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Mental Rule 1
Toém Tat

Tém tat Webinar: Commentary webinar 1_tagged
Vi tri va muc dich ctia Luin vé Chanh Thuit

Thay MDR md dau bang cach @it Luin vé Chanh Thuit vao vi tri nén tang trong 16 trinh hoc clia
Trudng Arcane, nhu bo bai hoc thit hai sau Anh sang cfia Linh hén, va nhan manh day 13 tadc pham
cot yéu cho dia vi dé t{t vi ban truc tiép dén viéc kiém soat thé cdm duc. Thay luu ¥ céng trinh binh
gidng cé thé kéo dai nhiéu nim, tuong tu cach Thiy dd mat hon ba nim dé hoan tit phan binh giai
Cung va Diém Pao, déng thdi cho biét cac bd nhu Chiém Tinh Hoc N6i Mén va Luan vé Lita Vii Tru
cling d3 dugc Thay chu gidi & dang viét hoic video. Thay MDR nhan xét muc tiéu cfia loat binh
giang khong phai thay thé vin ban gbc ma 13 goi y tu tudng cho hoc nhém va ca nhan, gitp ngudi
hoc két ndi gido huan thanh mét toan thé thong nhat thay vi nhitng manh théng tin rdi rac.

Tinh chit budi binh gidng va dinh huéng nghién citu

Thay MDR ndi cac video s& mang sic thai ddi thoai, khong hoan toan hinh thtic, gidng nhu dang
1am viéc cing mdt nhém hoc tap, dé kich thich tu duy nhiéu hon 13 ap dit két luin. Thay xem viéce
doc va binh gidng 1a hanh vi chinh hgp véi luc clia 4nh sing, bac 4i va quyén ning, trong béi canh
phung sut nhan loai nhu mét toan thé. Thay luu ¥ Luin vé Chanh Thuét 13 sach thuc hanh theo
nghia sau, nhung mudn di vao phan thuc hanh thi trudc hét phai nim nén ting tu tudng mot cach
chinh xac.

La s6 khai mé cong trinh va y nghia biéu tuong

Thay MDR danh thdi gian xem 14 s6 ltic bat dau cong trinh binh gidng tai Phan Lan, vdi Ma Két moc
lic binh minh, Mit Tring viia vao Nhan M4, va Mit Trdi di cing Sao Kim & khodng dé 22 trd 1én.
Thay dién giai Ma Két nhu ddu hiéu cia thanh tuu va ky luat linh hon ché ngu pham ngi; Nhan Ma
dem lai xung luc hudng téi tuong lai va nhiét thanh; con Mit Troi cing Sao Kim biéu thi anh
hudng cia Thai duong Thién Than, mot nhan td rat 16n trong Luin vé Chanh Thuat. Thay MDR
nhin xét cdc biéu tugng Sabian nhu “hai phan thudng cho long diing cdm trong chién tranh”, “4nh
nang sau con bao”, hay “mét dan hop xudng an kin dang hat” ggi y rang cdng viée chii gidi nay doi
héi can dam, cé trg lyc ti cdi thién than, va hudng dén su dao sau ndi dung sach.

Cac cau hinh hanh tinh va hy vong d6i véi cong trinh

Thay MDR luu ¥ Sao Thily dong cung Sao Thd gitp tu tudng tip trung va ting tinh chinh xac, Sao
Mbc dbéng cung Sao Hda trong H6 Cap goi kha ning md réng cung su vudt chudng ngai, con Sao
Diém Vuong moc bao hiéu mét cudc di sdu vao chiéu siu clia gido huin. Thay nhic rang Luan vé
Chanh Thuat van con thiéu nhitng Quyén ning tif thuc dung, nhung Chan su DK cé néi rang néu
hoc phan 1y thuyét mot cach hoc thuit ngay ti bay gid thi khi cac Linh tit nay dugc tiét 16 trong
tuong lai, ngudi hoc sé di trudc mot bude. Thay MDR dic biét cht1 y dén Ceres & ciing @6 vdi Bac Nt
nhu mot “tiéu hanh tinh ngudi me”, ham y su nudi dudng linh hén, cin tinh cao hon va théi do
nhom.

Hoc nhém, Thanh doan va ly tuéng nha huyén thuat chanh dao



T biéu tuong “Ita trai cia Pai Quan Cong Hoa”, Thay MDR suy rong dén hinh anh nhiing ngudi da
chién dau cho tu do cfia tinh than con ngudi, lién hé vdéi Iy tudng clia nha huyén thuat chanh dao
12 sang tao phit hgp véi Thién Co thay vi dung nén nhitng hinh tudng can trd linh hon va tinh
than. Thay néi moi thanh vién cia Thanh doan déu 1a nha huyén thuat chanh dao, va ngay ca
ngudi chi nguyén, dé tit, ngudi trén Con Pudng Du Bi ciing d3 nam trong vong tron clia Thanh
doan theo s d6 clia Chan su Ty Tang. Thay MDR nhan xét viéc nhin s6 @6 mau sic ay gitp dinh
hudng vé cidc pham tinh ma cc chan su biéu 16 v nhiing gi ngudi hoc can phat trién noi chinh
minh.

Boi canh gido huin 16n hon va giai doan chuyén tiép nhan loai

Thay MDR nhic ring Chan su DK goi cc bd sach nay 1a nhiing “khao luin bac cau”, di xuat hién
trong hai dgt 16n va theo dng, dot thit ba sé bat dau khoang nim 2025. Thay lién hé diéu nay vdi
tién trinh chuin bi cho Ky Nguyén Bio Binh, dic biét néu nim 2117 theo mét 14 thu gl Roberto
Assagioli 1a mdc xuin phan tring véi @6 30 clia Bdo Binh, ddnh ddu sy m& dau mang tinh ki thuit
ctia thoi dai mdi. Thay MDR nhan xét nhan loai hién sdng trong giai doan chuyén tiép khé khin
giita Song Ngu va Bio Binh, ddng thoi gitta hai chu ky khodng 25.000 nim, nén viéc hoc huyén bi
hoc phai dugc hiéu trong vién cinh tién hda rong 16n va chuin bi cho Sy Hién Lo cia Thanh Poan.

Mudi lim Quy Luat Huyén Thuat va tinh nguy hiém cta tién trinh sang tao

Thay MDR cho biét phan dau ctia sach sé xoay quanh Mudi 1dm Quy Luat Huyén Thuit von dugc
14y tit Luan vé Lita Vil Try, va 6ng ting hoc thudc cac quy luat nay. Thay nhan manh tién trinh
sang tao huyén bi luén c6 nguy hiém, vi Chan su DK canh b4o nhiéu nha huyén thuét bat cin di
phai trd gid ning do khéng tuin thii chinh xac cic quy luit. Thay luu y bon quy luit sau lién hé dic
biét dén cdi di thai trong tudng tac vdi ¢di hong tran, cho thiy Luin vé Chanh Thuit khong chi 1a
1y thuyét vé ndi gidi ma gan truc tiép vdi sy biéu hién trong doi song.

Ba phuong dién ctia con ngudi va phuong phap huin luyén ctia Chan su DK

Khi budc vao phan Dan nhap, Thay MDR nhic ba phuong dién cin ban cfia con ngudi 14 tinh than,
linh hén va thé, trong d6 pham ngi dudc xem nhu “thé” bao gdbm nhiéu van cu chit khéng chi riéng
thé xac. Thay néi rd Chan su DK lam viéc chil yéu trén cdi tri, khong nham kich thich bin chit cam
duc ma mudn tao nén “tri ning giit vitng trong anh sang”. Thay MDR nhan xét day 1a dau hiéu rat
dic trung cia phuong phap huin luyén néi mon chan chinh: khéng ve vudt cdm xtic ma thic diy
néng luc tri tué, phan bién va chinh hogp.

Khéng bam vao pham ngi cia huan su ma baAm vao chanly

Diém cin ban thit nhat duge Thay MDR nhin manh 1a diéu quan trong khéng phai pham ngi ctia
huin su hay vé ngoai ctia cac hién thé clia ngai, ma 13 muc d6 chan 1y ma huin su dai dién va kha
ning ctia dao sinh trong viéc phan biét chan 1y, ban chan 1y va sai 1am. Thay ddi chiéu diéu nay véi
xu hudng sting tin kiéu cii, khi hoc tro dit ning ddi tudng sting bai hon 1a ndi dung gido huin.
Thay MDR luu y ngudi hoc Minh Triét Ngan Doi phai diing tri phan bién chit khéng duge trugt vao
su than tugng héa ca nhan.

Tri thiic huyén moén kéo theo trach nhiém ngoai mén

Diém thit hai dugc trinh bay 14 cang nhan dugc gido huin huyén bi nhiéu hon thi trich nhiém bén
ngoai cang ting. Thay MDR nhan manh thau hiéu chi dén khi dem phan chin 1y ¢4 nim bat ap
dung vao hoan canh va vin dé trudc mat; néu chi tich Ity tri thitc ma khéng diing dén thi sé tao
nghiép ning, va éng diung hinh anh “ngay ca con lifa ciing c6 thé chd ca thu vién trén lung” dé



canh bao su hoc sudéng. Thay con néi tdm thiic chi thuc s md rong qua viée s dung chan ly da
dudc trao truyén, chit khdng phai qua chat chita khai niém trong tri nhd.

Kién tri dong luc trén duong dao

Diém thi ba 13 phai cé su bam chit mdt cach ning déng vao con dudng di chon ciing véi su kién
trl bat lay chuyén trudc moi diéu cé thé xay ra. Thay MDR gidi thich chil “ning dong” ham y
phuong dién ¥ chi, con sy kién tri § ddy mang tinh bén bi clia cung hai hon 14 18i xdng pha cta
cung mot; nghia 13 gilt déu, khong budng 186ng, khdng 1éch khéi dudng dit méi trudng hay pham
ngi phan Ung ra sao. Thay nhin xét ddy chinh 14 mot trong cac thit thach dau tién clia ngudi sd co
nhiét tinh: vita bt dau 4p dung gido huin 1a 1ap ttc vap phai khang luc tit hoan canh, tit pham ngi
va tit nhiing diéu bi khoi day trong chinh minh.

Canh ctta dan vao gidi thi nim va diém dao

Thay MDR dién giai “canh cdng budc vio mot gidi, mot chiéu kich va mot trang thai ton tai dudge
biét dén tit bén trong” chinh 1a canh ctta dan vao gidi thit nim, tiic Thién Gidi clia linh hdn, va sau
hon niia 1a cdng diém dao. Thay nhan manh ngudi dé ti cé thé 1éch dudng trong chdc 1at, nhung
dau hiéu cfia tién bo that 1a quay lai rat nhanh. Thay MDR luu ¥ rang viéc khéng bd dudng gitta
nhitng bién déng dugc khoi 1én bdi chinh nd luc tu tip 1a yéu cau tién quyét dé cé cac bién déi
tuong Ung trong hinh tuéng va moi trudng.

Bac bé tham quyén ap dat va su sung bai néi mén

M6t phan Thay MDR dic biét nhan manh 13 Chan su DK ch tdm bao vé gido huin khédi “vét nho
ctia thdm quyén 4p dit”, khac véi nhiéu t6 chiic gido hdi hay ndi mén von dua vao khau hiéu nhu
“Chan su ndi”, “Cac Pang Cao Ca truyén lénh”. Thay phé phan hién tugng ngudi truyén dat thong
diép tit ¢di cao cAm thiy ban ngi dudc théa min vi déng vai trung gian bit ngudi khac ving 1énh,
con tap thé thi cu x@ nhu “bay cltu ngdc nghéch”. Thay MDR nhan xét day 13 tan du dién hinh cta
thdi dai cung sau dang tan, noi su sting tin mu quang dé bi trd hinh thanh vang phuc tinh than.

An danh ctia Chan su DK va gia tri that ctia gido huin

Thay MDR cho ring Chan su DK mudn danh tinh va cap bic ctia minh duge xem chi nhu mot dao
sinh di trudc, mot ngudi chi nguyén dang huéng dén su mé rdng tam thiic ké tiép, chit khong phai
nhu mot doi tugng dé sting bai. Thay nhic cau chuyén vé viéc tén Djwhal Khul xuit hién & cudi
mdt tai liéu cfia Alice Bailey nhiéu nim sau, va suy doan cé thé du dinh ban dau 14 giit 4n danh
hoan toan. Theo Thay MDR, diéu cé gia tri duy nhat 1a chan Iy dude phat biéu, cdm hing va trg luc
¢ thé trao cho ngudi hanh gia, cing tam nhin réng hon ¢ duge nhd kinh nghiém leo cao hon trén
nui; moi suy doan vé tiéu stt hay hoan canh c4 nhan clia huin su déu 13 thi yéu.

Chu dé trung tim 1a Huyén thuit ctia linh hon

A

Thay MDR nhan manh cht dé xuyén sudt sach 1a “Huyén thuit ctia linh hén”, dude Chan su DK dit
trén nén cau trich tit Bhagavad Gita: tuy bat sinh, linh hén khéng mat di, 1a Chda Té ctia cac hitu
thé, nhung van biéu 16 qua quyén ning huyén thuit ctia linh hdn. Thay suy tu thém ring t6t hon
nén hiéu sy “sang tao” 3 ddy nhu mot qué trinh “trd thanh”, tc Pai Hitu Thé tu trd thanh vo so
hinh tuéng va hitu thé nhé hon, thay vi sang tao tit hu v6. Thay MDR nhin xét tit ca cac vat thé,
chuyén dong va mé hinh ning lugng tich hop quanh ta déu 1a két qua ctia “su dang trd thanh” clia
mot Hitu Thé 16n hon.

Tit hoc thuit dén thuc hanh doi song dé ti



Theo Thay MDR, Chan su DK thita nhin phan thong ké va hoc thuat 1a nén tang can thiét cho
nghién cttu khoa hoc, nhung Luin vé Chanh Thuat sé tip trung vao phudng dién sy séng va viéc
ap dung chan 1y vao ddi sdng hing ngay cia ngudi chi nguyén. Thay nhan manh diy 13 moét cuén
sach thuc hanh ding nghia, phit hgp tinh than cung bay, nham gitp phat trién tiép xdc linh hén
va su bidu 16 ctia linh hoén trong doi song. Thay MDR nhin xét tiéu chuin clia dia vi dé t dudc chap
nhin c6 thé thay d6i theo thdi ky, nhung nhin chung né xuat hién dau d6 giita 1an diém dao thu
nhat va 1an diém dao thi hai, thudng dudi anh hudng ctia Sao Thiy va Sao Thé, khi ngudi dé tl
dudc noi két truc tiép hon véi chan su.

Poi tuong ctia sach va miic truéng thanh dudc doi héi

& phan cudi, Thay MDR nhin manh Chan su DK khéng viét cho “tré con” trén dudng dao ma cho
nhitng ngudi nam va nil trudng thanh di chon mot con dudng nhat dinh va cam két “budc di
trong 4nh sang”. Thay xem diéu nay nhu 18i nhic ring gido huan nay siu, khé va toan dién nhat cé
thé danh cho nhan loai hién nay, nén doi hdi ngudi hoc phai cé kinh nghiém, nd luc tu 4p dung va
tinh than chiu trdch nhiém. Thay MDR dé xuit ngudi hoc tiép can toan bd sich nhu mot nén ting
bit budc clia ddi séng dé {1, chit khong phai chi nhu tai liéu dé doc qua cho biét.

Text webinar 1
[1] Introduction to webinar [1] Gidi Thiéu vé Webinar

[2] Introductory Remarks [2] Nhitng Nh4n Xét Dan Nhap

[3] In the study of the ideas outlined in this
book and their careful consideration certain
basic concepts are borne in mind:

[4] First, that the
importance to each student is not the fact of

matter of prime
a particular teacher’s personality [5] but the
measure of truth for which he stands, and
the student’s power to discriminate between
truth, partial truth, and falsity.

[6] Second, that with increased esoteric
teaching comes  increased  exoteric
responsibility. [7] Let each student with
clarity therefore take stock of himself,
remembering that understanding comes
through application of the measure of truth

grasped to the immediate problem and

[3] Trong qué trinh nghién cltu cic y tudng
dudc néu ra trong quyén sach nay va su cin
nhic cdn than cfia ching, cin ghi nhé
nhiing khéi niém cd ban sau:

[4] Thit nhat, diéu quan trong hang dau doi
v6i moi hoc vién khéng phai 1a pham ngi
clia mot vi thay cu thé [5] ma 1a muc d6 chan
ly ma Ngai dai dién, va kha ning phan bién
clia hoc vién giita chan 1y, chan 1y mét phan
va sy gid doi.

[6] Thi hai, khi gido ly ndéi moén tang 1én,
trach nhiém ngoai moén cling tang theo. [7]
Do d6, mdi hoc vién can phai xem xét ki
ludng ban than minh, nhd rang sy hiéu biét
dén tlt viéc 4p dung miic d6 chan ly di nam
bat dudc vao van dé va hoan canh trude mit,



environment, [8] and that the consciousness
expands through use of the truth imparted.

[9] Third, that a dynamic adherence to the
chosen path [10] and a steady perseverance
that overcomes and remains unmoved by
aught that may eventuate, [11] is a prime
requisite and leads to the portal admitting to
a kingdom, a dimension and a state of being
which is inwardly or subjectively known.
[12] It is this state of realisation which
produces changes in form and environment
commensurate with its power.

[13] These three suggestions will merit a
close consideration by all, [14] and their
significance must be somewhat grasped
before further real progress is possible. It is
not my function to make individual and
personal application of the teaching given.
[15] That must be done by each student for
himself.

[16] You have wisely guarded the teaching
from the taint of superimposed authority,
and there lies back of your books [17] no
esoteric principle of hierarchical authority
or support, such as has produced the narrow
limits of certain ecclesiastical bodies and
groups, differing as widely as the Catholic
Church, Christian Science, [18] those who
believe in the verbal inspiration of the
Scriptures, [19] and numerous (so-called)
esoteric organisations. [20] The curse of
many groups has been the whispered word
that “Those who know wish....” “The Master
says....” “The Great Ones command...” [21]
and the group of silly sheep feebly and
blindly tumble over themselves to obey. [22]
They think thereby, through their misplaced
devotion, to contact certain authoritative
personages, and to get into heaven by some
short cut.

[8] va raing tAm thitc md rong théng qua viée
st dung chan ly dugc truyén dat.

[9] Thtt ba, sy kién tri ning ddng ddi véi con
dudng di chon [10] va su kién dinh bén bi
VUgt qua moi su kién cé thé xay ra, [11] 1a
diéu kién tién quyét hang dau va din dén
canh c6ng ma ra mdt vuong qudc, mot chiéu
khong gian va mot trang thai ton tai duge
biét dén tit bén trong hoic chl quan. [12]
Chinh trang thai nhin thic nay tao ra
nhitng thay d6i trong hinh tuéng va moéi
trudng tuong xing véi sttc manh ctia no.

[13] Ba gdi ¥ nay sé dang dé mdi ngudi can
nhic ki ludng, [14] vA v nghia cla ching
phai dugc nam bt phan nao trude khi cé thé
tién bo thuyc su. Chic ning clia t6i khong
phaila yéu cau ca nhan 4p dung su gidng day
d3 dua ra. [15] Piéu d6 mdi hoc vién phai tu
lam.

[16] Ban dd khén ngoan béo vé sy gidng day
khdi vét nho clia quyén uy ap dit, va trong
sach clia ban [17] khéng cé nguyén tic ndi
mon nao ctia quyén uy hoic sut hd trg Thanh
doan, nhu d4 tao ra gidi han hep hoi clia cac
t6 chic va nhém gido hdi khac nhau, nhu
Gido hdi Coéng gido, Khoa hoc Co ddc, [18]
nhitng ngudi tin vao su cdm hiing tir 18i néi
ctia Kinh thanh, [19] va nhiéu té chic dudc
goi 13 ndéi moén khac. [20] Ldi nguyén clia
nhiéu nhém 1a 16i thi tham ring "Nhiing
Pang Biét mudn ting...", "Chan su néi....",
"C4c Pang Cao Caralénh..."[21] vA nhém cliu
non ngu ngdc va mi quing trudt ngi 1én
nhau d€ tuin theo. [22] Ho nghi ring bang
1ong tan tuy sai lam ctia minh, ho sé tiép xtc
dudc véi nhitng nhan vit ¢ thim quyén
nhit dinh va vao thién dudng bang mot 16i
tat nao doé.



[23] You [24] have wisely guarded your
books from the reaction accorded to those
who claim to be masters, adepts and
initiates. [25] My anonymity and status
must be preserved, [26] and my rank be
regarded as only that of a senior student and
of an aspirant to that expansion of
consciousness which is for me the next step
forward. [27] What I say of truth alone is of
moment; the inspiration and help I can
accord to any pilgrim on the path is alone
vital; that which I have learned through
experience [28] is at the disposal of the
earnest aspirant; and the wideness of the
vision which I can impart (owing to my
having climbed higher up the mountain
than some) [29] is my main contribution.
Upon these points the students are at liberty
to ponder, omitting idle speculation as to the
exact details of unimportant personalities,
[30] and environing conditions.

