiing cich phtic



focus her attention in complex ways. Every
planet, in the latter case, indicates one kind
of problem she will have to solve in her
conjugal life — and thus one type of
opportunity for growth as an individual.

The Sun in the Fifth House

The Sun in the fifth house stimulates greatly
the power of self-expression in one way or
another; but it also points to probable tests
arising from too much self-projection and
too great a sense of, or desire for power.
Among public figures with such a position,
we find statesmen like President Roosevelt
and the present emperor of Japan. Among
women, we note the ill-fated queen of
France, Marie-Antoinette. The use the native
makes of this solar power, so strong in the
fifth house, determines largely whether or
not it will manifest as a constructive or a
destructive force. At any rate, such a solar
position indicates that the person should
find in his or her own true self a really valid
source of sustainment and of strength. The
native must act and create to reach any
degree of fulfillment.

Saturn in the Fifth House

Saturn represents the point of maximum
individualization and structural
differentiation. In the fifth house it indicates
originality in self-expression, but also pride
and stubbornness. The individual is most
creative by utilizing that which makes him a
unique person. His handicaps can become
the special means for creative
accomplishment — as in the case of Helen
Keller. There is a tendency to act from the
background, to be stern but steady,

tap. Trong trudng hdp sau, mébi hanh tinh chi
ra mot loai van dé ba sé phai gidi quyét trong
doi séng hén nhan cia minh — va do d6, mot
loai co hoi dé ting trudng nhu mot ca nhan.

Mat Troi trong Nha Thi Nam

Mait Trdi trong nha thi nam kich thich manh
mé quyén ning tu biéu hién theo cich nay
hay cach khdac; nhung né ciing chi ra nhiing
thit thach c6 thé phat sinh tif qua nhiéu su tu
phéng chiéu va mot cdm thic qua 16n, hoic
khat vong qua 18n, vé quyén luc. Trong sd cac
nhéan vat cong ching c6 vi tri nhu vay, ching
ta thay nhitng chinh khach nhu Téng thong
Roosevelt va vi hoang dé hién nay ctia Nhat
Ban. Trong s phu ni, ching ta ghi nhan
hoang hiu bac ménh cta nudc Phap, Marie-
Antoinette. Cach duong s6 st dung quyén
ning Mit Trdi ndy, von rat manh trong nha
thi nim, phan 16n quyét dinh liéu né sé biéu
hién nhu mot luc kién tao hay pha hoai. Du
sao di nlta, m6t vi tri Mt Trdi nhu vay chira
rang ngudi 4y nén tim thay trong chan ngi
dich thuc ctia chinh minh mdét ngudn nang
dd va stic manh that su cé gia tri. Pudng s
phai hanh dong va sang tao dé dat dén bat ky
muc d0 vién man nao.

Sao Tho trong Nha Thit Nam

Sao Thd tugng trung cho diém ca thé hda toi
da va biét héa cau tric. Trong nha thi nim,
né chi ra tinh déc déo trong ty biéu hién,
nhung cling cé su kiéu hanh va budng binh.
C4 nhan sang tao nhat bang cach s dung
chinh diéu khién y trd thanh mét con ngudi
doc nhat. Nhitng khuyét han cfia y c6 thé trd
thanh phuong tién dac biét cho thanh tuu
sang tao — nhu trong trudng hgdp Helen
Keller. C6 khuynh hudng hanh déng ti hau
trudng, nghiém khic nhung viing vang, dé6i
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revengeful at times or thorough. Upton
Sinclair, who exposed the malpractices of big
business, is an example.

The Moon in the Fifth House

The Moon in the fifth house gives often a
great deal of charm and fascination. It
stresses poetic imagination ( Alfred de
Musset) and emotional fervor; but it tends to
make the person subject to moods and
vacillating in his or her out-goings. People
with such a natal configuration should be
keenly to the personal situations and
personal needs of others, which should make
of them good educators. Passivity to
emotional and biological urges in women
and, in men, a reliance upon feelings and
upon the help of women, are the negative
characteristics to be shunned.

Jupiter in the Fifth House

Jupiter in the fifth house indicates expansion
through personal initiative and problems
arising from over-optimism in speculative
and daring ventures. There is an intense
belief in oneself and in one's ability to
manage situations. Responsibility is
assumed freely, but there also "the fool
rushes in where angels fear to tread". The
individual likes to feel that the social group
in which he participates pours its powers
and fulfills its purpose through him. The
native may feel herself blessed by a
"mission", as was evidently the case with
Annie Besant.

Mercury in the Fifth House

Mercury in the house of creative self-

khi hay bao thi1 hoic triét dé. Upton Sinclair,
ngudi da phoi bay cdc hanh vi sai trai ctia dai
doanh nghiép, 1a mét vi du.

Mit Trang trong Nha Thi Nam

Mit Trang trong nha thd nam thuong dem
lai rat nhiéu duyén dang va stic cudn hut. N6
nhin manh tri tudng tuong thi ca (Alfred de
Musset) va nhiét tinh cdm xuic; nhung né cé
khuynh hudéng khién ngudi 4y 1é thudc vao
tdm trang va dao déng trong nhiing biéu 16
hudng ra ngoai clia minh. Nhiing ngudi ¢é
cau hinh bdn ménh nhu vay nén rat nhay
bén vdi cac tinh hudng cd nhan va nhu cau ca
nhan ctia ngudi khac, diéu nay nén khién ho
trd thanh nhiing nha gido duc giéi. Su thu
ddéng trudc cac théi thic cdm x1c va sinh hoc
& phu ntt, va & nam gidi, su 1é thudc vao cam
xUc va vao su gitp d8 ctia phu nii, 1a nhiing
dic tinh tiéu cuc can tranh.

Sao Mgc trong Nha Thi Nam

Sao Méc trong nha tht nam chi ra sy md
rdng théng qua sang kién ca nhan va cac van
dé phat sinh tit sy qua lac quan trong nhiing
cudc mao hiém dau cd va tio bao. C6 mot
niém tin minh liét vao chinh minh va vao
kha ning quan 1y cc tinh huéng ctia minh.
Trach nhiém dudgc tu do ddm nhén, nhung
cling c6 tinh trang “ké khd lao vao ndi céac
thién than e ngai dit chan”. C4 nhan thich
cam thdy rang nhém x4 hoi ma y tham du
rét cac quyén ning ctia né va hoan tit muc
dich cfia né théng qua y. Puong s6 cé thé
cdm thay minh dugc ban phudc bdi mét “sit
ménh”, nhu rd rang 1a trudng hop ctia Ba
Annie Besant.

Sao Thiy trong Nha Thi Nam

Sao Thily trong nha cfia sy tu biéu hién sdng
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expression tends to give literary gifts (Victor
Hugo) and in general the ability to relate
one's emotional or spiritual life to society or
to the universe as a whole. The mystically
inclined person with a Mercury in the fifth
house seeks always to formulate in words
and to classify in systems his inner
experiences; and of this there is no better

contemporary illustration than Rudolph
Steiner, the versatile occultist, artist,

educator, sociologist. What goes forth from
the personality has to carry the stamp of
mental activity. It has to be interpreted,
related — and verbalized. Words, at times,
lead the person away and kill the direct
experience by making it over-conscious and
over-systematized.

Mars in the Fifth House

Mars in the house of emotional outgoing
tends naturally to give unusual force and
impetuosity to a person's desires, and
striking power to his will. The individual
projects himself whole-heartedly in all his
enterprises, with little reservation or fear. It
shows forth an indomitable faith in one's
power to accomplish results; and negatively,
it indicates a craving to take risks and to
squander away one's patrimony and one's
personal energies. Lenin, leader in a
revolution "that shook the world," had a fifth
house Mars.

Venus in the Fifth House

Venus in a natal chart represents the
characteristic function and the type of
circumstance through which a person feels
most intensely the meaning and value of
life-confrontations, and sublimates
experiences into significant images and

tao cé khuynh huéng dem lai ning khiéu vin
chuong (Victor Hugo) va néi chung la kha
ning lién hé ddi song cdm xtic hoic tinh than
cia minh véi x3 hoi hodc véi vii tru nhu mot
toan thé. Ngudi cé khuynh hudng than bi véi
Sao Thiy trong nha thi ndm luén tim cich
dién dat bang 16i va phan loai thanh hé thong
nhitng kinh nghiém ndi tdm cda minh; va
khéng c¢é minh hoa duong dai nao tot hon vé
diéu nay hon Rudolph Steiner, nha huyén bi
hoc, nghé si, nha gido duc, nha xa hoi hoc da
tai. Piéu di ra tit pham ngi phai mang diu an
ctia hoat ddng tri tué. N6 phai dugc dién gidi,
lién hé — va ngdn tit héa. Péi khi, 18i néi dan
ngudi dy di xa va giét chét kinh nghiém truc
tiép bang cach 1am cho né qua y thic va qua
hé thong héa.

Sao Héa trong Nha Thit Nam

Sao Hoa trong nha ctia su tudn trao cdm xuc
tu nhién c6 khuynh huéng dem lai stic manh
va su bdc dong khac thudng cho ciac ham
mudn cia mét ngudi, va stic danh déng ndi
bat cho y chi clia y. C4 nhan phéng chiéu
toan bd minh vao moi cong viéc, vdi rat it dé
dit hay sg hii. N6 biéu 16 mdt niém tin bat
khuit vao quyén ning cia minh dé dat két
qud; va theo mat tiéu cuc, nd chi ra su thém
khat chap nhan rdi ro va phung phi gia san
cling nhu céc nang luc cd nhan cta minh.
Lenin, lanh tu trong mot cudc cach mang
“lam rung chuyén thé gisi”, cé Sao Héa & nha
thi nam.

Sao Kim trong Nha Thi Nam

Sao Kim trong mot 14 s6 chiém tinh ban
ménh tugng trung cho chic ning dac trung
va loai hoan cdnh ma théng qua d6 mét
ngudi cdm nhin minh liét nhat y nghia va
gid tri clia cac cudc ddi dién trong ddi séng,
va thang hoa cac kinh nghiém thanh nhiing
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symbols. In the fifth house, Venus indicates
that the person can best evaluate life and
understand the meaning of personal
existence when engaged in creative activity
or driven by a will to achieve his individual
purpose of destiny. Others find life more
significant while cooperating with their
associates or acting as representatives of
society, but the person with Venus in the
fifth house must act from his own personal
or home foundation to reap a rich spiritual
harvest and the joy of accomplishment. F. D.
Roosevelt illustrations this configuration.

Uranus in the Fifth House

Uranus brings to the fifth house its power to

force crises of development and the
potentiality — not the certainty — of
metamorphosis. It therefore tends to

indicate unusual and transcendent types of
self-expression and creative action. Without
the inner stability gained from having
reached in the fourth house his true center
the individual may find Uranus in the fifth
house a most upsetting force. It may lead to
glamorous Utopias and unsound
speculations. At its positive best, Uranus in
this house gave a real character of genius to
men such the Hindu mystic, Swami
Vivekananda.

Neptune in the Fifth House

Neptune in the fifth house compels one
insidiously or subtly to reconsider one's
attitude  toward emotional dreams,
romances, creative activity, social risks, etc.
It produces glamour and gives an evanescent

hinh anh va biéu tugng cé ¥ nghia. Trong
nha thi nim, Sao Kim chi ra ring ngudi ay
cé thé danh gid d6i sdng va hiéu y nghia cta
hién ton c4 nhan t6t nhat khi dan thin vao
hoat dong sang tao hoic dudc thuc diy bdi
mot v chi nham dat muc dich dinh ménh cé
nhin clla minh. Nhitng ngudi khac thiy ddi
song cé y nghia hon khi hop tac véi cac cdng
su cia ho hodc hanh déng nhu dai dién cta
x4 hoéi, nhung ngudi c6 Sao Kim trong nha
th' nim phai hinh d6ng tit nén ting cd nhan
hoic gia dinh ctia chinh minh dé git hai mot
mua thu hoach tinh than phong phti va niém
vui ctia thanh tyu. F. D. Roosevelt minh hoa
ciu hinh nay.

Sao Thién Vuong trong Nha Thi Nam

Sao Thién Vuong mang vao nha thi niam
quyén ning clia né trong viée budc cac
khting hodng phat trién xay ra va tiém ning
— chtt khéng phai sut chic chin — clia bién
thdi. Do d6, né cé khuynh huéng chi ra
nhitng kiéu tu biéu hién vi hanh déng sang
tao khac thudng, siéu vuot. Néu khong cé su
6n dinh ndi tim dat dudc nhd di cham dén
trung tdm dich thyc cia minh trong nha thu
tu, cd nhan cé thé thiay Sao Thién Vuong
trong nha thl ndm la mét lyc gy xao tron
cuc manh. N6 cé thé din dén nhiing do tudng
Khong Tudng va cac dau co thiéu viing chic.
& mtc tich cuc nhit, Sao Thién Vuong trong
nha nay di dem lai mo6t pham chat thién tai
that su cho nhiing ngudi nhu nha thin bi An
D4, Swami Vivekananda.

Sao Hai Vuong trong Nha Thit Naim

Sao Hai Vudng trong nha thd ndm thic ép
con ngudi, mdt cdch 4m tham hoic tinh té,
xem xét lai thai d6 clia minh d6i véi cac giac
mo cam xugc, tinh yéu ldng man, hoat dong
sdng tao, rui ro x4 hoi, van van. N6 tao ra do
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kind of personal charm. It encourages one to
aspire to large goals, global realities,
religious experiences. Lord Byron, Rudolph
Steiner, and Wendel Wilkie have such a natal
configuration.

Pluto in the Fifth House

Pluto in the fifth house signifies that the
individual's greatest contribution to life in
general will stress personal initiative and
assuming social responsibility as an
executive or manager of psychological or
economic energies. Wilkie and Carnegie are
illustrations of one aspect of a fifth house
Pluto.

cam va dem lai mét kiéu duyén dang cd nhan
thoiang hién rdi tan. N6 khuyén khich con
ngudi vuon tdi nhiing muc tiéu 16n, cac thuc
tai toan cau, cac kinh nghiém tén gido. Lord
Byron, Rudolph Steiner va Wendel Wilkie c6
cau hinh bin ménh nhu vay.

Sao Diém Vuong trong Nha Thi Nam

Sao Diém Vuong trong nha thi nim biéu thi
rang déng gép 16n nhat ctia ca nhan cho dsi
séng néi chung sé nhan manh sing kién ca
nhén va viéc ddm nhin trdch nhiém x3i hoi
vdi tu cach ngudi diéu hanh hodc quan 1y cac
ning luc tdm ly hay kinh té. Wilkie va
Carnegie la nhiing minh hoa cho mot
phudng dién cta Sao Diém Vuong & nha thi
nam.

The Sixth House — Nha Thu Sau

The sixth house of a birth-chart is the last
section of the realm below the horizon. It is
therefore the prelude or preparation to the
range of experiences connected with the
realm above the horizon, including the
houses from the seventh to the twelfth
inclusive. The horizon has been defined in
the first study of this series as the "axis of
consciousness." The first and the seventh
houses are fields of demonstration for the
two poles of human consciousness —
subjective and objective consciousness;
consciousness which is manifest as the
relatively permanent projection of a
subjective dream or vision of the self, and
consciousness which arises out of the ever-
changing experience of intimate relationship
with other selves. The sixth house can
therefore be interpreted as the field of
preparation for the emergence of a new type
of consciousness: consciousness based

Nha thi sau ctia mot 14 so sinh 1a phan cudi
cung cda coi gidi bén dudi chan trdi. Vi vy,
né 13 khtc dao dau hay su chuin bi cho
pham vi kinh nghiém lién quan dén céi giéi
bén trén chan trdi, bao gdm cac nha tit nha
thtt bdy dén nha tht mudi hai. Trong bai
nghién cttu dau tién chia loat nay, chan trdi
da dudc dinh nghia 1a “truc ctia tdm thic”.
Nha thi nhit va nha thi bay 13 cic trudng
biéu 16 cho hai cyc ctia tdm thiic con ngudi —
tdm thiic chtl quan va tdm thic khach quan;
tdm thic biéu hién nhu sy phéng chiéu
tuong ddi bén vitng ctia mot gidc mo hay linh
anh chfl quan vé ban ngi, va tim thiic phat
sinh t kinh nghiém ludn bién ddi cia moi
quan hé mit thiét vdi cac ban ngi khac. Do
dé, nha thi sdu cé thé dugc dién gidi nhu
trudng chuian bi cho su xuit hién clia mot
kiéu tAm thic mdi: tAm thiic dit nén tang cot
yéu trén moi quan hé.


http://www.khaldea.com/charts/andrewcarnegie.shtml
http://www.khaldea.com/charts/wendellwillkie.shtml
http://www.khaldea.com/charts/rudolphsteiner.shtml
http://www.khaldea.com/charts/rudolphsteiner.shtml
http://www.khaldea.com/charts/lordbyron.shtml

essentially on relationship.

In studying the general significance of the
six houses below the birth-horizon we stated
that: "these houses are filled, first of all, by
the solid substance of the earth. They
constitute the apparently changeless
underground realm. The implications of that
fact are that they refer primarily to the
search for all solid, substantial and
permanent factors in life experience (first,
second and third houses); then to the
attempt to give expression to these factors
(fourth, fifth and sixth houses). The actual
experience of center, of permanency of
being, and of foundation occurs theoretically
at the Nadir point — the center of the earth.
This experience is that of ego; the ego being
that changeless background (or center) of
individual identity on which the changing
panorama of events, of constant biological
and psychological transformations, is seen
by the consciousness."

Thus, from this point of view, the sixth
house can be interpreted as the last phase of
human experience through which the ego
finds its expression. There is a fourth house
(angular) type of ego-expression. There is a
fifth house (succedent) type of ego-
expression; and there is also a sixth house
(cadent) type of ego-expression. The first
type manifests through the concrete
personality and the home (or through all
stable elements of being). The second type
manifests through all kind of "release" of the
power tapped and incorporated in the fourth
house — from the procreative act to the
various forms of social-cultural expressions
in which the personal ego projects itself
spontaneously and strictly on the basis of its
own feelings and of its own will to self-
expansion.

Khi nghién cttu y nghia téng quat clia sau
nha bén dudi chan troi sinh, ching ta dd ndi
rang: “trudc hét, cdc nha nay dugc ldp day
bdi chat liéu ran chic cla trai dat. Ching cau
thanh c6i ngdm dudng nhu khong ddi thay.
Ham y cta su kién dé 13 ching cht yéu néi
dén cudc tim kiém moi yéu t6 viing chic,
thuc chat va bén viing trong kinh nghiém
song (nha thi nhat, thi hai va thd ba); roi
dén nd luc biéu hién cac yéu t6 nay (nha thi
tu, tht nam va thi sau). Kinh nghiém thuc
sU vé trung tam, vé tinh bén viing cia hién
ton, va vé nén tang, trén ly thuyét, xay ra tai
diém Thién P& — trung tdm cla trai dat.
Kinh nghiém nay 1a kinh nghiém cta ban
ngi; ban ngi 13 hau canh khoéng d6i thay ay
(hay trung tidm 4y) cfia cin tinh ci nhan,
trén d6 toan canh bién ddi cla cac bién cd,
ctia nhitng chuyén héa sinh hoc va tam ly
lién tuc, dugc tim thiic nhin thiy.”

Vi vay, ti quan diém nay, nha thi sdu c6 thé
dugc dién gidi nhu giai doan cudi cing clia
kinh nghiém nhan sinh ma théng qua d6 ban
ngi tim thay su biéu hién cfia minh. C6 mét
kiéu biéu hién ban ngi thudc nha thi tu
(géc). C6 mot kiéu biéu hién ban ngi thudc
nha tht nim (ké tiép); va cling ¢ mot kiéu
biéu hién ban nga thudc nha thi sdu (suy).
Kiéu thi nhat biéu hién théng qua pham nga
cu the va mai nha (hoac thong qua moi yeu
t6 6n dinh cta hién ton). Kiéu thi hai biéu
hién théng qua moi hinh thic “gidi phéng”
quyén ning di dudc khoi m3 va tich hgp
trong nha thi tu — tit hanh vi sinh san cho
dén céc hinh thic biéu hién x3 hoi-vin héa
khéc nhau, trong dé ban ngi cid nhan phéng
chiéu chinh né moét cach ty phat va nghiém
ngit trén nén tang cac cadm xuc ctia chinh né
va y chi tu md& rong ctia chinh né.



The sixth house type of ego-expression
brings into the picture an altogether
different kind of activity. It does so because
it is already conditioned by the premonition
of the need for a complete re-orientation of
the living experience. If we refer to what was
said in the study on the fourth house we will
find that because the horizon axis of a birth-
chart symbolizes the surface of the earth at
the place of birth, the line constituted by the
"cusps" of the first and seventh houses is
curved downward, however slight this
curvature may be in actual reality. What this
indicates, at least symbolically, is that the
sixth house is as it were compressed by the
expectancy of what will come in the field of
the seventh house. There is already a recoil
of the ego as it is about to face the new
problems of relationship. There is also a will
to grow living things out of the surface of the
earth — that surface which constitutes the
line of demarcation between the sixth and
the seventh houses. The seeds which will
become stems and flowers in the seventh house
are sown in the topmost layer of the earth
which fills in the sixth house realm.

The sixth house has been called a "cadent"
house, and as such it is linked with the third,
ninth and twelfth houses. This classification,
however, does not take into consideration
the basic difference between the cadent
houses which come before the horizon and
those which herald the meridian. We
analyzed the importance of a similar
distinction with reference to the "succedent"
while discussing the fifth house. We said
that while succedent houses could be
characterized by the term, exteriorization,
nevertheless, in the case of the second and
eighth houses, this exteriorization is "based
on the need for incorporation of what is born
in the first and seventh houses," while, in the

Kiéu biéu hién ban ngi ctia nha thi sdu dua
vao bic tranh moét loai hoat dong hoan toan
khac. N6 lam nhu vay vi n6 da chiu tac dong
bdi linh cAm vé nhu cau tai dinh huéng hoan
toan kinh nghiém song. Néu ching ta tham
chiéu diéu di ndi trong bai nghién cttu vé
nha thi tu, ching ta sé thiy rang vi truc
chan trdi cfia mét 14 s sinh biéu tugng cho
bé mit trai dat tai noi sinh, nén dudng dudc
tao thanh bdi cdc “dinh nha” cta nha thi
nhat va nha tht bdy cong xuéng dudi, du @6
cong nay co6 thé rat nhé trong thuc tai. Piéu
nay chi ra, it nhit vé mait biéu tugng, rang
nha tht sdu dudng nhu bi nén lai béi su
mong chd diéu sé dén trong trudng cia nha
thi bay. Pa c6 mét su co rit clia ban ngé khi
né sip doi dién vdi cac vin dé mdi clia moi
quan hé. Cling c6 mot y chi lam cho cac sinh
vat sdng moc 1én ti bé mit trai dat — bé mit
tao thanh dudng phan gidi gitta nha thi sau
va nha thtt bdy. Nhiing hat giéng sé trd thanh
than cdy va hoa trong nha thit bay dudc gieo
trong ldp ddt trén cung lap day céi gidi nha thu
sdu.

Nha thi sdu dd dudc goi 1a mot nha “suy”, va
véi tu cach dé né dudc lién két véi cac nha
thi ba, thi chin va thi mudi hai. Tuy nhién,
cach phan loai nay khéng xét dén su khac
biét cin ban giita cadc nha suy xuit hién trudc
chan trdi va nhiing nha bao hiéu kinh tuyén.
Chiing ta di phan tich tdim quan trong cla
mot sy phan biét tuong tu lién quan dén
“nha ké tiép” khi ban vé nha thi nim. Ching
ta d4 néi rang trong khi cac nha ké tiép c6 thé
duge dic trung bang thuit ngit ngoai hién,
tuy nhién, trong truong hgp nha thi hai va
nha thi tdm, su ngoai hién nay “dit nén trén
nhu cau tich hop diéu dugc sinh ra trong nha
tht nhit va nha thit bdy,” trong khi, trong
trudng hgp nha thi ndm va nha thi mudi



case of the fifth and eleventh houses,
exteriorization refers to the outward release
of what has been gained and built in the
fourth and tenth houses.

In the third house we find that the great
problem is one of integration of the values
represented by the first and second houses —
that is, of individual vision and collective
habits, of original being and acquired
faculties or social power. In the third house,
what one is and what one has must be
correlated and the possible conflict between
the two sets of values must come to some
sort of adjustment. The goal of the
adjustment is the attainment of all the
things represented by the fourth house: a
concrete  personality, a stable and
harmonious home, and so on.

The sixth house, on the other hand, is not
basically concerned with an integration of
the experiences related to the fourth and the
fifth houses. Rather, it deals with the
repolarization and re-orientation of all that
has been expressed by the ego in the fourth
and fifth houses. It constitutes a crisis in
experience; a transition between the below-
the-horizon and the above-the-horizon
realms — thus, between two essentially
opposed approaches to the living of life. The
horizon, actually and tangibly, divides the
total cycle of human experience in two
halves. The division is sharp, unmistakable.
But the meridian produces no such
sharpness of division. It is hard to know
exactly where the zenith is located, even
when one stands with upturned face. The
zenith (and the nadir) are focal points of
experience; but the line of the horizon
establishes an almost absolute separation
between above and below. Thus, as this line
of cleavage is about to be met, the human

mot, ngoai hién néi dén su giai phéng ra bén
ngoai diéu di dudc thu nhan va xiy dung
trong nha thd tu va nha th mudi.

Trong nha thit ba, ching ta thay rang vin dé
16n 1a su tich hdp céc gia tri do nha thi nhat
va nha thi hai tugng trung — tic 13, linh 4nh
cd nhan va théi quen tip thé, hién ton
nguyeén so va cac nang luc da dat dugc hoac
quyén luc xa hoi. Trong nha thd ba, diéu
ngudi ta la va diéu ngudi ta cé phai dugc
tuong quan véi nhau, va xung d6t cé thé cé
gitia hai tip hop gia tri nay phai di dén mét
dang diéu chinh nio dé. Muc tiéu ctia su diéu
chinh 14 dat dudc moi diéu do nha thu tu
tuong trung: mot pham ngi cu thé, moét mai
nha dn dinh va hai hoa, vin van.

Mit khéc, nha thi sdu vé cin ban khong lién
quan dén viéc tich hop cac kinh nghiém lién
hé véi nha thit tu va nha thit ndm. Dung hon,
né xu ly su tdi phan cuc va tdi dinh huéng
clia tat ca nhiing gi di dugc ban ngi biéu
hién trong nha thi’ tu va nha thi nam. N6
cdu thanh mot khiung hodng trong kinh
nghiém; mét su chuyén tiép gitta cac coi gidi
bén dudi chan troi va bén trén chén tréi — do
dé, gitta hai cach tiép can ddi song cin ban
d6i 1ap nhau. Chéan trdi, mét cach thuc té va
hitu hinh, chia toan bd chu ky kinh nghiém
nhan sinh thanh hai ntta. Su phan chia 4y sic
nét, khong thé nham 1in. Nhung kinh tuyén
khong tao ra mét su phan chia sic nét nhu
vay. Thit kho biét chinh xdc thién dinh nam
& dau, ngay ca khi ngudi ta diing ngang mit
1én. Thién dinh (va Thién Dé) 14 cic tiéu diém
cia kinh nghiém; nhung dudng chin trdi
thiét 14p mot sy tach biét gan nhu tuyét doi
gifta trén va dudi. Vi viy, khi dudng phan cat
nay sip dudc gip, tdm thic con ngudi doi
dién v4i mét khing hodng thuc su. Chinh



consciousness faces a real crisis. This crisis
gives to the sixth and the twelfth houses
their essential significance.

In the sixth house the ego has to repolarize
and reorient itself. Truly, its task is one of
adjustment — and there was some
adjustment done in the third house. But in
the third house two factors are adjusted to
each other: what an individual is and what
he has. In the sixth house the ego has to
adjust itself to its limitations and its
mistakes. And this means it has to express
itself through pain, or through subservience to
principles of behavior which act as brakes and
as a discipline.

These two ways of expression — pain and
discipline — are indeed, though it may not
seem so at first, forms of self-expression for
the ego-personality. But they constitute
strange forms of self-expression — negative
self-expression. The sixth house is the house
of the Negative. But it is also the house of
Overcoming. Pain is the threshold of
overcoming. It measures the intensity of the
need for adjustment to new realms of
consciousness and these include the realms
beyond death. Such adjustments manifest
necessarily as emotional repolarization; that
is, as the reorganization of the structure of
the personality — thus, of the feelings,
which are the most direct and fundamental
manifestation of the balance of functions
within the total personality.

Ultimately, the process of  deep
repolarization leads to a purification, or
catharsis, of the ego itself. When the person
is an expression of the life growing on the
surface of the earth — even in the most
inclusive global sense — the individual is

khiing hodng nay dem lai cho nha thi sdu va
nha tht mudi hai y nghia c6t yéu cia chting.

Trong nha thi sdu, bdn ngé phai tdi phin cuc
va tai dinh hudng chinh nd. That vdy, nhiém
vu clia né 1a diéu chinh — va di cé mét it
diéu chinh dugc thuc hién trong nha thit ba.
Nhung trong nha tht ba, hai yéu td dugc
diéu chinh véi nhau: diéu mot ca nhan 1a va
diéu y cé. Trong nha thit sau, ban ngi phai tu
diéu chinh véi cac gidi han va sai 1am clia
minh. Va diéu nay c6 nghia 1a né phdi biéu
hién chinh minh thong qua dau ddon, hodc
théng qua sy phuc ting cdc nguyén tac ung xit
von hoat ddéng nhu nhiing luc ham va nhu mot
ky lugt.

Hai cach biéu hién nay — dau dén va ky luat
— théat ra, du thoat dau cé thé khong cé vé
nhu viy, 13 cic hinh thtc ty biéu hién cla
ban ngi-pham ngi. Nhung ching ciu thanh
nhiing hinh thtc tu biéu hién ky la — tu biéu
hién tiéu cyc. Nha th sdu 1a nha ctia Cai Tiéu
Cuc. Nhung né cling 14 nha cia Sy Vugt Qua.
Dau dén 14 ngudng clia cla sy vugt qua. No
do cudng dd ctia nhu cau diéu chinh vdéi
nhiing c6i gidi tdm thiic méi, va nhiing co6i
gidi nay bao gdm cac cbi gidi bén kia cai chét.
Nhiing diéu chinh nhu vay nhat thiét biéu
hién thanh su tdi phin cuc cam x1c; tic 13,
thanh su tai t8 chic ciu tric cia pham ngi
— do d6, clia cac cAm xuc, von 1a biéu hién
truc tiép va nén ting nhat clia su cin bang
cac chilc ndng bén trong toan thé pham nga.

Sau ciing, tién trinh tai phan cuc sau xa din
dén mot su thanh luyén, hay thanh loc, clia
chinh ban ngi. Khi con ngudi 12 mot bidu
hién clia su song dang 16n 1én trén bé mit
trai ddt — ngay ca theo nghia toan cau bao
gdm nhit — ca nhan dudc biéu tuong bdi



symbolized by the center of our globe; but
when an individual's consciousness grows to
include in an intimate sense the lives of
others, then, it is as if the center of one's
being were shifted symbolically from the
planet's center to the center of gravitation of
the entire solar system. This shifting of center
produces — and in another sense is the result
of — a deep internal crisis: a sixth houses
crisis. The crisis is one that stirs the
innermost core of the ego; and this stirring
manifests as the poignant pain which not
only must accompany all crises of growth,
but it is the very form of self-expression of
the ego in travail of "Christ-birth."

An alternative to this form of self-expression
is what must be called, strictly speaking,
"devotion." Devotion, as we use the term
here, is that type of emotional expression of
the ego which is based upon self-surrender.
This is also a negative type of self-
expression, and it may include pain;
however, in it, pain is transfigured — and in
a sense "glamorized" — into the deep rapture
of subservience to a personage (or a definite
Cause) who embodies (or seems to embody) the
essential qualifications of the evolutionary step
ahead. Actually, devotion (as we use the term
in this context) is not given to the personage
as an individual human being, but instead to
an "Image" which the devotee projects upon
an apparently suitable person. Devotion is an
expression of the ego denying its past and
yearning for the future; and the object of the
devotion is simply the new form of being which
the ego itself will take after the crisis is won.
The devotee worships himself as he hopes to
be tomorrow, or the day after. His devotion
is still a kind of self-expression — but one
which is negative of what has been and still

trung tdm clia dia ciu chiing ta; nhung khi
tdm thic cia mot cd nhan ting trudng dé
bao gdm, theo nghia mat thiét, doi séng clia
nhitng ngudi khéc, thi nhu thé trung tim
hién ton clia ngudi ay, vé mit biéu tugng,
dugc chuyén tif trung tdm hanh tinh sang
trong tam clia toan bg hé mdt trdi. Su chuyén
dich trung tam nay tao ra — va theo mot
nghia khéac 13 két qud ctia — mdt khing
hoadng ndi tai sdu xa: mét khiing hodng ctia
nha thi sdu. Khiing hoang iy khudy dong 16i
sdu tham nhat cia ban ngi; va sy khudy
dong nay biéu hién nhu ndi dau day dit von
khoéng chi phdi di kém moi khiing hodng
tdng trudng, ma con chinh 13 hinh thuc ty
biéu hién ctia ban ngi trong con lao khd clia
“su sinh ra ctia Christ.”

Mot lua chon thay thé cho hinh thtc tu biéu
hién nay 13 diéu, néi mot cach nghiém ngit,
phéi dudc goi 1a “sting md”. Sing md, nhu
chiing ta dung thuit ngit 3 day, 1a kiéu bidu
hién cdm xtc clia ban ngi dit nén trén sy tu
hién dang. DAy ciing 12 mot kiéu tu biéu hién
tiéu cuc, va né cé thé bao gobm dau ddn; tuy
nhién, trong d6, dau dén dudc bién dung —
va theo mét nghia nao dé dudc “do cdm hda”
— thanh niém hoan lac siu xa cfia su phuc
tung d6i véi mdt nhan vat (hoidc moét Chinh
Nghia x4c dinh) vén hién than (hodc dudng
nhu hién than) cdc phdm chét cot yéu ctia budc
tién héa phia trudc. That ra, sing md (nhu
chiing ta dung thuit ngit trong ngit cdnh
nay) khéng dugc trao cho nhan vat 4y nhu
mot con ngudi cd nhan, ma thay vao dé dugc
trao cho mét “Hinh Anh” ma ngudi sing md
phéng chiéu 1én mét ngudi cé vé thich hop.
Suing mo 1a mot biéu hién cfia ban ngi phu
nhéin qué khi cia né va khao khat tuong lai;
va d6i tugng clia su sting mo chi don gidn la
hinh thilc hién ton méi ma chinh ban nga sé
mang ldy sau khi khiing hodng duoc vuot qua.
Ngudi suing mé tén thd chinh minh nhu y hy



is, and which is an anticipation of what will
be.

Negation and anticipation — these are the
essential characteristics of the sixth house.
In it, we turn our back against the past and
strive after the future. It is the field for all
personal metamorphoses. It is the field of
"work and service," in traditional astrology;
but work and service are simply the
necessary means to the end of expanding the
personal ego into a sense of participation
with other human beings, and with society
in general. Likewise the sixth house in
mundane astrology refers to the Army and
its discipline; because a man in entering the
ranks, has to lose his sense of actional
separativeness. He becomes a unit in a larger
whole, the structure of which conditions his
self-expression.

War is the hard and wasteful way for large
groups of men to experience their
participation in the life of nations and of
humanity at large. It is the hard and
wasteful way for narrow and provincialistic
cultures to expand into a global civilization.
It is the taskmaster who forces individuals to
develop new techniques and to release
powers of inventiveness, which greed and
privilege kept imprisoned. War is a social
crisis; total war is a global crisis. It is the
triumph of negativeness, of fanaticism and
of pain. Yet it is the possible threshold of
rebirth into a new realm of humanity —
provided we welcome the quality of change
and insecurity @ which  characterizes
essentially the realm above the horizon.

vong sé trd thanh vao ngay mai, hodc ngay
kia. Sy sting mo ctia y van 13 mét loai tu bidu
hién — nhung 1a loai phii dinh diéu da ting
12 va vin dang 13, ddng thdi 1a sy tién cam vé
diéu sé 1a.

Phu dinh va tién cdm — day 1a cac dic tinh cot
yéu clia nha thi sau. Trong d6, chiing ta
quay lung lai véi qua khit va nd luc hudng téi
tuong lai. N6 1a trudng clla moi bién théi ca
nhin. Trong chiém tinh hoc truyén théng,
no la trudng cta “céng viéc va phung su”;
nhung céng viéc va phung su chi 14 nhiing
phuong tién can thiét nhiam dat muc dich
md rong ban ngi cd nhin thanh mot cdm
thic tham du véi nhiing con ngudi khac, va
vdi xa hoi ndéi chung. Tuong ty, nha thu sau
trong chiém tinh hoc thé tuc néi dén Quain
Doi va ky luit ctia né; bdi vi khi mot ngudi
gia nhap hang ngii, y phai mat di cdm thic
tadch biét trong hanh déng cia minh. Y tré
thanh mot don vi trong mot toan thé 1én
hon, ma cau tric clia toan thé dy tac déng 1én
su tu biéu hién cla y.

Chién tranh 13 con dudng khac nghiét va ling
phi d€ cac nhém ngudi 1én trai nghiém su
tham du ctia ho vao ddi song clia cac qudc gia
va ctia nhéan loai néi chung. N6 1a con dudng
khac nghiét va ling phi d& nhiing nén vin
héa hep hoi va dia phuong chd nghia mé
rdng thanh mot nén vin minh toan cau. N6
1a ngudi gidm sat khic nghiét budc cic c
nhan phat trién nhiing k¥ thuit mdi va giai
phéng cic quyén ning phat minh ma long
tham va dic quyén di giam him. Chién
tranh 14 moét khing hodng xi hdi; chién
tranh toan dién 1a mét khiing hodng toan
cau. N6 1a chién thing clia tinh tiéu cuc, clia
cudng tin va cfia dau dén. Tuy vay, né cé thé
la ngudng ctra clia su tai sinh vao mét coi gidi
mdi clia nhan loai — mién 13 ching ta dén
nhin pham tinh bién ddi va bat an vén dic



In the seventh house everything stable and
personally set seems lost. It is the house of
love and of ego-transforming relationship;
and love is a constant challenge to the ego, to
security and peace. Because people have not
been able to face courageously the tides of
change and the insecure horizons of this
realm of human interchange, they have
hemmed it with all kinds of safeguards and
taboos. But ultimately one must come to
realize that it is only by welcoming this
dissolution of the island of self into the
ocean of human relationship that an
integration of the subjective realm below-the-
horizon and the objective realm above-the-
horizon is made possible. This integration of
subjective and objective, of self and
relationship, of ideal and fact is the basis for
global consciousness and for the fullness of
human living, which is the end and aim of
the age welive in.

