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Astral Rule 13
Toém Tat

§ Su don gian ctia biéu tugng va tinh phiic tap ctia thuc hanh

Quy luat IX dién ta sy gip g& cia Ita va nudc, hinh tudng 16n 1én va dudc dit trén con dudng dung.
Piéu ngan gon ddi v4i ngudi da biét lai rat phiic tap vdi ngudi doc thdng thudng, vi cang tién trén
dudng dao, biéu tugng cang don gian nhung ¥ nghia cang rong va nhiéu tang. Su cin bang cfia thé
tri, duc vong va hinh tuéng can hudéng vé Thién Co, thay vi bi thu htit vao con dudng pha hoai.

§ Thanh khiét dong cd va gidi han ctia hinh tuéng

Thanh khiét trudc hét 1a van dé diéu thiic ddy hanh déng: muc tiéu thuan pham ngi lam van duc
viéc st dung thé tri. Hinh anh thanh guom tinh than va bao kiém phan biét linh hon thuc su véi
van cu con nam trong gidi han hinh tudng. Ngay ca tdm thiic trong thé nguyén nhan vin chi cho
mot mitc thanh khiét tuong do6i; ¥ nghia sdu hon cfia thanh khiét ddi hdi nhiing gidi thoat va
chung nghiém cao hon.

§ Chuyén hudng duc vong thay vi dé nén

Doi véi phan 16n ngudi hoc, thanh khiét hong tran va cam duc, cting tu do khdi su cudng bach ctia
ham muén, 12 nhiing muc tiéu thiét thuc. Cum “diét duc” dugc can nhic lai theo huéng tai dinh
hudng hay thay thé doi tugng ctia duc vong. Viéc hudng vé diéu cao hon cé thé hiéu qua hon kim
nén bao liét, vi dong luc thay ddi trong khi cac kha ning tich cuc vin duge bao ton.

§ Hoan canh quyét dinh cach ap dung nguyén tic

Trong bdi canh chinh tri ndm 2018, Thay MDR ké cach tip trung vao linh hon quéc gia dé ting stic
manh cho yéu td cao hon thay vi chi cong kich cac ca nhan. Tuy viy, vi du Thé chién II cho thay cé
hoan canh nghiém trong khi sy d6i khang truc tiép dugc xem 13 can thiét. Vi thé viéc 4p dung mot
15i day phai xét diéu kién va muc khan cip, khong bién mét cach 1am clia mét thdi diém thanh quy
tac tuyét ddi cho moi trudng hop.

§ Stic manh tu tudng va thoi quen tinh than

Ngudi chi nguyén khéng chi tdc ddng bang 16i néi ma con bang chit lugng clia tu tudng va ning
lugng di theo tu tudng ay. Nguy co 1éch sang ta dao van con cho dén khi tAm thiic linh hén va ddng
co thanh khiét dudc thiét 1ap vitng chic. Cac théi quen kiém sodat thé xac, cAm xtic va thé tri phai
dudc 6n dinh d& ngudi hoc trd thanh cong cu dang tin trong cdng viée tién héa hanh tinh.

§ Phung su doi héi tinh hiiu dung va tu hy sinh

Ky niém trao d6i vdi Mary Bailey 1am néi bat nguyén vong dudc hitu dung, thay vi tim tu lgi tinh
than trong mot td chitc. Vi hé thdng 1én hon dang biéu 16 tinh thudng-minh triét, moi cong thiic
Cung ca nhan can gép vao Thién Co Tinh Thudng dy. Chim séc van cy, giit dtng diém tap trung va
khong dé tAm trang chi phoi 13 nhiing diéu kién cu thé ctia kha ning gitip d6 khi khan cap.

§ Ap luc nghiép qua va viéc néi that khong gay nan long

Nhitng thdi ky cing thang cé thé tao co hdi don sach chudng ngai, nhung binh gidng déng thdi
canh bdo vé viée tu yéu cau nghiép qua gidng xudng qua manh qua mot hdi tudng vé cdng su clia
Blavatsky. Cac Chan su dugc xem nhu biic tudng diéu tiét nghiép qua hanh tinh d& nhan loai



khong bi stic ép pha v&. Nhin ra khuyét diém 1a bude dau khic phuc, nén viéc ndi that can mé ra
kha ning ning cao thay vi chi lam ngudi nghe mat hy vong.

§ Hy sinh vi tha va nguy cd vit chit hoa thdi dai méi

Coéng viée clia Puic Christ dudc lién hé véi viée chuyén hudng con ngudi khéi ich ky qua guong hy
sinh va tinh than phung sy. Cung nim tu nhién di véi Bio Binh va Cung bay dang vao chu ky
khong tu bao ddm mdt nén vin minh tinh than; ching ciing c6 thé 1am manh thém su cu thé héa
va thao ting vat chat. Nhiing suy xét vé cac chu ky 16n nhd, cac thé luc va cdng thic Cung duge
trinh bay trong pham vi dién gii ctia Thay MDR.

§ Stic manh ctia nhém c6 y dinh thanh khiét

Quy mo Thién Cd cé thé khién mot ca nhan thiay minh qua nhd, nhung coéng viéc khong con chi
dua vao nhiing ngudi hoic nhém biét 1ap. Poan Ngudi M&i Phung Su Thé Gian cung cip mot lién
két ndi tAm ngay cang viing dé truyén Thién Y va hd trg céng viéc trong nhiéu linh vyc. Nhin ra
ngudi phung sut dudi bat ky tén t6 chiic nao, hdp tac vdi ho va cling ¢6 tay ho 1a cach 1am cho tinh
toan ven clia nhém trd thanh thuc té.

Text

[1] Condensation next ensues. The fire and
waters meet, the form swells and grows. Let the
magician get his form upon the proper path.

[2] The Necessity for Purity —

[3] Rule number nine is found on page 1017
in A Treatise on Cosmic Fire, and the
comment given in the Treatise is noticeably
brief:

[3b] “This rule is very briefly summed up in
the injunction: Let desire and mind be so
pure and so equally apportioned and the
created form so justly balanced that it
cannot be attracted towards the destructive
or ‘left-hand’ path.”

[4] The reasons for this brevity may be stated
to be due to the extreme simplicity of this
rule in the consciousness of the man who
knows, and its extreme complexity from the

[1] Sy ngung tu tiép theo xdy ra. Lia va nudc
gdp nhau, hinh tudng phong lén va tdng
truéng. Hay dé nha huyén thudt dua hinh
tudng ctia minh vao diing con dudng.

[2] Su Can Thiét ctia Tinh Thanh Khiét

[3] Quy luat s6 chin nidm & trang 1017 trong
Ludn vé Lita Vii Tru, va phan binh giai trong
bd Luin ngin gon mot cach dang chu y:

[3b] “Quy luit nay dudc tém ludc rat ngin
gon trong huan thi: Hiy dé duc vong va thé
tri thanh khiét vi dugc phin bd cin xiing
dén muc, con hinh tudéng dudc tao ra thi
quan binh ding dan dén muc, né khong thé
bi thu hat vé con dudng hiy diét hay 43
dao.”

[4] C6 thé ndi su ngdn gon nay 1a do quy luat
ay cuc ky don gidn trong tdm thiic clia ngudi
hiéu biét, nhung lai cuc ky phtic tap theo
quan diém ctia ngudi doc hoi hat. [5] & dé



standpoint of the casual reader. [5] Only the
simplest and most practical of its
significances is there given but perhaps a
few of the deeper meanings can be imparted.

[6] It is interesting to note that as progress is
made upon the path, the forms in which
truth can be given become more and more
simple, whilst the meaning grasped
becomes more and more wide and inclusive,
and hence involves (on analysis) more and
more complexity. [7] Finally, resort is had to
symbols and the cosmic plan is grasped
through the presentation of geometrical
forms to the inner eye of the aspirant.

[8] The cardinal point emphasized in this
rule is purity and, in the last analysis, [9]
purity is largely a question of motive. [10] If
the incentive to action of any kind in the
three worlds is based on personality desire
and brought about by the applied use of the
mind, then impurity characterizes that
action. [11] If the impulse emanates from
the Dweller
subordinated and controlled by the Dweller
to the desired end. [12] Then the
characteristic is purity within the group

in the form, it is then

limitations, for absolute purity only exists
when entire freedom from control has been
brought about. [13] The soul is group
conscious and group controlled, and (until
the causal body has been overcome and
liberation from its control achieved) the real
significance of purity will not be
comprehended. [14] Suffice it to say that
there is a close connotation between
impurity and limitation of any kind,
physical, emotional and mental.

[15] But absolute purity need not here be
considered by the aspirant. [16] No one in
the esoteric groups of the world [17] has yet
achieved the fifth initiation, wherein the

chi trinh bay tham nghia don gian va thiét
thuc nhat ctia quy luat, nhung cé 18 c6 thé
truyén dat thém mot vai y nghia sdu xa hon.

[6] Piéu dang chu y 13 khi tién budc trén
dudng dao, nhiing hinh thiic dung dé truyén
dat chin ly ngay cang don gian, trong khi y
nghia dugc linh hdi ngay cang rong 16n va
bao gdm nhiéu hon, do d6, khi phan tich, lai
cang phtic tap hon. [7] Cudi cling, ngudi ta
phai diung dén cac biéu tuong, va linh hoi
thién co vii tru qua viéc trinh bay cac hinh
hinh hoc trudc con mit bén trong cia ngudi
chinguyén.

[8] Piém c6t yéu dude nhan manh trong quy
lut nay 1a tinh thanh khiét, va xét dén cling,
[9] tinh thanh khiét phan 16n 13 van dé dong
co. [10] Néu dong luc thic ddy bat ky hanh
dong nao trong ba c6i gidi dua trén duc vong
clia pham ngi va dudc thyc hién bing viéc
van dung thé tri, thi hanh dong ay mang dic
tinh bat tinh. [11] Néu xung luc phat xuit tit
Pang Ngu trong hinh tudng, thi Pang ay
diéu khién va kiém soat xung luc dé dat muc
dich mong mudn. [12] Khi d6, dic tinh 13 su
thanh khiét trong c4c giéi han cia nhém, vi
su thanh khiét tuyét doi chi hién hitu khi da
hoan toan thoat khéi su kiém soat. [13] Linh
hon c6 tAm thitc nhém va chiu sy kiém soat
ctia nhém, va chitng nao chua vugt qua thé
nguyén nhan vi gidi thoat khdi su kiém soat
cia nd, thi vin chua thé thiu hiéu thim
nghia thuc su clia tinh thanh khiét. [14] Chi
can ndi rang cé mdt moi lién hé y nghia mit
thiét gifta su bat tinh vi moi gidi han, du
thudc hdng tran, cam xuc hay tri tué.

[15] Nhung & d4y, ngudi chi nguyén chua can
xét dén sy thanh khiét tuyét d6i. [16] Chua
mét ai trong cdc nhém ndi mén trén thé gidi
[17] dat dén 1an diém dao thi nim, khi y



meaning will enter the consciousness in a
blaze of intensest realisation. [18] For the
majority, physical and emotional purity are
the objectives, [19] and primarily therefore
liberation from emotional control and
desire. [20] Hence the constant, e'en though
badly worded injunction in many of the
esoteric books “Kill out desire”. [21] Perhaps
a more just rendering for the immediate
present would be “re-orient desire” or “re-
direct desire”, [22] for a constant process of
re-orientation of the entire desire nature [23]
so that it eventually becomes a habitual
state of mind is the clue to all the
transmutation processes, and to effective
magical work.

[24] As progress on the Path is made the
thought processes of the aspirant become
more potent, and the thought-forms—
created with definite purpose and in the
meditation work—become more effective in
the bringing about of results. [25] It will be
apparent therefore that in magical work
(which has ever to be wrought out on the
physical plane) [26] there will always exist
the tendency towards the “left-hand path”
until soul consciousness is permanently
established, and purity of motive has
become a habit of the mind.

[27] May I remind all who read that the
establishing and stabilizing of right habits
is, for the aspirant to discipleship, a prime
requisite. [28] Those who are working in the
field of planetary [29] evolution are looking
for dependable instruments, [30] and this
cannot be too emphatically impressed upon
all of you. [31] People whose emotional
moods and feelings run riot or who lack
physical control cannot be counted upon in
an emergency by Those who are seeking
helpers. [32] People whose minds are

nghia 4y di vao tam thtic trong anh chéi ruc
ctia sy chiing nghiém manh liét nhat. [18]
Véi da s6, su thanh khiét vé hong tran va
cam xuc 14 nhiing muc tiéu, [19] va do 44,
trude hét 1a giai thoat khoi sy kiém soat clia
cam xuc va duc vong. [20] Vi vay, nhiéu sach
ndi moén thudng xuyén dua ra huan thi, du
dién dat chua thda dang: “Hiy diét trit duc
vong”. [21] C6 18 cach dién dat thich dang
hon cho hién tai trudc mit 13 “tdi dinh
hudng duc vong” hoic “chuyén hudng duc
vong”, [22] vi tién trinh lién tuc tai dinh
hudng toan bd ban chit duc vong [23] dé
cudi cuing trd thanh mot trang thai quen
thudc ctia thé tri chinh 14 chia khéa cho moi
tién trinh chuyén hoad va cho céng viéc
huyén thuat hitu hiéu.

[24] Khi tién budc trén Pudng Pao, cic tién
trinh tu tudng cia ngudi chi nguyén tré nén
manh mé hon, va nhiing hinh tu tudng—
dudc tao ra véi muc dich xac dinh va trong
cong viéc tham thién—ngay cang hitu hiéu
hon trong viéc tao ra két qua. [25] Do @9, rd
rang trong coéng viéc huyén thuit, von ludn
phai dudc thuc hién trén cdi hdong tran, [26]
khuynh huéng di vé “ta dao” sé ludn ton tai
cho dén khi tdm thtc linh hon dudc xac lap
viing bén va déng co thanh khiét trd thanh
mot théi quen clia thé tri.

[27] T6i xin nhic tat ca nhitng ai doc nhiing
dong nay riang, d6i véi ngudi chi nguyén
hudng tdi dia vi dé tf, viéc thiét 1ap va clng
cO cac théi quen ding din 1a mot yéu cau
tién quyét. [28] Nhiing Pang dang hoat ddng
trong linh vuc tién hoa hanh tinh [29] dang
tim kiém nhiing céng cu dang tin cay, [30] va
dtt nhan manh diéu nay véi tat ca cic ban
dén dau ciing khong qua mtec. [31] Nhiing
ngudi cé tdm trang va cdm xtc budng thj,
hodc thiéu khd ning kiém soat thé xac,
khong thé 1a chd dya trong tinh huéng khan



clouded or whose inability to hold the mind
“steady in the light” is inherent, are
unsuitable workers in the high places of
world endeavour. [33] This remark need
deter no one in these groups from pushing
forward, for the recognition of a defect is a
preliminary step towards its overcoming.
[34] These groups are in training and this
must be borne in mind or else
discouragement is apt to ensue when the
ideal is enunciated. [35] World need and
opportunity go hand in hand at this time.
The Great Ones, Who stand as a wall
between humanity and planetary Karma
are, [36] we are told, hard pressed at this
time, and I assure you that this is but [37] an

inadequate statement of the case.

[38] The thoughts of men since the middle of
the Atlantean period have steadily been
attracted toward the destructive or left-
hand path, because selfishness has been the
motive, and self-interest the dominant
factor. [39] Part of the work of the Christ
when He came 2000 years ago was to offset
this tendency by the inculcation, through
example and precept, of sacrifice and
and the
(tinctured as it oft was by hysteria and a

unselfishness, martyr spirit
heavenly self-interest) was one of the results
of this endeavour. [40] Seen from the
standpoint of the Hierarchy, [41] the effort
has been successful, for the Christian spirit
stands for re-orientation to heavenly things.
[42] Hence purity of motive [43] and the
instinct for service, which latter keynote is
new from the standpoint of the past

eternities.

[44] In spite of this, [45] however, the
tendency to selfish interest is the most
potent factor in the world at this time, and

cap cho Cac Pang dang tim ngudi trg gitp.
[32] Nhiing ngudi cé thé trf u &m hoic von
khéng cé kha ning giit thé tri “viing vang
trong 4nh sang” khong thich hgp dé dam
nhan céng viéc & nhitng vi tri cao trong né
luc phung su thé gian. [33] Nhin xét nay
khéng nén ngin cin bit ci ai trong céc
nhém nay tién 1én, vi nhan ra mét khuyét
diém 13 budc dau dé khic phuc né. [34] Cac
nhém nay dang dudc huin luyén, va can ghi
nhd diéu 4y, néu khong, su nan long dé nay
sinh khi 1y tuédng dudc néu ra. [35] Hién nay,
nhu cau cfia thé gian va cd hdi luén song
hanh. Cac Pang Cao C3, Nhiing Vi diing nhu
moét buc tudng gitta nhin loai va nghiép qua
hanh tinh, [36] theo nhiing gi chung ta dugc
biét, dang chiu stic ép ning né vao lic nay,
va Tbi cam doan véi cdc ban rang dé chi 1a
[37] mot 16i mé ta chua day da vé tinh hinh.

[38] Tu gitta thoi ky Atlantis, tu tudng clia
con ngudi di lién tuc bi thu hat vé con
duodng hty diét hay ta dao, vi tinh ich ky 1a
dong cd va tu 1gi 13 yéu to chi phdi. [39] Mot
phan cong viéc clia Ptic Christ khi Ngai dén
cich day 2000 nim 1a hda gidi khuynh
hudng nay bang cach diing guong sang va 15i
day dé khic sau tinh than hi sinh va v6 tu;
tinh than tuin dao, du thudng nhuém su
cudng loan va long tu lgi hudng vé thién
dang, 13 mét trong nhitng két qua cfia nd luc
ay. [40] Nhin tif quan diém ctia Thanh doan,
[41] nd luc 4y di thanh céng, vi tinh than
Kitd gido bidu thi sy tai dinh hudng vé
nhitng diéu thudc thién gidi. [42] Tit d6 ndy
sinh déng co thanh khiét [43] va ban ning
phung sy; chtt Am th hai nay 1a diéu mdi mé
xét trén nén nhiing thdi ky vinh cltu di qua.

[44] Tuy vay, [45] khuynh hudng tu 1gi van 14
yéu t6 manh mé nhat trén thé gidi hién nay,
va do d6 nay sinh tinh thé cing thang gitta



hence the critical situation existing between
the Hierarchy of Light and the hierarchy
controlling the left-hand path, or the path of
control by form and desire.

[46] Let there be no discouragement,
however, for the spiritual thought, resulting
in magical work, of one brother of pure
intent is of far greater potency than that of
many brothers [47] who follow the
tendencies of the personality. [48] Though
every true aspirant as he grasps the
magnitude of the Plan and surveys the
forces arrayed against him may be overcome
by the apparent futility of his effort and the
seeming smallness of the part he plays, let
him remember that there is a steadily
growing group of those similar to him and
that this is a group effort. [49] Under the
Law the Great Ones work through Their
disciples in all countries and never before
have there been so many endeavouring to fit
themselves for this function of being
“Transmitters of the Purpose,” [50] and
never before has there existed such a strong
inner integrity and subjective relation
between workers in all fields in all parts of
the world. [51] For the first time in history is
there a coherent group for the Masters to
use. [52] Heretofore, there have been lonely
isolated workers or tiny detached groups,
and this has greatly hampered the work.
Now this is changed.

[53] I want to charge you all [54] to realize
this and to work to substantiate this group
integrity and to develop the power to
recognize all such workers everywhere
under any name or organization and to
cooperate with them when so recognized.

Thanh doan Anh sang va hé thong cap bic
kiém soat ta dao, ttic con dudng chiu su kiém
soat ctia hinh tudng va duc vong.

[46] Tuy nhién, dliing ndn long, vi tu tudng
tinh than din dén céng viéc huyén thuat ctia
mét huynh dé cé y dinh thanh khiét cé stic
manh 16n hon nhiéu so véi tu tudng clia
nhiéu huynh dé [47] chay theo cic khuynh
huéng ctia pham ngi. [48] DU mébi ngudi chi
nguyén chan chinh, khi ndm bit tam véc 16n
lao ctia Thién Co va nhin nhitng ménh luc
dan tran chéng lai minh, cé thé choang nggp
trudc vé dudng nhu vé ich cia noé Iyc ban
than va su nhd bé bé ngoai clia vai trd minh
d3dm nhin, thi ngudi 4y hiy nhé rang cé mét
nhém nhiing ngudi tuong ty minh dang
khéng ngling 16n manh, va diy 12 mét né luc
tap thé. [49] Theo Pinh luit, Cac Pang Cao Ca
hoat ddng théng qua cic dé tit ctia Cac Ngai &
moi qudc gia, va chua bao gid ¢é nhiéu ngudi
nd Iyc rén luyén cho minh da kha ning dam
nhan chtc ning lam “Nhiing Ngudi Truyén
Pat Thién Y” dén thé; [50] cling chua bao gid
c6 su hop nhat bén trong va méi lién hé cht
quan manh mé dén thé giita nhitng ngudi
hoat déng trong moi linh vuc & khip noi
trén thé gidi. [51] Lan dau tién trong lich s,
c6 mo6t nhém gin két dé cac Chan su s
dung. [52] Trudc diy chi cé nhitng ngudi
hoat dong don doc, biét 1dp hodc nhiing
nhém nhé tach rdi, va diéu nay di can trd
cong viéc rat nhiéu. Nay tinh hinh di thay
dai.

[53] T6i mudn giao cho tit ca cic ban trach
nhiém [54] nhin ra diéu nay, nd lyc cling c6
su hop nhat cfia nhém, phat trién kha ning
nhan biét tit ci nhiing ngudi hoat déng nhu
thé & khap noi, dudi bat ky danh xung hay t&
chtc nao, va hgp tac véi ho khi da nhan ra
ho.



Commentary

Hi everybody, and hello and good afternoon
from here in Finland in the Temple of
Silence.

What I'm going to do now is begin with rule
9. This is our 13th A Treatise on White Magic
video commentary on the rules for magic for
the astral plane. We have 50 programs
before that, which include the mental plane
and the introduction. ...

[1] RULE NINE. Condensation next ensues.
The fire and waters meet, the form swells
and grows. Let the magician set his form
upon the proper path.

What we have here are two main subjects:

[2] THE NECESSITY FOR PURITY.

That which is caused by the application of
fire in the right way

[3] Rule number nine is found on page 1017
in A Treatise on Cosmic Fire, and the
comment given in the Treatise is

noticeably brief:

[3b] “The rule is very briefly summed up in the
injunction: Let desire and mind be so pure and
so equally apportioned and the created form
so justly balanced that it cannot be attracted
towards the destructive or 'left-hand' path."”

So a balance between mind and desire and a
purification of them and the form resulting
from the descent of soul intention into the

Xin chao tit cad cac ban, chic cac ban mot
budi chiéu t6t lanh tit Pén Im Ling tai Phan
Lan.

Bay gid tdi sé bat dau vdi quy luit 9. Pay la
bai binh gidng video thit 13 clia chting ta vé
Ludn vé Chdnh Thudt, vé cac quy luit huyén
thuat danh cho c¢di cdm duc. Trudc 4o,
chiing ta c6 50 chuong trinh, bao gom céi tri
va phan din nhép. ...

[1] Su ngung tu tiép theo xdy ra. Lita va nudc
gdp nhau, hinh tudng phong lén va ting
truéng. Hay dé¢ nha huyén thudt dua hinh
tudng cia minh vao ding con duong.

& day chting ta cé hai chti dé chinh:
[2] Su Can Thiét ctia Tinh Thanh Khiét

Piéu phat sinh tif viéc vin dung lia ding
cach

[3] Quy luit s6 chin nim & trang 1017
trong Ludn vé Lita Vii Tru, va phan binh giai
trong bé Luin ngin gon mot cach dang chu

’

y:

[3b] “Quy luit nay dudc tém ludc rat ngan
gon trong huin thi: Hiy dé duc vong va thé
tri thanh khiét va dudc phan bd can xing
dén mic, con hinh tuéng dudc tao ra thi
quan binh ding din dén miic, n6 khong thé
bi thu hut vé con dudng hiy diét hay ‘ta
dao’”

Nhu vay, can cé su can bang giita thé tri va
duc vong, cung su thanh loc cd hai; hinh
tudng phat sinh khi y dinh cfia linh hén



mind and thence into other areas of the
personality and finally to be externalized
that must be justly balanced.

[4] The reasons for this brevity may be
stated to be due to the extreme simplicity
of this rule in the consciousness of the
man who knows, and its
complexity from the standpoint of the
casual reader.

extreme

Let's just say difficult for the casual reader
easy for one who knows.

[5] Only the simplest and most practical of
its significances is there given but perhaps
a few of the deeper meanings can be
imparted.

Now, we've had some discussion of this in A

Treatise on Cosmic Fire written
commentaries, and you can find them on

Makara (http://makara.us) and also probably

I included some factors from A Treatise on
White Magic. I'm going over this material
now in a more detailed manner.

[6] It is interesting to note that as progress
is made upon the path, the forms in which
truth can be given become more and more
simple, whilst the meaning grasped
becomes more and more wide and
inclusive, and hence involves (on analysis)
more and more complexity.

I think there's an old saying, a word to the
wise is sufficient, I think it fits with this little
section of the paragraph, apparent
simplicity, but ever more layered meaning,
leading to an understanding of greater

complexity.

giang xudng thé tri, roi ti d6 di vao nhiing
linh vyc khac cia pham ngi va cudi clng
ngoai hién, cling phai cin bing thich dang.

[4] C6 thé néi su ngan gon nay la do quy
luit dy cuc ky don gian trong tim thic cta
ngudi hiéu biét, nhung lai cuc ky phiic tap
theo quan diém ctia ngudi doc hoi hot.

Khé déi véi ngudi doc hoi hgt, dé déi véi
ngudi hiéu biét.

[5] G d6 chi trinh bay thim nghia don giin
va thiét thuc nhat ctia quy luat, nhung cé 1é
c6 thé truyén dat thém mét vai y nghia sau
xa hon.

Chuing ta di thao ludn d6i chit vé diéu nay
trong cac bai binh gidng bang vin ban vé
Ludn vé Lia Vii Tru, va cic ban cé thé tim
thay ching trén Makara (http://makara.us);

c 18 tdi cling da dua vio mdt sd yéu to ti
Ludn vé Chdnh Thudt. Biy gid tdi dang xem
xét tai liéu nay chi tiét hon.

[6] Piéu dang chu y 1a khi tién budc trén
duong dao, nhiing hinh thic dung dé
truyén dat chan ly ngiy cang don gian,
trong khi y nghia dudc linh héi ngay cang
rong 16n va bao gom nhiéu hon, do d6, khi
phan tich, lai cang phiic tap hon.

T6i nghi ¢c6 mot cau ngan ngl: vdi nguoi
khén, mét 1oi la du, t6i nghi cau 4y phi hop
vdi phan ngin nay clia doan vin: bé ngoai
don gidn, nhung y nghia ngay cang nhiéu
tang 16p, din dén su thau hiéu tinh phtic tap
16n hon.



[7] Finally, resort is had to symbols and the
cosmic plan is grasped through the
presentation of geometrical forms to the
inner eye of the aspirant.

Higher initiations are performed in this way
to the presentation of symbols.

[8] The cardinal point emphasized in this
rule is purity and, in the last analysis,

This is something that the Hierarchy always
looks for

[9] purity is largely a question of motive.

What you foresee, what is the goal, the
envisioned goal of your action, and use it in
line with the Divine Plan.

[10] If the incentive to action of any kind
in the three worlds is based on personality
desire and brought about by the applied
use of the mind, then
characterizes that action.

impurity

That's so clear. Basically what he's saying
here is that strictly personality objectives are
impure. We're interested in the higher fires,
we're  interested in  focusing our
consciousness within the realm of these
higher fires, and we do not want to be veiled
and somehow clogged and inhibited and
of the

personality or the lower conditions of the

prevented by the lower fires

personality.
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[7] Cudi ciing, ngudi ta phai dung dén cac
biéu tuong, va linh héi thién co vii tru qua
viéc trinh bay cac hinh hinh hoc trudc con
mat bén trong cia ngudi chi nguyén.

Nhiing cudc diém dao cao dudc thuc hién
theo cach nay, qua viéc trinh bay cac biéu
tuong.

[8] Piém cot yéu dudc nhin manh trong
quy luit nay la tinh thanh khiét, va xét dén
cung,

Day la diéu Thanh doan ludn tim kiém

[9] tinh thanh khiét phan 16n la van dé
dong co.

Diéu cac ban thay trudc, muc tiéu 1a gi, muc
tiéu ma cac ban hinh dung cho hanh dong
clla minh, va vin dung diéu ay phu hgp véi
Thién Co.

[10] Néu déng luc thic ddy bat ky hanh
dong nao trong ba co6i gidi dua trén duc
vong ctia pham ngi va dudc thuc hién bang
viéc vin dung thé tri, thi hanh déng ay
mang dic tinh bat tinh.

Diéu ay that rd rang. Vé cd ban, & day Ngai
ndi rdng nhiing muc tiéu thuan tiy pham
ngi 1a bat khiét. Chting ta quan tim dén
nhitng ngon Ifa cao hon, quan tadm dén viéc
tdp trung tdm thic trong linh vuc cla
nhitng ngon lta cao hon nay, va khéng
muon nhitng ngon l%a thip ctia pham ngi
hay nhiing tinh trang thip clla pham ngi
che phti, 1am tic nghén, kim him vi ngin
trd minh.



Master Morya talks about the fiery type
whatever your astrology may be whatever
element seems to be dominant in your chart,
there are fiery types of beings, and I think
it's very much those who respond to what
He calls a psychic energy and that is the
energy of the soul, I think in the words of
DK.

[11] If the impulse emanates from the
Dweller in the form, it is then
subordinated and controlled by the
Dweller to the desired end.

Now we can have a very advanced dweller
on the threshold at one point, but it still may
be inhibitory if it has not been submitted to
a larger selfless plan centered objective.

[12] Then the characteristic is purity
within the group limitations, for absolute
purity only exists when entire freedom
from control has been brought about.

So even in consciousness within the causal
body is relative purity of course.

[13] The soul is group conscious and group
controlled, and (until the causal body has
been overcome and liberation from its
control achieved) the real significance of
purity will not be comprehended.

We might say the sword of spirit is pure; the
scabbard in which the sword is sheathed is
not pure. By that we understand that the
causal body is still within the dense physical
body of the solar logos, whereas the sword of
spirit, the true ego, the true soul, is within
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Chan su Morya néi vé mau ngudi mang tinh
1%ta; dit dic diém chiém tinh cfia cac ban 1a
gi, di nguyén t6 nao cé vé chiém uu thé
trong 14 s8, vin cé nhitng sinh linh thudc
mau Itra. T6i nghi dé chinh 1a nhitng ngudi
dap tng vdéi diéu Ngai goi 1a ning luong
thoéng linh, va theo cich dién dat ctia Chan
su DK, t6i nghi dé 1a ning lugng cda linh
hén.

[11] Néu xung luc phat xuat tit Pang Ngu
trong hinh tuéng, thi Pang iy diéu Khién
va kiém soat xung luc dé dat muc dich
mong mudn.

& moét thoi diém nao d6, ching ta cé thé cé
mdbt K& Chan Ngo rat phat trién, nhung né
van c6 thé giy can trd néu chua phuc ting
mot muc tiéu rong 16n hon, vo ngi va lay
Thién Colam trung tam.

[12] Khi d6, ddc tinh 1a sy thanh khiét
trong cac gidi han ctia nhém, vi su thanh
khiét tuyét doi chi hién hitu khi da hoan
toan thoat khéi su kiém soat.

Vi vdy, di nhién, ngay ca tim thtc trong thé
nguyén nhan cling chi cé tinh thanh khiét
tuong doi.

[13] Linh hon cé tim thiic nhém va chiu su
kiém soat ctia nhém, va chiing nao chua
vudt qua thé nguyén nhan va giai thoat
khéi sy kiém soat cia nd, thi vin chua thé
thau hiéu thim nghia thuc su cda tinh
thanh khiét.

Chuing ta cé thé néi thanh kiém tinh than thi
thanh khiét; bao kiém chtta thanh kiém thi
khéng thanh khiét. Qua dé, ching ta hiéu
rang thé nguyén nhin vin niam trong thé
x4c ddm dic chia Thai duong Thugng dé,
trong khi thanh kiém tinh than, chan ngi



the cosmic etheric body. So, even though we
strive towards causal consciousness it's still
only a relative assent.

Then He goes on to say,

[14] Suffice it to say that there is a close
connotation between impurity and
limitation of any kind, physical, emotional
and mental.

Some of the old adages come out here,
probably you know what I'm gonna write:
cleanliness is next to godliness. Interesting,
because these particles, these obstructions
by lesser forms within forms that do not
belong within the form which is to purify,
these do block the way and have to be
expelled either through the OM or through
burning, they have to be expelled.

I sometimes think, as soon as we look at a
condition of impurity, we have to realize
how important is the right kind of sound or
mantra in the expelling of the forms or of
the particles, or simply the dross, the
impurities, which do not belong. Fire and
sound will do the work.

[15] But absolute purity need not here be
considered by the aspirant.

I mean we really can barely make our way
here to the higher mental plane, and we have
many other realms within the cosmic
physical plane which have to be entered,
focused within, and eventually mastered.
We're nowhere near absolute purity and
absolute purity. Heavens, absolute purity,
would relate to nothing in cosmos and is the
province of the Absolute itself, but that's a
philosophical idea. Suffice it to say if we can
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dich thuc, linh hén dich thuc, nim trong thé
di thai vii tru. Vi vay, du ching ta nd luc
vuon téi tAim thiic nguyén nhén, d6 van chi
12 mot bude vuon 1én tuong doi.

RO6i Ngai noéi tiép,

[14] Chi can ndi ring c6 mét moi lién hé y
nghia mit thiét giita su bat tinh va moi gidi
han, du thudc hong tran, cdm xuc hay tri
tué.

& day xuat hién mét s6 cdu ngan ngit xua; 6
1é cac ban biét toi sip viét gi: su sach sé gan
Vvéi su thdnh thién. Piéu nay that thu vi, vi
nhiing hat nay, nhiing chuéng ngai do cac
hinh tuéng nhé hon nim trong nhiing hinh
tudng khac, von khong thudc vé hinh tuéng
can thanh loc, thuc su chin dudng va phai bi
truc xuit bang linh ti OM hoic bing su
thiéu d6t; chting phai bi truc xuat.

Doi khi t6i nghi, ngay khi xem xét mét tinh
trang bat khiét, chiing ta phai nhin ra tim
quan trong cta loai &m thanh hay mantram
thich hdp trong viéc truc xuit ciac hinh
tudng hodc céc hat, hay chi don gidn 1a can
b3, nhitng tap chit khong thudc vé ndi ay.
Lita va 4&m thanh sé 1am c6ng viéc nay.

[15] Nhung & diy, ngudi chi nguyén chua
can xét dén su thanh khiét tuyét doi.

¥ t6i 14 ching ta thuc sy chi vita & stc tim
dudng dén cbi thugng tri, va con nhiéu linh
vuc khac trong cdi hong tran vil tru ma
chiing ta phai budc vao, tip trung bén trong,
va cudi cling 1am chd. Ching ta con rit xa
tinh thanh khiét tuyét d6i. Trdi oi, tinh
thanh khiét tuyét d6i sé khong lién hé vdi
bat ctt diéu gi trong vii tru va thudc vé chinh
Piang Tuyét Poi, nhung dé 1a mét y tudng
triét hoc. Chi can néi rang néu chung ta cé



achieve even a relative purity, so that the
higher divine impulses can actually work
through us as personalities, than we're doing
well.

[16] No one in the esoteric groups of the
world

Led by Masters

[17] has yet achieved the fifth initiation,
wherein the meaning will enter the
consciousness in a blaze of intensest
realisation.

Now, remember, that the fifth initiation is
that of the revelation. He is implying here
that some in the esoteric groups have
achieved the fourth initiation, or, if not now,
then soon to come. But I do believe even now
there are some who have that particular
ability. Maybe they would be disciples
within the Masters heart, so to speak, the
sixth stage.

[18] For the majority, physical and
emotional purity are the objectives

And hard enough I might say for all of us

[19] and primarily therefore liberation
from emotional control and desire.

So physical and emotional purity are the
objectives, and therefore initiations one and
two, because a relative degree of physical
purity is achieved at the first degree and a
relative degree of emotional purity, not
entirely perhaps at the second degree, and
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thé dat dugc du chi tinh thanh khiét tuong
doi, dé nhitng xung luc thiéng liéng cao hon
thuc su cé thé hoat ddng qua chung ta véi tu
cach cac pham ngé, thi ching ta dang lam
tot.

[16] Chua moét ai trong cac nhom ndi mon
trén thé gidi

Do cac Chan su din dat

[17] dat dén 1an diém dao thid nim, khi y
nghia iy di vao tim thic trong anh choi
ruc ctia su chiing nghiém manh liét nhat.

Hiy nhd rang 1an diém dao thi nim 13 cudc
diém dao ctia su mic khai. & day Ngai ngu v
rang mot s6 ngudi trong cdc nhém huyén bi
da dat 1an diém dao thi tu, hodc néu chua
phai hién nay thi sé sém dat dén. Nhung t6i
tin rang ngay hién nay di cé mét s6 ngudi cé
kha ning dic biét dy. C6 18 ho 1a nhitng dé ti
trong trai tim Chan su, c¢é thé néi nhu vy,
giai doan thi sau.

[18] Vdi da s6, su thanh khiét vé hong tran
va cam xuc 1a nhitng muc tiéu,

Va t6i c6 thé néi ring nhu thé cling di da
khé d6i véi tat ca chiing ta

[19] va do d6, trudc hét 1a giai thoat khéi su
kiém soat ctia cAm xtc va duc vong.

Nhu viy, su thanh khiét vé hong tran va cam
xtc 1a nhitng muc tiéu, va do d6 1a cac lan
diém dao thi nhat va thi hai, vi mot muc do6
thanh khiét tuong doi vé hong tran dat duge
& bac thi nhat, va mdt mic d6 thanh khiét
tuong ddi vé cam xuc, cb 1é chua hoan toan,



primarily  therefore liberation from & bac thit hai; do d6, trudc hét 1a giai thoat
emotional control and desire. khéi su kiém soét cfia cAm xtic va duc vong.

You remember that little section in The Rays Cac ban nhd phan ngan ay trong Cdc Cung va
and The Initiations, and let's see if I can fairly ~ Cdc Cudc Piém Pao, dé xem t6i ¢ thé tim
quickly find that ... here on page 686, 685, in thay kha nhanh khéng... § day, trang 686,
The Rays and The Initiations, have to 685, trong Cdc Cung va Cdc Cudc Piém Pao,
remember that: phainhd diéu nay:

Ini[«rviarion 1. Birth. Freedom from the control of the physical body and its appetites.
Initiation II. Baptism. Freedom from the control of [Page 686] the emotional nature and
the selfish sensitivity of the lower self.

Initiation III. Transfiguration. Freedom from the ancient authority of the threefold
personality, marking a climaxing moment in the history of all initiates.

Initiation IV. Renunciation. Freedom from all self-interest, and the renouncing of the
personal life in the interest of a larger whole. Even soul-consciousness ceases to be of
importance and a more universal awareness, and one closer to the divine Mind, takes its
place.

Initiation V. Revelation. Freedom from blindness—a liberation which enables the initiate
to see a new vision. This vision concerns the Reality lying beyond any hitherto sensed or
known.

[Initiation I.] Birth. Freedom from the control  [Piém dao 1.] Gidng sinh. Ty do khdi su kiém
of the physical body and its appetites. sodt ciia thé xdc va nhitng ham muén ciia né.

In other words they may inclined toward  Noéi ciach khic, nhitng ham muén ay cé thé
satisfaction, but one is not compelled. hudéng dén su thda min, nhung ngudi ta
khéng bi cudng bach.

[Initiation II.] Baptism. Freedom from the  [Diém dao IL] Rita téi. Tu do khdi su kiém sodt
control of the emotional nature and the  cila bdn chdt cdm xiic va tinh nhay cdm ich ky
selfish sensitivity of the lower self. ctia pham nga.

I've got to remember that page, it's an T6i phai nhd trang iy, d6 1a mot trang quan
important one. So go to page 685 in The Rays trong. Vay hiy xem trang 685 trong Cdc
and The Initiations. Cung va Cdc Cudc Piém Pao.

We are achieving these degrees of freedom, Chung ta dang dat dugc nhiing muc d6 tu do
freedom from the kind of compulsion which ~ nay, tu do khéi loai cudng bach dudng nhu
it seems must be obeyed and cannot be  budc phaituan theo va khong thé cudng lai,
resisted, when it can't be resisted. Yeah it khi ngudi ta khéng thé khang cu. N6 c6 thé
may arise, but at the same time it does not phat sinh, nhung d6ng thoi khong nhat thiét
have to force the individual to perform  phdiép cd nhin hanh dong theo nhiing xung
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according to those impulses. So, liberation
from emotional control and desire, that
whole section on freedom in The Rays and
The Initiations, page 685 686 is really very
important that it brings us up two types of
freedom which we can barely conceive.

[20] Hence the constant, e'en though badly
worded injunction in many of the esoteric
books "Kill out desire".

In The Light on the Path, which DK considers
to be very militant treatise, which was really
written somehow by the Master Hilarion, it
was taken down by one who was sensitive to
Him. I think Mabel Collins was her name, kill
out desire is there, but every time we're told
to kill out something, we're told to act as if,
act like one in whom it had not been killed
out. Certain qualities are preserved even
though the motive is entirely changed. So
kill out desire, and the Buddha would say or
simply has said kill our desire for the
phenomenal world, the lower 18 or 21
subplanes. Even desire for the causal body is
a limitation, and all temples once they
performed their task, and not before, must
be destroyed or at least elevated into a
higher state, even as the causal body and its
contents are raised transfiguratively and
beyond. They're translated really into a
higher state. That word translation has a lot
to do with the movement from the dense
physical body of the solar logos into His
cosmic etheric body.

[21] Perhaps a more just rendering for the
immediate present would be "re-orient
desire" or "re-direct desire”,
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luc ay. Vi vay, giai thoat khdi su kiém soat
clia cAm xtc va duc vong—tron phan ban vé
tu do trong Cdc Cung va Cdc Cudc Piém Dao,
trang 685-686 thuc su rat quan trong, vi dua
chiing ta dén nhiing loai ty do ma chung ta
hau nhu khéng thé quan niém dugc.

[20] Vi viy, nhiéu sach ndéi mén thudng
xuyén dua ra huan thi, du dién dat chua
théa dang: “Hay diét trit duc vong”.

Trong Anh sdng trén Puong Pao, ma Chan su
DK xem 13 mot khao luin rat quyét liét, von
thuc su do Chan su Hilarion viét theo mét
cach nao dé, tic pham dudc mdt ngudi nhay
cam vdi Ngai ghi lai. T6i nghi tén ba 1a Mabel
Collins. C4u hdy diét tric duc vong c6 & dé,
nhung méi khi ching ta dugc bdo phai diét
trir diéu gi, ching ta lai dudgc bao hiy hanh
dong nhu thé, hanh dd6ng nhu mét ngudi ma
diéu dy chua bi diét trit. Mot s6 pham tinh
van dudc gitt lai du1 dong co da thay d6i hoan
toan. Vay hay diét tru duc vong, va Diic Phit
sé ndi, hay don gian 1a da néi, hdy diét tric duc
vong cuia chiing ta d6i véi thé gisi hién tugng,
18 hay 21 cbi phu thap. Ngay ca duc vong
hudng dén thé nguyén nhin ciing 1a mot
gidi han, v moi ngdi dén, mot khi di hoan
thanh nhiém vu, chit khéng phéi trudc do,
déu phai bi pha hily hoic it nhat dudc nang
1én moét trang théi cao hon, cling nhu thé
nguyén nhan cung nhiing gi chia trong dé
dudc nang 1én qua su bién hinh va vugt xa
hon nifa. Ching thuc su dudc chuyén sang
mét trang thai cao hon. TU chuyén sang dy
lién quan rat nhiéu dén su di chuyén tit thé
x4c ddm dic ctia Thai duong Thugng dé vao
thé di thai vii tru cfia Ngai.