Our theme is to be that of the Magic of the
Soul, and the key thought, underlying all
that may appear in this book, is to be found
in the words of the Bhagavad Gita which
runs as follows:

[31] “Though I am Unborn, [32] the Soul that
passes not away, [33] though I am the Lord
of Beings, [34] yet as Lord over My nature I
become manifest, [35] through the magical
power of the Soul.” Gita IV.6.

[36] The statistical and the academic is a
necessary basis and a preliminary step for
most scientific study, but in this book we
will centre our attention on the life aspect,
and the practical application of truth to the
daily life of the aspirant. [37] Let us study
how we can become practical magicians, and
in what way we can best live the life of a
spiritual man, and of an aspirant to accepted

[23] Ban [24] d4 kh6n ngoan bao vé sich clia
ban khéi phan Ung dugc danh cho nhiing
ngudi ty xung 13 chan su, diém dao d6 va dé
tt. [25] Tinh 4n danh va dia vi cfia t6i phai
dudc duy tri, [26] va cap bic clia téi chi dudc
xem 1a cla mot hoc vién cao cip va mot
ngudi khao khat cho su mé rdng tdm thc,
diéu ma doi véi t6i 1a budc tién tiép theo. [27]
Diéu t6i ndi vé chan ly mdi 1a quan trong;
ngudn cam hing va su gitp dd téi cé thé
danh cho bat ky ngudi hanh hudng nao trén
con dudng 1a diéu quan trong nhat; nhiing gi
t6i da hoc dugc qua kinh nghiém [28] 1a dé
cho ngudi chi nguyén nghiém tdc s dung;
va tam nhin réng ma tdi cé thé truyén dat
(do to6i da leo 1én ngon nui cao hon so véi
mot sd ngudi) [29] 14 déng gbp chinh clia t6i.
Vé nhiing diém nay, hoc vién cé thé tu do
suy ngim, loai bd nhiing suy doan v ich vé
chi tiét chinh xac ctia nhitng pham ngi [30]
va diéu kién xung quanh khéng quan trong.

Chti dé clia ching ta sé 14 Huyén thudt clia
Linh hén, va y tudng chii dao, nim dudi tat
cd nhiing gi cé thé xuit hién trong quyén
sach nay, dudc tim thiy trong 16i cla
Bhagavad Gita nhu sau:

[31] Mac du Ta khong dudgce sinh ra, [32] 1a
Linh hén khéng bién mat, [33] mic du Ta la
Chtia té clia cac sinh linh, [34] nhung nhu 1a
Chta té ctia ban chit cta Ta, Ta trd nén biéu
hién [35] théng qua stic manh huyén thuét
ctia Linh hon.” Gita IV.6.

[36] Thong ké va hoc thuit 1a cd s& can thiét
va 12 budc dau tién cho hau hét cic nghién
cttu khoa hoc, nhung trong quyén sach nay,
chiing ta sé tap trung vao khia canh su séng
va ing dung thuc tién cfia chan 1y vao cudc
séng hang ngly ctia ngudi chi nguyén. [37]
Hiy ctung nghién cttu cach ching ta cé thé
trd thanh nhiing nha huyén thuat thuc tién,
va cach t6t nhat dé sdng cudc séng clia mot



discipleship in our own peculiar times, state
and environment.

[38] To do this we will take the Fifteen Rules
for Magic to be found in my earlier book,
entitled A Treatise on Cosmic Fire. [39] I will
comment on them, [40] dealing not with
their cosmic significance or with solar and
other correspondences and analogies, [41]
but applying them to the work of the
aspirant, and giving practical suggestions
for the better development of soul contact
and soul manifestation. [42] I shall take for
granted certain knowledges and assume the
students can follow and comprehend certain
technical terms that I may be led to use. Iam
not dealing with babes but with matured
men and women who have chosen a certain
way and who are pledged [43] to “walk in the
light.”

Transcript 1
[1] Introduction to webinar
Friends, hello.

Today is the 12th of January 2018 and I'm
beginning to work here in this important
book A Treatise on White Magic which as you
may know if you have participated in the
Arcane School is the second lesson-set that
they teach after the Light of the Soul.

ngudi tinh than va mot ngudi khao khat
hudng dén viéc trd thanh dé ti dudc chap
nhidn trong thoi dai, trang thai va moi
trudng dac thli cia chung ta.

[38] D& 1am diéu nay, chiing ta sé 1y Mudi
1am Quy Luit vé Huyén thuit dugc tim thiy
trong quyén sach trudc day clia toi, cé tua dé
Ludn vé Lua Vi Tru. [39] T6i sé binh luan vé
chung, [40] khong xem xét y nghia vii tru
ciia ching hodc cic tuong Ung va tuong
doéng vé mit thai duong va cac khia canh
khac, [41] ma ap dung ching vao cong viéc
clia ngudi chi nguyén, va dua ra cic ggi y
thuc tién @€ phat trién t6t hon su lién hé véi
linh hon va su hién dién ctda linh hoén. [42]
T6i sé gid dinh rang hoc vién di cé nhiing
kién thic nhat dinh va cé thé theo déi va
hiéu cac thuat ngit ki thuat ma téi c6 thé st
dung. T6i khong lam viéc véi nhiing ngudi
méi bit ddu ma 12 nhitng ngudi di trudng
thanh, nhiing ngudi nam va nit 3 chon mét
con dudng nhit dinh vi cam két “di trong
anh sang.”

[1] Giéi Thiéu vé Webinar
Chao cic Ban,

HOm nay la ngay 12 thang 1 ndm 2018 va t6i
bit dau 1am viéc véi cudn sich quan trong
ndy, "Luin Vé Chanh Thuit", ma néu ban da
tham gia Trudng Arcane thi ¢ 18 ban d3 biét,
day 1a bo bai hoc thit hai ma ho day sau loat
bai Anh Sang cia Linh Hon.



This is an important book and it deals with
the control of the astral body. And it is a
book which is foundational to discipleship
as Master DK has presented it. I really don't
know how long this video commentary will
take. When I began to work on the Rays and
the Initiations, which is now complete and it
was only part 2 it seemed to take more than
three years. But we'll see as we go along.

The books that are now completed in one
form or another with commentary are the
Rays and the Initiations and the first part of
the book is written. There is some exactitude
to that and then when the second part
begins I do the video commentary. The
entire book Esoteric Astrology is done with
video commentary and the book A Treatise
on Cosmic Fire is done in a mostly written
form with the last hundred or so pages done
with a video commentary. So, you'll have
plenty to study.

The idea behind this work is to suggest
thoughts for study groups and for individual
study—things that may have come to your
mind or perhaps have not come to your
mind and which can help to bring things
together. In a more unified manner so that
the teaching becomes one great wholeness
rather than a lot of disparate pieces of
information.

I'd actually like to begin with the great
invocation and then show you the chart for
the beginning of this endeavor. So let's align
with this great word of power. We will align
with the forces of light, of love, and of
power, spiritual will with humanity as a
whole.

Pay 1a mot cudn sich quan trong va né dé
cip dén viéc kiém soat thé cAm xtc. Va day 1a
mdt cudn sach nén tang cho viée dé t nhu
Chan su DK di trinh bay. T6i thuc su khong
biét video binh luin nay sé kéo dai bao lau.
Khi t6i bat dau lam viéc trén "Cac Cung va
Cac Lan Piém Pao", phan 2 hién di hoan
thanh, né dudng nhu mait hon ba nim.
Nhung chiing ta sé xem khi tién hanh.

Nhiing cudn siach hién di hoan thanh dudi
dang nay hoic dang khac véi phan binh luan
1a "Cac Cung va Cac Piém Pao" va phan dau
ctia cudn sich duge viét. C6 mot su chinh
xac nhat dinh cho diéu dé va khi phan thu
hai bit dau, t6i thuc hién binh luan video.
Toan bd cudn sich "Chiém Tinh N6i mon” da
dugce hoan thanh véi phan binh luin video
va cudén sach "Luin Vé Lita Vi1 Tru" da dudc
hoan thanh cht yéu dudi dang viét, vdi
khodng mot trim trang cudi dude thuc hién
bang binh luan video. Vi viy, ban sé c6 rat
nhiéu thi dé nghién ctiu.

Y tudng ding sau céng viéc ndy 1a dé xuat
nhiing suy nghi cho cdc nhém hoc tap va cho
viéc tu hoc ca nhan—nhiing diéu cé thé da
xuit hién trong tdm tri ban hoic cé thé chua
xudt hién, va nhiing diéu nay cé thé gitp
mang moi thi lai véi nhau. Theo mét cach
thong nhit hon dé gido ly trd thanh mot
téng thé 16n thay vi nhiéu manh théng tin
roirac.

Thuc té, t6i muén bit dau véi Pai Khin
Nguyén va sau dé cho ban thay biéu d6 cho
su khdi dau ctia nd lyc ndy. Vi vdy, hiy chinh
hgp vdi linh tit quyén ning nay. Ching ta sé
chinh hgp véi cdc manh luc cia 4nh sing,
tinh thuong, v quyén ning, ¥ chi thiéng
liéng véi nhan loai néi chung.
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THE GREAT INVOCATION

From the point of Light within the Mind of God
Let light stream forth into the minds of men.
Let Light descend on Earth.

From the point of Love within the Heart of God
Let love stream forth into the hearts of men.
May Christ return to Earth.

From the centre where the Will of God is known
Let purpose guide the little wills of men—
The purpose which the Masters know and serve.

From the centre which we call the race of men
Let the Plan of Love and Light work out.

And may it seal the door where evil dwells.

Let Light and Love and Power restore the Plan on Earth
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6:26 That's the great invocation that we
should always have in mind when we're
doing this work.

Excuse my voice. It's a little bit early in the
morning here in Finland. Not so early but I
haven't been doing much talking yet. I guess
we can say that these video commentaries
will be
conversational as if I were working with you

somewhat informal somewhat
in a study group, for example. It’s not meant
to be a totally formal presentation but one

which stimulates your thought.

I want to look at the chart with which we
begin this work.
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6:26 D6 1a Pai Khan Nguyén ma chiing ta
nén ludén ghi nhd khi thuc hién céng viéc
nay.

Xin 18i vé giong néi chia toi. Bay gid con hai
sém budi sdng & Phan Lan. Khéng qué sém,
nhung t6i vin chua néi chuyén nhiéu nén
giong con khan. T6i nghi chiing ta c6 thé néi
rang nhitng phan binh gidng qua video nay
sé c6 phan khong chinh thiic, mang tinh tro
chuyén, nhu thé téi dang cting 1am viéc vdéi
cac ban trong mét nhém hoc tip ching han.
N6 khéng nham muc dich 14 mét bai trinh
bay hoan toan trang trong, ma la mét hinh
thitc khoi diy tu duy ctia cac ban.

T6i muodn xem xét biéu d6 ma chung ta sé
bt dau cong viéc nay.
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I've got Capricorn rising. It's about sunrise
here. And, of course, the Sabian symbols are
nice to us. The moon has moved into
Sagittarius which I think is, it's better to
begin with the moon in Sagittarius than
with Scorpio. It gives that kind of forward
looking progression and enthusiasm which
is useful. All of these degrees 22 plus for the
Sun and Venus have a rather nice symbol

here two awards for bravery in war.

Sometimes I think that when undertaking
commentaries of this kind, one has to be
rather brave. One never knows what one is
going to run into and whether one will know
something worth communicating.

8:27 Here the Mercury and Saturn are in
conjunction which concentrates the thought
and this is a good thing because we want to
be as accurate as possible. The Sun and
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T6i c6 dau hiéu Su T moc, ltc ndy gan dén
lic mit trdi moc & day. Va di nhién, cac biéu
tugng Sabian rat tot véi ching ta. Mit tring

d3 chuyén vao Nhan M3, diéu nay t6i nghi 1a
—sé tot hon néu bat dau véi mit tring &
Nhin M3 hon 13 & H6 Cap. N6 mang lai cam
gidc hudng vé phia trudc, tién trién va day
nhiét huyét, diéu d6 that hitu ich. T4t ca cac
d6 so nay, tit 22 d6 trd 1én d6i véi Mit troi va
Kim tinh, déu cé mot biéu tugng kha dep:
hai phan thudng cho long diing cdm trong
chién tranh.

P6i khi t6i nghi rang khi bit dau mét loat
binh gidng nhu thé nay, ngudi ta cling can cé
chit diing cAm. Minh khéng bao gid biét sé
dung phai diéu gi, va liéu minh cé biét diéu
gi ddng dé truyén dat khong.

8:27 & day, sao Thity va sao Thé dang & vi tri
két hop, diéu nay gitp tip trung tu duy va dé
12 diéu tot vi ching ta mudn cang chinh xac
cang tot. Mit troi va Kim tinh ciing moc, vay



Venus are together rising so hopefully this is
the influence of the solar Angel because the
solar Angel plays a very big role in white
magic as we will see when we read the rules
in just a moment. We have a Jupiter and
Mars conjunction in Scorpio and Vesta.
There is a certain amount of expansive
attitude
obstacles. Pluto is also rising. I hope this
means that we go deeply into the book. I'm

here and the overcoming of

not pretending that the last word can be said
because there's so much missing from A
Treatise on White Magic: the practical words
of power are missing, but He tells us that if
we will study this work academically then
when the time comes to release these words
of power and of accomplishment we will be
farther ahead.

10:14 The singleton planet interestingly
enough is an asteroid it's Ceres; it's in the
same degree as the North Node and it is the
mother asteroid and the asteroid of taking
care and looking after and nurturing. And
so, I hope that what Leo represents here: our
soul, our identity, our higher self can be
nurtured in this process.

I hope we also develop that group attitude
that comes when Juno is in Aquarius as it is.
Let's see what the degree is here for this:
sunshine just after a storm. Well I rather like
that: sunshine just after a storm.

So, these singleton planets are always
powerful. The moon is in the first degree of
Sagittarius: A Grand Army of the Republic
campfire. The coming together of those who
have fought in the war for the freedom of
the human spirit. The war is of course
related to the Civil War when the issue of
freedom was very strong. Hopefully if we
become truly white magicians eventually,
we will know something about the creative
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hy vong diy 14 anh huéng ctia Thai duong
Thién Than, bdi vi Thai duong Thién Than
déng vai tro rat 16n trong huyén thuit tring,
nhu chiing ta sé thay khi doc cac quy luit chi
trong choc 1at. Chiing ta cé sao Moc va sao
Hoba két hop & H6 Cap va ca sao Vesta. Cé mot
muc d6 thdi d6 md réng va kha nang vugt
qua chuéng ngai & diy. Diém Vuong tinh
cling dang moc. T6i hy vong diéu nay cé
nghia 13 ching ta sé di thit sdu vao cudén
sach. T6i khong gia vd ring minh cé thé néi
15i cudi cting, bdi vi con nhiéu diéu thiéu
vang trong Luin vé Chanh Thuat: nhiing tl
quyén ning thuc tién vin con thiéu, nhung
Ngai néi véi chiing ta ring néu ching ta hoc
cong trinh nay mét cach hoc thuat, thi khi
dén thoi diém cong bd nhiing tit quyén ning
va su thanh tyu dé, chiing ta sé tién xa hon.

10:14 Hanh tinh don ddc & day, thua vi thay,
12 mot tiéu hanh tinh—Ceres; né § cing d6
vdi Bac giao diém, va né 1a tiéu hanh tinh
Me, biéu tugng cta viéc chim séc, dudng
nudi. Vay nén tdi hy vong rang diéu ma cung
Su T dai dién & day—linh hoén, ban thé,
chan ngi ctia chiing ta—cé thé dugc dudng
nudi trong tién trinh nay.

T6i cling hy vong chiing ta phét trién dugc
thai d6 nhém ma sao Juno & cung Bao Binh
c6 thé mang lai. Hiy xem d6 so & day 1a gi:
dnh ning sau con bio. T6i kha thich diéu dé:
dnh ning sau con bio.

Nhiing hanh tinh don d6c luén c6 sttic manh.
Mit tring dang & d6 dau tién ctia Nhan Ma:
mot budi cdm trai ctia Pao quan Cong hoa Vi
dai. Su tu hop clia nhitng ngudi di chién dau
trong cudc chién vi tu do cfia tinh than con
ngudi. Cudc chién nay di nhién lién hé dén
N&i chién, khi van dé tu do trd nén rit quan
trong. Hy vong rang néu chung ta trd thanh
nhiing nha huyén thuit tring thuc thy, thi
cudi cling chung ta sé hidu dudc diéu gi dé vé



process in line with the divine Plan and we
will create according to that divine Plan.
That would be the hope and not create those
forms which obstruct the human soul and
spirit but which rather promote the
development of the human soul and spirit.

12:45 1 don't think we have to read too much
into this. We have Capricorn of course which
a great
accomplishment, and it allows us to work

is sign of achievement and
towards that discipline of the soul over the
personality which would allow us to become
white magicians.

I guess every member of the spiritual
hierarchy is a white magician and we
aspirants and disciples, we are included
within this circle of hierarchy. Maybe I can
show that to you. [see below] Within this
blue circle we are included here. The grades
of initiates, less than Master, the various
grades of disciples and the people on the
probationary path. All are included within
the circle of hierarchy. This is a marvelous
diagram as you probably know. It's the
Tibetan's diagram and it's filled in the
significant colors by Keith Bailey for the
AUM group long ago. [Note, the image from
the video
recreation of Chart XIII, Solar and Planetary
Hierarchies, by Vicktorya Stone, for better

is replaced with a similar

reproduction.]

These colors help orient us as to the qualities
being demonstrated and the qualities which
the Masters demonstrate.
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tién trinh sang tao phtt hgp véi Thién Cg, va
chiing ta sé tao ra theo ding Thién Cd 4y. D6
sé 13 diéu hy vong—khong tao ra nhitng hinh
tudng can trd linh hon va tinh than nhan
loai, ma trai lai, thic diy su phat trién ctia
linh hén va tinh than nhan loai.

12:45 T6i khong nghi rang chiing ta can doc
qua nhiéu vao diéu nay. Chiing ta cé cung Ma
Két, di nhién, 1a dau hiéu vi dai clia su thanh
tuu, va né cho phép ching ta hudng dén ky
luat cta linh hon d6i véi pham ngi, diéu sé
cho phép ching ta trd thanh nhiing nha
huyén thuit tring.

T6i dodn rang moi thanh vién cia Thanh
doan tinh than 13 moét nha huyén thuit
chanh dao, va chung ta, nhling ngudi chi
nguyén va dé tl, cling dudc bao gom trong
vong tron ciia Thanh doan nay. Cé 1€ tbi cé
thé chi cho ban thay diéu dé. [xem bén dudi]
Trong vong tron mau xanh nay, chung ta
dudc bao gom & day. Cac cap bac clia diém
dao @6, dudi miic Chan su, cac cip bic khac
nhau ctia dé ti va nhiing ngudi trén con
dudng du bi. TAt ca déu dugc bao gdm trong
vong tron clia Thanh doan. Pay 1a mot biéu
dd tuyét voi nhu ban cé thé biét. Day 1a biéu
d6 cia Chan su TAy Tang va né di dudc Keith
Bailey t6 mau quan trong cho nhém AUM tu
1au. [Luu ¥, hinh anh tit video dudc thay thé
bang mot tai tao tuong tu clia Biéu dd XIII,
Hé Thong Huyén Giai Thai Duong va Hanh
Tinh, b3i Vicktorya Stone, dé ti tao tot hon.]

Nhitng mau sic nay giup ching ta dinh
hudng vé cac pham chat dang dugc thé hién
va cac pham chat ma cac Chan su thé hién.
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So, we have our astrology chart, and
hopefully it keeps us going over the months
and even over the years that it will require to
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Vi vay, ching ta cé biéu dé chiém tinh ctia
chiing ta, va hy vong né sé gitip chiing ta tiép
tuc trong sudt cac thang, va tham chi 1a cac



complete this book which has more than
700 pages. It is said that young people are
refraining from reading so much as they
want more the immediate image; that we're
living in kind of a post-literate society and
that we'll get our information differently
than through the spoken word. But I think
that when we're dealing with the intricacies
of occultism the reading is necessary. So I
encourage you all to do your best to continue
to apply yourselves to what some people
consider to be difficult reading. Maybe it's
not so difficult once you get into it. It's
certainly unique and it's certainly a unique
presentation of the ageless wisdom.
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15:50 I look at the degree of Pluto here and I
like it: a hidden choir is singing and
hopefully the choirs of the angels, some of
the devas, are behind us because this book is
a lot about that. I should probably consult
with my wife Tuija who knows a lot more
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nim, can thiét dé hoan thanh cudn sich nay,
cudn sich cé hon 700 trang. Ngudi ta néi
rang gidi tré ngay nay dang trdnh doc qua
nhiéu vi ho mudn cé hinh anh ngay 14p ttc
hon; rang chiing ta dang song trong mot xi
héi hau van hoc va sé nhan thong tin theo
cach khac thay vi qua tu nglt néi. Nhung to6i
nghi ring khi chiing ta d6i mit véi sy phtc
tap ctia huyén hoc, viéc doc 1a can thiét. Vi
viy, toi khuyén khich tit ci cic ban cd gang
hét stic dé tiép tuc ap dung ban than vao
nhitng gi ma mot s6 ngudi coi 1a khé doc. C6
thé né khong qua khoé khi ban di quen thudc
v4i né. Chic chian né 1a duy nhat va chic

chin 13 mot su trinh bay ddc ddo vé tri tué
bat diét.
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15:50 T6i nhin vao d6 s6 clia Diém Vuong
tinh & day va toéi thich né: mét dan hop
xudng an dang hat, va hy vong rang nhiing

dan hop xudng clia cac thién than, mét so6
thién than (deva), dang & phia sau hd trg
chiing ta, bdi vi cudn sach nay cé rat nhiéu
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about the devic kingdom than I do and will
along the way teach a course on these
matters, on the deva kingdom and three
courses on A Treatise on White Magic in the
Morya Federation.