The Sun in the Sixth House

The Sun in the sixth house tends to show
that the will of the native is, as it were, in a
“critical state" — that is, it is no longer
polarized in the traditional manner, yet it
has not quite centered itself around a new
realization of life and truth, even though it is
probably trying very strenuously to do so.
The personality finds itself most true to its
highest purpose while struggling through
some kind of a personal or social crisis.

The native may focus internally the power of
evolution compelling a nation or humanity
as a whole to re-orient itself in a new

trung cot yéu cho cdi gidi bén trén chan trdi.

Trong nha thi by, moi diéu &n dinh va dugc
x4c 1ap theo c4 nhan dudng nhu mat di. P6 1a
nha ctia tinh yéu va ctia moi quan hé bién d6i
ban ngd; va tinh yéu 1a mot thach thic lién
tuc doi véi ban ngi, doi véi su an toan va
binh an. Vi con ngudi di khoéng thé can dam
doi dién cac dot triéu bién d6i va nhitng chan
tr&i bat an clia i gidi trao déi nhan sinh
nay, ho di rio quanh né bang da loai bién
phap bao vé va diéu cam ky. Nhung sau
cling, ngudi ta phai di dén chd nhin ra rang
chi biang cdch dén nhin su tan ri cia hon
d3o ban ngi vao dai duong mdi quan hé nhin
sinh, thi su tich hgp gitta c6i gidi chu quan
bén dudi chan trdi va cdi gidi khdch quan bén
trén chan trdi mdi tréd nén kha hitu. Su tich
hgp gitia chti quan va khich quan, gitta ban
ngi va moi quan hé, giiia ly tudng va su kién
nay la nén tang cho tam thtic toan cau va cho
su vién min clia ddi séng con ngudi, von 1a
cltu cdnh va muc tiéu cta thdi dai ching ta
dang song.

Mit Troi trong Nha Thi Sau

Mait Trdi trong nha sau c6 khuynh hudng cho
thay ring v chi cfia ngudi ban dia, cé thé ndi,
dang & trong mét “trang thai khiing hoang”
— tlc 1a, né khéng con phan cuc theo cach
truyén thdng nita, nhung ciing chua hoan
toan tu dat trung tam quanh mot ching
nghiém mdéi vé su song va chan ly, di1 rat cé
thé né dang co ging hét stc dé lam diéu dé.
Pham ngi thiay minh trung thuc nhit véi
muc dich cao nhét cia né khi dang vat 16n
qua mot loai khing hodng cd nhin hay xa
hoi nao dé.

Ngudi ban dia cé thé tap trung vao bén trong
quyén ning tién héa dang thiic bach mét
quoc gia hay toan thé nhan loai tu tai dinh



direction — and we see Vice-President Henry
Wallace obviously illustrating such a
situation. Annie Besant, the well-known
leader of the Adyar Theosophical Society,
was also an example of such a focalization of
a collective change of consciousness. With
Frederick Chopin, we see a personality
embodying the peculiar form of social and
personal crisis known as Romanticism. The
Romantic throve on tragedy, because all real
tragedy is a glorification of pain considered
as the product of a change-of-gear in
personal consciousness. If the change is
smoothly performed the noisy grinding of
gears — pain — should not be necessary.
Waste of energy through emotional storms
(and thus poor health) often accompanies
such a natal position of the Sun. In other
cases, the person is compelled to live a very
busy life of service and of work. He emerges
into a higher layer of reality through intense
activity and devotion to a personage or
cause.

Saturn in the Sixth House

Saturn in the sixth house tends to block the
avenues through which growth of body or
soul is possible; yet it may also make a
spectacular display of the will to be renewed
and of the power to accomplish reforms. If
there is devotion, this devotion may turn
into dogmatism and fanaticism, or into a
very exaggerated form of personal worship.
If there is pain and illness, these may be
long-lasting and they tend to weigh heavily
upon the consciousness. On the other hand,
such a natal configuration, by stressing the
need for self-reorientation and for discipline,
makes it possible for the native to achieve
real significance by becoming an example of
the will-to-grow in every human soul. Such a

hudng theo mét huéng méi — va chung ta
thay Phé Téng thong Henry Wallace rd rang
minh hoa cho mét tinh hudng nhu thé.
Annie Besant, nha linh dao néi tiéng ctia Ho6i
Thoéng Thién Hoc Adyar, cling 1a mét vi du vé
su tip trung nhu viy clia mot bién ddi tap
thé trong tim thtc. V&i Frederick Chopin,
chiing ta thidy mét pham ngi biéu hién hinh
thic dic thu ctia khiing hodng x4 hoi va ca
nhian dugc biét dén nhu Cha nghia Ling
man. Ngudi ldang man 16n manh nhd bi kich,
vi moi bi kich thit su déu 1a su tén vinh dau
khd dudc xem nhu sdn phim ctia mot su doi
s6 trong tAm thiic cd nhan. Néu sy thay ddi
dugc thuc hién ém tham thi tiéng nghién 6n
30 clia cic banh ring — dau khé — sé khong
can thiét. Su ling phi ning lugng qua cac con
bdo cdm xtc, va do dé stc khde kém, thudng
di kém vi tri bdn ménh nay ctia Mit Trdi.
Trong nhiing truong hop khac, con ngudsi bi
budc phai sdng mot ddi phung su va lam viéc
rat ban ron. Y di vio mot tang thuc tai cao
hon qua hoat déng minh liét va sy hién dang
cho mo6t nhan vat hay moét chinh nghia.

Sao Tho trong Nha Sau

Sao Thé trong nha siau cé khuynh hudng
chan cdc con dudng qua dé su ting truéng
cia than thé hay linh hon cé thé dién ra; tuy
nhién né cling cé thé tao nén mot biéu hién
ngoan muc cta y chi dudc d6i méi va quyén
ning thuc hién cac cai cach. Néu cé sy hién
dang, su hién dang nay cé thé bién thanh
gido diéu va cudng tin, hoic thanh mét hinh
thic sting bai cd nhan rat phéng dai. Néu cé
dau dén va bénh tit, ching cé thé kéo dai va
c6 khuynh hudng dé niang 1én tam thic. Mat
khac, mét cau hinh ban ménh nhu thé, bang
cach nhin manh nhu cau tu tai dinh hudng
va ky luit, khién ngudi ban dia cé thé dat
duge v nghia thit su bing cach trd thanh
mot tdm guong clia y chi mudn ting trudng
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one may know, figuratively at least,
martyrdom. In more usual cases, there is a
great insistence upon detail work, routine
activity and the honest and sincere
performance of those socially necessary
tasks which constitute the very foundation
of civilized living. Saturn stands in the sixth
house in the nativities of Alfred Tennyson,
Aurobindo Ghose and Issac Newton.

The Moon in the Sixth House

The Moon in the sixth house brings an
extreme personal sensitiveness to the need
for change and personal reorientation. This
need may be accepted with deep — yet
perhaps unsteady — feelings; or it may be
resented. There should be a quick response
to changes in social conditions and the
ability to adjust oneself to the requirements
of work under pressure and stress. A
devotional nature spontaneously dedicated
to some Great Work is usually indicated by
such a lunar position. We find this
illustrated in the charts of the Persian
Prophet, Abdul Baha, and also of the
Emperor of Japan, whose reign saw his
country  transform = herself  utterly.
Evangeline Adams, who was a pioneer in the
renaissance of astrology in America, had also
her natal Moon dominating her sixth house.

Jupiter in the Sixth House

Jupiter in the sixth house brings managerial
ability to bear upon the problems of personal
or social reconstruction. The great
revolutionary leaders, George Washington
and Lenin, had such a configuration; so had
Theodore Roosevelt who fought against the

trong moi linh hén con ngudi. M6t ngudi nhu
vay c6 thé biét, it nhat theo nghia béng, su t
dao. Trong cac truong hop thudng gap hon,
c6 su nhan manh 1én vio cdng viée chi tiét,
hoat déng thuong 1é va viéc thuc hién moét
cach trung thyc, chan thanh nhiing nhiém
vu can thiét vé mit xa héi vén tao thanh
chinh nén tang cfia ddi sdng vin minh. Sao
Thé ding trong nha siu trong cac 14 s6 sinh
cuia Alfred Tennyson, Aurobindo Ghose va
Issac Newton.

Mit Trang trong Nha Sau

Mit Trang trong nha sau mang lai mot su
nhay cdm ca nhan cuc d6 d6i véi nhu cau
thay ddi va tu tai dinh hudng. Nhu cau nay
c6 thé dudc chap nhan bang nhiing cdm xtc
sau xa — tuy cé 18 khong 8n dinh — hoic ¢
thé bi oan trich. Nén cé mét phan tng
nhanh véi nhitng thay d6i trong cac diéu
kién x4 hdi va kha ning tu diéu chinh theo
cac yéu cau clia cong viéc dudi ap luc va cing
thang. M6t ban chit hién ding, tu phat dang
minh cho mét Cong Trinh Vi DPai nao do,
thudng dudc chi ra bdi vi tri mit trang nhu
thé. Chiing ta thay diéu nay dudc minh hoa
trong cac 14 s0 chiém tinh ctia Nha Tién tri Ba
Tu, Abdul Baha, va ca cia Nhit Hoang, ngudi
ma triéu dai cia 6ng chiing kién dat nudc
6ng tu chuyén héa hoan toan. Evangeline
Adams, ngudi tién phong trong cudc phuc
hung chiém tinh hoc tai My, cling cé Mat
Tring bidn ménh thong linh nha sdu ctia ba.

Sao Moc trong Nha Sau

Sao Mdc trong nha sdu dua kha nidng quan tri
vao viéc xit 1y cac van dé tai thiét ca nhan
hay x3 hoéi. Cac lanh tu cach mang vi dai,
George Washington va Lenin, cé mot ciu
hinh nhu thé; Theodore Roosevelt cling vy,
ngudi di dau tranh chéng lai quyén luc két
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crystallizing power of big corporations and
for a democracy whose fluid character is the
best promise of continuous growth. In the
chart of Claude Bragdon, an outstanding
American philosopher and artist, Jupiter in
the sixth house correlates with his constant
search for spiritual laws and principles upon
which a more significant art and life could be
built. Jupiter in such position sees that all
processes of metamorphosis, in the
individual or in society, are well managed
and given the fullest possible opportunity to
develop. An individual's work is made to
prosper in so far as it relates him effectively
to the larger social pattern and prepares him
for a greater sense of participation in society.

Mercury in the Sixth House

Mercury in the sixth house stresses the use
of the intellectual functions in dealing with
all the problems and necessary adjustments
connected with a person's need to devote
himself to larger-than-personal issues. In a
house stressing emotional repolarization,
Mercury introduces an element of objectivity
and mental analysis which should be most
constructive. In contemporary leaders,
Mercury in this house is of great value, for
this is a revolutionary period and also an
intellectual age. Changes must be
interpreted by words and writings. This
position occurs in the charts of President F.
D. Roosevelt, Vice-President Henry Wallace,
and Lenin and Hitler.

Mars in the Sixth House

Mars in the sixth house gives forcefulness
and impetuosity to the desire to emerge into
new and better conditions of life. The desire

tinh ctia cc tap doan 16n va vi mdt nén dan
ch?t ma tinh chat linh déng ctia né 13 16i hita
tot dep nhit cho su ting trudng lién tuc.
Trong 14 s6 chiém tinh ctia Claude Bragdon,
mot triét gia va nghé si My xuit sic, Sao Mdc
trong nha sdu tuong Ung vdi cudc tim kiém
khéng ngling clia dng vé cic quy luit va
nguyén ly tinh than, trén dé mot nén nghé
thuat va doi séng cé y nghia hon cé thé dugc
x4y dung. Sao Mdc & vi tri nhu thé thiy rang
moi tién trinh bién thai, noi c4 nhin hay
trong xa hoi, déu dugc quan ly tét va dudc
trao co hdi day & nhat cé thé dé phat trién.
Céng viéc cia mdt cd nhin duge 1am cho
thinh vugng trong chitng muc né lién két y
moét cach hitu hiéu véi khuén miu x3 hoi
rdng 16n hon va chudn bi cho y mét cdm thtic
tham du 16n hon vao x4 hoi.

Sao Thuy trong Nha Sau

Sao Thiy trong nha sadu nhin manh viéc st
dung cac chiic ning tri tué trong khi xtt ly
moi vin dé va nhitng diéu chinh can thiét
lién quan dén nhu cau clia mot ngudi hién
minh cho cic vin dé 16n hon c4 nhin. Trong
mot nha nhin manh su tai phan cyc cdm
xtic, Sao Thiy dua vao mot yéu t6 khach
quan va phan tich tri tué von nén cé tinh xay
dung nhat. Ndi cac nha linh dao duong dai,
Sao Thuy trong nha nay c6 gid tri 16n, vi diy
1a mét thoi ky cach mang va cling 1a mét thoi
dai tri tué. Nhiing thay d6i phai dugc dién
gidi bang 18i néi va vin ban. Vi tri nay xuit
hién trong cac 14 s6 chiém tinh cia Téng
thong F. D. Roosevelt, Phé Téng thong Henry
Wallace, va Lenin cung Hitler.

Sao Héa trong Nha Sau
Sao Hoda trong nha sdu dem lai sttc manh va

tinh béc déng cho khat vong di vao nhiing
diéu kién sdng mdi mé va tét dep hon. Khat
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may be strictly personal and may manifest
as a more or less ruthless ambition goading
the individual to work and to the acquisition
of new techniques; or it may be expressed in
terms of a burning zeal driving one to
sacrifice self for the sake of a great Cause.
Queen Elizabeth Regina of England and the
Spanish  dictator, Franco are good
illustrations. In another line of endeavor, we
find Mary Baker Eddy, founder of Christian
Science, deni er of evil and healer of disease.

Venus in the Sixth House

Venus in the sixth house helps the native to
give meaning and value to all processes of
change. Critical phases of growth are
normally softened by this position of the
planet of harmony and love. Trials are made
easier to bear because they are seen in the
light of larger realities. The glow of art is cast
over the "dark night of the soul" and
sufferings become transfigured by being
made an inspiration to creative activity. The
psychologist Carl Jung has given meaning to
much that otherwise had meant
disintegration and insanity to many. Annie
Besant sought to illumine human sorrows
and confusion by bringing to the masses a
sense of higher spiritual values. Chopin and
George Sand transformed their emotional
conflicts into inspired works of music and
literature.

Uranus in the Sixth House

Uranus in the sixth house is most active, for
it is a function of crisis focused in a field of
crisis. The will to transformation is shown to
operate at white heat in the individual. This

vong 4y cé thé hoan toan c4 nhan va cé thé
biéu hién nhu mét tham vong it nhiéu tan
nhan, thiic giuc c4 nhin 1am viéc va dat dudc
cac ki thuat mdi; hoic né cé thé dudc biéu 16
nhu mot nhiét tdm chdy bdng, théi thuc
ngudi ta hy sinh ban ngi vi mét Chinh Nghia
16n lao. Nit hoang Elizabeth Regina cia Anh
va nha doc tai Tay Ban Nha, Franco, 1a nhiing
minh hoa t6t. Trong moét dudng hudng nd
luc khéc, ching ta thiy Mary Baker Eddy,
ngudi sdng lap Christian Science, ngudi pht
nhan diéu 4c va chita lanh bénh tat.

Sao Kim trong Nha Sau

Sao Kim trong nha siu giip ngudi ban dia
trao y nghia va gié tri cho moi tién trinh thay
d6i. Cac giai doan ting trudng day khing
hoang thudng dudc 1am diu bdi vi tri nay ca
hanh tinh hai hoa va tinh yéu. Nhitng thi
thach tré nén dé chiu dung hon vi ching
dudc nhin trong 4nh sdng cta cac thuc tai
rdng 16n hon. Anh ruc rd cfia nghé thuit
dudc phti 1én “dém t6i chia linh hén”, va
nhiing khé dau dugc bién dung khi ching trd
thanh ngudn cdm hing cho hoat dong sang
tao. Nha tam ly hoc Carl Jung da trao y nghia
cho nhiéu diéu ma néu khoéng thi d6i véi
nhiéu ngudi da chi mang nghia tan ra va dién
loan. Annie Besant tim céach soi sang cic ndi
budn va su rdi loan clia con ngudi bang cach
dem dén cho quan chiing mét cdm thiic vé
cic gia tri tinh than cao hon. Chopin va
George Sand di chuyén héa nhiing xung do6t
cam xuc cia ho thanh cac tdc pham 4m nhac
va vian chuong day cdm hing.

Sao Thién Vuong trong Nha Sau

Sao Thién Vuong trong nha sau hoat dong
manh nhit, vi né 1a mét chiic ning clia
khting hoang dugc tip trung trong mot linh
vuc khiing hodng. Y chi chuyén héa dugc cho
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is a splendid position for reformers and men
of great idealistic zeal, people who are
constantly seeking new horizons and
experimenting with life and with
themselves. We find this Uranian
configuration active in the charts of Henry
Wallace and the apostle of the "Music of the
Future," Richard Wagner. These individuals
focused in their own personalities the need
for the change of their times. Often reviled
while they live, these Uranian guides to
creative metamorphoses — whether they be
labeled good or bad by people of narrow
vision — are individuals through whom
human evolution operates. They compel
humanity to forge ahead, even if it be by
devious paths.

Neptune in the Sixth House

Neptune in the sixth house is a potent
solvent, which makes all inner emotional
transformation very thorough and far
reaching. It leaves very little untouched; at
times, so little indeed is left untouched that
reconstruction is a rather difficult problem.
Thus rather spectacular conditions in the
personal life may be witnessed, such as those
founds in the life of Helen Keller who
achieved spiritual greatness in spite of the
loss of most of her senses. Mahatma Gandhi
is another instance of the ploughing under of
all comforts and all security under the subtly
ruthless power of Neptunian compassion.

Pluto in the Sixth House

Pluto in the sixth house indicates that the
individual's greatest contribution to life will

thiy dang vin hanh & muc nhiét tring trong
ca nhan. Day la mot vi tri tuyét voi cho cac
nha cai cdch va nhiing ngudi c¢6 nhiét tdm ly
tudng 16n lao, nhiing ngudi khong ngling tim
kiém cac chan trdi méi va tht nghiém vdéi dsi
séng cling nhu véi chinh minh. Chtng ta
thay c4au hinh Sao Thién Vuong nay hoat
dong trong cac 14 s6 chiém tinh cfia Henry
Wallace va vi tong d6 ctia “Am Nhac Tuong
Lai”, Richard Wagner. Nhiing cd nhin nay da
tdp trung trong chinh pham ngi ctia ho nhu
cau thay d6i ctia thdi dai ho. Thudng bi phi
bang khi con séng, cic vi huéng dao Sao
Thién Vudng nay clia nhitng bién thai sang
tao — di1 ho bi nhitng ngudi cé tam nhin han
hep gan nhin t6t hay xdu — 13 nhiing cé
nhan qua d6 tién héa nhan loai vin hanh. Ho
budc nhan loai phai tién 1én phia trudc, ngay
ca khi phai qua nhitng con duéng quanh co.

Sao Hai Vuong trong Nha Sau

Sao Hai Vuong trong nha sidu 12 mot dung
mo6i manh mé, khién moi chuyén héa cam
xtic bén trong trd nén rat triét dé va vuon xa.
N6 dé lai rat it diéu khong bi cham tdi; doi
khi, qua that c6 qua it diéu khong bi cham téi
dén ndi viéc tai thiét trd thanh mot van dé
kha khé khin. Do dé cé thé chiing kién
nhiing diéu kién kha ngoan muc trong doi
séng ca nhin, ching han nhu nhiing diéu
dudc thay trong ddi Helen Keller, ngudi da
dat dudc su vi dai tinh than bat chip viéc
mat phan 18n cac gidc quan ctia ba. Mahatma
Gandhi 1a mét trudng hgp khac ctia viée cay
x4i moi tién nghi va moi an toan dudi quyén
ning tit bi tinh t& ma tan nhan cfia Sao Hai
Vuong.

Sao Diém Vuong trong Nha Sau

Sao Diém Vudng trong nha sau chi ra rang
déng gép 16n nhat ctia ca nhan cho doi song
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be made through work, service to a Cause
and self-improvement. In leaders, the goal
they seek is primarily integration, and at
times ruthless means may be exercised for
its accomplishment. Thus Lenin, founder of
the New Russia, had Pluto in the sixth house;
and so had America's George Washington.

sé dugc thuc hién qua cong viéc, su phung su
mdot Chinh Nghia va viée tu cai thién. & cac
nha ldnh dao, muc tiéu ho tim kiém trudc hét
la su tich hgp, va d6i khi cac phuong tién tan
nhin cé thé dudc st dung dé hoan thanh
muc tiéu ay. Vi viy Lenin, ngudi sing 14p
nudc Nga Mdi, c6 Sao Diém Vuong trong nha
sdu; va George Washington ciia My cling véy.

The Seventh House — Nha Bay

There is a great mystery to be unveiled in the
seventh house: the mystery of the obvious —
perhaps the greatest of all mysteries! The
"obvious" is that which, literally and
etymologically speaking, confronts you on
the way. It is that which you must meet as
you take a step out of yourself; and meeting
it, you have no choice: you must become
related to it. Running away from it is being
related in the negative way of fear. Rushing
to absorb it is being related in the way of
greed or lust. Bumping into it blindly is
relationship based on mere instinct. Meeting
it openly and courageously, with a sense of
curiosity and wonder, with the expectancy
born of the realization of the need for growth
—thisislove, in reality and in truth.

Everything proceeds from self and is
renewed through relationship. The basic
keynote of the individual self is struck at the
Eastern horizon, the Ascendant; and it
increases in intensity through the entire first
house. But this original tone (or impulse, or
vision) does not concretely manifest as a
definite personality until the fourth house
stage has been reached. Having experienced
then the center of one's concrete being, the
person expresses it and meets the results of
such an expression respectively in the fifth

C6 mot huyén nhiém 16n can duge vén md
trong nha bay: huyén nhiém cfia diéu hién
nhién — c6 1é 13 huyén nhiém 1én nhit trong
moi huyén nhiém! “Piéu hién nhién”, néi
theo nghia den va theo tit nguyén, 1a cai doi
dién vdi cac ban trén duong. Do 1a cai cac ban
phéi gdp khi budc ra khéi chinh minh; va khi
gap no, cac ban khéng co lua chon nao: cac
ban phai trd nén lién hé véi né. Chay trén né
12 1lién hé theo cach tiéu cuc cfia ndi sd. Lao
tdi d€ hap thu nd 1a lién hé theo cach clia
long tham hay duc vong. Mu quang va vao no
12 mdi quan hé dya trén ban ning don thuan.
Gap né mét cach c8i mé va can ddm, v4i cdm
thiic t0 mo va kinh ngac, véi su mong dgi
sinh ra tit nhan thic vé nhu cau ting trudng
— d6 chinh 1a tinh yéu, trong thuc tai va
trong chanly.

Moi syt déu phét xuit tit ban ngi va dudc d6i
méi qua moi quan hé. Chd 4m cin ban clia
ban ngi cd nhin dudc danh 1én tai chan troi
phia Pong, diém moc; va né gia ting cudng
dd qua toan bd nha mét. Nhung am diéu
nguyén thuy nay, hay xung lyc, hay linh 4&nh
nay, khong biéu hién cu thé nhu mét pham
ngi xac dinh cho dén khi da dat dén giai
doan nha bén. Khi biy gid di trii nghiém
trung tAm ctia ban thé cy thé cfia minh, con
ngudi biéu 16 ndé va gip cac két qua clia su
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and sixth houses.

All these stages of human living are still
completely dominated by the sense of self.
The ego learns from its experiences,
particularly through the sixth house; but
until the seventh house is reached it "learns,"
rather than becoming transformed through
essential change. Even the self-surrenders
and devotional disciplines of the sixth house
are still performed from the ego-center, for
the passionate denial of a thing indicates
that the thing still commands your
attention.

In the seventh house the human person
faces the world as an objective and external
reality. He faces things and entities over
which he has no inherent control. He
discovers, or is compelled to admit, that they
are completely outside of his self. He meets
them because he has moved out of himself,
because he is growing beyond the image he
made of himself at the "beginning" of his
individual life (Ascendant). He meets them
as equals who challenge basically his right to
expand through the entire universe.

The adolescent boy who falls in love does not
really move outside of this image of himself.
He merely projects upon the girl he loves the
image of his needs. She is the complement,
the reverse side of his personality. She is
thus an extension of his personality. The
pain from unrequited adolescent love is pain
which comes from an inner emptiness
which has not been filled. It is an internal,
organic suffering — not basically different
from hunger. The hungry man does not
experience food; he experiences himself
hungry, himself eating, himself organically
satisfied. And all the while he does not leave

biéu 16 4y 1an luogt trong nha nim va nha sau.

Tat cd cac giai doan nay clia ddi séng con
ngudi vin hoan toan bi chi phdi béi cdm thiic
vé ban ngi. C4i t6i hoc hdi tit cac trai nghiém
clia né, dic biét qua nha sau; nhung cho dén
khi dat téi nha bay, né “hoc héi” hon 13 dugc
chuyén héa qua sy thay ddi thiét yéu. Ngay
ca nhiing su ty hién va cac ky luat hién dang
ctia nha sau van dugc thuc hién tit trung tim
cai toi, vi su phii nhin cudng nhiét mot diéu
gi cho thay diéu 4y van con chiém giit su chu
y ctia cdc ban.

Trong nha bay, con ngudi d6i dién thé gidi
nhu mét thuyc tai khach quan va bén ngoai. Y
doi dién vdi cac sy vat va cac thuc thé may
khoéng cé quyén kiém soat ndi tai nao. Y
kham ph4, hoic bi budc phai thita nhin, rang
chiing hoan toan & bén ngoai bdn ngi cla y.
Y gip chung vi y di di ra khéi chinh minh, vi
y dang ting truédng vuot khéi hinh anh may
da tao vé chinh minh vio “khdi dau” clia doi
song ca nhan minh, tic diém moc. Y gip
chiing nhu nhiing ké binh ding, nhiing
ngudi thiach thic mét cich cin ban quyén
clia y dude ma rong qua toan thé vii tru.

C4u thiéu nién dang yéu khong thit sy di ra
ngoai hinh 4nh nay ctia chinh minh. Cu chi
phoéng chiéu 1én ¢6 gii minh yéu hinh anh
cdc nhu cau clia minh. C6 4y 14 phan b6 ttc,
mit trai cia pham ngi cdu. Nhu vay, cd ay 1a
mot phan md rong clla pham ngi ciu. Noi
dau ti tinh yéu thiéu nién khéng dugc dap
lai 12 néi dau dén tit mot khoang trong bén
trong chua dugc 1ap day. P6 1a mot khd dau
ndi tai, hitu co — vé cin ban khoéng khac véi
con ddi. Ngudi déi khong trdi nghiém thic
an; y trdi nghiém chinh minh dang doéi,
chinh minh dang dn, chinh minh dugc thda
min vé mit hitu co. VA trong sudt thoi gian



the sacred sphere of his own self.

To enter the symbolical seventh house realm
is to leave the sphere of one's personal being.
It is to take steps on the highway of the
universe — the way of objectivity and of
truth, the unglamored way of cooperation
and actual companionship. On that way, the
individual meets many and varied entities.
How does he meet them? Alas, in most cases,
still in terms of his own personal point of
view and biases. He meets them not as these
entities are, but as his revered traditions, his
education, his desires and his precious
memories make these entities appear to be.
They seem "obvious." He knows "all about
them." He has them all nicely classified and
labeled with names duly certified by
authorities. He meets them, but the core of
his meeting is perhaps never opened to his
consciousness. It remains a mystery, the
mystery of the obvious.

The greatest truths and the most "esoteric"
knowledge are those which the most obvious
things could reveal, if these were no longer
taken for granted. But we take them for
granted because we have names and
formulas all ready for everything we meet.
We have entered into the world of change;
but we are so unwilling to meet outside
entities on the ground of change and to
mingle with them on the highway of life —
where every entity moves and light casts
ever-changing shadows — that we at once
erect safeguards and taboos, regulations and
contracts, to force permanency of a sort
upon the constant flow of objective life. We
are frightened by change; but there is nothing
in the actual, real and objective world that does
not change its relationship constantly with

iy, y khong rdi khdi pham vi thiéng liéng ctia
chinh badn ngd minh.

Pi vao cdi gidi biéu tugng cia nha bay 1a roi
khéi pham vi ban thé c4d nhan ctia minh. P
1a budc di trén dai 16 ctia vii tru — con dudng
ctua tinh khach quan va chéin ly, con dudng
khong 3o tudng clia su hdp tac va tinh dong
hanh thuc su. Trén con dudng 4y, c4 nhan
gip nhiéu thuc thé da dang. Y gip ho nhu thé
nao? Than 6i, trong hau hét cic trudng hap,
vain theo quan diém va thién kién cd nhan
ctia chinh y. Y gip ho khéng nhu cac thuc thé
nay la, ma nhu cac truyén thong dude y tén
kinh, nén gido duc, cic ham muén va nhiing
ky Uc quy gia clia y khién cdc thuc thé nay hién
ra. Ho c6 vé “hién nhién”. Y biét “moi diéu vé
ho”. Y d4 phan loai va dan nhin ho mot cach
gon gang bang nhitng danh xung dudc cac
tham quyén ching nhan day df. Y gip ho,
nhung cot 16i ctia cude gip gd cé 18 chua bao
gid ma& ra cho tdm thtc y. N6 van 1a mét
huyén nhiém, huyén nhiém ctia diéu hién
nhién.

Nhitng chan Iy 1én nhat va tri thic “ndi moén”
nhat 1a nhitng diéu ma cac su vat hién nhién
nhat cé thé tiét 16, néu ching khong con bi
xem la duong nhién. Nhung ching ta xem
ching 1a duong nhién vi ching ta di cé sin
tén goi va coéng thiic cho moi diéu minh gip.
Chiing ta di budc vao thé gidi clia thay ddi;
nhung ching ta lai qua khéng mudn gip cac
thuc thé bén ngoai trén nén tang cla thay
d6i va hoa minh véi ho trén dai 16 cta su
song — noi moi thuc thé déu chuyén déng va
dnh sing ném ra nhitng béng d6 luén bién
ddi — dén ndi chiing ta 14p ttc dung 1én cac
bién phap bao vé va diéu cidm ky, cic quy
dinh va hdp dong, dé cudng dit mot dang
thudng ton nio d6 1én dong chay lién tuc clia
doi sdng khach quan. Chung ta s¢ hii thay
ddi; nhung trong thé gidi thuc té, chan thdt va



every other thing. To face that change
serenely, beautifully, warmly, in the
plenitude of self and the fullness of
relationship — to face it with open eyes, with
clarity, with honesty, with humor — this is
the only way to experience the birth of
reality in that companionship of being
which is the true essence of love.

Companionship, or comradeship, is the
foundation of all that relates to the human
experience in the above-the-horizon realm.
Just as at the Ascendant the original impulse
and vision which are to be manifest as
"individual personality" begin to operate, at
the Descendant (Western horizon) that
which is to unfold through the six houses
above the natal horizon becomes active.
"That" is companionship. Companionship is
the quality inherent in all relationships
which are clear and unafraid of change.
Companionship is, the heart of true
objectivity. It is the essence of reality, in as
much as it implies the relatedness of human
selves who acknowledge their participation
in a world which, though its parts are
constantly in motion, retains consistency
and a kind of organic wholeness in its
totality.

It is a world of change, if relationships
between separate individuals are considered;
but it is also a world that is constant and
consistent in its collective totality. In the
seventh house, the experience of change and
of insecurity dominates — or should
dominate; but gradually the search for a
consistent and organic totality leads
individuals to reach a steady establishment
of consciousness and behavior through their
participation in the activities of the Whole —

khdch quan, khéng co gi la khong lién tuc thay
d6i mdi quan hé ctia né vdi moi diéu khdc. Doi
dién sy thay d6i 4y mot cach thanh than, dep
dé, Am 4p, trong su vién man clia ban ngi va
sU tron ven clia mdi quan hé — ddi dién né
véi d6i mat mé rong, véi su sdng rd, véi long
trung thuc, vdi 6c hai hudc — d6 1a cach duy
nhat dé trai nghiém su khai sinh cfia thyc tai
trong tinh déng hanh cfia hién tén, von 1
ban chat dich thuc cia tinh yéu.

Tinh ddng hanh, hay tinh déng chi, 1a nén
tdng clla moi diéu lién quan dén kinh
nghiém con ngudi trong co6i gidi phia trén
chan trdi. Cling nhu tai diém moc, xung luc
va linh 4nh nguyén thfy sé biéu hién thanh
“pham ngi cd nhan” bit dau vin hanh, thi tai
diém lan, ttc chan trdi phia Tay, diéu sé khai
mé& qua sdu nha phia trén chin tréi ban
ménh trd nén hoat ddng. “Piéu dé” 1a tinh
déng hanh. Tinh ddng hanh 1a phim tinh
von c6 trong moi mdi quan hé rd rang va
khéng sg thay déi. Tinh ddng hanh 13 trai
tim ctia tinh khach quan dich thuc. N6 1a ban
chat ctia thyc tai, trong chitng muc né ham y
su lién hé ctia cdc ban nga con ngudi, nhiing
ngudi thita nhin sy tham du ctia ho vao mét
thé gidi ma, di1 cic phan clia né khong ngling
chuyén ddng, van giit dudc tinh nhit quan
va mot dang toan ven hifu co trong tong thé
ctia no.

D6 13 mot thé gidi clia thay ddi, néu xét cac
moi quan hé giita nhiing c4 nhan riéng biét;
nhung né ciing 1a mot thé gidi bén viing va
nhit quan trong tong thé tip thé cta nd.
Trong nha bay, kinh nghiém vé thay déi va
bat an chi ph6i — hoidc nén chi phoi; nhung
dan dan, cudc tim kiém mot tédng thé nhat
quan va hitu c¢d din cic ca nhan dat téi mot
su thiét 14p viing vang vé tdm thic va hanh
vi qua sy tham du ctia ho vao cic hoat déng
cia Toan Thé — di113 Toan Thé x4 hdi hay vii



be it the social of the cosmic Whole. Thus
while the first, second and third houses
mark the search for an individual center, the
seventh, eighth and ninth houses witness
the search for an established participation in a
social or cosmic Whole. These searches aim
respectively at the goals of "personality" and
of "participation in totality," goals which are
reached in the fourth and tenth houses, at
the Nadir and the Zenith.

The traditional astrologer speaks of the
seventh house as "the house of marriage";
and the concept of marriage carries the
general  implications of  permanent
relationship. On the other hand, the fifth
house is linked with "love affairs" and
impermanent romances. This distinction,
however, is not quite accurate. "Fifth house
attachments" may be permanent or
impermanent; and  "seventh  house
marriages" may also last forever or rapidly
deteriorate. The essential point is that in the
fifth house the lover does not really relate
himself with a person outside of himself, but
essentially with an Image which he projects
on a human being conveniently met. In the
seventh house, the relationship should be one
assumed with open eyes, objectively, and on
the basis of essential equality between the
participants. Whether or not that
relationship lasts one year or "until death do
us part" has no particular significance as far
as the characteristics of the seventh house
are concerned.

In fact one should clearly realize that, if
marriage does not include basically the
realization by the two partners of the need
for growth through constant transformations
in the relationship, marriage is untrue to the
real meaning of the seventh house. The
seventh house is the beginning of a phase of

tru. Vi vay, trong khi nha mot, nha hai va
nha ba danh diu cudc tim kiém mét trung
tdm cd nhén, thi nha bdy, nha tdm va nha
chin chiing kién cudc tim kiém mét su tham dy
duoc thiét lap trong mét Toan Thé xd héi hay
vii tru. Cac cude tim kiém nay lan luct nhim
dén cac muc tiéu cia “pham ngi” va “su
tham dy vao tdng thé”, nhitng muc tiéu dat
dudc trong nha bdn va nha mudi, tai Thién
Dé va Thién Pinh.

Nha chiém tinh truyén thong néi vé nha bay
nhu “nha ctia hén nhan”; va khai niém hén
nhin mang cac ham y chung vé mdi quan hé
1du dai. Mit khac, nha nim dudc lién két véi
“cac chuyén tinh” va nhitng moéi tinh ling
man khong bén. Tuy nhién, su phan biét nay
khéng hoan toan chinh x4c. “Cac gan bé clia
nha nim” cé thé bén 1au hoic khong bén lau;
va “cac hon nhan cfia nha bay” ciing cé thé
kéo dai mai mai hodc nhanh chéng suy tan.
Diém cot yéu la trong nha nim, ngudi yéu
khong that sy lién hé chinh minh véi mét
ngudi & bén ngoai minh, ma vé ban chit 1a
véi mét Hinh Anh ma y phéng chiéu 1én mét
con ngudi tinh cd gdp thuin tién. Trong nha
bay, méi quan hé nén ld mot mdi quan hé
duge ddm nhin véi d6i mit md rdéng, mot
cach khach quan, va trén nén tang binh dang
thiét yéu gifta nhiing ngudi tham dy. Moi
quan hé ay kéo dai mot nam hay “cho dén khi
cai chét chia lia chting ta” khéng cé ¥ nghia
dac biét nao xét theo cac dic tinh ctia nha
bay.

That vy, ngudi ta nén nhan ra rd rang rang,
néu hén nhan vé cin ban khong bao gém su
nhan thtc ctia hai ngudi ban doi vé nhu cau
tang trudng qua nhitng chuyén héa lién tuc
trong moi quan hé, thi hén nhan khéng trung
thuc véi y nghia thdt su ciia nha bay. Nha bay
12 khdi dau ctia mét giai doan trong doi song



human life, and that phase becomes
established, definitely and concretely, only
in the tenth house. If what relates to the
seventh house is experienced as an end in
itself and as a static structure or formula —
then, the purpose of life is thwarted and no
"global consciousness," no real "integration
of personality," is possible.

Any relationship between equals must be
based on the assumption that dynamic
transformations of the relationship are not
only possible, but necessary; for without
them there can be no individual growth and
no really creative participation in the Whole.
And there is no meaning to a relationship
which does not lead the related individuals
to experience their fullest possible
participation in the life of society — in the
"work of the world." That experience of
participation is the climax and the test of all
true human relationship, be the relationship
a business partnership, a marriage, or even a
war between nations — war being also a
form of relationship.

A quotation from a review of the new
Russian film Mashenka will illustrate the
point presented above in its abstract form:

"In the boy-girl relationship, there is an
equality of work and of ambition . . . The
essence of this new Soviet boy-girl relation
can be seen in Alyosha's love letter from the
front line to Mashenka, somewhere else on
the front line.

... In our time the fate of the world is being
decided, and that fate must be decided by us.
We are facing a stern and militant life and I
want to share that life with you. After the

con ngudi, va giai doan ay chi trd nén dugc
thiét 14p, mot cach xac dinh va cu thé, trong
nha mudi. Néu diéu lién quan dén nha bay
dudgc trai nghiém nhu mét citu cdnh tu né va
nhu mét cdu tric hay céng thiic tinh tai — thi
muc dich clia ddi séng bi can trd va khong
thé ¢ “tam thtc toan cau”, cling khong thé
c6 “su tich hgp pham nga” that su.