[21] C6 1é cach dién dat thich dang hon cho
hién tai trudc mit 1a “tai dinh huéng duc
vong” hoic “chuyén hudng duc vong”,



Master M seems to suggest that you're not
really going to get rid of desire. We might say
desire is a cosmic principle, so, it cannot be
eliminated maybe even at the very heights
of cosmos. But anyway for us, it seems that
reorientation and redirection are the key.

[22] for a constant process of re-

orientation of the entire desire nature

That means facing the Sun, facing the east in
reorientation, facing the east where the Sun
rises symbolically

[23] so that it eventually becomes a
habitual state of mind is the clue to all the
transmutation processes.

Transmutation can be a very high thing.
There are different levels of transmutation. I
think if we look in Rule 10 in The Rays and
Initiations we will find some of the higher
meanings of
transformation is not just applying to the

transmutation and
lower movements within the personality of
man.

[VSK note, I believe the first meditation DK
publicly provides is in Letters on Occult
Meditation, in the chapter, Color, having to
do with transmutation.] So,

A more just rendering for the immediate
present.

DK is careful about the law of mutation
because everything is constantly changing
aspect in relationship
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Chan su M. dudng nhu gdi y ring cac ban sé
khoéng thuc su loai bé duc vong. Chiing ta ¢é
thé néi duc vong 1a mdt nguyén khi vii try,
vi thé, cé 1é khong thé loai bd né ngay ca &
nhitng dinh cao nhit ctia vii tru. Nhung du
sao, d6i vdi ching ta, dudng nhu tii dinh
hudng va chuyén huéng 1a chia khéa.

[22] vi tién trinh lién tuc tai dinh hudng
toan bo ban chat duc vong

Piéu d6 cé nghia 1a huéng vé Mit Troi,
hudng vé phuong déng khi tai dinh hudng,
huéng vé phuong déng ndi Mit Trdi moc,
theo nghia biéu tugng

[23] d€ cudi cuing tré thanh mét trang thai
quen thudc cta thé tri chinh 1a chia khéa
cho moi tién trinh chuyén hoa va cho cong
viéc huyén thuit hifu hiéu.

Chuyén hod cé thé 1a mot diéu rat cao siéu.
C6 nhiéu cap d6 chuyén hoa khac nhau. T6i
nghi néu xem Quy luit 10 trong Cdc Cung va
Cdc Cudc Piém Pago, chiing ta sé tim thay mot
s0 v nghia cao hon cfia chuyén hod va
chuyén d6i, chtt khéng chi 4p dung cho
nhitng vin d6ng thap trong pham ngi con
nguoi.

[Ghi chti clia VSK: Téi tin rang bai thién dau
tién Chan su DK céng bd nim trong Thu Vé
Tham thién Huyén mén, & chuong Mau sic,
lién quan dén chuyén hoa.] Vi vy,

Mot cach dién dat thich dang hon cho hién
tai trudc mat.

Chan su DK than trong vé dinh luit bién ddi,
vi moi sy ludn thay déi phuong dién trong
mdi quan hé



Perhaps a more just rendering for the
immediate present would be "re-orient desire"
or "re-direct desire", for a constant process of
re-orientation of the entire desire nature so
that it eventually becomes a habitual state of
mind is the clue to all the transmutation
processes, and to effective magical work.

This is another way of saying that we have
to be high-minded, and actually to desire
higher things rather than just violently
suppress the power of desire for the lower
things. As AAB stated, use the power of
substitution. It accomplishes a lot more than
this sort of violent attempt to hold down
and not allow expression of the lower
tendencies. So, when you find yourself
maybe drifting off a bit, as DK says when
your point of tension is a bit lower than it
should be, find the proper objective and
emphasize it.

I'll give you an example, the year is 2018, I'm
not at all approving of some of the
movement towards autocracy, dictatorship,
and all that that's going on in the world
because of the fear, but rather than directly
attack the figures who are the channels for
this autocratic view, I look at the soul of the
nations in which they are leaders, and I
attempt in my own way to so strengthen
that soul, that presence, that radiation, that
it will automatically eject that which is not
in line with its purposes. This is perhaps a
method of transmutation and
transformation and elevating desire, rather
than just entering into conflict, that may at
some point, it may be necessary of course. It
was in the second world war, but instead of
into conflict which DK
basically had said is the old way, and is not

just entering

really solving much maybe in certain
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C6 1é cdch dién dat thich ddng hon cho hién tai
trudc mat la “tdi dinh hudng duc vong” hodc
“chuyén hudng duc vong”, vi mét tién trinh
lién tuc tdi dinh hudng toan bé ban chdt duc
vong dé cudi cung tré thanh mét trang thdi
quen thudc ciia thé tri chinh la chia khéa ciia
moi tién trinh chuyén hod va cila cong viéc
huyén thudt hitu hiéu.

Day 1a mot cach khac dé néi ring ching ta
phéi cé tu tudng cao thugng va thuc sy khao
khat nhitng diéu cao ca hon, thay vi chi dan
ap minh liét stic manh ctia duc vong hudng
dén nhiing diéu thip kém. Nhu Ba AAB di
néi, hdy dung quyén ndng thay thé. N6 dem
lai két qua nhiéu hon héan kiéu cd ging quyét
liét kim nén va khéng cho nhiing khuynh
hudng thap biéu 16. Vi vdy, khi nhan thiy
minh c6 1é dang hoi chéch hudng, nhu Chan
su DK néi, khi diém tap trung nhit tim cla
cac ban thap hon muc can cé mdt chut, hiy
tim muc tiéu thich hdp va nhian manh muc
tiéu dy.

TO6i sé cho cac ban mét vi du: ndm nay la
2018, t6i hoan toan khéng tan thanh mét sd
xu hudng tién tdéi chuyén quyén, doc tai va
moi diéu tuong tu dang dién ra trén thé gidi
do sd hii. Nhung thay vi truc tiép cdng kich
nhitng nhan vit lam kénh din cho quan
diém chuyén quyén nay, t6i nhin vao linh
hon cfia nhiing quéc gia ma ho lanh dao, va
theo cach riéng, t6i cd gang cling cd linh hén
iy, su hién dién Ay, su tda rang iy dén mtic
noé sé ty déng loai bdé nhiing gi khéng phu
hgp vdi cdc muc dich ctia nd. C6 1€ day 1a mot
phuong phap chuyén hoi va chuyén déi,
ning cao duc vong, thay vi chi lao vao xung
dot. Di nhién, dén moét Iac nao d6, xung dot
c6 thé can thiét. Trong Thé chién thi hai da
l1a nhu vdy. Nhung thay vi chi lao vao xung
dot, diéu Chan su DK vé cd ban di néi la cich
cit va thyc su khéng gidi quyét dugc bao
nhiéu—c6 1& trong mot sd hoan canh khan



conditions, where emergency prevails and
there's just no other way, then do-or-die.

So we have very few truths that are true
under absolutely all circumstances. Maybe
we can find some like Being IS, that would be
a truth true under all circumstances, but
then is it true or can one predicate it? Of
what we call the Absolute? We have to
proceed carefully and we can point to
something that was going on in the 1930s
when He said members of the New Group of
World Servers, ‘no criticism from attacking
of any government or its leaders’, and that
kind of thing, because that's the old way and
it doesn't work. Yet, the time came when
Hierarchy took sides and “Hitler and His evil
gang” really had to be eliminated. So, it all
depends. What is the truth of the time
depends on the circumstances to a great
degree and how severe they are, or how
much we can rely upon higher methods.

[24] As progress on the Path is made the
thought processes of the aspirant become
more potent, and the thought-forms—
created with definite purpose and in the
meditation work—become more effective
in the bringing about of results.

I mean, as aspirants, our effect is not only
what we say, it is obviously also on what we
think. Consider how Master DK is working
with the souls, the higher mind, of His
students, and He's not necessarily saying out
loud everything will be influential. Thought
is a great potency and we are responsible for
what we think.
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cap, khi khong con cach nao khac, thi quyét
lam hodc chét.

Vay chung ta cé rat it chan ly dung trong
tuyét ddi moi hoan canh. Cé 1& cé thé tim
duge mot vai chan 1y nhu Bdn Thé HIEN
HUU, d6 sé 1a chan ly ding trong moi hoan
canh; nhung liéu né cé dung, hay ta c6 thé
khang dinh diéu dy vé cai chung ta goi la
Pang Tuyét Pdi khong? Chung ta phai than
trong tién budc. C6 thé nhic dén nhiing gi
dién ra trong thip nién 1930, khi Ngai ndi
cic thanh vién ctia Poan Ngudi Md&i Phung
Su Thé Gian “khéng chi trich hay céng kich
bat ky chinh phi ndo hoic nhitng ngudi
lanh dao ctia chinh pht ay”, va nhiing diéu
tuong tu, vi dé 14 cach cli va khéng hiéu qua.
Tuy nhién, di dén ltic Thianh doan chon
ding vé mot phia, va “Hitler cling bé 1i1 ta 4c
ctia han” thuc sy phai bi loai bd. Vi vay, tit ca
déu tuy thudc hoan canh. Chan ly cta thdi
diém 4y 13 gi phu thudc rat nhiéu vio hoan
canh, muc d6 nghiém trong ctia chuing, hoac
muc d6 ching ta cé thé dua vio nhiing
phuong phap cao hon.

[24] Khi tién budc trén Pudng Pao, cac tién
trinh tu tuéng cia ngudi chi nguyén tré
nén manh mé hon, va nhiing hinh tu tuéng
—dudc tao ra véi muc dich xac dinh va
trong cong viéc tham thién—ngay cang
hitu hiéu hon trong viéc tao ra két qua.

¥ t6i 13, véi tu cach ngudi chi nguyén, anh
hudng clia chiing ta khéng chi nim & diéu
chtiing ta néi, ma hién nhién con & diéu
chung ta nghi. Hiy xem Chan su DK dang
lam viéc véi cac linh hon, thuong tri, clia cac
dao sinh cfia Ngai nhu thé nio; Ngai khong
nhat thiét phai néi thanh 16i moi diéu sé tao
anh hudng. Tu tudng 13 mbt quyén ning 16n
va chung ta chiu trach nhiém vé nhiing gi
minh nghi.



In that opening part of Rule 11 where it tells
us about the eliminations, the elimination
that we have to keep our thoughts process in
good order and properly segregated so that
thoughts which do not belong together do
not mix with each other and pollutes each
other, especially the lower polluting the
higher.

[25] It will be apparent therefore that in
magical work (which has ever to be
wrought out on the physical plane)

With the seventh ray, you do have to see the
appearance; the seventh ray eventually
demands the appearance on the dense
physical plane.

[26] there will always exist the tendency
towards the "left-hand path" until soul
consciousness is permanently established,
and purity of motive has become a habit of
the mind.

You have to say, after the temptations in the
desert and around the time of the third
initiation. But before that, and imagine
facing the Christ—or someone who was
equivalent to the Christ, the Bodhisattva of
the time. There had been a number of
Bodhisattvas, Their duration of their office is
apparently about 2,500 years—facing that
great Being for the second time, you can pass
on and be the victim of ambition and
selfishness and all kinds of difficulties which
you would think that would not prevail. We
become more powerful thinkers and energy
follows thought, and we are responsible for
the quality of our thought and the energies
which follow those thoughts, and their
effects upon other people and upon the
environment.
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Trong phan md dau cfia Quy luat 11, noi ndi
vé nhitng su loai bd, sy loai bd 4y, chtng ta
phdi giit tién trinh tu tudng cé trat tu va
phan tich ding cich dé nhiing tu tudng
khéng thudc vé nhau khéng pha trén va 1am
6 nhiém 14n nhau, dic biét 1a cai thap lam 6
nhiém céi cao.

[25] Do d6, r6 rang trong céng viéc huyén
thuat, von luén phai dudc thuc hién trén
c6i hong tran,

Véi cung bay, cac ban thuyc su phai thay su
xuit hién; cudi cling cung by doi hdi su
xuit hién trén c6i hong tran dam dic.

[26] khuynh hudng di vé “ta dao” sé luén
ton tai cho dén khi tim thic linh hon dudc
xac lap viing bén va doéng co thanh khiét
tré thanh mét thoi quen ctia thé tri.

Phai néi rang, sau nhiing cdm dé trong
hoang mac va vao khoang lan diém dao thi
ba. Nhung trudc d6, hiy hinh dung viéc ddi
dién Ptic Christ—hay moét Piang tuong
dudng Puc Christ, vi Bd Tat clia thoi dai dy.
D3 cé nhiéu vi Bd Tat, nhiém ky clia Cac Ngai
dudng nhu kéo dai khoang 2.500 nim—doi
dién Pang vi dai 4y 1an th hai, réi cic ban
van cé thé tiép tuc va trd thanh nan nhan
ctia tham vong, ich ky va moi loai khé khan
ma cic ban tudng sé khéng con chi phdi
minh nita. Ching ta trd thanh nhiing nguoi
tu tudng manh mé hon, va ndang lugng di theo
tu tudng, va chuing ta chiu trach nhiém vé
pham tinh tu tudng ctia minh, vé cic ning
luong di theo nhiing tu tudng 4y, cling dnh
huéng ctia ching 1én ngudi khic va méi
truong.



I think it's Master Morya again, basically
saying, ‘half the world thinks and the other
half carries it out’. Maybe it's even fewer
than half that do the thinking, with the
others somehow carrying out the thought,
and when we're caught up by great massive
thought forms of no particular elevate
equality then we become the victims of
illusion.

[27] May I remind all who read that the
establishing and stabilizing of right habits
is, for the aspirant to discipleship, a prime
requisite.

Right habits. A good foundation of spiritual
habits.

[28] Those who are working in the field of
planetary evolution

Right here, I mean we have plenty to take
care of right here on our little globe, and in
our chain. I couldn't say that we're really
working on the entire evolution of the
planetary scheme except that the smaller
contributes to the larger, but

[29] are 1looking for dependable
instruments

So he's really calling the Masters and higher
Beings, those who are working in the field of
planetary evolution, and know what they're
doing according to the Plan

I remember being called in to an interview
with Mary Bailey when I first started
working at the Arcane School, Lucis Trust.
We discussed Foster Bailey's attitude, and
she asked, ‘why'd you come here?’, I said, ‘T'd
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T6i nghi lai 14 Chan su Morya, vé cd ban Ngai
néi: “Mot nita thé gidi suy nghi, nita kia thuc
hién.” C4 1& s6 ngudi suy nghi con it hon mét
nla, con nhitng ngudi khac bang cich nao
dé thyc hién tu tudng ay, va khi bi cudn vao
nhitng hinh tu tudng khéng 16 khong cé
pham tinh cao thugng dic biét nio, chiing ta
trd thanh nan nhan cta 4o tudng.

[27] T6i xin nhac tat ci nhitng ai doc nhiing
dong nay rang, d6i véi ngudi chi nguyén
hudng téi dia vi dé ti, viéc thiét lap va
cling cd cac thoi quen ding dan 1a mét yéu
cau tién quyét.

Nhiing théi quen ding din. Mot nén tang
viing chic gdbm nhitng théi quen tinh than.

[28] Nhiing Ping dang hoat déng trong
linh vuc tién hoa hanh tinh

Ngay tai ddy, y t6i 1a ching ta cé rat nhiéu
viéc can chim lo ngay trén bau hanh tinh
nhd bé va trong diy cia minh. T6i khéng thé
néi rang ching ta thuc su dang 1am viéc cho
toan bod su tién hod cia hé hanh tinh, ngoai
trit viéc cai nhé déng gdép cho cdildén, nhung

[29] dang tim kiém nhiing cong cu dang tin
cdy,

Vay Ngai thuc su goi cac Chan su va nhiing
Pang cao hon 13 nhiing Pang dang hoat
dong trong linh vuc tién hoad hanh tinh, va
biét minh dang 1lam gi theo Thién Co

T6i nhd minh duge mdi dén mét cude phdng
van v&i Mary Bailey khi mdéi bat dau lam viéce
tai Trudng Arcane, Lucis Trust. Chung t6i
thao luan vé thai d6 ctia Foster Bailey, va ba
héi: “Tai sao 6ng dén day?” Téi ndi: “Tdi



like to be useful’. She replied, ‘Foster always
said that about himself: at least let me be
useful. It's a very utilitarian perspective I
suppose.

There are so many mixed motives when you
join esoteric groups as DK tries to point out
to us in Rays and Initiations, maybe it's Rule
11, that
selfishness that brings us into membership

it's often our own spiritual

affiliation with an apparently spiritual
group. It takes a long time to see that
selfishness and to get through it. The Christ
consciousness of course is the selfless
consciousness, and the more that we have
the mind as it is in Christ, the more selfless
we become, the more dependable, the more
useful. The great Plan is the Plan of Love
especially at this time on this planet, with its
second ray soul and we’re in a major second
ray solar system. The Plan is the Plan of Love
for the solar system, and all of us as units are
units of love really, and we have to somehow
express that whatever our ray structure may
be, because we are little cells in greater
Beings whose purpose is to express Love and
Wisdom.

those who are working in the field of planetary

evolution are looking for dependable

instruments.

When I wake up in the morning, am I a
dependable instrument? Or,
compromised

is my

dependability = somewhat
today, because I stayed up too late or treated
the body unwisely, or I'm troubled in this

way or another? Am I dependable?

[30] and this cannot be too emphatically
impressed upon all of you.
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muoén trd nén hitu ich.” Ba dap: “Foster luén
néi vé minh nhu thé: it nhat hiy dé téi hitu
ich.” Téi cho ring d6 12 mot quan diém rat
chu trong tinh hitu dung.

Cé rat nhiéu ddng cd pha trdén khi cac ban gia
nhép cidc nhém huyén bi, nhu Chan su DK ¢6
gang chi ra cho ching ta trong Cdc Cung va
Cdc Cudc Piém Pao, c6 18 § Quy luat 11, rang
thudng chinh su ich ky tinh than ctia ching
ta dua chiing ta dén viéc gia nhap mot nhém
c6 vé mang tinh tinh than. Phai mit nhiéu
thdi gian mdi thay dudc sy ich ky ay va vuot
qua noé. Di nhién, tdm thic Christ la tam
thic vé ngi; cang cé thé tri nhu noi DPic
Christ, chtiing ta cang trd nén v6 ngi, ddng
tin cdy va hitu ich hon. Thién Co vi dai 1a
Thién Co clia Bac &i, dic biét vao thdi diém
nay trén hanh tinh cé linh hén cung hai nay,
va chung ta dang & trong mét hé mat troi
ch?1 yéu thudc cung hai . Thién Cd danh cho
hé mit trdi 1a Thién Cd clia Bac 4i, va tat ca
chung ta, vdi tu cach nhiing don vi, thuc su
1a nhitng don vi bac 4i, va phai biéu 16 diéu
ay bang cach nao dé, du1 ciu tric cung cla
minh 13 gi, vi chiing ta 13 nhiing té bio nhd
trong nhiing Sinh Ménh 16n hon cé muc dich
biéu 16 Bac 4i va Minh triét.

nhitng Pdng dang hoat ddng trong linh vuc
tién hod hanh tinh dang tim kiém nhiing cong
cu dang tin cay.

Khi thtic day vao budi sang, t6i c6 phai la
mot coéng cu dang tin cdy khéng? Hay hom
nay su dang tin ciy cta téi phan nao suy
gidm vi t6i thic qua khuya, d6i xt thiéu
khon ngoan véi than thé, hoic dang phién
muon vi chuyén nay hay chuyén khac? Toéi
c6 dang tin cidy khong?

[30] va dii nhan manh diéu nay véi tat ca
cac ban dén diu ciing khéng qua mic.



There's no question who He means here. He
means us, that's what He means. We better
take it to heart. Even though this book is
written for aspirants. We're all aspirantsin a
certain way, no way around it. It's all
relative, even the Christ, even the Planetary
Logos, is an aspirant to some much greater
membership, just look at the larger whole. If
a person's a disciple in relation to a larger
whole he is an aspirant in relation to a still
larger whole, and maybe only not even just
an elemental in relation to a still larger
whole.

[31] People whose emotional moods and
feelings run riot or who lack physical
control cannot be counted upon in an
emergency by Those who are seeking
helpers.

There's all kinds of emergencies which are
imminent now, the next seven years, and to
an extend, during the period in which there
is an expected recrudescence of the lower
type of sixth ray energy and the lower type
of Piscean energy. These are emergencies,
and we have to be counted upon to help.
Probably we will have one more incarnation
before there's really a clearing of the sixth
ray and Piscean energy, and a firm settling
into the Aquarian energy. So, maybe the next
incarnation will be very demanding for
many disciples because they have a chance
within themselves certain

to clear

obstructions in a very pressureful period.

Master Morya says—it's hard to fathom what
He says here—that the worse the better,
which means if things are extreme ,you
might really get something done. The
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Khéng cé gi phai nghi ngd Ngai mudn ndi
dén ai & day. Ngai mudn néi dén chung ta,
chinh 13 chting ta. T6t hon ching ta nén ghi
long diéu 4y, dit cuén sich nay viét cho
nhitng ngudi chi nguyén. Ching ta déu la
nguoi chi nguyén theo mét cach nao 4o,
khong thé khac dudc. Tat ca déu tuong doi;
ngay cd Puc Christ, ngay cd Hanh Tinh
Thuong dé, cling 12 ngudi chi nguyén huéng
dén tu cach thanh vién trong moét tip hdp
16n hon rat nhiéu, chi can nhin vao téng thé
16n hon. Néu mot ngudi 13 dé tit trong moi
quan hé véi mot tdng thé 16n hon, ngudi ay
1a ngudi chi nguyén trong méi quan hé véi
mot tdng thé con 16n hon nita, va cé 18 thim
chi con chua bing mét hanh khi trong méi
quan hé véi mot téng thé 16n hon nita.

[31] Nhiing ngudi c6 tam trang va cim xuc
budng tha, hoic thiéu kha ning kiém soat
thé xac, khong thé 1a ché dua trong tinh
hudng khin cap cho Cic Pang dang tim
nguoi trg giup.

Hién nay c6 di loai tinh hudng khan cip sip
x4y ra, trong bdy ndm tdi, va § mot mic do
nao d4, trong giai doan du kién sé& cé su tréi
day trd lai cfia loai ning lugng cung sau thap
va loai ning lugng Song Ngu thap. Pay la
nhitng tinh hudng khin cip, vi ching ta
phai 12 nhiing ngudi cé thé tréng cay dé gitp
ds. C6 18 chung ta sé con mot kiép 1am pham
niia trudc khi ndng lugng cung sau va Song
Ngu thuc su dugc thanh loc, va nang lugng
Bao Binh dudc thiét 1ap viing chic. Vi vay, c6
1é kiép 1am pham tdi sé doi hdi rat nhiéu &
nhiéu dé tf, vi ho cé co hoi thanh loc mot s6
chudng ngai trong chinh minh trong mot
giai doan day ap luc.

Chan su Morya néi—that khé do hiéu diéu
Ngai néi & ddy—rang cang té cang tét, nghia
1a néu tinh hinh dén muc cuc doan ,cic ban
c6 thé thuc su 1am dudc diéu gi dé. Cac Chan



Masters had hoped to keep the Second World
War from precipitating, but because it did
with all of these Shamballic implications,
the broom swept many things clean, which
would not have been swept if things had not
been so severe. So, it's hard to judge in the
midst of a cleansing process whether it's for
good or ill. We, the little instruments,
experience pain and we know it's bad from a
relative point of view, but in the long run
that may be better to experience one's own
karma and the karma of humanity in a more
intense dose over or period of time.

You have to be careful to avoid an example of
Madame Blavatsky's associate, Bhagwan Das
was it? Or maybe it wasn't. Anyway, not sure
that's the name, there was this Brahmin
high soul like Blavatsky, and He asked His
Masters to precipitate his karma and he
really got it. He got Hodgkin's disease, a very
ugly form of cancer and He died, though in
the future it may have been a real clearing of
the decks and sort of a first ray approach.

We can't allow our moods and our feelings
to run riot; we cannot lacked physical
because then we're

control just not

dependable.

I'm only thinking about those boys who
were rescued from the depths of that cave,
four kilometers in; if they had been out of
control physically or emotionally it just
wouldn't have been possible.
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su di hy vong ngin Thé chién thi hai bung
nd, nhung vi né di xay ra cling tat ca nhitng
tdc dong lién quan dén Shamballa, ciy chdi
d3 quét sach nhiéu thi, nhitng thit sé khong
dudc quét sach néu tinh hinh khong nghiém
trong dén thé. Vi vay, ngay giita mot tién
trinh thanh loc, that khé phan doan né 14 tot
hay xdu. Chung ta, nhitng céng cu nhd bé,
trai nghiém dau ddn va biét rang diéu ay la
xau theo quan diém tuong ddi; nhung vé lau
dai, cé thé tdt hon néu trai nghiém nghiép
qua ctia chinh minh va nghiép qua ctia nhan
loai v8i cudng d6 manh hon trong mot
khodng thdi gian.

Cac ban phai can than tranh trudng hdp nhu
ngudi céng su clha Ba Blavatsky, cé phai
Bhagwan Das khéng? Hay c6 1é khéng phai.
D sao, t6i khong chic tén ay; cé mot ngudi
Ba-la-mén, moét linh hén cao cd nhu Ba
Blavatsky, va 6ng cau xin cac Chin su clia
minh cho nghiép quad ngung ty, va 6ng thuc
su d4 nhin 1dy. Ong mic bénh Hodgkin, mot
dang ung thu rat khiing khiép, va qua ddi, du
vé sau diéu ay c6 thé di thyc su gitip thanh
toan nhiing gi con tdn dong, theo mot kiéu
tiép cin cung mot.

Chting ta khéng thé dé tAm trang va cam xtc
budng tha; khong thé thiéu su kiém soat thé
xac, vi khi 4y chung ta don gian 1a khong
dang tin cay.

T6i chi dang nghi dén nhiing ciu bé dudc
gidi cttu ti sdu trong hang ddng, cach clia
hang bon kildmét; néu cdc em mat kiém soat
vé thé xac hoic cdm xtc thi viéc ay don gian
1a khong thé thuc hién dudc.



[32] People whose minds are clouded or
whose inability to hold the mind "steady in
the light" is inherent, are unsuitable
workers in the high places of world
endeavour.

They're doing more harm than good.

So, this is a book about control, magical
controls. He does talk about that. “I know a
few magical controls”, He says, and is that
enough. Well it's on the way.

This remark.

Now He warns us and then He encourages
us.

[33] This remark need deter no one in these
groups from pushing forward, for the
recognition of a defect is a preliminary
step towards its overcoming.

It's unpleasant to recognize truthfully that
it's there, but how are you going to deal with
it unless you recognize it. People at least
have to have the courage to recognize what's
wrong, it's a preliminary step. So, for all of
us, we should have the courage to recognize
our defects. It's a blow to the ego in the lower
sense, and a blow to our pride, but it does
bring on humility and right proportion and
the ability to apply forces in the right place
and in the right measure to create a better
situation.

These groups
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[32] Nhiing ngudi c6 thé tri u am hoic von
khoéng c6 kha ning giit thé tri “viing vang
trong anh sang” khong thich hgp dé dam
nhin cong viéc & nhiing vi tri cao trong né
luc phung su thé gian.

Ho gay hai nhiéu hon 1am Igi.

Vi vay, ddy 1a mot cudn sach vé su kiém soat,
nhitng cich kiém soat bing huyén thuat.
Ngai cé néi vé diéu ay. “T6i biét mot vai cach
kiém soat bang huyén thuit”, Ngai néi, va
nhu thé di da chua? D6 13 mot budc trén
duong.

Nhan xét nay.

Gid day Ngai canh bao r6i khich 1é chiing ta.

[33] Nhin xét nay khong nén ngin can bat
cd ai trong cac nhém nay tién 1én, vi nhan
ra mét khuyét diém 1a budc dau dé khac
phuc no.

Thanh that thita nhan né hién dién 13 diéu
khé chiu, nhung lam sao x{ ly dudc néu
khong nhin ra né? It nhat ngudi ta phai cé
can dam nhan ra diéu sai trai, d6 1a mot budc
sd khéi. Vi vay, véi tat ca chiing ta, chiing ta
nén cé can dadm nhan ra nhitng khuyét diém
ctia minh. Pé 12 mot don gidng vao ban ngi
theo nghia thap, va vao long kiéu hinh ciia
chung ta, nhung né thuc sy dem lai su
khiém nhudng, y thiic ding vé ti 16 va kha
ning van dung cic minh Iuc ding chd, duing
mtic dé tao nén mot tinh trang tot dep hon.

Cac nhom nay



Such as the group He was working with
groups during the 1930s, and all those
groups of nine

[34] These groups are in training and this
must be borne in mind or else
discouragement is apt to ensue when the
ideal is enunciated.

He basically says no one can do good work
So, kind of
remember that, when you're dealing with
people, and I try to remember. I'm not

under discouragement.

always successful. But you want to speak the
truth and not discourage the one that you
are speaking to. That's hard because what's
the difference between truth telling and
discouraging criticism? Always leave open
the door to possible elevation, no matter
how seriously you have to speak to someone.
In my mind that some of those later letters
to ISGL a man who could have taken the
second degree in the DINA II, they are prime
examples of how the Tibetan had to let a
person down through the telling of truth,
but could raise him up, and encouraged him
if he would only listen. There's no guarantee
that we will necessarily listen.

[35] World need and opportunity go hand
in hand at this time. The Great Ones, Who
stand as a wall between humanity and
planetary Karma

It could just sweep us off it has to be its
reallocation or its application has to be
regulated in terms of time. The Great Ones,
Who stand as a wall between humanity and
Planetary karma are,

[36] we are told, hard pressed at this time,
and I assure you that this is but
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Chiang han nhu cidc nhém Ngai lam viéc
cuing trong thap nién 1930, va tit ca nhiing
nhém chin ngudi ay

[34] Cac nhém nay dang dudc huian luyén,
va can ghi nhé diéu iy, néu khong, su nan
long dé nay sinh khi 1y tuéng dudc néu ra.

Vé cd ban, Ngai néi rang khong ai c6 thé lam
t6t cong viéc khi nan 1ong. Vi viy, hiy phan
nao ghi nhéd diéu 4y khi tng x& véi ngudi
khdac, va tdi cling cd ging ghi nhd. Khéng
phéi Itic nao tbi cling thanh céng. Nhung cac
ban mudn ndi sy that ma khéng 1am ngudi
minh dang ndi chuyén cting nan long. Piéu
do6 kho, vi dau la su khac biét gilia néi that va
phé binh gy nan long? Hiy ludn dé ngd
canh ctta din dén kha ning vuon 1én, du cac
ban phai néi chuyén nghiém khic véi ai dén
mttc ndo. Theo tdi, modt s6 14 thu vé sau giii
ISGL, mdt ngudi dan 6ng 16 ra c6 thé dat bac
diém dao thit hai, trong Pudng Pao Trong Ky
Nguyén Médi II, 13 nhitng vi du tiéu biéu cho
viéc Chan su Tay Tang phai l1am mot ngudi
that vong qua viéc néi sut that, nhung van cé
thé nang dd va khich 18 6ng, néu éng chiu
lang nghe. Khéng cé gi bdo dam rang chung
ta nhat thiét sé ling nghe.

[35] Hién nay, nhu cau ctia thé gian va co
héi luén song hanh. Cac Pang Cao Ca,
Nhiing Vi ding nhu mdt buc tuong giiia
nhén loai va nghiép qua hanh tinh,

Nghiép qua iy c6 thé cudn phing chung ta;
viéc phan b6 lai hay 4p dung né phai dugc
diéu tiét vé mit thdi gian. Cdc Pdng Cao Cd,
Nhiing Pdng diing nhu mot buc tudng gitia
nhan loai va nghiép quad hanh tinh dang,



Oh my goodness, DK the Master of

understatement, but

[37] an inadequate statement of the case.

Just imagine if planetary karma were
released all at once, we would be swept
away. The form would not take it and the
project of raising a humanity to do the right
thing would be very seriously delayed. He's
warned us, let's not have to start all over
again what we started eighteen and a half
million years ago. Could be serious. Of
course, even the longest definite period of
time, I emphasize definite, is but an
infinitesimal, absolute infinitesimal

compared with eternal duration.

[38] The thoughts of men since the middle
of the Atlantean period have steadily been
attracted toward the destructive or left-
hand path, because selfishness has been
the motive, and self-interest the dominant
factor.

The middle of the Atlantean period is what
we call the 4.5 or 4.6 race, somewhere there.

The left-hand path is ruled by the first ray
and the fifth ray, the economic, Jewish force
is the third and seventh ray. The second ray
rules over all of this and is pervasive. ... I
think it is in Externalization of the Hierarchy,
but I cannot find it now. ... I assure you it is
there, Third and seventh ray for the Jewish
force, and the Black Lodge the first and fifth
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[36] theo nhiing gi ching ta dudc biét, dang
chiu stic ép ning né vao luc nay, va Téi cam
doan véi cac ban rang d6 chila

Trdi oi, Chan su DK qua 1a bac thay vé cach
néi gidm, nhung

[37] mot 16i m6 tid chua day da vé tinh
hinh.

Hiy hinh dung néu nghiép qui hanh tinh
dudgc giadi phéng cung mét ltc, chiing ta sé bi
cudn phing. Hinh tudng sé khéng chiu néi,
va cong trinh nang nhan loai 1én dé 1am diéu
ding din sé bi tri hodn hét stc nghiém
trong. Ngai di canh bdo chung ta: diing dé
phai bit dau lai tit dau nhiing gi ching ta da
khdi su cadch ddy mudi tdm triéu rudi nam.
Diéu dé cé thé rat nghiém trong. Di nhién,
ngay ca khoang thoi gian xac dinh dai nhat
—t6i nhan manh chii xac dinh—ciing chi 1a
mot phan vé cling nhd, tuyét ddi vé cling
nhd, so véi su trudng téon vinh ciiu.

[38] T gitia thoi ky Atlantis, tu tuéng cta
con ngudi di lién tuc bi thu hat vé con
dudng hiy diét hay ta dao, vi tinh ich ky 1a
dong co va tu19i 1a yéu to chi phoi.

Gilta thoi ky Atlantis 1a giai doan ma ching
ta goi 12 giong dan 4.5 hoic 4.6 , vao khoang
dé.

Cung modt cai quan td dao cung vdi cung
nim; con minh luc kinh té cfia ngudi Do
Thai thudc cung ba va cung bay. Cung hai cai
quan tat cd nhitng diéu nay va tham khip. ...
T6i nghi diéu dé nim trong Sy Hién L{ clia
Thanh Poan, nhung hién gid to6i khong tim
thay. ... T6i cam doan véi cac ban rang diéu
dé c6 & day: cung ba va cung bay doi véi



ray, and you can kind of see the combination
of those rays producing the destruction of
the atomic bomb and weapons of mass
destruction. ... just have to take my word,
and I think it's in the Externalization of the
Hierarchy.

Remember how concrete can be this fifth ray
and how separative. The law of cleavages is
very separative, and is ruled by the concrete
fifth ray. That was the same time of course
that initiation really began to come to the
in Atlantis take
advantage of this fifth ray power to initiate.

fore, so some could
But at the same time it is a force that tends
to divide the lower mind from the higher,
and thus the personality from the soul, and
thus
approach.

leading to a very materialistic

[39] Part of the work of the Christ when He
came 2000 years ago was to offset this
tendency by the inculcation, through
example and precept, of sacrifice and
unselfishness, and the martyr spirit
(tinctured as it oft was by hysteria and a
heavenly self-interest) was one of the
results of this endeavour.

He really emphasized the sixth ray, which
was coming into power at that time to
accompany the approximately 2,500 year

the
equinoxial ages, precessional ages, Pisces as

presence of Pisces equinoxially,

ruler of the dominant precessional age.

He didn't come to emphasize the fifth ray.
But now the fifth ray will be really
it
accompanies Aquarius. There are certain
which naturally accompany the

emphasized, because naturally
rays
energies of constellations and those which

are cyclically brought in. For instance, the
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mianh luc Do Thai, con Hic doan 1 cung mét
va cung nim; cic ban phan nio cé thé thiy
su két hop clia nhiing cung ay tao ra stc hiy
diét ctia bom nguyén ti va vii khi hiy diét
hang loat. ... Cac ban danh tin 16i t6i, va téi
nghi diéu d6 nim trong Sy Hién Lo clia
Thanh Doan.

Hiy nhd cung nim nay cé thé cu thé va chia
ré dén muc ndo. Pinh luit phan ly mang tinh
chia ré rat manh, va chiu sy cai quan cta
cung nim cu thé. Di nhién, d6 ciing 1a luc
diém dao thuc su bit dau ndi bat, nén tai
Atlantis, mot s& ngudi cé thé tin dung
quyén ning cung nim nay dé diém dao.
Nhung dong thdi, ddy 1a moét minh luc cé xu
hudng chia tach ha tri khéi thugng tri, va do
dé chia tach pham ngi khéi linh hén, tit d6
din d&n mét cach tiép can hét stic duy vit.

[39] M6t phan cong viéc ctia Pic Christ khi
Ngai dén cach diy 2000 nim la hoa giai
khuynh huéng nay bang cach dung guong
sang va 16i day dé khic sau tinh than hi
sinh va vo tu; tinh thin tuin dao, du
thudng nhuém su cuong loan va long tu 1gi
hudng vé thién dang, 13 mét trong nhiing
két qua ctia nd luc ay.

Ngai thyc sy nhan manh cung sau, von dang
trd nén manh mé vao thoi dy dé dong hanh
véi sy hién dién kéo dai khodng 2.500 nim
ctia Song Ngu xét theo diém phan—cac thdi
dai diém phan, cac thoi dai tué sai—vdi Song
Ngu cai quan thdi dai tué sai chi dao.

Ngai khong dén dé nhian manh cung nim.
Nhung gi¢ day, cung nam sé thuc su dugc
nhan manh, vi né ty nhién ddng hanh véi
Bio Binh. C6 nhiing cung tu nhién déng
hanh véi ndng lugng clia cidc chom sao, va ¢
nhiing cung dugc dua vao theo chu ky.
Chang han, cung niam luén ddng hanh véi



fifth ray always accompanies Aquarius. at
least at this time, and the seventh ray is
being brought in in a special cycle to
accompany the

Aquarian Equinox or

processional age.

There are two separate cycles, and whether
that goes on when you have the big
Aquarian Age of about 25,000 years,
whether this meant to be a huge seventh ray
presence for all that time is hard to say. I
don't think He ever tells us it will necessarily
be the case, but in this second ray cycle, rays
one through seven can accompany any
it,
coming up to Aquarius sub-seven, but there
have been times when it's been Aquarius

constellation. We could have we're

sub-six, sub-five, sub-four, sub-three, sub-
two, sub-one, etc.

This science of cycles is very much related to
all knowledge on the atmic plane, the third
subplane of the third cosmic subplane of the
cosmic physical plane. So, Christ came to
offset this tendency.

Now, DK warned us there was a man who
was on the track of the next life, He was a
second ray soul, maybe fortunately, but
developing a first-ray personality, a third ray
mind, a sixth ray body, and a fifth ray brain.
DK was warning him about the occult
danger of such a combination. Just imagine
having that brain which is extremely
concrete, intending to deflect the higher
Sirian modes of progress, even though Sirius
has a lot of fifth ray, it's a different kind of
fifth ray, is not that concreteness which is so
often separative.
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B3o Binh, it nhat 14 vao lic nay; con cung bay
dang dudc dua vao theo mét chu ky dac biét
dé dong hanh vdi thoi dai diém phan hay tué
sai Bdo Binh.

C6 hai chu ky riéng biét; va liéu diéu d6 cé
tiép tuc trong Pai Ky Nguyén Bio Binh kéo
dai khoang 25.000 nim hay khéng, liéu diéu
nay c6 him y mét sy hién dién hét stic manh
mé clla cung bay sudt thdi gian ay hay
khéng, thi khé néi. T6i khong nghi Ngai
tiing bdo ching ta rang nhat thiét sé nhu
vay; nhung trong chu ky cung thu hai nay,
cac cung tif mot dén bay cé thé déng hanh
vdi bat ky chom sao nao. Diéu dé cé thé xay
ra; ching ta dang tién dén Bao Binh véi cung
phu bay, nhung di cé nhiing thdi ky Bao
Binh di cung cung phu sau, phu nam, phu
bén, phu ba, phu hai, phu moét, v.v.

Khoa hoc vé cac chu ky nay lién hé rat mit
thiét véi toan bd tri thic trén cbi atma, cdi
phu thit ba ctia ¢6i phu vl tru thi ba thudc
cdi hong tran vil tru. Vi vy, Pic Christ da
dén dé héa giai khuynh huéng nay.

Chan su DK di cinh bdo chiing ta vé mot
ngudi dang trén da budc vao kiép song ké
tiép. Ong c6 linh hon cung hai, cé 18 dé 1a
diéu may man, nhung dang phat trién mot
pham ngi cung mdt, mot thé tri cung ba,
mot than thé cung sdu va mot bd nio cung
nim. Chan su DK di cianh bdo 6ng vé moi
nguy huyén bi ctia mot su két hgp nhu viy.
Hay hinh dung cé mot bd nio cuc ky cu thé
nhu thé, cé ¥ dinh 1dm chéch huéng nhiing
phuong thtc tién bd cao siéu ctia Sao Thién
Lang; mic du Sao Thién Lang cé rat nhiéu
nang lugng cung nam, nhung do la mét loai
cung nim khac, khong phai tinh cu thé
thudng mang tinh chia ré ay.

[40] Nhin tif quan diém ctia Thanh doan,



[40] Seen from the standpoint of the
Hierarchy, the effort

Of the Christ

[41] has been successful, for the Christian
spirit stands for re-orientation to heavenly
things.

So what have we here? Basically sixth ray

and Neptune, and even Mars, Scorpio;
Christianity, is such a militant religion. DK
points that out. So Mars has its value, and it
does energize the fires of aspiration which

are scientific, the methods of elevation and

[42] Hence purity of motive.

We have to aim for that archetypal
relationship in circumstances, right
relations in circumstances, not just right
human relations but right environmental

relations and

[43] -- purity of motive and the instinct for
service, which latter keynote is new from
the standpoint of the past eternities.

And there you can well see eternities are
considered to be ~cycles and not
forevernessness (I know there's no such
word), but eternity sometimes is considered
forever, but it is also considered to be a large
period of time. Seven eternities, the eternal
parent has slept for seven eternities.

Do we have it? Do we have this purity of
motive and instinct for service? If the heart
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Ctda DPtc Christ

[41] no luc Ay di thanh coéng, vi tinh than
Kit6 giao biéu thi su tai dinh hudng vé
nhiing diéu thudc thién gidi.

Vay & day chiing ta c6 gi? Vé cd ban 1a cung
sdu va Sao Hai Vuong, thidm chi ca Sao Hda,
HG Céap; Co Poc gido 1a mot tén gido hét stc
hiéu chién. Chan su DK chi rd diéu dé. Vi viy,
Sao Hoa cé gid tri clia nd, va qua thuc tiép
sinh luc cho nhiing ngon lita khat vong
mang tinh khoa hoc, nhiing phuong phap
nang caova

[42] Tit @6 nay sinh d6ng co thanh khiét

Chiing ta phdi huéng dén moi quan hé
nguyén mau ay trong cac hoan canh, nhiing
mdi quan hé ding dan trong cac hoan canh,
khong chi 13 nhitng mdi quan hé dung din
giia ngudi véi ngudi ma con 13 nhitng moi
quan hé ding din véi méi trudng va

[43] va ban nang phung su; chd 4m thi hai
nay 1a diéu méi mé xét trén nén nhiing thoi
ky vinh cttu 43 qua.

Va & day cac ban cé thé thiy rd ring nhiing
thoi ky vinh cltu dugc xem 1a cac chu ky, chit
khong phai su mai mii bat tin (t6i biét
khéng ¢ tit nhu thé); d6i khi vinh cttu dugc
xem la mai mai, nhung cling dugc xem la
mét khoang thoi gian dai. Bdy thoi ky vinh
cltu, ddng cha me vinh ctiu dd ngid sudt bdy
thoi ky vinh ctiu.