I don't know when you'll be listening to this,
what year it will be whether it will be soon
or later but hopefully the Morya Federation
will be in existence and you can utilize this
esoteric school to bridge towards the future
schools of meditation about which the
Tibetan writes and which presents I think so
exciting a prospect for true students of the
wisdom.

17:19 Now let's get into the rules for magic
and then into this interesting introduction.
It's quite a lengthy introduction to the book
and in a way it had such a degree of depth
and complexity that the story goes that in
one of the editions of the book it was
included more than once because people
didn't realize they had already read through
the first part and they started to include it
again as if it were entirely new.

Maybe that's just a story; I don't know, but
we'll be reviewing these rules with great
care. So let's concentrate our soul infused
mind as we read these rules one after
another and this will give us a start into this
deep penetration into this treatise. The
Tibetan is writing a series he says of
bridging treatises and these treatises are
coming out or really have been coming out
in three installments and the third and final
installment is almost upon us beginning in
or around the year 2025.

And I think we'll bridge towards the
possibility of the beginning of the Aquarian
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lién hé dén diéu do. €6 1é tbi nén tham khao
v kién vo tdi, Tuija, ngudi hiéu biét nhiéu
hon t6i vé gidi thién than, va trong qua trinh
nay sé giang day mét khod hoc vé cac van dé
d6—vé gidi thién than—ciing nhu ba khoa
hoc vé Luin vé Chanh Thuit tai Morya
Federation.

T6i khong biét khi nao ban sé nghe diéu nay,
vao nam nao, liéu nd sé sé6m hay muodn
nhung hy vong rang Lién doan Morya sé ton
tai va ban c6 thé st dung trudng huyén moén
nay dé cau ndi dén cac trudng tham thién
trong tudng lai ma Chan su TAy Tang 43 viét
vé va diéu dé, theo t6i nghi, mang dén trién
vong rat thu vi cho cac hoc vién thuc su ctia
tri tué nay.

Bay gid hiy di vao cic quy tic cho huyén
thuit va sau dé vao phan giéi thiéu thua vi
ndy. Day 1a mét phan gisi thiéu kha dai cho
cudn sach, va theo mot cach nao d, né cé su
sau sic va phtc tap dén ndi cidu chuyén ké
rang trong mot trong cic phién ban cla
cudn sach, né di dudc dua vao nhiéu lan vi
moi ngudi khéng nhén ra rang ho di doc qua
phan dau tién va ho bat dau dua né vao lai
nhu thé né hoan toan méi.

C6 thé dé chi 1a mot cau chuyén; téi khong
biét, nhung ching ta sé xem xét ki ludng cac
quy luit nay. Vi vdy, hiy tip trung thé tri
dudc tham nhuan bdi linh hon khi chiing ta
doc nhitng quy luat nay, 1an lugt ting qui
luat mot, va diéu nay sé cho chiing ta mot
khédi dau dé tham nhép siu vao luan thuyét
nay. Chan su Tdy Tang dang viét mot loat céc
luan thuyét ndi tiép va nhiing luin thuyét
nay dang ra doi hodc thuc su di ra doi trong
ba phan, va phan thit ba v cudi cing gan
nhu d3 dén, bat dau vao khodng nim 2025.

VA tbi nghi chiing ta sé bit cau ndi dén kha
ning bat dau ctia Ky nguyén Bao Binh vao



Age in 2117. That's the year given in one of
the Tibetan’s letters to the psychologist
Roberto Assagioli who was a member of his
discipleship groups. That's the year when
the vernal equinox aligns with the 30th
degree of Aquarius. Everything precesses it
moves backwards. So, we begin with 30 and
move gradually through the lesser degrees
of the sign. We will be here and being born
during these years of the Aquarian Age in
which so much promise for humanity exists.

20:27 Let’s thoughtfully read these fifteen
rules for white magic.

28:35 We understand that there is danger in
this creative process, and as the Tibetan will
tell us, many careless magicians have died
along the way by not following carefully the
rules. Now these next rules the next four are
for the etheric plane as it affects the physical
plane.

Now all of this is taken from A Treatise on
Cosmic Fire and when we went through A
Treatise on Cosmic Fire, I'm trying to think,
I've written on these matters, there was
some commentary offered but we will do
that again, in the larger scope with this
particular book. I think I also called upon
some sections from A Treatise on White
Magic when I was doing the written
commentary on A Treatise on Cosmic Fire.
That did take along time.

32:34 Well here are the 15 rules. At one
point I memorized them. Of course, one has
to keep them going in order for them to stay
in the memory.
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nim 2117. P 13 ndm dude dé cap trong mdt
btic thu clia Chan su Tay Tang gui cho nha
tam ly hoc Roberto Assagioli, nguoi la mét
thanh vién clia cdc nhém dé t ciia Ngai. b6
12 ndm khi diém xuin phin thing hang véi
d6 thit 30 ctia dau hiéu Bio Binh. Moi thut
déu di chuyén ngudc chiéu, diém xuin phan
di chuyén ngugc lai. Vi vay, chiing ta bit dau
vdi d6 thi 30 va dan dan di chuyén qua cac
d6 nho hon cfia dau hiéu. Chting ta sé cé mit
& day va dugc sinh ra trong nhitng nim cta
Ky nguyén Bao Binh, trong dé cé rat nhiéu
hita hen cho nhan loai.

Hay doc mot cach suy tu mudi lam qui luat
cho huyén thuit chanh dao nay.

Chuing ta hiéu rang cé nguy hiém trong qua
trinh sadng tao nay, va nhu Chan su Tay Tang
sé néi vdi chiing ta, nhiéu nha huyén thuit
bat cadn di chét doc dudng bang cach khong
tudn theo cin than cic quy luit. Bay gid
nhiing quy luat tiép theo nay, bon quy luit
tiép theo 1a cho cdi di thai khi né tac ddng
1én ¢6i hong tran.

Bay gid, tat ci nhiing Qui luat nay dugc ldy
tlt cudn "Ludn vé Lita Vii Tru". Va khi ching
téi di qua cudn "Luin vé La Vi Tru", toi
dang c0 gang nhd lai, t6i di viét vé nhiing
van dé nay, da cé mdt sd binh luin duge dua
ra nhung ching t6i sé 1am lai diéu &4, trong
pham vi rdng hon véi cudn sach cu thé nay.
T6i nghi rang tdi cling da tham khao mét s6
phan tif cuén "Luin vé Chanh Thuat" khi t6i
dang viét binh ludn vé cuén "Luén vé Lita Vii
Tru". Piéu d6 thuc su di mat rat nhiéu thdi
gian.

32:34 Vang, day la 15 quy luat. C6 moét luc
t6i dd ghi nhd chuing. Tat nhién, ngudi ta
phai duy tri ching dé chiing khéng bi quén
lang.



Now we can get into the book itself. And I
suppose this something of the
introduction. Yes, it is and we will see how

is

careful the Tibetan is in laying out the
foundation for this significant book. You
know many of the things that are going to be
found here you will be familiar with and
other things perhaps not as much but we
will in fact begin.

These are introductory remarks. He begins
with man's three aspects which we probably
recognize as the spirit, the soul and the body
or personality. Personality is often
considered body not just the physical body
but it is comprised of a number of vehicles

and as a whole it is considered body.

[2] Introductory Remarks

[3] In the study of the ideas outlined in this
book and their careful consideration certain
basic concepts are borne in mind:

We can see that the Tibetan is working with
the mind of his students. He's working on
the plane of mind. He was not working
particularly in the astral nature. He is trying
to produce the mind held steady in the light.

[4] First, that the matter of prime importance
to each student is not the fact of a particular
teacher's personality

His various vehicles of his appearance

[5] but the measure of truth for which he
stands, and the student's power to
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By gi¢ chiing ta c6 thé di vao ndi dung
chinh cfia cudn sach. Va téi cho rang day la
mdt phan cta 15i gidi thiéu. Vang, dung vay
va ching ta sé thiy Chan su Tiy Tang cin
thian nhu thé nio trong viéc dit nén tang
cho cudn siach quan trong nay. Ban biét rang
nhiéu diéu sé dugc tim thay & diy ban sé
quen thudc va nhiing diéu khac cé 18 khong
quen thudc 13m nhung thuc sy ching ta sé
bit dau.

Day 1a nhitng nhin xét md dau. Ngai bit dau
véi ba khia canh ctia con ngudi ma ching ta
c6 thé nhan biét 1a tinh than, linh hén va
than thé hodc pham ngi. Pham ngi thudng
dudc coi 1a than thé (body) nhung khoéng chi
1a thé xdc ma con bao gom nhiéu vin cu
khac va téng thé dugc coi 13 mot than thé
(body).

[2] Nhitng Nhan Xét Dan Nhap

[3] Trong qua trinh nghién ctiu cac y tuéng
dudc néu ra trong quyén sach nay va su can
nhic cin thin cta ching, can ghi nhé
nhiing khai niém co ban sau:

Chuing ta cé thé thay ring Chan su Tay Tang
1am viéc véi thé tri clia cac dé tt. Ngai lam
viéc trén co6i tri, va Ngai khong lam viéc dic
biét trong ban chit cam duc. Ngai dang co
gang gifi thé tri 6n dinh trong 4nh sang.

[4] Thit nhat, diéu quan trong hang dau doi
v6i méi hoc vién khong phai 1a pham ngi
ctia mét vi thay cu thé

Cac hinh tudng khac nhau cho sy xuit hién
ctia Ngai...



discriminate between truth, partial truth,
and falsity.

So, we are enjoined to use the discriminative
mind in our efforts here and not to, as has
been done so often in the past with the more
devotional type of students, emphasized the
personality of the teacher to which the
devotion is directed.

And this is an important one. We can't just
keep piling up knowledge and not using it
because there's a heavy karma for that, and
as I've sometimes recounted the old adage
that even a donkey can carry a library on his
back.

[6] Second, that with increased esoteric
teaching comes increased

responsibility.

exoteric

[7] Let each student with clarity therefore
take stock of himself, remembering that
understanding comes through application of
the measure of truth grasped to the
immediate problem and environment.

So, if we apply we will understand and that
we simply hoard the knowledge we will not.
Understanding comes through
application to the measure of truth grasped
to the immediate problem environment
because there will always be a problem

confronting us.

Our planetary development is not such that
problems do not exist, severe problems exist
actually at this point of transition between
the Age of Pisces and Age of Aquarius and
even a larger transition between the twenty-
five thousand year approximately Age of
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[5] ma la muc 46 chan ly ma Ngai dai dién,
va kha ning phéan bién cta hoc vién giiia
chan 1y, chan 1y mot phan va su gia doi.

Vi vdy, ching ta dugc khuyén hiy st dung
tri tué phan bién trong nhiing né luc & day,
va ding, nhu d3 qué thudng xay ra trong
qua khtt véi loai hoc vién thién vé sting tin,
nhian manh vao pham ngi cfia vi huin su
ma sy sung tin dugc hudng tdi.

Piy 13 moét diém quan trong. Chung ta
khéng thé chi tich lity kién thiic ma khéng
st dung vi sé c6 mot nghiép qua ning né cho
diéu @6, va nhu t6i di ké lai nhiéu lan cau
chim ngén cii rdng ngay cd mot con lia
cling cé thé mang moét thu vién trén lung
ctia né.

[6] Thit hai, khi giao ly ndi mon tang lén,
trach nhiém ngoai mon ciing tang theo.

[7] Do @6, m&i hoc vién can phai xem xét k§
ludng ban thin minh, nhd ring su hiéu biét
dén tit viéc ap dung miic d6 chian ly da nim
bat dudc vao van dé va hoan canh trudc
mat,

Vi vay, néu chung ta 4p dung ching ta sé
hiéu va néu chung ta chi tich tri kién thic
ching ta sé khong hiéu. Sy hiéu biét dén ti
viéc 4p dung muc d6 chan 1y d3 nam bat vao
van dé va moéi trudng trude mat vi sé ludn cé
mét van dé d6i mit vdi ching ta.

Su phét trién cia hanh tinh chting ta khong
phai 13 khéng cé van dé, thuc su c¢é nhiing
vin dé nghiém trong tai thoi diém chuyén
tiép gitta Ky Nguyén Song Ngu va Ky Nguyén
B3o Binh, v thim chi 12 mét chuyén tiép 16n
hon gitta ky nguyén hai muci 1am nghin



Pisces and the approximately twenty-five
thousand year Age of Aquarius the larger
plutonic age

[8] and that the consciousness expands
through use of the truth imparted.

I guess we can ponder on that. It's not just
the stocking of the mind, but circumstances
will arise in which that which we have
assimilated will be called for and do we use
it? Do we apply the measure of truth which
we have grasped?

39:10 So it's not the personality of the
teacher, and must apply in a responsible
manner that which we assimilate.

[9] Third, that a dynamic adherence to the
chosen path

Wherever the word dynamic has been used
that [the aspect of] will is suggested

[10] and a steady perseverance that
overcomes and remains unmoved by aught
that may eventuate,...

In the realm of personality and an
environment

[11] is a prime requisite and leads to the
portal admitting to a kingdom, a dimension
and a state of being which is inwardly or
subjectively known.

And I think we can call this the fifth
kingdom of nature, the kingdom of the soul.
That is the kingdom to which really we are
making application in all these studies.
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nam Ky Nguyén Song Ngu va ky nguyén hai
mudi lam nghin nim Ky Nguyén Bdo Binh ky
nguyén Diém Vuong tinh 16n hon

[8] va rang tim thiic m& rong thong qua
viéc st dung chan 1y dudc truyén dat.

T6i nghi chiing ta cé thé suy ngdm vé diéu
dé. Khéng chi 1a viéc tich trit tri thic trong
tri tué, ma con 1a cdc hoan canh sé phat sinh,
trong dé nhiing gi ching ta da dong hoa sé
dudc kéu goi dén — va liéu chung ta cé st
dung n6 khong? Liéu chung ta cé ap dung
mttc d6 chin Iy ma minh d3 nam bat khéng?

Vi viy, khong phai 1a pham ngi clia vi huan
su, ma 1a viéc ching ta phai 4p dung mot
cach c6 trach nhiém nhiing gi d3 dudc dong
hoa.

[9] Thi ba, su kién tri ning dong d6i véi
con duong da chon

& bat ¢ noi no ma tit "ning déng" dudc st
dung, khia canh "y chi" dugc goiy

[10] va su kién dinh bén bi vudt qua moi su
kién co thé xay ra,

Trong thé gidi clia pham ngi va méi trudng

[11]1a diéu kién tién quyét hang diu va dan
dén canh cdng mé ra mét vuong qudc, mot
chiéu khong gian va mét trang thai ton tai
dudc biét dén tit bén trong hoic chi quan.

Va t6i nghi chiing ta cé thé goi day 13 vuong
qudc th' nim cla tu nhién, vudng qudc clia
linh hon. Pé 14 vuong qudc ma thuc su



[12] It is this state of realisation which
produces changes in form and environment
commensurate with its power.

We do not get off the path. We do not deviate
or if we do deviate we come back very
quickly. It says that is the capacity of the
disciples to return quickly to the path that
deviation has been experienced. And a
steady perseverance, this is the kind of
perseverance of the second Ray, interesting
enough. Not the crashing through of the
first ray but that steady application which
allows of no let up or leeway, as he tells us
and

a steady perseverance that overcomes and
remains unmoved by aught that may
eventuate

And much will eventually people discover
this. They begin with great enthusiasm and
the next thing they know they're up against
their environment. They're up against their
own personality and they have to make a
decision about whether they keep going
unmoved by any of that which has been
of their
application to the teaching. It's a prime

evoked because interest in
requisite and leads to the portal of initiation.

Really that's what we're talking about.

42:01 So the spiritual will must be applied
and all other aspects of Will under the
higher aspects. We must not deviate and we
must keep on keeping on as they say
somewhat humorously in the Arcane School
circles, probably dating back from the time
of Alice Bailey. Keep on keeping on.
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chiing ta dang xin gia nhap trong tit ca
nhiing nghién cfu nay.

[12] Chinh trang thai nhan thic nay tao ra
nhiing thay d6i trong hinh tuéng va moéi
truong tuong xung vdi sitc manh ctia né.

Chuing ta khéng r&i khéi con dudng. Ching
ta khong di chéch hudng hoic néu chiing ta
di chéch hudng, ching ta quay lai rdt nhanh.
N6 ndi rang dé 1a kha ning clia cac dé tit dé
quay lai nhanh chéng véi con dudng ma su
chéch hudng di trai qua va su kién tri viing
chic. Thu vi thay, d6 14 loai kién tri clia cung
hai, khéng phai 1a sy d6t pha ctia cung mot
ma la su ap dung kién dinh khong cho phép
bat ky su loi 1dng hay khoan nhugng nao,
nhu Ngai néi véi ching ta, va

mot su kién tri viing chiac vugt qua va
khong dao dong béi bat ky diéu gi c6 thé
xay ra

Va nhiéu diéu sé xay ra, moi ngudi phat hién
ra diéu nay. Ho bat dau vdi su nhiét tinh 16n
va diéu tiép theo ho biét 1a ho dang d6i mit
véi méi trudng cia ho. Ho dang ddi mit véi
chinh pham ngi ctia minh va ho phai quyét
dinh liéu ho cé tiép tuc di ma khéng dao
dong bdi bat ky diéu gi da dugc khai ggi bsi
su quan tdm cda ho trong viéc 4p dung gido
ly. D6 1a mot yéu cau quan trong va din dén
canh ctta diém dao. Thuc sy dé 1a nhiing gi
chting ta dang néi vé.

Vi vdy, v chi tinh than phai dudc 4p dung va
tat ca cac khia canh khac cfia Y chi dudi cac
khia canh cao hon. Chung ta khéng dugc di
chéch huéng va ching ta phai tiép tuc duy
tri nhu ho néi mot cach hai hudc trong cac
vong tron Trudng Huyén hoc, cé 18 tit thdi
Alice Bailey. Tiép tuc duy tri.



Unmoved by aught

Which may shockingly eventuated and the
enthusiastic neophyte is faced with all kinds
of difficulties, and this is one of the first
tests. So not the personality of the teacher.
Applied truth and dynamic adherence and
perseverance, and being unmoved by

whatever may eventuate.

I think He was writing this book in the late
1920s maybe early 30s. It takes a while to
write these books. They came out in lesson
sets for the use of the Arcane School
students at that time and then later were
gathered into a book. It wasn't until after
Alice Bailey died, she died in December of
1949 that this book was first published in
1951. So, the gathering together of the
various sections of the book made the
possibility of publication and we are in a
position right now where we can look at the
whole presentation and all that has been
published from the Tibetan's work in the
second installment.

Now the third is coming and we don't know
the method by which it will be presented or
who may be the amanuensis here and how
easy or how difficult it will be to recognize
the Tibetan's note. Because I suppose with
each amanuensis the note of the teacher
undergoes a kind of modification. I mean DK
considered HPB (Helena Petrovna Blavatsky)
his first amanuensis but it's a very different
note which comes out of those works and
then indeed it wasn't a word for word
transmission with Blavatsky as much as it
was with Alice Bailey. But let's just see the
promise is the third installment is coming.
And it will be of real significance in
preparation for the externalization of the
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Khong bi lay chuyén béi bat ky diéu gi

Nhitng gi cé thé xay ra mot cach dang kinh
ngac va ngudi tn binh nhiét huyét phai doi
mat véi du loai khé khin, va day 1la mot
trong nhiing th thich dau tién. Vi vy,
khoéng phdi cha trong vao cid nhéin cda vi
huan su ma 13 su 4p dung chan 1y, su kién tri
ning dong, khong dao déng bdi bat ky diéu
gi cé thé xay ra.

T6i nghi Ngai di viét cudn sach nay vio cudi
nhiing nim 1920 hoic dau nhiing nim 30.
Viéc viét nhitng cudn sach nay mat mot thdi
gian. Ching xuit hién dudi dang cac bai hoc
danh cho hoc vién Trudng NG6i mo6n Arcane
vao thoi diém dé va sau dé dugc tap hgp
thanh mét cuén sich. Khéng lau sau khi
Alice Bailey qua ddi vao thang 12 nam 1949
thi cudn sach nay dudc xuat ban lan dau tién
vao niam 1951. Vi vdy, viéc tip hgp cac phan
khéac nhau clia cuén sach di lam cho viéce
xudt ban trd nén kha thi va ching ta dang &
trong mot vi trf ma chung ta cé thé nhin vao
toan bo bai trinh bay va tit ca nhiing gi da
dugdc xuit ban tif cong trinh ctia Chan su Tay
Tang trong phan thit hai.