Bat ky moi quan hé ndo gitia nhitng ngudi
binh ddng déu phai dua trén giad dinh rang
nhitng chuyén héa ning ddng cia méi quan
hé khong chi ¢ thé x3y ra, ma con can thiét;
vi néu khong cé chung thi khong thé cé su
ting trudng cd nhan va cling khong thé cé su
tham du thit sy sang tao vao Toan Thé. Va
khéng cé v nghia nao trong mét moi quan hé
khoéng din cac cd nhan cé lién hé dén viéc
trai nghiém sy tham du day d nhit c6 thé
clia ho vao ddi song xi hdéi — vio “cong viée
ctia thé gidi”. Kinh nghiém tham du 3y la
dinh cao va phép thit clia moi méi quan hé
nhan loai chan that, di moi quan hé iy 1a
mot quan hé ddi tac kinh doanh, mot cudc
hén nhan, hay tham chi mét cudc chién giita
cac qudc gia — chién tranh cling 12 mét hinh
thitc clia moi quan hé.

Mot trich din ti bai diém phim Nga mdi
Mashenka sé minh hoa diém di dudc trinh
bay & trén dudi hinh thic tritu tugng ctia no:

“Trong mé&i quan hé trai gai, cé sy binh ding
vé cong viéc va hoai bio... Bin chit clia moi
quan hé trai gai X6 viét méi nay cé thé dugc
thay trong btic thu tinh ctia Alyosha tif tién
tuyén giti Mashenka, 3 mot noi khéc trén tién
tuyén.

... Trong thdi dai ching ta, vin ménh cfia thé
gidi dang dudc quyét dinh, va vin ménh iy
phai do chting ta quyét dinh. Chtng ta dang
doi dién mdt ddi song nghiém khiac va chién



war, wherever you are, I will find you . . ."”
(Soviet Russia magazine, Jan. 1943)

Note that he does not ask her to share his
life, but asks to share that new life together.
What a vast change in attitude is expressed
in that nuance!"

This change of attitude — if indeed it applies
to an entire generation and a vast nation —is
profoundly significant. It reveals what
should be the true meaning of all seventh
house relationships: a shared participation in
the greater Whole in which the related
individuals "live and have their being." In the
seventh house what is stressed is the
"sharing”; in the tenth house, the
"participation." But the important fact is
that, if the relationship is set at the
beginning, and especially if it is set around
the ideal projected by one of the partners
("Come and share my life . . . or my ideal"),
then the relationship does not include the
fecundant energy of change. And change is
the law of the objective world, of the realm
above the horizon — be it the sky or the
surface of the soil prolific with growing
organisms.

By '"change" we mean here "dynamic
transformation." Wherever two or more
entities are related on the basis of equality of
rights, opportunities, responsibilities and
spiritual stature there must be a constant
interplay of energies Dbetween the
participants in the relationship. Nothing can
ever remain set. No contract can bind
indefinitely. No "Constitution" can repudiate
the need for being not only "amended," but
structurally transformed, so that it can
become adjusted to the need of the social or

dau, va anh mudn ciing em chia sé doi song
dy. Sau chién tranh, di1 em & diu, anh sé tim
em...” (tap chi Soviet Russia, thang 1 nam
1943)

Hiy luu y ring anh khéng yéu cau cd chia sé
doi song cia anh, ma yéu cau cling nhau chia
sé ddi sdng mdi dy. Mot su thay d6i thai do
bao la biét bao dudgc biéu 16 trong sic thai ay!”

Su thay d6i thai 6 nay — néu qua thit né ap
dung cho cd mét thé hé va mot quoc gia rong
16n — c6 y nghia siu xa. N6 tiét 16 diéunén la
y nghia chan that cfia moi moi quan hé nha
bay: mot sy tham du chung vao Toan Thé 16n
hon, trong d6 cac ca nhan cé lién hé “sdng va
c6 hién toén ctia ho”. Trong nha bay, diéu
dudc nhan manh 13 “su chia sé”; trong nha
mudi 1a “sy tham du”. Nhung su kién quan
trong 13, néu mdi quan hé dudc dit ra ngay
tit dau, va dic biét néu né dudce dit quanh ly
tudng do mot trong hai ngudi ban ddi phdong
chiéu, “Hiy dén va chia sé ddi séng cua téi...
hay 1y tudng ctia t6i”, thi moéi quan hé ay
khéng bao gdbm ning lugng phong nhiéu clia
thay d6i. Va thay ddi 1a quy luat ctia thé gidi
khach quan, ctia cdi gidi phia trén chan tréi
— di1 d6 1a bau trdi hay bé mit dat dai mau
m& véi cac sinh thé dang ting trudng.

& day, véi “thay d6i”, chung ta mudn ndi
“chuyén héa ning dong”. Bit ci noi nao hai
hay nhiéu thuc thé lién hé véi nhau trén nén
tang binh ding vé quyén 10i, cd hoi, trach
nhiém va tam véc tinh than, noi dé phai c6
moét sy tuong tac lién tuc clia cdc nang lugng
giita nhitng ngudi tham du vio méi quan hé.
Khéng diéu gi ¢ thé mii co dinh. Khong hop
ddng nao cé thé rang budc vé han dinh.
Khong “Hién phap” nio cé thé phti nhan nhu
cau khéng chi dudc “tu chinh”, ma con duge
chuyén héa vé mit ciu tric, dé né cé thé



universal Whole.

The only factor permanent in the universe —
that is, permanent with reference to one
particular cycle — is individual selfhood. The
original impulse and basic structure which
are at the beginning of an individual life and
which sustain that life do not change
throughout the life. They are symbolized by
the astrological birth-chart, which does not
change, ‘"progressions" mark only the
manner in which potentialities become
gradually manifest in concrete living.

Relationships between equal and free
individuals, on the contrary, must forever be
transformed, because:

1) The adjustments between individuals
must be constantly renewed to fit the needs
of the individuals, each of whom develops
according to a particular rhythm determined
by age, character, ancestry, and so on.

2) The workings of the relationship must be
constantly adjusted to the new requirements
of society and of humanity as a whole; an
adjustment particularly unpredictable in
times of great social crisis.

The dangers to be met in the phase of
experience connected with the seventh
house are therefore dangers arising from a
lack of meaningful differentiation between
the two polarities of human experience;
selfhood and relationship. People have tried
to crystallize relationships as if they were
entities having selfhood. This is the Roman
law concept which gives "personality" to an
organization, a form, a nation, and so on. But
a collective personality, has no real meaning
except as a transitory instrumentality giving

dudc diéu chinh theo nhu cau cfia Toan Thé
x4 ho6i hay phd quat.

Yéu td duy nhat thudng ton trong vii try —
ttc 13, thudng ton trong tuong quan vdéi mot
chu ky ddc thu — 1a badn ngi cd nhin. Xung
luc nguyén thlly va ciu tric cin ban & khéi
dau ctia mot ddi song ca nhan va duy tri doi
song ay khong thay doi trong suot doi song.
Chiing dugc biéu tugng hda bdi 14 s6 sinh
chiém tinh, von khéng thay ddi; “cac tién
trinh” chi danh d4u cach thiic cac tiém ning
dan dan biéu hién trong ddi séng cu thé.

Trai lai, cAic moi quan hé gitta nhiing cd nhan
binh dang va tu do phdi méii méii dudc
chuyén héa, béi vi:

1) Nhiing diéu chinh gitta cdc c4 nhan phai
lién tuc dudc d6i mdi dé pht1 hop véi nhu cau
clia cac ca nhan, mdi ngudi trong s6 d6 phat
trién theo mét nhip diéu dic thit do tudi tac,
tinh cach, t& tién, van van quyét dinh.

2) Cach van hanh clia méi quan hé phai lién
tuc dudc diéu chinh theo cac yéu cau mdi clia
x4 hoi va clia toan thé nhan loai; mot su diéu
chinh dic biét khé du doadn trong cic thdi ky
khting hodng x4 hoi 16n.

Do d6, nhitng nguy hiém can d6i dién trong
giai doan kinh nghiém lién quan dén nha bay
13 nhitng nguy hiém phat sinh ti su thiéu
phan biét cé y nghia gilta hai cuc ctia kinh
nghiém con ngudi: ban ngi va mdi quan hé.
Ngudi ta di c6 két tinh cac mdi quan hé nhu
thé chung 1a nhitng thuc thé cé ban ngi. bay
1a quan niém cta luat La M3, von trao “tu
cach pham ngi” cho mot td chtic, mét hinh
thdc, mot quéc gia, van van. Nhung mot
pham ngd tdp thé khdng cé y nghia thit su
nao ngoai trit nhu mot phuong tién tam thai



effectiveness to the participation of a group
Whole whose purpose they are serving.

The only meaning of a corporate business
like Standard Oil, or a foundation like the
Rockefeller Foundation, or a college like
Princeton is derived from the service they
render to the nation as a whole. And this
service should change whenever it has to fit
new national needs. Likewise the real
meaning of a nation, like France or England,
is the meaning of her participation in the
development of humanity as a whole. Thus,
there is nothing basically permanent about a
nation, except those factors which refer to
structure and geographical characteristics —
factors which do not result from the
association of individuals, but which are
generic or planetary. Likewise, the
permanent factors in the "institution of
marriage" are those which deal with root-
values, such as sex and progeny.

All forms of association are social. And the
seventh house is the gate for all truly social
experience. The realm of society is the realm
of change. Contracts there must be.
Regulations are indispensable. Culture must
give names to objects and to relationships
between things or individuals. Nevertheless
names crystallize the experiences which the
individual meets on the highway of life, as
he moves beyond the circle of his selfhood
and faces objective reality. Names make
everything clear-cut and obvious, classified
and taken for granted. Only those who have
the courage and the inner freedom necessary
to pierce beyond the obviousness of set
standards, official names and traditional
contracts can ever hope to reach the core of
reality.

dem lai hiéu qua cho su tham du ctia mét
Toan Thé nhém ma muc dich cfia ho dang
phung su.

Y nghia duy nhat cla m6t doanh nghiép
cong ty nhu Standard Oil, hay mét quy nhu
Rockefeller Foundation, hay mdét truong dai
hoc nhu Princeton, xuat phét tif su phung su
ma ho dem lai cho toan thé qudc gia. Va su
phung su nay nén thay d6i bat ctt khi nao né
phai phtt hop véi cdc nhu cau qudc gia mdi.
Tuong tu, y nghia that su cia mot qudc gia,
nhu Phap hay Anh la y nghia ctia sy tham du
clia quoc gia 4y vao su phat trién clia toan
thé nhan loai. Vi vy, vé cin ban khong cé gi
thudng ton trong mot qudc gia, ngoai tri
nhitng yéu td lién quan dén cau trdc va cac
dic tinh dia ly — nhiing yéu t6 khong phat
sinh tit su két hdp clia cac ca nhan, ma cé
tinh ching loai hay hanh tinh. Tuong ty, cac
yéu to thudng ton trong “dinh ché hén nhan”
12 nhitng yéu t6 lién quan dén cac gia tri goc
ré, nhu gidi tinh va hau dué.

Moi hinh thtc két hgp déu mang tinh x3 hoi.
Va nha bay 1a canh cdng cho moi kinh
nghiém x4 hoi that su. C6i gidi cia x4 hoi 1a
i gidi ctia thay d6i. Phai cé cac hop dong.
Cac quy dinh 13 khong thé thiu. Vin hda
phai dit tén cho cac ddi tuong va cho cac moi
quan hé gitta nhiing su vat hay ca nhan. Tuy
nhién, tén goi két tinh cac kinh nghiém ma
ca nhan gip trén dai 16 cfia sy soéng, khi y di
ra ngoai vong tron cia ban ngd minh va doi
dién thuc tai khach quan. Tén goi khién moi
th trd nén ranh mach va hién nhién, dugc
phan loai va dugc xem 1a duong nhién. Chi
nhiing ai c6 long can ddm va ty do néi tAm
can thiét dé xuyén qua bén kia tinh hién
nhién clia cac tiéu chuin c6 dinh, cic tén goi
chinh thttc va cdc hgp déng truyén thong
mdi cé thé hy vong dat tdi cot 16i clia thuc
tai.



The Sun in the Seventh House

The Sun in the seventh house indicates that
the greatest amount of organic and spiritual
success will come to the individual as he
dares to face courageously every relationship
which he encounters while he moves freely
out of the closed circle of his own
personality. The individual will reach the
clearest realization of his basic life-purpose
by associating with others on the basis of
equality, and in partnerships which
contribute to the values and purpose of
society or to the activity of a particular
group. It does not mean necessarily success
in intimate partnerships, but fulfillment
through partnerships or marriage. C. G. Jung,
who fulfilled his destiny through intimate
contacts with hundreds of human
personalities who sought his help; Hitler,
whose strength has been in his Party or
group of co-workers, are illustrations of a
seventh house Sun.

Saturn in the Seventh House

Saturn may bring rigidity and determination
to all seventh house contacts. The individual
will feel most acutely a sense being different
from others as he tries to meet them in close
association as equals; or else he will stress
formalism and conventions in partnerships.
The person will seek security in marriage or
contracts, and may show a definite father-
complex. Overcoming willfully his fears he
may develop an aggressive spirit. Theodore
Roosevelt may be an illustration of this last
point. George Sand's masculinity in her loves
revealed a strong father-complex — but no
conventionality! Saturn in the seventh house
tends to show a fundamental weakness, or
sense of fear, in facing society. Psychological
compensations usually occur, which may

Mit Troi trong Nha Bay

Mit Trdi trong nha bay chi ra rang lugng
thanh cdng hitu co va tinh than 16n nhat sé
dén vdi cd nhan khi y ddm can ddm ddi dién
moi mdi quan hé ma y gip khi tu do di ra
khoi vong tron khép kin ctia pham nga minh.
Ca nhan sé dat dudc chiing nghiém r6 rang
nhat vé muc dich séng cin ban ctia minh
bang cach lién két véi ngudi khac trén nén
tang binh ding, va trong nhiing quan hé ddi
tadc déng gdp cho cac gia tri va muc dich caa
x4 héi hay cho hoat dong cia mét nhém dac
thi. Piéu nay khong nhat thiét c6 nghia 1a
thanh céng trong cic quan hé déi tic than
mat, ma 13 sy vién min qua cic quan hé d6i
tac hay hon nhéan. C. G. Jung, ngudi da hoan
thanh dinh ménh ctia minh qua céc tiép xtc
than mat v4i hang tram pham nga con ngudi
tim dén sy gitp d& cta dng; Hitler, ngudi cé
stic manh nam trong Pang hay nhém cdng
su ciia 6ng, 1a nhitng minh hoa cho Mét Troi
nha bay.

Sao Tho trong Nha Bay

Sao Thd c6 thé mang su cting nhic va quyét
tdm dén moi tiép xdc cia nha bay. C4 nhan
sé cAm nhan mot cach sic bén nhat cam thiic
minh khac biét véi ngudi khac khi cd ging
gip ho trong su két hgp gan giii nhu nhiing
ngudi binh dang; hoic y sé nhian manh tinh
hinh thtic va cic quy udc trong quan hé doi
tac. Ngudi 4y sé tim kiém an toan trong hén
nhin hay hop ddng, va cé thé cho thiy mét
mic cdm nguodi cha rd rét. Khi dung y chi
VUGt qua cac ndi sg clia minh, y cé thé phat
trién mot tinh than hiéu chién. Theodore
Roosevelt c6 thé 12 moét minh hoa cho diém
cudi cling nay. Tinh nam trong cic cudc tinh
clia George Sand bdc 16 mét mic cdm ngudi
cha manh mé — nhung khéng hé cé tinh quy
udc! Sao Thé trong nha bay c6 khuynh huéng
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lead to success and fame, or may end in deep
depression, when unsuccessful.

The Moon in the Seventh House

The Moon in the seventh house brings an
extreme sensitiveness to change and to the
ups and downs of human relationship. Yet
the individual usually feels quite lost if he
cannot discuss or share his way of adjusting
himself to the new situations confronting
him. In public leaders, a strong faculty of
adaptation to the crowd and to the moods of
the occasion is to be expected. Opportunities
for growth occur through close partnerships.
Women play an important part in giving the
original impulses which will determine in
time the profession or the public destiny of
the person. Theodore Roosevelt had a strong
seventh house Moon opposed by a rising
Mars, revealing emotional conflicts and a
probably strong maternal influence. Vice-
President Henry Wallace was also born with
the Moon at the Western horizon.

Jupiter in the Seventh House

Jupiter in the seventh house gives to an
individual the ability to expand personally
through intimate or social contacts.
Opportunities for growth come as one goes
out to meet them freely and fearlessly. Close
associates may help to discover and to claim
one's place of destiny in society. George
Sand, Gandhi and dictator Franco are
illustrations of this natal position of Jupiter,
which wusually leads a person to assume
social responsibilities of some sort, or to

cho thiy mét diém yéu cin ban, hay cam
thtc sg hai, khi doi dién x3 hoi. Cac bl tri
tam ly thudng xay ra, cé thé din dén thanh
cong va danh tiéng, hodc cé thé két thic
trong tram cam siu sic néu khong thanh
cong.

Mat Trang trong Nha Bay

Mat Trang trong nha bay dem lai sy nhay
cam cuc d6 d6i véi thay doi va nhitng thing
tram ctia mdi quan hé con ngudi. Tuy nhién,
ca nhan thudng cadm thay kha lac 16ng néu y
khong thé thao luan hay chia sé cich minh
diéu chinh ban than theo céc tinh huéng méi
dang ddi dién y. & cc nha linh dao céng
chiing, cé thé trong doi mot ning luc thich
ung manh mé véi ddm dbéng va vdi cac tdm
trang cia hoan canh. Cac co héi tang trudng
x3y ra qua nhiing quan hé ddi tac gan giii.
Phu nit déng mot vai tro quan trong trong
viéc trao nhitng xung luc nguyén thiy sé dan
dan quyét dinh nghé nghiép hay dinh ménh
cong khai clia ngudi ay. Theodore Roosevelt
c6 Mit Tring nha bdy manh mé déi vi véi Sao
Hda moc, cho thiy cac xung dot cam xtdc va
c6 18 mét anh hudng mau thin manh mé.
Phé Téng thong Henry Wallace ciing sinh ra
véi Mat Trang & chan trdi phia Tay.

Sao Mdc trong Nha Bay

Sao Mdc trong nha bay ban cho c4d nhan kha
ning ma réong ban than qua cac tiép xtc than
mat hoidc xa hoi. Cd hdi ting trudng dén khi
ngudi ta tu do va khdéng so hii budc ra dé gip
chiing. Nhitng ngudi than cin cé thé gitp
khdm phé va xac 14p vi tri dinh ménh cda
minh trong xa hdi. George Sand, Gandhi va
nha ddc tai Franco 1a nhitng minh hoa cho vi
tri bdn ménh nay cta Sao Mdoc, von thudng
din mét ngudi dén viéc ddm nhan mot loai
trach nhiém x3 hoi nao d6, hoic trd nén néi
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become notable through the individualistic
way in which he or she faces society.

Mercury in the Seventh House

Mercury in the seventh house indicates that
mental activity and the ability to perceive
things in an objective and dispassionate
manner will develop best as the individual
shares the life of others. Isolation and
introspection are not the natural, congenital
methods to use. Social contacts and a keen
interchange of ideas are more conducive to
real knowledge than the study of books. The
mind is normally avid for human contacts
and experiences of all sorts. This mental
eagerness for experience through human
relationship manifested in several typical
ways in the lives of Lord Byron, Baudelaire
and Cecil Rhodes.

Mars in the Seventh House

Mars in the seventh house brings to the
individual a tendency to rush out over-
eagerly into associations. There is often a
suggestion that the real motive for marriage
or partnership is an escape from self. In this
sense, it is of note that the two principal
lovers of George Sand — Alfred de Musset
and Frederick Chopin — were born with this
configuration. In other cases the impetuous
motion toward social experience is due to an
excess of organic or spiritual energy which
the structure of the personality can no
longer contain. Devotion to a work of destiny
is often felt intensely — as is undoubtedly
the case with Stalin, Mussolini, and
Washington. Personal ambition often is
interwoven with such a devotion. Creative
accomplishment lies in the gift of self to
others — but recklessness leads nowhere,
and impulsiveness must be balanced by a

bit qua cach thiic ca nhin dic tht ma y d6i
dién vdi xa hoi.

Sao Thuy trong Nha Bay

Sao Thuy trong nha bay chi ra riang hoat
déng tri tué va kha nang nhin thic su vat
mot cach khach quan, khong thién vi sé phat
trién t6t nhat khi c4 nhan chia sé doi séng
cia ngudi khac. C6 14p va ndi quan khéng
phai 13 nhiing phuong phap tu nhién, bam
sinh nén dung. Cac tiép xtc x4 hoi va sy trao
d6i y tudng sic bén dan dén tri thic thuc su
nhiéu hon viéc nghién cttu sach vd. Thé tri
thudng khao khat céc tiép xtc nhan sinh va
moi loai kinh nghiém. Su hédo htc tri tué nay
doi véi kinh nghiém qua quan hé nhan sinh
d3 biéu hién theo vai cach dién hinh trong
doi séng ctia Lord Byron, Baudelaire va Cecil
Rhodes.

Sao Héa trong Nha Bay

Sao Hda trong nha biay mang dén cho ca
nhdn khuynh hudng lao qua hang hai vao
cac moi lién két. Thudng cé gdi y rang déng
co that su clia hén nhan hodc quan hé doi tac
1a mot sy trén khdi ban than. Theo nghia nay,
diang luu y rang hai ngudi tinh chinh cta
George Sand — Alfred de Musset va Frederick
Chopin — déu sinh ra véi cau hinh nay.
Trong nhitng trudng hop khac, chuyén dong
boc déng hudng vé kinh nghiém x4 héi 1a do
su du thita niang luong hitu co hoic tinh than
ma ciu trdc ctia pham ngi khéng con chita
dung néi. Long tan hién cho mdt céng viée
dinh ménh thudng dugc cdm nhin méanh liét
— nhu chic chin 13 trudng hdp clia Stalin,
Mussolini va Washington. Tham vong ca
nhin thudng dan xen véi long tin hién nhu
thé. Thanh tyu sing tao nam trong viéc hién
ding ban thin cho ngudi khic — nhung su
liéu linh khéng dua dén dau, va tinh béc
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sense of basic root-factors and a respect for
social traditions.

Venus in the Seventh House

Venus in the seventh house suggests an
individual who is deeply concerned with the
real value and meaning in human
relationships. Mere facts and instinctive
experiences bring no satisfaction.
Everything the native meets must be
properly evaluated, and often glorified and
glamorized. On the other hand, life without
human associations seems barren or
ineffectual. The individual feels that he must
bring some value, or become a symbol of
value, to others. Hitler has Venus in his
seventh house, but in close conjunction to
Mars and squared by a tenth house Saturn,
and retrograde. He has become the symbol of
a particular kind of social consciousness.

Uranus in the Seventh House

Uranus in the seventh house gives to would-
be leaders the power to act as reformers or
regenerators. After they pass on, nothing
remains quite as it was before. There is
nothing stable in their approach to human
relationship. They love to meet life freely
and courageously. Unexpected events tend
to mar the peace of whatever type of
association they enter into. The conjugal life
is the means through which radical
transformations will be effected in their
personality. Among the famous whose
contacts with others transformed the
consciousness of their generations are
George Washington, Napoleon, Rudolph
Steiner and C. G. Jung.

ddng phai dudc quan binh bang y thiic vé cac
yéu td cian ban tin goc va sy ton trong cac
truyén thong xa hoi.

Sao Kim trong Nha Bay

Sao Kim trong nha bay goi ra mot cd nhin
quan tam siu sic dén gid tri va y nghia that
su trong cac quan hé nhan sinh. Nhiing su
kién don thuan va cac kinh nghiém bin ning
khong dem lai thda main. Moi diéu ngudi ban
ménh gip phai can dugc danh gid ding miic,
va thudng dugc tén vinh, dudc khodc vé huy
hoang. Mit khac, ddi song khéng cé cac méi
lién két nhan sinh dudng nhu kho cin hoic
v0 hiéu. C4 nhan cdm thay rang y phai mang
dén mot gia tri nao do, hoic trd thanh mot
biéu tuong clia gia tri, cho ngudi khac. Hitler
c Sao Kim trong nha bay, nhung dong vi sat
vdi Sao Hda va bi Sao Thé & nha mudi tao géc
vudng, va nghich hanh. Y di trd thanh biéu
tugng ciia mot loai tAm thiic xa héi dac thu.

Sao Thién Vuong trong Nha Bay

Sao Thién Vudng trong nha biy ban cho
nhitng ngudi mudn 1dm linh dao quyén
ning hanh doéng nhu cac nha céi cach hoic
tai sinh. Sau khi ho qua doi, khéng con diéu
gi hoan toan nhu trudc nita. Khong cé gi 6n
dinh trong cach ho tiép cin quan hé nhin
sinh. Ho yéu thich gip g& doi séng mot cach
tu do va can ddm. Cac bién cd bat ngd cd
khuynh hudng lam héng su binh yén cfia bat
clt loai lién két ndo ma ho bude vao. Pdi song
hén nhin la phuong tién qua dé nhiing
chuyén hda triét dé sé dugc thuc hién trong
pham ngi ctia ho. Trong s6 nhiing ngudi ndi
tiéng ma céc tiép xtic véi ngudi khac di bién
ddi tdm thic ctia thé hé ho cé George
Washington, Napoleon, Rudolph Steiner va
C.G.Jung.
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Neptune in the Seventh House

Neptune in the seventh house indicates that
the life of human relationship will be the
field of a more or less thorough dissolution
or metamorphosis of the personal ego into a
vaster consciousness of reality.
Opportunities will come, through marriage
or through the sharing of social-spiritual
ideals, to revise one's basic attitude to life.
The person will be particularly vulnerable to
the actions of his associates and he may seek
to carry their burdens — more so than is
good for him. Upton Sinclair, who devoted
his life to campaigning for the underdog and
to expose social privilege, is an excellent
example. The musical aspect of the planet is
shown in Wagner's and Gershwin's seventh-
house Neptune.

Pluto in the Seventh House

Pluto in the seventh house shows the
individual making a great contribution to
society through his approach to outer
experiences, through his marriage and his
partnerships. Basic social issues determine
human contacts. People are met, not on the
basis of spontaneous emotional reactions,
but in terms of principles and of their
willingness to work for a great Cause.
Gandhi, Stalin and Upton Sinclair are
illustrations of such a position of Pluto.

Sao Hai Vuong trong Nha Bay

Sao Hai Vuong trong nha bay chi ra rang dsi
song quan hé nhan sinh sé 1a trudng vuc cta
mot sy tan ri hodc bién thai it nhiéu siu
réng cia pham ngid cd nhin vao mdt tim
thttc rong 16n hon vé thuc tai. Co hoi sé dén,
qua hén nhin hodc qua viéc chia sé cac ly
tudng x4 hoi - tinh than, dé xét lai thai d6 cin
ban ctia minh d6i vdi doi séng. Ngudi 4y sé
dic biét dé bi tdn thuong trudc cic hanh
dong clia nhitng ngudi lién két véi minh, vay
cé thé tim cich ganh vac nhiing ganh ning
ctia ho — nhiéu hon miic ¢é 1di cho y. Upton
Sinclair, ngudi d hién ddi minh cho viéc vin
dong vi ké yéu thé va phdi bay dic quyén xi
hoi, 12 mot vi du xuit sic. Phuong dién 4m
nhac cfia hanh tinh nay dudc thay trong Sao
Hai Vuong nha bay cua Wagner va
Gershwin.

Sao Diém Vuong trong Nha Bay

Sao Diém Vuong trong nha bay cho thay ca
nhan déng goép 16n lao cho xa hdi qua cach y
tiép cin cac kinh nghiém bén ngoai, qua hén
nhin va cic quan hé ddi tac clia y. Nhiing
van dé x4 hoi cin ban quyét dinh cac tiép xuc
nhéan sinh. Nguoi ta dugc gap gé khong dua
trén nhiing phan ng cdm xuc tyu phat, ma
theo cac nguyén tic va theo su sin 1ong clia
ho dé 1am viéc cho mé6t Chinh Nghia 16n lao.
Gandhi, Stalin va Upton Sinclair la nhiing
minh hoa cho moét vi tri nhu thé cfia Sao
Diém Vuong.

The Eight House — Nha Tam

The seventh house of the birth-chart is the
entrance into the realm above the horizon.
The first six houses represent that portion of
the universe which is under the horizon at

Nha bay ctia 14 s6 sinh 13 16i vao cdi gidi phia
trén dudng chan troi. S4u nha dau dai dién
cho phan vil tru nam dudi dudng chan troi
ltic sinh — mit dat ran chic dudi chan, nén
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birth— the solid earth under the feet, the
permanent and unchanging support for our
existence. The final six houses, beginning
with the seventh house, constitute the realm
above the horizon, the realm of the sky,
which, on the contrary, constantly changes;
for neither the Sun, nor the Moon and the
stars, nor even any creature which flies
above the horizon, stands still in the field of
man's vision.

Thus everything above the horizon refers
essentially to the human experience of
change; that is, to the life of outer or social
activity, to the objective experience of the
human being who ceaselessly enters into
and dissolves relationship with things and
people. While everything below the horizon
essentially refers to the human self or ego, to
the inner life, to all solid values, to the
permanent foundation upon which all
activities are built, to everything that is
central.

Everything proceeds from self and is
renewed  through relationship. By
"relationship" we mean here the process of
interaction between separate entities, the
making and dissolving of contacts, the
blending and the clashing of energies,
among human beings who meet as relatively
independent entities. Each of these entities
has its own private world differentiated out
of the common experience of mankind. In
the seventh house these differentiations
either harmonize or clash. Through both
types of experience the individual selfhood
of the experiencers gains a new dimension of
existence. The contents of the individualized
personality become renewed by the
experience of relationship and of change.

The seventh house is the entrance into a

dd bén viing va khong déi cho su ton tai clia
chiing ta. S4u nha cudi, bt dau véi nha bay,
cau thanh céi gidi phia trén dudng chan trdi,
coi gidi clia bau trdi, trai lai, luén luén bién
d6i; vi ca Mit Troi, Mit Triang va cic ngdi sao,
14n ngay ca bat ct sinh vat ndo bay phia trén
dudng chan trdi, déu khéng ding yén trong
trudng nhin clia con ngudi.

Vi viy, moi diéu phia trén dudng chan trdi vé
cin ban lién quan dén kinh nghiém bién déi
clia con ngudi; nghia 13, dén doi song hoat
déng bén ngoai hay xi héi, dén kinh nghiém
khéch quan cta con ngudi, ké khong ngling
budc vao va thao gd quan hé vdi sy vat va con
ngudi. Trong khi d6, moi diéu phia dudi
dudng chan trdi vé cin ban lién quan dén tu
ngi hay ban ngi con ngudi, dén ddi sdéng nodi
tam, dén moi gia tri vitng chic, dén nén tang
bén viing trén d6 moi hoat déng dugc xay
dung, dén moi diéu mang tinh trung tam.

Moi syt xuit phat tl tu ngi va dudc d6i méi
qua quan hé. & day, véi “quan hé”, ching ta
muon ndi dén tién trinh tuong tac gilia cac
thuc thé riéng biét, sy thiét 1ap va thio gd cac
tiép xtc, sy hoa tréon va va cham clia cac
nang lugng, gitta nhling con ngudi gap nhau
nhu nhiing thuc thé tuong ddi doc 1ap. Moi
thuc thé nay cé thé gidi riéng tu clia minh,
dudc phin héa tu kinh nghiém chung cta
nhén loai. Trong nha by, cidc phin hda nay
hodc hoa hop, hodc xung dét. Qua ca hai loai
kinh nghiém, bin sic c4 nhan cta nhiing
ngudi trai nghiém dat dudc mot chiéu kich
hién ton mdi. Noi dung clia pham ngi di ca
nhin héa dudc d8i mdi nhd kinh nghiém vé
quan hé va bién déi.

Nha by 14 16i vio mét thé gidi bién ddi, néu



world of change, if relationship between
separate entities is considered; but it is also a
world that is constant and consistent in its
collective totality. It is the world of human
society, the world of Humanity considered
as an organic whole. Thus, while the first,
second and third houses mark the search for
an individual center of being (personality,
home, and so on), the seventh, eighth and
ninth houses witness the search for an
established participation in a social or
cosmic whole. These two searches can be
said then to aim respectively at the goals of
personality and of participation in totality —
goals which are reached in the fourth and
tenth houses, at the Nadir and the Zenith.

The eighth house of a birth-chart represents
the field of human experience which gives
substance and power to the unfoldment of
one's individual nature along the lines of
one's participation in the activities of the
social organism — or of any still vaster
"cosmic" whole. The relative success or
failure of such an unfoldment depends
essentially upon two sets of factors: 1) The
ability of the differentiated individual self
(or ego) to orient its sense of uniqueness, its
energies or gifts, and its particular
conceptions or opinions (products of
environment and education) to the goal of
participation in the social organism; and 2)
the character of the relationships entered
upon in the seventh house (whether dynamic
and creative, or static and possessive), and the
degree or quality of sharing experienced in
such relationships.

Every house above the horizon can be
interpreted in two different ways, because,
while these houses are usually considered in
reference to the Ascendant or first house —
thus they are the eighth, ninth, tenth, and so

xét quan hé gilia ciac thuc thé riéng biét;
nhung d6 cling 13 mot thé gisi hang dinh va
nhat quan trong toan thé tdp thé ciia no. Pé 1a
thé gidi clia x4 hoi loai ngudi, thé gidi clia
Nhan Loai duge xem nhu mét toan thé hitu
cd. Vivay, trong khi nha mét, nha hai va nha
ba ddnh diu cudc tim kiém mot trung tim
hién tén c4 nhan, nhu pham ngi, mai nh3,
v.v., thi nha bay, nha tdm va nha chin chiing
kién cudc tim kiém sy tham du d3 dudc thiét
1ap vao mot toan thé x4 hoi hodc vii tru. Bay
gid, cé thé néi hai cude tim kiém nay lan lugt
hudng dén cac muc tiéu clla pham ngi va clia
sit tham du vao toan thé — nhitng muc tiéu
dat dugc trong nha bon va nha musdi, tai
Thién D& va Thién Pinh.

Nha tdm cta 14 s6 sinh dai dién cho trudng
kinh nghiém nhin sinh dem lai chat liéu va
quyén ning cho sy khai ma3 ban chat cd nhin
clia mot ngudi theo cac dudng 16i tham du
clia y vao cac hoat ddng clia cd cau x3 hoi —
hoidc clia bt cit toan thé “vil tru” nao con
réng 16n hon. Thanh cdng hay that bai tuong
doi cfia sy khai mé nhu thé vé cin ban tly
thudc vao hai nhém yéu to: 1) Kha ning clia
tu ngd cd nhin di phin hda, hay ban ngj,
trong viéc dinh huéng cdm thic déc ddo cta
nd, cdc nang lugng hay thién tu ctia né, va
cac quan niém hay y kién dic thi cia né, von
1a san pham cfia moéi trudng va gido duc, vé
muc tiéu tham du vao cd cau xi hoi; va 2)
tinh chit clia cic quan hé dudc budc vao
trong nha bay, du ndng déng va sdng tao, hay
tinh tai va chiém hitu, cing muc d6 hoic
pham chat clia su chia sé dugc kinh nghiém
trong nhitng quan hé ay.

Moi nha phia trén dudng chan trdi déu cé thé
dugc dién gidi theo hai cach khac nhau, béi
vi, trong khi cac nha nay thudng dugc xét
quy chiéu theo diém moc hay nha mét — do
dé chiing 1an lugt 1a nha tdm, nha chin, nha



on in sequence — at the same time they can
be also studied in reference to the
Descendant or seventh house. This is so
because all human experience is essentially
bi-polar, and the two poles are "selfhood" and
"relationship." As already said, everything
proceeds from self and is renewed through
relationship. And we might add that every
relationship which proves a creative factor
in the "work of the world" gives rise to a new
cycle of being — thus to a new Ascendant, a
new  differentiated life-impulse and
structure of self.

As a result, the eighth house is "eighth" in
relation to the Ascendant — but it is also
"second" in relation to the Descendant
(western horizon, or seventh house cusp) —
and as such it refers to the substance of
relationship and to everything which a
relationship gathers from the social organism
in the midst of which it unfolds.

The process of eighth house re-orientation
can be best understood by realizing that
every complete personality (as it is
integrated in the fourth house) is a trinity of
elements. There is the individual self,
considered as a differentiated structure or
tone of being animated by an '"original
impulse," but at the stage of potentiality
rather than actuality (first house). Then
there are inherited tendencies which
constitute the physical and psychological
"wealth" permitting the potential self to gain
substance and body (second house). Finally,
there is the sum-total of experiences and
knowledge gained by living in a particular
environment (third house).

The three sets of factors, integrated in the
concrete personality, become powerfully
affected by the types of experiences which

mudi, v.v. — dong thdi ching ciing ¢ thé
dugc nghién ctu quy chiéu theo diém lin
hay nha bay. Piéu nay 1a nhu vay bdi vi moi
kinh nghiém nhan sinh vé cin ban déu ludng
cuc, va hai cuc 13 “ban sic” va “quan hé”. Nhu
d3 néi, moi syt xuat phat tli tu ngi va dugc
d6i mdi qua quan hé. Va ching ta cé thé
thém rang moi quan hé chiing té 1a mét yéu
t6 sang tao trong “cdng viéc clia thé gidi” déu
lam nay sinh mét chu ky hién tén mdi — do
d6 13 mét diém moc mdi, mot xung luc song
va cau trdc tu ngd mdéi da phan héa.

Do d6, nha tam la “nha tam” trong quan hé
véi diém moc — nhung né ciing 13 “nha hai”
trong quan hé véi diém lin, tic dudng chan
troi phia tdy, hay dinh nha bay — va véi tu
cach 4y, né lién quan dén chat liéu clia quan
hé va dén moi diéu ma mét quan hé thu thip
tl cd cau x4 hoi giita 1ong ndi né khai mé.

Tién trinh tai dinh huéng ctia nha tdm cé thé
dudc hiéu rd nhat khi nhan ra ring moi
pham ngd hoan chinh, khi dugc tich hgp
trong nha bdn, 12 mot tam phan ctia cic yéu
t6. C6 tu ngi ca nhan, dudc xem nhu mdt cau
triic hoic 4m diéu hién tén di phan hoda,
dugc lam sinh dbéng bdi moét “xung luc
nguyén thily”, nhung & giai doan tiém ning
hon 14 hién thuc, tc nha mot. Roi cé cac
khuynh huéng di truyén cau thanh “tai san”
thé chat va tam 1y, cho phép tu ngi tiém
ning dat dudc chat liéu va than thé, tiic nha
hai. Cudi cling, c6 tdng toan bd nhiing kinh
nghiém va tri thic dat duge nhd séng trong
mot moi truong dic thu, tic nha ba.