Chuing ta ¢ diéu d6 khdng? Liéu ching ta c6
su thanh khiét clla déng co va ban ning



is awakening we will have both. This is
offsetting materialism, and we really need it
now, because the materialistic potentials of
the Age of Aquarius are considerable, given
two rays which can be very materialistic,
five and seven, constellationally associated
by the way in this case? There are other rays
that are coming in via the planets, but we
have to be very careful that we just don't
into a mental materialistic
manipulative age here. The Age of Aquarius

is not all that it is deemed to be in that
th
6

turn

popular song which has got a lot of the
ray idealism in it.

... The tendency to selfish interest is the
most potent factor in the world at this time
and hence the critical situation.

[44] In spite of this

We might say this being the presence of the
Christ and all His efforts on behalf of
humanity for re-orientation

[45] however, the tendency to selfish
interest is the most potent factor in the
world at this time, and hence the critical
situation existing between the Hierarchy
of Light and the Hierarchy controlling the
left-hand path, or the path of control by
form and desire.

There is another good definition of the left-
hand path, the control of form and desire,

That very much in a way is related to the
irrational factors found in Cancer, whichis a
sign that harkens back to an earlier period of
materialism, but of course the mental power
of these types is very great and equal to their
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phung su nay khéng? Néu trai tim dang thiic
tinh, ching ta sé c ca hai. Piéu nay héa giai
chtit nghia duy vat, va chiing ta thuc sy can
nd ngay liic ndy, vi tiém ning duy vat cia Ky
Nguyén B3o Binh 1a ding k&, xét dén hai
cung cé thé rat duy vat 1a cung nim va cung
bay; nhin tién, trong trudng hgp nay ching
lién hé véi chom sao, phai khong? Cé nhiing
cung khac dang di vao qua cac hanh tinh,
nhung chiing ta phai hét stic than trong dé
khong bién thoi dai nay thanh mot thdi dai
tri tué duy vat day thao tiing. Ky Nguyén Bao
Binh khéng hoan toan nhu ngudi ta hinh
dung trong bai hat néi tiéng ay, von cé rat
nhiéu ly tudng clia cung sau trong do.

... Khuynh hudng tu 1¢i 1a yéu td manh mé
nhat trén thé giéi vio ltc nay, va do d6 dan
dén tinh thé nguy cap.

[44] Tuy vay,

Chung ta cé thé ndi “diéu nay” 13 sy hién
dién ctia Puc Christ va moi né lyc cia Ngai
vi nhan loai nham tai dinh huéng

[45] khuynh huéng tu 1gi vin la yéu to
manh mé nhit trén thé gidi hién nay, va do
d6 nay sinh tinh thé ciang thing giila
Thanh doan Anh sang va hé thong cip bic
kiém soat ta dao, tic con dudng chiu su
kiém soat ctia hinh tuéng va duc vong.

Pay 12 mot dinh nghia hay khac vé ta dao, sy
kiém sodt ctia hinh tudng va duc vong,

Theo mdt nghia ndo d6, diéu 4y cé lién hé rat
mat thiét véi nhitng yéu t6 phi ly trong Cu
Giai, mot dau hiéu goi vé thdi ky duy vat
trudc kia; nhung di nhién, quyén ning tri
tué clia nhitng ngudi thudc loai nay rat 16n



selfishness, and perhaps contributing to
their selfishness.

[46] Let there be no discouragement,
however, for the spiritual thought,
resulting in magical work, of one brother
of pure intent is of far greater potency
than that of many brothers

Notice they still are brothers

[47] who follow the tendencies of the
personality.

the good teacher warns and then lifts and
gives hope and a way through, which He
does.

So, let us become brothers of pure intent,
white magicians, and let us, although our
numbers are relatively few, seek to
outnumber in power and effectiveness those
who follow only the tendencies through

misidentification of personality.

[48] Though every true aspirant as he
grasps the magnitude of the Plan and
surveys the forces arrayed against him
may be overcome by the apparent futility
of his effort and the seeming smallness of
the part he plays, let him remember that
there is a steadily growing group of those
similar to him and that this is a group
effort.

Basically, the New Group of World Servers is
real, that's what we're really saying here, and
let it be a source of encouragement to us.

[49] Under the Law the Great Ones work
through Their disciples in all countries
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va ngang bang vdi tinh ich ky ctia ho, va c6 18
con gép phan vao tinh ich ky ay.

[46] Tuy nhién, diing nan long, vi tu tuéng
tinh than din dén céng viéc huyén thuit
ctia mot huynh dé cé y dinh thanh khiét c6
stic manh 16n hon nhiéu so véi tu tudng
ctia nhiéu huynh dé

Hay luu y, ho vin 1a nhitng huynh dé

[47] chay theo cac Khuynh huéng ctia pham
nga.

Ngudi huin su tot canh bdo, rdéi ning 43,
dem lai hy vong va chi ra mot 16i vugt qua;
d6 chinh 1a diéu Ngai lam.

Vi vdy, chting ta hiy trd thanh nhitng huynh
dé cé y dinh thanh khiét, nhiing nha huyén
thuit chanh dao; va mic du s6 lugng tuong
déi it, chting ta hiy tim cach vuot troi vé
quyén ning va hiéu qua so véi nhitng ngudi
chi di theo cidc khuynh hudng do déng hda
sailam v&i pham ngi.

[48] DU m6i ngudi chi nguyén chan chinh,
khi niam bat tam véc 16n lao cta Thién Co
va nhin nhitng minh luc dan trin chong lai
minh, cé thé choang ngdp trudc vé dudng
nhu vo ich ctia n6 luc ban than va sunho bé
bé ngoai chia vai tro minh dam nhin, thi
ngudi ay hiy nhd ring c6 mét nhém nhiing
nguoi tuong tu minh dang khong nging
16n manh, va day 1a mot no luc tap thé.

Vé cd ban, Poan Ngudi Mdi Phung Sy Thé
Gian 13 c6 that; d6 chinh 1a diéu ching ta
dang néi & day, va hiy dé diéu ay trd thanh
nguon khich 18 cho chting ta.

[49] Theo Pinh luit, Cac Ping Cao Ca hoat
doéng théng qua cac dé tu cia Cac Ngai &



and never before have there been so many
endeavouring to fit themselves for this
function of being "Transmitters of the
Purpose,”

Sounds quite high, doesn’t it? Custodians of
the Plan, and registrants of the Purpose?
Custodians of the Plan, it sounds high but on
our own level, we're trying to be little
transmitters of the Purpose,

[50] and never before has there existed
such a strong inner integrity and
subjective relation between workers in all
fields in all parts of the world.

This is for our encouragement, we do need
encouragement, otherwise we lose our way
and we fail to assert as we must. So the times
are right for real spiritual progress.

[51] For the first time in history is there a
coherent group for the Masters to use.

Ever since 1925, I suppose, He’s speaking I
think of the new group of world servers,
largely.

[52] Heretofore, there have been lonely
isolated workers or tiny detached groups,
and this has greatly hampered the work.
Now this is changed.

[53] I want to charge you all

In certain rituals you get to charge at the end
of the ritual charge you up?
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moi qudc gia, va chua bao gid cé nhiéu
ngudi nd luc rén luyén cho minh da kha
nang dam nhéin chic ning lam “Nhiing
Ngudi Truyén Pat Thién Y” dén thé;

Nghe cé vé kha cao siéu, phadi khéng? Nhiing
ngudi gin gilt Thién Co va nhitng ngudi ghi
nhan Thién Y? Nhiing ngudi gin giit Thién
Co—nghe c6 vé cao siéu, nhung & cap d6 clia
chinh minh, ching ta dang c6 ging lam
nhitng ngudi truyén dat nhoé bé ctia Thién Y,

[50] ciing chua bao git c6 su hop nhat bén
trong va méi lién hé chii quan manh mé
dén thé giita nhiing ngudi hoat déng trong
moi linh vuc & khap ndi trén thé gidi.

Piéu nay nham khich 1é chung ta; qua thuc
chiing ta can sy khich 18, néu khéng, chiing
ta sé lac dudng va khéng khing dinh minh
nhu can phai 1am. Vi vay, thdi cd di thich
hdp cho su tién bd tinh than thuc su.

[51] Lan dau tién trong lich st, c6 mot
nhom gan két dé cac Chan su st dung.

T6i cho 1a k& ti nam 1925; t6i nghi 3 day
Ngai chll yéu néi vé Poan Ngudi Mdi Phung
Su Thé Gian.

[52] Trudc diy chi cé nhitng ngudi hoat
dong don doc, biét 1ap hoac nhitng nhom
nhé tach roi, va diéu nay di can trd cong
viéc rit nhiéu. Nay tinh hinh di thay d6i.

[53] T6i mudn giao cho tit ca cac ban trach
nhiém

Trong mot s6 nghi 18, cic ban nhin 15i giao
phé vao cudi nghi 16—dé tiép thém ning
lugng cho cac ban chang?



[54] I want to charge you all to realize this
and to work to substantiate this group
integrity and to develop the power to
recognize all such workers everywhere
under any name or organization and to
cooperate with them when so recognized.

In other words, recognize the members of
the New Group of World Servers and
strengthen their hands.

I suppose we're close enough to the end of a
one-hour program that I can say this is the
end of A Treatise on White Magic video
commentary number thirteen, rules for the
magic on the astral plane....

Our page is 260, we are in rule 9 and this is
9.1. Here we have the beginning of the A
Treatise on White Magic video commentary
number 14, rules for magic on the astral
plane, number 14, page 216, and it'srule 9.1.

. we maybe have done five or six pages,
here, always inadequately, but hopefully
suggesting thoughts that may help us
clarify our position as workers with the
divine plan and strengthen our hands so
that we can strengthen the hands of those
we recognize, who may be unconscious of
their affiliation with the
thinking of it as something else, but we can
strengthen their hands and perhaps, as the

divine plan

Tibetans suggest, help let them know who
they really are, because they may have a
deep connection with Hierarchy that may
have foregone registration of that
connection, so they could accomplish even
more, maybe even more than we at present
can accomplish.

All right, onward then, and we'll see when
we can talk next time and whatever date this
is here, I thinkit's the 1 8th, July 18, already.
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[54] nhan ra diéu nay, nd luc cing cd su hgp
nhat ctia nhém, phat trién kha ning nhian
biét tit ca nhiing nguoi hoat dd6ng nhu thé
& khip noi, dudi bat ky danh xung hay to
chiic nao, va hgp tac vdi ho khi da nhan ra
ho.

Néi cach khéc, hiy nhén biét cic thanh vién
ctia Poan Ngudi Méi Phung Su Thé Gian va
tiép stic cho ho.

T6i cho riang ching ta di gan da thdi luong
ctia mdt chuong trinh mét gid, nén tdi cé thé
ndi day 13 phan két thuc clia bai binh gidng
video Ludn vé Chdnh Thudt s6 mudi ba, cac
quy luat huyén thuat trén cdi cdm duc....

Trang cta chdng ta 1 260; ching ta dang &
quy luit 9, va day 14 9.1. & ddy chung ta bt
dau bai binh gidng video Ludn vé Chdnh
Thudt sd 14, cic quy luit huyén thuat trén
cdi cAm duc, s6 14, trang 216, va 1a quy luit
9.1. ... C6 1é & day chung ta di di qua nam
hoic sau trang, lic nio ciing chua day dq,
nhung hy vong di goi ra nhiing suy nghi co
thé gitip chting ta lam ré vi tri cfia minh nhu
nhiing ngudi hoat déng cung Thién Co va
ting cudng ning luc dé cé thé tiép stic cho
nhiing ngudi chiing ta nhén biét. Ho ¢ thé
khéng v thiic duge mdi lién hé ctia minh véi
Thién Co, ma nghi dé 1a mot diéu gi khac;
nhung ching ta cé thé tiép stic cho ho va cé
18, nhu Chan su Tay Tang ggi v, gitip ho biét
minh thuc sy 13 ai, vi ho cé thé c6 mot méi
lién hé sau sic véi Thanh doan nhung di
khéng ghi nhian méi lién hé 4y, nhd d6 ho ¢
thé thanh tuu nhiéu hon niia, c6 18 tham chi
nhiéu hon nhiing gi ching ta hién cé thé
thanh tuu.

Vay chtng ta tiép tuc tién budc, rdi sé xem
khi nao cé thé trd chuyén 1an téi; va hom nay



12 ngay nao nhi, t6i nghi d4 1a ngay 18 thang
Bay roi.

All the best, lots of love, study hard, see you Chiic moi diéu tot dep, glti nhiéu tinh
soon. thuong, hiy hoc tip chim chi, hen sém gap
lai cac ban.
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Astral Rule 14
Toém Tat

§ Nhin ra va cling c6 ngudi phung su

Tinh toan ven cfia nhém dugc xay bing viéc nhan ra ngudi phung su & nhiéu t6 chiic va dua cac
hoat ddng vao quan hé gan giii hon. Thay MDR lién hé sy hinh thanh Poan Ngudi Méi Phung Su
Thé Gian véi quyét dinh c6 thé cé quanh Pai H6i Nghi nim 1925 va phan biét nhiing ting thanh
vién theo mtic phét trién. Dau hiéu dé nhan biét van 1a tinh thuong nhan loai, tinh vi tha, it ngi
chap va su dap ting véi mot phan Thién Co.

§ Nguyén ly diéu cot yéu va hy sinh sé thich

Ngudi hoc can nhay cam véi Thién Cd, nhin ra nguyén ly, uu tién diéu cot yéu va gat tham vong ca
nhan sang bén. Su say mé chi tiét c6 thé 1am Cung nim hoic mit chi tiét ctia Cung hai mat muc
dich hgp nhat. Ngay ca s3 thich bit ngudn tit pham tinh linh hén cling cé thé can dudc hy sinh dé
cong viéc chudn bi cho Ptic Christ dudc thuc hién; giii tiép xtc ndi tim qua tham thién gitip nhin
xuyén phan ting pham ngi dén ban chit.

§ Mantram nam gid va ba phuong dién phung su

Viéc lién két hitu thic liic nim gid dude thuc hién bang y chi véi su cht v trong dau, hudng qua
nhém ngudi phung sy dén cic Pang ding sau tién hda thé gidi. Quyén ning cfia Su Song Duy
Nhat, tinh thuong cia Linh Hén Duy Nhit v phan viéc cia mdi ngudi duge ndi véi ba phuong
dién. Quén minh, v6 t6n hai va chanh ngit dudc lién hé 1an lugt vdi dau, tim va cd hong, trong khi
céc lién két trong tam gidc van can dugc gitl.

§ V6 ton hai khong chila dé chiu

Mot cach Uing x{ ngot ngao van cé thé giy hai néu déng co hay két qua khong ding, nhu ciu
chuyén Thay MDR nhd vé Ptic Pat Lai Lat Ma va Mao Trach Pong. Cau nguyén dé hd trg thé gisi va
céc gidi trong thién nhién dude phin biét véi yéu cau phuc vu cai ngi nhd. Hdi tudng vé con méo
Shiva va gidc md dap lai ndi lo dugc gilt nhu kinh nghiém ca nhan, véi muc dé dit “gan nhu mét
ciu trd 16i” cia ngudi gidng.

§ DJi song kép va su 6n dinh ctia ban than

Lién két ndi tAm cé thé dién ra trong vai gidy gitta sinh hoat binh thudng, dong thoi gitip ngudi hoc
6n dinh va m3 réng tim thitc nhém. Hiéu ban than 1a gi va khong phai 13 gi gép phan tao su viing
vang ay. Nhiém vu 13 duy tri nhitng hoat déng chi quan bén trong trong khi van thuc hién chiic
ning bén ngoai, tién dan dén tham thién va hoat ddng trén nhiéu ting cting lic.

§ Tu tuéng duc vong va huéng di cia hinh tuéng

¥ tudng nhin hinh trén cdi tri r6i duge ning lugng cam ting tham nhuan trén cdi duc vong, nhd dé
tang stic thiic ddy dé biéu hién. Chi giit hinh tu tudng trong tri cé thé chua tao duge cudng d6 can
thiét cho viéc hién thuc héa. Ngudi sang tao phai dinh huéng hinh tudng theo Thién Co, vi su gip
gd clia tri va cdm xtic cling ¢ thé tao 4o cAm thay vi mot biéu hién ding.

§ Rung dong pha v6 va xay dung hinh tuéng

Thay d6i tan s0 rung déng chita bi mat cfia su tan rd va kién tao hinh tudng. Cac ¢di dudc goi 13 vo
sdc tudng van chi vo sic tudng tuong doi; trén binh dién vii tru chiing cé thé con thudc hinh
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tudéng. Pinh luat Tan R4, trung tdm c6 hong va cdc mantram xay dung hoidc pha hiy dudc lién hé
trong viéc khao sat ning luc thay d6i rung déng.

§ Tai tao pham nga tu bén trong

Hinh tudng pham ngi mang mot cht &m dudc chuin bi tit kiép trude, nhung ngudi di dudng dao
c6 thé xdy van cu tot hon ngay trong kiép hién tai. Cach lam ding bat dau tit ky luat thé tri va
chuyén héa cam xtc r6i biéu hién ra hong tran, phoi hop véi su thanh khiét trong dn uéng va nép
song. Viéc tap hgp hinh tudng dudc lién hé vdi Cung hai, con chit liéu tao hinh véi Cung ba, gitp
phan biét ciu tric td chiic va vat chit cau thanh.

Text - Van ban

[1] I want to charge you all to realize this and
to work to substantiate this group integrity
and to develop the power to recognize all
such workers everywhere under any name
or organization and to cooperate with them
when so recognized. [2] This is no easy thing
to do. It presupposes the following:

[3] 1. An inner sensitiveness to the Plan.

[4] 2. An ability to recognize principles,
governing conduct and administration.

[5] 3. A capacity to overlook the non-
essentials and to emphasize the essentials.

[6] 4. A submergence of personal ambition
and interest in the furthering of the group
ideals and

[7] 5. A steady preservation of the inner

contact through meditation and the
overlooking and  non-emphasis of
personality reactions.
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[1] T6i mudn yéu cau tit ca cac ban nhin ra
diéu nay va nd luc cling c6 tinh toan ven clia
nhém, dong thoi phat trién kha ning nhin
biét moi ngudi hoat ddng nhu thé & khip
ndi, dudi bat ky danh xung hay t3 chiic nao,
va hdp tac véi ho khi di nhan biét dudc ho.
[2] Day khéng phai 13 diéu d& lam. Didu nay
doi héi nhiing diéu sau:

[3] 1. Su nhay cdm bén trong ddi véi Thién
Co.

[4] 2. Kha ning nhan biét cdc nguyén khi chi
phodi cach hanh x{ va viéc quan tri.

[5] 3. Kh3 ning bd qua nhiing diéu khéng
thiét yéu va nhin manh nhiing diéu thiét
yéu.

[6] 4. Dat tham vong va lgi ich cd nhan
xudng dudi viée thic diy cac ly tudng ciia
nhém va

[7] 5. Kién tri duy tri su tiép xtic bén trong
qua tham thién, d6ng thdi bd qua va khong
nhan manh cac phan ting ctia pham ngi.



[8] These are basic pre-requisites and should
receive the attention of workers and

students in all groups.

[9] It would be of value if each student would
link up every day at five o’clock [10] by an act
of the will with this rapidly integrating
group of servers, mystics and brothers. [11]
To this end it might be wise to commit to
memory the following brief dedication to be
said silently at that hour with the attention
focussed in the head:

[12] “May the Power of the one Life pour
through the group of all true servers.

[13] “May the Love of the One Soul
characterize the lives of all who seek to aid
the Great Ones.

[14] “May I fulfil my part in the One work

through self-forgetfulness, harmlessness

and right speech.”

[15] Then carry the thought forward from
the rapidly forming group of world-servers
to the Great Ones who stand back of our
world evolution.

[16] This can be done in a few seconds of
time wherever one may be and in whatever
company, [17] and will not only aid in the
magical work of the forces of light, [18] but
will serve to stabilize the individual, [19] to
increase his group consciousness, [20] and to
teach him the process of carrying forward
interior subjective activities in the face of
and in spite of outer exoteric functioning.
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[8] Pay 13 nhitng diéu kién tién quyét cin
ban ma nhiing ngudi hoat déng va cic dao
sinh trong moi nhém can chti tdm dén.

[9] Sé rat cé gia tri néu mdi dao sinh hing
ngay vao ldc nam gid [10] dung mdét hanh
dong clia y chi dé két néi véi nhém nhiing
ngudi phung sy, cidc nha than bi v cac
huynh dé dang nhanh chéng tich hgp nay.
[11] Nhdm muc dich ay, c6 1& nén ghi nhé 16i
hién dang ngin gon sau diy dé tham doc vio
gid dé, véi su cht y tip trung trong dau:

[12] “Cau xin Quyén Ning ctia Su Séng Duy
Nhat tuén chdy qua nhém clia tit ca nhiing
nguodi phung su chan chinh.

[13] “Cau xin Tinh Thuong cfia Linh Hoén
Duy Nhat biéu hién dic trung trong doi séng
clla tit ca nhiing ai tim cach trg gitp cac
Pang Cao CA.

[14] “Cau xin cho con hoan thanh phan viéc
ctia minh trong Céng Viéc Duy Nhat qua sy
quén minh, tinh v6 t6n hai va 15i néi dung

”

dan.

[15] Sau d6, hdy dua tu tudng tit nhém
nhiing ngudi phung su thé gian dang nhanh
chéng hinh thanh dén ciac Pang Cao Ca diing
sau su tién hod cfia thé gidi chung ta.

[16] Piéu nay c6 thé thuc hién chi trong vai
gidy, du1 dang & bat cit dau va cling vdi bat ky
ai, [17] va khong chi trg gitp cong viéc
huyén thuit clia cic manh lyc 4nh sang, [18]
ma con gidp cd nhin trd nén viing vang, [19]
gia ting tdm thic nhém cta y, [20] va day y
tién trinh tiép tuc cac hoat ddng nodi tam chit
quan ngay giiia va bat chip nhitng hoat
dong ngoai mo6n bén ngoai.



[20b] Fundamental forms

[21] The simplicity of this Rule nine is such
that in a few words the entire process of
creative evolution is summarized. [22] On
the mental plane an idea takes form. [23] On
the desire plane sentient energy pervades
that form. [24] Under the evolutionary
process the form “swells and grows”. [25]
Through the right direction of the form and
its orientation in the needed direction, the
purpose of the thinker [26] is fulfilled.

[27] All life is vibration and the result of
vibration is form, dense or subtle, and ever
subtler as ascension takes place. [28] As the
pulsating life progresses its rate of vibration
changes, and in this changing of vibration
lies hid the secret of form-shattering and
form-building. [29] Forms are of four kinds
in this era of the fourth round:

[30] 1. The Form of the Personality, that
vehicle of physical, astral and mental matter
that provides the means of contact in the
three worlds. It is built in each life, the key of
the vibration being set up in the life
preceding the present. That form proves
adequate for the average man and serves
him till death. [31] The man who is entering
on the occult path starts with the vehicle
provided, but during incarnation builds for
himself ever a newer and better vehicle, [32]
and the more progressed he is the more
consciously he works. [33] Hence eventuates
that constant turmoil and frequent ill-
health of the beginner in the occult life. He
senses the law, he realises the need of raising
his key, [34] and frequently he begins with
mistakes. He starts to build anew his
physical body by diet and discipline, instead
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[20b] Nhiing hinh tudng can ban

[21] Quy luit chin nay gidn di dén mtc chi
trong vai 16i di tém lugdc toan bo tién trinh
tién hoa sang tao. [22] Trén c&i tri, mot y
tuéng thanh hinh. [23] Trén c6i duc vong,
ning lugng c¢é cdm gidc thim nhuan hinh
tudng 4y. [24] Trong tién trinh tién ho4, hinh
tuéng “nd ra va ting trudng”. [25] Nho su
dan dat ding dan doi véi hinh tudng va viéc
dinh huéng né theo huéng can thiét, muc
dich cda ngudi tu tudng [26] dudc hoan
thanh.

[27] Moi su sdng déu 1a rung doéng, va két qua
ctia rung dong 1a hinh tudng, ddm dic hay
thanh nhe, va ngay cang thanh nhe hon khi
su thing tién dién ra. [28] Khi sy séng dang
dao ddng nhip nhang tién trién, tdc d6 rung
dong clia né thay ddi, va chinh trong su thay
d6i rung dong nay an chita bi mit clia viéc
pha v& va xay dung hinh tudng. [29] Trong
ky nguyén ctia cudc tuan hoan thi tu nay, cé
boén loai hinh tuéng:

[30] 1. Hinh Tudng ctia Pham Ngd, vin cu ciu
thanh tit vit chat hong tran, cam duc va tri
tué, cung cip phuong tién tiép xtc trong ba
cdi gidi. Hinh tudng iy dudc xay dung trong
mobi kiép song, véi 4m chi cta rung dong
dudc x4c 1ap trong kiép sdng lién trudc kiép
hién tai. Hinh tudng ay td ra thich hop véi
ngudi binh thudng va phuc vu y cho dén khi
chét. [31] Ngudi dang budc vao con dudng
huyén bi khéi dau véi van cu sin cé, nhung
trong thoi gian 1am pham, y khong ngling
xdy dung cho minh mot van cu mdi hon va
t6t hon, [32] va cang tién bo, y cang lam viéc
mot cach cé y thic. [33] Do d6 ma nay sinh
tinh trang xdo trén lién tuc va stic khoé
thudng xuyén suy yéu & ngudi méi budc vao
doi sdng huyén bi. Y cdm nhan dugc dinh
luat, nhan ra nhu cau ning cao am chii ctia
minh, [34] va thudng bit dau bang nhiing



of working from the inner outward. [35] In
the careful discipline of the mind and the
manipulation of thought-matter and in
transmutation of emotion comes the
working out on the physical plane. [36] Add
to the two above, physical plane purity as to
food and manner of life, and in seven years
time the man has built for himself three new
bodies around the permanent atoms.

sai lam. Y bat dau xay dung lai thé xic bang
ché d6 in uéng va ky luat, thay vi lam viéc ti
bén trong ra bén ngoai. [35] Chinh viéc rén
luyén thé tri mot cach cin trong, vin dung
chat liéu tu tudng va chuyén hod cam xuc sé
mang lai két qua trén cdi hong tran. [36]
Thém vao hai diéu trén sy thanh khiét trén
c6i hong tran vé thic in va 18i séng, thi
trong vong bay niam, y d3 xdy dung cho
minh ba thé mdi quanh cic Nguyén ti
trudng ton.

Program 14 - Rule IX - 9.2 - Chuong trinh 14 - Quy luat IX - 9.2

Hi and hello everybody. This is going to be a
shorter program — I'm going to simply do a
half hour.

It's Rule 9, and it's 9.2, and we're beginning
on page 260. Sometimes you just have to
grab the moments when you can, and it
looks like I have a half hour here, not the
usual hour, and what follows that. All right,
so let's see where we are.

The charge, at the end of various rituals and
various organizations, comes to charge up
and animate and inspire the newly initiated
candidate.

[1] T want to charge you all to realize this
and to work to substantiate this group
integrity and to develop the power to
recognize all such workers everywhere
under any name or organization and to
cooperate with them when so recognized.

We may remember, in our work with the
Arcane School — a lot of us have worked
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Xin chao tat ca cac ban. Chudng trinh nay sé
ngan hon — t6i sé& chi thuc hién trong niia
gio.

Day 1a Quy luit 9, phan 9.2, va chiing ta bit
dau & trang 260. Pbi khi phdi tranh thh
nhiing lic cé thé, va cé vé téi cé nita gid §
day, chit khéng phai mét gid nhu thudng 1é
cting nhiing gi tiép theo sau dé. Vay hiy xem
chiing ta dang & dau.

Loi huan thi & cudi cdc nghi 18 khac nhau,
trong cac td chic khac nhau, nhim truyén
sttc manh, khoi diy sinh luc va cdm hiing
cho ting vién vita dudc diém dao.

[1] T6i mudn yéu cau tit ca cac ban nhéan ra
diéu nay va né luc cing co tinh toan ven
ctia nhém, dong thoi phat trién kha ning
nhin biét moi ngudi hoat déng nhu thé &
khip noi, dudi bat ky danh xung hay to
chic nao, va hgp tac véi ho khi da nhan
biét dugc ho.

Chuing ta cé thé nhd riang, trong cong viéc
véi Trudng Arcane — nhiéu ngudi trong



there — that at the end of the meditation
reports we were asked to try to identify
members of the New Group of World
Servers, where we might find them.

Increasingly it's not just the lonely isolated
workers or the tiny detached groups — all of
this has changed, probably around the year
1925, probably a decision made at the Great
Conclave of that year to bring the ashrams
and their outer representatives into closer
rapport with each other. And the result, I
think, here was the New Group of World
Servers.

It's actually quite a distinguished group —
really to belong to it fully, I suppose you
have to be initiated into the second degree,
and there are higher echelons in that group,
of the third and fourth degree. But
sometimes he speaks as if simply the
average man or woman of goodwill can
belong to the group of world servers.

We have to recognize them wherever they
are found by their love of their fellow
human beings, their selflessness, their lack
of egocentricity, and their recognition of
some aspect of the Divine Plan which they
are carrying through in a selfless manner.
Nobody's perfectly selfless — and even if we
were, well, that's a philosophical question. It
goes on: the Buddhists say there is no self,
the Vedantists say there is. Maybe they're
both saying the same thing, but using the
word in a different way.

So, this is no easy thing to do, to recognize
and cooperate.
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chiing ta di 1am viéc & @6 — & cudi cac ban
bdo cdo tham thién, chiing ta dudc yéu cau
c6 ging nhan dién cac thanh vién cia Poan
Ngudi Mdi Phung Sy Thé Gian, & bat ci noi
nao cé thé tim thay ho.

Ngay cang khong chi ¢6 nhiing ngudi hoat
dong don dbc, biét 14p hay nhitng nhém nhéd
tach r&i nita — tit ca diéu nay da thay ddi, cé
1é vao khodng nam 1925, c6 1€ qua mot
quyét dinh tai Pai Mat Nghi nim iy nhim
dua cac ashram va nhiing dai dién bén ngoai
clia cac ashram vao moi giao cAm mat thiét
hon véi nhau. Va t6i nghi két qua & day 1a
Poan Ngudi Méi Phung Su Thé Gian.

bay thuc su la mét nhém kha uu tua — to6i
cho rang dé thuc syt thudc vé nhém mot cach
tron ven, cdc ban phai dudc diém dao bac
hai; va trong nhém con cé nhiing cip cao
hon, thudc bac ba va bac bon. Nhung d6i khi
Ngai néi nhu thé chi can 14 mot ngudi nam
hay nii binh thudng cé thién chi cling c6 thé
thudc vé nhém nhiing ngudi phung su thé
gian.

Chting ta phai nhan biét ho & bat cit noi dau
qua tinh thuong doi véi dong loai, sy vo ngi,
viéc khong 14y ban ngi 1am trung tam, va sy
nhan biét mét phuong dién nao dé clia
Thién Co ma ho dang thuc hién mdt cach vo
ngd. Khéng ai hoan toan vo ngd — va ngay ca
néu ching ta c¢6 nhu vay, thi d6 lai 12 mot
cdu hoéi triét hoc. Vin dé con tiép dién:
nhiing nguodi theo Phat gido ndi khong co
ban ngd, nhitng ngudi theo triét hoc Vedanta
ndila cé. Cé 18 ca hai déu dang néi cting mot
diéu, nhung dung ti 4y theo cach khac nhau.

Vi vay, nhan biét va hgp tic khéng phai 1a
viéc dé lam.



[2] This is no easy thing to do. It
presupposes the following.

Do we have these things? Let's just say, do we
have the following, are they part of our
approach?

[3]11. An inner sensitiveness to the Plan.

If we know more or less what every ashram
is trying to do, and what every ray can
contribute to the welfare of the planet, the
kingdoms, and humanity, then maybe we
have a sense of timing, a sense of where we
are as a human race — then maybe we will
have some kind of sensitiveness to the Plan.

Number two,

[4] 2. An ability to recognize principles,
governing conduct and administration.

This is, let's just call it, a first-ray factor.
first,
everything else in terms of our realizations

Obviously principles come and
and our methods follows on the realization
of principles. First things first, really — and
he said, if only people would put first things
first, then we'd be in a much better position.
Every once in a while I get interrupted to
have to do something on the plane of
densest illusion — it's a good thing for a
person like me who's got mostly air signs.

Anyway, it's not easy.

He tells us to recognize, to be part of this
group integrity, to identify the workers
wherever they may be found — sensitivity to
the Plan, principles come first, and then
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[2] PAy khong phai 1a diéu dé 1am. Piéu nay
doi héi nhitng diéu sau:

Chting ta cé nhitng diéu nay khéng? Chiing
ta c¢6 nhiing diéu sau day khéng, ching cé
phai 13 mét phan trong cich tiép cin clia
chung ta khéng?

[3] 1. Su nhay cdm bén trong d6i vdi Thién
Co.

Néu it nhiéu biét mdi ashram dang cd giang
1am gi, va mdi cung cé thé déng gép gi cho
phuc 1gi clia hanh tinh, cac gidi va nhéan loai,
thi cé 1é chting ta sé cd y thiic vé thoi diém, y
thiic vé vi tri hién tai ctia nhan loai — khi dy
cé 1é ching ta sé c6 mét muiic d6 nhay cam
nao dé d6i véi Thién Co.

Piéu thit hai,

[4] 2. Kha niang nhin biét cac nguyén khi
chi phdi cach hanh xt va viéc quan tri.

Chung ta hiy goi day 1a mot yéu td cung
mot. Hién nhién, cic nguyén khi diing trudc,
va moi diéu khac trong nhitng nhan biét va
phuong phép clia ching ta déu theo sau viéc
nhan biét cic nguyén khi. Thuc sy 13 phai
dit nhitng diéu quan trong nhat 1én trudc —
va Ngai néi rang, gid nhu moi ngudi lam nhu
vay thi chiing ta d4 & trong mot tinh thé tot
dep hon nhiéu. Thinh thoang t6i lai bi gian
doan vi phai 1am diéu gi dé trén cdi clia ao
tudng dam dic nhit — diéu ay to6t cho mét
ngudi nhu tdi, von c¢é phan 1n cac dau hiéu
hanh khi. Dl sao thi cling khong dé.

Ngai bdo chung ta nhan biét, tham gia vao
tinh toan ven ctia nhém nay, nhin dién
nhitng ngudi hoat ddng & bat ctt noi nio cé
thé tim thidy ho — nhay cadm véi Thién Co,



here's a big one, and not easily relinquished,
or at least not easily fulfilled.

[5] 3. A capacity to overlook the non-
essentials and to emphasize the essentials.

DK is always saying, put first things first and
emphasize essentials.

How do you discriminate? Perhaps we will
only know when we get so far into details
that we lose our way, and are not able to
really get the job done because we are
delayed by our fascination with details.
Maybe it's a problem, to a degree, for the fifth
ray, and the second ray. The second ray is
sometimes called the ray of detailed unity,
but DK says please emphasize the unity part
and not only the detail — otherwise one can
get quite pedantic about it.

Here's another thing we have to do.

[6] 4. A submergence of personal ambition
and interest in the furthering of the group
ideals and

— even interest, you say, well, we could
bypass personal ambition because we begin
to identify as something that is not just the
personality, but interest coming right from
within the causal body. So this can be a
significant sacrifice. I remember long ago
when I was reading these books, it was
basically saying that those who give their
attention to the cultivation of their own soul
qualities cannot be used in the plan-oriented
task of preparing for the reappearance of the
Christ. I thought it was a little bit harsh at
the time, but I do begin to see it — the
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dit cac nguyén khi 1én trudc; roi dén mot
diéu quan trong, khong dé budng bd, hay it
nhat cling khong dé thuc hién.

[5] 3. Kha ning bd qua nhiing diéu khéng
thiét yéu va nhin manh nhiing diéu thiét

’

yéu.

Chan su DK luén néi: hiy dit nhiing diéu
quan trong nhit 1én trudc va nhian manh
nhiing diéu thiét yéu.

Lam sao dé phan bién? C41& chiing ta chi biét
khi d3 sa qua sau vao chi tiét dén mc lac
dudng, khéng thé thuc su hoan thanh céng
viéc vi su say mé chi tiét khién ching ta
chim tré. C4 18, 8 moét miic d6 nao @4, day 1a
van dé cfia cung nim va cung hai. Cung hai
d6i khi dudc goi 1a cung clia su hgp nhat
trong chi tiét, nhung Chan su DK ndi: xin
hiy nhin manh phan hgp nhat, chit khéng
chi phan chi tiét — néu khoéng, ngudi ta cé
thé trd nén kha cau né tiéu tiét.

Day 1a mot diéu khac ching ta phailam.

[6] 4. Pat tham vong va 1di ich ca nhan
xudng dudi viéc thic diy cac ly tuéng ctia
nhom va

— ngay cd mdi quan tdm nifta, cic ban cé thé
néi: ching ta cé thé vugt qua tham vong ca
nhan vi bit dau déng hda véi mot diéu gi d6
khdng chi 1a pham ngi, nhung con moi quan
tam xudt phat ngay ti bén trong thé nguyén
nhan. Vi thé, diy cé thé 1a mot sy hi sinh
dang ké. T6i nhd tit 1y, khi doc nhitng cudn
sach nay, vé cd ban sich néi rang nhiing ai
danh sy chu y cho viéc trau doi cidc pham
tinh linh hon ctia riéng minh thi khéng thé
dudc st dung trong nhiém vu theo dinh
huéng Thién Cd nhim chuin bi cho sy tdi
lam cua Piic Christ. Khi dy toi nghi diéu dé



sacrifice of time and of interest is required.
And I'm sure that all of the Masters have
certain things they might rather be doing
than, as they might say, taking care of you —
meaning us, of course.

Then,

[7] 5. A steady preservation of the inner
contact through meditation and the
overlooking and non-emphasis of
personality reactions.

In a way, through spiritual discernment, we
look right through the lesser things, the
personal things, to the essence of the
individual — namely the soul, or even more,
the spirit. So this is how we can be members
of these groups that are emerging, and how
we can help the groups emerge: sensitivity
to the Plan,
overlooking non-essentials and emphasizing

recognizing principles,

essentials, submerging personal ambition
and interest, and keeping that contact
steady through meditation and the
overlooking of personality reactions.
Everywhere we go we're going to have
personality reactions, within ourselves and
within others, and they are secondary
matters if we could but see the larger

picture.

[8] These are basic pre-requisites and
should receive the attention of workers
and students in all groups.

They seem to me somehow so important
that I want to put another color on them,
and ponder them in my own case, and I
think we all ought to do that, and see how
we measure up to the requirements. We
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hoi khit khe, nhung t6i thuc su bat dau thay
rd — can phai hi sinh thdi gian va méi quan
tam. VA t6i chic rang tit cd cac Chan su déu
c6 nhiing viéc ma Cac Ngai ¢ thé mudn 1am
hon 13, nhu Cac Ngai cé thé néi, chim lo cho
cac ban — di nhién 12 muén néi dén chiing
ta.

Tiép theo,

[7] 5. Kién tri duy tri su tiép xuc bén trong
qua tham thién, dong thoi bé qua va khéng
nhin manh cac phan tng ctia pham ngi.

Theo mdt nghia nao d4, qua su phan bién
tinh than, ching ta nhin xuyén qua nhitng
diéu tht yéu, nhitng diéu c4 nhan, dé thiy
tinh ty clia cd nhan ay — tuc 13 linh hon,
hay con hon thé nita, 13 tinh than. Vi viy,
day 13 cach ching ta c6 thé trd thanh thanh
vién clia nhitng nhém dang xuit hién nay,
va cach chiing ta c6 thé gitip cac nhém xuat
hién: nhay cdm véi Thién Cd, nhan biét cac
nguyén khi, bd qua nhitng diéu khong thiét
yéu va nhian manh nhiing diéu thiét yéu, gc
lai tham vong vA mdi quan tAm c4 nhan, giil
viing sy tiép xdc iy qua tham thién va bd
qua c4c phan ting cia pham ngi. Pi dén dau
ching ta cling sé gip cdc phan Ung cua
pham ngd, bén trong minh va bén trong
ngudi khic; va néu cé thé thiy dugc biic
tranh 16n hon, thi d6 chi 1a nhiing chuyén
thtt yéu.

[8] Pay la nhiing diéu kién tién quyét cin
ban ma nhiing ngudi hoat déng va cac dao
sinh trong moi nhém can chi tam dén.

DOi véi t6i, chiing dudng nhu quan trong
dén muc t6i mudn danh diu ching bang
mot mau khéc, suy ngdm vé ching trong
trudng hop clia chinh minh; va téi nghi tat
cd chiing ta déu nén lam nhu viy, 4 xem



don't necessarily always need someone to
tell us how we're measuring up — we have to
arrive at that conclusion inwardly, and the
Master at some point might tell us, as our
affiliation with him grows and as our
membership in groups affiliated with him
grows, whoever that Master may be. In this
case it's Master DK, taking a number of
different ray types into his ashram for some
preliminary training.

These are basic pre-requisites and should
receive the attention of workers and students
in all groups.

Hopefully we're both workers and students
— one does not want to be one without the
other.

[9] It would be of value if each student
would link up every day at five o'clock

— here's something we've been doing a long
time, and this is probably given about eighty
years ago, or seventy-something —

[10] by an act of the will with this rapidly
integrating group of servers, mystics and
brothers.

Notice how he includes all those terms, and
that's how we're supposed to think of our
fellow members of the New Group of World
Servers — as servers, mystics, and brothers.

[11] To this end it might be wise to commit
to memory the following brief dedication
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minh dap Ung cac yéu cau dén dau. Khong
nhat thiét Iic nao ching ta cling can ai dé
cho biét minh ddp tng dén miic ndo —
chiing ta phai di dén két luin iy tit bén
trong; va dén mot ldc nao d6, Chan su c6 thé
cho chting ta biét, khi mdi lién hé cfia chiing
ta vdi Ngai phat trién, va tu cach thanh vién
clia ching ta trong cac nhém lién két véi
Ngai cling phat trién, bat ké dé 1a Chan su
nao. Trong trudng hgp nay la Chan su DK,
Ngai tiép nhin mot s6 ngudi thudc nhiing
loai cung khac nhau vao ashram ctia Ngai dé
dudc huin luyén so bo.

Day la nhiing diéu kién tién quyét co bdn va
cdn duodc nhitng nguoi hoat dong ciing cdc dao
sinh trong moi nhom chu y.

Hy vong chung ta via la ngudGi hoat dong
vita 1a dao sinh — khéng ai mudn chi 1a mét
ma thiéu diéu con lai.

[9] Sé rat co gia tri néu moéi dao sinh hing
ngay vao luc nam gic

— day 1a diéu chung ta da thuc hanh ti 13y,
va c6 1é 16i nay dugc dua ra khodng tdm
mudi ndm trudc, hodc hon bdy mudi ndm —

[10] diung mét hanh déng cta ¥ chi dé két
ndi véi nhém nhiing ngudi phung su, cac
nha than bi va cac huynh dé dang nhanh
chong tich hgp nay.

Hiy luu v cach Ngai bao gom tit cd nhiing
thuit ngit 4y, va d6 1a cach ching ta nén
nghi vé cidc thanh vién ddng hanh trong
Poan Ngudi Mdi Phung Sy Thé Gian — nhu
nhiing ngudi phung sy, cic nha than bi va
cac huynh gé.

[11] Nham muc dich iy, c6 1é nén ghi nhé
16i hién dang ngin gon sau diy dé tham doc



to be said silently at that hour with the
attention focussed in the head.

Silently, depending on where we are — or, in
group form, it can be said together.

[12] “May the Power of the one Life pour
through the group of all true servers”.

That's the first-ray aspect of it.

[13] “May the Love of the One Soul
characterize the lives of all who seek to aid
the Great Ones”.

— the love and consciousness of the one
soul. The one soul of what? At least it begins
to be planetary in its scope, and later it
expands to become universal.

[14] “May I fulfil my part in the One work
through self-forgetfulness, harmlessness
and right speech”.

See the one, two, three of this sequence? Self
is related to the first aspect, harmlessness to
the second, and right speech to the third,
the self-
forgetfulness, I suppose, is going to occur
within the head particularly, harmlessness

and appropriate center

within the heart, and right speech at the
throat center, albeit not exclusively, because
it's important to have links in the triangle,
even though one part of it might be
emphasized over another. We use this all the
time — the Five O'Clock Mantram — and we
use it often at the end of our webinars and
board meetings and all kinds of things.
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vao gio do, vdi su chu y tap trung trong
dau:

Tham doc, tiy theo ching ta dang & ddu —
hoidc khi & trong nhém, cé thé cling nhau
doc 1én.