Bay gid viéc phd bién gido ly thit ba dang dén
va ching ta khong biét phuong phap ma né
sé dudc trinh bay, hoic ai sé 1a ngudi chép ra
nhiing gido Iy d6, va lam thé nao dé dé dang
—hoidc véi khé khin—dé nhan ra phong
cach cfia Chan su Tay Tang. Vi t6i cho rang
v6i mdi ngudi ghi chép, phong cach clia vi
huin su trai qua mot su bién ddi nao dé. Tai
muoén néi ring Chin su DK di xem HPB
(Helena Petrovna Blavatsky) la ngudi ghi
chép dau tién cfia Ngai, nhung phong cach
tl nhiing tic phdm d6 rat khac biét, va vdi
Blavatsky né khéng phai 13 sy truyén tai
tung tit mot nhu vdi Alice Bailey. Nhung
chiing ta hiy xem, 16i htia 1a phan thi ba
dang dén, va né sé ¢ y nghia thuc su trong



hierarchy and the eventual reappearance of
the Christ when certain of the masters and
their initiates and disciples have done what
is required. And it's pretty significant and
demanding what is required.

45:45 We have three suggestions here.

[13] These three suggestions will merit a close
consideration by all,

It's the truth that comes through, that
counts and not the personality of the
teacher. Doing something with the teaching.
It's sticking to it. These are requirements
and we have to review our relationship to
them within our meditative consciousness.
So

[14] and their significance must be somewhat
grasped before further real progress is
possible. It is not my function to make
individual and personal application of the
teaching given.

That's up to us, right?

[15] That must be done by each student for
himself.

Well some of us, by now, are fairly
experienced students of this teaching and
we know it isn't an easy teaching but it is
deep and as thorough as may be possible for

people of our nature.

[16] You have wisely guarded the teaching
from the taint of superimposed authority,
and there lies back of your books
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viéc chuin bi cho su ngoai hién ctia Thanh
doan va su xuat hién trd lai cia Dtic Christ
khi mot s6 Chin su va cac dé t di lam
nhitng gi can thiét. Vi diéu dé kha quan
trong va doi héi rat nhiéu.

Chung ta cé ba ggiy & day.

[13] Ba gdi y nay sé dang dé moi ngudi can
nhac ky ludng,

Chinh chan ly mdi 1a diéu quan trong, khong
phai 13 c4 nhin cta vi huin su. Thuc hién
diéu gi d6 vdi bai gidng. Pé 1a kién tri véi né.
Pay 1a nhiing yéu cau va ching ta phai xem
xét lai mo6i quan hé cfia chiing ta vdi chiing
trong y thuc thién dinh ctia minh. Vi vy

[14] va y nghia ctia ching phii dudc nam
bat phan nao trudc khi c6 thé tién bo thuc
su. Chiic ning ciia t6i khong phai 1a yéu cau
canhan ap dung su giang day da duara.

Piéu d6 thudc vé ching ta, ding khong?

[15] Piéu d6 méi hoc vién phai tu lam.

Vang, dén nay, mot s6 ching ta 1a nhiing hoc
sinh kha c6 kinh nghiém vé bai gidng nay va
chiing ta biét ring dé khéng phai 12 bai gidng
dé dang nhung né sau sic va toan dién nhat
c6 thé ddi véi nhitng ngudi cé ban chit nhu
chung ta.

[16] Ban dd khén ngoan bao vé su gidng day
khéi vét nho ctia quyén uy ap dit, va trong
sach ctia ban



I guess in a way he's speaking to Alice Bailey
and maybe some of his group members. I
think in 1931 or so the group members
began to be chosen. Maybe the book started
to be written beforehand.

AABright?

[17] no esoteric principle of hierarchical
authority or support, such as has produced
the narrow limits of certain ecclesiastical
bodies and groups, differing as widely as the
Catholic Church, Christian Science,

With Mary Baker Eddy, right?

those who believe in the verbal

[18]

inspiration of the Scriptures,

And DK is looking like he is not one who
does because he often tells us that the
scriptures are incomplete or misrepresent

what actually happened
[19] and numerous (so-called) esoteric

organisations.

48:39 The idea here is that because the
teacher said it, it must be true, and we the
students must acquiesce to the authority
behind the teaching.

[20] The curse of many groups has been the
whispered word

I've heard that, people conveying messages
to you about what you must do because the
Hierarchy suggests it
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T6i doan theo mot cach nao d6 Ngai dang noi
vdi Alice Bailey va c6 thé mét s6 thanh vién
trong nhém ctia Ngai. Ti nghi rang khodng
nim 1931, cic thanh vién trong nhém bit
dau dudc chon. C6 thé cudn sich di duge bat
dau viét trudc dé.

AAB dung khong?

[17] khong c6 nguyén tic néi moén nao chia
quyén uy hoic su hd trg Thanh doan, nhu
d4 tao ra gidi han hep hoi cia cac t6 chiic va
nhom giao hoi khac nhau, nhu Giao hdi
Cong giao, Khoa hoc Ca ddc,

Vi Mary Baker Eddy, ding khong?

[18] nhiing ngudi tin vao su cam hing tu
16i néi ctia Kinh thanh,

Va Chéin su DK dang t6 ra khong phai la
ngudi tin vao diéu dé vi Ngai thudng néi véi
chiing ta rang kinh thanh khéng hoan chinh
hoic hiéu sai nhitng gi thuc su d xay ra.

[19] va nhiéu t6 chiic dudc goi 1a néi mén
khac.

48:39 Y tudng 3 day 1a vi huan su di néi, né
phai 1a sy thit, va ching ta 13 hoc sinh phai
tuan theo quyén luc dang sau bai giang dé.

[20] Loi nguyén ctia nhiéu nhom 1a 16i thi
tham riang "Nhiing Pang Biét mudn
tang....", "Chan su néi....", "Cac Pang Cao Ca
ralénh..."

T6i d3 nghe diéu d6, moi ngudi truyén dat
nhitng thoéng diép cho ban vé nhiing gi ban
phailam vi Thanh doan ggi y diéu dé



that "Those who know wish ." "The Master
says ." "The Great Ones command "

And of course you must fall into line which
gives the conveyor of the message a certain
ego satisfaction because he or she is the
intermediary, conveying that which you
must obey. So, it's like obeying the one who
conveys

[21] and the group of silly sheep feebly and
blindly tumble over themselves to obey.

Here the comparison to members of the
animal kingdom. This what Master Morya
always does. He says compare people to
animals and they will soon place emphasis
upon their human pedigree. So, all of these
messages conveyed are a curse. And this will
to obey the authority, well we're still in a
sixth ray age; it's passing out, but there is the
tendency with that ray particularly to obey
in that manner.

[22] They think thereby,
misplaced devotion, to
authoritative personages, and to get into
heaven by some short cut.

through their
contact certain

Whatever heaven is, whether it's a higher
plane or some post-mortem state.

[23] You

I suppose this must be to Alice Bailey
because the books are hers really

[24] have wisely guarded your books from the
reaction accorded to those who claim to be
masters, adepts and initiates.
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rang "Nhiing ngudi biét mong muon."
"Chan sunoéi." "Cac Pang Lénlaoralénh"

Va tit nhién ban phai tuan theo, diéu nay
mang lai su théa man cho céi téi cia ngudsi
truyén dat thong diép vi anh ta hodc ¢ ta la
ngudi trung gian, truyén dat diéu ma ban
phéi tuin theo. Vi vy, d6 1a viéc tuln theo
ngudi truyén dat.

[21] va nhém citu non ngu ngdc va mu
quang trudt ngi 1én nhau dé tuin theo.

D4y 1a su so sanh vdi cdc thanh vién clia gidi
dong vat. Pay 1a diéu ma Chan su Morya
luén lam. Ngai néi so sanh ngudi vdi dong
vat va ho sé sém dit trong tdm vao pha hé
con ngudi clia minh. Vi vy, tit ca nhiing
thoéng diép nay déu 1a mot 18i nguyén. Va y
chi tuin theo quyén Iuc, chiing ta vin dang &
trong mdt ky nguyén cung sau; né dang dan
qua di, nhung c6 xu hudng vdéi cung dé la
tuan theo theo cach dé.

[22] Ho nghi ring bang long tan tuy sai lam
ctia minh, ho sé tiép xuc dudc véi nhiing
nhan vit c6 thim quyén nhit dinh va vao
thién dudng biang mét 16i tit nao do.

Thién dudng la gi, du dé 1a mot cdi cao hon
hay mot trang théi sau khi chét.

[23] Ban

T6i cho rang diéu nay phai 1a danh cho Alice
Bailey vi thuc su sach 1a ctia ba dy

[24] d4 khén ngoan bdo vé sach cuia ban
khéi phan ting dugc danh cho nhiing ngudi
tu xung la chan su, diém dao do va dé ti.



There are so many, it's just ludicrous when
you see what their real accomplishments are
compared to their claim.

[25] My anonymity and status must be
preserved.

Alice Bailey knows what that is

[26] and my rank be regarded as only that of a
senior student and of an aspirant to that
expansion of consciousness which is for me
the next step forward.

Maybe it would have been entirely guarded,
but somewhere in the stress of the teaching
many, many years later, Alice Bailey
apparently left at the bottom of a document,
the words Djwhal Kuhl. Maybe it was the
Tibetan’s intention to remain anonymous
throughout the entire teaching. And for
those who could intuit his identity, well
then they did. But it was revealed many
years later. And who's to say if the revelation
has necessarily a bad effect? Did it promote
this curse that the Tibetan says this or rather

Djwhal Kuhl says this.

[27] What I say of truth alone is of moment;
the inspiration and help I can accord to any
pilgrim on the path is alone vital; that which I
have learned through experience

Note, through experience,

[28] is at the disposal of the earnest aspirant;
and the wideness of the vision which I can
impart (owing to my having climbed higher up
the mountain than some)
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Cé qua nhiéu, that nuc cudi khi ban thay
nhiing gi ho thuc su dat dugc so véi nhiing
tuyén bo ctia ho.

[25] Tinh an danh va dia vi cta t6i phai
dugc duy tri,

Vang, Ba Alice Bailey biét d6 14 ai.

[26] va cap bic cta tbi chi dudc xem 1a cta
mét hoc vién cao ciap va mot ngudi khao
khat cho su mé rong tam thic, diéu ma do6i
Vdi t6i 12 budc tién tiép theo.

Cé thé nd sé dudc bao vé hoan toan, nhung
dau d6 trong su cing thing cfia bii gidng
nhiéu nim sau, Alice Bailey dudng nhu di dé
lai & cudi mot tai liéu, nhitng tit Djwhal Khul.
Cé1é1ay dinh clia Chan su Tay Tang 1a gitt bi
mat danh tinh su6t ca bai gidng. Va ddi véi
nhitng ngudi cé thé truc gidc danh tinh cfia
Ngai, thi ho biét. Nhung né di dudc tiét 16
nhiéu nim sau dé. Vi ai c6 thé néi néu su tiét
16 d6 cé nhat thiét mang lai tic ddng xau
khdéng? N6 c¢6 thiic ddy 16i nguyén nay nhu
Chan su Tay Tang ndéi hay khong, ding hon
1a Chan su Djwhal Khul.

[27] Piéu t6i noéi vé chin 1y méi la quan
trong; ngudn cam hing va su gitp dé t6i co
thé danh cho bat ky ngudi hanh huong nao
trén con dudng l1a diéu quan trong nhit;
nhiing gi t6i da hoc dudc qua kinh nghiém

Luuy, qua kinh nghiém,

[28] 1a dé cho ngudi chi nguyén nghiém tuc
stt dung; va tam nhin réng ma t6i c6 thé
truyén dat (do t6i di leo 1én ngon nii cao
hon so véi mét s6 ngudi)



See the humility of how he writes

[29] is my main contribution. Upon these
points the students are at liberty to ponder,
omitting idle speculation as to the exact
details of unimportant personalities,

Including his own, I suppose,

[30] and environing conditions.

Our theme is to be that of the Magic of the
Soul, and the key thought, underlying all that
may appear in this book, is to be found in the
words of the Bhagavad Gita which runs as
follows:

So, this is how we are to address his
teaching. What He says of truth, if it is true
and the inspiration he can give and what
he's learned through experience can be
perhaps conveyed and made confirmed in
the consciousness of the student who
receives that which is conveyed.

We're dealing with a being who is and the
consciousness of that being as it may be
manifested through the forms of various
emanated beings. And I'm so glad in a way to
be reading this. I began that long ago, the
way some of you have and hope that the
knowledge and the understanding of what's
in this book has deepened over the years.

[31] "Though I am Unborn,
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Hiy nhin sut khiém tén trong cach Ngai viét.

[29] 1a dong gop chinh cha tdi. Vé nhiing
diém nay, hoc vién cé thé tu do suy ngim,
loai bé nhiing suy doan vé ich vé chi tiét
chinh xac cia nhiing pham nga

Bao gom ca cd nhain ctia Ngai, t6éi cho rang,

[30] va diéu kién xung quanh khéng quan
trong.

Cha dé cta chung ta sé 1a Huyén thuat cta
Linh hon, va y tuéng chi dao, nam dudi tat
ca nhiing gi c6 thé xuat hién trong quyén
sach nay, dudc tim thay trong 16i cta
Bhagavad Gita nhu sau:

Cha dé cta ching ta sé 1a Huyén thuat cia
Linh hon, va y tuéng chi dao, nam dudi tat
ca nhiing gi c6 thé xuat hién trong quyén
sach nay, dudc tim thay trong 10i cda
Bhagavad Gita nhu sau:

Vay, day 13 cach ching ta nén tiép can viéce
hoc cfia Ngai. Nhiing gi Ngai ndi vé chan ly,
néu né la dtng va ngudn cdm hiing Ngai cé
thé dem lai va nhiing gi Ngai di hoc dudgc
qua kinh nghiém cé thé dudgc truyén dat va
x4c nhin trong tdm thic ctia hoc vién nhin
dudc nhiing gi dudc truyén dat.

Chung ta dang doi dién véi mot thuc thé va
tam thtic ctia thuc thé dé khi né cé thé duge
biéu hién qua cac hinh thtc ctia cac thuc thé
phat sinh khac nhau. Va t6i rat vui khi dugc
doc diéu nay. T6i di bat dau tit rat 1au, cach
ma mot s6 ban di 1am va hy vong rang kién
thiic va su hiéu biét vé nhiing gi trong cuén
sach nay di sdu sic hon qua cic nam.

[31] Mac du Ta khong dudc sinh ra,



Pure being is unborn

[32] the Soul that passes not away,

Being and consciousness,

[33] though I am the Lord of Beings,

Of the various emanations that come forth,
the self-reflections

[34] yet as Lord over My nature I become
manifest,

Being and consciousness of the high worlds,
becomes manifest

[35] through the magical power of the Soul.”

Through the ability of the soul to make its
presence felt, a radiatory presence through
the lower forms which of course become by
it itself or created—I actually prefer the
word “become” to “created” because all that
we see here is not so much a creation as a
becoming of the Greater Being into forms of
lesser beings.

57:30 So many, many beings that we see in
the many, many objects and movements and
integrated energy patterns, they are all the
results of the Becomingness of this Greater
Being.

[36] The statistical and the academic is a
necessary basis and a preliminary step for
most scientific study, but in this book we will
centre our attention on the life aspect, and
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Ban thé thuan khiét khéng sinh ra

[32]1a Linh hon khéng bién mat,

Ban thé va tAm thic,

[33] mic du Ta la Chua té ctia cac sinh linh,

Cla cic phat sinh khic nhau xuat hién, cac
phan chiéu ctia ban than

[34] nhung nhu 1a Chua té ctia ban chat cia
Ta, Ta trd nén biéu hién

Ban thé va tam thic cfia cac thé gidi cao hon,
tré nén hién hitu

[35] théng qua stic manh huyén thuit ctia
Linh hon.” GitaIV.6.

Théng qua kha ning clia linh hén dé lam
cho su hién dién ctia minh dudgc cam nhén,
moét su hién dién téa ra qua cac hinh thiic
thap hon ma tat nhién dudge trd thanh béi
chinh né hoic dudc tao ra—thuc té t6i thich
ti "trd thanh" hon 13 "tao ra" bdi vi tat ca
nhiing gi chiing ta thiy & day khong phai 1a
mot su tao ra ma 13 su trd thanh cta Thuc
Thé Vi Pai vao cac hinh thiic ctia nhiing thuc
thé nhé hon.

Vi viy, nhiéu, rat nhiéu thuc thé ma ching
ta thiy trong nhiéu d6i tugng va chuyén
dong va cdc miu ning ludng tich hop, tat ca
déu 1a két qua clia su Trd Thanh cfia Thuc
Thé Vi Pai ndy.

[36] Thong ké va hoc thuat 1a co sé can
thiét va 1a budc dau tién cho hau hét cac
nghién citu khoa hoc, nhung trong quyén
sach nay, chung ta sé tip trung vao khia
canh su song va ung dung thuc tién cda



the practical application of truth to the daily
life of the aspirant.

We are not yet in the position of being able
to prove what the Tibetan can prove,
scientifically.

[37] Let us study how we can become practical
magicians, and in what way we can best live
the life of a spiritual man, and of an aspirant
to accepted discipleship in our own peculiar
times, state and environment.

Somewhere between the first and second
initiation and probably under the influence
of Mercury and Saturn, the possibility of
accepted discipleship emerges and then one
is directly linked to the Master. The
standards for accepted discipleship may
change as we go along.

[38] To do this we will take the Fifteen Rules
for Magic to be found in my earlier book,
entitled A Treatise on Cosmic Fire.

He laid out so many seats in that great book
for this book on Magic, for the Esoteric
Psychology book, for the astrology book, he
laid it all out and for much on initiation.

[39] I will comment on them,

These rules,

[40] dealing not with their cosmic significance
or with solar and other correspondences and
analogies

chan 1y vao cudc song hang ngay ctia nguoi
chi nguyén.

Chung ta chua & vi tri c¢6 thé chiing minh
nhitng gi Chan su cé thé chiing minh, mot
cach khoa hoc.

[37] Hiy cung nghién ctiu cach chung ta co
thé trd thanh nhiing nha huyén thuat thuc
tién, va cach tot nhat dé song cudc song
cia mét ngudi tinh than va mét nguoi
khao khat huéng dén viéc tré thanh dé ti
dudc chip nhin trong thoi dai, trang thai
va méi truong dic thu cua chung ta.

Piu d6 gifta 1an diém dao thi nhat va thi
hai va c6 1é duéi &nh hudng ctia sao Thiy va
sao Thd, kha ning clia dé ti chinh thic xuit
hién va sau d6 ngudi dé dudc lién két truc
tiép vdi Chan su. Cac tiéu chudn cho dé ti
chinh thtc cé thé thay d6i theo thoi gian.

[38] P& 1am diéu nay, ching ta sé 1ay Muoi
lim Quy Luit vé Huyén thuit dudc tim
thay trong quyén sach trudc diy cta téi, co
tua dé Ludn vé Lita Vii Tru.

Ngai di dit ra rat nhiéu co s3 trong cuén
sach vi dai @6 cho cudn sach vé Huyén thuit
nay, cho cudn sach Tam Iy hoc N&i mén, cho
cudn sach chiém tinh hoc, Ngai di sap dit
tat ca va cho rat nhiéu vé diém dao.

[39] T6i sé binh luin vé chung,
Nhiing quy luat nay,

[40] khéng xem xét y nghia vii tru cta
chung hoic cic tudng lng va tuong dong
vé mit thai duong va cac khia canh khac,



Which obviously then exist,

[41] but applying them to the work of the
aspirant, and giving practical suggestions for
the better development of soul contact and
soul manifestation.

It's going to be a practical book as we would
expect under the seventh ray.

[42] I shall take for granted certain
knowledges and assume the students can
follow and comprehend certain technical
terms that I may be led to use. I am not
dealing with babes but with matured men and
women who have chosen a certain way and
who are pledged

Pledge disciples, may we all be so,

[43] to "walk in the light."

What I'll do now friends is call this the end
of A Treatise on White Magic video
commentary, number one. Today is 12
January 2018. This would be about an hour
in length and at least we've gotten started.
Maybe things sometimes are a little bit
shaky when one gets started, but as I say this
is a conversation about the book and about
place in the imparted
knowledge and wisdom and we'll just do our
best. It's a foundational book and something

its Tibetan's

that all of us have to study.

So, be seeing you soon. And we will move on
together. Bye for now.
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RO rangla cé ton tai,

[41] ma ap dung chung vao cong viéc cua
ngudi chi nguyén, va dua ra cac ggi y thuc
tién dé phat trién tot hon su lién hé véi
linh hon va sy hién dién cta linh hon.

N6 sé 1a mdt cudn sach thuc tién nhu chiing
ta mong doi duédi cung bay.

[42] T6i sé gia dinh rang hoc vién di co
nhiing kién thic nhit dinh va c6 thé theo
déi va hiéu cac thuat ngit ky thuat ma t6i
c6 thé st dung. To6i khong lam viée véi
nhiing ngudi mdi bat dau ma la nhiing
ngudi da truéng thanh, nhiing ngudi nam
va nii di chon mét con dudng nhat dinh va
cam két “di trong anh sang.”

Nhitng dé t d3 cam két, ching ta déu c6 thé
nhu vay,

[43] di trong anh sang.