Ba nhém yéu t8, dugc tich hgp trong pham
ngi cu thé, chiu &nh hudng manh mé béi cac
loai kinh nghiém dugc gédp trong c6i gidi phia



are met in the above-the-horizon realm; that
is, as the person moves, consciously and
objectively, among his or her equals,
becoming related in love or hate, through
partnerships of trade or through the
comradeship of a common social purpose. A
true human relationship (relationship on the
basis of essential equality) tends to renew
the personality and to give it a new
dimension.

But what is it which is actually renewed, or
(as traditional astrology says) regenerated in
the eighth house? Essentially it cannot be the
individual selfhood in itself, because the set
of potentialities or abstract structure of
being which the first house symbolizes
constitutes the permanent factor in any life-
cycle. The Word-that-is-in-the-beginning"
(the self) does not change; but it may
combine with other Words in order to
constitute a sentence, a chapter, a book —
that is, a social group, a nation, human
society as a whole. This combination occurs
through the seventh house type of
relationships. The sentence, chapter or book
is produced symbolically in the tenth house,
the realm in which society operates as an
organic whole and the individual finds his
place in that operation by virtue of the
dynamic sharing with others of that which he
has experienced.

If the first house represents the single word,
in the seventh house these single words
gravitate the one toward the others. In
primitive languages nouns are by far the
most important words. We may even say
that originally every word is a name — the
name of some kind of entity recognized by
the members of the same tribe. These names
are juxtaposed in a particular order which
expresses the simple sequence of events or

trén dudng chan trdi; nghia 13, khi ngudi ay
di chuyén, mot cach hitu thic va khéach
quan, gitta nhiing ngudi ngang hang vdi
minh, trd nén lién hé trong tinh yéu hay thu
ghét, qua cac quan hé ddi tac thuong mai
hoic qua tinh déng chi cia moét muc dich x3
héi chung. Mot quan hé nhan sinh chan thit,
tc quan hé trén nén ting binh dang thiét
yéu, c6 khuynh huéng d8i mdi pham ngi va
ban cho né mét chiéu kich méi.

Nhung diéu gi thit su dugc d8i mdi, hay nhu
chiém tinh hoc truyén thong néi, dudc tdi
sinh trong nha tdm? Vé cin ban, d6 khong
thé 1a chinh ban sic cd nhan tu nd, béi vi tap
hgp cac tiém ning hay cau tric tritu tuong
cia hién t6n ma nha mét tugng trung cdu
thanh yéu td bén viing trong bdt ci chu ky song
nao. “Loi-von-&-ldc-khdi-dau” tic tu ngi,
khong thay déi; nhung né cé thé két hop véi
nhiing Loi khic dé cau thanh mot cau, mét
chuong, moét cudn sich — nghia 13, mot
nhém x3 hoi, mdt qudc gia, x4 hoi loai ngudi
nhu mét toan thé. Su két hop nay xay ra qua
loai quan hé ctia nha bay. C4u, chuong hay
cudn sach dudc tao ra mot cach biéu tuong
trong nha mudi, c6i gidi noi xa héi van hanh
nhu mot toan thé hitu co va ca nhan tim thay
vi tri cla minh trong su vdn hanh d6 nho sy
chia sé nang déng véi ngudi khdc vé diéu y da
kinh nghiém.

Néu nha mét dai dién cho mét tit don 18, thi
trong nha bay cac tit don 18 ay bi hut vé phia
nhau. Trong cidc ngdn ngli nguyén thuy,
danh tif quan trong hon han céc loai ti khéc.
Chiing ta tham chi cé thé ndi ring ban dau
moi ti déu 1a mot tén goi — tén goi clia mot
loai thuc thé nao d6 dudc cic thanh vién
cing bd tdéc nhan biét. Nhiing tén goi nay
duge dit ké nhau theo mot trat tu dic thu,
dién dat trinh ty don gidn clia cic su kién



objects experienced. But, as languages
become more complex, qualificatives or
adjectives, then verbs denoting particular
kinds of actions, are added to the names,
which become thus, strictly speaking, nouns.

This gradual unfoldment of a language
corresponds to the eighth house; for in the
eighth house the related individual selves
become modified by the interactions and
interpenetrations produced by constant
relationships. Provided the illustration is not
taken literally, we might say that words
appear thereafter as nouns, adjectives, verbs.
Groupings are constituted, whether in the
realm of the comradeship born of love or in
terms of business interests. Three basic
kinds of social types are formed:

1) the person who is a center of social value
(noun)

2) the person who qualifies and colors such
centers while in close association with them
(adjective)

3) the person who activates relationships for
a group purpose, "the man of action" (verb).

As aresult of such a social process individual
selves find themselves oriented in one way
or another in relation to the meaning and
purpose of the group (sentence). This is
"social orientation" — the transformation of
individuals to the end that they may be able
to perform distinct functions in the social
organism. This does not mean a charge of
the basic form of selfhood (the permanent
factor in life); but it means a change in the
use to which this form is put.

hay d6i tugng dudc kinh nghiém. Nhung khi
ngdn ngit trd nén phiic tap hon, cac tit pham
dinh hay tinh tit, r6i cdc dong tit chi nhiing
loai hanh déng dic thu, dugc thém vao cac
tén goi, va do d6, ndi chit ché, cac tén goi ay
trd thanh danh ttr.

Su khai mé& dan dan ndy cia moét ngdn ngit
tuong Ung véi nha tdm; vi trong nha tam, cac
tu ngd ca nhan d4 lién hé trd nén bién d6i béi
nhiing tuong tac va thdm nhip 1an nhau do
cac quan hé lién tuc tao ra. Mién 1a khéng
hiéu minh hoa nay theo nghia den, chiing ta
c6 thé néi rang tit d6 vé sau cac ti xuit hién
nhu danh tU, tinh tu, dong tu. Cac nhém
dugc cau thanh, du trong cdi gidi cia tinh
ddng chi sinh ra ti tinh yéu hay theo cac lgi
ich kinh doanh. Ba loai hinh x4 hdi can ban
dudc hinh thanh:

1) ngudi la mét trung tam gia tri xa hoi, tic
danh tu

2) ngudi pham dinh va t6 mau cho nhiing
trung tam 4y khi & trong mdi lién két gan giii
vdi chung, tic tinh ti

3) ngudi kich hoat cac quan hé vi mot muc
dich nhém, “con ngudi hanh déng”, tic d6ng
tu.

Do két qua ctia mot tién trinh xa hoi nhu thé,
cic tu ngd cd nhan thiy minh dudc dinh
hudng theo cach nay hay cach khac trong
quan hé véi y nghia va muc dich ctia nhém,
tic cau. bay la “dinh hudng xa hoi” — su
chuyén héa cic cd nhian nhim dé ho cé thé
thuc hién nhitng chuc ndng riéng biét trong co
cau xa héi. Piéu nay khdéng cé nghia 12 mét
su thay d6i ctia hinh thiic cin ban cfia ban
sic, tic yéu to bén viing trong ddi song;
nhung né cé nghia 14 mét sy thay d8i trong
cach st dung hinh thiic ay.



This is a capital point. "Regeneration" does
not mean change of form. When Jesus came
back as the Christ from the Mount of
Transfiguration, the Shape of his face had
not changed, but it shone. Jesus the Christ
was still Jesus, but a Jesus differently
oriented — Jesus operating in a different
frame of reference. Regeneration changes the
frame of reference and the use of the
structure of selfhood; it does not basically
change that structure itself.

In the eighth house the practice of
participation  produces  results, pays
dividend, increases (or disrupts) the cohesive
power of the group — or of the married
couple. Actual sharing creates social
consciousness; or lack of sharing lets in the
centrifugal forces of disintegration — and
presently the relationship is terminated. If
the relationship is dynamic and creative, it
changes constantly to fit the need of the
moment in terms of both the requirements
of each individual's pattern of growth and
the over-all social demand there is for the
activities of these individuals. The changes
may be slight at some times, very definite at
others; but relationships, in order to be
creative, must be plastic and constantly in a
state of "chemical" or "electro-magnetic"
readjustment. Nevertheless the essential and
functional purpose of a relationship with
reference to the social organism as a whole is
a steady factor. It is steady even though it
may change, because whatever change has
become necessary must occur in a functional
and orderly manner.

The functional purpose of the relationship
within the social organism is "felt" in the
seventh house. The ‘'feeling" becomes
substantiated in the eighth house through
the practice of "shared participation" in the

Diy 1a mot diém then chét. “Tai sinh” khong
c6 nghia 13 thay déi hinh thiic. Khi Jesus trd
lai vdi tu cach Ptic Christ tit Nti Hién Dung,
hinh dang khuén mait ctia Ngai khéng thay
d6i, nhung né tda sang. Jesus Puc Christ van
la Jesus, nhung la mét Jesus dugc dinh hudng
khac — Jesus van hanh trong mét khung quy
chiéu khdc. T4i sinh thay d6i khung quy chiéu
va cach st dung ciu tric clia ban sic; né
khéng thay ddi cin ban chinh ciu tric ay.

Trong nha tam, viéc thuc hanh tham dy tao ra
két qua, dem lai 1di tiic, gia ting, hoic pha vd,
quyén ning c6 két cia nhém — hay ctia d6i
vo chong. Su chia sé thuc té tao ra tAm thic
x4 hoi; hoic thiéu chia sé s& dé cho céc luc ly
tam cfia sy tan rd xam nhip — va ching bao
lau quan hé chim dut. Néu quan hé ning
ddng va sang tao, né khéng ngling thay déi
dé pht1 hgp véi nhu cau ctia khoanh khic, xét
cd theo ciac doi héi cia khuén mau ting
trudng cia mdi c4 nhan 1an theo nhu cau xi
hoi téng thé doi véi cac hoat déng clia nhiing
ca nhan nay. Nhiing thay d6i cé thé doi lic
rat nhe, Iic khac lai rat rd rét; nhung dé cé
tinh sang tao, cic quan hé phai mém déo va
ludn & trong trang théi tai diéu chinh “hda
hoc” hoac “dién ti”. Tuy nhién, muc dich
thiét yéu va chiic ning clla mot quan hé
trong quy chiéu véi co cidu xi hdi nhu mét
toan thé 1a mot yéu to 6n dinh. N6 8n dinh
cho di1 cé thé thay d6i, bdi vi bat ct thay ddi
nao di trd nén can thiét déu phai xay ra theo
mot cach c6 chiic nang va trat tu.

Muc dich chitc ning ctia quan hé bén trong
o cau x4 hoi dudc “cam thay” trong nha bay.
“Cam nhan” iy trd nén cé chat liéu trong nha
tam qua viéc thuc hanh “tham du duogc chia
s&” vao doi song clia cd cau xi hoi, hodc rot



life of the social (or eventually, cosmic)
organism which includes the related
individuals. Thus in the eighth house the
social power of the relationship is
demonstrated; and it is demonstrated first of
all by its capacity to give a new orientation to
the individuals. This is what is to be
understood as "regeneration.”

Why should the eighth house be associated
in traditional astrology with the idea of
"death"? The reason is that Ptolemaic
astrology was formulated at a time when the
men of the Western world considered
individualization as the most essential goal.
Men sought to become separate, to emerge
from the racial and collective womb, to
emphasize their uniqueness, or ego. True
and dynamic relationship is a challenge to
the separativeness of the ego, or even to the
status quo of the personality. In the process
of shared participation in a vast social
organism much that belonged to the
personal life indeed must "die." Much there is
which must be "given up" — including the
outer devices which were relied upon to
ensure personal security. The long-cherished
"sovereignty" of the individual (or of the
nation, in the larger field of world-
organization) must be at least modified in
the process of shared participation; the
"master" concept must be transformed;
ownership must become managerial ability.

What one essentially and structurally is as
an individual self remains as true and valid
as ever; but the use and meaning of the
individual selfhood must change. The
individual is a means to an end, not an end in
itself. The end is the individual's functional
participation in some vaster organism of
being. Yet this vaster organism (which

cudc 12 vil try, von bao gdm cac ca nhan cé
lién hé. Vi viy, trong nha tdm, quyén ning xi
hoi cia quan hé dudgc chiing minh; va trudc
hét né dugc chitng minh bang kha ning ban
cho cac ca nhan mét dinh hudéng mdi. Pay la
diéu can dudc hiéu 1a “tai sinh”.

Tai sao trong chiém tinh hoc truyén thong
nha tam lai dudc lién két véi y niém “cai
chét”? Ly do 1a chiém tinh hoc cfia Ptolemy
dugc hinh thanh vao thoi ky nhiing nguci
thudc thé gidi phuong Tay xem ca nhin héa
12 muyc tiéu thiét yéu nhit. Con ngudi tim
cach trd nén riéng biét, trdi 1én khdi tit cung
chling téc va tap thé, nhin manh tinh ddc
ddo cia minh, hay badn ngéd ctia minh. Quan
hé chan thit va nang dong la mét thach thic
doi véi tinh chia ré cia ban ngi, hodc thim
chi d6i véi hién trang cia pham ngi. Trong
tién trinh tham du dudc chia sé vao mét cd
cau xi hoi rong 16n, qua that nhiéu diéu
thudc vé ddi séng ca nhan phai “chét”. Cé
nhiéu diéu phai dugc “budng bd” — bao gom
nhiing phuong tién bén ngoai tiing dugc dua
viao dé biao dam an todn cd nhan. “Chu
quyén” ldu nay dudc nang niu clia ca nhan,
hay cfia qudc gia trong trudng rong 1én hon
clia t6 chiic thé gidi, it nhat phai dudc diéu
chinh trong tién trinh tham du dugc chia sé;
khai niém “chft nhan” phai dugc chuyén héa;
quyén s& hitu phai trd thanh ning luc quan
tri.

Diéu ma mot ngudi 13, vé cin ban va ciu tric,
v6i tu cadch moét tu ngi cd nhin van ddng
that va cé gia tri nhu trudc; nhung cdch st
dung va y nghia cia ban sic cd nhin phai
thay d6i. C4 nhan 1a phuong tién cho mét
cltu canh, chit khéng phéi ctiu cdnh tu than.
Clu cdnh 1a sy tham du chiic ning cta ca
nhin vio mot cd ciu hién ton réng 16n hon



ultimately includes all there is) is not a prae-
existent entity (a nation, a state, humanity, a
set universe) in which the individual must fit
passively. That vaster organism is
constantly created by the relationship
between individuals; by those relationships
which are dynamic and creative, and in
which the individual has found the fullest use
to which to put his differentiated selfhood. The
discovery of this "fullest use" is still only a
potentiality — a feeling, or intuition — in the
seventh house. Use is demonstrated and
substantiated only by practice. In the eighth
house the individual must practice shared
participation in terms of that functional
activity which he has discovered or accepted
through his relationship with others. Such a
practice builds in one the power which he
will use in the tenth house as a participant in
the "work of the world."

The Sun in the Eighth House

The Sun in the eighth house indicates that
the greatest amount of organic and spiritual
sustainment will come to the individual as
he practices sharing and as he participates in
group-activities — whatever the group may
be and the nature of its activities. A person
with such a natal position may become the
symbol of a collective purpose and of the
determination of the collectivity or group to
give substance to its will-to-be. The chart of
Lord Byron present this solar position. Here
we find emphasized the Romantic's passion
for identification with the basic feeling of
humanity as a whole — also the will to
sacrifice. Sacrifice belongs to the eighth
house, for it is the gift by the individual of
his energies to the greater organism of
which he feels himself an organic part. At

nao dé. Tuy vay, cd ciu rdng 1én hon nay, rét
cudc bao gdbm moi diéu hién hitu, khong phai
1a mot thuc thé da ton tai san, nhu mét qudc
gia, mot nha nudc, nhan loai, hay mot vii tru
co dinh, ma c4 nhan phdi thu ddng khdp vio.
Co cau rong 16n hon 4y khong ngiling dugc
tao ra b8i quan hé gitta cdc cd nhan; bdi
nhiing quan hé niang d0ng va sang tao, trong
dé ca nhan di tim thdy cdch si dung day du
nhdt dé¢ van dung bdn sdc dd phdn hda cia
minh. Viéc khdm phd “cach st dung day da
nhat” nay trong nha by van chi 1a mot tiém
ning — mot cdm nhén, hay truc gidc. Su s
dung chi dugc ching minh va lam cho ¢é
chat liéu bang thuc hanh. Trong nha tdm, ca
nhéin phai thuc hanh sy tham du dudc chia
sé theo hoat déng chiic ning ma y di kham
phé hoic chap nhin qua quan hé clia minh
véi ngudi khac. Su thuc hanh nhu thé xiy
dung trong y quyén ning ma y sé sit dung
trong nha mudi véi tu cach mot ngusi tham
du vao “cong viéc clia thé gidi”.

Mat Troi trong Nha Tam

Mit Trdi trong nhi tdm chi ra rang lugng
nang d& hitu cd va tinh than 1én nhit sé dén
v4i cd nhan khi y thuc hanh chia sé va khi y
tham du vao cac hoat dong nhém — bat ké
nhém 4y 13 gi va ban chat hoat déng cfia né
ra sao. Mt ngudi cé vi tri bAn ménh nhu thé
cé thé trd thanh biéu tuong ctia mét muc dich
tdp thé va clia quyét tdm noi tap thé hay
nhém nhim dem lai chat liéu cho ¥ chi-hién-
ton ctia né. La sd chiém tinh cfia Lord Byron
trinh bay vi tri Mt Trdi nay. § day ching ta
thay dudc nhin manh niém say mé clia
ngudi Ling man d6i véi sy dong nhat véi
cAm xuc cin ban cla toan thé nhan loai —
cting nhu y chi hy sinh. Hy sinh thudc vé nha
tdm, vi d6 1a sy hién dang ctia cd nhan vé cac
ning lugng cia minh cho cd cau 16n hon ma
y cAm thiy minh 13 mét phan hitu co. & cip


http://www.khaldea.com/charts/lordbyron.shtml

the economic level, the Sun in the eighth
house usually stresses the ability to draw to
oneself social wealth, not only through
cooperation, but also through inheritance
and, in a negative sense, through
exploitation of others.

Saturn in the Eighth House

Saturn in the eighth house tends to single
the individual out of the group and to make
him use the power born of human
associations or bequeathed by elders in a
highly  individualistic = manner. This
differentiated (and perhaps egocentric) use
of social wealth or inherited power may
become a heavy burden. One may feel alone
among one's equals, yet this aloneness may
rouse a basic sense of individual destiny in
terms of some deep human or mystical
purpose. Wendell Wilkie whose global
idealism seems to make of him an outcaste
within his Party, and Trotsky, the exiled and
murdered Communist, is another case to the
point.

The Moon in the Eighth House

The Moon in the eighth house suggests a
person very sensitive to social currents and
social demands — a reflector of collective
destiny. This may mean a passive kind of
sacrifice to the interest of the collectivity.
The scientist Pasteur provide us with more
fortunate demonstrations of lives
consecrated to the improvement of human
relationships and human living. The
configuration is also seen in the nativities of
religious reformer Martin Luther and also in
the nativity of Upton Sinclair.

d6 kinh té, Mit Trdi trong nha tam thudng
nhin manh kha ning thu hat vé minh cfia
cai x4 hoi, khong chi qua hgp tdc, ma con qua
thita ké va, theo nghia tiéu cuc, qua viéc khai
thac nguoi khac.

Sao Tho trong Nha Tam

Sao Thé trong nha tdm cé khuynh huéng
tadch c4 nhan ra khéi nhém va khién y s
dung quyén ning sinh ra tif cic lién két nhan
sinh hoic dudc cac bic tién nhan trao truyén
theo mot cach hét stic cd nhan chd nghia.
Viéc stt dung da phéin hda, va ¢ 1&€ quy ngj,
doi véi clia cai x4 hoi hodc quyén ning thita
hudng c6 thé trd thanh mét gdnh ning 1én.
Ngudi ta cé thé cdm thay c6 ddc gitta nhitng
ngudi ngang hang v4i minh, tuy vay su c6
doc nay cé thé khoi diy mot cAm thic cin
ban vé dinh ménh c4d nhin theo mét muc
dich nhan sinh hoic huyén nhiém sau xa nio
dé. Wendell Wilkie, ngudi ma cht nghia ly
tudng toan cau dudng nhu bién 6ng thanh
mot ké bi rudng bd trong Pang cia minh, va
Trotsky, ngudi Codng san bi luu day rdi bi sat
hai, 12 mot trudng hop khac dung véi diém
nay.

Mat Trang trong Nha Tam

Mait Trang trong nha tam ggi ra mot ngudi
rat nhay cdm vdi cac dong chdy x3 hoi va cac
doi héi x4 hdi — mot tim guong phan chiéu
dinh ménh tap thé. Piéu nay cé thé cé nghia
1a mdt loai hy sinh thu déng cho 1gi ich ctia
tap thé. Nha khoa hoc Pasteur cung cap cho
chiing ta nhitng minh chiing may mén hon
vé nhitng ddi song dugc hién dang cho viéc
cai thién cic quan hé nhin sinh va ddi sdng
con ngudi. Cau hinh nay ciing dudc thiy
trong cac 14 s6 sinh ctia nha cdi cich tén gido
Martin Luther va ca trong 14 s6 sinh cfia


http://www.khaldea.com/charts/uptonsinclair.shtml
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Jupiter in the Eighth House

Jupiter in the eighth house normally stresses
managerial abilities and the power to
increase social wealth or to unite more
closely human beings through religion and
culture. Andrew Carnegie illustrates the first
point in one way. The great psychologist,
Carl G. Jung, has also Jupiter in the eighth
house, revealing his ability in the correction
and adjustment of problems born of human
relationships. To Charles Dickens, Jupiter in
the eighth house gave a sense of deep human
sympathy and the ability to "manage"
dramatic situations in literary form, or to
overcome drama by humor.

Mercury in the Eighth House

Mercury in the eighth house brings to the
actual and practical working out of
relationship mental clarity and objectivity;
or else it tends to ‘"mentalize" and
intellectualize the sense of constant sharing
in the creative processes of the universe. It is
therefore significant that Helen Keller's is
among the few charts in our collection of
notables which shows Mercury in the eighth
house.

Mars in the Eighth House

Mars in the eighth house tends to stir and
activate all social processes of production
and distribution. In Disraeli's chart Mars
thus represents the driving force of a man
whose established of Britain an empire of
innumerable lines of contact between
human beings, and who established the
most effective international (or
imperialistic) system of production and

Upton Sinclair.
Sao Mdc trong Nha Tam

Sao Mdc trong nhi tdm thudng nhin manh
cac nang luc quan tri va quyén ning gia ting
clia cai x4 hoi hodc két hop con ngudi chit
ché hon qua tén gido va van hda. Andrew
Carnegie minh hoa diém thi nhit theo mét
cach. Nha tam ly hoc vi dai Carl G. Jung cling
cé Sao Mdc trong nha tam, béc 16 kha nang
clia 8ng trong viéc chinh stta v diéu chinh
cac van dé sinh ra tif quan hé nhan sinh. Poi
vdi Charles Dickens, Sao MQc trong nha tam
dem lai cadm thttc cAm théng siu sic véi con
ngudi va kha ning “quan tri” cac tinh hudng
kich tinh trong hinh thic vian chuong, hoac
vuot qua bi kich biang hai hudc.

Sao Thuy trong Nha Tam

Sao Thuy trong nha tdm dem sy sang to va
khach quan cta tri tué vao viéc thuc hién
thuc té va thuc tién cia quan hé; hoic néu
khong, né c¢6 khuynh hudng “tri tué héa” va
ly tri hda cdm thiic chia sé lién tuc trong céc
tién trinh sang tao ctia vii tru. Vi vdy, diéu c6
y nghia 12 14 s6 chiém tinh ctia Helen Keller
nam trong so it cac 14 s6 clia nhitng nhan vt
ndi bat trong bd suu tip cla ching ta cho
thay Sao Thily § nha tdm.

Sao Héa trong Nha Tam

Sao Hda trong nha tdm c6é khuynh huéng
khudy ddng va kich hoat moi tién trinh xi
hdi cfia san xuit va phan phdi. Trong 14 s6
chiém tinh cfia Disraeli, Sao Hda vi thé dai
dién cho luc thic ddy clia mdt ngudi da thiét
lap nudc Anh thanh mot dé qudc véi vo sd
tuyén tiép xtc gilia con ngudi véi nhau, va da
thiét 1ap hé thong san xuit va phan phdi
quéc té, hay dé& quéc chi nghia, hidu qua
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distribution ever known. The Persian
Prophet Baha'u'llah was also born with this
configuration. In his Letters to Kings he
formulated the basis of a New World Order.

Venus in the Eighth House

Venus in the eighth house brings meaning
and warmth to the practice of sharing. It
glories all manner of self-renewal and
personal reorientation in terms of social or
religious ideals. It tends to foster religious
conversion and a sense of at-one-ment with
God — or Humanity. Yet in their desire to
share values, Venus in the eighth house
natives may resort to conquest (Napoleon,
with Venus opposite Pluto) or force
(Mussolini, with Venus conjunction Jupiter
in Cancer).

Uranus in the Eighth House

Uranus, planet of regeneration and spiritual
illumination, is particularly significant in
the eighth house. It emphasizes the
importance of psychological crises and of the
will to self-renewal or to social
transformation. A person with Uranus so
placed will want, like Nicolai Lenin, to
revolutionize the substance of all productive
relationships and the very fabric of society.

Neptune in the Eighth House

Neptune in the eighth house represents a
person vulnerable or too passive at times of
social crises, too indefinite or easily self-
deluded in the working out of personal
relationship. The Romantic author, George
Sand, whose personal life was tumultuous
and unsteady, had also Neptune in the

nhit tiing dudc biét dén. Vi Tién tri Ba Tu
Baha'u'llah ciling sinh ra véi cdu hinh nay.
Trong cdc Thu GUi Cic Vua, Ngai di hinh
thanh nén ting cia mot Trat Ty Thé Gidi
MGi.

Sao Kim trong Nha Tam

Sao Kim trong nha tdm dem y nghia va hoi
am dén cho viéc thuc hanh chia sé. N6 ton
vinh moi cach thic tu d6i mdi va tai dinh
hudng ca nhan theo céc ly tudng xd hoi hodc
ton gido. N6 c6 khuynh huéng nuéi dudng su
cai dao tén gido va cadm thiic hgp nhit véi
Thuong Pé — hodc Nhin Loai. Tuy vay,
trong mong mudn chia sé cac gia tri, nhiing
ngudi bdn ménh c6 Sao Kim trong nha tdm
c6 thé dung dén chinh phuc, nhu Napoleon
v4i Sao Kim d6i vi Sao Diém Vuong, hoic vii
luc, nhu Mussolini véi Sao Kim déng vi Sao
Méc trong Cu Giai.

Sao Thién Vuong trong Nha Tam

Sao Thién Vuong, hanh tinh cta tai sinh va
soi sang tinh than, dic biét cé y nghia trong
nha tdm. N6 nhan manh tam quan trong clia
cac khiing hodng tdm 1y va clia y chi tu d6i
mdi hoic chuyén hda xi hdi. Mot ngudi cb
Sao Thién Vuong dit nhu thé sé muén, nhu
Nicolai Lenin, cich mang héa chat liéu clia
moi quan hé san xuit va chinh két ciu clia xa
hoi.

Sao Hai Vuong trong Nha Tam

Sao Hai Vuong trong nha tdm dai dién cho
mot ngudi dé bi tén thuong hoic d6i khi qua
thu déng vio cic thdi diém khing hodng xi
hdi, qua md ho hoic dé tu huyén hoic trong
viéc thuc hién quan hé cd nhan. T4c gid Lang
man George Sand, ngudi cé ddi sdng cd nhan
day bién dong va bit 6n, cling cé Sao Hai
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eighth house. On the other hand, Neptune so
located may emphasize a humanitarian
outlook and complete dedication to a super-
personal Cause. It is totalitarianism — of the
constructive or destructive type — as an
emotional aspiration toward an indefinite
and mystical at-one-ment with the group-
life.

Pluto in the Eighth House

Pluto in the eighth house emphasizes the
will to rebuild all normal techniques of
human relationship and the search for a new
foundation wupon which the life of
companionship can become productive of
value. In Hitler's chart Pluto adds its weight
to Neptune in the eighth house, and with
him Germany turned toward a pagan kind of
blood-mysticism, a glorification of a New
Order in the social life.

Vuong trong nha tdm. Mat khéac, Sao Hai
Vuong & vi tri nhu thé cé thé nhan manh mét
tam nhin nhin dao va su tan hién tron ven
cho mét Chinh Nghia siéu cd nhan. P 1a cha
nghia toan tri — thudc loai xay dung hoic
phd hoai — nhu mét khat vong cadm xuc
hudéng dén su hop nhit mo hd va huyén
nhiém véi ddi séng nhém.

Sao Diém Vuong trong Nha Tam

Sao Diém Vuong trong nha tAm nhan manh y
chi xdy dung lai moi ky thuat théng thudng
clia quan hé nhan sinh va cudc tim kiém mot
nén tang mdi, trén dé doi séng ddng hanh cé6
thé trd nén san sinh gia tri. Trong 14 s6 chiém
tinh ctia Hitler, Sao Diém Vudng thém stic
ning ctia né vao Sao Hai Vuong trong nha
tdm, va cling vdi y, nudc Pic hudng vé mot
loai huyén nhiém huyét théng ngoai gido,
mot sy ton vinh Trat Ty Méi trong ddi song
x4 héi.

The Ninth House — Nha Chin

The ninth house terminates the third sector
of the circle of houses. This sector begins at
the cusp of the seventh house, which is the
gate to the world of objectivity and true
relationship, the world of human society
which springs from the close interweaving
of human endeavors in partnership and
companionship, in enmity and conflict.

We have shown in the preceding study that
while the first house — and particularly the
Ascendant — refers to the permanent
structure of the individual being, to the I-am
consciousness, the seventh house is the
entrance into a realm of change. There is

Nha chin két thuc khu vuc thi ba clia vong
tron cac nha. Khu vuc nay bat dau tai dinh
nha bay, von 1a canh cdng vao thé gidi clia
tinh khach quan va quan hé chan thit, thé
gidi ctia xd héi loai ngudi ndy sinh tit su dan
dét chat ché cic nd luc nhin sinh trong quan
hé d6i tac va ddng hanh, trong thti nghich va
xung dot.

Trong phan nghién cttu trude, ching ta di
cho thay rang trong khi nha mét — va dic
biét 1a diém moc — lién quan dén cau truic
bén viing clia sinh thé cd nhin, dén tam thuc
Ta-13, thi nha bay 1 16i vao mot cdi gidi ctia
bién d6i. C6 bién d6i trong cdi gidi Ay bdi vi
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change in that realm because the substance
of it is the constant interplay and unceasing
readjustments between the myriads of living
entities which are parts of that great Whole
which we call the universe, and, in a more
restricted sense, humanity.

It is true that there is change in every realm
and that the progressive unfoldment of the
potentialities revealed by the first house
constitutes also a series of transformations;
but these transformations are always to be
referred to the initial impulse, the original
structure of the individual selfhood. They
constitute the passage from potentiality to
actuality, from latent characteristics to
expressed gifts. On the other hand, the
change which occurs during the phases of
human experience symbolized by the
seventh, eighth and ninth houses, and is
established definitely in the tenth house, is a
change of basic polarity. The energy of the
personality, the attention of the
consciousness, the flow of the feelings
become reoriented and repolarized. Life
indeed takes on an entirely different
meaning as this process of repolarization
goes on and a new dimension of being is
added to the field of experience of the self.
The seventh, eighth and ninth houses refer
to the individual's efforts at grasping the
meaning of this new "dimension" and at
becoming familiar with its implications and
demands, with its new vistas and its
challenges.

In the seventh house the new world of social
relationship is experienced in an actual way.
Something is done — boy meets girl, inventor
meets promoter, buyer meets seller, enemies
race toward each other on the battlefield.

chat liéu cfia né 13 su tuong tac lién tuc va
nhiing tai diéu chinh khéng ngiling giiia vo6
s6 thuc thé song von 1a cac phan cta Toan
Thé vi dai ma ching ta goi 13 vii try, va theo
nghia han hep hon, 1a nhén loai.

Pung 14 c6 su thay d6i trong moi linh vuc, va
su khai m3 tiém tién cac tiém ning dugc nha
tht nhat biéu 16 ciing tao thanh mét chudi
bién ddi; nhung nhiing bién d6i nay ludn
phai dugc quy vé xung luc ban dau, cau trac
nguyén thiy cia bdn ngé cd nhin. Ching tao
thanh su chuyén tiép ti tiém ning sang hién
thuc, tit nhitng dic tinh con tiém tang sang
nhiing thién phu dudgc biéu 16. Mit khéc, su
thay déi dién ra trong cac giai doan kinh
nghiém nhan sinh dugc biéu tugng bdi cac
nha thi bay, thi tdm va thi chin, réi dudc
xac 1ap dut khoat trong nha tht mudi, 1la mét
su thay doi phén cuc cdn bdn. Ning luong clia
pham ngi, su cht tdm cta tdm thic, dong
chdy clia cdm xdc dudc dinh hudng lai va tai
phan cuc. Qua thit, ddi séng khodc 1y mot y
nghia hoan toan khéc khi tién trinh tai phan
cuc nay tiép dién va mét chiéu kich mdéi ctia
hién tdén dugc thém vao trudng kinh nghiém
ctia bdn ngi. Cac nha thit by, thi tdm va tha
chin lién quan dén nhitng nd luc ctia cd nhan
nham nim bit y nghia cia “chiéu kich” méi
nay, va trd nén quen thudc véi cdc ham y
cling cac doi héi ctia nd, véi nhitng vién canh
mdi va nhitng thach thic ctia né.

Trong nha thit bay, thé gidi méi clia quan hé
x4 hoi dudc kinh nghiém mét cach thuc té.
Mot diéu gi d6 dudc thuc hién — chang trai
gap cd géi, nha phat minh gip ngudi quang
b4, ngudi mua gip ngudi ban, k& thi lao vé
phia nhau trén chién trudng.



In the eighth house, doing becomes feeling
through sustained practice and repetition.
Habits are formed and fruits are gathered.
The meetings which were arranged by
instinct, by chance, for convenience's sake,
for mutual benefit, out of loneliness or in a
yearning for participation in some greater
whole, reach unsuspected — and often
unwelcome — depths. Two or more
molecules are brought in contact. A new
substance may be born, or an explosion may
break all molecular boundaries. Who knows
what the partnership may bring — wealth or
bankruptcy? Who can promise happiness to
the betrothed youths who seek to share life
in society, when they know not yet the real
meaning of sharing or of society?

In the ninth house, "understanding" must be
born. The strange and unaccountable results
of any human, social relationship need be
understood — whether they be on the black
or red side of the ledger. Business losses
require understanding, if the partnership is
to last and to fulfill its function in the
economy of the social whole. But bondage to
sexual enjoyment or child-bearing demands
just as much understanding. It is only
through such an understanding that the
participants in a shared relationship can
become conscious and efficient participants
in the organic life of the group, and
eventually of the whole of a new, global
humanity.

In the seventh house relationship as such is
all-important. In the tenth house
relationship finds its validity and meaning in
what it contributes to the organic life of the
greater whole within which it exists. In the
eighth house, the benefits or losses, pleasure

Trong nha thd tdm, hanh déng trd thanh
cdm xdc nhd thuc hanh bén bi va lip lai. Cac
théi quen dugc hinh thanh va nhitng qua
dugc thu hoach. Nhitng cudc gip g& von
dudc sap dit do ban ning, do ngiu nhién, vi
tién 1gi, vi 1gi ich chung, vi c6 don hoac vi
khat vong tham du vao mdt toan thé 16n hon
nao d6, dat dén nhitng chiéu sau khéng ngd
— va thudng 1a khéng dugc mong mudn. Hai
hoidc nhiéu phan ti dudc dua vao tiép xtc.
Mot chit liéu méi cé thé dudce sinh ra, hoic
mot vu né cé thé pha v& moi ranh gidi phan
tl. Ai biét dudc mdi cong tac dy cb thé dem
lai diéu gi — gidu sang hay pha san? Ai c6 thé
htta hen hanh phuc cho déi ban tré da dinh
udc dang tim cach chia sé doi séng trong xi
hdi, khi ho van chua biét y nghia thuc su clia
su chia sé hay ctia x4 hoi?

Trong nha thi chin, “sut thau hiéu” phai dugc
sinh ra. Nhitng két qua ky la va khé giai thich
ctia bat ky quan hé nhan sinh, x4 hdi nao déu
can dudc thau hiéu — di ching nim & phia
den hay phia d4 cfia s6 sach. Nhitng thua 15
trong kinh doanh doi héi su thau hiéu, néu
moi cong tac ay phai ton tai va hoan thanh
chttc ning clia né trong nén kinh té cfia toan
thé x4 hoi. Nhung su tréi budc vao khoai lac
tinh duc hay viéc sinh con cling doi héi miic
d6 thau hiéu khéng kém. Chi nhd moét su
thau hiéu nhu thé, nhiing ngudi tham du vao
mot mdi quan hé dudc chia sé méi cé thé trd
thanh nhiing nguGi tham du c6 y thic va
hitu hiéu trong doi sdng hitu co ctia nhém, va
cudi cling cfia toan thé mdt nhan loai mdi,
mang tinh todn cau.

Trong nha thi bdy, quan hé nhu chinh né 1a
diéu t6i quan trong. Trong nha thd mudi,
quan hé tim thiy gia tri va y nghia cfia né
trong diéu ma né dong gép cho doi song hitu co
clia toan thé 1én hon ma trong dé né ton tai.
Trong nha thi tam, cac 1gi ich hay t6n that,



or pain, accruing from the relationship are
the all-important factors. In the ninth house
what counts above all is how and why there
has been this or that kind of results from the
relationship, and the purpose and value of
the results.

The results (eighth house) of human
contacts among relatively independent
individuals (seventh  house) require
explanation, interpretation, extension and
generalization — and in many cases,
justification and sublimation, or dismissal
by way of mental slight-of-hand. But
whether the ninth house witnesses
explanation, interpretation, generalization,
evaluations, justifications or transcendental
evasion, the fact remains that the substance
of all these mental operations is always, at
first, the results of experience in human
relationship.

We should never forget this fact — and it is
an easily forgotten one. Philosophers and
religious seers, jurists and mathematicians
are prone to forget; and then, their beautiful
explanations soar heavenward as iridescent
soap-bubbles, or as proud abstractions
circling in stratospheric cold beyond human
vision. All sense of actual contribution to the
organic, the real life of society is lost, because
the concept is no longer seen as an
interpretation of actual experience in human
relationship, but instead as a ‘"free"
expression of the "untrammeled" mind or
soul. But freedom from roots is the freedom
of death — unless one be a seed containing in
oneself the very spark of life. Freedom has no
meaning except it be free for something,
freedom to fulfill one's greater purpose and
destiny, freedom to participate in the fullest
manner possible in the organic life of society
and of humanity as a whole.

khoai lac hay dau dén phat sinh tit quan hé la
nhitng yéu td t6i quan trong. Trong nha thi
chin, diéu dang ké trén hét 1a vi sao va bang
cach nao loai két qua nay hay loai két qua kia
da nay sinh tif quan hé, cing muc dich va gia
tri cfia cac két qua ay.