[12] “Cau xin Quyén Ning ctia Su Song Duy
Nhat tudén chay qua nhém ctia tat ca nhiing
ngudi phung su chan chinh.

D4 1a phuong dién cung mét ctia 16i nay.

[13] “Cau xin Tinh Thuodng cta Linh Hon
Duy Nhat biéu hién dic trung trong doi
sOng ciia tat ca nhiing ai tim cach trg gitp
cac Pang Cao Ca.

— tinh thudng va tim thtic ctia linh hon duy
nhat. Linh hén duy nhit clia diéu gi? it nhat
pham vi clia né bit ddu mang tam hanh
tinh, rdi vé sau md rong dé trd thanh phd
quat.

[14] “Cau xin cho con hoan thanh phan viéc
ctia minh trong Céng Viéc Duy Nhit qua su
quén minh, tinh v6 ton hai va 16i néi ding
dan.”

Cac ban c6 thiy mét, hai, ba trong trinh tu
nay khéng? Ban ngi lién hé véi phuong dién
tht nhat, tinh v6 tén hai véi phuong dién
thit hai, va 18i néi dting din véi phuong dién
thi ba, cung trung tdm tuong ing — t6i cho
rang su quén minh sé dién ra dic biét trong
dau, tinh v6 tén hai trong tim, va 15i néi
ding dan tai trung tdm cd hong; tuy khong
chi gidi han & &6, vi diéu quan trong 13 phai
c6 cac mdi lién két trong tam giac, dii mot
phan cta né cé thé duge nhian manh hon
phan khéc. Chting ta st dung 18i nay thudng
xuyén — Mantram Nam Gid — va thudng
dung vao cudi cac hoi thdo truc tuyén, cic



The power of the One Life — we really need
to be empowered at this time, because so
much has to be done, and it's easy to lose
power in the attempted doing, because our
technique is not yet perfect. Maybe if our
technique were better we would not lose
power. I have also noticed that when one is
serving, one gains power — but one has to
serve in the right way. And the Love of the
One Soul heart in the head
characterizes the lives of all who seek to aid
the Great Ones, all these other,
apparently distinct souls who are seeking to
serve our one Great Soul. So, not "is," but

and

"me." And

may I fulfil my part in the One work

by forgetting the little ego, by really
knowing what will help advance my brother,
whether it's pleasant or unpleasant — you
can be super sweet about things and still be
harmful. I recall the Dalai Lama saying that
when he met Mao Tse-tung the first time,
how incredibly nice Mao was to him — and
calculated pretty
obviously, because later war broke out and
China invaded Tibet. And right speech —
occult silence — I'm reading about that,

of course that was

particularly in the beginning of Rule 11 of
Rays and Initiations. So let's memorize this, if
you haven't done that already, because
somehow it declares what we have to be in
order to be members of this group, and to
promote the membership within this great
subjective group, which has now been
around for almost a hundred years.
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cudc hop ban diéu hanh cling da loai sinh
hoat.

Quyén ning clia Su Song Duy Nhat — lic
nay ching ta thuc su can dudgc tiép thém
quyén ning, vi ¢ qua nhiéu viéc phai lam,
va rat dé hao tdn quyén ning khi c6 ging
thuc hién, bdi ki thuit ctia ching ta chua
hoan hdo. C6 18 néu ky thuit t6t hon thi
chiing ta sé khéng hao tén quyén ning. T6i
cling nhan thdy rang khi phung sy, ngudi ta
c6 thém quyén ning — nhung phai phung su
ding cach. Vi Tinh thuong cfia Linh Hoén
Duy Nhat — trai tim trong dau — biéu hién
dic trung trong ddi séng cla tit cd nhiing ai
tim cach trg gitp cac Pang Cao C3, va tit ca
nhiing linh hon khéc c6 vé riéng biét ay dang
tim cach phung su Linh Hon Vi Pai duy nhat
ctia chung ta. Vay, khéng phéi “1a”, ma la
“con”. Va

cdu xin cho con hoan thanh phdn viéc ciia
minh trong Cong Viéc Duy Nhdt

bang cach quén di cdi ngi nhd bé, biang cach
thuc su biét diéu gi sé gitp huynh dé cta
minh tién 1én, du dé chiu hay khé chiu —
ngudi ta cé thé hét stic ngot ngao ma van gy
hai. T6i nhé Ptic Pat Lai Lat Ma ké rang khi
lan dau gip Mao Trach Pong, dng dy di doi
XU v&i Ngai tit té dén muc khé tin nhu thé
nao — va di nhién, kha r6 rang dé la sy tinh
toan, vi sau d6 chién tranh nd ra va Trung
Quodc xam chiém T4y Tang. Con 16i ndi dung
din — sy im ling huyén mén — t6i dang doc
vé diéu d96, dic biét & phan dau Quy luét 11
trong Cdc Cung va Cdc Cudc Piém Pao. Vi viy,
hiy ghi nhd 15i nay, néu cac ban chua lam, vi
theo mdt cach nao d6 né tuyén bd chiing ta
phai 13 gi @€ trd thanh thanh vién clia nhém
nay, va thic ddy viéc gia nhip nhém cht
quan vi dai nay, von nay di ton tai gan mot
tram nam.



[15] Then carry the thought forward from
the rapidly forming group of world-servers
to the Great Ones who stand back of our
world evolution.

We always want to be linking up with the
Masters of the Wisdom in the right way —
not, you know, requesting something from
them, although the Christ would say that
whatever shall be asked in His name, and
with faith in the response, shall see it
accomplished. But, of course, we're not
asking for the little personal self, off which
we've taken our eyes — we're asking for the
welfare of the world, the elevation of
humanity, and the right elevation of the
various kingdoms of nature. And those are
the kinds of things that, when we ask with
faith in the response of the Christ, will
happen.

I think I told you the story — this is, of
course, maybe a little bit of a personal thing,
but we lost a much-loved cat here, and the
cat still hasn't come back, but we were
distressed that we had done wrong, and the
cat was in danger, and probably really was. I
just said, well, okay, I asked to know
something about the fate of this cat — I did
that before I went to sleep — and this dream
came, the cat jumped into my arms, and it
was almost like a direct response. Now,
that's not the kind of thing I usually ask for,
but it showed that even here I had in mind
the welfare of this beloved animal — oh, by
the way, the name was Shiva, First Ray —
well, I hope he was able to fend for himself
out there, and I was given an answer about
his fate.
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[15] Sau d6, hdy dua tu tuéng ti nhom
nhiing ngudi phung su thé gian dang
nhanh chéng hinh thanh dén cac Pang Cao
Ca ding sau su tién hoa cfia thé gidi chung
ta.

Chting ta luén muén két ndi véi cdc Chan su
Minh Triét theo cich dung din — khéng
phai d€ cau xin Cac Ngai diéu gi, du Ptc
Christ c6 néi rang bat cit diéu gi dudc cau xin
nhéan danh Ngai, vdi duc tin vao su dap ung,
déu sé dudc thanh tyu. Nhung di nhién,
chiing ta khéng cau xin cho cai ngi ca nhan
nhd bé ma minh di théi chd muc vao —
chiing ta cau xin cho phtic 1di ctia thé gidi, su
nang cao nhin loai va sy ning cao ding dan
clia cdc gidi trong thién nhién. Va dé la
nhiing diéu sé xay ra khi chiing ta cau xin
véi duc tin vao su dap ing ctia Btc Christ.

T6i nghi minh da ké cho cac ban cau chuyén
nay — di nhién, c6 1€ hai riéng tu mot chut,
nhung & day chting t6i di lac mat mot con
méo rat dudc yéu quy, va né van chua trd vé;
chiing t6i dau budn vi nghi minh di 1am sai,
va con méo dang gip nguy hiém, cé 1é thuc
su 1a nhu vay. Téi chi néi rang tdi muoén dugc
biét d6i diéu vé so phin clia con méo nay —
t6i 1am thé trudce khi di ngl — r6i gidc mag
dén: con méo nhay vio vong tay tdi, gin nhu
mét sy dap tUng tryc tiép. Pé khdng phai 1a
diéu tdi thudng cau xin, nhung diéu ay cho
thay ngay ca & day, toi cling nghi dén su an
lanh ctia con vit yéu quy nay — nhén tién,
nd tén la Shiva, cung mot — t6i hy vong né
c6 thé ty xoay x& ngoai kia, va téi dd nhan
dudc 16i dap vé sd phan ctia né.



[16] This can be done in a few seconds of
time, wherever one may be, and in
whatever company,

because we do it silently,

[17] and will not only aid in the magical
worKk of the forces of light

— in many little subtle ways we can be
helping, we must never doubt the power of
Occultism and the power of the esoteric
approach, even though very subtle and not
likely to come crashing and banging onto
the physical plane with the words "notice
me" —and will not only aid in the magical
work of the forces of light, which can be very
high, these forces,

[18] but will serve to stabilize the
individual

— if we really knew what we were, we would
be stabilized. So knowing what the self is
and what it isn't is stabilizing —

[19] to increase his group consciousness

in the one soul

[20] and to teach him the process of
carrying forward interior subjective
activities in the face of and in spite of
outer exoteric functioning.

We are doing more concerning the dual life
— we do live a dual life, in the world but not
of it, and we have to sustain this dual
consciousness. The Masters certainly have it,
to
meditation, multitasking, and multi-layered
functioning; he tells us, in meditation, how

and we have learn multi-layered
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[16] Piéu nay c6 thé thuc hién chi trong vai
gidy, du dang & bat ci dau va cung vdi bat
ky ai,

vi chiing ta thuc hién trong im lidng,

[17] va khéng chi trg giup cong viéc huyén
thuit ctia cic manh luc anh sang,

— chuing ta c6 thé trg gitp bing nhiéu cich
nhd bé, tinh t&; dliing bao gid nghi ngd quyén
ning cia huyén bi hoc va quyén ning cia
cach tiép cin ndi moén, du rat tinh té va khé
c6 thé xuat hién Am i trén cdi hdng tran cling
15i tuyén bd “hdy chud v dén t6i” —va khong
chi trg giup cong viéc huyén thudt cia cdc
mdnh luc dnh sang, nhitng manh luc nay cé
thé & cap rat cao,

[18] ma con giup ca nhan tré nén viing
vang,

— néu thuc sy biét minh 14 gi, chting ta sé 6n
dinh viing vang. Vi vdy, biét ban ngi 1a gi va
khong phaila gi sé dem lai su 6n dinh —

[19] gia ting tAm thic nhém cuay,
trong linh hon duy nhat

[20] va day y tién trinh tiép tuc cac hoat
dong néi tam chéi quan ngay giita va bat
chiap nhiing hoat déng ngoai mén bén
ngoai.

Chung ta dang thuc hanh nhiéu hon vé doi
song kép — chuing ta qua thuc sdng mot doi
song kép, & trong thé gian nhung khoéng
thudc vé thé gian, va phai duy tri tdm thiic
kép nay. Cac Chan su chic chin cé diéu do,
con ching ta phai hoc tham thién nhiéu
tang, thuc hién nhiéu nhiém vu va hoat



many things we may have to keep in our
mind simultaneously.

WEell, there's a little bit of work on — what is
it called, coming here — the necessity for
purity, and then fundamental forms.

Fundamental forms comes next, and at least
we can start it, even though I have the
intention, and must hold to that intention,
to simply work a few more minutes and
produce a half-hour program, schedules
being what they are here. Let's repeat it: A
Treatise on White Magic, Rule 9.

Condensation next ensues. The fire and
waters meet, the form swells and grows.
Let the magician set his form upon the
proper path,

which will be a path that serves the Divine
Plan, of course, and not any selfish path.

[20b] Fundamental forms

[21] The simplicity of this Rule nine is such
that in a few words the entire process of
creative evolution is summarized.

We're going to have mind and emotion
meeting, the mental body and the astral
body — oftentimes the result of this is what
we call steam, right, a glamour-inducing
condition, but we can work our way through
that.

[22] On the mental plane an idea takes
form
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dong trén nhiéu tang; trong viéc tham thién,
Ngai cho chting ta biét cé thé phai dong thdi
giit bao nhiéu diéu trong thé tri.

C6 mot chiit cdng viée vé — phan sap dén goi
14 gi nhi — sy can thiét ctia tinh thanh khiét,
roi dén cac hinh tudng cin ban.

Cac hinh tuéng cin ban 13 phan tiép theo, va
it nhat ching ta cé thé bat dau, du tdi céd y
dinh, va phai gitt ding y dinh ay, chi lam
thém vai phut dé cé mét chuong trinh nita
gig, véi lich trinh 8 ddy nhu hién nay. Hay
nhic lai: Ludn vé Chdanh Thudt, Quy luit 9.

Su ngung tu tiép theo xay ra. Lita va nudc
gip nhau, hinh tuéng phong 1én va ting
truéng. Hiy dé nha huyén thuit dit hinh
tudéng ctia minh trén con dudéng thich hgp.

di nhién, d6 sé 1a con dudng phung sy Thién
Co, chit khéng phai bat ky con dudng ich ky
nao.

[20b] Nhiing hinh tudng can ban

[21] Quy luit chin nay gian di dén miic chi
trong vai 19i i tém ludc toan bé tién trinh
tién hoa sang tao.

Chiing ta sé ¢ su gip gd gitta thé tri va cAm
xuc, giita thé tri va thé cdm duc — thudng
thi két qua 1a diéu ching ta goi 1a hoi nudc,
moét trang thai gy ra 4o cdm, nhung ching
ta cé thé nd luc vuot qua diéu doé.

[22] Trén c6i tri, mét y tuéng thanh hinh.



— hopefully fed by the soul, and the mind
being in the light of that soul.

[23] On the desire plane sentient energy
pervades that form

and

attracting, repelling, desiring,
rejecting; there is the desire to see that form

emerge.

[24] Under the evolutionary process the
form "swells and grows,"

becomes  significant, @ powerful, not
negligible, something that can make an

impact.

[25] Through the right direction of the
form and its orientation in the needed
direction, the purpose of the thinker

— the soul, combined with the thinking
man —

[26] is fulfilled.
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— hy vong dudc linh hdn nudi dudng, va thé
tri & trong anh sang ctia linh hon ay.

[23] Trén c6i duc vong, ning lugng c6 cam
giac tham nhuan hinh tudéng ay.

— thu ht, ddy i, ham mudn va khudc ti;
c6 duc vong muén thiy hinh tudéng ay xuit
hién.

[24] Trong tién trinh tién hoa, hinh tudng
“né ra va tang truéng”.

trd nén dang ké, manh mé, khong thé xem
nhe, mot diéu cé thé tao tac ddng.

[25] Nho su din dit dung ddn d6i vdi hinh
tudéng va viéc dinh hudéng no theo hudng
can thiét, muc dich ctia ngudi tu tuéng

— linh hén, két hop véi con ngudi tu duy —

[26] dudc hoan thanh.



So, here we have given the method of
creation: we meditate, we contact the soul, a
form is sensed. That form is cultivated
within the mind, and then it descends to the
astral plane, and desire for the creation of
that form, its manifestation, pervades the
form which has descended to the astral
plane — it's getting more powerful all the
time, fed by mind and desire. If we simply
leave it on the plane of mind, we may not
have the desirous intensity or impulse to see
it through into manifestation. And then we
are aware that there are two paths, and we
set the form upon the proper path, and not
any negative path which is out of alignment
with the Divine Plan.

[27] All life is vibration and the result of
vibration is form, dense or subtle, and ever
subtler as ascension takes place

— that is, once we have some division,
because you can't have a homogeneous
something vibrating,

since it requires

movement, and movement requires
division. In other words, on the cosmic
physical plane we have what are called,
relatively, the formless realms, but they are
not really formless in the cosmic sense —
they are formal, and there is a vibratory
frequency characteristic of each of the
subplanes on the cosmic physical plane. We
don't know about the cosmic astral and so

forth — that is a question.

[28] As the pulsating life progresses its rate
of vibration changes, and in this changing
of vibration lies hid the secret of form-
shattering and form-building.
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Viy 8 diy chung ta c6 phuong phép sang tao:
chiing ta tham thién, tiép xtc véi linh hon,
cam nhin dudc mét hinh tuéng. Hinh tuéng
ay dudc vun bdi trong thé tri, rdéi gidng
xudng cdi cdm duc; duc vong mudn sang tao
hinh tudng iy, mudn né biéu hién, thim
khip hinh tuéng di gidng xuéng cdi cam
duc — nd ngay cang manh mé hon, dugc tri
tué va duc vong nudi dudng. Néu chi dé né
trén cdi tri, ching ta cé thé khéng cé cudng
d6 duc vong hay xung luc can thiét dé dua
né dén chd bidu hién. R6i ching ta nhan biét
rang cé hai con dudng, va dit hinh tuéng
trén con dudng thich hop, chit khéng phai
bat ky con dudng tiéu cuc nao khéng chinh
hgp vdi Thién Co.

[27] Moi su song déu 1a rung ddéng, va két
qua cda rung déng 1a hinh tudéng, dim dac
hay thanh nhe, va ngay cang thanh nhe
hon khi su thing tién dién ra.

— nghia 1a, mot khi ¢6 su phan chia nao do,
vi khéng thé cé mot cai gi hoan toan doéng
nhat lai rung déng, bdi rung déng doi hdi
chuyén dong, ma chuyén dong doi hdi su
phan chia. Néi cach khac, trén cdi hong tran
vii try, chuing ta c¢é nhiing canh gidi dudc goi
mot cach tuong ddi 1a v6 hinh tuéng, nhung
chiung khong thuc sy vé hinh tudng theo
nghia vii tru — ching van cé hinh tudng, va
mdi ¢bi phu trén cdi hdng tran vii tru déu cé
mdt tan sd rung déng dic trung. Chung ta
khong biét vé ¢di cAm duc vil tru va nhiing
cdi tiép theo — d6 13 mot cau hoi.

[28] Khi su song dang dao dong nhip nhang
tién trién, toc d6 rung déng cha noé thay
d6i, va chinh trong su thay déi rung dong
nay an chita bi mat cta viéc pha vd va xay
dung hinh tudng.



A big hint, because we can apply changes of
vibration to a form that exists, in such a way
that it either increases in its integrity and
power or in such a way that it disintegrates
— the Law of Disintegration, third law,
throat center, vibration, and the use of
constructive and destructive mantrams.

[29] Forms are of four kinds in this era of
the fourth round.

We're not really going to have much time
here, because I do have to stick to this half
hour, unfortunately, but it's just the way
things are when you have to look towards
the physical plane for manifestation. There
are four kinds of forms in the kingdoms, and
in the fourth kingdom of nature, because it
is the fourth, one can enter the fifth
kingdom, or the sixth, or the seventh, and
still preserve the fourth type of form — that
of the human form as it now is — because
the entry into those kingdoms is a subtle
matter, and the form as provided for the
fourth kingdom remains as it is. We're not
yet in the fifth round, or dealing with the
fifth chain;
accordingly.

the numbers will change

[30] 1. The Form of the Personality, that
vehicle of physical, astral and mental
matter that provides the means of contact
in the three worlds. It is built in each life,
the key of the vibration being set up in the
life preceding the present. That form
proves adequate for the average man and
serves him till death.

We come in vibratorily with what we left off,
outgoing, in the last incarnation.
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Mot goi ¥ 16n, vi chiing ta c6 thé ap dung
nhiing thay d6i rung déng 1én mot hinh
tuéng dang ton tai, theo cach 1am ting tinh
toan ven va quyén ning cfia né, hoic theo
cach khién né tan rd — Dinh luit Tan R4,
dinh luit tht ba, trung tdm c6 hong, rung
dong, va viéc st dung cic mantram kién tao
va huy diét.

[29] Trong ky nguyén ctia cudc tuan hoan
thi tu nay, c6 bon loai hinh tudéng:

Chung ta thuc su sé khdng cé nhiéu thoi
gian & day, vi tiéc 12 t6i phai gitt ding nlia gid
nay; nhung moi viéc 1 nhu viy khi phai
hudng dén c6i hong tran dé biéu hién. Cé
bon loai hinh tudng trong cac gidi; va trong
gidi thi tu cla thién nhién, vi d6 1a gidi thu
tu, ngudi ta cé thé budc vio gisi thit nim,
thi sdu hay th bdy ma van gilt loai hinh
tudng thu tu — tdc hinh tudng con ngudi
nhu hién nay — bdi viéc budc vio cac gidi dy
12 mot van dé tinh té, va hinh tuéng danh
cho gidi thit tu vin gilt nguyén nhu thé.
Chting ta chua & trong cudc tuan hoan thi
nim, cling chua dé cip dén diy thi nim; cic
con sd sé thay d8i tuong tng.

[30] 1. Hinh Tudng cuia Pham Ngd, van cu
cau thanh tit vat chat hong tran, cam duc
va tri tué, cung cip phuong tién tiép xuc
trong ba c6i gidi. Hinh tudng ay dudc xiy
dung trong méi kiép song, véi am chi ctia
rung déng dudc xac lap trong kiép song
lién trudc kiép hién tai. Hinh tuéng ay té ra
thich hgp véi ngudi binh thudong va phuc
vuy cho dén khi chét.

Vé mit rung d6ng, khi di vao kiép nay, ching
ta tiép ndi nhitng gi minh di délaikhira di g
kiép trudc.



[31] The man who is entering on the occult
path starts with the vehicle provided, but
during incarnation builds for himself ever
anewer and better vehicle,

perhaps through the image of the ideal man
in the heart, a version of the Master in the
heart,

[32] and the more progressed he is the
more consciously he works,

realizing the necessity, the importance of
doing so, instead of just kind of blundering
on through.

[33] Hence eventuates that constant
turmoil and frequent ill-health of the
beginner in the occult life. He senses the
law, he realises the need of raising his key,

his keynote, his frequency,

[34] and frequently he begins with
mistakes. He starts to build anew his
physical body by diet and discipline,
instead of working from the inner
outward.

So, occultly, work from within.

[35] In the careful discipline of the mind
and the manipulation of thought-matter
and in transmutation of emotion comes
the working out on the physical plane

— obviously, if we could only fathom it,
work from above to below.
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[31] Ngudi dang budc vao con dudng huyén
bi khéi dau vdi van cu sin c6, nhung trong
thoi gian 1am pham, y khong ngung xay
dung cho minh mét vin cu méi hon va tot
hon,

cé 1é qua hinh dnh con ngudi ly tudng trong
tim, m6t hinh dnh ctia Chén su trong tim,

[32] va cang tién bd, y cang lam viéc mot
cach co y thuc.

nhin ra su can thiét, tam quan trong cta
viéc 1am nhu vy, thay vi ct mdé mam tién
tdi.

[33] Do d6 ma nay sinh tinh trang xao trén
lién tuc va stic khoé thudng xuyén suy yéu
& nguoi mdi budc vao ddi song huyén bi. Y
cam nhan dudc dinh luit, nhan ra nhu cau
ning cao &m chd ctia minh,

cht Am, tan s6 ctia minh,

[34] va thuong bat dau bang nhiing sai lam.
Y bit dau xay dung lai thé xac bang ché d6
in udng va ky luit, thay vi lam viéc tit bén
trong ra bén ngoai.

Vi vdy, vé mit huyén mén, hiy hoat ddng tit
bén trong.

[35] Chinh viéc rén luyén thé tri mét cach
cin trong, van dung chat liéu tu tuéng va
chuyén hoa cam xtc sé mang lai két qua
trén c6i hong tran.

— hién nhién, néu cé thé thiu triét diéu iy,
hiy hoat déng ti trén xuéng dudi.



[36] Add to the two above, physical plane
purity as to food and manner of life, and in
seven years time the man has built for
himself three new bodies around the
permanent atoms,

and they will be much more successful in
holding the vibration of the soul and
expressing it.

We may review this next time. This is now
the end of A Treatise on White Magic video
commentary, program number 14, one half
hour approximately, Rules for Magic on the
Astral Plane, Rule Nine, 9.2. So now we will
begin here, and what page are we on — page
262.Page 262, and here is the beginning of A
Treatise on White Magic video commentary
program number 15; we don't know how
long. Rules for Magic on the Astral Plane,
Rule Nine — I see I must like Rule 11 a lot,
because I managed to do that — Rule Nine,
and it's going to be 9.3. We'll see whether it's
a half hour or more.

So, the very first form that we dealt with is
the personality form. Remember that form-
building, interestingly, comes under the
second ray; the matter out of which that
form is built comes from the third ray — it's
the third-ray factor, but the form itself, that
magnetic aggregation of related energies
and lesser forms, relates to the second ray.

This form of the personality — I think we'll
be quite interested in the different kinds of
forms that show up: the form of the
environment, the form of the devotee (that's
interesting, no?), and the form of the causal
body. Why these particular forms? Let's try
to figure that out.
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[36] Thém vao hai diéu trén su thanh khiét
trén c6i hong tran veé thic in va 16i song,
thi trong vong bay nam, y da xay dung cho
minh ba thé mdi quanh cic Nguyén ti
truong ton.

va cic thé nay sé thanh cdng hon nhiéu
trong viéc duy tri rung déng ctia linh hon va
biéu 16 rung ddng ay.

Lan tdi ching ta c6 thé 6n lai diéu nay. Pén
day két thic chuong trinh binh gidng bang
video vé& Ludn vé Chdnh Thudt, chudng trinh
sd 14, khodng nta gid, Cac Quy Luat Huyén
Thuit trén C6i Cdm Duc, Quy luit Chin, 9.2.
Bay gid chung ta sé bat dau & day, va dang &
trang nao — trang 262. Trang 262, va day la
phan mé& dau chuong trinh binh gidng bing
video vé Luin vé Chanh Thuit sb 15; chiing
ta chua biét sé dai bao lau. Cac Quy Luit
Huyén Thuit trén C6i Cam Duc, Quy luit
Chin — t6i thdy han minh thich Quy luat 11
lam, vi di ghi thanh nhu vdy — Quy luit
Chin, va sé 1a phan 9.3. Chung ta sé xem
chuong trinh dai ntia gid hay hon.

Vay, hinh tudng dau tién ma ching ta di dé
cip 12 hinh tuéng pham ngi. Hiy nhd ring,
diéu thu vi 13 viéc kién tao hinh tudng thudc
cung hai; vit chit dung dé kién tao hinh
tudng dy dén tlil cung ba — d6 1a yéu td cung
ba, nhung chinh hinh tudng, su tip hgp tu
tinh c@ia cdc ning lugng va cac hinh tuéng
nhd hon c6 lién hé véi nhau 3y, lai lién quan
dén cung hai.

Hinh tudng pham ngi nay — t6i nghi ching
ta sé kha quan tdm dén nhiing loai hinh
tudng khac nhau dugc néu ra: hinh tudng
cia mdi trudng, hinh tudng clia ngudi sung
tin — thu vi phai khéng? — va hinh tuéng
ctia thé nguyén nhan. Tai sao lai 1a nhiing



Thank you, and we'll be working ahead in
this book — I suspect another hundred
programs will be coming out of it, because
it's a long book, and it goes into great detail
about the process of magical creation and
the recreation of ourselves. See you then.
Many blessings, lots of love — talk to you
later. Bye-bye.
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hinh tudng cu thé nay? Chung ta hiy co
ging tim hiéu.

Cam on cac ban, va ching ta sé tiép tuc
nghién cttu cudn sich ndy — tbi doan sé con
thém mét tram chuong trinh nita tu day, vi
day 12 mot cudn sach dai, trinh bay rat chi
tiét vé tién trinh sang tao bang huyén thuit
va viéc tdi tao chinh chung ta. Hen gip lai
cac ban. Xin giti nhiéu phtc lanh va thit
nhiéu tinh thuong — chiing ta sé trd chuyén
tiép sau. Tam biét.



Astral Rule 15
Toém Tat

§ Rung dong tuong hop va hinh tuéng moi truong

Mbi trudng gdm ca tiép xtic bén ngoai lan nhitng quan hé trén cac cdi ndi tdm. Cac thanh phan hoa
hdp vé rung ddng tao tinh cd két, nén khi ngudi hoc nang cht 4m, moéi trudng cii cé thé trd nén bat
hoa. Luit C8 Két va tinh hai hoa cfia Cung hai, Cung bon dudc diing dé giai thich vi sao sut khéi dau
mdi cé thé di cling pha v& va ¢ 1ap ma khdng nhit thiét 1a diéu xau.

§ C6 ddc va budc chuyén ctia diém dao do

Trang thai & giita ddi s6ng ba cdi va ddi séng cac Chan su dudc lién hé véi su 6 ddc dic biét ctialan
diém dao tht tu. Hinh anh thip gia, dudng ham t0i, su rdi di cia Théai duong Thién Than va
Vulcan bi diy khdi thién gidi md rong y nghia ctia bude chuyén niy. Nhiing tuong Ung véi
Gethsemane va céc cap diém dao dugc giit nhu dién giai cia Thay MDR, trong khi su ¢6 ddc duge
xem 13 tam thdi trude mot doi song réng 16n hon.

§ Thoai mai khong tu chitng minh tién b

Khi méi trudng hoan toan thda min, ngudi hoc can xét liéu dé 1a quan binh hay sy tri tré. Hinh
anh ca hoi bai ngudc dong cho thiy tién bo cé thé doi gid bang va cham va bat tién. Can nhin ca hai
hoa 14n xung d6t trong hoan canh, rdi ddnh gid chiing theo trach nhiém véi Thién Co va y chi trd
nén hitu dung hon.

§ Ai ciing c6 d6i tugng sung tin

Stung tin khong chi thudc ngudi cé Cung sau: moi ngudi diing ning luong cho diéu minh séng vi
né. 6i tugng cé thé 1a s hitu hong tran, gia dinh, danh vong, nghé thuit, khoa hoc, triét hoc hoic
mdt trang théi tritu tugng khé dién dat. Viéc xem xét minh that sy mudn gi, trd ning lugng cho
diéu gi va dang 3 giai doan nao trong su khai m3 Hoa Sen Chan Ngi 1am rd hinh tudng clia ngudi
sung tin.

§ Muc tiéu mdi va su dau dén khi d6i cht am

Khi mo6t muc tiéu dudc dat rdi vugt qua, rung ddng va hinh tudng tudng ting cé thé tan ra dé
nhudng chd cho muc tiéu khéc. Su déi giong trong 4m nhac minh hoa ndi dau thaim my ctia thay
d6i, con giai thoai Brahms-Franck dudc néu nhu hdi tudng riéng. Nhan Mi cung cip hinh adnh thay
muc tiéu, dat muc tiéu r6i thay muc tiéu ké tiép, ké ca khi muc tiéu ay 1a mot trang thai tdm thiic
hon 12 mot vat thé.

§ Nhip thay ddi qua cac kiép va trong mot kiép

M6t cht 4m cé thé giil qua nhiéu kiép & giai doan dau, nhung khi phét trién nhanh hon, con ngudi
c6 thé thay d6i manh ngay trong mot kiép. Nhitng ciu héi vé dau hiéu moc, cdc nhém bay hoic
chin kiép va kha ning nhin ra mot c4 nhan qua nhiéu doi dudc dit ra nhu hudng suy xét. Trén
duong du bi, Vulcan va Sao Diém Vuong dudc lién hé vdi cac hinh tudng bi pha v; tuy vay kj nang
ting 1én c6 thé gitip thay d6i ma van giii tinh cd két.

§ Tinh ban ly tuéng va huéng sung tin siu hon

Su bién d6i clia rung déng c6 thé chuyén hudng tinh ban, hdn nhan va nhitng hinh thiic gin bo,
nhung khéng nhat thiét pha hiy tinh thuong that su. C6 ngudi cting tién, cé ngudi can thém thoi
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gian r6i mdi theo budc, tao ca dau ddn 1an trach nhiém néu guong. Ngay ca cau néi minh sting tin
gido 1y cling can dudc xét sau: diéu thu hit 1a 4nh sang, tinh thuong, quyén ning, su tiép xtc hay
mot pham tinh nao khac?

§ Thé nguyén nhan nhu kiét tac ctia nhiéu doi

Thé nguyén nhan 13 vin cu clia tdm thic cao hon pham ngi va ngdi dén ctia Thudng D& ndi tai,
dudc lién hé véi vién ngoc trong hoa sen va Chan Than phéng phat. Binh gidng khio sat vi tri ctia
né theo géc nhin Hanh Tinh Thugng D& va Théi duong Thudng dé, véi cac tuong ing con mang
tinh tudng doi. Su tao tic qua nhiéu nghin kiép bdi Thai duong Thién Than dugc xem nhu mot
kiét tac; pha hity van cu 4y khong nhat thiét 1am mat ndi dung di dugc chuyén sang Tam Nguyén.

§ Tt mat ché nuong tua dén ban phiuc

Diém dao d6 mat nhitng chd nuong tua trong ba cdi dé nhin ra tinh than thiéng liéng va ban thé
cia minh sdu hon. Hinh 4nh mét tay dat trong tay Cha trén Trdi, tay kia ban phtc cho nhan loai
cho thay quan hé mdi gitta Chan Than va phung su. Mayavirupa dugc dé xuit nhu van cu dugc
kién tao theo nhu ciu thay vi tiép tuc chiu pha v& nhu trudc; sy mém déo va thich nghi gitip vuot
nhiing x4o tron khi Cung mdi va thoi dai méi di vao.

Text - Van ban

[1] 2. The Form of the Environment. [2] This is [1] 2. Hinh Tudng cia Méi Trudng. [2] Day
really the evolutionary working out of the thuc sy 1 sy trién khai theo chiéu thing
involutionary group soul. [3] It relates to our thuong tién hod ctia hon nhém gidng ha tién
contacts, not just exterior, but on the inner =~ ho4. [3] Piéu nay lién quan dén nhiing tiép
planes as well. [4] In similarity of vibration = xuc cta ching ta, khéng chi & bén ngoai ma
comes coherency. [5] When therefore a man cd trén cdc coi bén trong. [4] Tu sy tuong
raises his vibration and builds anew from dong vé rung déng nay sinh tinh cd két. [5]
the beginning, and alters consequently his Vi viy, khi mét ngudi niang cao rung déng
key, it results in dissonance in his  cfia minh, xdy dung lai tit ddu va do dé thay
surroundings and subsequent discord [6]. ddi Am giai ctia minh, diéu ay gdy ra su bat
Therefore—under the law—there comes hoa diéu trong méi trudng xung quanh y va
always to the striver after the Mysteries and su bat hoa tiép theo [6]. Do d6—theo dinh
the manipulator of the law, a period of  luidt—ngudind luc tim cau cdc Huyén Nhiém
aloneness and of sorrow when no man va van dung dinh luét ludn trai qua mét thai
stands by and isolation is his lot. In lesser ky don déc va budn kho, khi khong mot ai
degree this comes to all, and to the arhat (or dtng bén canh va su c6 1ap 1a sd phan cta y.
initiate of the fourth degree) this complete  Diéu nay dén vdi tit cd moi ngudi & muiic do
isolation is a characteristic feature. [7] He nhe hon, con doi véi vi A-la-han (hay diém
stands midway between life in the three dao d6 bac bdn), su cb 1ap hoan toan nay la
worlds and that in the world of adepts. [8]  mot nét dic trung. [7] Y ding & giita d5i song
His vibration does not synchronise, prior to  trong ba cdi gidi va ddi sdng trong thé gidi
initiation with the vibrations of either clia cac chan su. [8] Trude khi diém dao, rung
group. Under the law he is alone. [9] But this dong clia y khdng déng bd véi rung déng clia
is only temporary. When the environment nhém nio trong hai nhém 4y. Theo dinh
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satisfies then is the moment of anxiety; it
indicates stagnation. The application of the
law causes primary disruption.

[10] 3. The Form of the Devotee. [11] Yes, I
mean just that word, for it expresses an
abstract idea. Each person of every degree
has his devotion, that for which he lives,
that for which—in ignorance, in knowledge
or in wisdom—he wields as much of the law
as he can grasp. [12] Purely physical may
that devotion be, centred in flesh, in lust for
gold, in possessions concrete. [13] He bends
all his energies to the search for the
satisfaction of that concrete form and
therein learns. [14] Purely astral may be the
aim of the devotee—love of wife or child, or
family, pride of race, love of popularity, or
lust of some kind—to them he devotes the
whole of his energy, using the physical body
to fulfil the desire of the astral.

[15] Higher still may be the form of his
devotion, —love of art, or science or
philosophy, the life religious, scientific, or
them he his
energies, physical, astral and mental, and
always the form is that of devotion. [16]
Always the vibration measures up to the
goal, finds that goal, passes

disintegrates. [17] Pain enters into all

artistic—to consecrates

it and

shattering of the form, and changing of the
key. [18] Many lives, for millennia of years,
are spent under the lower vibrations. [19] As
evolution progresses, more rapid is the
development, and the key changes from life
to life, [20] whereas in the earlier stages one
key or tone might be sounded for several
lives in their entirety. [21] As a man nears
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luat, y don ddc. [9] Nhung diéu nay chi 1a
tam thd&i. Khi méi trudng dem lai sy thod
man thi dé mdi 1a Iic dang lo ngai; diéu dy
cho thay su tri tré. Viéc 4p dung dinh luit
thoat dau gay ra su x40 tron.

[10] 3. Hinh Tudng ciia Ngudi Sung Tin. [11]
Pung vay, T6i muoén ndéi chinh tit dy, vi né
dién dat mot ¥ tudng tritu tugng. Moi ngudi
& moi cap d6 déu cé ddi tugng sung tin clia
minh, diéu ma y séng vi né, diéu ma vi né—
trong v6 minh, trong tri thic hay trong
minh triét—y van dung dinh luit dén miic
minh cé thé nam bit. [12] Su sting tin 4y ¢6
thé thuan tuy thudc vé hong tran, tip trung
va0 xac thit, vao 1ong ham muén vang bac,
vao nhiing s& hitu cu thé. [13] Y don moi
ning lugng vao viéc tim cdch thod mén hinh
tudng cu thé dy va qua d6 hoc héi. [14] Muc
tiéu clia ngudi stung tin cé thé thuan tuy
thudc vé cdm duc—tinh thuong danh cho vg
con hay gia dinh, long tu hao vé nhan loai,
long yéu thich su ndi tiéng, hoic mét loai
duc vong nao dé—y danh toan bl nang
luong cho nhitng diéu 4y, diing thé xac dé
thod man duc vong ctia thé cam duc.

[15] Hinh tudng clia sy sting tin noi y ¢ thé
con cao hon nita—tinh yéu nghé thuat, khoa
hoc hay triét hoc, ddi séng ton gido, khoa
hoc hay nghé thuat—y thanh hién cac ning
luong hdng tran, cdm duc va tri tué clia
minh cho nhiing diéu 4y, va hinh tudng ay
luén 14 hinh tudng cta su sung tin. [16]
Rung déng luén vuon téi muic tuong xung
véi muc tiéu, tim thiy muc tiéu ay, vugt qua
né rdi tan ra. [17] Pau dén hién dién trong
moi su pha v& hinh tudng va thay d6i 4m
giai. [18] Nhiéu kiép song, trdi qua hang
thién nién ky, dién ra duéi nhiing rung déng
thap. [19] Khi tién hod tiép dién, sy phat
trién cang nhanh hon, va 4m giai thay d6i ti
kiép nay sang kiép khac, [20] trong khi & cac
giai doan dau, mot Am giai hay mét Am sic



the Path, the Probationary Path becomes
strewn with many shattered forms, [22] and
from lesser cycle to lesser cycle he changes
the key, often in one life heightening his
vibration several times. [23] See therefore
how the life of all aspirants, if progressing
with the desired rapidity, is one of constant
movement, constant  changes and
differentiations, and continuous building
and breaking, planning and seeing those
plans disrupted. [24] It is a life of ceaseless
suffering, of frequent clashing with the
of numerous
of
mutation ceaseless and consequent agony.
[25] Ideals are transcended only to be found
to be stations on the road to higher; visions
are seen, only to be replaced by others;

dreams are dreamt only to be realized and

environing circumstances,
friendships made and transferred,

discarded; friends are made, to be loved and
left behind, and to follow later and more
slowly the footsteps of the striving aspirant;
and all the time the fourth form is being
built.

[26] 4. The Form of the Causal Body. [27] This
is the vehicle of the higher consciousness,
[29] [28] the temple of the indwelling God,
which seems of a beauty so rare and of a
stability of so sure a nature that, when the
final shattering of even that
masterpiece of many lives, bitter indeed is
the cup to drink, and unutterably bereft
[30]
Conscious then only of the innate Divine
Spirit, conscious only of the Truth of the

comes

seems the unit of consciousness.

Godhead, realizing profoundly and to the
depths of his being the ephemeral nature of
the form and of all forms, standing alone in
the vortex of initiatory rites, bereft of all on
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c6 thé vang 1én sudt tron nhiéu kiép song.
[21] Khi m6t ngudi tién gan Pudng Pao, Con
Pudng Du Bi trd nén ngdn ngang nhiing
hinh tudng tan v&, [22] va tit chu ky nhd nay
sang chu ky nhé khdac, y thay déi 4m giai,
thudng nang cao rung déng clia minh nhiéu
1an ngay trong mét kiép séng. [23] Vi vay,
hiy thay rang ddi séng cia moi ngudi chi
nguyén, néu tién bo vdi téc dé6 mong muon,
12 mot doi song khoéng ngling van dong,
khong ngiing thay ddi va bién phan, lién tuc
x4y dung rdi pha bd, hoach dinh rdi ching
kién nhitng ké hoach 4y d6 vd. [24] D6 13 mot
doi séng dau khd khong ngling, thudng
xuyén va cham véi hoan cdnh xung quanh,
vdi nhiéu tinh bang hitu dudc thiét 1ap rdi
chuyén dich, véi sy bién d6i khoéng ngling va
ndi thong khé theo sau. [25] Nhiing Iy tudng
dudc vugt qua dé rdi ngudi ta nhan ra chiing
chi 12 nhiing tram ding trén dudng 1én cao
hon; nhitng linh dnh xuit hién chi &€ roi
nhudng ché cho nhitng linh dnh khic;
nhiing gidc mo dudc dp @ chi dé thanh hién
thuc réi bi gat bd; nhitng ngudi ban dudc két
giao, dudc yéu thudng rdi bi dé lai phia sau,
dé vé sau budc theo, chdm hon, dau chin clia
ngudi chi nguyén dang nd luc; va sudt thdi
gian 4y, hinh tudng thi tu dang dudc xay
dung.

[26] 4. Hinh Tudng ctia Thé Nguyén Nhan. [27]
Pay 1a hién thé cfia tdm thiic cao hon, [29]
[28] ngdi dén ctia Thuong dé ndi tai, dudng
nhu mang mét vé dep hiém cé va mot su bén
vitng chic chian dén ndi, khi su pha v& cudi
cuing xay dén ngay ca vdi kiét tac ctia nhiéu
kiép song 4y, chén dang phai udng qua that
cay diang, va don vi tdm thic dudng nhu mat
hét moi chd dua dén muc khong 16i nao dién
ta dudc. [30] Bay gid chi con nhan biét Tinh
Than Thiéng Liéng von cé bén trong, chi con
nhan biét Chan Ly ctia Thugng D&, nhin ra
sau sic dén tan day su hién tén clia minh
ban chit phit du ctia hinh tuéng va cia moi
hinh tudéng, diing don ddc gitra con xody clia



which he may have leant (be it friend,
Master, doctrine or environment), well may
the Initiate cry out: “I am that I am, and
there is naught else.” [31] Well may he then
figuratively place his hand in that of his
Father in Heaven, [32] and hold the other out
in blessing on the world of men, [33] for only
the hands that have let slip all within the
three worlds are free to carry the ultimate
blessing to struggling humanity. [34] Then
he builds for himself a form such as he
desires, —a new form that is no longer
subject to shattering, but suffices for his
need, to be discarded or used as occasion
warrants.

[35] In these days you will need to ponder on
this matter of the form, for with the
entering in of a new ray, [36] and the
commencement of a new era comes ever a
period of much disruption until the forms
that be have adapted themselves to the
newer vibration. [37] In that adaptation
those who have cultivated pliability and
adaptability, or who have that for their
personality ray, [38] progress with less
disruption than those more crystallized and
fixed.