Bay gid, cac ban than mén, t6i sé goi day la
két thtic ctia video binh luin vé Luin vé
Huyén thuit, s6 mo6t. Hom nay 13 ngay 12
thang 1 nam 2018. Day sé 1a khoang moét gis
va it nhat chiing ta di bat dau. C6 18 d6i khi
moi thit ¢é hdi ling ting khi bat dau, nhung
nhu t6i ¢4 néi, ddy 1a mét cude trd chuyén vé
cudn sach va vé vi tri clia né trong kién thtc
va su minh triét ma Chan su truyén dat va
chiing ta sé cd ging hét stc. Pay 1a mot cuén
sach nén tang va diéu ma tit ca chung ta
phéi nghién ctiu.

Vay, hen giap lai s6m thdéi. Va chung ta sé
cting nhau tién 1én. Tam biét.
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Muc dich va déi tuong ctia Luin vé Chanh Thuit

Thay MDR cho biét Chan su DK dang khai trién 15 quy luit huyén thuat tit Luin vé La Vil Tru
theo hudng thuc tién hon cho ngudi chi nguyén va dé ti, nham phat trién tiép xdc véi linh hén va
biéu 16 linh hén. Thay nhian manh diy khéng phai gido huan cho “tré tho” trén dudng dao ma cho
nhitng ngudi nam va nit trudng thanh di cam két budc di trong doi song phung sy, tic nhiing
ngudi di cé 16i hita véi nhan loai, vdi Thanh doan va véi Minh Triét Ngan Pdi. Thay MDR luu y
ngudi hoc nén ty xem minh it nhat 1a dé t da cam két, tiép cin tac pham vdi tinh than nghiém ttc
va hitu dung.

BOon muc tiéu can ban ctia tac pham

Chian su DK néu bén muc tiéu: day cac dinh luit cia TAm Ly Hoc No&i Mon tinh than, 1am rd ban
chit linh hon con ngudi cling cac lién hé trong hé mit trdi va vii try, trinh bay tudng quan gitta
chan ngi vdi cac vd boc clia nd, va gidi thich van dé cac ning luc siéu thudng cing quy luit phat
trién an toan ctia ching. Thay MDR nhin xét day 1a mot ciu tric rat cé t6 chiic, cho thiy Chan su
DK ludn viét vdi ké hoach rd rang. Thay ciing nhan manh ring Luan vé Chanh Thuat tuy xuit hién
trudc bé Tam Ly Hoc N&i Mén nhung di 1a mot sach vé tdm 1y tinh than theo ding nghia.

Linh hon, chan ngi va cac thé bao boc

Khi ban dén “self” trong ciu “quan hé giita ban ngi va cac vd boc”, Thay MDR giai thich dé 13 hitu
thé tinh than, 1a Pang Quan Sit trong mot hinh thai ndo d6. Thiy md réng y tudng nay 1én dén
Chan Than nhu mdt phat xa cfia Pai Ngi duy nhat, ttc mot diém biéu hién cia Pang Duy Nhat
nhung tu gidi han pham vi tdm thiic ctia minh bang su giang ha tién hod vao cac ning lugng bao
chtta. Theo Thay, viéc 1am rd ciu tao con ngudi khong chi danh cho nha bi truyén hoc chuyén sau
ma con gitp stta lai tu tudng phd thdng vé con ngudi.

Van dé ciia cac nang luc siéu thuong

Thay MDR giai thich tai sao Chan su DK goi day 13 mét “van dé”: con ngudi thudng khong biét
dung cic ning luc ay thé nao, khéng biét kiém chiing d6 chinh x4c ra sao, va rat dé 4p dung sai.
Thay nhic ciu chuyén Piic Phit cho cic vi A-la-han biéu dién phép la chi d€ dung ning luyc, rdi
chinh ho gy ra rdi loan va phai di khic phuc hiu qua cho nhitng ngudi bi &nh hudng. Tt @6 Thay
luu y viée di tim niang luc vi chinh ning luc, nhat 1a qua sém, sé 1am con ngudi di lac dudng.

Thoi ky chuyén tiép 16n va su xich lai ctia cac c6i vi té

Thay MDR cho rang tac pham dudc dit trong béi cdnh mot giai doan chuyén tiép 14n, cé thé 1a tit
cung sau sang cung bay, tit Song Ngu sang Bio Binh, va thim chi gin véi chu ky khodng 25.000
nim va 250.000 nim. Thay néu suy doan doc ddo rang chu ky 250.000 nim cé thé két thic vao
thoi Puic Christ xuat hién cling Duc Jesus, “nhu mot vong quanh Pleiades”. Theo Thay, cac thé gidi
bén trong dang dén gan hon, tao dong thdi co hoi va nguy co lam dung, nén cac hién tugng vién
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cam, théng linh va khac thudng ngay cang thu hiit cd ngudi hoai nghi, nha khoa hoc 1an gidi téon
giao.
Binh thuong héa diéu huyén bi dudi anh sang dinh luat

Chan su DK néi sich ndy sé dit cac hién tugng huyén bi vao so d6 ddi song nhu ta ngay nay nhan
biét va chi ra ring diéu dudc goi 1a bi an thuc ra cin ban 1a tu nhién va chan thuc. Thay MDR dién
giai day 1a nd luc “lay di cai man bi hiém” khéi diéu cé vé huyén bi, cho thiy moi su déu nam dudi
dinh luit. Thay lién hé dén nhiéu dinh luit Chan su DK di truyén day nhu Pinh luat Phung su,
binh luat Xung Péng Ti Tinh, Pinh luit Pay Lii, Dinh luit ctia Bén Thip, cing cac dinh luat 16n
nhu Pinh luat Téng Hop, hap dan-ddy 1ui, Pinh luit Tiét Kiém va nghiép qui; dong thdi nhac thai
3 Trudng Arcane tiing c6 loat bai “Occult Law” nghién cttu cdc dinh luét nay.

Ba hang ngudi sé dap ung vdi sach

Ba hang ngudi gobm nha nghién cttu ¢di m3, ngudi chi nguyén va dé t{1, cing cac diém dao d6. Thay
MDR md ta nhém dau nhu kiéu nha nghién cttu cung nim, kha tri ludn nhung sin sang ldy gido ly
1am gia thuyét cdng tac; nhém thit hai 1a nhitng ngudi tim hiéu dé hiéu rd ban than hon va gitp 45
dong loai, khong chip nhin mi quang ma phai thi nghiém, kiém ching; nhém thi ba 1a cac diém
dao dd c6 thé nhan ra y nghia ma hai nhém kia chua thdy. Thay luu ¥ ngudi chi nguyén chin
chinh, theo Chan su DK, thuc ra di qua lan diém dao thi nhit, nén phai vugt khdi niém tin mu
quang dé tién dén diéu hop Iy, truyén cam hing va cé thé kiém ching.

Ba linh vuc ma cac dinh luat biéu 16

Chan su DK néi cac dinh luit ctia ban chit cé hiéu qua trong ba linh vuc: hong tran, di théi va tri
tué. Thay MDR giai thich c6i hong tran ddm dic 14 thé gidi clia cac két qua; cdi di théi la ning lugng
ding sau cac két qua d6; con binh dién tri tué lién quan dén cic xung lyc giy ra hai cap kia. Thay
luu y Chan su DK khong nhic riéng céi cadm duc § day, diéu nay kha thi vi, dli chic chin trong cdi
ay van c6 nhiing dinh luit riéng vi d6 12 noi hoat ddng ctia nhiéu su séng thién than.

Khac biét giita Luin vé Lita Vii Tru va Luan vé Chanh Thuit

Theo Thay MDR, Luin vé Lita Vii Tru chii yéu ban dén hé mit tr&i va chi dung dén con ngudi trén
co sd dinh luit tuong déng, tiic quan hé giiia phan va toan thé, giita don vi va tdng thé. Du vay,
Thay ndi vin cé thé hoc dudc rat nhiéu vé chinh minh tit tic pham ay. Ngudc lai, Luin vé Chanh
Thuit di thdng hon vao sy phat trién va khai md ctia con ngudi, gidi thich cic nguyén nhin ding
sau cac két qua hién tai va chi ra nhitng kha ning tuong lai, nén c¢é muc d6 thuc hanh va kha ning
ap dung rd rét hon trong vi md clia con ngudi.

Thai d6 dung ctia mén sinh trudc Minh Triét Ngan Doi

Thay MDR nhin manh mét diém Chan su DK xem la rit quan trong: khdng mdt nha nghién ctiu
chan chinh nao ctia Minh Triét Ngan Doi bi yéu cau phai chiap nhan mi quang bat ky chan 1y nao.
Piéu dugc yéu cau 1a ci md, caAn nhic nghiém tdc cac Iy thuyét, 1y tudng, dinh luat va chan Iy da
din dit nhiéu ngudi di tit béng t6i tdi dnh sang cla tri thiic va kinh nghiém. Thay nhin xét vé
phuong dién tinh than, chiing ta van con & trong béng t6i & mitc d6 1én, va chinh syt khiém ton nay
1a diéu lanh manh khi d6i dién tri thiic cila mét bac nhu Chén su DK.

Pinh dé thd nhat: mét Su Song duy nhat

Pinh dé thi nhit khiang dinh trong vii tru biéu 16 c6 mét Niang Lugng hay Su Séng 13 nguyén nhin
ctia moi hinh tudng va toan bd huyén giai hitu cAm. Thay MDR goi d6 1a Thugng dé Vii Tru hay
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“God of the universe”, déng thdi dong y vdi 1ap trudng nhat nguyén: “Thuong dé 1a Mot”, mot su
song thAm nhuan moi hinh tuéng. Thay nhan xét néu thuc su ngd ra ménh dé tudng nhu sdo ngit
nay, dé sé 1a moét nhan thitc chin déng, vi moi hinh tudng chi 1 cic biéu hién trong thoi gian va
khong gian clia nang lugng trung tam vii tru.

Nhi nguyén, bo ba va cach Thay MDR dién gii vat chat

T mdt su séng duy nhat phat sinh nhi nguyén nhu tinh than-vat chat, su sdng-hinh tudéng, cha-
me, duong-am, béng tdi-anh sang. Thay MDR di xa hon vin ban khi cho ring nhi nguyén nay sinh
qua hanh vi tu quan sat ctia Pai Ngi, tham chi vat chat 13 két qua clia tut quan sat; theo Thay, “self-
observation is matter”, vt chat 13 tu ngd dugc quan sat nhu d6i tugng. Thay luu y gitta hai cuc
ludn cé mdt yéu t6 thit ba 1a tdm thiic, thanh ra phia sau moi nhi nguyén luén cé bo ba, va goi vil
tru nay 1a mot vii tru mang tinh tdm 1y, trong d6 moi yéu t6 1a cdc miic d6 khic nhau cfia tut quan
sat.

Théi gian, khéng gian va 40 cam cta phan ly

Thay MDR giai thich thdi gian va khéng gian 13 trang thai ctia tdm thic, gan véi “categories of
consciousness” theo Kant, va chi c¢6 y nghia khi tdm thic bi giéi han. Khi v tru rat lai thi nhi
nguyén bién mat; ti trudc thdi diém d6, ngudi tu tap cé thé dan ddng hda chi thé véi d6i tugng va
nhin ra déi tugng thuc ra cling 14 chfi thé, qua d6 vugt 4o cAm phin ly. Thay lién hé diéu nay véi
chiém ngudng, cao hon tham thién, nhu mét su md rdng ban sic vao cai duge dong hod vdi, va con
gan né vdi Thién Binh nhu dau hiéu ctia cudc “hdn phdi” gitta chii thé va doi tugng.

Pai Ta thuyét cta tinh tach biét

Khi tdng két dinh dé thi nhit, Thay MDR nhin manh rang du cé vé cé vd sd su sdng riéng ré, tat ca
vain 1a mét Sy S6ng. Theo Thay, cAm giac tach biét 13 “Pai Ta thuyét”, mot sai 1am 1én trong tim
thtic; né cé ich & miic thuc dung nhung khong phai thuc tai nén tang. Thay nhiéu lan luu ¥ ngudi
hoc phai vugt qua bé ngoai clia tinh riéng ré dé nhin cai di biét nhu cai déng nhat, va xem day la
mét cdng phu tham thién 14n.

Pinh dé thi hai: tit mo6t Su Song phat sinh tim thiic

Pinh dé thit hai néi ring mot Su Song, khi biéu 16 qua vit chit, tao ra yéu td thi ba 1a tim thiic.
Thay MDR néu ciu hdi triét hoc cfia riéng minh: liéu vat chat c¢é thé xuat hién néu khéng cé tam
thttc hay khéng, va 6ng nghiéng vé gia thuyét rang chinh tdm thtc, hay ding hon tu quan sat, tao
ra vat chat. Thay néi 16 day 1a suy doan clia riéng minh, sin sang tit bd néu mai sau khéng con
thay hop ly, nhung 6ng dé nghi ngudi hoc cAn nhic né song song véi phat biéu ctia Chan su DK.
Linh hon nhu tam thic ciia muén vat

Trong dinh dé thit hai, Chan su DK khing dinh tdm thtic 12 linh hdn cfia van vit, thim nhuin moi
chat liéu va ndm dudi moi hinh tudng, tit nguyén ti dén con ngudi, hanh tinh hay hé mit trdi.
Thay MDR goi dic tinh nay bang mot tit riéng do 6ng dé xuit 1a “infusception”, ¥ néi su phti nhap
khip ndi ctia kha ning tri gidc. Thiy xem day 1a nén tang ctia viéc hiéu tdm thiic nhu yéu t6 bao
trium toan thé, chit khong chila mét trang théi cia con ngudi.

Thuyét Tu Quyét va su 6n dinh rung ddng qua hinh tuéng

Chan su DK goi dinh dé thit hai 1a Thuyét Tu Quyét: moi su séng thanh phan clia mot Su Séng déu
cidm ré vao vat chit, nhan 14y hinh tuéng d€ nhan ra trang thai tdm thic riéng va lam 6n dinh
rung dong cia minh. Thay MDR dién giai rang tAm thiic bAm vao mot hinh tuéng cho tdi khi trang
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théi cfia né dudc dn dinh va dudc nhin biét, dic biét & nhiing hitu thé c¢é ngi thiic. Thay con nhin
xét rang vdi nhitng su sdng chua ty y thiic, viée chuyén tiép sang hinh thtic cao hon xay ra nhd
mdt Sut S6ng 16n hon bao gdm va chuyén ché chiing.

Tit dong nhat dén di biét roi trd vé mot

Thay MDR dic biét nhan manh ciu “cai dong nhit trd thanh cai di biét ma van 13 mét hgp nhat”,
xem day 13 mot ménh dé tuyét vdi can tham thién sau. Thay cho rang chiing ta song hiang ngay
trong thé gidi di biét, va cau héi 16n 1a cé thé thay cai di biét 4y chinh 14 cai déng nhit hay khong.
Thay luu y khi thoi gian va khéng gian khong con, chi con lai su hgp nhat, chi con tinh than,
nhung sau mdi chu ky biéu 16 lai cé sut gia ting rung ddng va cudng d6 4nh sdng, tiic mot kiéu tién
hod qua chu ky va tai sinh.

Tai sinh, ting rung dong va cac 16p man che

Thay MDR doc trong doan vin nay ca ham y vé tai sinh: sau mdi 1an nhép thé cé mét su nang cao
ly tudng vé rung ddng va dong thdi 1a su md rong tri gidc, khién cai v hinh dan trd nén hitu hinh.
Thay mo ta ching ta hién dang & trong nhiéu 18p che phfi “nhu ¢ hanh nhiéu 18p”, song trong
tinh trang bi che md rat sdu. Thay nhan xét con dudng trd vé 1a tién trinh xuyén qua cac 16p man
4y &€ phuc hdi tri gidc vé su hdp nhat von cé.

Chu ky tién hoa ctia cac gidi va su quén minh do tu che phd

Khi binh vé ciu “cac su sdng nhd lip lai tién trinh hién hiiu trong nhip rung ctia Su Song biéu 16
duy nhat”, Thay MDR lién hé véi Kabbalah: khoang vat thanh thuc vit, thuc vat thanh ddng vat,
dong vat thanh ngudi, ngudi thanh thién than, thién than thanh Thugng dé. Thay nhan xét moi su
song trd nén tip trung vao ban thin va tu quyét, nhung do “self-veiling” tc tu che pht, chiing
quén mat ban chat that cia minh. V&i Thay, toan bd vii tru vin hanh nhu sy lip lai v6 tin cia mot
dai vong cung xuat 16 va trd vé, mdi lan nhu mot “thuit toan” hay mot lua chon hitu han mdi tit vo
cling tuyét doi.

Cac suy luin siéu hinh riéng ctia Thaiy MDR

Thay MDR nhiéu 1an néi 16 6ng dang dua ra mot “philosophical take”, khéng phai chi lip lai
nguyén vin Chan su DK. Thay suy doan rang mdi vii tru 12 mot sy “privation”, tc mét su bi tude
mat vo cling tuyét d6i dé trd thanh hitu han; vil tru xuit hién nhu mét phat xa ti mot Thuong dé
ngoai-vii-tru va vi cé tinh chu ky nén nhat thiét phai hitu han. Thay luu ¥ nhiing suy luan nay rat
tritu tuong, nhung cho rang ching gitp tu duy sau hon vé cach tit Pang Duy Nhait xuit hién cai
nhiéu va cach cai nhiéu trd vé cai mét.

Pinh dé thi ba dudc hé mé

& cubi budi, Thady MDR chi méi doc mé dau dinh dé thi ba: muc dich clia viée su séng khodc 14y
hinh tudng va cfia sy hién hitu biéu 16 1a sut khai md cfia tdm thiic, hay su mic khai linh hén; diéu
nay cé thé goi 1a Thuyét Tién Hoa clia Anh Siang. Thay nhan xét diéu nay chi ding trong thé gisi
ctia v minh, 3o Itic va Maha Maya, con tAm thiic tuyét d6i va vd cling tuyét ddi luén ludn ton tai &
cap siéu hién tugng. Thay nhan manh rang tit diy trd di moi ban luan phai dugc hiéu 1a dang dién
ra trong cdi gidi bi gii han, chtt khong cham tdi tuyét d6i thé.
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Text Introduction 2

[1] I seek in this book to do four things, and
to make appeal to three types of people. It is
based, as regards its teaching, upon four
fundamental postulates. These are intended
to:

[2] 1. Teach the laws of spiritual psychology
as distinguished from mental and emotional

psychology.

[3] 2. Make clear the nature of the soul of

man and its systemic and cosmic
relationships. [4] This will include its group

relationship as a preliminary step.

[5] 3. Demonstrate the relations between the
self and the sheaths which that self may use,
and thus clarify public thought as to the
constitution of man.

[6] 4. Elucidate the problem of the
supernormal powers, [Page 6] [7] and give
the for their
development.

rules safe and wuseful

[8] We stand now towards the close of a
great transition period [9] and the subtler
realms of life are closer than ever before;
unusual phenomena and inexplicable
happenings are commoner than at any time
heretofore, whilst matters telepathic,
psychic, and peculiar occupy the attention

even of sceptics, scientists, and religionists.

[10] Reasons for the appearance of
phenomena are being everywhere sought,
their

investigation and demonstration. [11] Many

and societies are formed for

are likewise going astray in the effort to
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[1] T6i tim cach 1am bén diéu trong quyén
sach nay va hudng dén ba loai ngudi. Vé mit
giang day, quyén sach nay dua trén bon tién
dé co ban. Nhitng tién dé ndy nhim:

[2] 1. Day céc dinh luit ctia tdm ly hoc tinh
than phan biét véi tAm Iy hoc tri tué va cAm
xUc.

[3] 2. Lam rd ban chit cda linh hdn con
ngudi va cac méi quan hé hé thong va vii tru
ctia né. [4] Diéu nay sé bao gobm méi quan hé
nhém ctia né nhu mdt budc so bd.

[5] 3. Chiing minh md&i quan hé gitta Chan
ngi va cac thé ma Chan ngi cé thé st dung,
qua d6 lam sang td suy nghi ctia c6ng chiing
vé cau trtic clia con ngudi.

[6] 4. Lam sang tb van dé cic ning luc siéu
thuong, [Page 6] [7] va dua ra cic quy tac dé
phat trién chiing mot cach an toan va hitu
ich.

[8] Chuing ta hién dang dtng & giai doan cudi
ctia mot thoi ky chuyén tiép 1én [9] va cac
linh vuc tinh té cfia cudc sdng dang gan giii
hon bao gid hét; hién tugng bat thudng va
céc su kién khong thé giai thich dude xay ra
phd bién hon bao gid hét, trong khi cdc vin
dé vé vién cam, thong linh va nhiing hién
tugng ky la thu hut su chd y ctia ngay ca
nhiing ngudi hoai nghi, cac nha khoa hoc va
cac nha toén gido.

[10] Nhiing 1y do cho sy xuit hién cfia cac
hién tugng nay dang dugc tim kiém khip
ndi, va cac hdi nhém duge thanh 1ap &€ diéu
tra va chiing minh chting. [11] Nhiéu ngudi
cling dang lac 16i trong nd luc tu gy ra cac



induce in themselves psychic conditions and
the energy-producing factors which give rise
to the manifestation of peculiar powers. [12]
This book will endeavor [13] to fit the
information given into the scheme of life as
we today recognize it and will show how
basically natural and true is all that is
termed mysterious. [14] All is under law, and
the laws need elucidation now that man’s
development has reached the stage of a
juster appreciation of their beauty and
reality.