Cac két qua (nha tht tdm) cta nhitng tiép
xtic nhan sinh giita cdc c4 nhan tuong d6i
déc 14p (nha thd bay) doi héi su gidi thich,
dién gidi, m& rong va khai quat héa — va
trong nhiéu trudng hop, doi hdi su bién minh
va thing hoa, hoic su gat bd bang moét tro 3o
thuét tri tué. Nhung du nha thi chin ching
kién sy gidi thich, dién gidi, khai quat hda,
danh gi4, bién minh hay 14n tranh theo kiéu
siéu nghiém, su kién van con dé: chit liéu
clia tit ca cdc thao téc tri tué ndy, lic ban
dau, ludn 1a cac két qua chia kinh nghiém
trong quan hé nhan sinh.

Chung ta khong bao gid nén quén su kién nay
— va d6 1a diéu rat dé bi quén. Céc triét gia va
nhiing nha linh thi tén gido, cac luat gia va
nha toan hoc thudng dé& quén; réi khi dy,
nhiing 16i giai thich dep dé ctia ho bay vt 1én
troi nhu nhiing bong béng xa phong o6ng
anh, hodc nhu nhiing tritu tugng kiéu hanh
luon vong trong cai lanh tang binh luu vugt
ngoai tim nhin nhan loai. Moi cam thuc vé
su déng goép thuc té cho ddi séng hitu co, ddi
song that cfia xa hoi déu mat di, béi khai
niém khéng con dugc xem nhu moét dién giai
ctia kinh nghiém thuc té trong quan hé nhan
sinh, ma thay vao dé nhu mét biéu dat “tu
do” ctia thé tri hay linh hén “khéng bi rang
budc”. Nhung tu do khoéi coi ré 1a tu do clia
cai chét — trit phi ngudi ta 13 mot hat gidng
chita trong chinh minh tia l#a ctia su séng.
Tu do khong c6 y nghia gi, trit khi d6 1a tu do
cho mot diéu gi, tu do dé hoan thanh muc
dich va vin ménh 16n hon cia minh, tu do dé



Such a participation is realized in the
symbolical tenth house; but it can only be
realized to the extent to which the essential
seventh house relationships have been

experienced as relationships between
basically equal, creative and true
individuals. And there can be no such

relationships except the individuals have
become in the fourth house integrated
personalities, powered by the energy of deep
and vital roots and centered in their own
spiritual identity. The truly creative
accomplishment of the human individual is
accomplishment in totality and in plenitude of
humanhood; and the framework of such a
creative accomplishment is provided by the
four basic phases of experience represented
by the four "angles" of the birth-chart — first,
fourth, seventh and tenth houses.

These constitute the glorious cross of human
living: the permanent self, the rooted and
centered personality, the relationship
between equals that is free and self-
transforming, the participation in the "work
of the world." At the center of this cross,
when lived in balanced activity and in the
conscious use of power, the Rose of human
plenitude blossoms forth.

This is the goal of human accomplishment
and unless this goal is kept clear and strong
throughout the phase of experience
represented by the ninth house, only the
negative or illusive aspects of this house are
known. The escapes into deceptive
paradises, conceptual or legalistic virtuosity

tham du mot cach day di nhat cé thé vao ddi
song hitu cd clia x4 hdi va ctia nhan loai nhu
mdt toan thé.

M6t su tham dy nhu thé duge ching nghiém
trong nha th mudi mang tinh biéu tuong;
nhung né chi cé thé dudc chiing nghiém
trong mudc d6 ma cic quan hé cot yéu clia
nha thd bay 43 dudc kinh nghiém nhu
nhitng quan hé gi{ia cac cd nhan vé cin ban
1a binh ding, sang tao va chan thuc. Va
khong thé cé nhitng quan hé nhu thé, trit khi
trong nha thi tu, cidc cd nhin di trd thanh
nhiing pham nga tich hop, dudc tiép stic bai
ning lugng ctia nhitng cdi ré sdu xa va séng
dong, va dudgc quy tim trong cin tinh tinh
than cfia chinh ho. Thanh tuu sdng tao dich
thuc cia cd nhan con ngudi 1 thanh tuu
trong tinh toan thé va trong su vién min clia
nhan tinh; va khuén khé ctia mot thanh tuu
sang tao nhu thé dugc cung cap bdi bon giai
doan kinh nghiém can ban, dudc dai dién béi
bon “géc” clia 14 s6 sinh — cac nha thi nhat,
thi tu, thi bay va thit mudi.

Nhitng diéu nay tao thanh thip gid huy
hoang cla ddi séng con ngudi: ban ngi
thudng ton, pham ngi cé cdi ré va dudec quy
tdm, quan hé gifla nhitng ngudi binh ding
von tu do va tu bién d6i, su tham du vao
“cong viéc ctia thé gian”. & trung tim cta
thap gia nay, khi dugc sdng trong hoat déng
quén binh vi trong viéc st dung quyén ning
mot cach cé y thiic, Hoa Hong clia syt vién
man nhan sinh né rd.

Pay 1a muc tiéu ctia thanh tuu nhén sinh; va
néu muc tiéu nay khong dudc gitt cho rd rang
va manh mé sudt giai doan kinh nghiém
dugc dai dién bdi nha thi chin, thi ngudi ta
chi biét dén nhitng phuong dién tiéu cuc
hodc 4o tudng ctia nha nay. Nhitng cudc dao
thoat vio cac thién dudng lita doi, sy diéu



and purposeless travel fill lives which lack
the understanding born of relationships
truly lived, be it in joy or in tragedy.
Theological and "scientific" dogmas are no
substitutes for psychological understanding,
for  human  understanding. @ Human
experience is the one and only foundation.
Divorce from it abstract thinking and
religious scriptures, ethical wvalues and
expansion of learning — and nothing is left
of these noble matters except dreams. And
dreams are for the most part psychic
compensations for failures in the experience
of relationship, or sign-posts to point out the
easiest way out for minds lost in fears and
memories, and for organisms confronted
with vital dangers.

Consider the list of matters which
traditional astrology refers to the ninth
house: religion, philosophy and all abstract
thinking, printing and books, science and
generalized knowledge, foreign relations and
distant travels, law courts, prophecy,
seership, vision and omens, dreams, and so
on. These things are the very substance of
civilization; but why has our modern
civilization brought us to the verge of global
suicide? Because Western mankind has,
willingly or not, taken the individual and
individual experience in human relationship
out of the field of the ninth house.

Religion has become so transcendent that it
has made of divinity a sublimated concept or
a visionary dream instead of an experience of
heightened and total humanhood. "God's in
His heaven, all's right with the world" — if
so, why this war and all that goes with it?
Classical science has given us a dehumanized
world, a Darwinian world where only the

luyén vé khai niém hay phdp ly, va nhiing
chuyén du hanh vé muc dich 1ap day nhiing
doi song thiéu su thiu hiéu dugc sinh ra ti
cac quan hé di dugc séng moét cich chin
thuc, di1 trong niém vui hay trong bi kich.
Cac gido diéu than hoc va “khoa hoc” khéng
thé thay thé cho su thau hiéu tam 1y, cho su
thau hiéu con ngudi. Kinh nghiém nhan sinh
12 nén tang duy nhat va ddc nhat. Hiy tach
tu duy trtu tugng va kinh sach tén gido, cac
gia tri dao diic va st md rdng hoc van khdinéd
— va nhiing van dé cao quy 4y ching con lai
gi ngoai nhiing gidc mo. Va phan 1én cac giac
md 1a nhitng bl trit tdm linh cho cac that bai
trong kinh nghiém quan hé, hoac la nhiing
c6t chi dudng nham chi ra 16i thoat dé nhat
cho nhiing thé tri lac 16i trong s¢ hii va ky
Uc, cling nhu cho nhiing co thé ddi dién véi
cac hiém nguy song con.

Hiy xét danh sach cac van dé ma chiém tinh
hoc truyén thong quy cho nha thi chin: tén
gido, triét hoc va moi tu duy tritu tugng, in
an va sach vd, khoa hoc va tri thiic khai quat,
quan hé véi nudc ngoai va du hanh xa, toa
an, tién tri, linh thi, tim nhin va diém bdo,
gidc md, van van. Nhitng diéu nay 1 chinh
chat liéu cia vin minh; nhung vi sao nén
van minh hién dai cGa ching ta di dua
chiing ta dén bd vuc tu sat toan cau? Béi vi
nhan loai phuong T4y, dit mudn hay khong,
di dua cd nhan va kinh nghiém cd nhan
trong quan hé nhan sinh ra khéi trudng cta
nha tht chin.

Toén gido di trd nén siéu viét dén miic nd
bién thién tinh thanh mot khai niém dudc
thing hoa hoic mot gidc md linh dnh, thay vi
mét kinh nghiém vé nhan tinh dudc nang cao
va toan ven. “Thudng Dé & trén thién dudng
cfia Ngai, moi syt déu on trong thé gian” —
néu vay, vi sao cé cudc chién nay va tit ca
nhitng gi di kém véi né? Khoa hoc cd dién da



toughest brute survives, a mechanistic
universe in which human existence is
meaningless, accidental and infinitesimal,
lost as it is in the incomprehensible wastes of
nearly empty space. Social justice has
become a technical procedure remote from
the pulsating life of men and women,
haunted by the concepts of guilt and
punishment, considering crimes as things-
in-themselves without reference to the
actual life of social relationship. Knowledge
is taught in colleges shrouded in the worship
of obsolete European concepts and utterly
ignorant of the thought of civilizations
unrelated to a glorified Greek culture, of
which we consider only the negative
intellectualistic aspects. And as we travel at
100 miles an hour through continents
dotted by the signposts and refuse of
commercial greed and the failures of
international relationships, all we can think
of is to spread lavishly our money, together
with our lifeless worship of crystallized
phrases hiding an utter lack of spiritual
creativeness.

Why? Because we have failed at both ends of
the horizon of our birth-charts. We have
failed to establish our permanent individual
identity (Ascendant) at the center of an
independent and global personality (fourth
house). We have failed, as a result, to live
human relationships in freedom, in truth and
in creativeness (seventh house). We identify
our permanent selfhood with impermanent
material wares, with ancestral wealth and
strait-jacketing environments; and we sell
our personal dignity to gain the tinsel of
city-made pleasures. Then, as we meet other
likewise hectic personalities, we rush out of
fear or distrust into contractual obligations,

trao cho chiing ta mot thé gidi phi nhan héa,
mot thé gidi Darwin ndi chi con thi manh
bao nhit séng sét, mot vii tru co gidi trong
dé su ton tai cia con ngudi 1a vo nghia, ngiu
nhién va vd cung nhd bé, lac mit trong
nhitng khodng hoang vu khé hiéu ctia khéng
gian gan nhu trong rdéng. Cong 1y x4 hoi da
trd thanh mét tha tuc ky thuit xa roi doi
song dang rung déng cia nam va nif, bi &m
bdi cac khai niém t6i 16i va triing phat, xem
toi ac nhu nhiing sy vat tu nd, khong quy
chiéu dén doi sdng thuc té ctia quan hé xi
hoi. Tri thitc dudc gidng day trong cic trudng
dai hoc bi bao phti béi su tén thd nhiing khai
niém chau Au 16i thoi va hoan toan khéng
biét dén tu tudng clia cic nén vin minh
khong lién hé véi mot nén vin héa Hy Lap
dugc tén vinh, trong d6 chiing ta chi xét dén
cac phuong dién tri thic ludn tiéu cyc. Va khi
chiing ta di véi téc d6 100 dim mot gis qua
cac luc dia rai rdc nhitng bién chi dudng va
rdc thai ctia long tham thuong mai cung
nhiing that bai cia quan hé qudc té, tit ca
nhiing gi ching ta c6 thé nghi dén 1a phung
phi tién bac ctia minh, ciing véi sy tén thd vo
hon cac cum ti da két tinh, che gidu su thiéu
vang hoan toan tinh sdng tao tinh than.

Vi sao? B3i vi chiing ta di that bai & ca hai
dau chan trdi cia 14 s6 sinh ctia minh. Ching
ta d4 that bai trong viéc thiét 1ap cin tinh ca
nhin thudng ton cia minh (diém moc) tai
trung tdm ctia mdt pham nga doc 14p va toan
cau (nha thi tu). Két qua 13, chting ta d4 that
bai trong viéc séng cic quan hé nhan sinh
trong tu do, trong chan ly va trong tinh sang
tao (nha tht bay). Chting ta déng nhat ban
ngi thudng tén cfia minh véi nhiing hang
héa vat chat vo thudng, véi clia cai té tién va
nhiing méi trudng tréi bude nhu 4o bg; va
chiing ta ban pham gi4 c4 nhan cia minh dé
gianh 14y 16p kim tuyén clia nhitng kho4i lac
do d6 thi tao ra. R6i khi gip nhiing pham ngi



crystallized and unchangeable in a world of
accelerated change. Between the frying pan
of the obsolete Roman law and the fire of
Aristotelian logic we lead a life of moral
somersaults always trying to catch up with a
self which our intellect analyzes into
evanescent bits, while evading social
responsibility and the deeper sense of
participation in the organic wholeness of
humanity.

We need human understanding, we need a
truly vital psychology which sees the
individual self as an organic structure giving
form and meaning to a total and unified
personality — and not as a battlefield
between a "divine" soul and an "animal"
nature. We need a psychology which
establishes the meaning and purpose of the
individual's participation in the organic
wholeness of a global humanity, and
considers all relationships as means to the
end of bringing forth the fullest
participation of the greatest number of
people in the most global society our Earth
has ever witnessed.

This is the true foundation for all ninth
house activities; for religion and law, for
international agreements as well as for
college education, for group-ethics as well as
for worldwide travel. Human beings, as
permanent structures of individual selfhood,
the contents and energies of which are
constantly renewed through fully lived
relationships — human beings as
participants in the total organism of
efficiently organized humanity: such is our
need. In the ninth house we should reach the
clearest possible understanding of this need
and of the practical means to fill it. We have

khac cling cudng cudng nhu vay, ching ta
lao vao cac nghia vu khé udc vi sg hii hay
nghi ngd, nhitng nghia vu di két tinh va bat
bién trong mdt thé gidi bién ddi ting tdc.
Gifta chdo dau ctia luat La M4 16i thoi va ngon
Itta ctia logic Aristotle, chiing ta séng mot doi
day nhiing ct 16n nhao dao dtic, ludn co6 bat
kip mét bdn ngd ma tri tué cta chung ta
phan tich thanh nhiing manh vuyn thodng
qua, déng thoi né tranh trach nhiém x3 hoi
va cAm thic sau xa hon vé su tham du vao
tinh toan ven hitu cd cia nhan loai.

Chung ta can su thau hiéu nhan sinh, ching
ta can mot tAm ly hoc thuc su séng dong,
nhin ban ngi cd nhan nhu mét ciu tric hitu
co dem lai hinh thtc va y nghia cho mot
phdm ngi toan ven va hop nhit — chu
khong phai nhu mot chién trudng gitta mot
linh hén “thiéng liéng” v mét ban chat “thu
vat”. Chung ta can mét tam ly hoc xac lap v
nghia va muc dich ctia sy tham duy cda ca
nhén vao tinh toan ven hitu co cia mét nhan
loai toan cau, va xem moi quan hé nhu
phuong tién hudng dén muc tiéu 1am xuit 16
su tham du day & nhat cfia sd ddng ngudi
nhat trong x3 hoi todn cau nhat ma Trai Pat
clia chiing ta tiing ching kién.

Pay 1a nén tang chan thuc cho moi hoat dong
ctia nha thi chin; cho tén gido va luit phap,
cho cac thdéa thuin qudc té ciing nhu gido
duc dai hoc, cho dao diic nhém cling nhu du
hanh khip thé gidi. Con ngudi, véi tu cach 1a
nhiing ciu tric thudng ton cia ban ngi ca
nhén, ma ndi dung va ning lugng cta ching
khéng ngiing dudc d6i méi qua cdc quan hé
dugc sdng tron ven — con ngudi véi tu cach
12 nhitng ngudi tham duy vao toan bd cd thé
ctia nhin loai dudc t8 chiic hitu hiéu: dé 1a
nhu ciu clia chiing ta. Trong nha thi chin,
chiing ta nén dat dén su thiu hiéu rd rang
nhit cé thé vé nhu ciu nay va vé ciac phuong



made of this house the field of personal
escapes or of personal expansion through
self-deceit and hypnotic dreams. We have
made ourselves the sole mouthpiece of gods,
or the sole interpreter of the duly
copyrighted words of God. And as a result we
are swarming on the fat body of a prostrate
society, compelled to kill each other with
fiendish ingenuity, but still clamoring for
"personal rights" and "national sovereignty,"
still dreaming of "business as usual" and
isolationism.

It is time indeed for us all to face in terms of
human understanding the problems of the
global civilization which will come, whether
we like it or not. Let us use our ninth house
planets as focal points for our endeavors in
understanding. But these endeavors will
have to be substantiated by the practice of
shared participation which we should learn
in the eighth house. And let us not be
dismayed if the only type of participation
which in many cases may seem available at
the moment is a participation in suffering and
in tragedy, in warfare and in death. The only
death there is, is indifference and isolation;
for this means indeed the utter negation of
relationship. And such negation spells only
selfishness and spiritual destruction; for the
Spirit, however much it may reach
formulation and clarity through the
individualized person, is of Humanity-the-
whole. Only in consecrated and effective
participation in the life of Humanity-the-
whole will the individual ever come to
integrate spirit, as a creative and sustaining
experience, within his fulfilled personality.

tién thuc tién dé dap tng nd. Ching ta di
bién nha nay thanh linh vuc ctia nhiing cudc
dao thoat cd nhén, hoic clia su md rong ca
nhin qua tu lita d6i va nhitng gidc md théi
mién. Chung ta di bién chinh minh thanh
phat ngdén nhan duy nhit clia cic than linh,
hodc ngudi dién gidi duy nhit cac 18i cia
Thudng Dé di dudc ding ky ban quyén hgp
16. Va két qua 1a chiing ta dang chen chic
trén than thé béo phi clia mot xa hoi nam
sap, bi thtic ép phai giét 14n nhau bing su
tinh x30 ma quy, nhung vin gao doi “quyén
ca nhan” va “chf quyén qudc gia”, vin md vé
“kinh doanh nhu thuodng 18” va cht nghia
biét 1ap.

Qua thit, @3 dén ldc tat cd ching ta ddi dién,
biang su thau hiéu nhan sinh, véi nhiing van
dé cia nén vin minh toan cau sé dén, du
chung ta thich hay khéng. Hiy st dung céc
hanh tinh nha thi chin cia ching ta nhu
nhitng tiéu diém cho cac nd Iuc thau hiéu clia
minh. Nhung nhiing né luc nay sé phai dugc
chiing thuc bang viéc thiyc hanh sy tham du
dudc chia sé, diéu chiing ta nén hoc trong
nha thi tdm. Va ching ta ditng nan long néu
trong nhiéu trudng hgp, kiéu tham du duy
nhat cé vé sin cé vao lac nay 1a mét su tham
du vao khé dau va bi kich, vao chién tranh va
cdi chét. Cai chét duy nhat hién hitu 13 su thd
d va c6 1ap; bdi diéu nay qua thit cé nghia la
su pha dinh hoan toan quan hé. Va moét su
pht dinh nhu thé chi bao hiéu ich k¥ va hiy
diét tinh than; bdi Tinh than, diu cé thé dat
dén su dinh hinh va minh bach dén dau qua
con ngudi di dudc cad nhin héa, vin thudc vé
Nhan Loai-toan-thé. Chi trong su tham du
tan hién va hitu hiéu vao ddi song ctia Nhan
Loai-toan-thé, c4 nhin mdi cé thé tich hgp
tinh than, nhu mot kinh nghiém sing tao va
nang dg, vao trong pham ngi da dugc hoan
thanh cia minh.



The Sun in the Ninth House

The Sun in the ninth house gives to the
individual the possibility to expand through
a vital grasp of the meaning and value of the
fruits of social living and human
relationship. = Through  understanding,
through study or through travel the
individual finds his basic sustainment. He
must conquer new horizons and seek
identification with social forces. Mussolini
has become a symbol of aggressive
expansion and rigid social constraints. In an
era during which human relationships are
perverted by greed and power-cults, the
collective Unconscious of humanity is filled
with dark Images, or gods. Those who
become their mouthpieces and agents are
thus only too often leaders on the path of
social slavery or destruction.

Saturn in the Ninth House

Saturn in the ninth house crystallizes one's
powers of understanding, or sets them in a
strictly fixed direction. It compels
individuals to give concrete, and at times
fanatical, expressions to spiritual realities or
transcendent social concepts. Typical of such
a natal configuration is Swedenborg who
developed what 1is called ‘"spiritual
clairvoyance" and acted as a reporter
describing painstakingly a highly concrete
world of angels and like entities. A spiritual
teacher of Turkey, Meher Baba, who claims
to be the manifestation of God, has also such
a ninth house Saturn. Lord Byron's nativity,
which features Saturn conjunt Venus in the
Ninth house, serves as another example.

Mat Troi trong Nha Thu Chin

Mat Troi trong nha thi chin trao cho cd nhan
khad ning md rdng théng qua sy nim bit
song dong y nghia va gia tri cfia nhitng hoa
trdi clia ddi sdng xa hdi v quan hé nhan
sinh. Théng qua su thau hiéu, théng qua hoc
tdp hodc théng qua du hanh, cd nhan tim
thay nén nang d& cin ban clia minh. Y phai
chinh phuc nhiing chan tréi méi va tim kiém
su ddng nhit véi cic luc lugng xi hoi.
Mussolini di trd thanh mot biéu tugng clia
si banh truéng hiéu chién va nhiing rang
budc xi hoi cling nhic. Trong mot thdi dai
ma cdc quan hé nhan sinh bi 1am sai 1éch bdi
long tham va c4c sting bai quyén luc, V6 thiic
tip thé ctia nhén loai day nhitng Hinh Anh,
hay céc than linh, u t6i. Vi vay, nhitng ngudi
tré thanh phat ngbén nhan va tic nhin cta
ching thudng chi qua dé trd thanh cic lanh
dao trén con dudng nd 1é xd hdi hodc hiuy
diét.

Sao Thé trong Nha Thi Chin

Sao Thé trong nha thi chin 1lam két tinh cac
quyén ning thau hiéu ctia mot ngudi, hoic
dit chting vao mot huéng cd dinh nghiém
ngat. N6 budc cdc cd nhin phdi dem lai
nhitng biéu hién cu thé, va d6i khi cudng tin,
cho cac thuc tai tinh than hoic cac khai niém
x4 hoi siéu viét. Pién hinh cho mét cdu hinh
bin ménh nhu thé 14 Swedenborg, ngudi di
phat trién diéu dugc goi 1a “than nhin tinh
than” va hanh d6ng nhu mét phéng vién mo
ta tI mi mot thé gidi rat cu thé clia cac thién
than va nhiing thuc thé tuong tu. Mot vi thay
tinh than ctia Thé Nhi Ky, Meher Baba, ngudi
tuyén bo minh 14 sy hién 16 cia Thudng Dé,
cling ¢ Sao Thé nha thit chin nhu vay. L4 s0
sinh cfia Lord Byron, ndi bat véi Sao Thd
ddng vi Sao Kim trong nha thi chin, 13 mét
vi du khac.
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The Moon in the Ninth House

The Moon in the ninth house is found in
quite a number of famous people's charts,
because it brings a highly sensitivity to
collective forces aiming at social integration
— whether in politics, religion, science or
philosophy. It can give a sort of reflective
seership, and a keen sense of collective
(national or spiritual) values. The individual
is open to the world, and his feelings vibrate
in sympathy with the need of the people.
Among statesmen, we can cite Washington,
Disraeli, Wilkie as illustration; among
philosophers and mystics, Swami
Vivekananda and Claude Bragdon.

Jupiter in the Ninth House

Jupiter in this expansive house gives the
native a keen ability to manage long range
plans and foreign relations, to reorganize the
practice of social relationship in terms of a
new social vision. It may lead however to
overexpansion and to a fanatical desire for
personal aggrandizement if the sense of
human relationship is perverted by neuroses
of one kind or another. It gives managerial
abilities in religious or occult matters — such
as Rudolph Steiner displayed — and at times
an ecstatic loss of self into mystical
realizations (Swami Vivekananda). It may
give a deep understanding of life processes
and the capacity to improve standards and
make concepts or ideals of value effective.

Mercury in the Ninth House

Mat Trang trong Nha Thu Chin

Mit Tring trong nha thi chin dugdc thay
trong kha nhiéu 14 sd chiém tinh ctia nhitng
ngudi ndi tiéng, bdi nd dem lai mot dd nhay
cadm cao ddi véi cac luc lugng tip thé nhim
dén su tich hop xa hoi — du trong chinh tri,
tén gido, khoa hoc hay triét hoc. N6 cé thé
dem lai mét dang linh thi phan chiéu, va mot
cam thuc sic bén vé cac gia tri tap thé, di1a
quoc gia hay tinh than. C4 nhan md ra véi
thé gidi, va cac cdm xtuc cla y rung ddng
trong sy déng cdm véi nhu cau chia dan
chiing. Trong so cac chinh khach, ching ta
c6 thé néu Washington, Disraeli, Wilkie lam
minh hoa; trong s6 cac triét gia va nha than
bi, c6 Swami Vivekananda va Claude
Bragdon.

Sao Mgc trong Nha Thi Chin

Sao Mdc trong nha md réng nay trao cho
ngudi bAn ménh mét kha ning sic bén trong
viéc quan ly cac ké hoach dai han va quan hé
véi nudc ngoai, tai td chic viéc thuc hanh
quan hé x3 hoi theo mét tam nhin x3 hoi
mdi. Tuy nhién, né cé thé din dén su banh
trudng qua muc va mét ham mudn cudng tin
vé sy phéng dai ban thin néu cam thiic vé
quan hé nhéin sinh bi 1am sai 1éch bdi nhiing
chiing loan than kinh thudc loai nay hay loai
khéc. N6 dem lai ndng luc quan ly trong céc
vin dé ton gido hoic huyén moén — nhu
Rudolph Steiner di biéu 16 — va d6i khi 1a su
mat minh xuit than vao cic chiing nghiém
than bi (Swami Vivekananda). N6 c¢6 thé dem
lai mot su thau hiéu siu xa vé cac tién trinh
doi séng va ning luc cai thién cic chudn
muc, cling nhu lam cho cac khai niém hay ly
tudng co gia tri trd nén hitu hiéu.

Sao Thuy trong Nha Thi Chin
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Mercury in the ninth house brings to the
realm of understanding mental objectivity
and clarity — unless it is controlled by more
dominant factors (as in Mussolini's case). It
enables one to formulate efficaciously one's
dreams and one's sense of social or spiritual
value. An artistic example is provided by the
composer George Gershwin who gave form
to the social urge of his time toward new
rhythms and new musical values. And
Goethe figures as a highly intellectual
expression of the configuration.

Mars in the Ninth House

Mars in the house of personal expansion and
of integration of the energies born of
relationship is often most effective; yet
unless the individual is truly great in his
own way, Mars may be too personal and
emotional to operate creatively in a field
devoted to the larger issues of life. In
political life, the dynamic John Dewey
illustrates the configuration. In a deeply
personal sense, Mars in the ninth house is
also seen the nativity of Helen Keller.

Venus in the Ninth House

Venus in the ninth house gives a powerful
emphasis to a one's sense of social or
spiritual values. The individual's response to
experience builds itself up, overtone after
overtone, producing meanings of ever
increasing scope. Lord Byron is an example
of expansive poetic imagination.

Uranus in the Ninth House

Sao Thuy trong nha thi chin dem vao linh
vuc thau hiéu tinh khach quan va sy minh
bach ctia tri tué — trit khi né bi kiém soat bdi
nhiing yéu t6 trdéi hon, nhu trong trudng hgp
cia Mussolini. N6 gitp mét ngudi dinh thic
mot cach hitu hiéu cac gidc md clia minh va
cam thtic clia minh vé gid tri x4 hdi hodc tinh
than. M6t vi du nghé thuit dugc cung cap bdi
nha soan nhac George Gershwin, ngudi da
dem hinh thic cho xung luc x3 hoéi cta thai
minh hudng dén nhiing nhip diéu mdéi va
nhiing gid tri &m nhac mdi. Va Goethe hién
dién nhu mot biéu hién tri thiic cao clia ciu
hinh nay.

Sao Héa trong Nha Thit Chin

Sao Hda trong nha cta su m& réng cd nhan
va cla su tich hop cdc nang lugng sinh ra ti
quan hé thudng rat hitu hiéu; tuy nhién, trit
khi ca nhan thuc su vi dai theo cach riéng
cia minh, Sao Hda c6 thé qua ca nhin va cam
xtic d& vin hanh mot cach sang tao trong
mot linh vuc danh cho cac van dé 16n hon
clia doi sdng. Trong ddi sdng chinh tri, John
Dewey ning doéng minh hoa cho ciu hinh
nay. Theo mét y nghia sdu sic mang tinh ca
nhén, Sao Hoa trong nha thi chin cling dugc
thay trong 14 sd sinh cia Helen Keller.

Sao Kim trong Nha Thu Chin

Sao Kim trong nha thi chin dem lai mot
nhin manh manh mé cho cadm thtic ctia mét
ngudi vé cac gid tri xa hoi hoic tinh than. Su
dap Uing clia c4 nhan d6i véi kinh nghiém tu
x4y dung chinh nd, 4m bdi ndi tiép 4m bdi,
tao ra nhiing y nghia c6 pham vi ngay cang
réng. Lord Byron 1a mot vi du vé tri tudng
tugng thi ca md& rong.

Sao Thién Vuong trong Nha Thu Chin
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Uranus is the symbol of psychological crisis
and of radical self-transformation in an
individual's birth-chart. Placed in the ninth
house it reveals the ability to experience
religious conversion or to transform the very
foundations and meaning of society. Gandhi
offers an excellent example. Oscar Wilde
illustrates and desire to break the hold of
social  tradition and to challenge
conventional values in social relationships.

Neptune in the Ninth House

Neptune is a symbol of collective
consciousness and of metamorphosis of
lesser into greater values. In this house,
Neptune urges one to make great dreams
and to bring together the most different
conditions and concepts, as Walt Whitman
did in his poetic works. The revolutionary
turned mystic philosopher, Aurobindo
Ghose, is another example. The danger is an
extreme of idealism and self-loss in "cosmic"
consciousness.

Pluto in the Ninth House

Pluto in the ninth house indicates that the
individual's fullest participation in the "work
of the world" should be in terms of
understanding human and social
relationship and of efforts toward the
broadest possible kind of integration. F. D.
Roosevelt is an outstanding example. It
tends to bring one in touch with foreign
people, and to give the native a keen interest
in global issues, and to control deliberately
the wuse of the products of human
relationship at all levels.

Sao Thién Vuong 1a biéu tugng cia khiing
hoang tdm 1y va su tu bién d6i triét dé trong
14 sO sinh cfia mot cd nhan. Pit trong nha
thtt chin, né biéu 16 kha ning kinh nghiém su
cai dao ton gido hoic bién ddi chinh nén tang
va y nghia ctia x3 hoi. Gandhi 1a mot vi du
xuit sic. Oscar Wilde minh hoa cho mét
ham mudn pha v& sy nim gift cla truyén
thong x4 hoi va thach thiic cac gia tri quy udc
trong cac quan hé xa hoi.

Sao Hai Vuong trong Nha Thu Chin

Sao Hai Vuong 1a bidu tugng cfia tdm thiic
tap thé va clia su bién thai cic gia tri nhd hon
thanh céc gia tri 16n hon. Trong nha nay, Sao
Hai Vuong thiic diy moét ngudi tao nén
nhiing gidc mo 16n va quy tu nhiing diéu
kién cting khéai niém khac biét nhat, nhu
Walt Whitman d3 1am trong cic tic phim
thi ca cfia 6ng. Nha cach mang chuyén thanh
triét gia than bi, Aurobindo Ghose, 12 mot vi
du khac. Moi nguy 1a su cuc doan clia chi
nghia 1y tudng va sy mit minh trong tim
thuc “vi tru”.

Sao Diém Vuong trong Nha Thu Chin

Sao Diém Vuong trong nha thd chin chi ra
ring su tham dy diy da nhit clia ca nhan
va0 “cong viéc clia thé gian” nén dién ra theo
hudng thau hiéu quan hé nhan sinh va xi
hoi, cing cac nd lyc huéng dén kiéu tich hgp
rdng 16n nhat cé thé. F. D. Roosevelt 1a mot vi
du néi bat. N6 cé khuynh huéng dua mot
ngudi tiép xtc véi ngudi ngoai qudc, trao cho
ngudi bAn ménh moét méi quan tAm sic bén
ddi véi cdc van dé toan cau, va khién y chii
dong kiém soat viéc sit dung cac san pham
clia quan hé nhan sinh § moi cap do.
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The Tenth House — Nha Thu Muoi

Every animal endowed with sight and able to
stand above the ground, or on an eminence,
is most likely aware of what we call the
horizon. Even if no distant and circular
horizon is registered by the eyes, at any rate
we may say that every creature which sees
experiences limits to its vision in the plane of
the earths' surface. The experience of all-
around boundaries is thus a rather universal
factor in the lives of all sentient beings. But it
is reserved for the human species to
experience in the fullest sense what the
meridian means — for by standing erect the
human spine extends the radius of the globe
on the surface of which we walk freely.

Strictly speaking, the meridian is the circle of
longitude which passes through the point
overhead. It is a celestial, or a terrestrial and
geographical, circle. However, in these
studies, wherever we have spoken of the
meridian, we have considered it in projection
as a line; more precisely, as the diameter of
the meridian circle which links the point
overhead (zenith) and the point underfoot
(nadir). The diameter passes through the
center of the earth, representing therefore at
every point of the surface of the globe the
line along which gravity operates. As man
stands erect, his spine follows more or less
this line of gravity — the plumb line —
which, if prolonged downward, reaches the
earth's center, and, upward, meets the vault
of the sky at the zenith.

The erect spine is one of the basic
characteristics of humanity. It is the mark of
the human ego, the signature of the human
consciousness. What makes a consciousness
"human" is not only the development of the
mental faculties (related to the development

Moi déng vat dudc pht cho thi giac va cé thé
ding trén mait dat, hoic trén mét chd cao, rat
c6 thé déu y thiic vé diéu chung ta goila chan
trdi. Ngay cd néu mit khéng ghi nhin mét
chén troi xa va tron, thi du sao chung ta cling
cé thé néi raing moi sinh vit nhin thay déu
kinh nghiém céc gidi han cia tAm nhin trén
binh dién bé mit trai dit. Vi viy, kinh
nghiém vé cic ranh gidi bao quanh 1a mét
yéu to kha phd quat trong ddi séng ctia moi
sinh linh ¢é cdm gidc. Nhung chi loai nguoi
mdi kinh nghiém tron ven y nghia ctia kinh
tuyén — bdi khi ding thing, cdt sdng con
ngudi kéo dai ban kinh cia dia cau, trén bé
mat cia né ching ta tu do budc di.

N6i mét cach nghiém ngit, kinh tuyén 1a
vong kinh d6 di qua diém ngay trén dau. N6
12 mot vong tron thién thé, hoic mot vong
tron dia cau va dia ly. Tuy nhién, trong céc
khdo cttu nay, bat ¢ ndi ndo chiing ta néi
dén kinh tuyén, chiing ta di xét nd trong
phép chiéu nhu mét dudng thang; chinh xac
hon, nhu dudng kinh ctia vong kinh tuyén
no6i diém ngay trén dau, tdc thién dinh, va
diém dudi chan, ttc Thién Pé. Pudng kinh di
qua tam trai dit, do dé tai moi diém trén bé
mit dia cau, né dai dién cho dudng ma doc
theo dé trong luc van hanh. Khi con ngudi
diing thang, cot song cla y it nhiéu di theo
dudng trong luc nay — dudng day doi — néu
kéo dai xubng dudi sé dén tam trai dat, va
néu kéo dai 1én trén sé gip vom trdi tai thién
dinh.

Cot séng thang ding 13 mét trong nhitng dic
tinh cin ban ctia nhan loai. N6 1 diu 4n clia
ngd con ngudi, chit ky cia tdm thiic con
ngudi. Piéu 1am cho mot tAm thic trd thanh
“con ngudi” khong chi 1a su phat trién cla
cac nang Iluc tri tué, lién hé vdéi syt phat trién



of the human hand and brain), but also the
power to stand as an independent center of
being — an ego. The human person is an ego
because he is a direct projection of the center
of the earth — a radial expression of that
center. He is a tree which has become free to
orient itself at will, free to make its own
plumb-line connection with the earth-center
and to select its own =zenith, its own
longitude and latitude.

Such a freedom means power. Because we
stand erect, we are no longer entirely
subservient to the collective energies which
move along the horizontal line, whirling
with the surface of the globe. Horizontal
forces are forces of the collective surface of
being; vertical forces are forces rooted in the
center of being and aspiring upward to the
stars. Every human spine reaches up to the
stars and proclaims, both human rootedness
in the center of the globe and human
coronation in the celestial realm where one
can become united with one's "star of
destiny" at the zenith of living. Rooted in
center, a star on his forehead, the
individualized and conscious human being
becomes an agent for the release of creative
power. Power in the human person is
twofold; it rises from the center of the
individual's integrated and global
personality, and it flows down from the star
at the zenith — or in another sense, from the
solar noons of his life. Power therefore has
its source in the fourth house of an
individual's birth chart, and in the tenth
house as well.

There are two poles to human power, just as
there are two poles to human consciousness.
Consciousness is symbolized by the birth-
horizon. At the Eastern horizon (Ascendant)
one's consciousness of one's self — one's

ctia ban tay va bé ndo con ngudi, ma con 1a
quyén ning diing nhu mdt trung tdm hién
ton ddc 14p — mot ngi. Con ngudi 1a mot ngi
bdi y 14 mot phép chiéu truc tiép clia tam trai
dat — mot biéu hién theo ban kinh cfia trung
tam 4y. Y 1a mot cai cay da tré nén tu do dé tu
dinh hudng theo ¥ chi, tu do tao nén méi lién
hé day doi ctia riéng minh véi tAm trai dat va
chon thién dinh riéng, kinh d6 va vi d6 riéng
cia minh.