Commentary 15 - Rule IX - 9.3

Hi and welcome back. I'm
beginning to work again on A Treatise on

White Magic.

everybody,

We're in the Rules for the Astral Plane. It's
possible you may hear a little background
hum here, because, believe it or not, it's a
very hot day in Finland, and I have one of
those little cooler boxes, called Arctic Air,
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cac nghi 18 diém dao, mat hét moi diéu ting
c6 thé nuong tua (du 1a ban hitu, Chan su,
gido ly hay méi trudng), qua thit diém dao
dd c6 thé kéu 1én: “Téi 1a chinh T6i, va khong
con gi khac.” [31] Bdy gid, theo nghia biéu
tugng, y qua that cé thé dit ban tay minh
vao ban tay Cha trén Trdi, [32] va dua ban
tay kia ra ban phtc lanh cho thé gidi loai
ngudi, [33] vi chi nhiing ban tay dd buéng bo
moi thu trong ba c6i gidi mdi tu do mang
phtc lanh t8i hau dén cho nhan loai dang
tranh d4u. [34] Khi 4y, y xay dung cho minh
mét hinh tuéng nhu y mong muén, —mot
hinh tudng mdi khong con chiu su pha va,
nhung dap ng d nhu ciu cta y, dé€ gat bd
hay st dung tuy theo hoan canh.

[35] Trong nhiing ngly niy, cic ban can suy
ngam vé van dé hinh tudng nay, vi cing véi
su di vao ciia mot cung mdi, [36] va su khéi
dau cia mét ky nguyén mdi, ludn xuat hién
mot thdi ky nhiéu xdo trén cho dén khi céc
hinh tudng hién hi{tu thich nghi véi rung
doéng méi hon. [37] Trong su thich nghi dy,
nhitng ngudi di vun bdéi tinh mém déo va
kha ning thich nghi, hodc c6 cung pham nga
mang pham tinh 4y, [38] tién bd véi it xdo
trén hon nhitng nguoi da két tinh va co dinh
hon.

Xin chao moi ngudi va chao mung cac ban
trd lai. T6i bat dau tiép tuc nghién ctu Ludn
vé Chdnh Thudt.

Chung ta dang & phan Cic Quy Luit danh
cho C&i CAm Duc. C6 thé cac ban sé nghe
thidy mot tiéng U nhe & day, vi du tin hay
khong, hdm nay & Phan Lan trdi rat néng, va
t6i c6 mot chiéc may 1am mat nhd mang tén



humming away beneath the desk, so I hope
that's not a problem — melting in one's chair
is more of a problem.

We've been dealing here with what is called
fundamental forms, and the simplicity of this
Rule nine is such that in a_ few words the entire
process of creative evolution is summarized.

So, all life is vibration and the result of
vibration is form — this is what we reviewed
togetherin 9.2.

All life is vibration and the result of
vibration is form, dense or subtle and ever
subtler as ascension takes place.

Really, the entire cosmic physical plane is
filled with forms — we don't know about the
cosmic astral plane, but in a way the entire
universe, when compared to the Absolute, is
a form, you might say.

As the pulsating life progresses its rate of
vibration changes, and in this changing of
vibration lies hid the secret of form-
shattering and form-building.

So, we have discussed the form of the
personality; now we're going to begin,
maybe, with some other forms which are a
little more obscure — the form of the
I think,

personality, is fairly easy to

understand.

[1] 2. The Form of the Environment.

Let's give this a little acknowledgement.
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Khoéng Khi Bic Cuc dang chay 11 U dudi ban.
Hy vong diéu d6 khong gy trd ngai — ngdi
néng dén tan chay trén ghé con 13 trd ngai
16n hon.

& day, ching ta di ban dén nhiing gi dudc
goi 1a céc hinh tudng can ban, va Quy ludt
Chin nay don gidan dén muc chi trong vai 10i dd
tém lugdc toan bé tién trinh tién hod sdng tao.

Moi su song déu 1a rung déng, va két qua clia
rung dong 1a hinh tuéng — d6 1a diéu chung
ta di cting 6n lai trong phan 9.2.

Moi su song déu la rung dong, va két qua
cua rung dong 1a hinh tuéng, dim dic hoac
tinh té, va ngay cang tinh té hon khi su
thiang 1én dién ra.

That vy, toan bd cdi hong tran vii tru tran
day cac hinh tuéng — chung ta khong biét vé
cdi cAm duc v try, nhung theo mét nghia
nao do, cé thé ndi toan thé vii tru, khi so véi
Tuyét P6i, 1a mét hinh tudng.

Khi su song dang dap nhip tién trién, toc
d6 rung déng ctia noé thay do6i, va chinh
trong su thay d6i rung ddng nay an chita bi
mat cha viéc pha vd va kién tao hinh
tudng.

Chting ta di thdo luin vé hinh tuéng clia
pham ng3; gid day, cé 18 chiing ta sé bat dau
véi mét s6 hinh tudng khac khé nhan biét
hon d6i chut — t6i nghi hinh tudng cta
pham ngi tuong ddi dé& thau hiéu.

[1] 2. Hinh Tudng cia Méi Truong.

Chung ta hiy luu tdm d6i chut dén diéu nay.



[2] This is really the evolutionary working
out of the involutionary group soul.

There is much in this anima mundi which is
descending into greater complexity of form,
and then gradually unraveling itself as the
evolutionary arc begins to take place.

[3] It relates to our contacts, not just
exterior, but on the inner planes as well,

because, of course, there are indeed forms on
the inner planes. Sometimes we may think
in terms of form and assume that the outer
visible form, susceptible to detection by the
normal five senses, is the only kind of form
— of course, that's not true.

[4] In similarity of vibration comes
coherency.

In other words, when we talk about the
disintegration of a form, if the various
aspects of the form are discordant and
vibrate inharmoniously with each other, the
form will fall apart; if they are the same type
of vibration, or harmoniously related to each
other mathematically, then the form will
cohere. We can see that in human groups —
groups hang together if there is harmony,
it's as simple as that. This is interesting,
because it relates the second ray and the
fourth ray — the law of coherence is a
second-ray law, and we're talking about
harmonious vibration, not just identicality
of vibration, but something called similarity
of vibration.

[51 When therefore a man raises his
vibration and builds anew from the
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[2] Pay thuc su 13 su trién khai theo chiéu
thiang thuong tién hoa ctia hon nhom giang
ha tién hoa.

Trong linh hon thé gidi nay, cé nhiéu diéu
dang di xuéng vao sy phtic tap ngay cang 16n
ctia hinh tudng, rdi dan dan tu thao gd khi
vong cung tién hod bat dau dién ra.

[3] Piéu nay lién quan dén nhiing tiép xuc
cua chung ta, khéng chi 6 bén ngoai ma ca
trén cac c6i bén trong.

vi di nhién, trén cac cbi bén trong qua thuc
c6 nhiing hinh tudng. D6i khi, khi suy nghi
vé hinh tudng, chiing ta cé thé cho ring hinh
tudng hitu hinh bén ngoai, cé thé nhan biét
bang nim gidc quan théng thudng, 1a loai
hinh tuéng duy nhat — di nhién, diéu dé
khéng dung.

[4] Ti su tuong dong vé rung dong nay sinh
tinh cé két.

Noi cach khac, khi ban vé su tan rd ctia mot
hinh tudng, néu cic phuong dién khac nhau
ctia hinh tuéng iy bat déng va rung doéng
khoéng hai hoa véi nhau, hinh tudng sé tan
v3; néu chung cé cuing loai rung dong, hoic
c6 quan hé hai hoa véi nhau vé mit toan hoc,
thi hinh tuéng sé c6 két. Chting ta c6 thé
thay diéu d6 trong cic nhém ngudi — cac
nhém gin bé véi nhau néu cé sy hai hoa,
don gian 1 vay. Piéu nay thd vi vi né lién hé
cung hai véi cung bon — dinh luét cd két 1a
mot dinh luat cung hai, va chiing ta dang néi
vé rung ddng hai hoa, khéng chi 1a su dong
nhat vé rung dong, ma 1a diéu dudc goi 1a su
tuong ddng vé rung dong.

[5] Vi vay, khi mdt ngudi nang cao rung
dong ctia minh, xiy dung lai tit dau va do



beginning, and alters consequently his
key, it results in dissonance in his
surroundings and subsequent discord.

You see how this is all done in musical
terms. Birds of a feather flock together, we
are told, and we are also told that at a certain
point humanity itself rejects the individual
who is ascending in the fifth kingdom of
nature, and by the time he reaches the
fourth initiation, humanity rejects and
ejects this advancing individual, because his
vibration is no longer similar, and the law of
coherence has been violated. That doesn't
mean that that which coheres is necessarily
good. This is maybe the dissonance of all
new beginnings — Aries, where we're
striking out on our own, and therefore
leaving behind a certain ring-pass-not with
which we were reasonably coherent. Of
course, it may be a very good thing for the
advancing individual who is raising his
vibration and altering his key.

[6] Therefore, under the law, there comes
always to the striver after the Mysteries
and the manipulator of the law, a period of
aloneness and of sorrow when no man
stands by and isolation is his lot.

This is the law behind this isolation —it is a
harmonic law. Interestingly, this is most
intense in our series of initiations at least at
the fourth degree, which is ruled by ray four
and is therefore under the law of harmony —
so the ejection, the isolation, the being on
your own, the carrying of your own cross.
Interestingly, the carrying of a cross which
is, in this case, neither the Fixed Cross nor
the Cardinal Cross, but your own, comes at
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d6 thay ddi Am giai ctia minh, diéu iy gay
ra su bat hoa diéu trong méi trudng xung
quanh y va su bat hoa tiép theo

Cac ban thiy tat ca diéu nay déu dugc dién
dat bang thuit ngit 4&m nhac. Ngudi ta néi
déng thanh tuong ting, va ching ta cling
dudc cho biét ring dén mot thdi diém nhat
dinh, chinh nhan loai khudc tlf cd nhan dang
vuon lén trong gidi thd nam cla thién
nhién. Khi ngudi dy dat dén lan diém dao
thtt tu, nhan loai khudc ti va ddy ngusi dang
tién budc nay ra ngoai, vi rung déng cta y
khéng con tuong doéng nita, va dinh luit c6
két ¢4 bi vi pham. Piéu d6 khdng cé nghia la
nhiing gi co két véi nhau nhat thiét déu tot.
C6 1& day 1a su nghich 4m ctia moi khdi dau
mdi — Bach Dudng, noi chting ta tu mé16i di
riéng, va vi thé bd lai phia sau mot vong-
gidi-han ma trudc dé ching ta con tudng doi
hoa hop. Di nhién, day cé thé 13 diéu rat tot
doi véi ca nhan dang tién budc, ning cao
rung déng va thay d6i giong diéu ctia minh.

[6] . Do d6—theo dinh luit—ngudi né luc
tim cau cic Huyén Nhiém va vin dung
dinh luat ludén trai qua mét thoi ky don déc
va buon khd, khi khong mét ai diing bén
canh va su 6 1ap 1a s6 phan cta y. Piéu nay
dén véi tat cad moi ngudi & miic d6 nhe hon,
con ddi véi vi A-la-han (hay diém dao do
bac bon), su c6 1ap hoan toan nay la mét
nét dac trung.

Pay 1a dinh luit dang sau su c6 1ap nay —
mot dinh luit hoa 4m. Piéu thu vi 13, trong
chudi diém dao cia chiing ta, diéu nay minh
liét nhat it nhat & cap thi tu, do cung bon cai
quan va vi vay chiu dinh luit hai hod — nén
c6 su bi ddy ra ngoai, sut ¢ 1ap, viée phai tu
minh ding viing va tu vac thip gid caa
minh. Piéu thu vi 1a viée vac mot thip gia,
trong trudng hgp nay khéng phai Thip Gia
C6 Pinh ciing khéng phai Thip Gia Chil Yéu



the fourth initiation. One has to ponder on
these things, because we will go through a
bottleneck here, and we will have to make
that transition all by ourselves. There is no
bridge to it, even though the watching
Hierarchy is standing by, and even the Solar
Angel — which has not yet left its post to
return to, let's say, the heart of the sun — is
still standing by. But then, of course, the
isolation becomes very complete when the
Solar Angel wings its way back to one of its
sources, and we do have that statement, "My
God, my God, why hast Thou forsaken me?"
— which can relate to the Solar Angel, which
indeed is a supervisory deity. So let's just
know that when we head into that type of
isolation, and, to a certain extent, all the way
along the arc of spiritual progress, we are
heading into a period of isolation, and we
have to be able to bear that. That also is
when a higher version of the dark night of
the soul descends upon us, and it is
registered in our soul consciousness, and
not just in our mental consciousness, The
Tibetan tells us.

Therefore under the law there comes always
to the striver after the Mysteries

— and I trust that increasingly we are that —

and the manipulator of the law

— using the law intelligently and with love
to advance the Divine Plan —

a period of aloneness,

not excessive, because I'm sure it's met by
great joy when the cross is overturned, as it
were, and out into wider and Greater Life the
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ma 1a thap gia cfia chinh minh, dién ra & 1an
diém dao tht tu. Can suy ngim vé nhiing
diéu nay, vi & day chting ta sé di qua mot clta
ai chat hep va phai hoan toan ty minh thuc
hién su chuyén tiép ay. Khong cé ciy cau nao
din téi d6, dit Thanh doan dang quan sat
van ding bén canh, va ngay ca Thai duong
Thién Than — chua rdi vi tri d€ trd vé tim
mit trdi — cling vin ding bén canh. Nhung
rdi, di nhién, su ¢6 14p trd nén hét stc tron
ven khi Thai duong Thién Than cit canh trd
vé mdt trong nhiing c6i ngudn ctia Ngai. Va
chiing ta c6 15i néi dy: “Lay Thugng dé clia
con, lay Thudng dé ctia con, sao Ngai bd rdi
con?” — 18i nay cé thé lién quan dén Thai
duong Thién Than, Pang qua thuc 13 mét vi
than giam sat. Vi thé, chting ta chi can biét
rang khi tién vao kiéu c6 1ap dy, va & mot
muc d6 niao do, sudt cid vong cung tién bd
tinh than, ching ta dang di vao mot thoi ky
6 1ap va phai c¢é kha ning chiu dung diéu
d6. Chan su Tay Tang cho biét d6 ciing 1 Itc
mét dang cao hon clia dém tdi ctia linh hén
phli xudng chiing ta, va ching ta ghi nhin
né trong tdm thtc linh hon chi khéng chi
trong tam thuc tri tué.

Vi vay, theo dinh ludt, nguoi né luc vuon tdi
cdc Huyén Nhiém ludn phdi trdi qua

— va tbi tin ring ching ta ngy cang trd
thanh nhitng ngudi nhu thé —

va vian dung dinh ludt

— st dung dinh luit mét cidch théng minh
va vdi tinh thuong dé thtic day Thién Co —

moét thoi ky don déc,
khong qué kéo dai, vi t6i chic rang né sé

dudc dén nhin biang niém hoan hi 1n lao
khi thap gia dudc 14t d6, cé thé néi nhu viy,



initiate is released. That's one of those Old
Commentary stanzas about the dark and
narrow tunnel through which we almost
pass, at the end of which we see that cross,
the rosy cross against the field of blue, and
that cross must be overturned. Then indeed
we become brothers of the rosy cross, true
Rosicrucians, out into the life of Hierarchy,
fully fledged in Hierarchy.

There comes always to the striver after the
mysteries and the manipulator of the law, a
period of aloneness and sorrow when no man
stands by and isolation is his lot. In lesser
degree this comes to all and to the arhat or
initiate of the fourth degree, this complete
isolation is a characteristic feature.

Now, let's remember who, or what planet, is
prominent at the fourth initiation — I'll just
put it this way: Vulcan, the planet of
initiation, is prominent here, and Vulcan
was thrown out of heaven by his mother, a
goddess, who did not like his appearance —
he apparently was cast out of Mount
Olympus, where the gods congregate, and
we can consider Hierarchy a kind of Mount
Olympus where the gods congregate. This is
the
aloneness of Vulcan, when, to put it in

an earlier instance exemplifying
colloquial language, you are between a rock

and a hard place.

[7] He stands midway between life in the
three worlds and that in the world of
adepts.

You can understand how indeed an arhat at
the fourth degree stands here. I don't think
it can be said of any of us who read these
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va diém dao d6 dudc gidi thoat dé budc vao
Su séng Vi Pai rdng 16n hon. 6 13 mot trong
nhitng bai ké clia C6 Luan néi vé dudng ham
t6i tadm, chit hep ma ching ta gan nhu di
hét, & cudi dudng ham ay ching ta thay thap
gid, thip gid hong trén nén xanh lam, va
thap gid 4y phai dugc 14t d6. Khi @6, qua thuc
ching ta trd thanh nhiing huynh dé cta
thap gia hong, nhiing ngudi Hong Thap Tu
dich thuc, budc vao d6i séng cia Thanh
doan, trd thanh thanh vién tron ven cla
Thanh doan.

Ngudi né luc vuon tdi cdc huyén nhiém va van
dung dinh ludt luén phdi trai qua mét théi ky
don ddc va buon dau, khi khong mét ai ding
bén canh va su cb lap la so phdn ciia y. 6 mirc
dé thdp hon, diéu nay dén vdi tat cd moi
nguoi; con doi vdi vi A-la-hdn hay diém dao do
cdp thit tu, su co lap hoan toan nay la mét nét
dac trung.

Gio day, hdy nhd xem ai, hay hanh tinh nao,
ndi bat 31an diém dao thit tu — tbi sé néi thé
nay: Vulcan, hanh tinh diém dao, ndi bt &
day. Vulcan bi me minh, mét nit than khong
thich vé ngoai clia Ngai, ném ra khoi thién
gidi — dudng nhu Ngai bi dudi khdi nui
Olympus, noi cdc vi than tu hoi, va chiing ta
c6 thé xem Thianh doan nhu moét nui
Olympus, ndi cac vi than tu héi. Pay 13 mot
truong hop trude dé6 minh hoa cho su don
ddc ctia Vulcan, khi, néi theo cidch théng
thudng, ngudi ta & vao thé tién thodi ludng
nan.

[7] Y dling & giita doi song trong ba c6i gidi
va doi song trong thé gidi ctia cac chan su.

Cac ban cé thé thau hiéu raing mot vi A-la-
han cap th tu qua thuc ddng & vi tri nay. Téi
khéng nghi cé thé néi ring bat ky ai trong



particular books, as we do read them, that
we stand here — some imagine that they do,
some can hold it in sight, perhaps, but at
least we are instructed concerning the
coming eventualities.

[8] His vibration does not synchronise,
prior to initiation, with the vibrations of
either group. Under the law he is alone.

In a way, the Garden of Gethsemane

experience

really a sixth-degree
experience, but one which is looked at in
terms of the fourth degree — shows this
aloneness. The Christ is comforted by an
angel from Capricorn, I think it is, and
Vulcan has one of those strong relations to

Capricorn, especially in the third decanate.

[9] But this is only temporary. When the
environment satisfies then is the moment
of anxiety; it indicates stagnation. The
application of the law causes primary
disruption.

This is so good — let's remember this.
Comfort is not necessarily a sign that all is
well, and we are forever swimming
upstream in our present state and getting
battered as we go — and the bears, of course,
are eager for a salmon sandwich, and we are
the salmon on the way up. So just having
although

personality and give a certain kind of self-

comfort, it may please the
satisfaction, is no guarantee that progress is
being made — we pay the price for progress.

So all of this relates to what The Tibetan is
calling the second form, the form of the
environment. We're learning about these
various subtle forms, and we have to deal
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chung ta, nhiing ngudi doc cac sach nay nhu
chiing ta van doc, dang diing & ddy — mot so6
ngudi tudng ring minh dang & d6, c6 18 mot
s6 ngudi cb thé giit diéu ay trong tam nhin,
nhung it nhat ching ta dang dudc chi dan vé
nhitng gi sé xay dén.

[8] Trudc khi diém dao, rung dong cia y
khong dong bd véi rung dong ctia nhom
nao trong hai nhoém ay. Theo dinh luiat, y
don doc.

Theo mét nghia nao dé, trdi nghiém trong
vudn Gethsemane — thuc ra 13 moét trai
nghiém cip thd sau, nhung dudc xem xét
theo cap thi tu — cho thiy su don ddc nay.
T6i nghi Pc Christ dugc mét thién than ti
Ma Két an 1ii, va Vulcan cé mét trong nhiing
moéi lién hé manh mé dy vdi Ma Két, dic biét
trong thap d6 thi ba.

[9] Nhung diéu nay chi 1a tam thgi. Khi méi
truéng dem lai su thod man thi d6 méi la
ltc dang lo ngai; diéu Ay cho thay su tri tré.
Viéc ap dung dinh luit thoat dau giy ra su
xao tron.

Diéu nay rat hay — ching ta hiy ghi nhd. Su
dé chiu khéng nhat thiét 13 dau hiéu cho
thay moi viéc déu tot dep. Trong trang thai
hién nay, chting ta luén boi ngugc dong va bi
va dap trén duong di — va di nhién, nhiing
con giu dang hdo htic chd mdt chiéc banh
kep ca hodi, con chiing ta chinh 13 nhiing con
c4 hoi dang ngudc dong. Vi vay, chi ¢ su dé
chiu, dl1 ¢6 thé 1am pham ngi hai long va
dem lai mot kiéu tu min nao d6, khéng bao
dam ring ching ta dang tién bd — chiing ta
phai tra gia cho sy tién bd.

Tat cd nhitng diéu nay lién quan dén diéu
Chan su Tay Tang goi la hinh tudng thi hai,
hinh tudng cia moéi trudng. Chiung ta dang
tim hiéu nhiing hinh tudng tinh té khac



with this particular form — all of us have, or
are immersed in, an environment with a
should note
carefully the harmonies and the frictions

particular form, and we
which come within it. We cannot say that
when there is discomfort, and a feeling of
being ill at ease, it is necessarily an
indication of something negative — it may
be an indication of something very positive
indeed. So evaluate the circumstances, that
which stands around you, the form of the
circumstances, and see of what nature it is,
it with  your
responsibility to the Divine Plan and your

and how correlates
spiritual will to move on into greater levels
of usefulness.

By the way, I believe we're in Rule 9, 9.3 —
I'm sort of breaking these programs up; they
largely but
occasionally, if I think I can be more efficient

are one-hour programs,
by doing a two-hour program, I will do so.
Now, what do we have so far — the form of
the personality, the form of the environment
— and now we have something, an unusual
turn of phrase, and The Tibetan notes its

unusualness:

[10] 3. The Form of the Devotee.

[11] Yes, I mean just that word, for it
expresses an abstract idea. Each person of
every degree has his devotion, that for
which he lives, that for which—in
ignorance, in knowledge or in wisdom—he
wields as much of the law as he can grasp.

Note, this means that whether or not we are
possessed of the sixth ray in our ray
formula, we do have our devotion. Pause for
a minute here — what is your devotion?
What is my devotion? Probably you will be
the one who can best articulate what your
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nhau nay, va phai xt Iy hinh tuéng cu thé dy
— tat cd ching ta déu cd, hoic dang sdng
trong, mot moi trudng cé hinh tudng nhat
dinh, va can can than luu ¥ nhitng sy hai hoa
cung nhiing va cham phat sinh trong do.
Chting ta khong thé néi ring su khé chiu va
cdm giac bat an nhat thiét 13 dau hiéu clia
diéu gi tiéu cuc — né cé thé 1a dau hiéu chia
diéu thuc su rat tich cuc. Vi vy, hiy danh
gid hoan cdnh, nhiing gi bao quanh céc ban,
hinh tuéng cia hoan cinh 4y, xem ban chat
clia né 1a gi va nd tuong quan thé nio véi
trach nhiém ctia cic ban doi véi Thién Co,
cling nhu véi y chi tinh than mudn tién tdi
nhiing cap d6 hitu ich 16n lao hon.

Nhan day, tdi tin ring ching ta dang & Quy
luat 9, phan 9.3 — t6i dang chia cac chuong
trinh nay thanh ting phan; phan 16n dai
mdét gid, nhung db6i khi, néu thdy lam
chuong trinh hai gid c6 thé hiéu qua hon, t6i
sé 1am nhu vay. Pén day ching ta di cé
nhiing gi — hinh tudng ctia pham ngi, hinh
tudng cia moi trudng — va gid ching ta gap
mdt cach dién dat khic thudng, ma Chan su
Tay Tang cling luu y la khac thudng:

[10] 3. Hinh Tuéng cua Nguoi Sung Tin.

[11] Pung vay, T6i mudn néi chinh tit ay, vi
no dién dat mét y tudng tritu tuong. Moi
ngudi § moi cip d6 déu co doi tuong sung
tin ctia minh, diéu ma y soéng vi noé, diéu
ma vi no—trong vo minh, trong tri thic
hay trong minh triét—y vin dung dinh
luit dén mic minh c6 thé nim bit.

Hiy luu v, diéu nay cé nghia la du trong céng
thitc cung cia minh c6 cung sdu hay khong,
ching ta vin cé su sung tin. Hiy ding lai
moét phit — sy sting tin ctia cdc ban 1a gi? Su
sung tin ctia t6i 14 gi? C6 1€ chinh céc ban 1a
ngudi cé thé dién dat rd nhat su sting tin cfia



devotion may be, and then the refinement of
that articulation will increase as you think
more and more about it. Does "every person
of every degree" mean even pre-initiatory
degrees or levels of status? And perhaps,
somehow, in the unfoldment of the Egoic
Lotus we will understand what is the nature
of the object to which we are devoted — is it
happening in the Hall of Ignorance, in the
hall of learning, or then within the Hall of
Wisdom, later, as the last of the nine petals,
where the last tier of the three begins to
unfold.

[12] Purely physical may that devotion be,
centred in flesh, in lust for gold, in
possessions concrete.

I'm remembering, I think when I was about
three years old, living through a period in
which I now recognize I was repeating some
Atlantean desire for gold, it seemed — we do
recapitulate, and how far back we go is a
good question. You see many people for
whom this is the case — they must have,
they must grasp, they must own — and it's
not necessarily tied to an astrological sign,
it's tied to a stage of life and the quality of
desire.

[13] He bends all his energies to the search
for the satisfaction of that concrete form
and therein learns

— he strives to acquire, or hold to, or keep
near a particular form. And D.K. goes
through these things, such a good book,
so that we can

turning every stone

understand as clearly as possible.
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minh, va cach dién dat ay sé ngay cang tinh
té khi cac ban suy nghi nhiéu hon vé né.
“Mbi ngudi & moi cap do” cé bao gom ca
nhitng cdp d6 hay vi thé trudc diém dao
khong? Va cé 18, bang cach nao d9, trong su
khai mé& ctia Hoa Sen Chin Ngi, chiing ta sé
thau hiéu ban chit cfia d6i tugng ma minh
sung tin — diéu 4y dang dién ra trong Phong
V6 Minh, trong phong hoc tip, hay vé sau
trong Phong Minh triét, khi nhiing canh cudi
cing trong chin cidnh hoa, tiic ting cudi
cling trong ba tang, bat dau khai mé.

[12] Su sung tin iy c6 thé thuan tuy thudc
vé hong tran, tip trung vao xac thit, vao
long ham mudn vang bac, vao nhiing sé
hitu cu thé.

T6i dang nhd lai, t6i nghi lic d6 minh
khoang ba tudi, trai qua mot thoi ky ma gid
day t6i nhan ra dudng nhu minh dang lap lai
mét duc vong Atlantis nao dé ddi véi vang
bac — chiing ta qua cé tai dién nhiing giai
doan cii, va chiing ta quay vé xa dén dau la
mot ciu hdi dang suy ngidm. Cac ban thay
nhiéu ngudi nhu thé — ho phai cd, phai nim
giit, phai s3 hitu — va diéu ndy khéng nhit
thiét gidn vdéi mot dau hiéu chiém tinh; né
gan véi mot giai doan ddi sdng va pham tinh
ctia duc vong.

[13] Y don moi ning lugng vao viéc tim
cach thoia min hinh tudng cu thé ay va qua
do hoc héi.

— y ¢d gang dat dudc, nam giil hoic gill gan
minh mét hinh tudng cu thé. Va Chan su DK
lan lugt xem xét nhiing diéu nay; day 1a méot
cudn sach hay biét bao, khio sat moi khia
canh dé ching ta cé thé thiu hiéu rd rang
nhat.



[14] Purely astral may be the aim of the
devotee—love of wife or child, or family,
pride of race, love of popularity, or lust of
some kind—to them he devotes the whole
of his energy, using the physical body to
fulfil the desire of the astral.

How do you pay for the object of your
devotion with energy? You buy it. Note that
he relates to the astral aims of the devotee
our normal familial relationships,
nation, the adulation of those around us, or

our

lust of some kind — lust in general is a desire
which is short-lived, perhaps, and brings us
in a direction which usually does not fulfill
the higher objectives of our higher self. How
are we spending our energy on the objects of
our devotion? What are we after? What is
the quality of your desire, what do you
want? Alcoholics, let's say, have narrowed
their them
remarkably, so that the next drink becomes

down desires, simplified
that to which they are entirely devoted, and
all other things are out of the question.
Then, of course, there's the devotee of God,
trying to see God in all things — some form
or other to which we adhere, by which we
are magnetized, toward which we draw or

are drawn.

He goes on, quite thorough here:

[15] Higher still may be the form of his
devotion,—love of art, or science or
philosophy, the life religious, scientific, or
artistic—to them he consecrates his
energies, physical, astral and mental, and
always the form is that of devotion.
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[14] Muc tiéu ctia ngudi sung tin cé thé
thuan tuy thudc vé cam duc—tinh thuong
danh cho vd con hay gia dinh, long tu hao
vé nhan loai, 1ong yéu thich su néi tiéng,
hoac mét loai duc vong nao do—y danh
toan bo ning ludng cho nhiing diéu ay,
dung thé xac dé thoa man duc vong cta thé
cam duc.

Cac ban dung ning lugng dé tra gia cho doi
tugng sung tin cia minh nhu thé nio? Cac
ban mua né. Hiy luu y rang Ngai xép nhiing
mdi quan hé gia dinh théng thudng, quoc
gia cla chung ta, su tdn tung cda nhiing
ngudi xung quanh hoic mot duc vong nao
dé vao cadc muc tiéu cdm duc cia ngudi sing
tin — duc vong néi chung cé 1€ la mot ham
muoén ngan ngui, dua ching ta theo huéng
thuong khéng dap ting nhiing muc tiéu cao
hon clia chdn ngé. Chung ta dang tiéu dung
ning luong cho cac doi tugng sting tin nhu
thé nao? Chung ta dang theo dudi diéu gi?
Pham tinh duc vong ctia cac ban 1a gi, cac
ban muén gi? Chiang han, nhiing ngudi
nghién rugu di thu hep cdc ham muén ctia
minh, don gidn hoa chiing mot cach dang ké,
dén miic ly rugu tiép theo trd thanh diéu ho
hoan toan hudng tdi, con moi diéu khac déu
khong dudc tinh dén. Roi di nhién, c6 ngudi
sung tin Thugng dé, cd ging thay Thuong dé
trong moi sy — madt hinh tuéng nao dé6 ma
chiing ta gian bd, cé stic hit tit tinh doéi véi
chiing ta, ma ching ta tién dén hoic bi thu
htit vé phia dé.

Ngai tiép tuc, rat thau ddo 3 day:

[15] Hinh tudng cda su sung tin noi y co
thé con cao hon nita—tinh yéu nghé thuit,
khoa hoc hay triét hoc, doi song ton giao,
khoa hoc hay nghé thuit—y thanh hién cac
ning lugng hong tran, cam duc va tri tué



Or maybe we can say the nature of his
devotion creates a form and a relationship,
and there is always an object, concrete or
subtle, towards which the
directed. So it gets us to think in another
way — what is the object of our devotion,

devotion is

what is the form of that toward which we
are devoted, what form is created by the
devotion, how does devotion alter the forms
towards which it is directed, what is the
combination of the devotion we exercise and
the form towards which it is habitually
directed?

[16] Always the vibration measures up to
the goal, finds that goal, passes it and
disintegrates.

So the vibration is a form, in a way — note
Sagittarius here, "I see the goal," I reach that
goal and then see another. Our imagination
helps to shape the goal towards which our
directed.
devotion can be directed towards a very

devotion is Sometimes our
abstract goal, which is hard to put in images,
or in words, or in thoughts — it's simply a
vibration towards which devotion is
directed. Sometimes the object of our
devotion, if we can call it an object, is
formless, abstract, and not concrete. Maybe
some of us are in that position now, as we
find ourselves devoted to the Ageless
Wisdom, and to the forms of vibration
which the Ageless Wisdom takes — not
necessarily specific words, but a state of
consciousness and a state of vibration
simultaneously, very difficult to formulate

in the ordinary concrete sense. So,
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ctia minh cho nhiing diéu ay, va hinh tuéng
ay lu6n 1a hinh tuéng ctia sy sung tin.

Hoic c6 1é chiing ta c6 thé néi rang ban chat
su sung tin clia y tao ra mét hinh tudng va
md&t mdi quan hé, va ludn cé mot doi tuong,
cu thé hoic tinh té, ma su stung tin hudng
tdi. Vi thé, diéu nay khién chtng ta suy nghi
theo mot cach khic — d6i tugng sung tin
ctia ching ta 1a gi, hinh tudéng cia diéu
chung ta sung tin 1a gi, sy sung tin tao ra
hinh tuéng nao, né lam thay ddi cac hinh
tudng ma né hudng tdi nhu thé nao, su sting
tin ma ching ta thuc hanh két hop ra sao véi
hinh tudng ma noé thudng xuyén hudng téi?

[16] Rung dong luén vuon téi mic tuong
xUng v4i muc tiéu, tim thay muc tiéu iy,
VUugt qua no rdi tan ra.

Theo mét nghia nao d6, rung dong la mot
hinh tuéng — hay luu y Nhan Ma & day: “Téi
thay muc tiéu”, t6i dat dén muc tiéu 4y roi lai
thay moét muc tiéu khac. Sy tudng tugng
giup dinh hinh muc tiéu ma su stng tin ctia
chung ta hudng téi. D6i khi, su sung tin co
thé hudng dén mot muc tidu rat tritu tuong,
kho dién dat bang hinh dnh, ngén tit hoic tu
tudng — nd don gidn 1a mot rung ddéng ma
su sung tin hudéng tdi. Pbi khi, doi tuong
sung tin ctia chiing ta, néu cé thé goi 1a doi
tugng, lai v6 hinh tudng, tritu tugng chu
khong cu thé. C6 1é hién nay mébt s6 ngudi
trong chung ta dang & vi tri 4y, khi nhan
thay minh tan tdm véi Minh Triét Ngan Doi
va véi nhitng hinh tudng rung doéng ma
Minh Triét Ngan DPdi khoac 1dy — khoéng
nhat thiét 13 nhitng ti ngit cu thé, ma déng
thoi la mét trang thai tim thiic va mét trang
thai rung dong, rat khé dién dat theo nghia
cu thé thong thudng. Vi vay,



always the vibration measures up to the goal,
finds that goal, passes it, and disintegrates.

Note that Sagittarius is particularly active at
the first and second initiations, DK tells us,
and then later, of course, it has to be active at
the sixth degree.

[17] Pain enters into all shattering of the
form, and changing of the key.

Even in music you can have painful
moments when the key is changed — we can
call that aesthetic pain. Some people cringe
when the key is changed in a certain way, or
when a modulation is not smooth, when it
becomes aesthetically jarring, it becomes
painful. But remember that there are
changings of the form, and death itself is a
great changing of the form, and we're used
to the idea that death may be accompanied
by pain. For musicians, this is an important
statement.

[18] Many lives, for millennia of years, are
spent under the lower vibrations.

Our surroundings, our circumstances, that
for which we long, are all of lower vibration
when compared to some higher possible
vibration.

[19] As evolution progresses, more rapid is
the development, and the key changes
from life to life.

I told you this story once — I think that
Johannes Brahms was, at that time, a
student of the famous French composer
César Franck. Franck was a Gemini, Brahms
was a Taurus, and if you listen to Franck's
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rung déng luén vuon dén miic cia muc tiéu,
tim thay muc tiéu dy, vuot qua no roi tan ra.

Hiy luu y, Chan su DK cho biét Nhan Ma dic
biét hoat déng & lan diém dao thi nhit va
tht hai; rdi vé sau, di nhién, né phai hoat
dong & cap thit sau.

[17] Pau d6n hién dién trong moi su pha vé
hinh tuéng va thay déi am giai.

Ngay cd trong 4m nhac, cling c¢é nhiing
khodnh khic dau dén khi chuyén giong —
chiing ta cé thé goi d6 13 ndi dau tham mj.
Mot sO ngudi co ram lai khi giong thay d6i
theo mét cach nhat dinh, hodc khi su chuyén
giong khéng ém, trd nén chdi git vé mit
thdim m§ va giy dau dén. Nhung hiy nhd
rang cé nhitng su thay d6i hinh tudng, va
chinh céi chét 13 mot su thay ddi 16n cla
hinh tudng; ching ta da quen véi y nghi
rang cai chét c6 thé di kém dau dén. Poi véi
cac nhac si, day 1a mot phat biéu quan trong.

[18] Nhiéu kiép song, trai qua hang thién
nién ky, dién ra duéi nhiing rung déng
thap.

Mbi trudng, hoan cadnh va nhiing gi chiing ta
khao khat déu cé rung dong thap hon khi so
vdi mot rung dong cao hon nio dé cé thé dat
téi.

[19] Khi tién hoa tiép dién, su phat trién
cang nhanh hon, va 4m giai thay d6i tu
kiép nay sang kiép khac,

T6i d4 titng ké vdi cac ban cau chuyén nay —
t6i nghi khi ay Johannes Brahms 13 hoc tro
clia nha soan nhac Phip ndi tiéng César
Franck. Franck thudc Song T, Brahms thudc
Kim Nguu, va néu nghe nhac ctia Franck, cac



music it's full of modulation, changes of key,
within the music — there's a lesson going
and Franck is saying to Brahms,
"modulate, modulate," and
Johannes, being the Taurus, says, basically,
"well, why? I perfectly like the key I'm in." Of
course he could modulate, but that shows
you the different tendencies of different

on,
Johannes,

signs, and when you listen to their music
carefully you'll find extremely frequent
modulation in César Franck's music.

ban sé thiy day nhiing su chuyén giong,
thay d8i giong trong ban nhac. Trong mot
budi hoc, Franck néi véi Brahms: “Chuyén
giong di, Johannes, chuyén giong di”, va
Johannes, von thudc Kim Nguu, vé cd ban
dap: “Tai sao chit? T6i hoan toan thich giong
hién tai.” Di nhién dng c6 thé chuyén giong,
nhung diéu nay cho cic ban thiy nhiing
khuynh huéng khac nhau cfia ciac dau hiéu
khéc nhau, va khi ling nghe k§ &m nhac cia
ho, cac ban sé thay su chuyén giong cuc ky
thudng xuyén trong nhac ctia César Franck.

[Chd thich bién tap] C6 vé Thay MDR di nham vé cung hoang dao clia César Franck 1an méi quan
hé thay tro giita Franck va Johannes Brahms. Franck sinh ngiy 10 thang 12 nim 1822, thudc dau
hiéu Nhan M3 (Sagittarius) va dau hiéu moc ciing Nhan M4, chit khéng phai Song T (Gemini).
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Brahms sinh ngay 7 thang 5 nim 1833, qua thuc thudc dau hiéu Kim Nguu (Taurus), nhung ngudi
thay chinh day éng sang tac 1a Eduard Marxsen, chtt khong phai Franck. Giai thoai “Hiy chuyén
diéu di, Johannes, chuyén diéu di!” chua dudc xac minh. Tuy nhién, viéc Franck thudng xuyén st
dung k¥ thuit chuyén diéu hoa 4m trong cac tic pham ctia minh 13 diéu di dugc ghi nhan 16 rang.
Vi vay, y nghia chiém tinh ma MDR muén minh hoa — su tudng phan gitta tinh bién d6i, linh hoat
ctia Thap tu Bién d6i (Mutable Cross) va tinh 6n dinh, kién dinh cia Thap tu C6 dinh (Fixed Cross)
— van c6 thé duge nhin ra rd rang.

So, how similar is the life, the note and key,
of this particular incarnation to the previous
one? Maybe it will have something to do
with our level of development.

[20] Whereas in the earlier stages one key
or tone might be sounded for several lives
in their entirety.

Sometimes we look at the rising sign and say
that it can change from life to life, just as the
sun sign can, or it may be sustained over a
period of lives, maybe seven lives, maybe
nine. Does that sustainment of the rising
sign have anything to do with a particular
stage of evolution? It seems to me that
people who are developing certain abilities
along the rising-sign line might grasp from
it, evoke from it, all that they can along the
different two-and-a-half-degree decanate
lines, and thereby spend some time with a
particular rising sign. He tells us that the ray
may be sustained — the personality ray, I
suppose — from life to life in the life of
artists who are working on some kind of
development requiring constant perfecting.

Just imagine what it would be like to see
from the inside out here, and really see the
lives as they unfolded, and the energies as
they were available, and the changes as they
occurred — I think it would be most
interesting. It's possible that from one life to
the next the key or tone might be very
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Vay ddi sdng, Am diéu va giong diéu clia kiép
hién tai nay giong vdi kiép trude dén muc
nao? Cé 18 diéu dé lién quan phan nao dén
cap d6 phat trién clia chiing ta.

[20] trong khi & cac giai doan dau, mét Am
giai hay moét Am sic c6 thé vang 1én sudt
tron nhiéu kiép song.

P6i khi ching ta xem xét dau hiéu moc va
néi rang né cé thé thay déi tit kiép nay sang
kiép khdc, ciing nhu dau hiéu Mit Troi, hoic
c6 thé dugc duy tri qua mét so kiép song, cb
18 bay kiép, cé 1& chin kiép. Viéc duy tri dau
hiéu moc 4y cé lién quan gi dén mot giai
doan tién hod cu thé khong? Téi thay nhiing
ngudi dang phat trién mot s6 kha ning theo
dudng hudng ctia ddu hiéu moc cé thé nam
bit, goi 1én ti d6 moi diéu ho cé thé, theo
nhiing dudng huéng thap d6 khac nhau, méi
phan hai d6 rudi, va vi thé danh mot thdi
gian véi mot dau hiéu moc cu thé. Ngai cho
biét mot cung cé thé dude duy tri — t6i cho
13 cung pham ngi — ti kiép nay sang kiép
khac trong doi séng ctia nhitng nghé si dang
theo dudi mdt sut phat trién doi héi sut hoan
thién khong ngiing.

Hiy hinh dung viéc c6 thé nhin ti trong ra
ngoai & day sé nhu thé nio, thuc su thiy cac
kiép sdng khi chiing khai m3, cac ning lugng
khi chting sin cé, va nhitng thay d6i khi
chting dién ra — t&i nghi diéu d6 sé hét stc
thd vi. C6 thé ti kiép nay sang kiép khac,
giong hay 4m van rit gidng nhau, va ngudi



similar, and the person would be quite
recognizable — sometimes you say, "I'm
following this person in a series of lives,"
maybe a famous person, and you recognize
that person immediately because the tone is
very much like the previous life. On the
other hand, changes can occur rapidly for
the more developed person, and maybe you
would not recognize them if you're looking
for a particular type of note or key. So it
seems to cut both ways — recognizability,
yes, but at the same time more frequent
change in the more evolved people.

[21] As a man nears the Path, the
Probationary Path becomes strewn with
many shattered forms.

Before the first initiation there is the strong
influence of two shatterers, Vulcan and
Pluto — that's one of the reasons why, as we
approach that moment when we start
entering the Hall of Wisdom, taking the first
initiation, there's a lot of destruction,
because they cannot hold the constantly
elevating desire of the aspirant, who is very
keen on the expansion of consciousness and
the development of the Christ life. Maybe
Pisces is one of our last incarnations — there
is alot of destruction in that sign.

[22] And from lesser cycle to lesser cycle,
he changes the key, often in one life
heightening his vibration several times.