[15] Three types of people will respond to
this book. They are:

[16] 1. Those open minded investigators who
are willing to accept its fundamentals as a
working hypothesis these
demonstrated to be erroneous. [17] They

until are

will be frankly agnostic, but willing
temporarily, in their search for truth, to try
out the methods and follow the suggestions
laid down for their consideration.

[18] 2. Aspirants and disciples. [19] They will
study this treatise in order to understand
themselves better and because they seek to
help their brother man. [20] They will not
accept its dicta blindly but will experiment,
[21] check and corroborate with care the
stages [Page 7] and steps laid down for them
in this section of the teachings of the Ageless
Wisdom.

[22] 3. Initiates. These persons will arrive at
a meaning which will not be apparent to
those in the first group and which will only
be
members

suspected by the more advanced
of the second. [23] Within
themselves they know the truth of many of
its statements and will realise the subjective
working out of many of the laws. [24] These
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trang thai théng linh va cac yéu to tao ra
nang lugng phat sinh cac nang luc dac biét.
[12] Quyén sich nay sé cd giang [13] khdp
thong tin dugc dua ra vao sd db clia cudc
song nhu ching ta ngay nay cong nhin, va
sé cho thay tat ca nhiing gi dudc goila bi dn
vé co ban 13 tu nhién va ding dan nhu thé
nao. [14] Moi thit déu tuin theo dinh luat, va
cac dinh luit nay can dudc 1am sang td ngay
bay gid khi su phat trién ctia con ngudi di
dat dén giai doan danh gid ding din hon vé
vé dep va thuc té clia chting.

[15] Ba loai ngudi sé dap tng véi quyén sich
nay. Ho la:

[16] 1. Nhitng nha diéu tra c6 tu duy cdi md
san sang chap nhin cac nguyén ly cd ban clia
quyén sach nay nhu mot gia thuyét lam viéc
cho dén khi ching dudc chiing minh 14 sai
1am. [17] Ho sé thang thin hoai nghi, nhung
tam thdi trong qua trinh tim kiém su thit,
ho sé thtt nghiém cic phuong phép va tuin
theo nhiing goi y dudc dua ra dé ho xem xét.

[18] 2. Nhitng ngudi chi nguyén va dé tu. [19]
Ho sé nghién cttu luin thuyét nay dé hiéu 16
hon vé ban than va vi ho mong muén gitp
dd cac huynh dé nhan loai. [20] Ho sé khong
chap nhin cac gido diéu mot cach mu quang
ma sé thit nghiém, [21] kiém tra va xdc nhan
can than céc giai doan va cic budc [Page 7]
dudc dua ra cho ho trong phan nay cfia gido
1y Minh Triét Ngan Doi.

[22] 3. Nhiing diém dao dd. Nhiing ngudi nay
sé dat dén mot ¥ nghia von khong rd rang
véi nhitng ngudi trong nhém dau tién va chi
dudc nghi ngs bdi nhitng thanh vién tién
tién hon trong nhém thit hai. [23] Trong ban
than ho biét sy thit cfia nhiéu tuyén bd va sé
nhan ra su van hanh noi tai ctia nhiéu dinh
luat. [24] Nhiing dinh luat ty nhién nay cé
anh hudng trong ba linh vuc ro rét:



laws of nature have effects in three distinct
realms:

[25] a. Physically, where they demonstrate as
effects in the dense form.

[26] b. Etherically, where they demonstrate as
the energy lying back of those effects.

[27] c. Mentally, where they concern the
impulses which produce the other two.

[28] The Treatise on Cosmic Fire dealt
primarily with the solar system and only
touched upon aspects
correspondences as

and
they
demonstrated the relation of the part to the
whole, and of the unit to the totality.

human
insofar

[29] The present book will deal more
specifically with human development and
unfoldment, elucidating the causes which
are responsible for the present effects, [30]
and pointing to the future and its
possibilities, and to the nature of the

unfolding potentialities.

[31] This book will be based also upon four
fundamental postulates [32] which must be
admitted by the student of the succeeding
pages as providing an hypothesis worthy of
his consideration and trial. [33] No true
investigator of the Ageless Wisdom is asked
to give blind adherence to any presentation
of truth; [34] he is asked, however, to have an
open mind and seriously to weigh and
consider the theories and ideals, [35] the
laws and the truths [36] which have guided
so many out of darkness into the light of
knowledge [Page 8] and experience. [37] The
postulates might be enumerated as follows
and are given in the order of their
importance.
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[25] a. Vé mdt vat 1y, ndi chiing biéu hién nhu
cac hiéu ung trong hinh tudng dam ddc.

[26] b. Vé mdt di thdi, noi chiing biéu hién nhu
ndng lugng nam sau nhiing hiéu tng do.

[27] c. V& mit tri tué, noi ching lién quan
dén cac xung déng tao ra hai hiéu ting trén.

[28] Ludn vé Lita Vii Tru chil yéu dé cap dén hé
mdt trdi va chi cham dén cdc khia canh va
tuong quan cua con ngudi trong chitng muc
chung thé hién mdi quan hé ciia phdan véi toan
thé'va ctia don vi vdi tong thé.

[29] Quyén sach hién tai sé dé cip cu thé hon
dén su phat trién va khai mé clia con ngudi,
lam sdng té cic nguyén nhin chiu trach
nhiém cho cac hiéu ing hién tai, [30] va chi
ra tuong lai va cdc kha nang cta nd, cling
nhu ban chit clia cic tiém ning dang dan
dugc hé 10.

[31] Quyén sich nay ciing sé dua trén bon
dinh dé cd ban [32] ma hoc vién clia cac
trang tiép theo phai chap nhin nhu la cung
cap mdt gia thuyét dang dé ho xem xét va
thtt nghiém. [33] Khéng mot nha nghién cltu
chan chinh nao cia Minh Triét Ngan DdJi
dudc yéu cau tuan tht mu quing bat ky
trinh bay nao vé chan ly; [34] tuy nhién, y
dudc yéu cau c6 mot tAm tri cdi md va can
nhic nghiém tic cac Iy thuyét va Iy tudng,
[35] cac dinh luat va su that [36] dd hudng
dan nhiéu ngudi tit béng tdi ra 4nh sang clia
tri thic va kinh nghiém [Page 8]. [37] Cac
dinh dé cé thé dudc liét ké nhu sau va dudc
dua ra theo thit tu quan trong ctia ching:



[38] I. First, that there exists in our
manifested universe the expression of an
Energy or Life which is the responsible cause
of the diverse forms and the vast hierarchy
of sentient beings who compose the sum
total of all that is. [39] This is the so-called
hylozoistic theory, though the term but
serves to confuse. [40] This great Life is the
basis of Monism, and all enlightened men
are Monists. [41] “God is One” is the
utterance of truth. One life pervades all
[42]
expressions, in time and space, [43] of the
central universal energy. [44] Life
manifestation produces existence and being.
[45] It is the root cause, therefore, of duality.
[46] This duality which is seen when
objectivity is present and which disappears
when the form aspect vanishes is covered by

forms and those forms are the

in

many terms, of which for the sake of clarity,
the most usual might be here listed:

[47] Spirit and Matter

[48] Life and Form

[49] Father and Mother

[50] Positive and Negative

[51] Darkness and Light

[52] Students
essential unity in mind e’en when they talk

must clearly have this

(as they needs must) in finite terms of that
duality which is everywhere, cyclically,
apparent.
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[38] I. Dau tién, ton tai trong vii tru biu hién
ctia chung ta sy biéu 16 ctia mot Ning luong
hoic Su Sdng, nguyén nhin chiu trich
nhiém cho cac hinh tudng da dang va hé
thong phan cip réng 1én clia cc thuyc thé
hitu tinh tao thanh tdng s6 cla tit ci nhiing
gi dang ton tai. [39] Pay 1a thuyét dudc goi la
Hoat Vat Luan (hylozoistic), midc du thuat
ngll nay chi lam ting su phtc tap. [40] Su
Song vi dai nay 1 co s3 clia Chii nghia Nhat
nguyén, va tat ca nhitng ngudi giac ngd déu
13 ngudi theo Chli nghia Nhat nguyén. [41]
"Thugng P& 1a Duy Nhat" 13 mot phat bidu
ctia chan ly. Su sdng Duy Nhat thim nhip
vao tit cid cac hinh tudng, [42] va nhiing
hinh tudng dé 1a su biéu hién, trong thdi
gian va khong gian, [43] cla nidng lugng
trung tdm phd quat. [44] Su sdng trong su
biéu hién tao ra su ton tai va hién hitu. [45]
Do d6, né 1a nguyén nhan goc ré clia tinh nhi
nguyén. [46] Tinh nhi nguyén nay—dugc
thay khi c6 khach quan tinh va bién mat khi
khia canh hinh tuéng bién mat—dudc bao
phti b3i nhiéu thuit ngii, va dé rd rang hon,
nhitng thuit ngit thong thudng nhat cé thé
dugc liét ké G day:

[47] Tinh Than (Spirit) Vat chdt (Matter)
[48] Su Song (Life) Sic tudng (Form)
[49]Cha Me

[50] Duong/Tich cic Am/Tiéu cuc
[51]Béngtdi Anhsing

[52] Hoc vién phai giil rd rang trong tri vé su
théng nhit cd ban nay ngay ca khi ho néi
(khi ho can phai lam) trong cac thuit ngit
hitu han vé tinh nhi nguyén, c¢é vé hién dién
khip nai theo chu ky,



[53]II. The second postulate grows out of the
first that the Life,
manifesting through matter, produces a

and states one
third factor which is consciousness. [54]
This consciousness, which is the result of
the union of the two poles of spirit and
matter [55] is the soul of all things; [56] it
permeates all substance or objective energy;
it underlies all forms, [57] whether it be the
form of that unit of energy which we call an
atom, or the form of man, a planet, or a solar

system.

[58] This is the Theory of Self-determination
[Page 9] [59] or the teaching that all the lives
of which the one life is formed, in their
sphere and in their state of being, become, so
to speak, grounded in matter and assume
forms whereby their peculiar specific state
of consciousness may be realised and their
vibration stabilised; [60] thus they [61] may
know themselves as existences. [62] Thus
again the one life becomes a stabilised and
conscious entity through the medium of the
solar system, and is essentially, therefore the
sum total of energies, of all states of
consciousness, and of all forms in existence.
[63] The the
heterogeneous, and yet remains a unity; the

homogeneous becomes
one manifests in diversity and yet is
unchanged; [64] the central unity is known
in time and space as composite and
differentiated and yet, when time and space
are not (being but states of consciousness),
[65] only the unity will remain, and only
spirit will persist, plus an increased
vibratory action, plus capacity for an
intensification of the light when again the
cycle of manifestation returns.

[66] Within the vibratory pulsation of the
one manifesting Life all the lesser lives
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[53] IL. Tién dé th hai phat trién ti tién dé
th' nhat va tuyén bd rang Su Séng duy nhit,
biéu hién qua vat chat, tao ra mot yéu t6 thi
ba 1a tAm thtic. [54] TAm thuc nay, 1a két qua
ctia su két hgp ctia hai cyc 1 tinh than va vat
chat, [55] 1a linh hén cia moi thy; [56] nd
tham thau vao tat ca cic chat liéu hoic ning
lugng khach quan; né 1a nén tang ctia tat ca
cac hinh tudng, [57] du d6 1a hinh tudng cta
don vi nang luong ma chung ta goi la
nguyén td, hodc hinh tudng ctia con ngudi,
mot hanh tinh, hodc mét hé mat trgi.

[58] Day 1a Thuyét Tu Quyét [Page 9] [59] hoic
gido ly ring tat ca cic sy sdng hinh thanh Su
Song Duy Nhat, trong pham vi va trang thai
ton tai clia chting, cé thé ndi, trd nén gan két
vao vit chit va ddm nhan cac hinh tudng
qua dé trang thai tdm thic dic biét cta
chtng c6 thé dugc nhan biét va rung dong
ctia chiing dude 6n dinh; [60] do d6 chiing
[61] c6 thé biét minh 14 cdc sinh ménh hién
ton. [62] Do d6, mot 1an nita, su song duy
nhit trd thanh mot thuc thé n dinh va cé
tdm thic théng qua phuong tién ctia hé mat
trdi, va do d6, ban chat 1a tong so clia cac
ning luong, clia tit cd cac trang thai tim
thiic va clia tit ci cic hinh tuéng dang ton
tai. [63] Su thuan nhat trd thanh khong
thuan nhat, nhung vin thong nhat; cai mot
biéu hién trong su da dang nhung khoéng
thay d8i; [64] su théng nhat trung tdm dudc
biét dén trong thdi gian va khéng gian nhu
la phtc hgp va phan biét, nhung khi thoi
gian va khong gian khéng con ton tai (von
chi 14 céc trang thdai tdm thiic), [65] chi con
lai sy thdng nhat, va chi con lai tinh than,
cong véi mot hoat dong rung dong ting
cuong, cdng véi khad ning ting cudng anh
sang khi chu ky biéu hién trd lai.

[66] Bén trong nhip dip rung dong ctia Su
song duy nhat biéu hién, tit ci cic su séng



repeat the process of being,—[67] Gods,
angels, men, and the myriad lives which
express themselves through the forms of the
kingdoms of nature and the activities of the
self-

evolutionary process. All become

centered and self-determined.

[68] III. The third basic postulate is that the
object for which life takes form and the
purpose of manifested being the
unfoldment of the
revelation of the soul. This might be called
the Theory of the Evolution of Light.

is

COl’lSCiOllSI'leSS, or

Commentary 2

Hi everybody. And now we proceed with a
commentary on A Treatise on White Magic.

By the way one of our colleagues, Paula
Martin, has very kindly overseen the
transcription of quite a number of my video
commentaries and you'll be able to find
those presently on Makara, in case you want
to have a written version of what I have said.
Some people might find it just fine to work
with the video version and other people
might want to have a written version of the
words that were on video or maybe use both
simultaneously.

But anyway, here we are and we have gone a
few pages into the introduction. We've gone
here - the Tibetan is expanding upon His 15
rules for magic that are found in A Treatise
on Cosmic Fire. But it will be more applicable,
rather than general, to the work of the
aspirant, He says, and giving suggestions for
the better development of soul contact and
soul manifestation. So He says, okay we're
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nhd hon lip lai qua trinh ton tai, [67] —
Thuong dé, thién than, con ngudi, va vd so6
cac su sdng thé hién qua cac hinh tudng clia
cac gidi tu nhién va cac hoat déng ctia qua
trinh tién héa. TAt ca trd nén tip trung vao
ban than va tu quyét dinh.

[68] IIL. Tién dé co ban thit ba 1a muc tiéu clia
su song khodac 1ay hinh tudng va muc dich
clla ton tai biéu hién 13 su phat trién cfia tAm
thtic, hoidc su tiét 16 linh hon. Diéu nay cé thé
dudc goi 1a Thuyét Tién héa clia Anh sdng.

Xin chio moi ngudi. By gid chung ta tiép
tuc v6i phan binh luin vé cuén sach Luin vé
Chanh Thuat.

Nhin tién, mot trong nhitng déng nghiép
clia chiing t6i, Paula Martin, 44 rat tt té giam
sat viéc transcript mot s6 lugng 16n cac
video binh luin cfia t6i va cac ban sé cé thé
tim thidy ching trén Makara néu cic ban
muon cé phién ban viét clia nhiing gi t6i da
néi. Mot s ngudi cé thé thay chi can lam
viéc véi phién ban video 1a 44, trong khi
nhitng ngudi khac cé thé mudn cé phién ban
viét clia nhiing 18i néi trén video hoic cé thé
st dung ca hai d6ng thdi.

Chting ta d3 di dugc vai trang & phan giéi
thiéu. Chan su DK néi raing Ngai sé m& rong
15 quy luat vé huyén thuit trong quyén
Luin vé Lita Vit Try, nhung 4p dung nhiéu
hon vao céng viée clia ngudi chi nguyén va
dua ra nhiing ggi y dé phat trién sy tiép xtc
véi linh hon va su biéu 16 cia linh hén tét
hon. Ngai néi, ching ta khong phai 1a nhiing
dita tré: “& day, t6i khéng lam viée véi nhitng



not babes here, I'm not dealing with babes
but with mature men and women who have
chosen a certain way and who are pledged to
walk in the life. So presumably, hopefully,
we can consider ourselves to be pledged, at
least pledged disciples; we've made a certain
promise to humanity, to the Hierarchy, and a
promise to engage with the Ageless Wisdom
in a proper, useful, serviceable manner.

So we go on then and we continue at this
point on whatever page it may be.
Sometimes I just lose track here, page 5. but
Page 5 of the introduction, right? Okay.

[1] I seek in this book to do four things, and
to make appeal to three types of people. It
is based, as regards its teaching, upon four
fundamental postulates. These are
intended to:

I might as well highlight these because they
are obviously going to be important. It's
been a long time since I've read this
introduction and naturally have forgotten
the four postulates.

[2] 1. Teach the laws of spiritual
psychology as distinguished from mental
and emotional psychology.

Now we do have to remember that following
the writing of this book, Master DK went
into His work with esoteric psychology and
expanded the subject tremendously. But
even so, this book on white magic is
considered by him a spiritual psychological
book.

[3] 2. Make clear the nature of the soul of
man and its systemic. ..
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dda tré ma véi nhitng ngudi nam va nit
trudng thanh, di chon mdt con dudng nhat
dinh va cam két budc di trong 4nh sang”. Vi
viy, hy vong ching ta cé thé xem minh 13
nhiing dé tt da thé nguyén; chiing ta da hia
mét diéu gi dé vdi nhan loai, v6i Thanh
doan, va mét 16i htta tham gia vao Minh
Triét Ngan Bdi mot cach ding din, hitu ich
va phung su.

Vi vay chtng ta tiép tuc va di tiép tit diém
nay,  bat ¢ trang nao ciing dugc. D6i khi toi
bi lac mat mach & day, trang 5. Nhung la
trang 5 clla phan m3 dau, dung khéng?

[1] T6i tim cach 1am béon diéu trong quyén
sach nay va huéng dén ba loai nguoi. Vé
mit giang day, quyén sach nay dua trén
bon tién dé co ban. Nhiing tién dé nay
nham:

T6i sé t& mau nhitng diéu nay vi ching 16
rang 13 quan trong. D3 1au rdi ké tit khi téi
doc phan gidi thiéu nay va tu nhién di quén
bon nguyén ly doé.

[2] 1. Day cac dinh luit ctia tim ly hoc tinh
than phan biét véi tam 1y hoc tri tué va
cam xuc.

Chung ta nhd rang sau khi viét quyén sach
nay, Chan su DK di di vao lanh vyc tam ly
hoc ndi mén va md réng chlit dé rat nhiéu.
Nhung di1 sao, quyén Luin vé Chanh Thujt
dudc Ngai coi 1a moét quyén sach tdm Iy hoc
tinh than.

[3] 2. Lam ré ban chat cta linh hén con
nguoi va cac moi quan hé hé thong va vii
tru cta no.



Solar systemic ... and cosmic relationships.
Beyond the cosmos beyond rather beyond
the solar system.

[4] This will include its group relationship
as a preliminary step.

So we might say expand upon the nature of
the soul and here teach spiritual psychology.
Okay. Now the next one.

[5] 3. Demonstrate the relations between
the self and the sheaths which that self
may use, and thus clarify public thought as
to the constitution of man.

Demonstrate the relations between the self
and the sheaths which that self may use

Interesting and it tells us for whom this may
be intended, not necessarily only the deep
student of esotericism,

and thus clarify public thought as to the
constitution of man.

So, what is the self in this case? A spiritual
being, the Observer in one of its guises. We
can continue to extend the idea of the
Observer until we have the Observer of the
entire universe. But as high as we tend to go
is the monad, which is that emanation of the
One Self at core and at root; it is the One Self
but scope
understanding because it has circumscribed

it has a smaller in its
its range of consciousness. It has involved,
it has itself

containing energies.

involuted; wrapped in
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Quan hé hé théng 14 v4i hé mat trdi, va quan
hé vii tru la vuot ra ngoai hé mit troi.

[4] Piéu nay sé bao gom moi quan hé nhom
ciia né nhu mét budc so bo.

Vi vay, chuing ta c6 thé néi md rong vé ban
chat cfia linh hén, va & day gidng day tam ly
hoc tinh than. Biy gid 1a diéu tiép theo.

[5] 3. Chiing minh mdi quan hé giita Chin
ngi va cac thé ma Chan ngi cé thé sit dung,
qua d6 lam sang té suy nghi cua céng
chiing vé cau tric clia con nguoi.

Chiing minh mdi quan hé giita Chan ngi va
cac thé ma Chan nga co thé stt dung

That thu vi, “lam sdng t6 suy nghi ctia céng
chiing”, diéu nay cho ching ta biét cudén
sach cé thé danh cho ai. N6 khong nhat thiét
chi danh cho c4c hoc vién su sic vé huyén
mon,

qua do lam sang té suy nghi cua cong
chung vé cau truc ctia con ngudi.