Mbt tit do nhu thé cé nghia 1a quyén ning.
B&i vi chiing ta diing thing, ching ta khong
con hoan toan 1é thudc vao cac niang lugng
tap thé chuyén dong doc theo dudng ngang,
x04y theo bé mit dia cau. Cac luc ngang 1a
cac Iuc cia bé mit tip thé clia hién ton; cac
luc doc 14 cac luc bit ré trong trung tim cla
hién ton va vuon 1én cac vi sao. Mdi cot sdng
con ngudi vuon téi cac vi sao va tuyén bé ca
su cim ré clia con ngudi vao trung tam dia
cau lan sy ding quang clia con ngudi trong
i trdi, noi ngudi ta cé thé hgp nhat véi
“ngbi sao dinh ménh” cia minh tai thién
dinh ctia d6i song. Bit ré noi trung tim, vdi
mot ngoi sao trén tran, con ngudi da dudc ca
nhin hda va cé y thic trd thanh moét tac
nhin cho sy phéng thich quyén ning sang
tao. Quyén ning trong con ngudi cé tinh nhi
phén; né tréi 1én tit trung tAm cia pham ngi
tich hdp va toan cau clia cad nhan, va né tuén
xudng tif ngdi sao & thién dinh — hoic theo
mot nghia khéc, tit nhitng budi trua mit troi
clia doi y. Do d6, quyén ning cé ngudn clia
né trong nha thit tu cfia 14 s6 sinh ctia mot c4
nhén, va cling trong nha thit mudi.

C6 hai cuc clia quyén ning con ngudi, cling
nhu cé hai cuc ctia tdm thic con ngudi. TAm
thic dude biéu tugng bdi chan trdi ltic sinh.
Tai chan trdi phia Péng (diém moc), tam
thitc cfia mot ngudi vé ban ngi cia minh —



relatively unique being — begins to operate;
at the Western horizon (Descendant) it is
renewed and transformed by the experience
of close relationship with other selves on a
basis of essential equality. Power is
symbolized by the meridian — the line
formed by the cusps of the fourth and tenth
houses. At the Nadir (fourth house) the
individual = discovers his  primordial
rootedness in the earth, a concrete basis for
his personal life. At the zenith (tenth house)
he learns the meaning of his participation in
the social (or universal) whole; he learns it
through experiences resulting from the
conscious discharge of his responsibility as
an individual ego, standing erect among
erect individuals.

Practically speaking, a person who is
functioning normally and healthily not only
derives power from his organic vitality and
the sane exercise of his organic functions; he
also receives from society power (i.e. money,
prestige, privileges, etc.) for the services he is
rendering to society. Earth-power and
celestial power; power from the center
within his total personality and power from
the multitudes of lives within the space
surrounding him. We may think of this
"celestial" space merely as the social
collectivity in which the person performs his
job. But we may also understand it in a more
transcendent sense, as the ‘"spiritual
community”, Humanity-the-whole, the
"invisible church," the "White Lodge," and so
on. In any case, what we call here, society, is
that greater whole in which a the person can
and does actually participate. To this Whole
he may give labor, service, advice,
inspiration, prestige or whatever his
functional participation may be; but there
must be a kind of functional participation of

vé hién ton tuong ddi ddc ddo clia minh —
bit dau van hanh; tai chan trdi phia Tay
(diém lin), né dude ddi méi va bién d6i bsi
kinh nghiém quan hé gan giii vdi ciac ban ngi
khac trén co sd binh dang cdt yéu. Quyén
ning dudc biéu tugng bdi kinh tuyén —
dudng dugc tao thanh bédi cdc dinh nha cta
nha thi tu va nha th mudi. Tai Thién Dé
(nha thit tu), cd nhian kham phé sy cim ré
nguyén so cia minh trong trai dat, mot nén
tang cu thé cho ddi séng ca nhan cia minh.
Tai thién dinh (nha thi mudi), y hoc y nghia
clia sy tham du cfia minh vio toan thé xi
hoi, hodc phd quat; y hoc diéu dé qua cac
kinh nghiém phat sinh ti viéc x4 bd trach
nhiém mét cach cé y thic nhu mét ngi ca
nhin, ding thing giita nhiing c4 nhan ding
thang.

N6i mot cach thuc tién, mdt ngudi vin hanh
binh thudng va lanh manh khéng chi rat
quyén ning tit sinh luc hitu c¢d clia minh va
viéc thyc thi lanh manh cac chiic ning hitu
cd clfia minh; y ciing nhan tit x héi quyén
ning, tlc tién bac, uy tin, dic quyén, van
van, cho cac dich vu ma y dang cung cap cho
x4 hdi. Quyén ning trai dat va quyén ning
thién gidi; quyén ning tit trung tdm bén
trong toan thé pham ngi cia y va quyén
ning tit vo sd ddi song trong khong gian bao
quanh y. Chiing ta c6 thé nghi vé khéng gian
“thién gidi” nay don thuan nhu tap thé xa hoi
trong dé con ngudi thuc hién céng viéc ctia
minh. Nhung chiing ta cling ¢6 thé hiéu né
theo mot y nghia siéu viét hon, nhu “cOng
ddng tinh than”, Nhan Loai-toan-thé, “gido
héi v6 hinh”, “Thanh Poan”, van van. Trong
moi trudng hop, diéu ching ta goi & day 1a xa
hoi chinh 13 toan thé 16n hon ma trong dé
con ngudi cé thé va thuc su tham du. Do6i véi
Toan Thé nay, y c6 thé trao lao ddng, phung
su, 16i khuyén, cAm hiing, uy tin hoic bat ct
diéu gi ma sy tham du chiic ning cia y c6 thé



the individual — the part, or cell — in the life
of the greater Whole, if the individual is to
receive power from this social or spiritual
"organism".

Power is always generated in a collectivity or
group. The power in a human being is
generated by the collectivity of the cells and
organs of his organism, by the collectivity of
the memories he has gathered from his
education and environment. As an
individual consciousness he selects from,
and identifies himself with some of his
functions or glandular impulses, some of the
collective Images which have impressed him
throughout his youth. To these generic
functions and cultural Images the individual
gives a relatively individual meaning; and as
he does so he gradually learns to wield power
as a more or less independent and
responsible creative agent (fifth house realm
of experience).

The power which is gained at the Nadir
(fourth house) is however similar to that
which the root draws from the soil. It is
either an instinctual power, or the power
inherited from a family, a tradition, a
culture. The human being is born to it. He
receives it mostly in unconsciousness. It is
the power of the dark Earth, which may be
"good Earth" or cataclysmic Nature. Likewise
the family, environment and conjugal home
may be blessed with happiness, or they may
stamp upon the youthful personality
complexes without end. The individual must
emerge from all these collective "wombs";
and he can only do so, in most cases, by
using the energy of his rebellion and
repudiation — a negative power sharply
defined by complexes and the separative
consciousness of the ego.

13; nhung phai ¢ mét kidu tham dy chic
néng clia cd nhan — bod phan, hay té bao —
vao ddi sdng clia Toan Thé 16n hon, néu cé
nhin phai nhin quyén ning tit “cd thé” xi
hoi hodc tinh than nay.

Quyén ning ludn dudc sinh ra trong mot tap
thé hodc nhém. Quyén ning trong mot con
ngudi dudc sinh ra bdi tap thé cac té bao va
cd quan cfia cd thé y, bdi tap thé cac ky ic ma
y da thu thép tir gido duc va méi trudng ctia
minh. V4i tu cach mot tam thuc ca nhan, y
chon loc tit, va déng nhat minh véi, mot sd
chiic ning hay xung luc tuyén ctia minh,
mot s6 Hinh Anh tip thé da giy an tuong 1én
y suét thdi nién thiéu. Péi véi cac chiic ning
giéng loai va cac Hinh Anh vin héa nay, ca
nhin trao mot y nghia tuong déi c4 nhan; va
khi 1am nhu viy, y dan hoc cich van dung
quyén ning nhu mdt tic nhin sing tao it
nhiéu doc 1ap va cé trach nhiém, thudc linh
vuc kinh nghiém ctia nha thi nam.

Tuy nhién, quyén ning dat dudc tai Thién bé
(nha thtt tu) tuong tu nhu quyén ning ma ré
hut tit dat. N6 hoidc 1a mét quyén ning ban
ning, hoic 1a quyén ning dudgc thita hudng
tit gia dinh, truyén thong, vin hda. Con
ngudi sinh ra véi né. Y nhin né phan 1én
trong vo thic. P6 1a quyén ning clia Dat t6i,
cé thé 1a “Pat lanh” hodc Thién Nhién dai
bién. Tuong tu, gia dinh, moéi trudng va mai
nhi hén nhin cé thé duge ban phiic bing
hanh phtc, hoic ching cé thé in hin 1én
pham ngi tré tudi v sd mic cAm. C4 nhan
phai tréi ra khai tat ca cac “tit cung” tip thé
nay; va trong hau hét cac trudng hop, y chi
cé thé 1am nhu vay bang cach s dung ning
luong ctia su néi loan va choi bd cia minh —
mot quyén ning tiéu cuc duge xac dinh sic
nét bdi cdc mic cdm va tdm thidc phin ly cta
nga.



Then, the individual comes to experience the
metamorphosis which results from vital and
intimate relationship with other individuals.
A new kind of consciousness develops, far
more objective than ever before — a
consciousness which draws the individual
toward a new source of power: the power of
society.

The basic problem which confronts us as we
approach the realm of human experience
represented by the tenth house is that of
giving a definite character to the
relationship between the individual and the
group or collectivity. Is the individual to live
mainly (or solely) for the sake of the state —
or is the state the creation of a collection of
free individuals? Does the legal fiction of a
"social contract,” or covenant between
individuals at the beginning of a state,
correspond to anything fundamental, or is it
merely a product of the peculiar abstract
idealism of our 18th century ancestors?

The symbolism presented by the circle of
houses in the birth-chart gives a very
significant answer to these questions, which
have become so acute in our contemporary
world. The answer is that there are two
kinds of groups or collectivities; and these
correspond to the two kinds of power which
have just been analyzed and defined. As the
biological offshoot of the human species and
of a particular racial or national type, as the
passive inheritor of social-cultural traditions
and images, a person is an unconscious
participant in a group. And there is
obviously nothing contractual, free or
individual about this participation, which,
from the point of view of the spiritual
individual, is really a prenatal condition.
Alas! most human beings today remain
through their entire lives in such a

ROi ca nhan di dén kinh nghiém sy bién thai
phét sinh tif quan hé song dong va mit thiét
V@i cac ca nhan khac. Mot loai tdm thiic méi
phat trién, khach quan hon rit nhiéu so véi
trudc day — mot tdm thuc kéo ca nhan
huéng vé moét ngudn quyén ning mdi: quyén
ndng ctia xa héi.

Van dé cin ban doi dién vdi chiing ta khi tién
vao linh vuc kinh nghiém nhan loai dugc
biéu thi bdi nha mudi 1a van dé xac dinh rd
tinh chat cfia mdi quan hé gifia c4 nhan va
nhém hay tap thé. Ca nhan phai song chi
yéu, hay chi riéng, vi nha nuéc — hay nha
nudc 1a sdng tao cia mot tip hop nhiing ca
nhin ty do? Hu ciu phap ly vé mét “khé udc
x4 hoi”, hay giao udc gitta cac cad nhan vao
budi dau clia mot nha nudc, cé tuong Ung véi
diéu gi cin ban khoéng, hay chi 13 san phim
ctia cht nghia duy tdm trltu tugng dic thu
noi t6 tién thé kY 18 cia chiing ta?

Biéu tuong dudc trinh bay bdi vong tron cac
nha trong 14 s sinh dua ra mot cau tra 1i rat
c6 y nghia cho nhiing ciu héi nay, von di trd
nén hét stc gay git trong thé gidi duong dai
ctia chuing ta. Cau tré 13i 1a cé hai loai nhém
hay tap thé; va chiing tuong tng vdi hai loai
quyén luc vita dudc phan tich va dinh nghia.
Vi tu cach 1a nhanh sinh hoc ctia loai nguoi
va clia mét kiéu chling téc hay qudc gia dic
thu, véi tu cach 1a ngudi thita hudng thu
dong cac truyén théng va hinh anh xa hoi-
van héa, mét ngudi 1a ké tham du v thiic
vao mdt nhom. Va r6 rang khong cé gi mang
tinh khé udc, ty do hay cd nhan trong su
tham du nay; theo quan diém cfia ca nhan
tinh than, d6 that su 1a mot tinh trang tién
sinh. Than 6i! phan 16n con ngudi ngdy nay
van & trong tinh trang nhu thé sudt ca doi.
Ho qua that song, néu khong vi nha nudc, thi



condition. They do live, if not for the state,
then for the purpose set by a national,
cultural, religious and family tradition, of
which they are merely exemplars or
specimens.

Organized groups built by the conscious
participation of truly integrated and
independent individuals are obviously most
rare. A modern nation is certainly not in
actual fact such a group. Nevertheless the
ideal held by the mature citizens of the
nation and taught to the young generation
can be polarized toward the practice of
conscious and creative participation. This is
in essence what we call democracy, in a real
spiritual sense. But we must never forget
that, thus understood, democracy is only a
partial fact, even in the United States.
Democracy is a matter of "more or less" —
not of "either-or".

Democracy is a tenth house concept,
provided the seventh house relationships
have been lived in true freedom and with a
conscious, mature sense of responsibility.
But democracy is not everything — just as a
person is not merely a conscious ego. There
is the great collective Unconscious, and all
the irrational urges of humankind. There are
also irrational urges and feelings in nations
— even those labeled "democratic". There are
collective complexes, national fears and
hysteria — as Nazi Germany displays with
horrific intensity. These cannot be denied or
repressed. They must be understood. The
energy powering these violent irrational
manifestations must be released from its
compulsive frameworks and put to
constructive use.

ciing vi muc dich do mét truyén thong quoc
gia, van hoa, ton gido va gia dinh dit ra, ma
ho chi 1a nhitng mau hinh hay mau vat cla
truyén thong ay.

Nhiing nhém cé t6 chtc dude xay dung bdi
su tham du cé y thiic clia cidc cd nhéin that sy
tich hop va doc 1i4p hién nhién 1a cuc ky
hiém. M6t qudc gia hién dai chic chan trong
thuc té khong phai 14 m6t nhém nhu thé.
Tuy nhién, ly tudng ma cdc céng dan trudng
thanh clia quoc gia gin giit va truyén day cho
thé hé tré c6 thé dugc phan cuc hudng vé
thuc hanh tham du cé y thiic va sang tao. Vé
ban chat, day 1a diéu ching ta goi 1a dan chd,
theo mot y nghia tinh than dich thyc. Nhung
chiing ta khéng bao gi dudc quén ring, hiéu
nhu viy, din cha chi 14 mot su kién tung
phan, ngay ca tai Hoa Ky. Dan chi 1 vin dé
“nhiéu hay it” — cht khéng phai “hoic cai
nay hodc cai kia”.

Dan cht 12 m6t khai niém thudc nha mudi,
vdi diéu kién cic quan hé thudc nha bay di
dugc séng trong tu do dich thuyc va véi mot y
thic trdch nhiém trudng thanh, cé y thiec.
Nhung dan cht khéng phai 13 tat cA — ciling
nhu mét ngudi khong chi don thuan 12 mét
ban ngi cé y thiic. Cé V6 thiic tap thé vi dai,
va moi théi thic phi ly cia nhén loai. Trong
cac quoc gia cling cé nhiing théi thic va cdm
xtic phi Iy — ngay ca nhitng qudc gia dugc
gan nhin “dan chd”. Cé nhitng mac cdm tip
thé, nhitng ndi sg va cudng loan quéc gia —
nhu nudc Piic Qudc xi di boc 16 véi cudng dod
kinh hoang. Khéng thé phti nhin hay dé nén
ching. Phai hiéu ching. Ning luong van
hanh nhitng biéu hién phi ly dit doi nay phai
dudc gidi phéng khoi cac khudén khé cudng
bach cta né va dudc dua vao muc dich xay
dung.



How can they be understood? By analyzing
the conditions prevailing in the realm of the
fourth house. No one will ever find their "star"
at the zenith who is not in alignment with the
center of his global personality. If irrational
collective Images obsess the homes, the
nation will be neither peaceful nor
democratic. Study the myths taught to the
children of a country, the characteristics of
their heroes and you should be able to
prophesy its Constitution and its foreign
policy.

In terms of an individual life, this means
that the man's or woman's "shared
participation" in the work of the world is
always conditioned by his or her early
homelife, his or her personal complexes and
fears, one's capacity to become an integrated
and mature person. The individual's success
in commanding social power and prestige is
therefore deeply related to the character of
one's relationship with the parents. This
relationship is the source of one's organic
and personal power. What he received from
it (first in an unconscious manner, then
perhaps, through conscious "assimilation" of
his ancestral and racial past), that he will be
able to give to society. And what he receives
from society in the tenth house, that he can
transfer to his children in turn in the fifth
house after having given it a personalized
meaning in the fourth.

The fourth and tenth houses of an
individual's birth chart have been connected
in traditional astrology with the parents, and
there has been much debate regarding which
house should be attributed to the father and
which to the mother. Most medieval
astrologers favored the connection between
the fourth house and the father, the tenth

Lam sao cé thé hiéu chiing? Bing cach phan
tich nhitng diéu kién dang chiém uu thé
trong linh vuc nha bdn. Khéng ai ting tim
duoc “ngdi sao” cua minh & thién dinh néu
khéng thang hang véi trung tam clia pham ngd
toan cdu cia minh. Néu cac Hinh Anh tap thé
phi ly 4&m dnh cic mai nha, qudc gia sé khong
hoa binh cling khéng din chd. Hiy nghién
cttu nhiing huyén thoai dudc day cho tré em
clla mot dat nudc, cac dic tinh cta nhiing
anh hiing ctia chtng, va cic ban sé c6 thé
tién doan Hién phép ciing nhu chinh sich
ddi ngoai ctia dat nudc ay.

Xét theo doi séng cd nhan, diéu nay cé nghia
l1a “su tham du chung” clia ngudi nam hay
ngudi nit vao cong viéc clia thé gidi ludén chiu
anh hudng clia ddi song gia dinh thud dau,
cac mic cam va ndi sg cd nhin, cing ning
luc tré thanh mot con ngudi tich hgp va
truéng thanh. Do d6, thanh céng ctia cd nhin
trong viéc nam gitt quyén lyc va uy tin xa hoi
lién hé sau xa vdi tinh chat cfia mdi quan hé
gilta ngudi 4y vdéi cha me. Méi quan hé nay 1a
ngudn goc clia quyén Iuc hitu co va ca nhan
clia ngudi ay. Nhitng gi y nhin dudc tit d9,
trude hét theo cach vé thiic, rdi cé 18 qua su
“d6ng héa” cé vy thic qua khi t6 tién va
chling tdc cfia minh, thi y sé cé thé trao lai
cho xa hoéi. Va nhiing gi y nhan ti xa hoi
trong nha mudi, dén lugt minh y cé thé
chuyén trao cho con céi trong nha nim, sau
khi dd mang lai cho né mét y nghia dugc ca
nhén héa trong nha bon.

Nha bén va nha mudi trong 14 s6 sinh clia
mot c4 nhan di dugc chiém tinh hoc truyén
thong lién két véi cha me, va di cé nhiéu
tranh luin vé viéc nha nao nén quy cho cha,
nha nao nén quy cho me. Phan 16n cic nha
chiém tinh thoi trung cd nghiéng vé méi lién
hé gi{ta nha bdn véi cha, nha mudi véi me.
Nhung mot su gan dinh y nghia ¢ dinh nhu



house and the mother. But such a set
assignment of meanings for these two
houses can be true only in a static kind of
astrology based on a  superficial
psychological grasp of the human situation.
What matters is the nature of an individual's
relationship to his parents, and this
relationship changes with the individual's
age and attitude to life.

During childhood the human being is
immersed in the home. His conscious
relationship is with the mother who
normally brings to him sustainment and
power. The father is then (or at least he was
in older days) a more shadowy personage,
living in the outside world of which the child
is essentially unconscious. In this case, the
mother is represented by the tenth house;
the father, by the fourth house.

As the child passes through adolescence and
enters the world of conscious partnerships,
the situation changes. The father tends to
become the conscious pole of the parental
relationship. He becomes the boy's model,
the symbol of power and social prestige —
and traditionally for the girl, the archetype
of the masculine hero who, when embodied
later in her husband, will condition her
adjustment to society. Then the tenth house
refers to the father.

Later on, however, when the mature
individual faces the normal crisis of
psychological repolarization in his forties,
another change occurs. The individual needs
to reorient himself toward the Unconscious,
the ancestral, traditional Images of
childhood gain a sudden power, and early
complexes may bring about a crisis. The
personal life must be integrated on a new

thé cho hai nha nay chi cé thé ding trong
mot loai chiém tinh hoc tinh, dua trén su
nam bat tdm 1y hdi hot vé tinh thé cfia con
ngudi. Piéu quan trong 1a bdn chdt moi quan
hé clia cd nhdn véi cha me minh, va méi quan
hé nay thay d6i theo tudi tic cling nhu thai
d6 séng cfia ca nhan.

Trong thoi tho au, con ngudi chim dam trong
mai nha. Mdi quan hé cé y thic cla y 1a véi
nguoi me, ngudi thudng dem lai cho y su
nudi dudng va quyén ning. Khi 4y ngudi cha,
hoic it nhit trong nhitng thdi xua 14 nhu
vy, 13 mot nhian vit md béng hon, song
trong thé gidi bén ngoai ma dda tré vé cin
ban chua cé y thiic. Trong trudng hgp nay,
ngudi me dudc biéu thi bdi nha mudi; ngusi
cha, bdi nha bon.

Khi dda tré di qua tudi thiéu nién va budc
vao thé gidi ctia nhiing quan hé ddi tic cé v
thtc, tinh thé thay déi. Ngudi cha cé khuynh
hudng trd thanh cuc cé vy thiic cia moi quan
hé cha me. Ong tré thainh miu hinh cfia cau
bé, biéu tugng clia quyén luc va uy tin xa hoi
— va theo truyén thdng, doi vdi c6 gai, 1a
nguyén mau cila ngudi anh hting nam tinh;
khi vé sau dugc hién than ndi ngudi chong,
hinh anh iy sé tdc ddng dén su thich nghi
clia ¢d vdi x3 hoi. Khi ay, nha mudi chi vé
ngudi cha.

Tuy nhién, vé sau, khi cad nhan trudng thanh
déi dién véi cude khiing hodng binh thudng
clia sy tai phan cuc tdm 1y & d6 tudi bon
muoi, mot thay déi khac xay ra. Ca nhan can
tu dinh hudng lai vé phia V6 thiic; cdc Hinh
Anh t6 tién va truyén théng cfia thdi tho du
bdng cé stic manh, va nhitng mic cdm thud
dau cé thé gy nén khiing hoang. Pdi song ca
nhan phai dugc tich hop trén mot nén tang



basis, or else stagnate or disintegration.
Then the fourth house usually represents
essentially the parent of opposite sex, because
this parent is usually the bearer of an
unconscious Image (i.e. the cause of a
complex) which must be understood and
assimilated. There, in the fourth house, the
man faces his mother Image, and beyond it
the Image of the Archetypal Mother; for the
woman, her father Image and the Image of
the Archetypal Father. The tenth house, at
such times, deals therefore with the parent
of the same sex, for by studying and
analyzing what has happened to this parent
the person is able to understand more
consciously the problem of his own sex,
personally and socially.

In other words, the phase of conscious
relationship to the parents belongs to the
tenth house, whereas the experiences of
unconscious relationship are met in the
fourth house. The zenith is the pole of
conscious or objective use of power; the
nadir, the pole of unconscious or subjective
use of power. And when we say "use" we
mean also misuse or lack of use; and a
"complex" results from the lack of use of
power due to fear or deprivation. An
individual, and a collective entity such as a
nation, are characterized most basically by
the degree of preponderance in their lives of
zenith and nadir power. The particular
adjustment between these two kinds of
power determines at any time the spiritual
status of a personality.

The Sun in the Tenth House

The Sun in the tenth house does not
necessarily indicate great professional
success, but it focuses the individual's
attention upon his career, and thus often

mdi, néu khong sé dinh tré hoic tan ri. Khi
dy, nha bén thudng biéu thi vé cin ban nguovi
cha hay me khdc gidi, b8i ngudi nay thuong la
vit mang mét Hinh Anh v6 thic, tic la
nguyén nhin cia mot mic cadm, can dudc
hiéu va déng hda. Tai @6, trong nha bon,
ngudi nam d8i dién véi Hinh Anh Ngudi Me
cia minh, va phia sau né 1a Hinh Anh Ngudi
Me Nguyén MAiu; d6i véi ngudi nit 1a Hinh
Anh Ngudi Cha cia minh va Hinh Anh Ngudi
Cha Nguyén MAu. Vi vdy, trong nhiing thoi
diém nhu thé, nha mudi lién quan dén ngudi
cha hay me cung gidi, bdi qua viéc nghién
cttu va phéan tich nhiing gi di xay ra véi
ngudi nay, duong su cé thé hidu mot cach cé
y thiic hon vin dé vé gidi tinh cia chinh
minh, ca vé mit cd nhan 14n x4 hoi.

No6i cach khac, giai doan quan hé cé y thic
v4i cha me thudc vé nha mudi, trong khi cac
kinh nghiém quan hé vo thiic dugc gap trong
nha bon. Thién dinh 14 cyc clia viée st dung
quyén Iuc cé v thiic hay khach quan; thién dé
13 cuc clia viée st dung quyén luc vo thic
hay cht1 quan. Va khi néi “sit dung”, chting ta
cling ham y lam dung hoac khéng st dung;
vamét “méc cAm” phat sinh tit viéc khéng st
dung quyén luc do sg hii hodc thiéu thon.
Mot ca nhan, va mét thuc thé tip thé nhu
mot quoc gia, dude dic trung mot cach cin
ban nhit bdi mic dd uu thé trong ddi song
clia ho gilta quyén luc thién dinh va quyén
luc thién dé. Sy diéu chinh dic thu gitta hai
loai quyén Iuc nay, vao bat cit Itic nao, quyét
dinh tinh trang tinh than cia mt pham ngi.

Mit Troi trong Nha Muoi

Mit Trdi trong nha mudi khong nhat thiét
chi sy thanh cong nghé nghiép 1én lao,
nhung né tip trung su cht1 y cia cd nhan vao
su nghiép ctia y, va vi thé thudng bdc 16 mot



reveals a powerful ambition to succeed
socially or professionally. This urge to play a
part in society and to contribute to
civilization becomes a real sustaining force
in the person's life enabling him to overcome
obstacles; and in return for such one-pointed
individual efforts, society usually gives back
a great deal in the way of money, social
prestige or fame. Examples of such a solar
position at birth are Napoleon, Goethe, and
the popular composer George Gershwin. In
all these cases the person either rose to an
eminence which was not implied in his
family status, or which was gained by
overcoming personal obstacles.

Saturn in the Tenth House

Saturn in the tenth house is conspicuous in
the nativities of many famous personages.
Astrologers have made much of this position
in Napoleon's chart; but it certainly need not
signify success followed by a swift downfall
— though this pattern is likely to be repeated
in the case of Hitler. The founder of the
Anthroposophical Society, Rudolf Steiner;
and the French poet, Victor Hugo, were born
with Saturn in the tenth house. What is
essentially indicated is the fact that such
individuals became concrete symbols of
definite phases of modern civilization. They
were public "fathers" stamping their images
upon their community, focal points for the
operation of collective forces building (or
destroying) civilization in a concrete sense.
This can happen in a big way, or within the
narrow limits of an ordinary man's life.

The Moon in the Tenth House

tham vong manh mé mudn thanh cong vé
mit x3 hdi hay nghé nghiép. Théi thtic muoén
déng mot vai tro trong xa héi va déng gop
cho vin minh trd thanh mét stic manh ning
ds thuc su trong ddi séng clia ngudi 4y, gitp
y vuot qua cdc chudng ngai; va dé dap lai
nhitng nd Iuc c4 nhin nhat tAm nhu thé, xi
hoi thudng trao lai rat nhiéu dudi hinh thic
tién bac, uy tin xi hoi hoic danh tiéng.
Nhiing vi du vé mét vi tri Mit Trdi nhu thé
lac sinh 1a Napoleon, Goethe, va nha soan
nhac ndi tiéng George Gershwin. Trong tat ca
cac trudng hop nay, ngudi iy hoic vuon 1én
mot dia vi khdng duge ham chiia trong vi thé
gia dinh ctia minh, hodc dat dugc dia vi ay
biang cach vugt qua cac chudng ngai cad nhan.

Sao Thé trong Nha Mudi

Sao Thd trong nha mudi ndi bit trong 14 sd
sinh cfia nhiéu nhan vat danh tiéng. Cic nha
chiém tinh di ban rit nhiéu vé vi tri nay
trong 14 s6 chiém tinh ctia Napoleon; nhung
chic chian né khéng nhit thiét biéu thi su
thanh cong theo sau bdi moét su sup doé
nhanh chéng — dit mé thiic nay cé khad nang
lap lai trong truong hgp Hitler. Ngudi sang
lap H6i Nhan Tri Hoc, Rudolf Steiner; va nha
tho Phap Victor Hugo, déu sinh ra véi Sao
Thé trong nha mudi. Piéu dudc chi ra vé cin
ban 13 su kién nhitng c4 nhan nhu thé trd
thanh cac biéu tuong cu thé clia nhitng giai
doan x4ac dinh trong van minh hién dai. Ho la
nhitng “ngudi cha” céng céng in diau hinh
anh cfia minh 1én céng déng, 1 cac tidu diém
cho hoat déng ctia nhiing lyc tip thé dang
x4y dung, hodc pha hly, vin minh theo mét
nghia cu thé. Piéu nay cé thé xay ra theo quy
mo 18n, hodc trong nhiing gidi han hep cta
doi song mot ngudi binh thudng.

Mat Trang trong Nha Muoi
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The Moon in the tenth house acts as a
reflector of the social life upon the
individual. The person with such a natal
Moon is widely open to the "need of the
times," or to the changeful moods of public
opinion. His power of adjustment to the
demands of society is remarkable. He lives
his public life in a personal way, and
achieves much through his personal charm
or manners. He arouses the feelings of his
followers and he holds them by using an
almost matriarchal kind of power. He may
be a Gandhi, or a Franklin D. Roosevelt, or a
Wagner fecundating his nation with a myth
and a vision. He is wusually a good
psychologist, he knows how to handle
human situations (like Guy de Maupassant,
the great French short story writer).

Jupiter in the Tenth House

Jupiter, the manager of social or soul
energies, is very strong in the tenth house. It
predisposes to a religious and moralistic
attitude in the handling of public affairs or
social life. In Victor Hugo we have an
instances of public fame in literature and
poetry; he became a symbol of new trends in
his fields — and he knew how to use the
dramatic instinct.

Mercury in the Tenth House

Mercury in the tenth house indicates often
versatility and the gift of quick adjustment
to the intellectual needs of the community.
It makes one at ease in dealing with complex
social problems and gives a sharp
intellectual judgment or wit. Negatively, it
tends to show psychological involvement in

Miat Trang trong nha mudi hoat déng nhu
mot tAm guong phan chiéu doi séng xi hoi
1én c4 nhin. Ngudi c6 Mit Tring bdn ménh
nhu thé md réng manh mé trude “nhu cau
ctia thoi dai”, hodc trudc nhitng tdm trang
bién d6i ctia du ludn. Quyén ning thich nghi
clia y trudc cac doi héi ctia x4 hoi that dang
chi y. Y song d6i séng cdng cdng ctia minh
theo cach ca nhan, va dat dude nhiéu diéu
nhd stic quyén rit hay phong thai cd nhan. Y
khoi ddy cdm xuc cta nhiing ngudi di theo
minh va gitt ho bang cach st dung mét loai
quyén luc gan nhu miu quyén. Y cé thé 1a
mot Gandhi, hodc mot Franklin D. Roosevelt,
hodc mdt Wagner thu tinh cho qudc gia
minh bing mot huyén thoai va moét tam
nhin. Y thudng 12 mot nha tam ly gidi; y biét
cach xit 1y cac tinh hudng con ngudi, nhu
Guy de Maupassant, nha vin truyén ngan vi
dai ctia Phép.

Sao Mdc trong Nha Muodi

Sao Mdc, ngudi quan tri cdc ning lugng xa
héi hay linh hén, rat manh trong nha muoi.
N6 khién ngudi ta nghiéng vé mot thai dd
ton gido va dao duc trong viéc xt ly cac viéc
cong cdng hay doi séng x3 hdi. Noi Victor
Hugo, chung ta c6 mot trudng hgp danh
tiéng céng chuing trong vin chuong va thi ca;
6ng trd thanh biéu tugng ctia nhitng khuynh
hudng méi trong cac linh vyc clia minh — va
6ng biét cach st dung ban ning kich tinh.

Sao Thiy trong Nha Mudi

Sao Thuy trong nha mudi thudng chi su da
ning va niang khiéu thich nghi nhanh véi cac
nhu ciu tri tué clia cong déng. N6 khién
ngudi ta thodi mai khi x{ 1y nhiing van dé xi
héi phtic tap va dem lai 6c phan doan tri tué
sdc bén hoic su di dém. Vé mit tiéu cuc, nd
c6 khuynh hudng cho thiy su vuéng maic
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the professional life, and the inability to
make public decisions. George Washington
and Nietzsche, the intellectual revolutionist,
are examples.

Mars in the Tenth House

Mars in the house of professional and public
activity may give great energy and ambition
in the pursuit of a career, or else it indicates
that the native, as a pioneer, will have a great
deal of antagonism and obstacles to
overcome. The native will tend to pour
himself emotionally and forcefully into his
work and to drive himself (and others)
ruthlessly to reach his goal. Franklin D.
Roosevelt and Trotsky are interesting cases
in political field; Wagner and Nietzsche in
the creative realms.

Venus in the Tenth House

Venus in the tenth house leads normally to
the desire to find meaning and a sense of
values in those experiences which affect the
collectivity, or which deal with the use of
social power. It may lead one to cultural and
artistic pursuits, or to the bringing of people
together in groups. Goethe is an outstanding
example; Upton Sinclair is another instance.

Uranus in the Tenth House

Uranus in the tenth house gives to a person
many spectacular experiences in the public
life. One may be a revolutionist and dictator
(Stalin and Mussolini) or the victim of a
revolution (Marie-Antoinette). The person
may focus social changes or be a critic of
social vices and abuses (Upton Sinclair). In

tam ly vao doi sdng nghé nghiép va su bat luc
trong viéc dua ra cac quyét dinh céng cdng.
George Washington va Nietzsche, nha cach
mang tri tué, la nhiing vi du.

Sao Héa trong Nha Mudi

Sao Hoda trong nhi cta hoat ddng nghé
nghiép va cong cdng cé thé dem lai ning
lugng va tham vong 16n lao trong viéc theo
dudi su nghiép, hoic chi ring ngudi ban
ménh, véi tu cach la ngudi tién phong, sé cé
rat nhiéu d6i khang va chuéng ngai phai
vuot qua. Ngudi bdn ménh sé c¢6 khuynh
hudng doén cdm xtic va stic manh clia minh
vao cong viéc, ddng thdi thiic ép ban than, va
cd nguoi khidc, mét ciach khoéng khoan
nhuong dé dat muc tiéu. Franklin D.
Roosevelt va Trotsky la nhiing trudng hop
thu vi trong linh vuc chinh tri; Wagner va
Nietzsche trong cac linh vuc sang tao.

Sao Kim trong Nha Muoi

Sao Kim trong nhd mudi thudng din dén
khat vong tim thay y nghia va y thic vé cac
gia tri trong nhiing kinh nghiém tac dong
dén tap thé, hoic lién quan dén viéc st dung
quyén luc x4 hoi. N6 cé thé din ngudi ta dén
nhitng theo dudi vin héa va nghé thuit, hoic
dén viéc dua con ngudi lai véi nhau thanh
cac nhém. Goethe 13 mét vi du ndi bat; Upton
Sinclair 1a mot truong hgp khac.

Sao Thién Vuong trong Nha Mudi

Sao Thién Vuong trong nha mudi dem lai cho
mot ngudi nhiéu kinh nghiém ngoan muc
trong doi séng céng cong. Ngudi ay cé thé 1a
moét nha cdch mang va nha dbc tai, nhu
Stalin va Mussolini, hoac 1a nan nhan cda
mot cudc cach mang, nhu Marie-Antoinette.
Ngudi dy cé thé tip trung cac bién ddi xa hoi
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some way the native will be forced to assume
a part in some local or national situation
which may put him "on the spot". The native
may seem to be an opportunist, but if so, it is
because a more or less clear vision drives
him to public acts.

Neptune in the Tenth House

Neptune in the tenth house should give rise
to an internationalistic or transcendent
sense of human values. The native sees the
collective life of human beings in a big way
which knows no boundaries. Typical cases
are Trotsky, who died a martyr to his
stubborn internationalistic vision; Alfred de
Musset is an instance of a negative Neptune,
which led him to alcoholism and personal
disintegration.

Pluto in the Tenth House

Pluto in the tenth house suggests a
personality = comfortable wielding an
ultimate, even ruthless, sort of power or
control for the purpose of establishing a sort
of a new world order. It is natural, therefore,
that the configuration is often seen in the
charts of both revoltionaires and gurus or
religious leaders. The configuration is well
illustrated by Trotsky and Robespierre,
revolutionaries both, as well as, in a different
sense, by revolutionary turned mystic,
Aurobindo Ghose.

hodc 1a nha phé phan nhiing té nan va lam
dung xa hoéi, nhu Upton Sinclair. Theo mot
cach nao dé, ngudi badn ménh sé bi bubc phai
d3dm nhan mot vai trd trong mot tinh thé dia
phuong hay quéc gia nao dé cé thé dit y “vao
tdm diém”. Ngudi ban ménh cé thé cé vé 1a
ké co hoi, nhung néu vay, dé 1a vi mot tam
nhin it nhiéu ré rang thic ddy y di dén cac
hanh dong cong cong.

Sao Hai Vuong trong Nha Mugi

Sao Hai Vuong trong nha mudi nén 1am phat
sinh m6t y thic qudc té chi nghia hoic siéu
viét vé cac gia tri nhan loai. Ngudi bin ménh
nhin ddi sdng tap thé clia con ngudi theo mot
cich réng 16n khéng biét dén ranh gidi.
Nhiing trudng hdp dién hinh 13 Trotsky,
ngudi di chét nhu mét vi ti dao cho tam
nhin qudc té chl nghia ngoan cudng cla
minh; Alfred de Musset la mot truong hgp
Sao Hai Vuong tiéu cuc, di din 6ng dén
nghién rugu va tan rd ca nhan.

Sao Diém Vuong trong Nha Muoi

Sao Diém Vuong trong nha mudi ggi ra mot
pham ngi thodi mai khi vdn dung mot loai
quyén luc hay kiém soat tdi hau, tham chi
tan nhan, nhim thiét 14p moét dang trat tu
thé gidi mdi. Vi vay, diéu tu nhién 1a cau hinh
nay thudng thiy trong cac 14 sd chiém tinh
clia ca nhitng nha cidch mang 1an cic dao su
hay linh tu tén gido. Ciu hinh nay dudc
minh hoa rd b8i Trotsky va Robespierre, ca
hai déu 1a nhiing nha cach mang, ciing nhu,
theo mét nghia khdc, bdi nha cich mang tré
thanh nha than bi Aurobindo Ghose.
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The Eleventh House — Nha Muoi Mot

As the fifth house refers to the release of
powers tapped in the fourth house, so the
eleventh house deals with the release of
powers manifesting in and through the
tenth house phase of human experience. All
the energies and faculties concentrated in
the fourth house find their expression
through the mechanisms developed in the
fifth house — through procreative and
creative activities, through emotional
outpourings of self, through risk-taking and
all kinds of daring, dramatic gestures in
which the person functions as an individual
in solitary splendor or as a master of men
and conditions. The fifth house is the house
of the Sun — the cosmic Autocrat who pours
himself into space in effulgent glory, and
controls rigidly the motions of its planets.