Maybe we can do that too — hopefully we are
becoming disciples, and change can occur
without sacrificing coherency. So often
change will break things up, but it's also
possible to change in such a way that you
remain coherent in your approach, and in
the forms you use, so that there's not a
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iy sé kha dé nhan ra — d6i khi cac ban néi:
“T6i dang theo ddi ngudi nay qua mot chudi
kiép séng”, c6 1& 14 mot ngudi ndi tiéng, va
1ap titc nhan ra ngudi dy vi 4m diéu rat giong
kiép trudc. Ngudc lai, & ngudi phat trién hon,
nhiing thay d6i cé thé dién ra nhanh chéng,
va c6 18 cac ban sé& khéng nhan ra ho néu
dang tim mot loai am diéu hay giong diéu cu
thé. Vi vay, dudng nhu cé cd hai mit — cé
thé nhan ra, ding viy, nhung déng thdi &
nhitng ngudi tién hoi hon ciing cé nhitng
thay d6i thudng xuyén hon.

[21] Khi m6t ngudi tién gan Pudng Pao,
Con Dudng Du Bi tré nén ngdén ngang
nhiing hinh tuéng tan vag,

Trudc lan diém dao thi nhit cé anh hudng
manh mé ctia hai tdc nhin phé v3, Vulcan va
Sao Diém Vudng — d6 la mot trong nhiing ly
do khién khi chting ta dén gan thoi diém bt
dau budc vao Phong Minh triét, nhan lan
diém dao tht nhat, cé nhiéu sy huy pha, vi
cac hinh tudng khong thé chda dung duc
vong khéng ngung nang cao ctia ngudi chi
nguyén, ngudi hét stic thiét tha vdi viéc mé
réng tAm thic va phat trién sy sdng Christ.
C6 18 Song Ngu 1a mot trong nhitng kiép 1am
pham cudi ctia ching ta — cé rat nhiéu su
huy pha trong dau hiéu ay.

[22] va tit chu ky nhé nay sang chu ky nhé
khac, y thay d6i am giai, thuong nang cao
rung déng ctia minh nhiéu 1an ngay trong
mot kiép song.

C6 18 chung ta ciing c6 thé 1am diéu d6 — hy
vong ching ta dang trd thanh céc dé ti, va
su thay d6i c6 thé xay ra ma khong phai hy
sinh su c0 két. Thay ddi rat thudng lam moi
thtt tan v&, nhung cling c6 thé thay doi theo
cach van duy tri su nhat quan trong cich
tiép can va su cd két trong nhitng hinh tuéng



complete shattering of the forms you were
using, but maybe a transformation, a
transmutation, a modification.

[23] See therefore how the life of all
aspirants, if progressing with the desired
rapidity, is one of constant movement,
constant changes and differentiations, and
continuous building and breaking,
planning and seeing those plans disrupted.

It's a good warning, a good piece of
education, as we wonder why we must be so
unstable in our life. The possibility exists
that all this can be handled more and more
skillfully, but on the Mutable Cross there will
be many changes and many disruptions. If
anything, as we begin to approach the Fixed
Cross at the first initiation, that mutability
will increase. So when you're asking
yourself, "am I on the Fixed Cross, have I
truly taken the first initiation, what is the
degree of mutability in my life, or am I
adhering to some sole objective, in relation
to which I use certain forms which may be
modified but not so easily exchanged or
thrown about — where am I really?" — this
can be questioned. So here we are,
approaching the Fixed Cross under Pluto,
under Vulcan, under the third ray, which has
many changes associated with it, and the
heart is gearing up to be affected by the
Christ consciousness.

[24] It is a life of ceaseless suffering, of
frequent clashing with the environing
circumstances, of numerous friendships
made and transferred, of mutation
ceaseless and consequent agony.

Maybe a true friendship is never entirely
destroyed, but we transfer our friendships to
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minh st dung, d& khong xay ra su pha vd
hoan toan cac hinh tudng ay, ma c6 18 13 méot
su chuyén d6i, chuyén hoa hoic diéu chinh.

[23] Vi vay, hiy thiy rang doi song ctia moi
ngudi chi nguyén, néu tién bé vdi toc do
mong muén, 13 mét doi song khong ngling
van déng, khong nging thay doéi va bién
phin, lién tuc xiy dung roi pha bd, hoach
dinh ro6i ching kién nhiing ké hoach ay do
V0.

Day 1a mét 18i cAnh bdo hitu ich, mot bai hoc
hay, khi ching ta tu héi tai sao d&i minh lai
phai bat 6n dén thé. C6 kha ning moi viée
nay ngay cang dugc xt ly khéo 1léo hon,
nhung trén Thap Gia Bién d6i sé cé nhiéu
thay d6i va nhiéu su x4o tron. Néu cé diéu gi,
thi khi bit dau tién gan Thip Gia C6 Pinh &
lan diém dao thi nhit, tinh bién déi ay sé
con tang 1én. Vi vdy, khi ty hoéi: “Minh dang &
trén Thap Gid C6 Pinh ching, minh di thuc
sunhan lan diém dao thi nhat chua, muc doé
bién d8i trong ddi minh 13 bao nhiéu, hay
minh dang gin bé véi mét muc tiéu duy
nhit, &€ phuc vu muc tiéu ay minh st dung
mét s6 hinh tudng cé thé diéu chinh nhung
khong dé thay thé hay xdo trén — thuc su
minh dang & dau?” — day 13 diéu cé thé tu
van. Viy ching ta dang 3 day, tién gan Thap
Gia C6 Pinh dudi anh hudng ctia Sao Diém
Vuong, Vulcan va cung ba, von gin véi nhiéu
thay ddi, con trai tim dang chudn bi dén
nhén tdc déng ctia tdm thic Christ.

[24] P6 1a mét doi song dau kho khong
ngung, thuong xuyén va cham véi hoan
canh xung quanh, véi nhiéu tinh bang hitu
dudc thiét 1ap rdi chuyén dich, véi su bién
do6i khong ngiing va noéi thong khd theo
sau.

C6 1€ mét tinh ban chan that khong bao gic
bi huy hoai hoan toan, nhung ching ta



others who seem to fulfill the vibration
under which we are now working, and if
that vibration changes rapidly, then our
friendships change rapidly. What he's saying
here, from one perspective, is change hurts,
and from another perspective there is
nothing but change — the Heraclitean
perspective, the only thing that is constant
is change, and perpetual motion exists, I
think, within the Great Breath.

[25] Ideals are transcended only to be
found to be stations on the road to higher;
visions are seen, only to be replaced by
others; dreams are dreamt only to be
realized and discarded; friends are made,
to be loved and left behind, and to follow
later and more slowly the footsteps of the
striving aspirant; and all the time the
fourth form is being built.

We are reminded of the stations of the cross,
progressive towards crucifixion. Maybe
some friends are really moving along with
you, and then they are the true comrades on
the spiritual path, and at a certain point, I
believe, one finds those friends — "are you
going to go with me, are you moving, or do
you want to stay just as you are, are you
transforming?" These are the questions that
can come up in close relationships, and all
the time the fourth form — the form of the
causal body — is being built, because he's
looking on ahead. So, this is a wonderful
little section, even though a little abstruse,
so much so that we have to ask: the form of
the devotee, towards what state of vibration,
what
towards what concrete forms

towards state of consciousness,
are we
devoted, or do we aspire? That's going to

take a little bit of research — you can say,
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chuyén tinh ban sang nhiing ngudi khac
dudng nhu dap ung rung déng ma hién nay
minh dang hoat déng dudi d&nh hudng cta
nd; va néu rung déng dy thay déi nhanh
chéng, tinh ban ciing thay d8i nhanh chéng.
Theo mét géc nhin, diéu Ngai néi & day la
thay déi gdy dau ddn; con theo géc nhin
khac, khéng cé gi ngoai su thay ddi — quan
diém ctia Heraclitus: diéu duy nhat bat bién
12 su thay d6i. Va t6i nghi chuyén dong vinh
vién ton tai trong Pai Hoi Thé.

[25] Nhiing 1y tudng dudc vudt qua dé roi
ngudi ta nhin ra chung chi la nhiing tram
ding trén duong 1én cao hon; nhiing linh
anh xuat hién chi dé r6i nhuong ché cho
nhiing linh Anh khac; nhiing gidc mo dudc
ap G chi dé thanh hién thuc roi bi gat bé;
nhiing ngudi ban dudc két giao, dudc yéu
thuong roi bi dé lai phia sau, dé vé sau budc
theo, chaim hon, diu chin ctia ngudi chi
nguyén dang nd luc; va sudt thoi gian iy,
hinh tudng thu tu dang dugc xay dung.

Piéu nay gdi ching ta nhé dén cac ching
thap gia, tiing budc tién tdi su déng dinh. Cé
18 mot sd ngudi ban thuc su cliing tién bude
véi cac ban; khi 4y ho 13 nhitng ban déng
hanh dich thuc trén con dudng tinh than, va
t6i tin rdng dén mot thoi diém nao d6, ngudsi
ta tim thay nhiing ngudi ban dy — “Ban cé di
cling t6i khong, ban cé tién budc khong, hay
ban mudn ci giit nguyén nhu vay, ban cé
dang chuyén déi khoéng?” D6 1a nhiing cau
hédi cé thé ndy sinh trong cidc mdéi quan hé
gan giii. Va sudt thoi gian iy, hinh tudng thi
tu — hinh tudng ctia thé nguyén nhan —
dang dugc xiy dung, vi Ngai dang nhin vé
phia trude. Vi viy, diy 12 mét doan ngian
tuyét vdi, di hoi khé hiéu, dén muc ching ta
phai héi: hinh tudng clia ngudi sung tin —
chung ta sung tin hay khat vong hudng téi
trang thai rung dong nao, trang thai tdm
thic nao, nhiing hinh tuéng cu thé nao?



right off and without too much
consideration, "I'm devoted to the teaching,"
but really, what does that mean? What is it
about the teaching to which you are
devoted? Are you devoted to the light that
you experience, or to the increasing feelings
of love, or increasing feelings of power as
your will is strengthened, or to all of the
above? Are you devoted to the contacts you
may make with other students, or even
What

specifically is attracting you, motivating

higher initiates, as you strive?
you? When you see your vision, even if it's
abstract, or feel that something towards
which you gravitate, just what is it? That

takes plenty of internal consideration.

So what do we have so far — the form of the
devotee, the form of the environment, and
the form of the personality, in reverse order,
of course, as I just gave them. All of these are
forms of which we have to be aware, and
some of them we may never think about as
forms — I think people do think of their
personality form very much, and of their
physical form extremely. We are in that kind
of stage during the Aryan age, which in
some ways is a very concrete age; it certainly
in the the
development of the concrete mind, and
maybe later to the development of the

relates, early stages, to

higher mind, and later still of the abstract
mind, when the sixth subrace of the Aryan
race comes along. But maybe we don't
particularly think so much about the form
of the devotee, and that to which we are
particularly related — but we must now,
because we've been instructed.

Now, this final one, all the while that we're
moving on, always seeing something new,
always leaving — the truly striving, moving
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Diéu nay doi héi d6i chut nghién cttu — céc
ban cé thé 1ap tlc néi ma khong suy xét
nhiéu: “Téi tin tAm véi gido huin”, nhung
thuc su diéu d6 cé nghia gi? Cac ban tin tim
vdi diéu gi trong gido huin? Cac ban tan tim
véi anh sdng minh trdi nghiém, véi nhiing
cdm nhén tinh thuong ngay cang tang, vdi
cdm nhan quyén ning ngay cang ting khi y
chi dudc cling cd, hay vdi tat ca nhitng diéu
ay? Cac ban cé tin tAm vdi nhiing tiép xtc
minh cé thé thiét 14p vdi cac dao sinh khic,
hoic thim chi cdc diém dao d6 cao cip hon,
trong khi nd luc khéng? Cu thé diéu gi dang
thu hut, thiic diy cdc ban? Khi thiy tam
nhin cia minh, du tritu tugng, hodc cam
nhan diéu ma minh bi thu htit vé phia d6, thi
chinh x4c né 1a gi? Piéu ay doi hdi nhiéu su
suy xét ndi tam.

Vay dén day chung ta c¢é nhiing gi — hinh
tudng cia ngudi sung tin, hinh tuéng cta
moi trudng va hinh tuéng cia pham ngi; di
nhién tdi vita ké theo thit tu ngudc lai. T4t ca
déu 1a nhiing hinh tudng ching ta phai
nhan biét, va c¢é nhiing hinh tuéng ma cé 1é
chiing ta chua bao gid nghi dén nhu hinh
tudng — t6i nghi ngudi ta suy nghi rat nhiéu
vé hinh tuéng pham ngi ctia minh, va cuc ky
nhiéu vé hinh tudng thé xic. Ching ta dang
& giai doan nhu thé trong thdi dai Arya, von
theo mét s6 phuong dién 13 mot thdi dai rat
cu thé; chic chan & nhiing giai doan dau, né
lién quan dén sy phat trién tri cu thé, c6 18 vé
sau dén sy phat trién thugng tri, va sau niia
14 tri tritu tugng, khi giong dan phu thi sau
clla giong dan Arya xuit hién. Nhung cé 1é
chiing ta khéng dic biét suy nghi nhiéu vé
hinh tudéng clia ngudi sting tin va diéu ma
minh dac biét lién hé — song gid day chiung
ta phai lam vay, vi d3 dugc chidan.

Gid dén hinh tudng cudi cting nly, trong
sudt ldc chiing ta tién budc, ludn thay diéu
mdi, luén roi di — ngudi chi nguyén thuc su



aspirant will always temporarily leave
behind those who will not similarly move or
strive forward, and that can cause a lot of
pain. Love can exist between people, and yet
one knows one has to move forward — but
one is setting an example too, and then the
other individual, friend, lover, whatever,
will be able to move accordingly, at a later
date.

So now we take a look at this fourth form,

[26] 4. The form of the causal body.

We all recognize this as a form; in a way it's
located on the fourth of the cosmic ethers,
and we always expect that the number four
and form will be related — as a matter of
fact, I do think that in Esoteric Psychology I
he numerologically relates four, form, and
the
correspondences, a very interesting use of

force, showing numerological
esoteric numerology. The fourth of the
normal ethers carries the dense physical
body, and in a way the fourth of the cosmic
ethers — well, maybe, from the point of view
of the Planetary Logos, the causal body is not
found on the fourth of the cosmic ethers,
but we begin to wonder whether the higher
mind might not be considered, in a way, an
etheric field when related to the Planetary
Logos, whereas the lowest of the ethers
might be considered more formal when
related to the Solar Logos. Anyway, the
causal body is found on the higher mental
plane, as our diagrams have shown,
especially on subplane three and subplane

two.

[27] This is the vehicle of the higher
consciousness
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nd luc va tién budc sé ludén tam thoi bd lai
phia sau nhiing ai khéng clng tién budc
hoic nd luc tién 1én, va diéu d6 cé thé giy
nhiéu dau dén. Tinh thuong van cé thé ton
tai gifta moi ngudi, nhung ngudi ta biét
minh phai tién 1én — doéng thdi cling dang
néu guong, dé rdi ngudi kia, di1 1a ban, ngudi
yéu hay ai khdc, cé thé tién budc theo vao
mbt thdi diém sau nay.

V1 vay, gid day ching ta xem xét hinh tudng
thi tu nay,

[26] 4. Hinh Tudng ciia Thé Nguyén Nhén.

Tat ca chting ta déu nhén ra dy 1a mét hinh
tudng; theo mét nghia nio dé, né nam trén
cO6i thi tu trong cac c6i di thai vi tru, va
chting ta lu6n chd ddi s6 bon va hinh tudng
c6 méi lién hé — thuc ra, t6i qua cé nghi rang
trong Tam Ly Hoc Néi Mén 1, Ngai lién hé s6
bén, hinh tudng va minh luc theo s6 hoc,
cho thay nhiing su tuong Ung s6 hoc, mdt
cach van dung s6 hoc ndéi mon rat thu vi. Coi
thi tu trong cac coi di thai thong thudng
nang dd thé xdc dam dic, va theo mot nghia
nao do, coi thi tu trong cac coi di thai vii tru
— ¢6 1&, tlt géc nhin cia Hanh Tinh Thugng
dé, thé nguyén nhan khong nim trén cdi thi
tu trong cac cdi di thai vl try; nhung chung
ta bat dau tu hdi liéu thugng tri, theo mot
nghia nao dé, cé thé dudc xem 1a mét trudng
di thai trong tuong quan véi Hanh Tinh
Thuong dé hay khéng, trong khi c6i thap
nhit trong cac cbi di thai cé thé duge xem 1a
mang tinh hinh tudng nhiéu hon trong
tuong quan véi Thai duong Thugng dé. Du
sao, thé nguyén nhan nim trén C6i thuong
tri, nhu cac so d6 da cho thay, dic biét trén
c6i phu thi ba va c6i phu thit hai.

[27] Pay 1a hién thé cda tim thic cao hon,



— certainly higher than the personality, not
the highest but a
consciousness higher than the personality

consciousness,

[28] the temple of the indwelling God,

and that is the monad, really, and the jewel
in the lotus is, in a way, the very center, the
holy of holies, you might say, with respect to
the body, and the
Extension has its place there.

causal Monad-in-

[29] The temple of the indwelling God,
which seems of a beauty so rare, and of a
stability of so sure a nature, that when the
final shattering comes of even that
masterpiece of many lives

— I love the way it hints, because the
destruction begins at the fourth degree but
is finally consummated, and the debris
dissipated, at the fifth degree. So it's a kind
of masterpiece — masterpieces are variable;
sometimes when you're an initiate of the
third degree you have to create a kind of
work along your own line, you could call it a
masterpiece — it's not really, but for you,
relatively, it is. And when you look at The
Secret Doctrine and the Theosophical Society
in 1875, you realize that D.K. was, in a way,
working on his masterpiece, whatever that
happened to be, or maybe this entire
teaching here is a kind of masterpiece — he
did help Blavatsky so much, and that was an
aspect of a masterpiece, I suppose. And here
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— chic chan cao hon pham ngi, khéong phai
tdm thtc cao nhit, nhung 1a tdm thic cao
hon pham nga —

[28] ngbi dén ctia Thuong dé néi tai, duong
nhu mang mét vé dep hiém cé va mét su
bén vitng chic chin dén ndi, khi su pha vd
cudi cung xay dén ngay ca vdi kiét tac cta
nhiéu kiép song iy, chén ding phai uéng
qua that cay dang, va don vi tam thic
dudng nhu mat hét moi cho dua dén mic
khoéng 16i nao dién ta dudc.

va thuc ra d6 13 chan than; theo mét nghia
nao dé, Bdo Ngoc Trong Hoa Sen chinh 1a
trung tdm, cé thé ndi 1a noi chi thanh trong
thé nguyén nhan, va Chian Than-trong-sy-
ma-réng cé vi tri cia minh & dé.

[29] Pén tho ctia Thuong dé ngu bén trong,
dudng nhu c6 mét vé dep hiém cé va su on
dinh chiac chan dén mic, khi ngay ca kiét
tac ctia nhiéu kiép song iy cudi cung ciing
tan vo

— t6i thich cach dién dat ham vy ndy, vi su
huy pha bat dau & cap thi tu nhung chi hoan
tat, v nhitng tan du mdéi tiéu tan, & cap thi
nam. Vi vy, d6 1a mét loai kiét tac — cac kiét
tac rat khac nhau; d6i khi, khi 13 diém dao @6
cap thi ba, cic ban phai tao ra mdt tic pham
theo dudng hudng riéng, cé thé goi d6 1a mét
kiét tdc — thuc ra chua hin 13 viy, nhung xét
tuong ddi d6i véi cac ban, né 1a nhu thé. va
khi nhin vao Gido Ly Bi Nhiém va H6i Thong
Thién Hoc nim 1875, cdc ban nhén ra ring,
theo mét nghia nao d4, Chan su DK dang
thuc hién kiét tac cia Ngai, bat ké dé 1a gi;
hoic ¢4 18 toan bd gido huidn & day 1a mot loai
kiét tdc — Ngai qua di gitp Ba Blavatsky rat
nhiéu, va téi cho raing d6 1a mét phuong dién
ctia mét kiét tac. Va 8 ddy chung ta c6 hién



we are with this great vehicle of many
thousands of lives, which has been
arduously, masterfully and artistically
worked upon by a being of great knowledge
and beauty, which we call the Solar Angel,
and we call it a masterpiece. So a
masterpiece need not be technically that
which makes of you a master, but it has the
idea of a work of very high quality, which
must be created before it is possible, really,
to pass on to still greater possibilities of
greater light, love, power, and beauty.

It seems of a beauty so rare and of a stability
of so sure a nature that, when the final
shattering comes of even that masterpiece of
many lives, bitter indeed is the cup to drink,
and unutterably bereft seems the unit of
consciousness.

I wonder if we can somehow imagine this,
because in a way the content of the causal
body is transferred into the Triad, so
nothing is really lost, but perhaps the way it
was stored, and the beauty of its storing, and
the particular form that it took, all of that
may be lost, as well as the companionship of
this great supervising, benevolent deity, the
Solar Angel — all of that may be considered
lost. So, when you say, "my God, my God,
why hast Thou forsaken me," and you're
drinking that cup to the last — let's just say
he seems to be relating the emptying of the
cup of karma to its very dregs with the
departure of the Solar Angel and the
destruction of the causal body. Now, the
sequence of all this — I'm not sure that's
been given to us, but the sequence will be of
interest, what happens first in this process.

[30] Conscious then only of the innate
Divine Spirit, conscious only of the Truth
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thé vi dai qua hang nghin kiép song nay, da
duge mdt Pang cd tri thic va vé dep 16n lao,
ma ching ta goi 13 Thai duong Thién Than,
day céng ché tac mot cach diéu luyén va day
nghé thuit; chung ta goi né 1a mot kiét tac.
Vi vay, theo nghia chuyén mon, kiét tac
khéng nhat thiét 1 diéu khién cac ban trd
thanh chan su, nhung né mang y niém vé
mét céng trinh c¢é pham chat rat cao, phai
dudc tao ra trudc khi thuc su cé thé tién téi
nhitng kha ning con 16n lao hon vé anh
sang, tinh thuong, quyén ning va vé dep.

N6 dudng nhu cé6 mét vé dep hiém cd va su on
dinh chdc chdn dén mitc, khi ngay cd kiét tdc
ciia nhiéu kiép song dy cudi cung ciing tan va,
chén phdi uéng qud thuc ding cay, va don vi
tam thic duong nhu bi tudc mdt tit cd dén
muic khong 10i nao dién ta duoc.

T6i tu hdi liéu ching ta c¢6 thé phan nao hinh
dung diéu nay khong, vi theo mdt nghia nao
d6, nhitng gi chiia trong thé nguyén nhan
dugc chuyén vao Tam nguyén tinh than, nén
thuc su khong cé gi mat di. Nhung cé 1& cach
chiing dugc luu giit, vé dep ctia su luu giit dy
va hinh tudng cu thé ma ching khoéc 13y,
tat cd nhitng diéu d6 cé thé mat di, cling véi
su ddng hanh cta vi than gidm sat vi dai,
nhan ti ndy, Thai duong Thién Than — tat
ca c6 thé dugc xem 1a ¢4 mat. Vi vay, khi néi:
“Lay Thuong dé ctia con, lay Thuong dé clia
con, sao Ngai bd roi con?”, va uéng chén ay
dén tan cling — c6 thé néi dudng nhu Ngai
dang lién hé viéc uéng can chén nghiép qua
dén tin cin véi su ra di cia Thai duong
Thién Than va su huy pha thé nguyén nhan.
Con trinh tu cfia tit ca nhitng diéu nay — t6i
khong chic ching ta di dudc cho biét hay
chua, nhung trinh ty sé 13 diéu dang quan
tam: diéu gi xay ra trudc trong tién trinh ay.

[30] Bay gid chi con nhian biét Tinh Than
Thiéng Liéng von c6 bén trong, chi con



of the Godhead, realizing profoundly and
to the depths of his being the ephemeral
nature of the form and of all forms,
standing alone in the vortex of initiatory
rites, bereft of all on which he may have
leant (be it friend, Master, doctrine or
environment), well may the Initiate cry
out: "I am that I am, and there is naught
else."

This is a fantastic section — something one
would want to memorize by heart. Standing
alone in the vortex of initiatory rites — that
vortex of the fourth degree — bereft of all on
which he may have leant, be it friend,
master, doctrine, or environment — really
alone, the depths of aloneness, or the depths
of all-oneness, if we can call it that. "I am
that I am" — a Leo statement, isn't it? In a
way that's how Leo is involved with the
fourth degree — we see Leo involved at the
fourth degree.

[31] Well may he then figuratively place
his hand in that of his Father in Heaven

— in other words, the Angel of the Presence
has introduced him to the monad, which he
has become fully — or let's just say he
realizes he is; maybe we have to wait until
the sixth degree to become it fully —

[32] and hold the other out in blessing on
the world of men.

So holding on to the monad and blessing the
world of men is the position we find this
initiate in — with one hand to the monad
and blessing the world of men with the
other.
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nhan biét Chan Ly cia Thudng D&, nhan ra
sdu sic dén tan day su hién ton ctia minh
ban chat phui du ctéia hinh tuéng va ctia moi
hinh tudng, ding don doc giiia con xoay
ctia cac nghi 1é diém dao, mat hét moi diéu
titng c6 thé nuong tua (du 1a ban hitu, Chin
su, giao 1y hay méi trudng), qua that diém
dao d6 co6 thé kéu 1én: “T6i 1a chinh T6i, va
khong con gi khac.”

Day 1a mot doan tuyét diéu — diéu ngudi ta
muén hoc thudc 1ong. Piing mét minh trong
x04y 16¢ cac nghi thiic diém dao — xody 16¢
clia cip thi tu — mat hét moi diéu ting
nuong tya, du la ban, chan su, gido ly hay
mobi trudng — thuc su don ddc, tdn cung clia
su don ddc, hay tan cling cia su hgp nhat véi
tat c3, néu cé thé goi nhu vay. “Ta 1a chinh
Ta” — mot 16i khing dinh ctia Su T, phai
khéng? Theo mdt nghia nao d6, d6 1a cach Su
T lién quan dén cap thi tu — chiing ta thay
Su Tt tham du & cap thi tu.

[31] Bay gid, theo nghia biéu tudng, y qua
that c6 thé dit ban tay minh vao ban tay
Cha trén Troi,

— ndi cach khéc, Thién Than ctia Hién Dién
da gidi thiéu y vdi chan than, ma y d3 hoan
toan trd thanh — hoic cé thé néi y nhan ra
minh chinh 13 chin than; c6 18 phai chd dén
cap tht sdu mdi hoan toan trd thanh nhu
vay —

[32] va dua ban tay kia ra ban phuc lanh
cho thé gidi loai nguoi,

Vay, nam ldy chin than va ban phtc lanh
cho thé gidi loai ngudi 14 tu thé ctia diém dao
d6 nay — mdt tay hudng tdi chan than, tay
kia ban phtc lanh cho thé gidi loai nguoi.



[33] For only the hands that have let slip all
within the three worlds are free to carry
the wultimate blessing to struggling
humanity.

Note his words — we can, before that time,
carry blessing, but not the ultimate blessing.

[34] Then he builds for himself a form such
as he desires,—a new form that is no
longer subject to shattering, but suffices
for his need, to be discarded or used as
occasion warrants.

Maybe we're talking about the Mayavirupa
here — this may relate to the Mayavirupa in
all its aspects, not just its physical aspect; the
Mayavirupa would have to have all of the
vehicles that previously were created in
another way. So amazing, really.

[35] In these days you will need to ponder
on this matter of the form, for with the
entering in of a new ray

—the seventh —

[36] and the commencement of a new era
comes ever a period of much disruption
until the forms that be have adapted
themselves to the newer vibration.

We are in it, slowly and disruptively.

[37] In that adaptation those who have
cultivated pliability and adaptability, or
who have that for their personality ray

82

[33] vi chi nhiing ban tay di buéng bé moi
thu trong ba c6i gidi mdi tu do mang phuc
lanh t6i hau dén cho nhin loai dang tranh
dau.

Hiy luu v 18i Ngai — trudc thoi diém Ay,
chiing ta c6 thé mang phuc lanh dén, nhung
chua phai phtc lanh t6i hu.

[34] Khi 4y, y xay dung cho minh mét hinh
tuéng nhu y mong mudn, —mot hinh
tuéng méi khong con chiu su pha vg,
nhung dap tng dt nhu ciu cia y, dé gat bd
hay st dung tuy theo hoan canh.

C6 18 & day chiing ta dang néi vé than huyén
— diéu nay c6 thé lién quan dén than huyén
trong moi phuong dién, khéng chi phuong
dién hong tran; than huyén sé phai cé tat ca
nhiing hién thé trudc kia dugc tao ra theo
cach khac. That sy dang kinh ngac.

[35] Trong nhitng ngay nay, cac ban can
suy ngam vé van dé hinh tuéng nay, vi
cung véi su di vao cia mét cung mdéi,

— cung bay —

[36] va su khéi dau ctia mot ky nguyén mdi,
luén xuat hién mét thoi ky nhiéu xao trén
cho dén khi cac hinh tuéng hién hitu thich
nghi véi rung dong mdi hon.

Chiing ta dang & trong thdi ky ay, chdm chap
va day xdo tron.

[37] Trong su thich nghi iy, nhiing ngudi
d3 vun boi tinh mém déo va kha ning thich
nghi, hoic c6 cung pham ngi mang phim
tinh ay,



— maybe the third ray —

[38] progress with less disruption than
those more crystallized and fixed.

I think we can end here — I would have liked
to have gone on and done a two-hour
program, but it was not to be; other
responsibilities called. This is the end of A
Treatise on White Magic video commentary,
program number 15, Rules for Magic on the
Astral Plane, Rule Nine, 9.3, and we're on
page 265. We'll begin next with 9.4, and
we're still on page 265 — this is the 2nd of
August. Fascinating material — I find I've
read this book a number of times, but forced
to think about it line by line, word by word,
forced to try to say something about it,
which may or may not be useful, I find it to
be a wonderful book with wonderful
information.

So we've studied now the four forms: the
form of the personality, the form of the
environment, the form of the devotee, and
the last one, the form of the causal body.
With these forms we do interact, and we are
changing their nature constantly through
that interactivity, and ever higher forms are
revealed through ever higher points of
tension which we succeed in generating. So,
may we live at ever higher points of tension.
I always hate to leave a paragraph behind —
maybe it's that Cancer-rising thing, I just
keep thinking there's more that can be
extracted from it. I guess that great
realization — that we are not the form, but "I
am that," "I am," I am the monad, I am the
One, I'm not even, in a way, the form of the
universe — all of that will at some point be
dawning upon us, and our realization will be
considerable when related to the realization
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—colécungba—

[38] tién b6 vdi it xao trém hon nhiing
ngudi di két tinh va co dinh hon.

T6i nghi chiing ta ¢ thé két thuc & day — t6i
d3 mudn tiép tuc 1am mdt chuong trinh hai
gid, nhung khoéng thé; nhiing trach nhiém
khac dang goi. Pay 13 phan két thtc chuong
trinh binh gidng bang video Ludn vé Chdnh
Thudt s6 15, Cac Quy Luit Huyén Thuit trén
C6i CAm Duc, Quy luit Chin, phan 9.3, va
chiing ta dang & trang 265. Lan tdi ching ta
sé bat dau phan 9.4, van & trang 265 — hom
nay 1a ngly 2 thang 8. Tu liéu that hap din
— t6i thay minh di doc cudn sach nay nhiéu
l1an, nhung khi budc phai suy nghi ting
dong, tiing tl1, budc phai cd ging ndi diéu gi
dé vé néd, cé thé hitu ich hoic khong, t6i
nhan ra day 1a mot cudn sach tuyét voi véi
nhiing thong tin tuyét voi.

Vay gi¢ day chung ta di nghién cttu bon
hinh tudng: hinh tudng ctia pham ngi, hinh
tudng ctia méi trudng, hinh tudng ctia ngusi
sing tin, va cudi ciing 13 hinh tuéng ctia thé
nguyén nhin. Ching ta qua thuc tudng téac
v4i nhiing hinh tudng nay, va qua su tuong
tac 4y khong ngling thay déi ban chit cla
chung; nhiing hinh tuéng ngay cang cao hon
hién 16 qua nhiing diém tap trung nhat tim
ngay cang cao hon ma chuing ta tao ra dugc.
Vi vy, mong rang chung ta séng & nhiing
diém tap trung nhit tdm ngly cang cao hon.
T6i ludn khong mudn rdi mot doan vin — cé
1& d6 1a do Piém moc Cu Gidi, t6i ctt nghi
rdng van con cé thé khai thic thém diéu gi
tlt d6. Tdi cho ring su ching nghiém vi dai
dy — rang ching ta khéng phai hinh tuéng,
ma “Ta la Cai B¢”, “Ta hién hitu”, Ta la chin
than, Ta 12 Pang Duy Nhit, theo mét nghia
nao d6 Ta thdm chi khéng phai hinh tudéng
clla vil tru — tit ca nhiing diéu ay dén mdot
ltic ndo d6 sé bat dau sang td trong ching ta.



in which we presently live, which will be
regarded as of lower vibration.

Thank you, and we'll be seeing you soon.
We're going to start with program number
16 in this series of Rules for Magic on the
Astral Plane, and we're still in Rule Nine.
Take care, and bye-bye.

Just to summarize this: we are now finishing
program number 15, Rules for Magic on the
Astral Plane — we're in Rule Nine, we
finished 9.3, and our next beginning will be
with Rule Nine, program 16, Rules for Magic
on the Astral Plane, page 265. If the end of
this little
discombobulated, well, maybe it is. See you

program sounds a

soon.
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Va su chiing nghiém ctia ching ta sé 16n lao
khi so véi su chung nghiém ma hién nay
chiing ta dang sdng trong do6, von khi 4y sé
dudc xem 14 cé rung ddng thap hon.

Cam on cac ban, hen sém gap lai. Ching ta sé
bit dau chuong trinh sd 16 trong loat Cac
Quy Luit Huyén Thuit trén C6i Cam Duc
ndy, va van & Quy luit Chin. Chiic cic ban
manh khoé, tam biét.

Xin tém tat: gid day chung ta két thuc
chuong trinh s6 15, Cic Quy Luit Huyén
Thuit trén C6i CAm Duc — ching ta dang &
Quy luit Chin, d4 hoan thanh phan 9.3, va
lan tdi sé bat dau vdi Quy luit Chin, chuong
trinh 16, Cac Quy Luat Huyén Thuit trén C8i
Cam Duc, trang 265. Néu phan két chuong
trinh nay nghe hoi 16n x6n thi c6 1é dung la
vay. Hen s6m gap lai cac ban.



Astral Rule 16
Tom Tat
§ Giai thoat khéi hinh tuéng va dap tng thoi dai méi
Viéc budng thé nguyén nhan din ti cdm gidc mit chd nuong tua dén xac nhin ban thé tinh than
va khd ndng ban phtc cho nhén loai. Su riit lui cia Cung sdu va di vao ctia Cung bay doi héi cic vin
cu mém déo trudc rung ddng mdi. Nhitng lién hé véi Bacon, cdc méc chu ky va Chan Than Cung

sau dugc néu theo hdi tudng va cach hiéu ctia Thay MDR, khong bién su ciing nhic thanh thudc
tinh bat budc clia moi ngudi thudéc moét Cung.

§ M3 rong thé tri va yéu thuong khong chon loc

Dép ting cac Pang Cao Ca khac vdi dap tng nhitng phan dnh cdm duc cé thé tang boc ngudi tiép
nhan. Hoc héi, tu duy tritu tugng hoic bang con s6 va stt dung antahkarana gitip nhin ra cau trtc
ding sau hinh tudng. Yéu moi su dang tha, ké ca ban chit bén trong cfia diéu de doa minh, tao tinh
mém déo clia thé cdm duc va kha ning dap tng rung ddng ctia Piic Christ thay vi chi mong Ngai
lip lai hinh dnh qud khi.

§ Cac cap sang tao va gidi han ctia phép tuong dong

Qua4 trinh xay hinh tuéng dudgc ap dung tif con ngudi dén linh hon, cdc Pang hanh tinh va thai
dudng, nhung pham vi & mdi cap rat khac nhau. Viéc linh hén kién tao van cu liic dau vé thiic rodi
hitu thic dugce ndi véi cau hdi v& muc tham gia cia Thai duong Thién Than va canh hoa thi nam.
Pinh luat Tuong Pdng va Tuong Ung gitp suy xét nhiing diéu chua biét, song tri thiic van can lién
hé véi nhiém vu va hoan canh thuic té ctia ngudi hoc.

§ Muc dich dudc chiing ngo va su sang tao hiiu thuc

Con ngudi lién tuc tao hinh tu tudng, nhiéu khi khéng biét minh dang lam viy. Tinh thich hop ctia
hinh tudng v stic sdng thuc hién céng viée tlly d6 rd clia tAm nhin va chiéu sdu cia muc dich da
thuc su dudc chiing ngd. Ngudi hoc can phan biét viéc ¢ mdt muc tiéu chlt quan véi viée di hiéu
chinh xac muc tiéu linh hén mudn biéu hién.

§ Tu tudng tap trung nhanh va hanh déng cé can nhac

Thay vi it suy nghi rdi lao ngay vao viéc, muc tiéu 13 tu tudng nhanh, tip trung va hanh dong
cham nhung manh, khéng chan chit hay ling phi chuyén déng. Piéu nay dudc lién hé véi phuong
phap Cung hai, trong khi Cung ba can chti ¥ tranh hoat déng thita va Bach Duong can tranh “ban
trude, nham sau”. Khi y tudng 18, chi y 8n dinh va ning luong dudc duy tri ding, su biéu hién cé
thé chic chin hon nhitng 1an 1am viéc theo may rti.

§ Ta dao va su phat trién chi cia phuong dién vat chat

Dic diém quyét dinh ctia td dao 1a hinh tudéng dudc nudi dudng ma thiéu déng goép clia tinh
thuong linh hon. Su phat trién chat liéu va ki thuat khong tu né sai; né trd thanh chudng ngai khi
chi nhim duy tri hinh tuéng thay vi phuc vu phuong dién linh hén trong hé thong hién tai. Quan
hé gifta nén tang Cung ba va biéu hién Cung hai gitip 1am rd vi sao tién bo ctia vat chat can dudc
dat trong dong co cao hon.

§ Muc dich lam r6 su khac nhau giita hai con duong
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Cac hinh tudng va ngudi stt dung ching cé thé giong nhau dén mdt muic nao dd; su khac biét chi rd
khi ddng cd va muc dich biéu hién. Binh gidng dung vi du mot cdng cu cé thé dudge s dung dé de
doa hoic bao vé tu do, va cac giai thoai vé viéc giii tudi tré d& minh hoa tinh ich ky bam giit hinh
tudng. Nhitng nhan dinh vé cac cip diém dao cia ngudi di hai con dudng van dudc giit 1a luin giai
ctia Thay MDR.

§ Bon yéu cau clia cong viéc huyén linh

Cong viéc chan chinh bit dau bang tiép xdc Thién Co, duc vong diing dé hop tac, xay hinh tu tudng
trén cdi tri va diéu khién né tit d6 theo hudng diing. Hiéu biét vé Thién Co dit trach nhiém 1én
ngudi tiép nhan ca trong 15i néi 1an tu tudng. Hinh tu tudng di stc séng cé thé ¢ chu ky riéng va
thuc hién cong viéc clia né, nhung ngudi tao van phai giit hudng chd ¥ vao nhiém vu cu thé.

§ Khong dé san phiam sang tao chi phdi ngudi tao

Pong nhat qua muc véi t6 chiic, sach, tic pham nghé thuit hay céng trinh ddi minh cé thé giy hao
kiét va 1am muc dich bi chinh hinh tuéng thay thé. Ngudi sang tao cin giit vai trd chi dao tit cdi tri
thay vi chim trong hoat déng va sy mong mudn biéu hién. Khi hinh tudng phuc vu ly tudng tinh
than va nhin manh phudng dién su sdng, né thudc chanh thuit, dua nhan loai tit vit chit dén
tam thitc dong thdi cttu chudc vat chat.

§ Chat liéu vat chit va muc dich

CAu tra 18i cia Chan su vé hai con dudng dan tdi viéc phan biét vat chat, chat liéu va Thién Y. Thay
MDR dé xuit xem cac cdi thap nhu vit chit thita hudng, con cac di théi vii tru nhu chit liéu can
hoa véi muc dich; day 1a cach hiéu duge néu @é tiép tuc suy ngdm. Antahkarana md con dudng
vugt nhitng gidi han ctia tAm thtic trong thé hong tran ddm dic cia Thai duong Thuong dé, trong
khi nhitng gid thuyét vé hic thuit vii tru van gitt muc chua chic ctia ngudn.

Text - Van ban

[1] Conscious then only of the innate Divine [1] Bay gid, chi con y thic vé Tinh Than
Spirit, conscious only of the Truth of the Thiéng Liéng ndi tai, chi con y thic vé Chan
Godhead, realizing profoundly and to the Ly clia Thudng P&, nhin biét sdu xa dén tin
depths of his being the ephemeral nature of ~ ddy ban thé minh ban chat phii du ctia hinh
the form and of all forms, standing alone in tuéng va ctia moi hinh tuéng, ding mot
the vortex of initiatory rites, bereft of allon = minh giita xo4y 18c cfia cdc nghi thiic diém
which he may have leant (be it friend,  dao, mat hét moi chd tiing nuong tua (du 1a
Master, doctrine or environment), well may ban hitu, Chéin su, gido ly hay hoan cénh),
the Initiate cry out: “I am that I am, and diém dao d6 hoan toan cé thé thot 1én: “Ta la
there is naught else.” [2] Well may he then chinh Ta, va khong con gi khac.” [2] Khi iy,
figuratively place his hand in that of his  theo nghia biéu tugng, y hoan toan cé thé
Father in Heaven, and hold the other out in dat mot ban tay minh vao tay Cha trén Troi,
blessing on the world of men, for only the va dua ban tay kia ra ban phudc cho thé gidi
hands that have let slip all within the three loai ngudi, vi chi nhiing ban tay da buéng bé
worlds are free to carry the ultimate blessing tat ca trong ba cdi gidi mdi tu do mang 4n
to struggling humanity. [3] Then he builds phudc t8i hau dén cho nhin loai dang phan
for himself a form such as he desires, —a dau. [3] Roi y xay dung cho minh m6t hinh
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new form that is no longer subject to
shattering, but suffices for his need, to be
discarded or used as occasion warrants.

[4] In these days you will need to ponder on
this matter of the form, for with the
and the
commencement of a new era comes ever a

entering in of a new ray,
period of much disruption until the forms
that be have adapted themselves to the
newer vibration. [5] In that adaptation those
who have cultivated pliability and
adaptability, or who have that for their
personality ray, [6] progress with less
disruption than those more crystallized and
fixed.

[7] Particularly now should pliability and
responsiveness of form be aimed at, for
when He Whom we all adore comes, [8]
think you His vibration will not cause
disruption if crystallization is present? [9] It
was so before; it will be so again.

[10] Cultivate responsiveness to the Great
Ones, aim at mental expansion and keep
learning. [11] Think whenever possible in
terms abstract or numerical, [12] and by
loving all, work at the plasticity of the astral
body. [13] In love of all that breathes comes
capacity to vibrate universally, and in that
astral pliability will come responsiveness to
the vibration of the Great Lord.

[14] This summation of process and of the
forms is [15] equally true of God and His
cosmic creative work; of the soul, as it builds
instrument for either

in the

its expression,

unconsciously early stages or
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tuéng nhu y mong mudn—mdt hinh tudéng
mdéi khéng con phai chiu sy tan v8, nhung
dap tng &4 nhu cau cla y, dé bd di hay s
dung tuly hoan canh doi héi.

[4] Trong nhitng ngay nay, cic ban can suy
ngam vé vin dé hinh tudng nay, vi khi mot
cung mdi di vao hoat déng va mét ky
nguyén mdi bit dau, bao gid cling ¢ mot
thdi ky x4o tron 16n, cho dén khi cac hinh
tudng hién hitu thich nghi véi rung déng
mdi hon. [5] Trong su thich nghi 4y, nhiing
ai di vun bdi tinh mém déo va khi ning
thich nghi, ho#c cé cung 4y 1am cung pham
ngi, [6] sé tién budc vdi it xdo trdn hon
nhiing ngudi di két tinh va c¢6 dinh hon.