Viy, Ban ngi (self) trong trudng hop nay la
gi? La mot Thuc Thé tinh than, 14 Ngudi
Quan Sat trong mdt trong nhiing hinh dang
cia né. Chung ta cé thé tiép tuc mé réng y
tudng vé Ngudi Quan Sat cho dén khi ching
ta c6 Ngudi Quan Sat clia toan bd vi tru.
Nhung cai cao nhit ma ching ta cé xu
hudéng di téi 1a chan than, 13 su xuat 16
(emanation) cia Badn Ngi Duy Nhat (One
Self) & cot 16i va gdc ré; né 13 Ban Ngi Duy
Nhat nhung cé pham vi hiéu biét nhé hon vi
né di gidi han pham vi y thic cia minh. N6
da tu bao boc minh trong cac nang lugng bao
chua.



[6] 4. Elucidate the problem of the
supernormal powers,

Now why problem? Well because for many
people it is a problem how to use them, how
to judge whether they are accurate, how to
see that they are applied properly,

[7] and give the rules for their safe and
useful development.

In this case, so many people go astray and
over emphasize these. You know of the story
of the Buddha and his arhats. They wanted
to do a miracle just to exercise their powers
and they did. The Buddha allowed them to
do that and they caused all kinds of trouble,
all kinds of imbalances, and they had to go
forward and relieve many distresses and
distressed people that their miracle had been
put in that condition.

so the laws of spiritual psychology, that's
number one. This is the objective. The
nature of the soul of man and it's
relationships. The relation of the self with
sheaths

supernormal powers. We certainly can say

its and the problem of the
that the Tibetan plans ahead and writes in a
manner very well organized. I have
admiration for that and one day maybe I'll be

able to do it. And thus for all of us.

[8] We stand now towards the close of a
great transition period

Probably between the 6th ray and 7th ray
period or between the Age of Pisces and the
Age of Aquarius, and even more so it's a
transition between a 25,000 year Age of
a great platonic age, and the
upcoming approximately 25,000 year Age of

Pisces,
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[6] 4. Lam sang té van dé cac ning luc siéu
thuong, [Page 6]

Tai sao lai goi 1a van dé? Pdi vdi nhiéu ngudi,
d6 1a van dé vé cach stt dung chiing, 1am thé
nao dé danh gia liéu chiing c6 chinh xac hay
khoéng, 1am thé nio dé€ dam bao ring ching
dudc ap dung dung cach,

[7] va dua ra cac quy tic dé phat trién
chung mot cach an toan va hitu ich.

Trong trudng hop nay, nhiéu ngudi da di sai
dudng va qua nhan manh vio chiing. Ban di
nghe cau chuyén vé Puc Phit va cac vi La
Han cia Ngai. Ho muén thuc hién phép la
chi &€ thé hién ning luc cia minh va ho da
lam. Dtic Phat cho phép ho 1am diéu d6 va ho
di giy ra da loai ric roi, di loai mat can
bang, va ho phai tiép tuc gidi quyét nhiing
ndi dau va nhitng ngudi chiu dau khé ma
phép la cia ho da gy ra.

Vang, diéu dau tién 13 cac quy luit clia tAm 1y
hoc tinh than, d6 1a muc tiéu. Ban chat ctia
linh hén con ngudi va cic méi quan hé ctia
nd. Mdi quan hé ctia Chan Ngi vdi cic thé
clla nd, va vin dé vé cic ning luc siéu
thudng (supernormal). Chiing ta chic chin
rang Chan Su DK di 1én ké hoach trudc va
viét rat cé td chiic. Téi ngudng md diéu dé va
mot ngay nao dé cé thé téi sé lam dudc, va
tat ca chiing ta cling cé thé 1am nhu viy.

[8] Chung ta hién dang ding & giai doan
cudi ctia mot thoi ky chuyén tiép 16n

Cé 1é gitta thoi ky cung sdu va cung bay, hoac
gitta Ky Nguyén SongNgu va Ky Nguyén Bao
Binh, va thim chi con hon thé nita, d6 1a su
chuyén tiép gitla Ky Nguyén Song Ngu
25.000 ndm, mot ky nguyén Platonic 1én, va
Ky Nguyén Bao Binh sip tdi cling khoadng



Aquarius and also the end of a 250,000 year
cycle. Sort of once around the Pleiades is one
way to look at it. A 250,000-year cycle that
supposedly ended around the time when the
Christ made his appearance with the Master
Jesus.

[9] and the subtler realms of life are closer
than ever before; unusual phenomena and
inexplicable happenings are commoner
than at any time heretofore, whilst
matters telepathic, psychic, and peculiar
occupy the attention even of sceptics,
scientists, and religionists.

What can we say? The inner worlds are
drawing nearer, hence the opportunity and
the danger of misuse.

[10] Reasons for the appearance of
phenomena are being everywhere sought
and societies are formed for their
investigation and demonstration.

I have had some connection with these
societies, such as for Psychical Research.
When we were doing some investigation as
to the death process back in the days when I
was with the Arcane School, when their
headquarters were there and we met some
very interesting people who were members
or directors of these societies.

[11] Many are likewise going astray in the
effort to induce in themselves psychic
conditions and the energy-producing
factors which give rise to the
manifestation of peculiar powers.

When we seek the powers for their own sake
we go astray. When we seek powers, let's call
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25.000 nim, va cling 13 két thic ctia moét chu
ky 250.000 nim. Mot cach d& nhin nhan chu
ky nay [250.000 nim] nay 1a mot 1lan quay
quanh chom sao Pleiades. M6t chu ky
250.000 nam két thuc khodng thdi gian Ptic
Christ xuat hién cing v4i Chan su Jesus.

[9] va cac linh vuc tinh té ctia cudc song
dang gan giii hon bao gio hét; hién tugng
bat thuong va cac su kién khong thé giai
thich dudc xay ra pho bién hon bao gio hét,
trong khi cac vin dé vé vién cam, théng
linh va nhiing hién tugng ky la thu hut su
chu y cta ngay ca nhiing ngudi hoai nghi,
cac nha khoa hoc va cac nha ton giao.

Chuing ta cé thé ndi gi? Cac cdi gidi ndi tai
dang dén gan hon, do 6 mang dén co hoi va
cling nguy cd bi lam dung.

[10] Nhitng 1y do cho su xuat hién cfia cac
hién tuong nay dang dudc tim kiém khip
ndi, va cac héi nhom dudc thanh lap dé
diéu tra va chitng minh ching.

T6i da cé mot s6 tiép xtc vdi cac hdi nhém
nay, chang han nhu H6i Nghién cttu Tim
linh. Chting t6i d4 tién hanh mot sd nghién
cltu vé qua trinh chét trong nhiing ngay toi
con & Trudng Arcane, khi tru s& ctia ho & @9,
va chiing t6i gip g6 mot sd ngudi rat thu vi
1a thanh vién hoic gidm doc clia cic hdi
nhdém nay.

[11] Nhiéu ngudi ciing dang lac 16i trong no
luc tu gay ra cac trang thai thong linh va
cac yéu to tao ra ning luong phat sinh cac
nang luc dac biét.

Khi ching ta tim kiém cac ning luc vi ban
than chung ta, chiung ta di lac dudng. Khi
chiing ta tim kiém céac ning luc qua sém va



it prematurely and for their own sake, we go
astray.

[12] This book will endeavor

It was written almost a hundred years ago
now, when you think about this maybe the
work started here in the late 1920s, middle
to late 20s.

[13] to fit the information given into the
scheme of life as we today recognize it and
will show how basically natural and true is
all that is termed mysterious.

So, what are we doing? Trying to remove the
mystery from that which is apparently
mysterious, make it seem more natural,
which it essentially is.

[14] All is under law, and the laws need
elucidation now that man's development
has reached the stage of a juster
appreciation of their beauty and reality.

And of course he's given us the laws of the
soul, has given us laws of the solar system;
he's given us laws and rules of magic. He's
given us rules, well rules and laws are very
similar. There are some distinctions. He's
given us rules for group work. He's given us
great cosmic laws, you know, the law of
synthesis, law of attraction repulsion, the
law of economy, those kinds of things. The
intermediate Law of Karma.

I remember in the Arcane School a
discontinued series called Occult Law and it

was studied in the earlier days of the school
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vi chinh ban thin cac ning luc d6, ching ta
dang lac dudng.

[12] Quyén sach nay sé co gang

Khi ban nghi vé diéu nay, quyén sach di
dude viét gain mot trim nim trudc, cd 1é
cong viéc bat dau vao cudi nhiing nim 1920,
vao gitta dén cudi thap ky 1920-1930.

[13] khép théng tin dudc dua ra vao so do
cia cudc song nhu chiing ta ngay nay céng
nhan, va sé cho thay tat ca nhiing gi dudc
goi 1a bi 4n vé cd ban 1a tu nhién va dung
din nhu thé nao.

Vay, chting ta dang lam gi? Chung ta c6 gang
loai bd sy huyén bi tit nhitng gi cé vé huyén
bi, 1am cho né tu nhién hon, diéu ma thuc
chitné la.

[14] Moi thit déu tuin theo dinh luat, va cac
dinh luit nay cin dudc lam sang té ngay
bay gid khi su phat trién ctia con nguoi da
dat dén giai doan danh gia ding din hon vé
vé dep va thuc té ctia ching.

Tat nhién Ngai di dua cho chiing ta cac dinh
luat cfia linh hoén, cac dinh luat cia hé mit
trdi. Ngai da dua cho chung ta cac quy luiat
ctia huyén thuit. Ngai di dua cho ching ta
cac quy luit, nhung quy luit va dinh luat c6
mdt s6 khac biét di1 c6 vé tuong tu nhau.
Ngai da dua cho chung ta cac quy luat cho
cong viéc nhém. Ngai da dua cho chung ta
cac dinh luat 16n vé vii tru—Pinh luit Téng
Hdp, Pinh luat Hip Dan Va Pdy Lui, Pinh
luat Tiét Kiém, nhiing dinh luit nhu thé.
Pinh Luit trung gian vé Nghiép Qua.

T6i nhd 8 Trudng Arcane cé mot loat bai hoc
hién da tam ngung, dudc goi 1a cac DPinh
Luit Huyén bi, v né di dugc nghién ctiu



and lesson-sets existed for that, but basically
taken from A Treatise on Cosmic Fire where
these various laws are at least presented, and
I think for us the most important that the
laws, the law of the soul law, of sacrifice, the
law of magnetic impulse, law of service, law
of repulse, the law of elevation, well the law
of group progress is the normal name, and
there is a law of magnetic expansion, and
finally a law of the lower four. It's not exactly
magnetic expansion but it is very close to
that. Anyway, you can look that up in the
Esoteric Psychology book or in A Treatise on
Cosmic Fire.

[15] Three types of people will respond to
this book. They are:

You have to have a target audience I suppose.

[16] 1. Those open minded investigators
who are willing to accept its fundamentals
as a working hypothesis until these are
demonstrated to be erroneous.

I suppose we have the fifth ray agnostic
researcher type.

[17] They will be frankly agnostic, but
willing temporarily, in their search for
truth, to try out the methods and follow
the suggestions laid down for their
consideration.

So these people you might say, they are not
but
scientists; at least people who are willing to

initially  believers open-minded

inquire and to be fair minded about their
inquiry.

[18] 2. Aspirants and disciples.
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trong nhitng ngay dau clia trudng. Cé cac
study sets cho loat bai hoc d6, nhung co ban
chting 1ay tif Ludn vé Lita Vi1 Tru noi ma céc
dinh luat khac nhau nay dugc trinh bay. To6i
nghi véi ching ta, quan trong nhit 13 cac
dinh luit cta linh hon—Pinh Luit Hi Sinh,
binh Luat Xung Pong Tu Tinh, Pinh Luat
Phung Sy, Pinh Luat P4y Lui, Pinh Luit clia
Tién B6 Nhém, va cudi ciing 13 Pinh Luit clia
Bon Cai Thap Hon. Ban cé thé tra cttu cac
dinh luat dé trong quyén Tam Ly Hoc Noi
Mbn va trong Luin vé Lita Vil Tru.

[15] Ba loai nguoi sé dap dng véi quyén
sach nay. Ho la:

Chuing ta phai c6 mot doi tugng muc tidu.

[16] 1. Nhitng nha diéu tra cé tu duy céi mé
sin sang chap nhan cac nguyén 1y cd ban
ctia quyén sach nay nhu mot gia thuyét lam
viéc cho dén khi ching dudc chiing minh 1a
sailam.

T6i cho ring diy 14 nha nghién ctu cung
nam theo chii nghia hoai nghi.

[17] Ho sé thiang thin hoai nghi, nhung
tam thoi trong qua trinh tim kiém su that,
ho sé thl nghiém cac phuong phap va tuan
theo nhiing gdi y dudc dua ra dé ho xem
xét.

Nhu vdy, ban cé thé ndi, ban diu nhiing
ngudi nay khéng phai 1a nhiing ngudi tin
tudng nhung 1a nhitng nha khoa hoc c8i mé;
it nhat 1a nhiing ngudi sin long diéu tra va
coéng bang trong qua trinh xem xét cia ho.

[18] 2. Nhiing ngudi chi nguyén va dé ti.



They are more in the ranks of the believers I
suppose.

[19] They will study this treatise in order
to understand themselves better and
because they seek to help their brother
man.

So they work on improving the microcosm.

[20] They will not accept its dicta blindly
but will experiment,

At least reason about it, think about it.

[21] check and corroborate with care the
stages and steps laid down for them in this
section of the teachings of the Ageless
Wisdom.

We assume that true aspirants who
according to DK have already taken the first
initiation, the true aspirant, aspirants and
disciples, have moved beyond the stage of
blind belief and it has to make sense to
them; it has to be reasonable, not only
reasonable but inspiring and attractive, but

they do not lose their mind in their beliefs.

[22] 3. Initiates. These persons will arrive
at a meaning which will not be apparent to
those in the first group and which will only
be suspected by the more advanced
members of the second.

And we might say in this case namely
disciples and not aspirants.

[23] Within themselves they know the
truth of many of its statements and will
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T6i cho 14 ho da s6 thudc hang ngii nhiing
ngudi tin tudng,

[19] Ho sé nghién ctiu luin thuyét nay dé
hiéu r6 hon vé ban thin va vi ho mong
muodn gitp d6 cac huynh dé nhin loai.

Vi vdy, ho lam viéc dé cai thién tiéu thién
dia.

[20] Ho sé khong chap nhan cac gido diéu
mot cach mu quang ma sé thi nghiém,

It nhat1a 1y luan vé né, suy nghi vé né.

[21] kiém tra va xac nhan can thén cac giai
doan va cac budc [Page 7] dudc dua ra cho
ho trong phan nay ctia giao ly Minh Triét
Ngan Doi.

Theo Chan su DK, nhiing ngudi chi nguyén
that su dd nhin dudc cudc diém dao dau
tién, ho da vugt qua giai doan tin tudng mu
quang va diéu dé phai cé Iy véi ho. N6 phai
hgp 1y, va khéng chi hgp 1y ma con truyén
cam hing va thu hut, nhung ho khéng thiéu
1y tri trong niém tin ctia minh.

[22] 3. Nhiing diém dao d6. Nhiing nguoi
nay sé dat dén mét y nghia von khéng ro
rang vdi nhitng ngudi trong nhom dau tién
va chi dudc nghi ngd béi nhiing thanh vién
tién tién hon trong nhém thit hai.

Va ching ta cé thé néi, nhitng thanh vién
tién tién sé 1a nhiing dé t chit khéng phai la
nguoi chi nguyén.



realise the subjective working out of many
of the laws.

So they have knowledge. These initiates
have knowledge and realization.

[24] These laws of nature have effects in
three distinct realms:

I mean when we're talking about nature, we
are not just confining ourselves to the
physical realm. The lower 18 subplanes in a
way consist of what we might call nature. So
these laws of nature have effects in three
distinct realms:

[25] a. Physically, where they demonstrate
as effects in the dense form.

Not all latent causes work out as effects.

[26] b. Etherically, where they demonstrate
as the energy lying back of those effects.

And we might call this working from below,
the first causal realm, the dense physical
plane is largely the world of effects.

[27] c. Mentally, where they concern the
impulses which produce the other two.

We have an alignment here between the
mind and the etheric-physical brain. He did
not mention the astral plane, interestingly
enough, although given that there are many
lives upon that astral plane, devic lives are
active, there will be there certain laws as
well.
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[23] Trong ban than ho biét su that cha
nhiéu tuyén bd va sé nhin ra su vin hanh
ndi tai ctia nhiéu dinh luat.

Vi vy, ho cé kién thiic. Nhiing diém dao d6
nay cé kién thiic va su nhan thic.

[24] Nhiing dinh luit ty nhién nay cé anh
huéng trong ba linh vuc ro rét:

Khi chiing ta néi vé ty nhién, ching ta
khéng chi gidi han trong linh vuyc thé chat.
Mudi tdm cdi phu thap cé thé dudc goi 1a tu
nhién hay thién nhién. Vi vay, nhiing dinh
luat tu nhién nay c6 tac dong trong ba linh
vuc riéng biét:

[25] a. Vé mat vt ly, noi chiing biéu hién nhu
cdc hiéu ung trong hinh tudng dam ddc.

Khoéng phai tit ci cic nguyén nhan tiém an
déu thé hién ra nhu nhiing tic dong.

[26] b. Vé mat di thdi, noi chiing biéu hién nhu
néng luong nam sau nhitng hiéu ving do.

Chuing ta cé thé goi day la lam viée tit dudi
1én [t vt chat trong truge dén di thai]. Coi
vat 1y trong trugc chf yéu 1a thé gidi clia cac
tac dong [ti 1anh vuc di thai].

[27] c. Vé miit tri tué, ndi ching lién quan
dén cac xung dong tao ra hai hiéu tng trén.

Chung ta c6 su chinh hgp giita thé tri va bd
nio vat Iy di thai. Ngai khong dé cap dén cdi
cdm duc, diéu nay kha thd vi vi ¢é nhiéu
sinh ménh trén cdi cAm duc, cac thuc thé
thién than hoat dong, va ciing sé cé nhiing
dinh luit nhat dinh & dé.



[28] The Treatise on Cosmic Fire dealt
primarily with the solar system and only
touched wupon human aspects and
correspondences insofar as  they
demonstrated the relation of the part to
the whole, and of the unit to the totality.

But I must say, even so, we can learn a lot
about ourselves by studying a Treatise on
Cosmic Fire. We can still learn quite a bit but
nevertheless the idea of analogic and
correspondential thinking is prominent in
the book A Treatise on Cosmic Fire.

[29] The present book will deal more
specifically with human development and
unfoldment, elucidating the causes which
are responsible for the present effects

In the microcosm we might say

[30] and pointing to the future and its
possibilities, and to the nature of the
unfolding potentialities.

This is said to be a book on the control of the
astral body, but it also focuses much on the
microcosm and maybe in the astrology
portion of this book, it does go beyond the
microcosm and various types of beings are
mentioned which are beyond our particular
microcosm, but there is a difference in the
degree of practicality and the possibility of
applying what is given in this book, A
Treatise on White Magic compared with the
Treatise on Cosmic Fire.

[31] This book will be based also upon four
fundamental postulates.
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[28] Ludn vé Lita Vii Tru chii yéu dé cip dén hé
mdt troi va chi cham dén cdc khia canh va
tuong quan cia con nguoi trong chitng muc
chiing thé hién méi quan hé ciia phan vdi toan
thé va clia don vi vdi tong thé.

Nhung t6i phai néi rang, ngay ca vay, ching
ta van c6 thé hoc hdi rat nhiéu vé ban than
minh bang cich nghién cttu Luin Vé Lita Vil
Tru. Ching ta van cé thé hoc héi rit nhiéy,
nhung di sao di nita, y tudng vé tu duy theo
nguyén tic tuong tu va tuong tng 1a néi bat
trong quyén Luin Vé Lita Vii Tru.

[29] Quyén sach hién tai sé dé cip cu thé
hon dén sy phat trién va khai mé ctia con
ngudi, lam sang té cac nguyén nhin chiu
trach nhiém cho cac hiéu ung hién tai,

Chting ta cé thé néi, trong tiéu vii tru

[30] va chi ra tuong lai va cac kha nang cua
no, ciing nhu ban chat céia cac tiém ning
dang dan dudc hé 16.

Day dudc coi 1a mdt quyén sach vé viée kiém
soat thé cAm duc, nhung né ciing tip trung
nhiéu vao tiéu vii try, va trong phan chiém
tinh cfia quyén sach niy, né vugt ra ngoai
tiéu vii tru va dé cip dén cac sinh ménh khéc
nhau nim ngoai tiéu vii tru ctia ching ta,
nhung cé su khac biét vé miic d6 thuc tién va
kha ning 4p dung nhiing gi dugc dua ra
trong cudn sach Luan Vé Chanh Thuit so véi
Luin Vé Ltta Vi1 Tru.

[31] Quyén sach nay ciing sé dua trén bon
dinh dé co ban

Ngai dang dit nén tang cho tit ci ching ta...



He's kind of laying the groundwork here for
all of us

[32] which must be admitted by the
student of the succeeding pages as
providing an hypothesis worthy of his
consideration and trial.

At least an aspirant or disciple has to give it
that much, not blind belief, but the
estimation I think that what is given is
probably true, and then the attitude of
testing it out within his own microcosm and
the microcosm of others, their energy
systems mainly.