In the eleventh house what is released is not
the power of an individual sustained by the
foundation of the home or the body over
which he lords, but the power of society, of
the collectivity or the group through the
individual — or more exactly, through the
activities which this individual performs as
a participant in the social unit (nation, class,
club, professional group) to which he
belongs. As the individual succeeds in
establishing himself as such a participant in
society, so is he able subsequently to operate
creatively or pleasurably in the social
environment his work or his prestige opens
to him. The experience he has gained in the
tenth house makes it possible for him either
to set for himself new social objectives and
new professional goals, or to relax in the
company of his fellow-workers and friends.
If the tenth house experience is vital and the
native meets it with real power and in real

Nhu nha nim chi vé sy phéng thich cac
quyén ning dudc khoi md trong nha bdn,
nha mudi mot ciing lién quan dén su phéng
thich ciac quyén ning biéu 16 trong va qua
giai doan nha mudi ctia kinh nghiém nhén
loai. T4t ca cac ning lugng va ning luc tip
trung trong nha bon tim dudc su biéu dat ctia
chiing qua céc cd ché dudc phét trién trong
nha ndm — qua cac hoat ddéng sinh san va
sdng tao, qua nhiing tudén trdo cdm xuc caa
ban ngi, qua viéc chip nhan rii ro va moi
loai ct chi tdo bao, kich tinh, trong d6 con
ngudi hoat dong nhu mét cd nhin trong vé
huy hoang don ddc, hodc nhu bac lam cha
con ngudi va hoan cdnh. Nha nim 1a nha cta
Mit Trdi — Pang Chuyén Quyén vil tru tuén
d6 chinh minh vao khéng gian trong vinh
quang ruc r8, va kiém soat nghiém ngit
chuyén déng ctia cac hanh tinh cfia né.

Trong nha mudi mdt, diéu dugc phéng thich
khoéng phai 13 quyén luc cfia mot ca nhan
dugc ning d& bdi nén ting clla mai nha hay
than thé ma y 1am chd, ma 13 quyén luc cla
x4 hoi, ctia tip thé hay nhém, théng qua ca
nhan — hay chinh xac hon, thong qua cac
hoat dong ma ca nhan nay thuc hién vdi tu
cach la ngudi tham du vao don vi xa héi, nhu
quéc gia, giai cip, ciu lac b, nhém nghé
nghiép, ma y thudc vé. Khi cid nhin thanh
cong trong viée thiét 14p minh nhu mot
ngudi tham du nhu thé trong xi hoi, thi vé
sau y c6 thé hoat dong mot cach sang tao
hodc vui thich trong moéi truong xa hoi ma
cébng viéc hay uy tin cia y mé ra cho y. Kinh
nghiém y d4 thu dudc trong nha mudi khién
y c6 thé hoidc tu dit cho minh nhiing muc
tiéu x3 hoi mdi va nhiing dich nghé nghiép
mdi, hodc thu gidn trong su dong hanh clia
déng nghiép va ban bé. Néu kinh nghiém
nha mudi sdng ddng va ngudi bAn ménh gip



openness to the needs of the situation which
confronts him, the individual develops a
new vision, new ideals and concrete plans
for social or professional improvement. If
one's participation in the life of society has
been superficial, passive or purely based on
the enjoyment of privilege, one is likely to
seek one type or another of social escape,
from tea parties to nightclub follies, in the
company of like-minded friends.

We saw in the previous studies of this series
how the meridian can be considered as the
axis of power, while the horizon represents
the axis of consciousness. In the fourth
house, power is drawn by the individual
unconsciously, or in purely subjective
consciousness, out of the matrix of race,
family, tradition, environment — and it is
thereafter worked upon and rebuilt for
personalized use by the individual. It is
power that wells up from the roots, from the
soil, and ultimately from the center of this
globe of ours which is the sustaining
foundation of all humanity. Tenth house
power results from  the  "shared
participation" which has taken form in the
seventh house, has become productive in the
eighth, and has reached in the ninth the
preliminary depth of wunderstanding
required to insure a valid framework for the
work of civilization.

The tenth house activities of all human
beings provide this framework or blueprint.
In the tenth house the system of castes of old
India, the economic and mercantile patterns
of the Roman Empire, the guilds of the Free
Cities of the late Middle-Ages, the "planned
society" of many a tomorrow, are established
on the foundation of the laws discovered in

né vdi quyén ning thuc sy, trong sy cdi md
thuc su trudc cac nhu cau cla tinh thé d6i
dién vdi y, ca nhan phat trién mot tim nhin
mdi, nhitng 1y tudng mdi va cac ké hoach cu
thé cho su cai thién x4 hoi hay nghé nghiép.
Néu sy tham du clia mot ngudi vao doi sdng
x4 hoi 1a hdi hot, thu dong hoidc thuan tay
dua trén viéc hudng thu dic quyén, ngudi ay
c6 kha ning tim kiém mot kiéu thoat ly xa
héi nao d6, tit nhitng budi tra dam dén cac
cudc vui hop dém, trong su ddng hanh clia
nhiing ngudi ban cung chi hudng.

Trong cac nghién ciiu trudc ctia loat bai nay,
chting ta di thay kinh tuyén cé thé dudc xem
1 truc quyén luc, trong khi dudng chan trdi
biéu thi truc tdm thidc. Trong nha bon, ca
nhin rat 14y quyén Iuc mot cach vé thii,
hoic trong tdm thtic thuan tiy chf quan, ti
khuén nén clia chling tdc, gia dinh, truyén
thoéng, moi trudng — va sau dé quyeén luc iy
dugc y xtt 1y va tai kién tao dé ding theo cach
canhan héa. P 1a quyén luc trao 1én ti ré, tit
dat, va sau cling tif trung tdm cfia qua dia cau
chiing ta, von 1a nén tang nang d& toan thé
nhan loai. Quyén luc nha mudi phat sinh ti
“sytham du chung” dd thanh hinh trong nha
bay, trd nén sin xuit trong nha tim, va
trong nha chin di dat dén chiéu sau hiéu biét
sd bd can thiét d€ bado dAm mét khuén khd
hgp 1€ cho cdng viéc cia van minh.

Cac hoat dong nha mudi cia moi con ngudi
cung cap khuon khé hay ban thiét ké nay.
Trong nha mudi, hé théng déng cip ctia An
DO xua, cdc md thic kinh té va thuong mai
cla P& qudc La M3, cic phudng hdi cla
nhitng Thanh Phd Tu Do cudi thoi Trung C8,
“xa hoi dudc quy hoach” cfia biét bao ngay
mai, dugc thiét 1ap trén nén ting nhitng dinh



the ninth house. But a pattern or framework
must be filled with substance and vitality.
The power of human personalities and of
groups of human personalities must be
released in and through these plans. Law and
rituals alone do not make a society. The
participation and sharing of many
individuals keep the workshop of civilization
running. But just as a home without a
progeny — be it biological or spiritual — is
but a house, likewise a society without the
creative vision and the release of the power
of creative individuals is merely a spiritless
structure which must disintegrate.

But what is the substance of that creative
vision, and how does it grow in the minds
and souls of individuals?

While discussing the meaning of the
meridian which is the line along which
gravity operates and smoke rises to the sky,
we said that the meridian is also to be
considered as the line of the erect spine of a
human being. The erect spine is the "I" made
concrete and operative. It is the signature of
ego-power, and of individual strength and
responsibility. One of the poles of the
meridian is the center of the globe (and
beyond it all the unconscious forces of the
inner life); the other is the "star of destiny"
which shines at the zenith of the individual's
life. Rooted in center, a star on his forehead,
the individualized, conscious human being
becomes an agent for the release of the
creative power of the vertical axis of all life-
root and seed.

In the fifth house, root-forces are active; in
the eleventh house the new seed is being
formed, the "tomorrows that sing". And this

luat dugec kham pha trong nha chin. Nhung
mot mo thiic hay khuon khd phai duge 13p
day bing chat liéu va sinh lyc. Quyén luc clia
cdc pham ngi con ngudi va cia cdc nhém
pham ngi con ngudi phai dugc phéng thich
trong va qua nhiing ké hoach nay. Chi riéng
luat 16 va nghi 18 khéng tao nén mét xa hdi.
Su tham du va chia sé cfia nhiéu ca nhan giit
cho xudng lam viéc clia vin minh tiép tuc
vdn hanh. Nhung cling nhu mdt mai nha
khong c6 hau dué — du la sinh hoc hay tinh
than — chi 12 mot cin nha, thi mot x3 hoi
khéng cé tam nhin sang tao va khong ¢ su
phéng thich quyén luc cfia cdc ca nhin sang
tao cling chi 1a mét cau tric khong hdn, chic
chin phai tan ra.

Nhung chat liéu clia tAm nhin sing tao 4y 1a
gi, va né 16n 1én nhu thé nao trong thé tri va
linh hén ctia cic cad nhan?

Khi ban vé y nghia ctia kinh tuyén, 1a dudng
theo d6 trong luc van hanh va khéi béc 1én
trdi, ching ta di néi rang kinh tuyén ciing
phai dudc xem nhu dudng ctia cdt séng
thing ding noi mét con ngudi. Cét sdng
thing ding 1a “Téi” dugc 1am cho cu thé va
hitu hiéu. N6 1a diu an cta quyén luc ban
ngd, ciia sic manh va trdch nhiém ca nhén.
Mot trong cac cuc cta kinh tuyén 1a trung
tam dia cau, va phia sau né 13 moi luc v thic
clia ddi sdng nodi tai; cyc kia 1a “ngdi sao dinh
ménh” tda sang tai thién dinh doi song clia
cd nhin. Bén ré trong trung tim, véi mot
ngoi sao trén tran, con ngudi dd ca nhan hoa
va cd y thiic trd thanh tidc nhan cho su phéng
thich quyén ning sing tao cla truc thang
diing cia moi su song — ré va hat giong.

Trong nha nim, cic luc-ré hoat déng; trong
nha mudi mét, hat giong mdi dang dudc
hinh thanh, “nhiing ngay mai biét hat”. Va



new seed, in the human kingdom, is not
merely a duplicate of seed of yesteryear. It is
a new seed because the human person has
the power to add constantly to his vision and
his creation. All yesteryears can be combined
by creative individuals into a new tomorrow
which needs not repeat today.

In the words of the great Polish thinker,
Count Korzybsky, the human kingdom has
developed the power to bind time. Man can
add constantly to himself because he can
remember, and remembering he can record
his memories and deductions; and recording
he can transfer what he has gained to the
new generations, which in turn will do
likewise. Thus there is a constant process of
accumulation and synthesis at work in
humanity. There maybe periodical Dark
Ages, but even in these relatively "dark" eras
civilization is retained in seed. Records are
kept — in caves, in monasteries, through
"secret" oral transmission. The flame of
civilization does not die. No generation need
start from nothing. Revolutions destroy the
upper crust of society, but here and there a
few remember and pass on the knowledge to
avidly seeking minds. And behold a Russia
whose aristocracy and intelligenzia had been
wiped out, in less than two decades rises to
astonish the world with initiative in war.

What does this mean? It means symbolically
that the stars at the zenith ever shine and
pour upon creative individuals, who have
learnt in the seventh house the secret of
"shared participation,” the power of the
celestial Company of the Seed. Humanity is
an organic Whole. Humanity lives in its total
essence as a firmament, as a galaxy; yes, the
"dead" as much as the "living" (and in sense

hat giéng mdi ndy, trong gidi nhin loai,
khong chi 1a ban sao cfia hat giéng nim xua.
N6 14 hat giéng méi vi con ngudi cé quyén
ning lién tuc thém vao tAm nhin va sdng tao
ctia minh. Moi ngay hom qua cé thé dudc cac
cad nhin sang tao két hogp thanh mot ngly
mai mdi, khéng can lip lai hdm nay.

Theo 18i ctia nha tu tuéng Ba Lan vi dai, B4
tudc Korzybsky, gidi nhan loai di phat trién
quyén ning két budc thoi gian. Con ngudi cb
thé lién tuc thém vao chinh minh vi y cé thé
nhd, va khi nhé y c6 thé ghi lai ky tic va suy
luin ctia minh; va khi ghi lai, y c6 thé chuyén
trao nhitng gi minh di dat dudc cho cac thé
hé mdi, nhitng thé hé nay dén lugt minh
cling sé lam nhu vay. Do d¢, trong nhan loai
cé mdt tién trinh tich lily va tdng hgp lién
tuc dang van hanh. Cé thé cé nhiing Thoi Pai
Pen T6i theo chu ky, nhung ngay ca trong
cac ky nguyén tuong ddi “tdm t6i” nay, vin
minh van dugc giit lai trong hat giéng. Cac ghi
chép dudc luu gitt — trong hang d6ng, trong
tu vién, qua truyén khau “bi mat”. Ngon l{ta
vin minh khong tit. Khéng thé hé nio can
bat dau ti con s6 khong. Cac cude cach mang
pha hay 18p vo trén cta x3 héi, nhung diy d6
van cé vai ngudi nhd va truyén lai tri thic
cho nhitng tri tué khao khat tim kiém. Va kia,
mot nude Nga ma tang 16p quy tdc va gidi tri
thic d4 bi quét sach, trong chua day hai thap
ky di trdéi diy lam thé gidi kinh ngac bang
sang kién trong chién tranh.

Diéu nay cé nghia gi? Theo biéu tudng, né cé
nghia 1a cic vi sao tai thién dinh luén tda
sang va tudn d6 1én nhiing cd nhan sang tao,
nhiing ngudi dd hoc dugc trong nha biy bi
mat clia “su tham du chung”, quyén ning
clia Poan Thé Thién Thudng ctia Hat Giéng.
Nhan loai 1a mét Téng Thé hitu co. Nhan loai
song trong yéu tinh toan ven cia minh nhu
mot bau trdi sao, nhu mot thién ha; dung



perhaps also the "unborn") constitute a Host,
a creative Host. Humanity-as-a-Whole is
that Host, and Humanity operates through
and fecundates with vision those individuals
who are clear and strong enough, dedicated
and powerful enough, to carry the burning
torch of civilization to the virgin lands,
cradle of human tomorrows.

In the eleventh house every individual's "star
of destiny," which shines at the zenith of
one's living, becomes a vibrant source of
power in actual operation. The realizations
that fill the tenth house phase of human-
experience are largely conditioned by what
occurred during the seventh, eighth and
ninth house phases. Some new power,
however, fecundates the sum-total of these
last mentioned phases when the zenith is
reached. And this new power is the power of
the greater collectivity, of human society, of
the nation, of the universal Whole. It is the
power of the stars, symbolically speaking.
And that power descends from above and
crowns the individual who is fulfilling to the
best of his ability his function in the work of
the world. It is the "tongue of fire" which
descended upon every apostle at the
Pentecost. It is the Holy Spirit. It is celestial
power — the power of the community, the
power of the Church, the power of God,
when God is conceived as the soul and
wholeness of the universal Whole.

This power descends from above and
operates in the eleventh house as creative
vision. Here, the substance of every creative
tomorrow is gathered and vivified by the
power of the constellation at the zenith.

vay, “ngudi chét” cling nhu “ngudi séng”, va
theo mo6t nghia nao dé cé 1é cd “ngudi chua
sinh”, cling ciu thanh mét Pao Binh, mot
Dao Binh sang tao. Nhan loai-nhu-Mot-Téng-
Thé 13 Pao Binh 4y, va Nhin loai van hanh
qua, déng thoi thu tinh bing tam nhin cho,
nhiing cd nhin da trong sdng va manh mé,
d tan hién va day quyén ning, d& mang
ngon dudc chdy sing clla vin minh dén
nhiing viing dat trinh nguyén, chiéc néi ctia
nhling ngay mai nhan loai.

Trong nha mudi mét, “ngdi sao dinh ménh”
clia mdi cad nhan, von tda sang tai thién dinh
clia doi séng ngudi ay, trd thainh moét ngudn
quyén luc rung doéng trong hoat ddng thuc
té. Nhitng chiing ngd 1ap day giai doan nha
mudi clia kinh nghiém nhén loai phan 16n
chiu &nh huéng ctia nhiing gi di xay ra trong
cac giai doan nha by, nha tdm va nha chin.
Tuy nhién, mét quyén luc mdi nao dé thu
tinh cho téng sd cac giai doan vita néu khi
thién dinh dudc dat téi. Va quyén luc méi
nay la quyén luc cta tip thé 16n hon, clia x3
hoi loai ngudi, clia qudc gia, cia Téng Thé
phé quat. Né6i theo biéu tudng, d6 1a quyén
Iuc clia cic vi sao. Va quyén luc ay gidng
xudng tl trén cao, dd6i vuong mién cho ca
nhin dang hoan thanh chiic nang cia minh
trong cong viéc clia thé gidi hét kha ning clia
y. P6 13 “ludi Ita” da giang xudng trén moi
tong d6 vao Lé Ngii Tuan. D6 1a Thanh Linh.
D6 13 quyén luc thién thugng — quyén luc
clia cong dong, quyén luc clia Gido Hdi,
quyén luc cia Thuogng Pé, khi Thuong bé
dudc quan niém nhu linh hén va tinh toan
ven clia Tdng Thé phd quat.

Quyén luc nay gidng xuéng tit trén cao va
hoat ddng trong nha mudi mdt nhu tam nhin
sang tao. Tai diy, chat liéu cia moi ngdy mai
sang tao dugc gom lai va 1am cho séng ddng
bdi quyén lyc clia chdm sao tai thién dinh.



Here, creative destiny is fashioned by brave
hands and farseeing minds. Here is at work
the elan vital which forever generates
universes, the powerful and unpredictable
onsurge of creative evolution which spouts
forth tomorrows in spiritual and creative
freedom. Astrologers have often identified
all creative processes with the fifth house.
But in the fifth house it is the individual who
creates, strictly as an individual or as the
head of a home, and this creation is
essentially based on biological factors.

In the eleventh house it is the Whole that
creates through the individual entity
fulfilling its function in the economy of the
Whole. It is creation, not of the individual,
but through the individual. Christ — the
universal Spirit — acts then through the
transfigured humanity of Jesus; and this
action releases the power of the Christ, the
power of the Whole — the power which
must renew periodically the substance and
form of the organism, if there is not to be
stagnation and crystallization. It is action
without individual concern regarding the
fruits of this action. It is the only truly
creative and free kind of action. The
individual here has become a clear lens
focusing Light and projecting upon all virgin
soils the image of the Sun, or the celestial
harmony of the Company of the Stars.

Traditional astrology speaks feebly of the
eleventh house as the house of "hopes and
wishes". How weak indeed a conception for
one of the most vibrant of all the houses! A
medieval concept indeed; for in a society
completely ruled by biological and feudal
patterns what else can the submerged
individual and the "sinner" do, but "hope and

Tai day, dinh ménh sang tao dugc tao hinh
bdi nhitng ban tay diing cdm va nhiing tri
tué nhin xa. Tai day, da song dang hoat dong,
lyc mai maéi sinh ra cac vi try, 1a lan dang
trao manh mé va khong thé du doan cfia tién
héa sang tao, phun trao nhiing ngay mai
trong tu do tinh than va sdng tao. Cac nha
chiém tinh thudng déng nhat moi tién trinh
sang tao v4i nha nam. Nhung trong nha
nam, chinh cd nhan sang tao, mét cach
nghiém ngdt nhu mdt cd nhan hoic nhu
ngudi diing dau mot mai nha, va su sang tao
nay vé cin ban dya trén cac yéu td sinh hoc.

Trong nha mudi mét, chinh Téng Thé sang
tao thong qua thuc thé cd nhan dang hoan
thanh chic ning ctia né trong nén kinh té
clia Téng Thé. D6 1a sang tao, khong phai clia
cd nhin, ma théng qua ca nhan. Duc Christ —
Tinh Than phd quit — khi 4y hanh dong
théng qua nhan tinh da hién dung ciia Jesus;
va hanh déng nay phéng thich quyén ning
clia Dtic Christ, quyén ning ctia Téng Thé —
quyén ning phai dinh ky d6i mdi chat liéu va
hinh tudng ctia co thé t6 chtc, néu khoéng
muén cé dinh tré va két tinh. 6 1a hanh
dong khong ban tdm ca nhan vé cac két qua
ctia hanh dong 4y. P6 1a loai hanh déng duy
nhit thit su sang tao va tu do. & diy, cd nhan
da trd thanh mot thdu kinh trong sudt, hoi tu
Anh Sang va phéng chiéu 1én moi ving dat
trinh nguyén hinh anh ctia Mit Trdi, hoac
hoa am thién thudng ctia Poan Thé cac Vi
Sao.

Chiém tinh hoc truyén théng néi mét cach
yéu 6t vé nha mudi mét nhu nhi cla “hy
vong va udc muodn”. Qua 12 mét quan niém
yéu 6t cho mot trong nhitng nha rung déng
manh mé nhat! That 12 mot khai niém trung
cd; bdi trong mot x4 hoi hoan toan bi chi phoi
bdi cac mo thiic sinh hoc va phong kién, ca
nhan bi chim khuat va “ké t6i 16i” con cé thé



wish" for a better future? The only way open
for a more creative action was to become the
member of a Brotherhood, and thus to
participate in secret in the creative impulses
of humanity. It meant to become banded
together with friends, with companions
fired by a similar yearning for vision and
creative social or religious change.

It still means today the communion of the
few who together constitute the seed of a
new day. In this communion there is power,
and this power alone is a guarantee of
immortality, or the ability to become always
different while remaining the same. The
seed will perform in the twelfth house the
ultimate sacrifice which makes a new world
possible. In the eleventh house the seed
gathers power to itself. It brings to a focus
within its walls the universal and creative
power of life. Life always wins in the end. Yet
many are the seeds that perish and become
manure for the future. To dream and fashion
ideals — this is not enough. The eleventh
house is a house of power. In it the progeny
of the Stars is quickened. In it the heart of
tomorrows is made to beat within the lives
of dedicated individuals.

The Sun in the Eleventh House

The Sun in the eleventh house indicates the
person will be sustained and vivified by his
very search for new social or cultural
objectives, by his dreams and his visions, by
his social, religious or philosophical ideals
and faith — and also by the contact with
friends and associates. The person may be

lam gi khac ngoai “hy vong va udc mudn”
mot tuong lai tot dep hon? Con dudng duy
nhat md ra cho mét hanh ddng sang tao hon
1a trd thanh thanh vién cia mot Huynh Dé
Poan, va nhd dé tham du mot cach bi mat
vao nhitng xung luc sang tao cia nhan loai.
Diéu dé c6 nghia 14 lién két véi ban hitu, véi
nhitng ngudi déng hanh dudc thip lia bdi
cling mot niém khao khat vé tAm nhin va su
thay d6i x4 hoi hay tén gido mang tinh sang
tao.

Ngay nay, diéu dé van cé nghia 1a sy hiép
thoéng ctia sO it ngudi cing nhau ciu thanh
hat gidéng clia mo6t ngdy mdi. Trong sy hiép
théng nay cé quyeén luc, va chi quyén lyc nay
mdi 12 bdo chiing ctia bat ti, hay kha ning
luén tréd nén khdac di trong khi van 1a chinh
minh. Hat giong sé thuc hién trong nha musi
hai su hy sinh t6i hau khién mot thé gidi méi
trd nén kha hitu. Trong nha mudi mdét, hat
gidng quy tu quyén lyc vé chinh né. N6 dua
vao tiéu diém bén trong cac vach clia minh
quyén luc phd quat va sang tao clia sy song.
Cudi cung, su sdng ludn chién thing. Tuy
nhién, c¢é nhiéu hat giong tiéu vong va trd
thanh phan bén cho tuong lai. Mo udc va tao
hinh ly tudng — diéu nay chua d. Nha mudi
mot 14 moét nha cfia quyén luc. Trong d6, hau
dué cfia cac Vi Sao dudc 1am cho song ddng.
Trong d9, trai tim cia nhitng ngay mai dugc
1am cho dap trong doi song clia cic cad nhin
tan hién.

Mat Troi trong Nha Muoi Mot

Mit Trdi trong nha mudi mot cho thay ngudi
ay s& dugc nang dd va lam cho sinh déng bdi
chinh cudc tim kiém cfia y ddi véi nhiing
muc tiéu xd héi hodc vin héa méi, bdi nhiing
gidc mo va linh dnh cfia y, bdi cac 1y tudng va
niém tin x4 hoi, tén gido hoic triét hoc clia y
— va cling béi su tiép xtc véi ban bé va cong



conservative at heart, yet in some deep and
vital phase of life will be a crusader, an
idealist; and there the core of his power will
lie. Statesmen like Washington and
crusaders passing their lives attacking what
they consider social evils like William
Jennings Bryan and Upton Sinclair; creative
artists and writers like the great French
short story writer, Guy de Maupassant —
these are all good illustrations of the natal
Sun in the eleventh house. Such a position
often makes for popularity, or for one
staunch friend who sustains the native
either with money or spiritual power.

Saturn in the Eleventh House

Saturn in the eleventh house suggests a
conservative or rigid social outlook. What is
shown more exactly is a deep reliance upon
structural pattern, formalism or etiquette or
legalistic devices. The person maybe rather
chaotic in his personal life, but he may
compensate for it by being the creator of
new cultural forms or the founder of some
system which will immortalize his name.
Gladstone, the Premier of England who
fought for the Irish Home Rule, are other
examples. On the negative side we have (if
tradition is correct) the ruthless Cesar
Borgia, who nevertheless was a great patron
of the arts and culture.

The Moon in the Eleventh House

The Moon in the eleventh house signifies a
person highly sensitive to social moods and
changes, who is often the mouthpiece of
some great mass-movement seeking

su. Ngudi ay cé thé bao tha tan day long,
nhung trong mot giai doan siu xa va song
dong nao d6 clia doi sdng, y sé 13 mot ngudi
thap tu chinh, mét nha ly tudng; va chinh
ndi dé sé cé cot 16i quyén ning cta y. Cac
chinh khach nhu Washington va nhiing
ngudi thap tu chinh séng tron doi dé cong
kich diéu ho xem 1a céc té nan xi hoi nhu
William Jennings Bryan va Upton Sinclair;
cac nghé si va nha van sang tao nhu nha van
truyén ngin vi dai ngudi Phap, Guy de
Maupassant — tat ca déu 1a nhiing minh hoa
t6t cho Mit Trdi bAn ménh trong nha mudi
mot. Vi tri nhu thé thudng tao nén sy néi
tiéng, hodc dem lai mot ngudi ban kién trung
nang d§ duong s6 bang tién bac hoic bang
quyén ning tinh than.

Sao Tho trong Nha Mudi Mot

Sao Thé trong nha mudi mét ggi ra mét nhin
quan x3 hdi bdo thd hoidc cling nhic. Piéu
dugc chi ra chinh xdc hon 13 su nuong tua
sdu xa vao khuén miu ciu tric, chl nghia
hinh thiic, 18 nghi, hoic cic phuong tién
phap ly. Ngudi 4y c6 thé kha hdon don trong
doi sdng ca nhan, nhung y cé thé b1 ddp diéu
dé bang cach trd thanh ngudi sang tao cac
hinh thtic van héa mdi hoac ngudi sang lap
mot hé thong nao dé sé lam cho tén tudi y
bat ti. Gladstone, Thi tudng nudc Anh,
ngudi di dau tranh cho quyén tu tri cla
Ireland, 1a mét vi du khac. Vé mit tiéu cuc,
chiing ta c6, néu truyén thong 1a ding, Cesar
Borgia tan nhin, tuy vay 6ng vin 1a mot
ngudi bdo trg16n cho nghé thuit va vian hoa.

Mit Trang trong Nha Mugi Mot

Mit Tring trong nha mudi mét bidu thi mot
ngudi rat nhay cam vdi cac tam trang va bién
chuyén x4 héi, thudng 12 phat ngén nhin cfia
mot phong trao quan chiing 16n nao dé dang
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expression in a subterranean manner. The
spiritual-occult systems proclaimed by
Rudolph Steiner are much involved in
personalized states of consciousness and
dependent on personal "revelations". Indeed,
it might be argued the '"revelations" of the
seer could merely be projects of his
collective, national and personal "hopes and
wishes" and fears and prejudices, rather than
authentic and significantly interpreted
revelations of spiritual realities. The
traditional chart of Joan of Arc shows Moon
conjunct Jupiter in the eleventh house —
indeed an excellent symbol for one whose
"Voices" saved a Kingdom and whose deeds
became the foundation of French integration
and French world-ascendancy. Baudelaire
was also born with Moon in the eleventh
house.

Jupiter in the Eleventh House

Jupiter in this house gives in general
excellent managerial abilities and the power
to formulate one's ideals or vision in a
socially effective manner. It is a position for
leaders in many fields, or more accurately
for one whose power is used most efficiently
to integrate, manage and promote new
concepts or inventions. Franz Liszt is a
notable example in the field of music,
another is Stephen Foster.

Mercury in the Eleventh House

Mercury in the eleventh house often brings
mental abilities of a superior order,
especially as far as the application of the
intellect to the working out of social or
cultural issues 1is concerned, such as

tim cach biéu hién theo mot 16i ngam an. Cac
hé thong huyén mén tinh than do Rudolph
Steiner tuyén bd lién hé nhiéu dén nhiing
trang thai tdm thic dudc ca nhan héa va tuy
thudc vao cac “mic khai” cd nhan. Thit vay,
cé thé 1ap luan riang nhiing “mic khai” clia
nha thau thi chi c¢6 thé 1a nhitng phéng chiéu
clia cac “hy vong va udc mudn” tap thé, dan
tdc va cd nhin cda 6ng, cung véi nhiing sg
hai va thanh kién, hon 1a nhiing mic khai
chan thuc va duge dién giai ¢ y nghia vé cac
thuc tai tinh than. L4 s6 chiém tinh truyén
thong clia Joan of Arc cho thay Mit Tring
déng vi Sao Moc trong nha mudi mét — qua
that 12 mot biéu tuong tuyét hio cho ngudi
ma cac “Tiéng Néi” di cttu mdt Vuong qudc
va cac hanh ddéng cfia ba di trd thanh nén
tdng cho su hgp nhit clia nudc Phap va
quyén uy thé gidi cia nudc Phap. Baudelaire
cling sinh ra véi Mat Trang trong nha muoi
mot.

Sao Mgc trong Nha Muci Mot

Sao Mdc trong nha nay noi chung dem lai cac
ning lyc quan tri xuit sic va quyén nang
dién dat cic ly tudng hodc tim nhin cda
minh theo mdt cach hitu hiéu vé mit xa hoi.
bay la vi tri danh cho cac nha lanh dao trong
nhiéu linh vuc, hodc chinh xic hon, cho
ngudi ma quyén ning dudc st dung hitu hiéu
nhat dé tich hdp, quan ly va thic ddy cac
khai niém hoic phat minh mdi. Franz Liszt 1a
moét vi du dang cha y trong linh vuc am
nhac, mét vi du khac la Stephen Foster.

Sao Thuy trong Nha Mudi Mot

Sao Thuy trong nha mudi mét thudng dem
lai nhitng ning lyc trf tué thudéc mot cap do
cao hon, dac biét trong pham vi ap dung tri
ning vao viéc gidi quyét cic van dé xi hoi
hodc van hda, nhu dudc minh hoa bdi John
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illustrated by John Dewey. The company of
intellectuals is highly prized and the
tendency is for the mind to seek
transcendent goals and new types of
formulations; negatively, there can be
intellectual dispersion and superficiality
hidden underneath an easy wit or cynicism.

Mars in the Eleventh House

Mars in the eleventh house gives usually a
forceful or aggressive social or cultural
attitude. It may bring conflicts with friends
and associates — as in the case of C. G. Jung,
whose controversy with Freud has been
bitter — but it also denotes a strong capacity
for taking the initiative in social matters.
The ideals are keen and direct, based usually
on the experimental or actional approach.
Napoleon, Upton Sinclair and Wendell
Wilkie had Mars in the eleventh house at
birth; so apparently had Copernicus, father
of modern astronomy, who paid the ultimate
price for his promotion of heliocentricism.

Venus in the Eleventh House

Venus in the house of idealism and of social
objectives may lead to an artistic and
cultural emphasis in a one's life. But Venus
represents above all the capacity to give
meaning and value to experience as a
foundation for the life of feelings. Venus in
the eleventh house makes for strong social
feelings and the power to crystallize public
or group opinion in terms of feelings.
Baha'u'llah had such a Venus.

Uranus in the Eleventh House

Uranus in the house of social reform and

Dewey. Ngudi ay rat quy trong su giao du véi
gidi tri thitc, va khuynh hudng 1a thé tri tim
kiém nhitng muc tiéu siéu viét va cac kiéu
cong thic héa mdi; vé mit tiéu cuc, cé thé cé
su phan tan tri tué va tinh hdi hgt an dudi su
di ddm dé dang hoic thai d6 yém thé.

Sao Héa trong Nha Mudi Mot

Sao Héa trong nha mudi mot thudng dem lai
mot thai do xa hoi hodc van héa manh mé
hay hiéu chién. N6 cé thé dua dén xung dot
vdi ban be va cOng sy — nhu trong truong
hgp C. G. Jung, ngudi c6 cudc tranh luan gay
gat vdi Freud — nhung né ciing biéu thi mot
ning luc manh mé trong viéc cht déng vé
cac van dé xa hoi. Cac ly tudng sic bén va
truc tiép, thudng dua trén phuong phap thuc
nghiém hoac hanh déng. Napoleon, Upton
Sinclair va Wendell Wilkie cé Sao Héa trong
nha mudi mét lic sinh; va dudng nhu
Copernicus, cha dé ctia thién vin hoc hién
dai, ngudi da trd gia téi hau cho viéc ¢d vii
thuyét nhat tAm, cling cé vi tri nay.

Sao Kim trong Nha Muci Mot

Sao Kim trong nha ctia cht nghia ly tudng va
cac muc tiéu xd héi cé thé din dén sy nhin
manh nghé thuit va vin héa trong ddi séng
clia mot ngudi. Nhung trén hét, Sao Kim biéu
trung nang lyc dem y nghia va gia tri cho
kinh nghiém nhu mot nén tang cia ddi song
cadm xuc. Sao Kim trong nha mudi mét tao
nén nhitng cdm xutc xa hdi manh mé va
quyén ning két tinh céng luan hoic quan
diém nhém dudi dang cdm xtc. Baha’u’llah
c6 mdt Sao Kim nhu thé.

Sao Thién Vuong trong Nha Mudi Mot

Sao Thién Vuodng trong nha cta cai cich xa
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new collective goals tends to make the native
a prophet or apostle of widespread change.
This is an effective position for pioneers and
those of inclusive vision, for seers and
adventurers always looking for wvaster
horizons. Disraeli, the founder of British
Imperialism offers an excellent illustration.

Neptune in the Eleventh House

Neptune in the eleventh house seeks to
destroy social limitations and traditions, and
to build vaster social or collective organisms
— as Napoleon did, but failed to maintain
what he had almost accomplished. In some
cases, as with William Jennings Bryan ("the
Great Commoner"), there is crusading zeal
mixed with unrealistic dreams.

Pluto in the Eleventh House

Pluto in the eleventh house suggests a native
rather ruthless and over-focused in their
attempts to lead their friends and their
groups toward some sort of new order of life,
but it should also be the signature of minds
able to lay the foundation of a new
civilization, provided the native successfully
avoids the pitfalls of subtle, and not so
subtle, forms of control.

hoi va cac muc tiéu tap thé mdi c¢é khuynh
hudng khién duodng sd trd thinh moét nha
tién tri hodc tdng dd ctia su thay ddi rong 16n.
bay la mot vi tri hitu hiéu cho nhiing ngudi
tién phong va nhiing ngudi c¢é tam nhin bao
quat, cho cic nha thau thi va nhiing ngudi
phiéu Iuu ludén tim kiém nhitng chan trdi
réng 16n hon. Disraeli, ngudi sang 14p Cha
nghia P& quoc Anh, 13 mot minh hoa xuit
sac.

Sao Hai Vuong trong Nha Mudi Mot

Sao Hai Vuong trong nha mudi mét tim cach
pha hity céc gidi han va truyén thong xa hdi,
va x4y dung nhiing cd ciu xi hdi hoic tip
thé réng 1én hon — nhu Napoleon di lam,
nhung 6ng di khong duy tri duge diéu minh
hau nhu di hoan thanh. Trong mot so
truong hop, nhu véi William Jennings Bryan,
“Nguoi Binh Dan Vi Dai”, cé nhiét tam thap
tu chinh pha 14n nhiing gidc md thiéu thuc
té.

Sao Diém Vuong trong Nha Mudi Mot

Sao Diém Vuong trong nha mudi mot goi ra
mot dudng s6 kha tan nhin va tip trung qué
miic trong cic nd luc din dit ban bé va cac
nhém ctia minh huéng téi mét loai trat tu
doi séng mdi ndo d6; nhung né ciing nén 1a
dau hiéu ctia nhitng thé tri c6 kha ning dit
nén moéng cho mét nén vin minh mdéi, mién
1a duong so6 tranh thanh cong cic cam bay
cfia nhiing hinh thtc kiém soét tinh vi, cling
nhu khoéng tinh vi.

The Twelveth House — Nha Mudi Hai

The twelfth house closes the cycle of human
experience. It is the last stage on the way of

Nha mudi hai khép lai chu ky kinh nghiém
clia con ngudi. Pé 1a giai doan cudi trén con


http://www.khaldea.com/charts/williamjenningsbryan.shtml
http://www.khaldea.com/charts/napoleonbonaparte.shtml
http://www.khaldea.com/charts/benjamindisraeli.shtml

creative  accomplishment. Here, the
individual either consolidates his successes
into a seed, whence will arise a new cycle of
growth, or he meets the accumulated results
of his failures. Indeed, there is practically no
one who has not achieved some kind of
success and experienced personal or social
defeats. Therefore, in the last house of the
cycle, both success and failure become actual
and unavoidable confrontations. The
memories of the past — be they conscious or
unconscious — crowd in front of the
threshold of the new cycle. They are Angels
of Light beckoning to the beyond; they are
dark Guardians of the Threshold, whose
features are molded by the shape of our
frustrations, our denials of life, our fears, our
sins of omission as well as commission. The
individual must face this compound entity
which he himself has created. He must go
through it, whatever the cost might be.
There can be no new cycle, except when the
individual neutralizes and emerges from this
cloud of memories.

Nevertheless, there must always be a new
cycle — even if it means the loss of the body
of earth-substance. Thus there is no real
escape from the confrontation. Still, the
conscious ego that is bent upon beginning,
or fated to begin once more a cycle of life in
the same body, usually comes to believe that
he can escape the shapes crowding at the
gates of rebirth. Frantically, he struggles in
the dark, unable to accept or to bless, to
redeem or to overcome.