[7] Pic biét lic nay, can hudéng dén tinh
mém déo va khi ning dip Ung cia hinh
tudng, vi khi Pang ma tit ca chiing ta ton
thd dén, [8] cac ban nghi ring rung déng cia
Ngai sé khong giy xdo tron néu cé su két
tinh hay sao? [9] Trudc kia d3 nhu thé; roi sé
lai nhu thé.

[10] Hay vun bdi kha ning dap tng véi Cac
Pang Cao C3, hudng dén viéc ma rong tri tué
va khéng ngiing hoc hdi. [11] Bat cit khi nao
c6 thé, hiy tu duy bang nhiing khai niém
tritu tugng hoic s6 hoc, [12] va bang tinh
thuong danh cho tat c3, hiy rén luyén tinh
uyén chuyén cfia thé cam duc. [13] Tinh
thuong danh cho moi loai dang thd mang lai
kha ning rung ddng hoa cung van vit, va
trong tinh mém déo cdm duc ay sé ndy sinh
kha nidng dip Ung vdi rung dong ctia Chua
Té ViDai.

[14] Phan tong két nay vé tién trinh va cac
hinh tudéng [15] déu ding nhu nhau d6i véi
Thuong dé va céng viéc sang tao vil tru clia
Ngai; d6i véi linh hon khi xiy dung céng cu
biéu 16 ctia minh, di1 mot cach vé thiic trong



consciously in the later; of the disciple, as he
seeks to express his realization of the work
through group work and the organization of
his life; and of perfected man, as he learns,
through experience, to centre his forces on
the mental plane and from there accomplish
his purpose in generating and producing
those thought-forms which mould the
minds of men, and embody in themselves
that aspect of the Universal Mind which is
needed for the right production of that
immediate fraction of the Plan which his age
and generation require.

[16] All these various applications of the rule
could be elucidated and enlarged upon. [17]
Our problem, however, must be kept clearly
in mind. [18] We are conscious souls, or in
process of becoming conscious. [19] We are
beginning, through our meditation work
and our application to study, to work on
mental levels. [20] We are creating forms
continuously, pervading them with energy
and sending them out to fulfill their
function in line with our realized subjective
purpose.

[21] The emphasis should be laid upon the
word realized in the above paragraph. [22]
According to the clarity of vision and the
depth of the inner realization so will be the
adequacy of the created form, and so will be
the strength of the life which will enable it
to perform its intended function.

[23] Up to the present time the majority of
aspirants in the world express the results of
little and weak thought, but rapid action.
[24] The goal for students should at this time
be rapid concentrated thought and slow
action. [25] That slow action however will be
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nhiing giai doan dau hay hiiu thtc trong
nhiing giai doan sau; doi vdi dé ti khi tim
cach biéu 16 su nhan biét cia minh vé coéng
viée théng qua céng viéc nhém va viée t6
chiic d6i song; va ddi vdi con ngudi di hoan
thién khi qua kinh nghiém, y hoc cach téap
trung cdc manh lyc c@ia minh trén cdi tri, roi
tit 6 hoan thanh muc dich bang cich tao
sinh va sdn sinh nhiing hinh tu tudng dinh
hinh thé tri con ngudi, déng thdi thé hién
trong chinh chiing phuong dién ctia Vi Tru
Tri can thiét dé thuc hién ding din phan
Thién Co trudc mat ma thdi dai va thé hé clia
y doi hoi.

[16] C6 thé 1am sang té va trinh bay rong hon
tat ca nhitng cach ap dung khic nhau nay
ciia quy luit. [17] Tuy nhién, ching ta phai
luén ghi nhd 16 van dé cia minh. [18] Ching
ta 1a nhitng linh hon hitu thic, hoic dang
trong tién trinh trd nén hitu thic. [19]
Thoéng qua céng viéc tham thién va su
chuyén tdm nghién cttu, chiing ta dang bit
dau hoat ddng trén cac cip do tri tué. [20]
Chung ta lién tuc tao ra cac hinh tudng,
tham nhuan ching bang ning lugng va gt
chung di thyc hién chuc nang phu hop vdi
muc dich chil quan ma chung ta di nhin
biét.

[21] Can nhan manh tit nhdn biét trong doan
trén. [22] Hinh tudng dudc tao ra sé thich
diang dén dau tuy vao dd sang rd clia tim
nhin va chiéu sdu cfia su nhin biét bén
trong; stic manh cfia su sdng gitp né thuc
hién chiic nang du dinh cling tuy thudc vao
do.

[23] Cho dén nay, da s6 ngudi chi nguyén
trén thé gidi biéu 16 nhiing két qua clia viée
suy nghi it i va yéu 4t, nhung hanh dong
nhanh chéng. [24] Lic nay, muc tiéu ctia cac
dao sinh phéi 1a tu duy nhanh chéng, tip
trung va hanh dong chim réi. [25] Tuy



potent in result; there will be no lost motion,
[26] no delayed reactions, and no tendency
towards hesitation. [27] The attention of the
thinker being focussed on the mental plane,
the progress of his manifested thought will
be sure and inevitable. [28] When the idea is
clearly grasped, the closely
focussed, and the energy or life aspect

attention

steadily applied, the result will be irresistible
appearance and potent action on the
physical plane.

[29] This thought must be borne in mind if
the dangers of the left hand path are to be
avoided. Let me here make some statements
in brief tabulated form, which will produce a
truer understanding of the words “left hand
path”. We are dealing here primarily with
those thought-forms which man creates:

[30] 1. The left hand path concerns the
matter aspect and the life poured into the
form serves only to vitalize the atoms in
substance. The potency of the love aspect—
as wielded by the soul—is lacking.

[31] 2. The form created is constituted of
mental matter, of astral matter and of
physical It lacks the
contribution. Its purpose is in line with the

substance. soul
development of form, but not in line with
soul expression.

[32] 3. The left hand path, therefore, is the
path of progress for substance or matter.
[33] It is not the path of progress for the soul
aspect. [34] It is the “way of the Holy Ghost”
but not the way of the Son of God. [35] I
express this truth in these words as it serves
peculiarly to make the distinction clear and
yet preserves the integrity of substance-
matter and their Unity within the One Life.
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nhién, hanh déng cham rai iy sé mang lai
két qua manh mé; sé khong cé ddng tac thita,
[26] khéng cé phan Ung chim tré, cling
khéng c6 khuynh hudéng do du. [27] Khi
ngudi tu tudng tip trung su chd y trén coi
tri, tu tudng dang biéu hién clia y sé tién
trién chic chin va tit yéu. [28] Khi y tudng
dugc ndm bit rd rang, su cht y tip trung
chit ché, va nang lugng hay phuong dién su
song dudc vin dung déu din, két qua sé 1a su
xuit hién khong gi ngin can dudc va hanh
dong manh mé trén cdi hong tran.

[29] Phii ghi nhd tu tudng nay néu mudn
tranh nhiing nguy hiém cta ta dao. & day,
T6i xin dua ra mot s6 phat biéu dudi dang
liét ké ngan gon, gitp thau hiéu ding hon y
nghia ctia nhiing tit “t3 dao”. & day, ching ta
ch@ yéu ban dén nhitng hinh tu tudng do
con ngudi tao ra:

[30] 1. TA dao lién quan dén phuong dién vat
chit, va su séng tuén vao hinh tudng chi
nham tiép sinh luc cho cic nguyén tl trong
chat liéu. N6 thiéu stic manh clia phuong
dién bac 4i—do linh hén van dung.

[31] 2. Hinh tudng dudc tao ra cau thanh tit
vat chat tri tué, vat chat cAm duc va chat liéu
hong tran. N6 thiéu su déng gép cta linh
hon. Muc dich cfia né pht hgp véi su phat
trién hinh tudng, nhung khéng phit hop véi
su biéu 16 ctia linh hon.

[32] 3. Vi viy, ta dao 14 con dudng tién bd clia
chat liéu hay vat chat. [33] 6 khong phai 1a
con dudng tién bd ctia phuong dién linh hon.
[34] D6 13 “con dudng clia Chtia Thanh Than”
nhung khéng phdi con dudng cta Con cua
Thugng dé. [35] T6i dién dat chin Iy nay
bang nhiing 16i 4y vi cach néi nay dic biét
gitip 1Am rd su phan biét, ddng thdi vin bio
toan tinh toan ven cfia chat liéu-vat chat va



[36] 4. All forms created at every stage are
either confined to the left hand path or
embrace it and yet go beyond it, and follow
the right hand way. [37] This sentence
provides food for thought and its meaning is
difficult to gather. [38] It should be borne in
mind that all forms, whether they follow the
right or left hand way are alike up to a
certain point; [39] they travel the same
progressive stages and at one time in their
career they appear uniform and alike. [40]
Only when their purpose appears does the
distinction become apparent, and hence the
training of the aspirant in right motive as a
preparatory step to true occult work.

[41] The question might be asked: What is
meant by occult work?

[42] True occult work involves:

[42b] 1. The contacting of the Plan.

[43] 2. Right desire to co-operate with the
Plan.

[44] 3. The work of thought-form building
and the confining of the attention of the
creator of these thought-forms to the
mental plane. [45] This is of so potent a
nature that the thought-forms created have
a life cycle of their own and never fail to
manifest and perform their work.

[46] 4. The direction of the thought-form
from the mental plane and the confining of
the attention to that specific enterprise,
knowing that right thought and right
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su Hop Nhit ctia ching trong Su S6ng Duy
Nhit.

[36] 4. Moi hinh tuéng dudc tao ra & moi giai
doan hoic chi gidi han trong t4 dao, hodc bao
ham td dao nhung vugt 1én trén né va di
theo chanh dao. [37] Cau nay chia dung
nhiéu diéu dang suy ngdm va khé ndm bat y
nghia. [38] Can ghi nhd ring moi hinh
tudng, dit di theo chanh dao hay ta dao, déu
giong nhau dén mot mic d6 nhat dinh; [39]
chiing trdi qua cting nhiing giai doan tién
trién, va vao mét thoi diém trong qua trinh
ton tai, chiing cé vé déng nhat va gidong
nhau. [40] Chi khi muc dich cia ching xuit
hién thi su khéc biét mdi tré nén ré rang; do
d6, ngudi chi nguyén can dugc rén luyén vé
dong co ding din nhu mot bude chuin bi
cho cong viéc huyén bi dich thuc.

[41] C6 thé dit cau hdi: Cong viéc huyén bi cb
nghia la gi?

[42] COong viéc huyén bi dich thuc bao gom:
[42b] 1. Tiép xtic v4i Thién CG.

[43] 2. Uéc mudn ding ddn nhiam hgp tac
vGi Thién Cao.

[44] 3. Cong viéc xdy dung hinh tu tudng va
gilt su cht y cla ngudi tao ra nhiing hinh tu
tudng 4y trén cdi tri. [45] Viéc ndy cé stic
manh dén muic nhitng hinh tu tudng dugc
tao ra cé chu ky sdng riéng va luén biéu
hién, thuc hién céng viéc ctia ching.

[46] 4. Diéu khién hinh tu tudng ti cdi tri va
gidi han su chi1 ¥ vao céng viée cu thé dy, véi
su hiéu biét rang tu tudng ding din va dinh
hudéng ding din din dén hoat dong dung
din va bao dam tranh dudc ta dao.



orientation lead to correct functioning and
the sure avoidance of the left hand path.

[47] This is a lesson little appreciated by
aspirants. They engage in emotional desire
for the appearance of their thought-form
and the manifestation of the idea. They
spend much time following the orthodox
methods of work and in physical plane
activities. [48] They wear themselves out by
identifying themselves with the form they
have created instead of remaining detached
from it, and acting solely as the directing
agents. [49] Learn to work on the plane of
mind. Build there your form, remembering
that if you submerge yourself in the form for
which you are responsible it may obsess and
dominate you and then the form will be the
dominant factor and not the purpose of its
existence. [50] When the form controls then
comes the danger that it may be turned in
the wrong direction and find its way on to
the left hand path and so increase the power
of matter and its hold over sentient souls.

[51] It might be briefly added that anything
that tends to increase the power of matter
and add to the potent energy of form-
substance produces a tendency to the left
hand path and a gradual attraction away
from the Plan and the Purpose which it veils
and hides.

[52] All work and all created thought-forms
(whether  they
organization, a religion, a school of thought,

materialize as an
a book or a life work of any kind) which
express spiritual ideals and lay the emphasis
upon the life-aspect come under the
category of white magic. [53] They then
form part of the stream of life which we call

the right hand Path, because it leads
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[47] Pay 1la moét bai hoc ma it ngudi chi
nguyén nhin thic day d4. Ho chim vao ham
muoén cdm xtic mong hinh tu tudng clia
minh xuit hién va y tudng dugc biéu hién.
Ho danh nhiéu thdi gian lam theo nhiing
phuong phap lam viéc chinh théng va tham
gia cac hoat dong trén céi hong tran. [48] Ho
lam minh kiét stic vi déng hoa véi hinh
tudng minh da tao ra, thay vi gitt sy tach roi
véind va chi hanh déng nhu nhiing tdc nhan
diéu khién. [49] Hay hoc cach lam viéc trén
coi tri. Hay x4y dung hinh tuéng ctia cac ban
& @6, va nhd ring néu cac ban dam chim
trong hinh tudéng ma minh chiu trich
nhiém, né cé thé 4m anh va chi phoi cac ban;
khi 4y, chinh hinh tudng sé 13 yéu t6 chi
phoi, chtt khéng phai muc dich ton tai ctia
né. [50] Khi hinh tuéng nim quyén kiém
soat, nguy co xuit hién: né cé thé bi chuyén
sang hudng sai 1am va di vao ta dao, qua dé
gia ting quyén luc cfia vat chat va su kim giit
clia vat chat d6i véi cac linh hon cé tri giac.

[51] C6 thé néi thém mét cach ngan gon rang
bat ctt diéu gi cé xu hudng gia ting quyén
luc cia vat chat va ting thém ning lugng
manh mé ctia hinh tudng-chit liéu déu tao
ra khuynh huéng di vao ta dao va dan dan
16i kéo rdi xa Thién Co cling Thién Y ma né
che pht1 va gidu kin.

[52] Moi cdng viéc va moi hinh tu tudng
dudc tao ra (du chung hién hinh thanh mot
t6 chic, mot ton gido, mdt trudng phai tu
tudng, mot cudn sach hay bat ky su nghiép
tron doi nao) biéu 16 cac 1y tudng tinh than
va nhian manh phuong dién su sdng déu
thudc pham trt chanh thuat. [53] Khi &y,
chiing trd thanh mét phan ctia dong su séng
ma ching ta goila chanh dao, vi dong 4y din



humanity out of form into life, and away
from matter into consciousness.

[54] In an ashram of one of the Great Ones
not long ago, a disciple asked his master to
express this truth to him in such a way that
though the words might be few yet the
import would be worthy of continuous
consideration. His master made this reply:

[54b] “Only the Sons of Men know the
distinction between the magic of the right
and left hand ways and when they have
achieved, these two ways will disappear.
When the Sons of Men know the distinction
which exists between matter and substance,
the lesson of this epoch will be grasped. [55]
Other lessons will be left but this one passes.
Matter and substance together work out the
way of darkness. Substance and purpose
blended indicate the way of light.”

nhan loai ra khéi hinh tudng dé di vao su
song, va roi vat chat dé di vao tam thuc.

[54] Cach day khéng 14au, trong ashram cta
mét trong Cac Pang Cao C3, mot dé ti thinh
cau Chan su ctia minh dién dat chan ly nay
sao cho du 16i it, y nghia vin dang dé suy
ngim lién tuc. Chan su clia ngudi dé ti dy
dap:

[54b] “Chi nhiing ngudi con cta nhéin loai
mdi biét su khac biét gifta huyén thuit ctia
chinh dao va td dao, va khi ho thanh tuuy, hai
con dudng ay sé bién mat. Khi nhiing ngudi
con clia nhan loai biét su khac biét giita vat
chat va chat liéu, ho sé nim dudc bai hoc clia
thoi dai nay. [55] Nhiing bai hoc khac sé con
lai, nhung bai hoc ndy sé qua di. Vat chat va
chit liéu cting nhau tao nén con dudng béng
toi. Chat liéu hoa quyén véi muc dich chi ra
con dudng anh sang.”

Commentary Program 16 - Rule IX - 9.4

Hi everybody, and we are continuing now
with the Rules for Magic on the Astral Plane.
We are in the third such rule, which is Rule
Nine. We've done Rules Seven and Eight, and
we're in the midst of Rule Nine, and that
great and long Rule Ten is coming.

We're at the beginning of commentary
program number 16 in these Rules for Magic
on the Astral Plane, and we're on page 265.
Remember that, for the time being, on
Makara you can pick up the first 50
programs, and so here we have another 16
soon.
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Xin chao tat ca cac ban, gid day chiing ta tiép
tuc vdi Cac Quy Luit vé Huyén Thuit trén
Coi Cam Duc. Chung ta dang & quy luét thu
ba trong s dé, tic Quy luat Chin. Ching ta
d3a hoc Quy luit Bdy va Tam, hién dang &
gitta Quy luit Chin, va sip téi 1a Quy luit
Mudi quan trong va dai.

Chuing ta dang bat dau chuong trinh binh
giang s8 16 vé Cac Quy Luit vé Huyén Thuat
trén C6i CAm Duc, § trang 265. Hiy nhd rang
hién nay cac ban cé thé tim thay 50 chuong
trinh d4u tién trén Makara, va sip t&i ching
ta sé c6 thém 16 chuong trinh nita.



He talks about the four forms — the form of
the personality, the of the
environment, the form of the devotee, and
finally the form of the causal body. And this
is a very interesting bridging statement,
about what it's like to be utterly bereft of the
causal body, that moment of agony, that

form

moment of bitterness, when it becomes
necessary to relinquish the masterpiece of
many lives, the bitterness of drinking that
cup of karma and feeling unutterably bereft.
But there is a huge compensation, and, as a
sort of bridging paragraph, we will use what
he says here.

[1] Conscious then only of the innate
Divine Spirit, conscious only of the Truth
of the Godhead, realizing profoundly and
to the depths of his being the ephemeral
nature of the form and of all forms,
standing alone in the vortex of initiatory
rites, bereft of all on which he may have
leant (be it friend, Master, doctrine or
environment), well may the Initiate cry
out: "I am that I am, and there is naught
else.”

What is the name of God? "I am that I am."
It's a bit like the Leo phrase, the mantram, "I
am that, and thatI am."

[2] Well may he then figuratively place his
hand in that of his Father in Heaven, and
hold the other out in blessing on the world
of men, for only the hands that have let
slip all within the three worlds are free to
carry the ultimate blessing to struggling
humanity.

I have filled in a few ideas here that you will
have from the previous program, and it
reminds us, of course, of the idea that the
Buddha tells us we must give up the
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Ngai néi vé bon hinh tudng — hinh tudng
ctia pham ngi, hinh tudng ctia méi trudng,
hinh tudng clia ngudi sing tin, va cudi cing
12 hinh tudng clia thé nguyén nhan. Day la
mot nhan dinh chuyén tiép rat thud vi, néi vé
cam giac khi hoan toan mat di thé nguyén
nhan, khodnh khic dau dén 4y, khoanh khic
cay ding ay, khi can phai ti bd kiét tac clia
nhiéu kiép séng, ndi cay ddng khi udng chén
nghiép qua 4y va cadm thdy mat mat khong
sao dién ta dugc. Nhung cé mét su bu dap vo
ciing 16n lao, va nhu mét doan chuyén tiép,
chiing ta sé dung nhiting 16i Ngai néi & day.

[1] Bay gig, chi con y thitc vé Tinh Than
Thiéng Liéng ndi tai, chi con y thic vé
Chan Ly ctia Thuong D&, nhin biét siu xa
dén tin day ban thé minh ban chat phu du
cua hinh tudéng va cta moi hinh tudng,
ding mot minh giita xoay 16c ctia cac nghi
thic diém dao, mat hét moi ché tiing
nuong tua (du 1a ban hitu, Chan su, giao ly
hay hoan cinh), diém dao d6 hoan toan cé
thé thot 1én: “Ta 1a chinh Ta, va khong con
gikhac.”

Danh ctia Thugng dé 1a gi? “Ta 1a chinh Ta.”
C4au nay hdi giong cau clia Su T, mantram:
“Tala Cai b6, vaCaibPbolaTa”

[2] Khi 4y, theo nghia biéu tuong, y hoan
toan co6 thé dit mét ban tay minh vao tay
Cha trén Troi, va dua ban tay kia ra ban
phudc cho thé gidi loai ngudi, vi chi nhiing
ban tay di budng bé tat ca trong ba cdi gidi
mdi tu do mang in phudc t6i hiu dén cho
nhin loai dang phan dau.

T6i d4 bd sung & ddy mot vai y tudng ma cac
ban da cé tu chuong trinh trudc, va di nhién
diéu nay nhic chiing ta nhd dén 16i Btic Phit
day ring chiing ta phai tit bd thé gidi hién



phenomenal world, give up the lower 18
subplanes — although he didn't refer to
them in that way — give up the world of
phenomena, and perhaps that even includes
the causal body, the lower 21 subplanes.

[3] Then he builds for himself a form such
as he desires, a new form that is no longer
subject to shattering, but suffices for his
need to be discarded or used as occasion
warrants.

So this takes us to our transition point.

We could spend a long time on all of these
paragraphs, but I share with you that which
occurs to me, and you will have other
impressions as you read, and hopefully some
of what I share will be useful to you. So he
goes on, in this program, 9.4:

[4] In these days you will need to ponder on
this matter of the form, for with the
entering in of a new ray and the
commencement of a new era comes ever a
period of much disruption until the forms
that be have adapted themselves to the
newer vibration.

Obviously we are in just such a period of
disruption, with the sixth ray having begun
to pass out since 1625, and due to disappear
on that particular ray cycle — the lesser one,
aracial ray cycle, we might say — by the year
2125, let us say, and significantly much
before that; and the seventh ray having
begun to come in since 1685. But really, if
you think about Master R, or Sir Francis
Bacon, whose life, I think, ended around the
year 1616, that seventh ray was very much
being presented, at least through his work.
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tuong, tit bd 18 cdi phu thidp — du Ngai
khong goi ching nhu vay — tif bd thé gidi
hién tugng, va cé 18 diéu dé con bao gdm ca
thé nguyén nhan, tiic 21 cdi phu thap.

[3] Rdi y xay dung cho minh mét hinh
tuéng nhu y mong mudn—mét hinh tuéng
méi khéng con phai chiu su tan v6, nhung
dap ng da nhu cau cta y, dé bd di hay si
dung tuy hoan canh doi héi.

Nhu vdy, diéu nay dua ching ta dén diém
chuyén tiép.

Chting ta cé thé danh rit nhiéu thdi gian cho
tat ca nhitng doan nay, nhung téi chia sé véi
cac ban nhiing gi ndy ra trong t6i; khi doc,
cac ban sé cé nhiing an tugng khac, va hy
vong mot phan nhiing gi t6i chia sé sé hitu
ich cho cac ban. Trong chuong trinh 9.4 nay,
Ngai néi tiép:

[4] Trong nhiing ngay nay, cac ban can suy
ngim vé van dé hinh tudng nay, vi khi mét
cung méi di vao hoat déng va mot ky
nguyén mdi bat dau, bao gid ciing c6 mét
thoi ky xao trén 16n, cho dén khi cac hinh
tudng hién hiiu thich nghi véi rung dong
mdi hon.

Hién nhién, chiing ta dang & ding mot thdi
ky x40 tron nhu vay, khi cung sau da bit dau
raut di ti nim 1625, va du kién sé bién mat
trong chu ky cung cu thé 4y — chu ky nhd
hon, c6 thé néi 1a mét chu ky cung clia nhan
loai — vao khodng nam 2125, va suy gidm
dang ké tl rat 1au trude dd; con cung bay da
bit dau di vao tit nim 1685. Nhung thuc ra,
néu nghi dén Chan su R., hay Ngai Francis
Bacon, ma t6i nghi cudc doi di két thuic vao
khodng nim 1616, thi cung by di dudc thé
hién rat rd, it nhat qua cong viéc ctia Ngai.



So there's the need to adapt ourselves now to
the new vibration. He once said that only
those whose monads are on the sixth ray
will have trouble in the adaptation to the
incoming seventh ray — he did use the word
"monads," and I think you can find this in
The Destiny of the Nations. So, adaptability
and disruption — we find reactionary people
holding on to the past that is characterized
by the sixth ray, and we can understand why
they are holding on to all that they think
they know, and which stands for all that is
good, all that is familiar, and all that opens
up the way to their desires, often the desire
for paradise, or heaven.

[5] In that adaptation, those who have
cultivated pliability and adaptability

— sounds like a third-ray adaptation, maybe
even a seventh. Third ray, or seventh-ray
adaptation, because it doesn't necessarily
mean that the seventh-ray type has to be
rigid — there can be quite a bit of suppleness
and flexibility. I guess all we need to do is
look at the ballet dancer, presenting perfect
form and suppleness and flexibility of the
body accordingly.

In that adaptation those who have cultivated
pliability and adaptability, or who have that
for their personality ray

— and I would say maybe the fourth ray
comes in here as well —

[6] progress with less disruption than
those more crystallized and fixed.

I suppose crystallization and fixity can go
along with the first ray — generally they
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Vi vay, gid day chung ta can thich nghi vdéi
rung déng mdi. Ngai ting néi ring chi
nhitng ai c6 chan than thudc cung sdu mdi
gap kho khan trong viéc thich nghi véi cung
bay dang di vao — Ngai qua thuc di dung ti
“chan than”, va t6i nghi cac ban cé thé tim
thay diéu nay trong Vdn Ménh ctia Cdc Qudc
Gia. Nhu vdy, kha nidng thich nghi va su xdo
tron — ching ta thay nhiing ngudi chong lai
thay d6i dang bam vao qua kht mang dic
tinh cfia cung sau, va chuing ta cé thé thiu
hiéu vi sao ho bam vio tit ca nhiing gi ho
nghi minh biét, nhitng gi dai dién cho moi
diéu tot dep, moi diéu quen thudc, va moi
diéu md dudng cho duc vong cfia ho, thudng
12 mong mudn vé thién dudng hay cdi troi.

[5] Trong su thich nghi 4y, nhiing ai di vun
boi tinh mém déo va kha ning thich nghi,
hoic c6 cung ay lam cung pham nga,

—nghe nhu sy thich nghi ctia cung ba, thdm
chi c6 1é ca cung bay. Su thich nghi ctia cung
ba hay cung bay, b3i khong nhat thiét ngudi
cung bay phai cting nhic — ho cé thé kha
mém mai va linh hoat. Téi cho rang chting ta
chi can nhin ngudi mua ba 1§, thé hién hinh
tuéng hoan hao cling s mém mai va linh
hoat tudng ing ctia than thé.

Trong su thich nghi &y, nhiing ai da trau doi
tinh mém déo va khd néng thich nghi, hodc cé
cung pham ngd mang ddc tinh dy

— va t6i mudn ndi rang cé 18 cung bén ciing
gbép phan 3 day —

[6] sé tién budc vdi it xao trén hon nhiing
ngudi di két tinh va co dinh hon.

T6i cho ring sy két tinh va tinh ¢é dinh cé
thé di cing cung mét — nhin chung, ho



don't let changes get in their way — and
certainly the sixth-ray type is known for its
crystallization and fixity, but the first ray
also.

[7] Particularly now should pliability and
responsiveness of form be aimed at, for
when He Whom we all adore comes

— wow, what a statement from a Master,
very moving —

[8] think you His vibration will not cause
disruption if crystallization is present?

[9] It was so before; it will be so again

— and even more so — and those upon the
sixth ray who expect something different
will be very much surprised. Some people
think it's only necessary to have the good
book, as it were, and to read it, and believe
what it says, to hold rigidly, we might almost
say, to what the so-called good book says, but
it's very different, because a whole new
dispensation, which is much discussed in
The Reappearance of the Christ, will be
offered. I think that would be a very good
book to offer commentary upon, and in a
way Tuija is already doing this with her
weekly Reappearance readings before the
Reappearance meditation. Of course, this is
the year 2018 — I don't know when you may
be watching this video, it could be quite a bit
later.

[10] Cultivate responsiveness to the Great
Ones. Aim at mental expansion and keep
learning.
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khong dé nhiing thay d6i can dudng minh —
va chic chan ngudi cung sau néi tiéng vé su
két tinh va tinh c6 dinh, nhung cung mét
cling vay.

[7] Pac biét luc nay, can huéng dén tinh
mém déo va kha ning dap dng ctia hinh
tudng, vi khi Pang ma tit ca chung ta ton
tho dén,

— that 13 mot 16i phat biéu rat cAm ddng tit
mot Chan su—

[8] cac ban nghi rang rung ddng ctia Ngai sé
khéng giy xao tron néu co su két tinh hay
sao?

[9] Trudc kia da nhu thé; roi sé lai nhu thé.

— va con manh hon nlta — nhiing ngudi
thudc cung sau mong ddgi diéu khac sé rat doi
ngac nhién. Cé ngudi cho ring chi can cé
quyén thanh thu, cé thé néi nhu vay, doc né,
tin nhitng gi né ndi, gin nhu cé thé ndi 1a
bam ciing vao nhiing gi quyén sach dudc goi
1a thanh thu 4y néi; nhung moi su rat khac,
vi mét su an bai hoan toan mdéi, dugc ban
luan nhiéu trong Sy Tdi Lam clia Piic Christ,
sé dugc ban ra. T6i nghi d6 sé 1a mét quyén
sach rat hay dé binh gidng, va theo mot cach
nao d6, Tuija da lam viéc nay qua nhiing
budi doc hing tuan vé Su Tai LAm trudc budi
tham thién vé Sy T4i Lam. Di nhién, day la
nim 2018 — t6i khdng biét khi nao cac ban
xem video nay, c6 thé 1a kha 1au vé sau.

[10] Hiy vun boi kha niing dap ting vdi Cac
Pang Cao Ca, hudng dén viéc mé rong tri
tué va khéng nging hoc héi.



This is advice — here follows good advice:
cultivate responsiveness to the Great Ones,
and not to their astral, often falsely
complimentary, reflections. How can you
help it when you read DK's books, and keep
learning?

[11] Think whenever possible in terms
abstract or numerical

— the antahkarana will help us do this —

[12] and by loving all, work at the
plasticity of the astral body

— not just loving some who are favorites
and who seem to please us, but loving all.

[13] In love of all that breathes comes
capacity to vibrate universally, and in that
astral pliability will come responsiveness
to the vibration of the Great Lord.

This is very good advice about how to
prepare for the coming of the Great Lord.

Cultivate responsiveness to the Great Ones,
aim at mental expansion

— again, DK's books, The Secret Doctrine, the
great Theosophical works —

and keep learning
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Day 14 16i khuyén — tiép theo 1a 18i khuyén
tot dep: hiy trau doéi kha ning dap tng véi
Cac Pang Cao C3, chit khong phai véi nhiing
phan dnh cdm duc ctia Cac Ngai, von thudng
ting béc mét cach gia déi. Khi doc sach clia
Chéan su DK va khong ngiing hoc hdi, 1am sao
cic ban cé thé khéng phat trién kha ning
ay?

[11] Bat cit khi nao c6 thé, hiy tu duy bang
nhiing khai niém tritu tugng hoic soé hoc,

— antahkarana sé gitp chung ta lam diéu
nay —

[12] va bang tinh thuong danh cho tit ca,
hiy rén luyén tinh uyén chuyén cta thé
cam duc.

— khong chi yéu thuong mét sd ngudi minh
yéu thich va duong nhu lam minh hai long,
ma yéu thuong tit ca.

[13] Tinh thuong danh cho moi loai dang
thé mang lai kha ning rung déng hoa cung
van vit, va trong tinh mém déo cam duc ay
sé nay sinh kha nang dap ung véi rung
dong ctia Chua Té Vi Pai.

Day 14 18i khuyén rit hay vé cach chuin bi
cho su xuit hién ctia Chtia Té Vi Dai.

Hdy trau doi khd ndng ddp ving vdi Cdc Ding
Cao Ca, hudng dén sumd rong tri tué

— mdt 1an nita, sich cia Chan su DK, Gido Ly
Bi Nhiém, nhiing tic pham Thong Thién Hoc
vi dai —

va khéng ngiing hoc héi



at every moment. Live, love, and learn —
such solid, ancient advice.

Think whenever possible in terms abstract or
numerical

— see the true meaning of things through
spiritual discernment and through the
abstract mind, and understand the pattern
behind the form that has taken shape.

And by loving all, work at that plasticity of
the astral body.

I guess Neptune will help at the second
initiation with that plasticity.

In love of all that breathes

— and I guess that's whatever form the
universe takes, including the universal form,
as part of the Great Breath — in love of all
that breathes, even that which threatens the
form, I suppose, even in the enemy, at least
loving the essence of that.

In love of all that breathes comes capacity to
vibrate universally, and in that astral
pliability will come responsiveness to the
vibration of the Great Lord.

We really do need to prepare for His coming,
because when He comes, how will we
recognize Him if we simply look for how He
was in the earlier days, or how He seemed to
be — appearing publicly for three years, and
not so much presenting Himself in His
Mayavirupa, maybe He did to His disciples,
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trong ting khodnh khic. Hiy sbéng, yéu
thuong va hoc héi — moét 16i khuyén c6 xua
that vitng chic.

Bdt cit khi nao co thé, hdy tu duy theo nhiing
khdi niém tricu tuong hodc bang so

— thdy y nghia chan that cfia su vit qua
phan bién tinh than va tri tritu tugng, ddng
thoi thau hiéu m6 hinh ding sau hinh tuéng
di thanh hinh.

Va bang cdch yéu thuong tdt cd, héy rén luyén
tinh dé uon nin dy ciia thé cam duc.

T6i cho ring Sao Hai Vuong sé gitip phat
trién tinh d& udn nin ay & lan diém dao thu
hai.

Trong tinh thuong danh cho moi loai dang thé

— va t6i cho ring @6 14 bat cit hinh tuéng
nao ma vii tru khodc 14y, ké ca hinh tudng vii
tru, nhu mot phan ctia Hoi Thd Vi Pai —
trong tinh thuong danh cho moi loai dang
thd, t6i cho ring ngay ca nhiing gi de doa
hinh tudng, ngay ca ndi ké thi, it nhit ciing
yéu thuong tinh tuy nai dé.

Trong tinh thuong danh cho moi loai dang
thd, khd nang rung dong mét cdch phé qudt sé
xudt hién, va trong tinh mém déo cdm duc dy
sé nady sinh kha nédng ddp vung véi rung déng
ciia Chiia Té Vi Dai.

Chuing ta thuc su can chudn bi cho su xuit
hién cfia Ngai, bdi khi Ngai dén, 1am sao
chiing ta nhan ra Ngai néu chi tim kiém hinh
anh ctia Ngai trong nhiing ngay trudc kia,
hay hinh dnh ma Ngii dudng nhu di thé
hién — xuat hién cdng khai trong ba nim, va
khong may khi hién dién trong huyén than



that's hard to say, but using the form of
Jesus. And maybe that type of use was
discussed in their circles — it can't happen
until, well, Jesus was an initiate of the third
degree, but it can't happen until one is
minimally an initiate of the second degree,
with the sixth petal fully unfolded — one of
the DK does
elsewhere.

interesting things offer,

[14] This summation of process and of the
forms is equally true of God and His
cosmic creative work

— the form of the personality, the form of
the environment, far vaster, the form of the
devotee (every being has his object or state
of devotion), and the form of the causal body
— we are told about the causal body of the
Planetary Logos and the Solar Logos and
their location on the cosmic mental plane.
Soit's

[15] equally true of... the soul, as it builds
its instrument for expression, either
unconsciously in the early stages or
consciously in the later; of the disciple, as
he seeks to express his realization of the
work through group work and the
organization of his life; and of perfected
man, as he learns, through experience, to
centre his forces on the mental plane and
from there accomplish his purpose in
generating and producing those thought-
forms which mould the minds of men and
embody in themselves that aspect of the
Universal Mind which is needed for the
right production of that immediate
fraction of the Plan which his age and
generation require.
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ctia Ngai; c6 1é Ngai da 1am vay vdi cac dé tu,
diéu nay khé néi, nhung Ngai di s dung
hinh tudng ctia Duc Jesus. Va c6 1é viéc st
dung nhu thé di dudc ban luin trong cac
nhém ctia Cac Ngai — diéu d6 khong thé xay
ra cho dén khi, btic Jesus 1a mét diém dao d6
bic ba, nhung diéu dé khong thé xay ra cho
dén khi mét ngudi it nhat 13 diém dao dd bac
hai, véi canh hoa thit sdu khai md& hoan toan
— mot trong nhitng diéu tht vi ma Chan su
DK qué cé néu ra & ndi khéc.

[14] Phan tong két nay vé tién trinh va cac
hinh tuéng

— hinh tudng ctia pham ngi, hinh tuéng ctia
moéi trudng, réng 16n hon rat nhiéu, hinh
tudng clia ngudi stng tin (mdi sinh linh déu
c6 d6i tugng hay trang thai stung tin clia
minh), va hinh tudng cfia thé nguyén nhan
— chung ta dugc cho biét vé thé nguyén
nhan cia Hanh Tinh Thuong dé va Thai
duong Thugng dé, cling vi tri clia cac thé dy
trén cdi tri vii tru. Vi vy, diéu nay

[15] déu ding nhu nhau d6i véi Thudng dé
va cong viéc sang tao vii tru ctia Ngai; doi
vdi linh hon khi xiy dung cong cu biéu 16
cia minh, du mét cach vé thiic trong
nhiing giai doan dau hay hifu thiic trong
nhiing giai doan sau; doi vdi dé ti khi tim
cach biéu 16 su nhan biét ctia minh vé céng
viéc théng qua céng viéc nhém va viéc to
chiic ddi song; va ddi vdi con ngudi da hoan
thién khi qua kinh nghiém, y hoc cach tap
trung cac minh luc cia minh trén cé6i tri,
roi tit @6 hoan thanh muc dich bang cach
tao sinh va san sinh nhiing hinh tu tuéng
dinh hinh thé tri con nguoi, dong thaoi thé
hién trong chinh chung phuong dién cta
Vii Tru Tri can thiét dé thuc hién ding dan
phan Thién Co trudc mit ma thoi dai va thé
hé cta y doi héi.



So, basically, DK is saying this is true as well
of the accomplished white magician.

So these various forms have to be attended
to at different stages of expression and of
encompassment — obviously such forms for
a Planetary Logos or Solar Logos are far
different in scope than they are for man. It's
interesting here about this building of forms
unconsciously, or later consciously — how
does that unconscious building go on? How
much control does the Solar Angel have at
that time it comes around again, when

incarnation is required? How much
planning goes into it, or how many
secondary forces, based upon the
personality's inclinations, take over?

Because, in a way, the soul does not become
a downward-gazing soul until a certain stage
of development is reached. I suspect that
work within the fifth petal, which
corresponds to the man's becoming an
aspirant, is a time when you can have the
truly downward-gazing soul — before that,
perhaps the soul participates, but not with
such care and exactitude. More on this needs
to be revealed, and perhaps has been
revealed in the books, if we could get the
information together.

[16] All these various applications of the
rule could be elucidated and enlarged
upon.

In other words, the forms related to all these
types of beings — souls, Planetary Logoi,
Solar Logoi, the disciple, etc. So, as always,
it's the Law of Analogy, and the various
parallelisms, which are not always entirely
exact but are sufficiently exact to give us an
idea of the structure of things, and to fill in
with knowledge what otherwise might be
left a blank if we had not used the Law of
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Vé co ban, Chan su DK dang ndi ring diéu
nay ciing ding véi nha huyén thuit chanh
dao thanh thao.

Vi vdy, can quan tdm dén nhiing hinh tuéng
khac nhau nay & nhiing giai doan biéu dat va
bao quat khac nhau — hién nhién, pham vi
ctia nhiing hinh tuéng dy d6i véi moét Hanh
Tinh Thugng dé hay Thai duong Thuong dé
khac xa so vdi con ngudi. Piéu thu vi § day 1a
viéc xay dung hinh tudng mot cach vo thuc,
roi vé sau 1a hitu thitc — viéc xay dung vo
thic 4y dién ra nhu thé nao? Thai duong
Thién Than cé bao nhiéu quyén kiém soat
khi thoi diém 4y lai dén, khi can nhéap thé?
Bao nhiéu su hoach dinh dugc danh cho viéc
d6, hay bao nhiéu minh luc tht yéu, dua
trén nhitng khuynh hudng cia pham ngi, sé
nam quyén? B&i theo mot cach nao d4, linh
hon khéng trd thanh linh hdn nhin xudéng
cho dén khi dat t&i mot giai doan phat trién
nhat dinh. T6i cho ring cdng viéc trong canh
hoa thi nam, tudng Ung vdi viéc con ngudi
trd thanh ngudi chi nguyén, 1a thoéi diém cé
thé cé linh hoén thuc su nhin xuéng — trude
dé, cé 18 linh hén tham gia, nhung khéng véi
su cham chut va chinh xac nhu vdy. Can ¢
thém sy mic khai vé diéu nay, va cé 1é diéu
d6 di dudc mic khai trong cac sich, néu
chiing ta c6 thé tap hop thong tin lai.

[16] C6 thé 1am sang té va trinh bay rong
hon tit ca nhiing cach ap dung khac nhau
nay cua quy luit.

Néi cach khic, cac hinh tuéng lién quan dén
tat ca nhitng loai sinh linh nay — linh hon,
cac Hanh Tinh Thugng dé, cac Thai duong
Thuong dé, dé ti, v.v. Nhu moi khi, d6 1a
Pinh luit Tuong Poéng va nhiing sy song
hanh khac nhau, khéng phai lic nao cling
hoan toan chinh x4c, nhung &0 chinh x4c dé
cho chiing ta mot ¥ niém vé ciu tric ctia su
vit, va dung tri thiic 1ap day nhitng gi 6 thé



Analogy, and especially the more detailed
law of correspondences. It makes me want to
go through every one — even the personality
is liable to be, at first, relatively inchoate
when compared with the personality of a
more advanced type who has had more
incarnational experience, and that would
apply to a Planetary Logos or Solar Logos
and so forth. From history, or from inner
spiritual history, we don't yet know what
those forms look like, but it will be within
our range to see — all kinds of knowledge are
possible; the question is what is really
relevant knowledge, relevant to our
particular context, to the state in which we
find ourselves, and to the Being within
which we majorly find ourselves. As I've
said, we might be interested to know what
kind of mining industry might be developed
on the planet Pluto, given the kinds of
minerals that are there, but it's not exactly
what we need to know in order to progress
properly on this Earth, as executors of the
Divine Plan.

[17] Our problem, however, must be kept
clearly in mind

— so DK does not go into all possible
expansions here of the forms in relation to
the different types of beings.

[18] We are conscious souls, or in process
of becoming conscious.

While we maybe have discovered ourselves
as the soul in incarnation, and can abstract
from all those personality states with which
we formerly identified ourselves —
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van 1a khoang trong néu ching ta khong st
dung Pinh luit Tuong Pong, dic biét 1a dinh
luit tuong tng chi tiét hon. Piéu nay khién
t6i mudn xem xét ting trudng hdp — ngay
ca pham ngi ldc dau ciing cé thé tuong doi
chua thanh hinh khi so véi pham ngi cta
mdét ngudi tién bdé hon, cé nhiéu kinh
nghiém nhap thé hon, va diéu dé ciing ap
dung cho mét Hanh Tinh Thudng dé hay
Thai duong Thudng dé, v.v. Qua lich si, hay
lich st tinh than bén trong, chiing ta chua
biét nhitng hinh tuéng iy trong nhu thé nao,
nhung r6i chiing ta sé c6 kha ning thdy —
moi loai tri thitc déu cé thé dat dudc; van dé
la tri thic nao thuc su thich dang, thich
dang véi hoan cdnh riéng cda chung ta, véi
trang thai ma chtng ta dang &, va véi Pang
ma phan 16n su hién tdn cta ching ta nim
trong Ngai. Nhu téi di ndi, ching ta cé thé
mudn biét nginh khai khoing nao cé thé
phat trién trén Sao Diém Vudng, xét dén cac
loai khoang vat & d6, nhung d6 khong han 1a
diéu chting ta cAn biét dé tién budc ding din
trén Trai Pat nay, véi tu cadch nhiing ngudi
thuc hién Thién Co.

[17] Tuy nhién, chung ta phai luén ghi nhé
r6 van dé cia minh.

— vi vy, 8 ddy Chéan su DK khong di vao moi
kha ning trién khai vé cac hinh tuéng lién
quan dén nhiing loai sinh linh khac nhau.

[18] Chung ta 1a nhiing linh hon hitu thic,
hoic dang trong tién trinh tré nén hifu
thuc.

Trong khi cé 1é chung ta da kham pha ra
minh 13 linh hén dang nhéap thé, va cé thé
rat khoi tit cd nhitng trang thai pham ngi
ma trudc kia ching ta tiing dong héa véi —



[19] we are beginning, through our
meditation work and our application to
study, to work on mental levels

— and notice how he says "we, we, we":
obviously he's done this long ago, but he has,
you might say, identified with us, so that
when he thinks of us he is very much a
participant with us, even as what we are.

[20] We are creating forms continuously,
pervading them with energy and sending
them out to fulfill their function in line
with our realized subjective purpose.

We are participating in the magical process
at different levels of consciousness, or
unconsciousness — obviously we want to
become conscious magicians, because right
now so much of what we create happens
without our knowledge that the creation has

even occurred.

[21] The emphasis should be laid upon the
word realized in the above paragraph

— that's the key: we may have a subjective
purpose, but has it really dawned upon us,
and what has dawned upon us, is it really
accurate?

[22] According to the clarity of vision and
the depth of the inner realization so will be
the adequacy of the created form, and so
will be the strength of the life which will
enable it to perform its intended function.

So we might say we are treading the
conscious way, and realization is one of our
major goals — on a high level it pertains to
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[19] Théng qua céng viéc tham thién va su
chuyén tim nghién citu, ching ta dang bat
dau hoat dong trén cac cip do tri tué.

— hay luu y cach Ngai ndi “chung ta, ching
ta, ching ta”: hién nhién Ngai di lam diéu
nay tl lau, nhung cé thé néi Ngai d3 dong
héa véi chiing ta, dén mtc khi nghi dén
chung ta, Ngai thuc sy cung tham gia véi
chung ta, tham chi nhu chinh chung ta vay.

[20] Chung ta lién tuc tao ra cac hinh
tudng, thim nhuin ching bing ning
lugng va gti chung di thuc hién chic nang
phu hop véi muc dich chi quan ma chung
ta dd nhan biét.

Ching ta dang tham gia vao tién trinh
huyén thuit & nhitng cap d6 tam thiic hay v
thic khac nhau — hién nhién, ching ta
muon trd thanh nhitng nhi huyén thuit
hitu thic, vi hién nay rit nhiéu diéu ching
ta tao ra xay dén ma ching ta thim chi
khong biét viéc sang tao dy da dién ra.

[21] Can nhan manh ti nhdn biét trong
doan trén.

— d6 1a chia khda: chung ta c6 thé cé mot
muc dich chli quan, nhung né di thuc sy tré
nén sang rd vdi ching ta chua, va diéu di trd
nén sang rd dy cé thuc sy chinh xac khéng?

[22] Hinh tudng dudc tao ra sé thich dang
dén dau tuy vao d6 sang ré cia tam nhin va
chiéu siu ctia su nhan biét bén trong; stc
manh ctia su song gitup noé thuc hién chic
nang du dinh ciing tuy thudc vao do.

Vi vy, c6 thé néi chiing ta dang budc trén
con dudng hitu thic, va s nhan biét 12 mot
trong nhiing muc tiéu chinh — & cap dd cao,



the fifth level of the atmic plane, the plane of
realization.

[23] Up to the present time the majority of
aspirants in the world express the results
of little and weak thought, but rapid
action.

It's very myopic, you might say, flying into
action in this way without proper thought.

[24] The goal for students should at this
time be rapid concentrated thought and
slow action

— now, remember, sometimes things get left
out of the CD-ROM, but the wise use of slow
action is the way of the second-ray type, so
this correlates with what he's asking for
here — rapid concentrated thought and slow
action correlates with the way of the second-
ray disciple.

[25] That slow action however will be
potent in result; there will be no lost
motion

— let third-ray types attend to this —

[26] no delayed reactions, and no tendency
towards hesitation,

all moving with deliberate speed, all rightly
timed.

[27] The attention of the thinker being
focussed on the mental plane, the progress
of his manifested thought will be sure and
inevitable
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d6 1a su chiing nghiém thudc cap d6 thu
ndm cda cdi atma, c¢6i ching nghiém.

[23] Cho dén nay, da s6 ngudi chi nguyén
trén thé gidi biéu 16 nhiing két qua ctia viéc
suy nghi it éi va yéu 6t, nhung hanh déng
nhanh chong.

Cé thé ndi, lao vao hanh dong nhu viy ma
khdng suy nghi diing mic 14 rat thién can.

[24] Luc nay, muc tiéu cua cac dao sinh phai
1a tu duy nhanh chong, tap trung va hanh
dong cham rai.

— hiy nhd ring d6i khi cé nhiing phan bi bd
sét trong dia CD-ROM, nhung van dung sang
su6t hanh déng cham rii 1a cach cia ngudi
cung hai, nén diéu nay tuong ting véi nhiing
gi Ngai dang yéu cau & diy — tu duy nhanh
chéng, tdp trung va hanh dong cham rai
tuong Ung vdi cach cta dé ti cung hai.

[25] Tuy nhién, hanh déng chim rai ay sé
mang lai két qua manh mé; sé khong cé
dong tac thua,

— nhiing ngudi cung ba hiy chu y diéu nay

[26] khong c6 phan tng chim tré, ciing
khong c6 khuynh hudng do du.

tat ca déu tién vdi toc d6 cé chi dich, tit ca
déu ding thdi diém.

[27] Khi ngudi tu tudng tip trung su chu y
trén coi tri, tu tuéng dang biéu hién céa y
sé tién trién chac chin va tat yéu.



— and we'll get rid of that sort of "might
work, might not" chanciness that occurs
with not thinking a thing through but still
flying into action — the old Aries mantram,
"ready, fire, aim."

[28] When the idea is clearly grasped, the
attention closely focussed, and the energy
or life aspect steadily applied, the result
will be irresistible appearance and potent
action on the physical plane.

So, all that is said here is meant to help us
become effective white magicians. Well, it's
areversal, isn't it — act fast, keep going, keep
going — but if thought is not there, the
result will not be satisfactory.

[29] This thought must be borne in mind if
the dangers of the left hand path are to be
avoided.

So let us clearly grasp the idea — and let us
call it, rightly, the idea presented by the soul,
if this is to be white magic — the attention
clearly focused in the mind, held steady in
the light, and sufficient vitality brought to
bear, and then we will, due to our correct
motivation, setting our form upon the
proper path, be effective in the field of white
magic. But I think the thing to bear in mind
is that we are always busy creating things,
creating thoughts, creating various types of
subtle and even more gross forms, and what
is the quality of our creativity — this is what
we are seeking to understand.
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— va ching ta sé loai b tinh may rai kiéu
“c6 thé dudc, c6 thé khong” xay ra khi chua
suy nghi thau d4o ma van lao vao hanh dong
— mantram cii cia Bach Duong: “san sang,
ban, ngdm”.

[28] Khi ¥ tudng dudc nim bat rd rang, su
chu y tap trung chit ché, va nang lugng
hay phuong dién su song dudc van dung
déu din, két qua sé 1a su xuat hién khéong gi
ngin can dudgc va hanh ddng manh mé trén
c6i hong tran.

Vi vay, tat ca nhiing gi néi & ddy déu nhim
gitp ching ta trd thanh nhitng nha huyén
thuit chanh dao hitu hiéu. Pay 1a mét su dao
ngudc, phai khéng — hanh déng nhanh, ct
tiép tuc, c tiép tuc — nhung néu khong cé
tu tudng, két qua sé khong théa dang.

[29] Phai ghi nhé tu tudng nay néu mudn
tranh nhiing nguy hiém cia ta dao. & day,
T6i xin dua ra mot sd phat biéu dudi dang
liét ké ngan gon, gitp thau hiéu ding hon y
nghia ctia nhiing ti “ta dao”. G diy, ching
ta chti yéu ban dén nhiing hinh tu tuéng do
con ngudi tao ra:

Vi vdy, hiy nim bit rd y tudng — va hiy goi
dung d6 1a y tudng do linh hon dua ra, néu
day la Chanh Thuat — sy chu y tdp trung rd
rang trong thé tri, dugc giit vitng trong 4nh
sdng, va c6 da sinh luc dé van dung; khi 4y,
nhd ddng co ding din, dit hinh tudng clia
minh trén con dudng thich hop, chung ta sé
hitu hiéu trong linh vuyc Chanh Thuat.
Nhung ti nghi diéu can ghi nhd 1a ching ta
luén ban rdn tao ra sy vit, tao ra tu tudng,
tao ra nhiéu loai hinh tudng tinh té va thim
chi thé truge hon; phdm tinh ctia sy sdng tao
ay 1a gi — d6 1a diéu chiing ta dang tim cach
thau hiéu.



This thought must be borne in mind if the
dangers of the left hand path are to be
avoided. Let me here make some statements in
brief tabulated form, which will produce a
truer understanding of the words "left hand
path"”. We are dealing here primarily with
those thought-forms which man creates:

We need that, because there's so much
glamour around it — we want to understand
what the path of form is; probably in the
previous solar system it was the way to go,
although unquestionably there must have
been a Divine Plan. There are many types of
great thought-forms, including zodiacal
thought-forms, which are anchored by
Hierarchy on, let's call it, the subtle planes —
it may even be the astral plane, but that
happened long ago, and he tells us about it,

probably, I suspect, in the next chapter.

[30] 1. The left hand path concerns the
matter aspect and the life poured into the
form serves only to vitalize the atoms in
substance. The potency of the love aspect
—as wielded by the soul—is lacking.

He tells us that some magnetism related to
love can be wielded selfishly by the one who
treads the left-hand path, especially the
black magician — the matter aspect is what
concerns us when we think of the left-hand
path. I do have a kind of memory — once I
was going to an Arcane School meeting, I
was a member of the Lucis Trust at the time,
and I met a guy, an interesting guy, who had
a lot of the fifth ray, and he was saying to
me, "I'm interested in matter, only in
matter," and he was making a very strong
point, and somehow it impressed me that
this was a different approach, and that the
love energy, per se, was not really part of
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Phdi ghi nhd diéu nay néu muoén tranh nhiing
nguy hiém ciia téd dao. 0 ddy, Téi xin dua ra
mét sé phdt biéu ngin gon theo titng muc,
giuip thdu hiéu ding hon nhiing tit “ta dao”. &
ddy, ching ta chii yéu ban dén nhiing hinh tu
tudng do con ngudi tao ra:

Chung ta can diéu dd, vi cé qua nhiéu 3o cam
quanh van dé nay — ching ta mudn thiu
hiéu con dudng cfia hinh tudng 1a gi; c6 1é
trong hé mit trdi trudc, d6 1a con dudng can
theo, du1 chic chin khi 4y phai c¢é Thién Co.
C6 nhiéu loai hinh tu tudng vi dai, ké ca
nhiing hinh tu tuéng hoang dao, ma Thianh
doan da neo gilt trén nhiing gi chung ta co
thé goi 14 cac cbi tinh t&€ — tham chi cé thé 1a
cdi cAm duc, nhung diéu dé di xay ra tit 1au,
va t6i cho rang cé 18 Ngai sé néi véi chiing ta
vé diéu dé trong chuong tiép theo.

[30] 1. TA dao lién quan dén phuong dién
vit chat, va su song tuén vao hinh tudng
chi nham tiép sinh luc cho cac nguyén ti
trong chit liéu. N6 thiéu stic manh cta
phuong dién bac ai—do linh hon vin dung.

Ngai cho chiing ta biét rang ngudi di theo ta
dao, dic biét 1a nha hic thuit, cé thé van
dung mét phan tit dién lién quan dén tinh
thuong theo cach ich ky — phuong dién vt
chat 1a diéu chiing ta quan tadm khi nghi dén
ta dao. T6i qua cé mot ky niém — mot 1an toi
dén du cudc hop clia Trudng Arcane, khi ay
t6i 1a thanh vién ctia Lucis Trust, va gap mot
ngudi dan éng thu vi, cé rat nhiéu cung
niam; 6ng néi véi toi: “T6i quan tAm dén vat
chit, chi vat chat ma théi”, va nhin manh
diéu nay rat manh mé. Khéng hiéu sao toi
cdm nhan rd day 1a mot cach tiép can khac,
va chinh nang lugng tinh thuong khong
thuc sy 13 mét phan trong diéu 6ng mudn



what he wanted to accomplish, or even an
area of interest for him.

Now, more on the left-hand path:

[31] 2. The form created is constituted of
mental matter, of astral matter and of
physical substance. It lacks the soul
contribution. Its purpose is in line with the
development of form, but not in line with
soul expression.

We might say this is the way it was in the
previous major solar system — of course the
form had to be developed, and the third ray
is, after all, the foundation of the emergence
of the second ray, but there comes a point
when we have to stop working on the
foundation and start working more on the
substance of love. So, I guess the main point
here is that it lacks soul contribution — it's
not a white magical form. So what is created
by these brothers — they are all known as
the Brothers of the Left-Hand Path — lacks
the content of love of soul, of a mutually
advantageous, cohesive relationship. These
things are very important to know, because,
as I say, so much glamour surrounds this
idea of the left-hand path.

[32] 3. The left hand path, therefore, is the
path of progress for substance or matter.

Sometimes substance can be used in a
philosophical manner, and can relate to
something very high, like we might say love-
substance, the quality of matter, and will-
substance, the quality of love — but here,
generally, when we talk about substance
we're talking about a type of matter which is
of a higher nature than that which it
substantiates: astral matter substantiates
etheric  substance

etheric  substance,

substantiates dense physical matter, mental
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hoan thanh, thdm chi cling khéng phai linh
vuc 6ng quan tam.

Gid day, thém vé ta dao:

[31] 2. Hinh tuéng dudc tao ra ciu thanh tit
vat chat tri tué, vat chat cam duc va chat
liéu hong tran. N6 thiéu su dong gop cia
linh hon. Muc dich ctia né phu hop vdi su
phat trién hinh tudng, nhung khéng phu
hdp véi su biéu 16 ctia linh hon.

Cé thé néi day 1a cach thiic trong hé mit trdi
16n trudc — di nhién hinh tudng phai phat
trién, va xét cho cling cung ba 13 nén tang
cho sy xuat hién ctia cung hai, nhung dén
mot lac chiing ta phai ngling xay nén moéng
va bat dau lam viéc nhiéu hon véi chit liéu
tinh thudng. Vi vay, tdi cho rang diém chinh
& day 1a né thiéu su déng gbp ctia linh hén —
né khéng phai hinh tudng thubéc Chanh
Thuét. Do d6, nhiing gi cic huynh dé nay tao
ra — tat ca ho déu dudc goi 1a cac Huynh Pé
T4 Pao — thiéu ndi dung bac 4i cia linh hén,
thiéu mot mdi quan hé ¢ két, cling cé 10i.
Nhiing diéu nay rat quan trong can biét, vi
nhu t6i néi, cé qua nhiéu 3o cAm bao quanh
v tudng vé ta dao.

[32] 3. Vi vy, ta dao la con dudng tién bo
ctia chat liéu hay vit chat.

Do6i khi chit liéu cé thé duge dung theo
nghia triét hoc, va cé thé lién quan dén diéu
gl d6 rat cao, ching han cé thé néi chat liéu
béc i, pham tinh ctia vat chat, va chat liéu y
chi, phdm tinh cfia bac 4i — nhung & day,
nhin chung, khi néi vé chat liéu, ching ta
néi dén mot loai vat chiat cé ban chat cao
hon cai ma né 1am nén tang: vat chit cam
duc 1am nén tang cho chat liéu di thai, chat
liéu di thai 1am nén tang cho vat chit hong
tran dam dic, vat chat tri tué 1am nén tang



matter substantiates astral matter — that's
the way it works. So the left-hand path,
therefore, is the path of progress for
substance or matter — this is not necessarily
incorrect, it is a question of timing and
motive.

[33] It is not the path of progress for the
soul aspect.

We might say that, in this second major
solar system, the solar system of divine love,
it is not the path of progress for the soul
aspect — but, of course, you can constantly
improve the form if it works under the
motivation of the soul, we're always trying
to do that, to come up with better
techniques that involve the form in order to
express the soul. So we cannot say that we
should not have progress for substance or
matter, as long as it is under the guidance of
soul motivation, but it is not the path of
progress for the soul aspect per se.

[34] It is the "way of the Holy Ghost" but
not the way of the Son of God.

The Holy Ghost, of course, is very important
in our system, as long as it is subservient to
the Son of God — we're in a solar system that
can be called the system of the Divine Son.

[35] I express this truth in these words as it
serves peculiarly to make the distinction
clear and yet preserves the integrity of
substance-matter and their Unity within
the One Life.

We are not trying to do away with
substance-matter as usually considered, not
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cho vat chit cdm duc — d6 1a cach van hanh.
Vi viy, ta dao 1a con dudng tién bod clia chat
liéu hay vat chiat — diéu nay khong nhat
thiét sai, ma 1 van dé thoi diém va dong co.

[33] P6 khong phai 1a con dudng tién bo
ctia phuong dién linh hén.

C6 thé ndi rang trong hé mit trdi 16n thi hai
nay, hé mit trdi cia bac ai thiéng liéng, dé
khong phai con dudng tién bd ctia phuong
dién linh hén — nhung di nhién, ching ta c6
thé khong ngling cai thién hinh tuéng néu
né hoat déng dudi déng cd ctia linh hon;
chiing ta ludn ¢6 gang 1am vay, tim ra nhiing
k¥ thuit tot hon cé st dung hinh tudng dé
biéu dat linh hoén. Vi vay, khéng thé néi rang
chiing ta khong nén cé su tién bo vé chat liéu
hay vAt chat, mién 13 sy tién bd ay chiu su
hudng dan ctia dong co linh hdn; nhung d6
khong phai con dudng tién bd ctia chinh
phuong dién linh hon.

[34] P6 1a “con dudng cta Chua Thanh
Than” nhung khong phii con dudng cta
Con ctia Thuong dé.

Di nhién, Chtia Thanh Than rit quan trong
trong hé ctia chting ta, mién 1a phung sy Con
clia Thugng d& — ching ta & trong mot hé
mit trdi cé thé goi 14 hé clia Ngudi Con
Thiéng Liéng.

[35] T6i dién dat chan ly nay bang nhiing
10i ay vi cach noi nay dic biét gitup lam ro
su phan biét, dong thdi van bao toan tinh
toan ven cdia chat liéu-vit chit va su Hop
Nhait ctia chung trong Su Song Duy Nhat.

Chting ta khong tim cach loai bd chat liéu-
vit chit theo cach hiéu thdng thudng, hoan



at all, but we are trying, in our solar system,
to put first things first — we really wouldn't
want to do away with the Holy Ghost, would
we, but we would not want to emphasize
one aspect of divinity in perpetuity,
forgetting about the importance of the
others. We might say, in a very profound
way, that those who follow the left-hand
path surely are afraid of the energy of love —
they feel it will compromise them, reduce
them, make them lose what they are,
somehow tear their accomplishments from
them, because they, after all, have to give all,
and without giving all, all cannot be received
— but that is the peculiar fear, they are
clinging their acquisitions to themselves.

[36] 4. All forms created at every stage are
either confined to the left hand path or
embrace it and yet go beyond it, and follow
the right hand way.

but if continued

according to its own values and tendencies

Form 1is necessary,
alone, it proves obstructive — the members
of the Black Lodge are called the Brothers of
Form, they are also called the forces of

obstruction.

[37] This sentence provides food for
thought and its meaning is difficult to
gather.

Form must be sustained, all previous
the
motivation changes, and the context in
which the use occurs is no longer personal
selfish for the of the
perpetuation of the form, the form is

acquisitions must be used, but

and sake

sacrificed to the expression of the second
aspect of divinity, rather than have its
preservation attempted at all costs, usually
the cost of the love energy. This sentence
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toan khong; nhung trong hé mat trdi cla
minh, ching ta c6 gang dit diéu quan trong
trudc — ching ta thuc su khong muon loai
bd Chtia Thanh Than, phii khéng, nhung
cting khéng mudn maii nhin manh mét
phuong dién thién tinh ma quén tam quan
trong cta nhitng phuong dién khac. Theo
mot nghia rit sau xa, ¢é thé néi ring nhiing
ngudi theo td dao han sg ning lugng tinh
thuong — ho cAm thiy né sé 1am t6n hai ho,
thu nhd ho, khién ho danh mat chinh minh,
bang cach nao dé tudc khdi ho nhitng thanh
tuu da dat dudc, bdi xét cho cung ho phai
cho di tit c3, va néu khong cho di tit ca thi
khéng thé nhin dugdc tit cA — nhung dé 1a
ndi sg dic thi 4y, ho dang khu khu giit 1ay
nhiing gi da tich lay.

[36] 4. Moi hinh tudng dudc tao ra ¢ moi
giai doan hoic chi gidi han trong td dao,
hoic bao ham ta dao nhung vugt 1én trén
no va di theo chanh dao.

Hinh tudng 1a can thiét, nhung néu chi tiép
tuc theo nhiing gid tri va khuynh hudng
riéng, no trd thanh chudng ngai — cac thanh
vién Hac doan dugc goi 13 cac Huynh Dé clia
Hinh Tudng, ho con dudc goi la cdc ménh luc
can trd.

[37] Cau nay chiia dung nhiéu diéu dang
suy ngam va khé nam bit y nghia.

Phai duy tri hinh tuéng, phai st dung tat ca
nhiing gi da dat dugc trudc d6, nhung dong
co thay ddi, va boi canh stt dung khong con
mang tinh cd nhéin, ich ky — vi muc dich
duy tri hinh tudéng; hinh tudéng dudc hién
dang cho su biéu dat ctia phuong dién thién
tinh thw hai, thay vi tim cach bdo ton né
bang moi gia, thudng 1a bang cai gid cla
ning lugng tinh thuong. Ciu nay gdi nhiéu
diéu dang suy ngim, va y nghia cfia né khé



provides food for thought, and its meaning
is difficult to gather. I'm thinking about
some of those horrible people who tried to
live off the blood and vitality of others, at
various points in history, so that they could
maintain the youthfulness of the form —
they would vampirize, rob, steal the vitality
of others, and so their thought resulted in so
much carnage and horror, and the motive
was simply to sustain their own form,; it was
deep selfishness.

[38] It should be borne in mind that all
forms, whether they follow the right or
left hand way, are alike up to a certain
point.

"Let the magician set his form upon the
proper path" — not only are the forms alike
up to a certain point, but the white magician
and the black magician are also alike up to a
certain point; after all, they can both take
the second initiation, and they can both
stand before the Christ in this era when the
Christ is the Initiator, and that is a shocking
thing to contemplate. I'm sure the Great
Ones see the potentials for evildoing in such
an initiate, but everyone must be left to the
exercise of his or her own free will.

[39] They travel the same progressive
stages and at one time in their career they
appear uniform and alike.

But how are these forms used, and with
what motive? So we ask ourselves — we
all the
unconsciously, and when we can get some
sort of mental grasp on all this, what are the

create time, consciously or

motives of our creations?
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nam bat. T6i dang nghi dén mét s6 ngudi
kinh khiing tliing c6 sdng nhd mau va sinh
luc clia ngudi khéc, & nhiing thoi diém khac
nhau trong lich st, dé duy tri sy tré trung
ctia hinh tudng — ho hut, cudp doat, danh
cdp sinh luc clia ngudi khac, va vi thé tu
tudng ctia ho din dén biét bao tan sit va
kinh hoang, trong khi déng cd chi don gian
1a duy tri hinh tudng ctia chinh minh; dé 1a
suich ky sau sic.

[38] Can ghi nhé rang moi hinh tuéng, du
di theo chanh dao hay ta dao, déu giong
nhau dén mét miic 6 nhit dinh;

“Hay dé nha huyén thuit dit hinh tuéng cfia
minh trén con dudng thich hgp.” — khong
chi cac hinh tudng gidng nhau dén mét muc
d6 nhat dinh, ma nha huyén thuit chanh
dao va nha hic thuit ciing giong nhau dén
mdt muc d6 nhit dinh; xét cho ciing, ca hai
déu cé thé trai qua lan diém dao thtt hai, va
cd hai déu cé thé ding trudc Pic Christ
trong ky nguyén nay, khi Ptic Christ 12 Pang
Piém dao; d6 13 diéu thit kinh ngac khi
chiém ngudng. T6i chic rdng Cic Pang Cao
C3 thay dudc nhiing tiém ning lam diéu ac
ndi mot diém dao d6 nhu vay, nhung phai dé
mbi ngudi tu thuc thi y chi tu do cia minh.

[39] chung trai qua cung nhiing giai doan
tién trién, va vao mot thdoi diém trong qua
trinh ton tai, ching c6 vé dong nhit va
giong nhau.

Nhung nhiing hinh tuéng nay dudc stt dung
nhu thé nio, va vdi déng co gi? Vi viy, ching
ta tu hoi — ching ta luén sang tao, hitu thiic
hay vo6 thtic, va khi cé thé phan nao nim bit
tat ca diéu nay bang tri tué, thi déng cd clia
nhitng sdng tao ay 1a gi?



[40] Only when their purpose appears does
the distinction become apparent, and
hence the training of the aspirant in right
motive as a preparatory step to true occult
work.

You can have a gun, and will it be used
aggressively to undermine freedom, or will
it be used in the cause of freedom — a gun is
a gun, but how does it fit into the purpose
for which it is used, and thus, with any form,
motive becomes the higher factor to
consider. Motive often has a lot to do with
the orientation of the astral body, and, of
course, higher yet, whether we can grasp the
orientation of the soul, and the orientation

even of higher aspects of our nature.

So, we're almost to Rule Ten, that great big
one, and we have finished looking at the
succinct statements about the words "left-
hand path" —
aspect, it lacks soul contribution, although
interestingly he tells us some quite powerful

it serves only the matter

black magicians do work upon the higher
mental plane; it's a path of progress for
substance or matter, not the path of
progress for the soul, and all forms are alike
for quite a while, but they have to show
themselves and prove themselves according
to the purpose for which they are created
and how they are used.

[41] The question might be asked: What is
meant by occult work?

We are all seeking to be workers in what I
quite persistently call spiritual Occultism
these days, because Occultism per se has
such a bad name, due to superstition and the
common understanding of investigators,
not the enlightened understanding.
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[40] Chi khi muc dich ctia ching xuat hién
thi su khac biét mdi tré nén ré rang; do do,
ngudi chi nguyén can dudc rén luyén vé
dong co ding dan nhu mét budc chuin bi
cho cong viéc huyén bi dich thuc.

M6t ngudi cé thé cé mot khiu sing; né sé
dudc dung dé xdm pham, pha hoai tu do, hay
dugc dung vi su nghiép tu do — stiing van 1a
sung, nhung né phit hgp thé nao véi muc
dich st dung? Vi vay, véi bat cit hinh tuéng
nao, déng co trd thanh yéu t6 cao hon can
xem xét. POng cd thudng lién quan rat nhiéu
dén dinh hudéng cia thé cdm duc, va di
nhién, & mic cao hon nita, 14 liéu chiing ta cé
thé nam bat dinh hudng cfia linh hén, thim
chi dinh huéng ctia nhiing phuong dién cao
hon trong ban chat minh hay khéng.

Chung ta gan dén Quy luat Mudi, quy luat rat
dai 4y, va d3 xem xét xong nhiing phat biéu
stic tich vé céc tit “ta dao” — né chi phung su
phuong dién vat chat, thiéu sy déng gép ctia
linh hoén, du diéu thu vi 1a Ngai cho biét mét
s6 nha hic thuat kha manh qua cé hoat dong
trén cdi thugng tri; d6 1a con dudng tién bd
cia chit liéu hay vat chit, khéng phai con
dudng tién bd ctia linh hoén, va moi hinh
tuéng déu giong nhau trong mét thdi gian
kha dai, nhung chiing phai bdc 16 va ching
té minh theo muc dich tao ra ching va cich
stt dung chung.

[41] C6 thé dit cau héi: Cong viéc huyén bi
co nghialagi?

Tat ca chung ta déu tim cach trd thanh
nhiing ngudi hoat déng trong linh vyuc ma
ngay nay t6i kién tri goi 1a huyén bi hoc tinh
than, b3i chinh huyén bi hoc mang tiéng xau
dén vdy do mé tin va cach hiéu thoéng



[42] True occult work involves:

[42b] 1. The contacting of the Plan.

We all have to ask ourselves to what extent
have we done this, and what has been the
result.

[43] 2. Right desire to co-operate with the
Plan.

The members of the Black Lodge are
constantly trying to find out what really is
the Plan, so they can obstruct it — I guess
the higher aspects of the Plan are concealed
them
responsibility it is on our part if aspects of
the Plan should be vouchsafed to us, given to

from and what

a great

us, and we have to protect those things, both
by word of mouth and by thought.

[44] 3. The work of thought-form building
and the confining of the attention of the
creator of these thought-forms to the
mental plane.

That comes first, always, but we have to add
the other vehicles to the thought-form.

[45] This is of so potent a nature that the
thought-forms created have a life cycle of
their own and never fail to manifest and
perform their work.

We might say that every thought created has
its own effect, even if a tiny physical one.
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thudng ctia nhiing ngudi tim hiéu, chu
khéng phai cach hiéu sang sudt.

[42] Cong viéc huyén bi dich thuc bao gom:
[42b] 1. Tiép xtic vdi Thién Co.

Tat ca chting ta déu phai tu hdi minh di 1am
diéu nay dén mtc nio, va két qua 1a gi.

[43] 2. U6c mudn ding dan nhim hdp tac
v0i Thién Co.

Cac thanh vién Hic doan khéng ngiing cd
tim ra Thién Co thuc su 1a gi dé c6 thé can trd
— tbi cho rang nhiing phuong dién cao hon
ctia Thién Co dugc gidu kin ddi véi ho — va
trach nhiém ctia ching ta 16n lao biét bao
néu nhitng phuong dién ctia Thién Cd dudc
trao phd, dudc ban cho chung ta; ching ta
phai bdo vé nhiing diéu 4y, ca trong 18i néi
1an tu tudng.

[44] 3. Cong viéc x4y dung hinh tu tudng va
giil su chu y ctia ngudi tao ra nhiing hinh tu
tudng ay trén coi tri.

Diéu d6 ludn dén trudc, nhung chiing ta phai
b6 sung nhiing hién thé khac vao hinh tu
tudng.

[45] Viéc nay c6 stic manh dén mic nhiing
hinh tu tuéng dudc tao ra c6 chu ky song
riéng va luén biéu hién, thuc hién cong
viéc ciia chung.

C6 thé néi raing mdi tu tudng dudc tao ra déu
6 tac ddng riéng, di1 chi 1a mét tac ddng rat
nhd trén cdi hong tran.



[46] 4. The direction of the thought-form
from the mental plane and the confining of
the attention to that specific enterprise,
knowing that right thought and right
orientation lead to correct functioning and
the sure avoidance of the left hand path.

So we have seen what true occult work
involves — contacting the Plan, right desire
to cooperate with the Plan, thought-form
building upon the mental plane, and
directing the thought-form to the correct
path, knowing that right thought and right
orientation lead to correct functioning and
the sure avoidance of the left-hand path.

This is a very important section.

[47] This is a lesson little appreciated by
aspirants. They engage in emotional desire
for the appearance of their thought-form
and the manifestation of the idea. They
spend much time following the orthodox
methods of work and in physical plane
activities.

Which can manifest a thought-form, yes,
indeed.

[48] They wear themselves out by
identifying themselves with the form they
have created instead of remaining
detached from it, and acting solely as the
directing agents.

That's a big lesson — the debilitating, hands-
on attitude. They need to learn to work from
the plane of mind.

[49] Learn to work on the plane of mind.
Build there your form, remembering that if
you submerge yourself in the form for
which you are responsible it may obsess
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[46] 4. Piéu khién hinh tu tudng ti c6i tri
va giéi han su chu ¥ vao cong viéc cu thé
ay, vdi su hiéu biét rang tu tudng dung dan
va dinh huéng dung din din dén hoat dong
ding dan va bao dam tranh dudc ta dao.

Nhu viy, chiing ta di thiy cdng viéc huyén
bi chan chinh bao gdm nhiing gi — tiép xtc
véi Thién Co, mong mudn dung din dugc
hgp tac v8i Thién Co, xdy dung hinh tu
tudng trén coi tri, va huéng hinh tu tuéng
vao con dudng dung dan, biét rang tu tudng
ding din va dinh huéng ding din din dén
hoat ddng dung din va chic chin tranh
dudc ta dao. Pay 1a mét phan rat quan trong.

[47] Pay 1a mot bai hoc ma it ngudi chi
nguyén nhin thic diy dd. Ho chim vao
ham mudn cam xtic mong hinh tu tuéng
ctia minh xuit hién va y tuéng dudc biéu
hién. Ho danh nhiéu thoi gian lam theo
nhitng phuong phap lam viéc chinh thong
va tham gia cac hoat dong trén c6i hong
tran.

Qua that, nhiing diéu iy c6 thé lam cho mot
hinh tu tudng biéu hién.

[48] Ho 1am minh kiét stic vi ddong hoa véi
hinh tudng minh da tao ra, thay vi giii su
tach roi véi né va chi hanh déng nhu
nhitng tic nhin diéu khién.

D6 1a mdt bai hoc 16n — thai do truc tiép
nhing tay vao moi viéc khién ngudi ta suy
kiét. Ho can hoc cach 1am viée ti cdi tri.

[49] Hay hoc cach l1am viéc trén c6i tri. Hay
x4y dung hinh tudng ctia cac ban & do, va
nhd ring néu cac ban dim chim trong hinh
tudng ma minh chiu trach nhiém, né c6 thé



and dominate you and then the form will
be the dominant factor and not the
purpose of its existence.

A strong warning not to submerge ourselves
within the form we have created.

[50] When the form controls then comes
the danger that it may be turned in the
wrong direction and find its way on to the
left hand path and so increase the power of
matter and its hold over sentient souls

— and this was not what was intended.

[51] It might be briefly added that
anything that tends to increase the power
of matter and add to the potent energy of
form-substance produces a tendency to the
left hand path and a gradual attraction
away from the Plan and the Purpose which
it veils and hides.

So, we have here a number of warnings —
are we somehow too close to the forms we
create? Those of us who've been involved in
creating organizations, works of art, books,
or whatever — how immersed are we in our
creations, and can our creations thereby be
taken off the path for which they were
intended, and instead be used in a negative
way?

[52] All work and all created thought-
forms (whether they materialize as an
organization, a religion, a school of
thought, a book or a life work of any kind)
which express spiritual ideals and lay the
emphasis upon the life-aspect come under
the category of white magic.
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am anh va chi phdi cac ban; khi iy, chinh
hinh tudéng sé 1a yéu to chi phdi, chit khéng
phai muc dich ton tai ctia né.

Mot 16i cdnh bdo manh mé ring ching ta
khéng nén didm chim trong hinh tuéng do
minh taora.

[50] Khi hinh tuéng nam quyén kiém soat,
nguy co xuat hién: né c6 thé bi chuyén sang
hudng sai 1am va di vao ta dao, qua d6 gia
ting quyén luc cta vat chat va su kim giit
cia vat chat do6i vdi cac linh hon cé tri giac.

— va day khéng phai 13 diéu di dugc du
dinh.

[51] C6 thé noéi thém mét cach ngan gon
rang bit cd diéu gi c6 xu hudng gia ting
quyén luc ctia vat chat va ting thém ning
lugng manh mé cta hinh tudng-chat liéu
déu tao ra khuynh huéng di vao ta dao va
dan dan 16i kéo roi xa Thién Co cung Thién
Y ma né che phii va giau kin.

& day, chiing ta cé mét s& 18i cAnh bao — lidu
c6 phai bang cach nio d6 chiing ta qua gan
bé véi nhling hinh tudng minh tao ra?
Nhiing ai trong ching ta ting tham gia tao
dung cac t6 chc, tadc pham nghé thuat, sach
hay bat cit tht gi khdc — chiing ta d3m chim
dén muic nao trong nhiing siang tao clia
minh, va liéu vi thé ma nhiing sang tao iy cé
thé bi dua chéch khdi con dudng di dinh, dé
r6i bi stt dung theo cach tiéu cuc hay khong?

[52] Moi céng viéc va moi hinh tu tuéng
dudc tao ra (du chung hién hinh thanh mét
to chiic, mét ton gido, mét truong phai tu
tudng, mét cudn sach hay bat ky su nghiép
tron doi nao) biéu 16 cac 1y tudng tinh than
va nhin manh phuong dién su song déu
thudc pham tru chanh thuat.



A really good definition of white magic in
relation to the form — how clear that is.

[53] They then form part of the stream of
life which we call the right hand Path,
because it leads humanity out of form into
life, and away from matter into
consciousness,

though matter is redeemed upon this right-
hand path.

[54] In an ashram of one of the Great Ones
not long ago, a disciple asked his master to
express this truth to him in such a way
that though the words might be few yet
the import would be worthy of continuous
consideration. His master made this reply:

[54b] "Only the Sons of Men know the
distinction between the magic of the right
and left hand ways and when they have
achieved, these two ways will disappear.
When the Sons of Men know the
distinction which exists between matter
and substance, the lesson of this epoch
will be grasped."

I wonder if we are dealing here with the
cosmic ethers and the dense physical body of
the Planetary or Solar Logos.

[55] Other lessons will be left but this one
passes. Matter and substance together
work out the way of darkness. Substance
and purpose blended indicate the way of
light.

I would like to ponder on this, and I'm sure
you would too, but I immediately think of
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Mét dinh nghia thuyc sy hay vé Chanh Thuit
trong moi lién hé véi hinh tudng — that ro
rang biét bao.

[53] Khi ay, ching tré thanh mét phan cta
dong su song ma ching ta goi 1a chanh dao,
vi dong 4y din nhan loai ra khéi hinh
tudng dé di vao su song, va roi vat chat dé
di vao tam thuc.

di1 vat chit dude cttu chudc trén chanh dao
nay.

[54] Cach day khong ldu, trong ashram cua
mét trong Cac Pang Cao C3, mét dé ti
thinh cau Chan su ctia minh dién dat chin
1y nay sao cho du 1di it, y nghia vin dang dé
suy ngam lién tuc. Chan su cia ngudi dé ti
ay dap:

[54b] “Chi nhiing ngudi con cua nhén loai
mdi biét su khac biét giita huyén thuit ctia
chanh dao va ta dao, va khi ho thanh tuu,
hai con dudng iy sé bién mat. Khi nhiing
nguodi con cta nhan loai biét su khac biét
giita vat chat va chat liéu, ho sé nim dudc
bai hoc ctia théi dai nay.

T6i tu hoéi liéu & ddy ching ta ¢ dang ban
dén cac di thai vii tru va thé xac ddm dic clia
Hanh Tinh Thugng d& hay Thai duong
Thuong dé hay khong.

[55] Nhiing bai hoc khac sé con lai, nhung
bai hoc nay sé qua di. Vit chat va chat liéu
cung nhau tao nén con dudng bong toi.
Chat liéu hoa quyén véi muc dich chi ra con
duong anh sang.”

T6i mudn suy ngadm vé diéu nay, va tdi chic
cac ban cling vay, nhung t6i 1ap tic nghi dén



the cosmic ethers and the dense physical
body of the Solar Logos — in other words,
the lower three subplanes of the cosmic
physical plane, and the higher four — and I
think that the work of this epoch is to treat
the cosmic ethers as substance, and the
dense physical body,
subplanes, as matter inherited from the

the lower three

previous solar system, which has to be
redeemed. So if we're going to work only in
those lower 18 subplanes, or perhaps on
occasion in the lower 21, we will be
captivated by a great material deva, we are
told, and we will not be working out the
intended soul magic, white magic, divine
love magic of our present second-ray solar
system. Obviously there's a lot more we
could get into here, but we have to have the
experience eventually — I suppose we will
make our way onto the cosmic astral plane,
and it is said that even there some of the
dark ones can be found, in a cosmic form of
Black Magic — but maybe not on the cosmic
mental plane. For all intents and purposes,
matter is the lower 21 subplanes, and
substance is the higher 28 subplanes of our
cosmic physical plane. I'm not sure what an
"epoch" is — it seems like a long period of
time, and this one will pass, as an earlier
type of expression. We have to learn the
difference between the 18 lower subplanes
and the higher three mental planes — that
gives us a kind of transitional spiritual work
within the dense physical body of the Solar
Logos, but, building the antahkarana, we
have to move beyond it. Well, this book is
not always easy.

I think we're at the end — I believe we began
on page 265, and we're already on page 271,
265 to 271, and we're going to begin 9.5 —
here we have finished 9.4, Rule Nine, and we
have finished program number 16. All right,
friends, that'll be it for the moment, and
we'll continue our work together when it
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cac di thai vil tru va thé xac dam dic cla
Thai duong Thuong dé — néi cach khac, ba
c6i phu thap va bén cdi phu cao ctia ¢di hong
tran vii tru — va t6i nghi rang cong viéc clia
thoi dai nay la xem cac di thai vl tru nhu
chat liéu, con thé xac dam dic, tiic ba cdi phu
thap, nhu vat chat dudc ké thita ti hé mit
trdi trudce, von phai duge cttu chude. Vi vy,
néu chung ta chi lam viéc trong 18 c¢&i phu
thap 4y, hoic cé 1& d6i khi trong 21 cdi phu
thap, thi theo 16i day, ching ta sé& bi mot
thién than vat chat vi dai mé hoic, va sé
khong thuc hién huyén thuét linh hon,
Chanh Thuit, huyén thuit clia tinh thuong
thiéng liéng nhu duy dinh danh cho hé mat
trdi cung hai hién nay ctia ching ta. Hién
nhién, 3 day con nhiéu diéu nita ma chtng ta
c thé di sdu, nhung cudi ciing chiing ta phai
c6 trai nghiém — t6i cho rang chung ta sé
tién vao cdi cdm duc vil try, va ngudi ta néi
rang ngay ca & 6 van cé thé tim thay mot s
ké thudc béng tdi, trong mdt dang Hic thuit
vll tru — nhung ¢6 1& khdng phai trén coi tri
vil tru. Xét trén thuc té, vat chit 1a 21 coi
phu thap, con chat liéu 14 28 ¢6i phu cao ctia
c6i hdng tran vil tru clia chiing ta. Téi khong
chic mét “thdi dai” 1a gi — dudng nhu dé 1a
mot khodng thdi gian dai, va thdi dai nay sé
qua di nhu mot kiéu biéu dat trudc kia.
Chung ta phai hoc cich phéan biét giita 18 coi
phu thap va ba cdi thugng tri — diéu d6
mang lai cho ching ta mot loai cong viéc
tinh than chuyén tiép trong thé xac ddm dic
ctia Thai duong Thudng dé, nhung khi xay
dung antahkarana, ching ta phdi vucgt ra
ngoai thé x4c ay. Cudn sach nay khong phai
lic nao ciing dé hiéu.

T6i nghi chiing ta d3 dén phan cudi — t6i tin
rang ching ta di bat dau & trang 265, va gid
da dén trang 271, tit 265 dén 271, va chiing
ta sé bat dau phan 9.5 — & diy chung ta di
hoan tit phan 9.4, Quy luat Chin, va 3 hoan
tat chuong trinh sd 16. Cac ban than mén,
tam thdi ching ta diing & day, va sé tiép tuc



proves possible to do so. Meanwhile, work
within the dense physical plane has to be
accomplished now and then, so I'll get into
this as soon as possible. All the very best,
lots of love, study hard, see you later.
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cing nhau lam viéc khi cé thé. Trong luc
ndy, thinh thodng vin phai hoan thanh céng
viéc trén cdi hong tran ddm dic, nén tdi sé
trd lai vdi viée nay s6m nhat cé thé. Chiic cac
ban moi diéu tot dep nhit, giti dén cac ban
that nhiéu tinh thudng, hiy chuyén tdm hoc
tap, hen gap lai.
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