Tormented with pain at the memories of
failures, or oppressed by prenatal fears of
what the new cycle will bring, he cries for

duong thanh tuu sang tao. Tai diy, ca nhan
hodc c6 dong cic thanh céng cia minh thanh
mot hat giong, tit d6 mot chu ky ting trudng
mdi sé phat sinh, hoic y gip cac két qua tich
lily ctia nhiing thit bai cfia minh. Thit vay,
hau nhu khéng cé ai khéng dat duge mét loai
thanh c6ng nao d6 va khéng trai nghiém cac
that bai cad nhan hoic xi hoéi. Do dé, trong
nha cudi cling ctia chu ky, cd thanh cong 1an
that bai déu trd thanh nhiing cudc d6i dién
thuc sut va khong thé tranh. Nhiing ky tc cia
qua khi — du hitu thuc hay vé thitc — chen
chic trudc ngudng cta cia chu ky mdi.
Chung 1a cac Thién than Anh siang vay goi vé
phia bén kia; chung la nhiing Vi Canh Gil
Ngudng Clta t6i tim, vdi cac nét mit dugc
nan nén bdi hinh dang ctia nhiing thit vong
clia chiing ta, nhitng sy phti nhin ddi séng
clla chiing ta, nhitng néi sg ctia ching ta,
nhiing t6i 16i do khéng 1am ciing nhu do da
lam. C4 nhan phai d6i dién véi thuc thé phtic
hdp nay, von do chinh y tao ra. Y phai di
xuyén qua nd, bat ké cai gia cé thé 1a gi.
Khéng thé cé chu ky mdi, trit khi ca nhan
trung hoa va thoat ra khéi ddm maiy ky tc
nay.

Tuy nhién, luén luén phai c6 mét chu ky méi
— ngay ca khi diéu d6 c6 nghia 1a mat di than
thé bang chat liéu dit. Vi vay, khong cé su
tron thoat thuc su nao khéi cudc doi dién.
Diu vay, chan ngi hitu thic dang quyét tim
bit dau, hoic cé dinh ménh phai mét 1an niia
bit dau mot chu ky d6i séng trong cling than
thé, thudng di dén chd tin ring y cé thé trén
thoat cac hinh dang dang chen chtc tai cdng
tai sinh. Trong hoang loan, y viing viy trong
béng toi, khéng thé chiap nhin hoic ban
phtc, khong thé cttu chudc hoic vugt thang.

Bi day vo bdi ndi dau trudc nhitng ky tc vé
that bai, hodc bi d& ning bdi nhiing sg hai
trudc khi sinh vé diéu ma chu ky mdi sé dem



light and help. And help does come — but
often unnoticed, for he is blinded by the
pressure of the darkness and haunted by the
ticking of the clock of Time, which seems
always to run too slow or too fast.

Yet this darkness can be encountered by the
consciousness realizing that it is by letting
go of the lesser in order to reach birth into
the greater. There is light too at the core of
the seed which waits for the renewal of
spring; but it is a strange and disconcerting
glow which makes all things take
unexpected shapes and all events become
mysteriously symbolic. It is a strange light,
because it seeps through the fog of the
accumulated past from a far away reality.
The Universal flashes through it signals to
the particular individual; the Whole bathes
the part in a sea of new life-giving blood —
and all limited concepts shine under an all-
inclusive vision of life, as dark rocks
transfigured by ultra-violet rays into glow-
fantasies of color.

The twelfth house should be understood,
above all, as the end-phase of the semi-cycle
which began in the seventh. In it, the realm
of the sky ends. This above-the-horizon
realm is the realm in which our experiences
find themselves centered around the feeling
of participation in society, or in a universe of
all-encompassing Spirit.

Participation in the social or universal Whole
has become definitely and concretely
established in the tenth house, at the Zenith.
The energy which such a participation
produced has been released in the eleventh
house. The power of the group has flowed
through the individual, as this individual
performed his social, professional work; and

lai, y kéu cau 4nh sang va su trg gitp. Va su
trg gip qua thit dén — nhung thudng
khéng dudc nhén ra, vi y bi lam mu bdi 4p
luc ctia béng tdi va bi 4m anh bdi tiéng tich
tic clia chiéc ddong hoé Thoi Gian, dudng nhu
luén chay qua cham hodc qua nhanh.

Tuy nhién, béng t6i niy cé thé dugc tim
thtc d6i dién khi nhin ra ring dé 1a nho
budng bd cai nhd hon dé di dén su sinh ra
trong cai 16n hon. Ciing c6 anh sang & cot 16i
clia hat giong dang chd sy d6i mdi clia mua
xudn; nhung dé 1a mot anh ryc la lung va gay
boi r6i, khién moi vt mang nhitng hinh
dang bat ngd va moi bién cd trd nén biéu
tuong mot cach huyén nhiém. D6 13 mot danh
sang la lung, vi né thim qua man suong cta
qué khu tich lay tit mot thyc tai xa x6i. Cai
Phé Quat 1ée qua dé cac tin hiéu gl dén ca
nhin dic thl; Cai Toan Thé tim phan t
trong mot bién mau mdi dem lai su séng —
va moi khéi niém hitu han déu tda sang dudi
mot tam nhin bao ham tat ci vé ddi sdng,
nhu nhiing tdng d4 t6i dugc cac tia cyc tim
bién hinh thanh nhitng 40 4nh ric mau.

Trén hét, nha mudi hai nén dugc hiéu nhu
giai doan két thiic cia ban chu ky di bat dau
trong nha bay. Trong dé, cdi trdi két thic. Coi
& trén dudng chan trdi nay 1a céi trong d6 céc
kinh nghiém c@ia chiing ta tu thiy minh
dudgc tip trung quanh cam thic tham du vao
x4 hoi, hodc vao mot vil tru ctia Tinh Than
bao triim tat ca.

Sutham dy vao Cai Toan Thé x4 hoi hodc phd
quat di dudc thiét 1ap mdt cach xac dinh va
cu thé trong nha mudi, tai Thién Pinh. Ning
luong ma su tham du nhu thé tao ra d dudgc
phéng thich trong nhd mudi mét. Quyén
ning ctia nhom di tudn chdy qua c4 nhén,
khi ca nhan nay thyc hién cong viéc xa hoi,
nghé nghiép clia minh; va néu cic kinh



if the tenth house experiences have been
vital and squarely met, the individual may
thus enjoy the pleasures of culture and
friendship; or he may seek to picture new
social ideals, new hopes for a better future.
He may enjoy the present, and may create
new tomorrows for himself and for all
humanity. And the source of such a creative
act is the vision which has come upon him,
the vision that was born in his union with
the Star shining at the Zenith of his being —
a union which had to be made real and
concrete through constant work.

While discussing the meaning of the
eleventh house we wrote that in it, it is the
Whole that creates through the individual
entity fulfilling its function in the economy
of the Whole; that it is creation, not of the
individual (as in the fifth house), but through
the individual. What, then, of the results of
such a creation? Strange may be these
results; strange, particularly, to our minds so
strongly hypnotized by our separative idea
of what individual selfhood means.

If we have acted in the eleventh house as
creative agencies through which the power
of society (or of our particular social group)
has been released in the traditional manner
determined by collective ideals, culture and
religion, then, it is only natural that we
should have been influenced, or molded, by
the character of these ideals. If we live in a
materialistic decadent society, and if we
have let it act through wus without
questioning its validity, can we hope to
escape the inevitable fate of such a society? If
we sang and danced in irresponsible
pleasure, while a world went to its doom,
must we not feel within our subconscious, if

nghiém nha mudi di séng dong va dugc doi
dién thing thin, cd nhian nhd dé cé thé
hudng cac niém vui ctia vin hda va tinh ban;
hoic y ¢ thé tim cich phéac hoa céac 1y tudng
x4 hoi mdi, nhiing hy vong méi cho mot
tuong lai tot dep hon. Y cé thé vui hudng
hién tai, va cé thé sang tao nhiing ngay mai
méi cho chinh minh va cho toan thé nhan
loai. Va ngudn ctia hanh déng sang tao nhu
thé 13 tam nhin di dén véi y, tam nhin dugc
sinh ra trong su hgp nhat cfia y véi Ngdi Sao
tda sang tai Thién Pinh ctia ban thé y — mot
su hop nhiat phai dugc lam cho thuc su va cu
thé qua céng viéc lién tuc.

Khi ban vé y nghia cia nha mudi mét, ching
ta di viét rang trong d6, chinh Cai Toan Thé
sang tao thong qua thuc thé ca nhan dang
hoan thanh chiic ning cia né trong nén kinh
té clia Cai Toan Thé; rang dé 13 su sang tao
khong phéi ctia cd nhin, nhu trong nha nam,
ma théng qua cd nhan. Vay thi, két qua clia su
sang tao nhu thé 1a gi? Nhiing két qua iy c6
thé la lung; dic biét la ling ddi véi cac thé tri
clia chung ta, von bi théi mién manh mé bdi
v niém chia ré ctia chuing ta vé y nghia clia
ban ngi cd nhén.

Néu trong nha mudi mét, chiing ta 3 hanh
dong nhu cic co quan sang tao ma qua do
quyén ning cta xi hoi, hodc clla nhém xi
hoi riéng cta chung ta, di dugc phdng thich
theo 16i truyén théng do cac ly tudng tip thé,
vin héa va tén gido quy dinh, thi diéu hoan
toan tu nhién 1a ching ta di chiu 4nh hudng,
hoic dugc nin duc, bdi tinh chat cta cac ly
tudng ay. Néu chung ta song trong mot xi
hoi vat chat suy doi, va néu chiing ta di dé
cho né hanh déng thong qua ching ta ma
khoéng dit cidu hdi vé gia tri clia né, lidu
chiing ta c6 thé hy vong thoat khdi s6 phan
khoéng thé tranh cfla moét xa hoi nhu thé
khoéng? Néu chiing ta ca hat va nhdy mua



not consciously, the impact of this doom?

The impact of collective destiny to the
individual is fate. What we must remember
here is that the individual must face in the
twelfth house the ultimate, logical effects of
causes determined in the tenth house (and,
more distantly, in the preceding "angular"
houses — first, fourth and seventh). In the
tenth house, we met the needs of society;
that is, we chose, or were led to, a profession,
or a social position of some sort. We met
these social needs, under the distant — or
perhaps, in rare cases, the close — guidance
of our Star at the Zenith. We established,
therefore, our type of participation and our
place in the larger pattern of things. From
then on, the power of this larger social or
universal pattern has to be the dominant
influence in our lives. It was dominant,
whether we accepted it passively, or we rebelled
against it; whether we played the game with
our fellow citizens, or we acted as reformer,
revolutionist or criminal.

In the twelfth house we meet the results of
either our passive conformism or our
spiritual rebellion. We face the "karma" of
society, in a subconscious and blind manner;
or we face our "karma", as individuals who
fought society, for the sake of our own
selfish interests or for the sake of a better
world. Either we go to sleep spiritually with
tradition in dull comfort, or we are punished
by society for our unconventional acts, or we
bear the burden of our ideals and our efforts

trong lac tha v6 trach nhiém, trong khi mét
thé gidi di dén diét vong, chang phai ching
ta phai cAm thay trong tiém thuc, néu khéng
phéi mot cach hitu thic, tdc dong cha su diét
vong iy sao?

Tac ddng clia dinh ménh tip thé 1én ca nhan
14 s6 phdn. Piéu ching ta phai nhé & day 1a
trong nha mudi hai, cd nhan phai ddi dién
véi cdc hé qua t6i hau va hop 1y clia nhiing
nguyén nhan dugc xac dinh trong nha mudi,
va xa hon nita, trong cac nha “géc” trudc do
— nha moét, nha bdn va nha bay. Trong nha
mudi, ching ta di dap ng cac nhu cau cla
x4 hoi; nghia 13, chiing ta da chon, hoédc dugc
din dén, mot nghé nghiép, hoic mot loai vi
tri x4 hoi nao d6. Chung ta da dap Ung cac
nhu cau x4 hoi ndy dudi syt huéng dan xa x6i
— hoic c6 18, trong nhiing trudng hdp hiém
hoi, gan giii — cia Ngbi Sao tai Thién Pinh
clia chiing ta. Do d6, chiing ta di thiét lap
kiéu tham du cia minh va vi tri clia minh
trong mo hinh réng 16n hon cta sy vat. Tt d6
trd di, quyén ning cia mo hinh xi hdéi hoic
phd quét rong 16n hon nay phai 1a anh hudng
chti dao trong doi song cia chting ta. N6 di 1a
chti dao, du chung ta chdp nhdn né mét cdch
thu ddng, hay noéi loan chéng lai né; di. ching
ta choi cudc choi cling dong bao ctia minh, hay
hanh déng nhu nha cdi cdch, nha cdich mang
hodc tdi pham.

Trong nha mudi hai, chiing ta gip cac két
qua clia sy tudn phuc thu déng hoidc su phan
khang tinh than cia minh. Chung ta d6i dién
vdi “nghiép” clia x3 hdi theo mot cach tiém
thtic va mll quang; hoic chiing ta ddi dién
véi “nghiép” clia minh, nhu nhiing cd nhin
di dau tranh chéng x3 hdi, vi 1¢i ich ich ky
clia riéng minh hoic vi mot thé gidi tot dep
hon. Hoic ching ta ngll quén vé tinh than
cling truyén thong trong su tién nghi tri don,
hodc chung ta bi x3 héi trung phat vi cac



toward the incorporation of our vision in
society. And, in many lives, all these
possibilities are encountered simultaneously
in varying proportions.

Just as the fourth, fifth and sixth houses
represent three different types of ego-
expression, likewise the tenth, eleventh and
twelfth houses represent several types of
collective expression. And just as the sixth
house is a ‘“crisis in experience” and a
"transition between the below-the-horizon
and above-the-horizon realms" (two opposed
approaches to the living of life), so the
twelfth house is also a 'critical state"
between two worlds. The individual who has
been dominated by society and collective
needs, is struggling to emerge from the set of
conditions which have bound it to a social or
spiritual pattern, and to be reborn as a new
individual. This too means repolarization
and reorientation — but not in the same way
as experienced in the sixth house. In the
latter, the individual has to work through
personal conditions and the need for self-
discipline. In the twelfth house, what is to be
met has its source in collective issues, in
national or social fate, in the pressure of
society upon the individual — and of the
collective Unconscious upon the conscious
ego. In both houses, nevertheless, much pain
may be experienced; but the pain that comes
from the metamorphosis known through the
twelfth house has a poignancy and a quality
of inevitability which may make it infinitely
harder to bear. One has no recourse against
the universe, save to be reborn out of the
universe.

The twelfth house contains the seed of that
rebirth. This is shown symbolically in the

hanh vi phi quy udc cia minh, hodc ching ta
mang ganh ning cta cac 1y tudng va cac nd
luc cia minh nham dua tim nhin ctia minh
vao xi hoi. Va trong nhiéu ddi song, tit ca
cac kha ning nay dudc gip dong thdi theo
nhiing ty 1é khiac nhau.

Ciing nhu nha bdn, nha nim va nha siu biéu
trung ba kiéu biéu hién chan ngi khac nhau,
nha mudi, nha mudi mot va nha mudi hai
ciing biéu trung nhiéu kiéu biéu hién tdp thé.
Va cling nhu nha sdu 1 mét “khiing hodng
trong kinh nghiém” va mot “su chuyén tiép
gitta cac c6i dudi dudng chin trGi va trén
dudng chan trdi”, tic hai cach tiép can doi
lap d6i véi viée sdng ddi song, thi nha mudi
hai cling 12 mét “trang thai khiing hoang”
giita hai thé gidi. C4 nhan di bi x3 hoi va cac
nhu cau tp thé chi phdi dang dau tranh dé
thoat ra khdi tdp hdp cdc diéu kién di rang
bubc y vao mot md hinh x4 hoi hodc tinh
than, va dé dudc tai sinh nhu mot ca nhan
méi. Piéu nay ciing c6 nghia 13 tai phan cuc
va tai dinh huéng — nhung khoéng theo cung
mot cich nhu di tradi nghiém trong nha siu.
Trong nha sau, cd nhan phai lam viéc xuyén
qua cac diéu kién ca nhan va nhu cau ty ky
luat. Trong nha mudi hai, diéu phai dudc doi
dién ¢ ngudn goc trong cic van dé tap thé,
trong s6 phin qudc gia hoic x4 hdi, trong ap
luc ctia x3 hoéi 1én cd nhan — va ctia Vo thic
tap thé 1én chan ngi hitu thiic. Tuy nhién,
trong ca hai nha, nhiéu dau khd cé thé dudc
trai nghiém; nhung ndi dau dén tit sy bién
thai dugc biét qua nha mudi hai ¢ moét tinh
chat nhéi budt va mét pham chat khong thé
tranh, c6 thé khién né khé chiu dung vé
cung. Ngudi ta khéng cé phuong cach nao
chéng lai vii tru, ngoai trit dugc tai sinh ra
khéi vii tru.

Nha mudi hai chita hat giéng cfia su tai sinh
dy. Piéu nay dudc biéu thi mot cach tuong



fact that the horizon — which is the line of
demarcation between the twelfth and the
first house — is curved. However slightly
this may be, yet there is significance in this
curvature which bends the cusp of the first
house downward, from the point of view of
the twelfth house. We might say
symbolically, that the whole weight of the
sky presses upon the horizon of the earth-
born, imprinting upon the soil the seed-
pattern of the new destiny. Out of the past,
the seed of the future cycle is released. And
according to the ancient tradition of Indian
philosophy the last thought held in death
determines the pattern of the future
incarnation.

We may think of this merely as a symbolical
statement; nevertheless the basic truth of it
can hardly be challenged. Every birth is a
new Act of God; nevertheless, the soil into
which the seed is sown, and the very
substance of that seed are products of the
past. What is new is neither soil nor seed-
substance, but the God-bestowed power in
the new entity to shape to new ends these
conditions inherited from the past. It is this
power which the Ascendant represents, and
which the symbol of the rising degree of the
Zodiac helps us to interpret. This power is
the real Identity of the individual — if he
succeeds to reach the state of truly
individualized selfhood. It is the mystic
Name of the newborn.

This individual Identity, may, or may not
operate. The collective power of the
memories accumulated in the twelfth house
(what is called "karma") may be so great as to
stifle the individual Identity of the newborn,
or to drown the Tone of the new cycle of the

trung trong su kién rang dudng chan trdi —
von 13 dudng phan ranh gitta nha mudi hai
va nha mét — cong. DU diéu ndy cé thé rat
nhe, song van cé y nghia trong d6 cong nay,
von uén dinh nha mét xudng dudi, theo quan
diém cfia nha mudi hai. C6 thé néi mot cach
tugng trung rang toan bd trong lugng clia
bau troi dé 1én dudng chan trdi cia ké sinh ti
dat, in 1én manh dit mé hinh hat giéng ctia
dinh ménh mdéi. Tt qua kht, hat gidng cla
chu ky tuong lai dugc phoéng thich. Va theo
truyén théng cd xua cta triét hoc An Do, tu
tudng cudi cling dudc giit trong cai chét xac
dinh mé hinh ctia kiép sdng tuong lai.

Chtuing ta cé thé chi xem diéu nay nhu mét
phat biéu tuong trung; tuy nhién, chan ly
nén tang cfia né khé cé thé bi phtt nhin. Méi
lan sinh ra 13 mét Hanh Péng méi cla
Thudng Dé; tuy viy, manh dit trong dé hat
giong dudc gieo, va chinh chat liéu ctia hat
giong dy, déu 1a san pham cfia qua khi. Cai
mdi khong phai 1a dat cling khong phai chat
liéu hat giong, ma 13 quyén ning do Thuong
Dé ban trong thuc thé mdéi dé dinh hinh cdc
diéu kién thita hudng tit qud khiu nay theo
nhitng muc dich méi. Chinh quyén ning nay
dugc diém moc biéu trung, va bidu tuong clia
d6 moc trong Hoang dao gitp ching ta dién
gidi né. Quyén ning nay la Cin Tinh dich
thuc cia cd nhan — néu y thanh céng trong
viéc dat dén trang thai ban ngi cd nhin hda
that su. Pé 13 Danh Huyén Bi ctia ké méi
sinh.

Cin Tinh c4 nhan nay cé thé hoat ddng, hoic
khéng hoat ddng. Quyén ning tap thé cla
cac ky tc tich lily trong nha mudi hai, diéu
dugc goi 1a “nghiép”, cé thé 1én dén miic bép
nghet Cin Tinh cd nhin ca ké mdi sinh,
hoic nhan chim Am Piéu cia chu ky méi noi



individual facing the possibility of rebirth.

If this is the case, then the new cycle tends to
become a repetition of the old, under only
slightly changed conditions; and the power
of the Collective will constantly challenge
and perhaps entirely overwhelm the
individual spirit of the struggling individual.
But if the confrontations experienced in the
twelfth house have been met successfully
and the individual has absorbed and
assimilated the darkness of the "Guardian of
the Threshold" the memories and
complexes of the personal and collective
Unconscious — then, the Tone of the new
cycle rings out clearly. The individual,
conscious of his true Identity, is able to use
for his purpose of destiny whatever
conditions have been inherited from his
individual and his ancestral past.

The past is to be used, if the way of creative
accomplishment is to be trodden. The
Creative life is a constant synthesis of past
and future in a radiant present — a synthesis
of memories and of goal through a creative
act. It is a life of plentitude and consecration.
Purpose, Personality, Love, and Participation
in the organic life of the Whole — these are
the cornerstones of the temple of fulfilled
manhood and womanhood. They are the
four "angles" of the birth-chart, the glorious
cross of human living.

The Sun in the Twelfth House

The Sun in the twelfth house may signify
that the native has to attend to a great deal of
"unfinished business" in his life. This can be
understood in terms of the clearing up of the
"karma" from past incarnations, or, if one
prefers, in relation to the conditions of the

cad nhin dang ddi dién vdi kha ning tai sinh.

Néu 1a nhu thé, thi chu ky méi cé khuynh
hudéng tré thanh su ldp lai cda chu ky cf,
dudi nhitng diéu kién chi thay déi d6i chut;
va quyén ning clia Cai Tap Thé sé lién tuc
thach thitc, va cé 1é hoan toan ap dao, tinh
than c4d nhin clia c4 nhin dang dau tranh.
Nhung néu cic cudc d6i dién dugc trai
nghiém trong nha mudi hai d3 dugc vugt qua
thanh céng va ca nhan di hap thu cling déng
héa béng t6i clia “Vi Canh Giit Ngudng Clta”
— cac ky tc va phitc cdm cta V6 thic ca
nhan va tap thé — thi Am Diéu cta chu ky
méi vang 1én rd rang. C4 nhan, y thiic vé Cin
Tinh chan thit cia minh, cé thé si dung cho
muc dich dinh ménh ciia minh bat ct diéu kién
nao di dugc thita hudng tit qué khit cd nhan
vato tién clia y.

Qué khtt phai dudc st dung, néu con dudng
thanh tuu sdng tao phai dugc budc di. Poi
séng Sang tao 1a mét su téng hop lién tuc
gitta qua kht va tuong lai trong mot hién tai
rang r§ — mdt sy téng hop gitta cac ky tic va
muc tiéu thong qua mot hanh dong sang tao.
D6 1a ddi sdng sung man va hién dang. Muc
dich, Pham nga, Tinh thuong, va Su tham du
vao doi song hitu co clia Cai Toan Thé — day
13 cic vién d4 géc clia ngdi dén nhin tinh
nam va ni da dugc hoan thanh. Chung la
bon “géc” chia 14 s6 sinh, thap gia vinh quang
clia ddi séng con ngudi.

Mat Trdi trong Nha Muoi Hai

Mit Trdi trong nha mudi hai cé thé biéu thi
rang duong s6 phai lo liéu rat nhiéu “coéng
viéc con dang dd” trong ddi song clia minh.
Piéu nay cé thé dudc hiéu theo nghia thanh
todn “nghiép” tit cac kiép sdng qua khii, hoic,
néu ngudi ta thich, trong tuong quan véi cac



ancestry or country in which birth took
place. Gandhi illustrates the point quite
significantly, and his life stresses one of the
characteristics of this Solar position, viz. the
will to sacrifice, or the assuming of social
burdens. In other cases, we see the
individual become the symbol of a collective
tradition, the seed-point of a national cycle
— and Queen Victoria exemplifies this
excellently. In Dante and Wagner, we have
illustrations of those who brought to a seed
consummation an epoch and a culture. This
was done also in a different sense by
Evangeline Adams who helped popularize
astrology in America. With the Sun in the
twelfth house an individual finds basic
strength in the collective Unconscious and in
power accumulated in the past.

Saturn in the Twelfth House

With Saturn in the house often called "the
house of bondage and frustration," the
tendency is for the person to crystallize his
subconscious life into concrete
manifestation and to take collective symbols
for personal realities. The native may be in
fear of invisible entities and psychic forces;
or else he may seek to single himself out by a
special approach to the Unconscious. But,
more ordinarily, the person is bound by
social tradition, yet in a peculiar state of
isolation and spiritual loneliness, against
which he may rebel in a rather hopeless way.
On the other hand, he may act as a spiritual
father of a new social or spiritual tradition or
organization. Abdul Baha, who embodied in
a rather rigid form the ideals of the Bahai
Movement, and Annie Besant, who stood
somewhat in the same position with regard

diéu kién ctia dong t6 tién hoic dat nudc noi
viéc sinh ra di dién ra. Gandhi minh hoa
diém nay mdt cach rit cé y nghia, va doi
song clia 6ng nhan manh mot trong cac dic
tinh cta vi tri Mat Trdi nay, tic 1a y chi hy
sinh, hodc viéc gdnh nhéan cic ganh nang xa
héi. Trong cac trudng hop khac, chung ta
thay ca nhan trd thanh biéu tugng clia mot
truyén thong tip thé, diém hat giéng clia
mot chu ky qudc gia — va Ni hoang Victoria
minh ching diéu nay mét cach xuit sic. §
Dante va Wagner, chiing ta ¢ cac minh hoa
vé nhitng ngudi di dua mét thdi dai va mot
nén vin héa dén su vién man thanh hat
giong. Piéu nay ciing di dugc Evangeline
Adams thuc hién theo mot nghia khac, khi
ba gitip pho bién chiém tinh hoc tai M§. Véi
Mit Trdi trong nha mudi hai, mot cd nhan
tim thdy sttc manh nén tang trong Vo thtc
tap thé va trong quyén ning dudgc tich liy
trong qua kht.

Sao Tho trong Nha Mudi Hai

Véi Sao Thé trong nha thudng dude goi la
“nha cta tréi budc va thit vong”, khuynh
hudng 1a ngudi ay két tinh doi sdong tiém
thtc cia minh thanh biéu hién cu thé va lay
cac bidu tuong tap thé 1am cac thuc tai ca
nhin. Puong sd cé thé sg cac thuc thé vo
hinh va cac Iuc thong linh; hoic y ¢é thé tim
cach tach riéng minh ra bang mét cach tiép
can dic biét d6i véi V6 thiic. Nhung thong
thudng hon, ngudi iy bi rang budc bdi
truyén thong xi hoi, song trong mdt trang
thai c6 1ap dic biét va c6 don tinh than, diéu
ma y cé thé phan khing theo mot cich kha
v vong. Mit khéc, y ¢6 thé hanh dong nhu
ngudi cha tinh than cia mot truyén thong
hoic t& chtic x4 hoi hay tinh than mdéi. Abdul
Baha, ngudi di thé hién trong mot hinh thiic
kha cliing nhic céc ly tudng clia Phong trao
Bahai, va Annie Besant, ngudi dung & vi tri
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to the Adyar Theosophical Society, had
Saturn and Neptune in the twelfth house.
And Saturn stood in this house in George
Washington's nativity, fortifying the moral
strength that gave him leadership.

The Moon in the Twelfth House

The Moon in the twelfth house may give a
"psychic" temperament, widely open to the
subconscious and able to reflect in one way
or another the moods of human
collectiveness. In the case of George Bernard
Shaw we find such an ability manifesting
through humor. The humorist keenly feels
the weaknesses of the society and culture in
which he functions. He presents a mirror to
his times, and overstresses the incongruities
and accumulated fallacies of people set in
traditional molds. The poets Tennyson and
Kipling are other instances.

Jupiter in the Twelfth House

Jupiter in the twelfth house tends to produce
an efficient manager of social or national
aspirations. The person communes in a
subconscious way with the needs of his time
and can answer to the as yet unvoiced
demands of his group. We find several
British rulers or leaders with such a position:
Queen Elizabeth Regina, Edward VII — and
the Empire-builder, Cecil Rhodes. We find
also people who, like Dante, Lord Byron and
Ruskin, organized in beautiful words
concepts.

Mercury in the Twelfth House

phan no tuong tu ddi v4i H6i Thong Thién
Hoc Adyar, déu cé Sao Thd va Sao Hai Vuong
trong nha mudi hai. Va Sao Thd & trong nha
nay trong 1 s6 sinh clia George Washington,
cling o stic manh dao dtc di dem lai cho
Ong vai tro lanh dao.

Mat Trang trong Nha Muci Hai

Mit Tring trong nha mudi hai cé thé dem lai
mot khi chit “thong linh”, rong mé vdi tiém
thic va c6 kha ning phan chiéu bing cich
nay hay cdch khéc cac tdm trang cda tinh tip
thé nhan loai. Trong trudng hop George
Bernard Shaw, chiing ta thay mét ning luc
nhu thé biéu hién qua sy hai hude. Ngudi hai
hudc cAm nhin sic bén cac yéu diém cta x3
héi va van hda trong d6 y hoat dong. Y duara
mot tdm guong cho thdi dai minh, va nhan
manh qua muc cac diéu bat tuong hop cling
nhiing nguy ly tich lly cia nhiing ngudi bi
dit trong cdc khudn mau truyén thong. Cac
nha tho Tennyson va Kipling 1a nhiing vi du
khac.

Sao Mgc trong Nha Muci Hai

Sao Mdc trong nha mudi hai cé khuynh
huéng tao nén mét ngudi quan ly hitu hiéu
cac khat vong x3 héi hodc quéc gia. Ngudi dy
giao cAm mot cach tiém thiic véi cadc nhu cau
clia thdi dai minh va cé thé dap tng nhiing
doi héi cia nhém y tuy chua dudc néi ra.
Chung ta thay vai nha cai tri hodc linh dao
Anh c6 vi tri nhu thé: Nit hoang Elizabeth
Regina, Edward VII — va ngudi xiy dung Dé
quéc, Cecil Rhodes. Chiing ta ciing thiy
nhling ngudi nhu Dante, Lord Byron va
Ruskin, d4 t& chiic cac khai niém bang nhiing
16i dep de.

Sao Thuy trong Nha Mudi Hai


http://www.khaldea.com/charts/lordbyron.shtml
http://www.khaldea.com/charts/ceciljohnrhodes.shtml
http://www.khaldea.com/charts/rudyardkipling.shtml
http://www.khaldea.com/charts/alfredtennyson.shtml
http://www.khaldea.com/charts/gbs.shtml
http://www.khaldea.com/charts/gbs.shtml
http://www.khaldea.com/charts/georgewashington.shtml
http://www.khaldea.com/charts/georgewashington.shtml

Mercury in the house which has been also
called the "house of self-communion and
seclusion" points to a mental life turned
inward in the attempt to give new personal
meaning and formulation to collective ideals
and to the end-results of social activity.
There, the mind often withdraws from the
world as it is, in order to seek solutions
which will become the foundations of a
future society. This can be a very positive
factor in the personal life — as with Wagner
and Ruskin.

Mars in the Twelfth House

Mars in the twelfth house tends to drive
personal action from the unconscious depths
of the native's nature and energies over
which he has little control. One may be led
by collective, social passions, or by forceful
instincts — as was the English king, Henry
VIII. He may be a clever handler of social
forceps, especially in times of violence and
war. Or, like Conan Doyle, he may use the
mysterious motives of human nature as the
subject of his fantasy — and do well with it!
Or the native may take the path of inner
conquest and mysticism, as does Meher Baba
and Aurobindo Ghose.

Venus in the Twelfth House

Venus in the twelfth house brings to the fore
the desire to orient oneself in relation to
collective values. The feelings are largely
impersonal and  expressed through
traditional, cultural forms, or may give
substance and warmth to the attempt to
produce new symbols which will give form
to new institutions or new group-efforts.
The personality has often a great deal of

Sao Thuy trong nha cling di dudc goi 1a “nha
clia tu giao cdm va 4n cu” chi dén mot doi
song tri tué quay vao trong, trong nd luc dem
lai y nghia va cong thiic hda cd nhan mdi cho
cac ly tudng tap thé va cho cac két qua cudi
cling cia hoat ddng x4 hoéi. Tai d6, thé tri
thudng rat lui khéi thé gidi nhu né dang 13,
dé tim kiém nhiing gidi phap sé trd thanh
nén méng cia mot xa hoi tuong lai. Piéu nay
c6 thé 1a mot yéu t6 rat tich cuc trong doi
séng cd nhan — nhu véi Wagner va Ruskin.

Sao Héa trong Nha Mudi Hai

Sao Hoda trong nha mudi hai cé khuynh
huéng thic didy hanh dong cid nhan ti cac
chiéu siu vo thiic ctia ban chit duong s va
tit nhiing ning luong ma y it kiém soat dudc.
Ngudi ta cé thé bi din dit bdi cac dam mé tap
thé, x4 hoi, hodc bdi cac ban ning manh mé
— nhu trudng hop vua Anh Henry VIIL Y cé
thé 1a ngudi xtt Iy khéo 1éo cac kep luc x3 hoi,
dic biét trong thdi ky bao lyc va chién tranh.
Hoic, nhu Conan Doyle, y ¢ thé dung cac
dong co huyén bi ctia bin chit con ngudi lam
dé tai cho tri tudng tugng clla minh — va
thanh céng vdéi diéu dé! Hoic duong s6 c6 thé
di theo con duong chinh phuc néi tam va
huyén bi hoc, nhu Meher Baba va Aurobindo
Ghose.

Sao Kim trong Nha Muci Hai

Sao Kim trong nha mudi hai dua 1én hang
dau udc muon dinh huéng ban than trong
tuong quan véi cac gia tri tap thé. Cac cam
xtic phan 1én 13 phi cad nhan va dugc biéu
hién théng qua céc hinh thtc truyén thong,
vin hda, hoidc c6 thé dem chat liéu va hoi am
cho nd Iuc tao ra cac biéu tugng mdi sé dem
hinh thtc cho cic dinh ché mdi hoidc cic nd
luc nhém méi. Pham ngi thudng cé rat
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magnetism, but it is being used in relation to
super-personal or transcendent ideals — or
lost in introverted dreams. Musicians such as
Wagner and Gershwin, statesmen such as
Gladstone, Disraeli and Theodore Roosevelt
had a twelfth-house Venus at birth.

Uranus in the Twelfth House

Uranus can be found in the twelfth houses of
the nativities of Hitler and Hirohito. Also in
those of G. B. Shaw and Conan Doyle and
Gershwin. This position seems to indicate a
restless search for new social values, or to
bring to a personal focus collective attempts
at social reorganization. Great
responsibilities may be borne, and there is a
touch of drama in the relationship of the
individual to society. A price has to be paid
for pioneering.

Neptune in the Twelfth House

Neptune occupies a significant position in
the twelfth house, for it stresses the
possibility of dissolving the refuses of the
past, of clearing up the subconscious, and of
establishing a new web of force to support
the new manifestation of life, whether in the
individual or in society. Neptune not only
dissolves; it represents the prenatal stage of
a more universal and a greater life. People
with Neptune in the twelfth house are apt to
dream great dreams and to work toward
their realization. The configuration is seen in
the nativities of G.B. Shaw and Disraeli.

Pluto in the Twelfth House

Pluto in the twelfth house may operate as a
force of social reform, as a psychological

nhiéu tit Ic, nhung né duge st dung trong
tuong quan véi cac ly tudng siéu cd nhin
hoic siéu viét — hodc bi mat hit trong cac
gidc mo hudng ndi. Cac nhac si nhu Wagner
va Gershwin, cac chinh khach nhu
Gladstone, Disraeli va Theodore Roosevelt
déu cé Sao Kim nha mudi hai ltic sinh.

Sao Thién Vuong trong Nha Mudi Hai

Sao Thién Vuong cé thé dugc tim thiy trong
cac nha mudi hai clia 14 s6 sinh ctia Hitler va
Hirohito. Cling nhu trong 13 sd clia G. B.
Shaw, Conan Doyle va Gershwin. Vi tri nay
dudng nhu chi ra mét cudc tim kiém khong
yén doi vdi cac gia tri xa hoi mdi, hoic dem
cac nod luc tap thé nham tai td chiic x4 hoi vao
mot tiéu diém c4 nhan. Nhiing trach nhiém
16n c6 thé dude ganh vac, va cé mdt nét kich
tinh trong méi quan hé clia c4 nhan véi xi
hoi. Ngudi tién phong phai trd mét cai gia.

Sao Hai Vuong trong Nha Mudi Hai

Sao Hai Vuong chiém mét vi tri cé ¥ nghia
trong nha mudi hai, vi né nhan manh kha
ning hoa tan cic cdn ba ctia qua kht, thanh
loc tiém thtc, va thiét 14p mdt mang ludi luc
mdi dé nang d& su biéu hién mdi chia doi
séng, di ndi cad nhan hay trong xi hdi. Sao
Hai Vuong khong chi hoa tan; né biéu trung
giai doan trudc khi sinh ctia moét ddi song
phd quéat hon va 16n lao hon. Nhiing ngudi cé
Sao Hai Vuong trong nha mudi hai thudng
md nhiing gidc mao 16n va 1am viéc hudng téi
su hién thuc héa ching. Cau hinh nay dudgc
thay trong cdc 14 s6 sinh ctia G. B. Shaw va
Disraeli.

Sao Diém Vuong trong Nha Muoi Hai

Sao Diém Vuong trong nha mudi hai cé thé
hoat déng nhu mét luc cai cach x4 héi, nhu
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drive toward making the unknown realms of
the universe, or the psyche, more tangible
and known, as the will to organize and to
integrate for bold action the submerged
elements in humanity or in society. Again,
George Bernard Shaw and William Jennings
Bryan are excellent illustrations.

moét dong luc tam ly hudng téi viéc lam cho
cac cdi chua biét clia vil tru, hodc clia tAm
hon, trd nén hitu hinh va dudc biét ré hon,
nhu Vv chi t6 chtc va tich hop dé hanh déng
tdo bao cac yéu t6 chim khuit trong nhan
loai hoic trong xa hdi. Mot 1an nita, George
Bernard Shaw va William Jennings Bryan la
nhitng minh hoa xuit sic.


http://www.khaldea.com/charts/williamjenningsbryan.shtml
http://www.khaldea.com/charts/williamjenningsbryan.shtml
http://www.khaldea.com/charts/gbs.shtml
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