[33] No true investigator of the Ageless
Wisdom is asked to give blind adherence to
any presentation of truth;

I think that's a really important point and
you know in that extract by the Tibetan
which is found in the front of most of these
books He really tells us that we have to be
convinced as our intuition convinces us
before we finally and wholly accept what is
said. We reason our way there and we
observe and we see.

[34] he is asked, however, to have an open
mind and seriously to weigh and consider
the theories and ideals,

All of these different factors, speculations,
that which would be ideal, laws which are
invariable, truths which persist, He's asked
us to have an open mind and seriously
weigh and consider the theories and ideals

[35] the laws and the truths
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[32] ma hoc vién clia cac trang tiép theo
phai chip nhan nhu la cung cip mét gia
thuyét dang dé ho xem xét va thit nghiém.

it nhat, mo6t ngudi chi nguyén hoic mét dé
t phai chip nhin nhu viy, khéng phai 1a
niém tin mu quang, ma 1a sy udc lugng rang
nhitng gi dugc dua ra cé thé 1a su that, va sau
dé cé thai d6 kiém nghiém trong tiéu vil tru
ctia chinh minh va cta nhitng ngudi khac,
cht1 yéu 1a hé thong ning lugng ctia ho.

[33] Khong mot nha nghién citu chan chinh
nao ctia Minh Triét Ngan Ddi dudc yéu cau
tuan thi mu quang bat ky trinh bay nao vé
chanly;

T6i nghi dé 13 mét diém rat quan trong, va
ban thay trong doan trich & dau hau hét cac
cudn sich nay, Ngai ndi ring ching ta phai
dugc thuyét phuc nhu truc gidc clia ching ta
thuyét phuc ching ta trudc khi chiing ta
hoan toan chip nhin nhiing gi dudc néi.
Chung ta ly luan va quan sat dé thay.

[34] tuy nhién, y dudc yéu cau c6 mot tim
tri c6i mé va cin nhic nghiém tuc cac ly
thuyét va ly tuéng,

Tat ca cac yéu td khac nhau nay—nhiing suy
doén, nhiing gi sé 1a ly tudng, cdc dinh luit
khong thay d6i, cac su that bén viing. Ngai
yéu cau chung ta c6 mot tdm tri md va
nghiém tdc cin nhic cic ly thuyét va ly
tudng.

[35] cac dinh luit va su that



All of these are words which represent our
objectives and we want to deal with them

[36] which have guided so many out of
darkness into the light of knowledge and
experience.

It's a great promise and we know that we are
relatively in the dark, especially when we see
what a Master like Master DK knows to be
able to present all this and He would
probably so
knowledgeable compared to a still higher

consider himself not

beings.

Anyway, we're as regards spiritual things, I
think it's wholesome to consider, for a great
measure, we are in the dark.

[37] The postulates might be enumerated
as follows and are given in the order of
their importance.

Four postulates which we must admit as a
hypothesis. And they are:

[38] I. First, that there exists in our
manifested universe the expression of an
Energy or Life which is the responsible
cause of the diverse forms and the vast
hierarchy of sentient beings who compose
the sum total of all that is.

An energy or life, and I call this energy or life
the universal Logos. Others would have
other names for it and you know some
people would simply say well the God of the
universe and so forth.
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D4y 1a cac tit dai dién cho cdc muc tiéu cta
chung ta va ching ta mudn lam viéc véi
chung...

[36] @2 huéng dan nhiéu ngudi tit bong toi
ra anh sang cuda tri thic va kinh nghiém
[Page 8].

D6 1a mot hita hen 1é6n. Chiing ta biét ring
chiing ta dang & trong béng t6i, dic biét 1a
khi ching ta nhin thiy nhitng gi ma mét
Chin su nhu Chin su DK biét, ¢ thé trinh
bay tit ca nhitng diéu nay, va Ngai cé thé sé
xem chinh Ngai khong qua hiéu biét so vdi
nhitng Pang con cao ca hon niia.

D1 sao di niia, d6i véi nhitng diéu tinh than,
t6i nghi rang rat hop ly dé xem phan 16n
chiing ta vin con dang trong béng toi.

[37] Cac dinh dé c6 thé dudc liét ké nhu sau
va dudc dua ra theo thi tu quan trong ctia
chung:

Bon dinh dé ma chung ta phai thita nhan
nhu 13 mét gia thuyét. Va ching la:

[38] 1. Pau tién, ton tai trong vii tru biéu
hién cta ching ta su biéu 16 cia mét Niang
lugng hoidc Su Song, nguyén nhan chiu
trach nhiém cho cac hinh tudng da dang va
hé thong phan cip rong 16n chia cac thuc
thé hitu tinh tao thanh tdng so cta tit ca
nhiing gi dang ton tai.

M6t ning lugng hoidc su sdng, va tdi goi
ning lugng hoic sy séng nay 1a Thugng dé
Vil Tru. Ngudi khac cé thé diing tén khéc cho
né, va ban biét, mdt s6 ngudi chi don gian
goi d6 1a Thuong dé chia vil tru.



[39] This is the so-called hylozoistic
theory, though the term but serves to
confuse.

He has told us that Theosophists just loved
these high sounding difficult and possibly
confusing terms.

[40] This great Life is the basis of Monism,
and all enlightened men are Monists.

In other words, they see or understand that
the One prevails, the God is the One and the
One is fundamental to the appearance of the
beings.

[41] "God is One" is the utterance of truth.
One life pervades all forms.

One life. It's such a platitude in a way, but if
we would realize what it really means it
would be an astonishing realization

[42] and those forms are the expressions,
in time and space,

Which is always due to the limitation of
consciousness

[43] of the central universal energy.

Time and space without limitation of
consciousness, there is no time and space.
The utterly unlimited consciousness of what
I call the absolute deity, which is an extra-
universal deity, for that Being there is no
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[39] Pay la thuyét dudc goi 1a Hoat Vit
Luan (hylozoistic), mac du thuit ngit nay
chilam tang su phuc tap.

Ngai d4 ndéi ring cac nha Triét Hoc rat thich
nhiing thuit ngit khé hiéu va cé thé giy
nham 14n nay.

[40] Su Song vi dai nay la co sé cta Cha
nghia Nhit nguyén, va tit ca nhiing nguoi
giac ngd déu 1a ngudi theo Cha nghia Nhat
nguyeén.

N6i cach khac, ho thay hoidc hiéu ring Pang
Duy Nhat chi phoi, rang Thugng dé 1a Duy
Nhit va Pang Duy Nhit 1 nén tiang clia sy
xuAt hién cfia cac sinh ménh.

[41] "Thuong Pé 1a Duy Nhat" 1a mét phat
biéu ctia chan ly. Su song Duy Nhat tham
nhip vao tat ca cac hinh tudng,

Mot Sut Song. DS 13 mot cau ndi quen thudc,
nhung néu chiing ta nhin ra y nghia thuc su
ctia no thi dé sé 14 mét su nhan thic dang
kinh ngac...

[42] va nhiing hinh tuéng d6 la su biéu
hién, trong thoi gian va khong gian,

thoi gian va khong gian luén 1a do su gidi
han ctia tdm thtec...

[43] ctia ning lugng trung tim pho quat.

Khong c6 su gidi han ctia tdm thic thi khéng
c6 thoi gian va khong gian. Tdm thidc hoan
toan khong bi gidi han ctia cadi ma t6i goi 1a
Thién Tinh Tuyét Poi, 13 moét Thuong dé
ngoai vii try; ddi véi Ban Thé (Being) d6,



time in space such as we are familiar with;
there is no division whatsoever.

[44] Life in manifestation produces
existence and being.

Well if being means existence - when I think
about being I think it is the absolute, the
substratum of all - the Absolute substance.
So there are different ways of looking at
being and one of the ways is to consider it
very close to the factor of existence, that
which comes out of Absolute infinitude. But
anyway this Being this universe Logos, this
one God, this God is One, this cause of all
monism.

[45] It is the root cause, therefore, of
duality.

Well duality has to do with the rising of
consciousness, in my view. Duality arises
when the great Deity observes itself. But
actually it arises even before when there is
the extrusion of a universal Logos from
absolute infinitude or from the absolute
Deity which is an extra-universal being.

[46] This duality which is seen when
objectivity is present and which
disappears when the form aspect vanishes
is covered by many terms, of which for the
sake of clarity, the most usual might be
here listed:

So duality is not real but it is actual, and it is
a condition in consciousness which exists
for all emanated beings in cosmos. As a
matter of fact, I say the prime duality is the
fact that there even should be a universal
Logos which is extruded from absoluteness,
the absolute Deity, the absolute infinitude -
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khéng cé thoi gian va khong gian nhu chiing
ta quen thudc; khéng c6 su phan chia nao ca.

[44] Su sOng trong su biéu hién tao ra su
ton tai va hién hitu.

Néu ban thé (being) cé nghia 1a ton tai. Khi
t6i nghi vé ban thé, tdi nghi d6 1a cai tuyét
doi, nén tang clia tit cA—Chat Liéu tuyét doi.
Vi viy, cé nhiéu cdch nhin vé ban thé, va mot
trong nhitng cach dé 1a xem né rat gan véi
yéu to clia sy ton tai, thi xuat hién tit su vo
tan tuyét doi. Nhung dii sao di nifa, Ban thé
nay, Thugng dé phé quat nay, Thuong dé
Duy Nhat nay 1a Duy Nhit, nguyén nhan clia
moi chi nghia nhat nguyén.

[45] Do d6, noé 1a nguyén nhan goc ré cta
tinh nhi nguyén.

Nhi nguyén lién quan dén su xuit hién clia
tam thtc, theo quan diém cfia t6i. Nhi
nguyén xuat hién khi Pang Thugng dé Vi
DPai quan sat chinh minh. Nhung thuc ra, né
xuit hién tham chi trudc dé khi cé su day ra
ctia mdt Thuong dé€ phd quat ti su vo tin
tuyét d6i hodc tit thién tinh tuyét d6i, mot
ban thé ngoai vii tru.

[46] Tinh nhi nguyén nay—dudc thiy Kkhi
c6 khach quan tinh va bién mat khi khia
canh hinh tudng bién mit—dudc bao pht
béi nhiéu thuit ngit, va dé rdé rang hon,
nhiing thuit ngii théng thuong nhat cé thé
dugc liét ké & day:

Vi vay, nhi nguyén khéng thuc (unreal)
nhung nd hién hitu (actual), va né 1la méot
diéu kién trong tdm thtc ton tai cho tit ca
cac sinh ménh xuit 16 (emanated beings)
trong vii tru. Thuc té, t6i néi nhi nguyén
nguyén thily 13 viéc tham chi cé su ton tai
ctia mot Thuong dé phd quat dugdc ddy ra tit



that's the primary duality universe and the
source of universe.

But anyway, this duality, we are constantly
dealing with it. Any object of perception
involves the perceiver and that which is
perceived, apparently as an other, and then
of course the act of perception, maybe it
makes it a triplicity.

So there's a life and

[47] Spirit and matter.

Matter is the result of self-

observation.

always

That's actually quite a
statement. Matter arises from self-
observation. We have to think about that
one. In a way it doesn't even exist, but it is
an artifact of consciousness.

[48] Life and form

The energy and the confinement of that
energy due to limited perception which we
call form.

[49] Father and Mother.

[50] Positive and negative.

[51] Darkness and light.

We see that the spirit in a way is darkness.
But when observation, self-observation
arises, that is the arising of light as well. The
rising of light is due to self-observation.
admittedly, this is a fairly psychological
idealistic view of the nature of that which

has arisen, the nature of reality.
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TUYET DOI, THUQNG DPE TUYET POI, dé 1a
nhi nguyén chinh—vii tru va nguén ciia vii
tru.

Du sao di nita, nhi nguyén nay, ching ta lién
tuc 1am viéc véi né. Bat ky déi tugng nhin
thic nao ciing lién quan dén ngudi nhin
thiic va nhling gi dugdc nhan thic, dudng
nhu 13 mot ddi tugng khac, va sau dé tat
nhién hanh doéng nhin thic, cé thé 1am cho
né thanh mot bo ba.

Vi vay, c6 mot sy sdng va
[47] Tinh Thdn (Spirit) Vét chdt (Matter)

Vat chat luén 13 két qua cla su tu quan sat.
Thuc té day 1a mot tuyén bo kha dic biét—
Vat chat xuat hién tif su ty quan sat. Ching
ta phai suy nghi vé diéu d6. Theo mét cach
nao dd, né tham chi khéng ton tai, nhung né
12 mdt san pham phu cfia tAm thuc.

[48] SuSong (Life) Sac tudng (Form)

Ning lugng va sy han ché cfia ning lugng
d6, ma do nhan thiic han ché chtng ta goi 1a
hinh tudng.

[49]Cha Me
[50] Dudng/Tich cuc Am/Tiéu cuc
[51]Béngtéi Anhsang

Chting ta thiy ring, theo mot cach nao dé
tinh than 1 béng t6i. Nhung khi su tu quan
sat xuat hién, dé 1a su xuat hién cfia anh
sang. Su xuit hién cfia anh sang la do tu
quan sat. Phai thita nhin ring diy 1a mét
quan diém khé ly tudng vé ban chit cla
nhiing gi d3 xuat hién, ban chat cfia thyc tai.



So, we have these dualities in mind and
there's always a relationship between them
which creates and that
relationship is generally consciousness, the

a triplicity

son. And various triplicities, such as father,
son and mother. Positive, neutral, negative —
I don't know what I put here for darkness
and light, a kind of twilight and spirit,
consciousness, matter and so forth. There's
always a triplicity but it begins with a
duality, and out of the great universal self-
the
capacity to self-observe. I believe we are

observer arises consciousness or
living in a psychological universe -- all
factors within it being the result of various
scopes of self-observation - all the way from
that form of self-observation which is the
tiniest ultimate particle event, subatomic
particle — as small as it can possibly be and
the degree of small determined by the will of
the observer. All the way from that tiny little
thing to a full type of self-observation
wherein spirit observing itself sees matter or

the result of self-observation.

Anyway, that's sort of a philosophical take
on all of this. If we go more deeply into it
maybe it will make sense; at least for me it
makes sense. But maybe everybody has to
come to their own ontology, their own
understanding of being and that which
apparently derives from being.

[52] Students must clearly have this
essential unity in mind e’en when they talk
(as they needs must) in finite terms of that
duality which is everywhere, cyclically,
apparent.

Obviously when the universe arises, duality
arises with it, but when it disappears,
duality as well disappears. And long before
the disappearance of a universe, we rejoin
our original nature wherein we realize that
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Chting ta cé nhitng cip doi 1ap nay trong
dau, va luén c6 mot mdi quan hé gitta ching
tao ra mot bo ba, vi moi quan hé dé thudng
l1a tam thtc, phuong dién con. Cac b ba khac
nhau, nhu Cha, Con va Me; Tich cuc, Trung
Lip, Tiéu Cuc; Anh Siang, Béng T6i va Toi
khong biét minh di dit gi & day, mot loai
dnh sing md (twilight); Tinh Than, Tam
Thttc, VAt Chat v.v. Ludn cé mét bd ba nhung
né bt dau véi mot cip ddi 1ap, va tit ngudi
quan sat vii tru vi dai xuit hién tdm thuc
hoic kha ning tu quan sat. Tdi tin rang
chiing ta dang song trong mot vii tru tim ly,
tat ca cac yéu td bén trong né déu la két qua
clia cic pham vi tu quan sat khic nhau, tu
dang tu quan sat 1a sy kién hat nhd nhat, hat
ha nguyén tf, nhd dén muc t6i da c6 thé va
muc dé nhd dugc xdc dinh béi y chi cta
ngudi quan sat. TU hat nhé d6 dén dang tu
quan sat day dd, ndi tinh than tu quan sat
chinh minh thdy vat chat hoic két qua clia
su tu quan sat [Qua truu tugng].

D1 sao, d6 12 mdt cach tiép can triét hoc vé
tat ca nhitng diéu ndy. Néu ching ta di sdu
vA0 nd, cé thé nd sé cé ly, it nhat ddi vdi toi
né cé ly. Nhung ¢ 1€ moi ngudi phai tu tim
hiéu ban thé hoc cfia riéng minh, sy hiéu
biét clia riéng minh vé ban thé va nhiing gi
dudng nhu phat sinh tit ban thé.

[52] Hoc vién phai giit r6 rang trong tri vé
su thong nhat co ban nay ngay ca khi ho
noéi (khi ho can phai 1am) trong cac thuit
ngii hitu han vé tinh nhi nguyén, c6 vé hién
dién khap noi theo chu ky,

RO rang khi vii tru xuiat hién, nhi nguyén
xuat hién cling véi né, nhung khi né bién
mat, nhi nguyén ciing bién mat. Va ti lau
trude khi vil tru bién mat, ching ta sé tai
hdp véi ban chat ban dau cia minh, noi



the apparent mayavic duality is just an
apparency and not real. We begin to identify
as the subject with the apparent object and
realize that that object is, in fact, the subject;
so that unification of subject and object is
something that we can look forward to as we
learn to contemplate. Unification of subject
and object will occur when we can truly
contemplate which is more than meditate.

It is an extension of the sense of identity
into that which identified. This is
contemplation or at least one way of
thinking about it. I understand that there
are books written about this that go far
deeper into it, and Alice Bailey's From

is

Intellect to Intuition goes deeply into it and
the mystic Evelyn Underhill I think went
very  deeply the of
contemplation. But, it's something that

into nature
occurs under the sign Libra, it's a marriage,
it's a marriage sign: the marriage between
subject and object.

Now that's the first postulate. I've been
doing so much talking that one can forget
the postulate. Anyway, let's just call it the
first postulate, it is all about one life and no
matter how many lives there seem to be. We
have to learn that all the many apparent
lives are one life. That's going to take some
work in overcoming the apparency of
separateness: the great heresy, the great
mistake in consciousness of perceiving
separateness. There is a kind of practical
separation one has to deal with, but there
has to be a fundamental understanding that
separateness is not real. It's simply a maya,
as it were.

[53] II. The second postulate grows out of
the first and states that the one Life,
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ching ta nhan ra rang cai dudng nhu nhi
nguyén chi 12 mét 4o tudng va khong thuec.
Chuing ta bit dau nhan dién ban than vdi cai
dudng nhu doi tugng va nhin ra ring doi
tuong do, thuc té, 1a chii thé; vi vy su hop
nhit cia chd thé va d6i tugng 1a diéu ma
chiing ta cé thé mong dgi khi chung ta hoc
cach chiém ngudng (contemplate). Su hgp
nhat ctia chii thé va doi tugng sé xay ra khi
chiing ta thuc su cé thé chiém ngudng, diéu
nay cao hon 1a tham thién.

D6 1a syt md rong cam gidc cia ban sic vao
trong nhiing gi dugc déng héa. Pay 1a sy
chiém ngudng hoic it nhat 12 moét cach nghi
vé né. Toi hiéu rang cé nhiing cudn sach viét
vé diéu nay siu hon nhiéu, va cudn "From
Intellect to Intuition" ctia Alice Bailey di sdu
vao diéu nay, va tdi nghi nha than bi Evelyn
Underhill d3 di rat sdu vao ban chat cla su
chiém ngudng. Nhung, d6 13 diéu xay ra dudi
dau hiéu Thién Binh, dé 12 moét cudc hén
nhan, Thién Binh 1 mét dau hiéu hén nhéan:
cudc hén nhan gitta chii thé va doi tuong.

D6 1a tién dé dau tién. Téi dd néi qua nhiéu
dén ndi cé thé quén tién dé nay. Du sao, hiy
goi né 14 tién dé dau tién, va tat ca 1a vé mot
Su Séng, va khong quan trong c6 bao nhiéu
su song dudng nhu ton tai. Ching ta phai
hoc ring tat ca cac su sdng hién dién déu la
M6t Su Séng Duy Nhat. Piéu nay sé doi héi
mot cong viéc khic phuc vé bé ngoai ctia su
chia ré tach biét: dai ta thuyét, sai 1am 16n
trong tdm thuc vé viéc nhan thic su tach
biét. C6 mot su tach biét thuc t& ma ching ta
phai d6i phé, nhung can phai c6 mdt hiéu
biét co ban rang su tach biét khong phai la
thuc. P4 chila mot do tudng (maya).

[53]I1. Tién dé thi hai phat trién tit tién dé
thi nhit va tuyén bo ring Su Song duy



manifesting through matter, produces a
third factor which is consciousness.

the one life produces this consciousness and
you kind of wonder: would the appearance
possible
consciousness? So, it is a question of when

of matter even be without
consciousness arises, or do all three: subject,
object and consciousness arise together?
This is a deep question because self-
observation, what is there about the self? So
there is no other, at that point; you have to
create otherness, the illusion of otherness
and it requires consciousness to produce the

illusion of otherness.

This has to be gone into deeply and we
into the
thoughtforms which are always present
around this subject.

cannot necessarily fall right

[54] This consciousness, which is the result
of the union of the two poles of spirit and
matter

I'm saying, would that pole of matter even
exist if there were no consciousness? I think
that's a good question. What I'm saying is
that consciousness produces matter, at least
as it seems to me at this time, at my present
level of ignorance. I am saying that self-
observation is matter, or produces matter.
Now this really has to be thought about, but
anyway this consciousness, which is the
result of the union of the two poles of spirit
and matter — see, see which comes first?
Does consciousness come first or does
matter?

[55] is the soul of all things;

The knowingness of all beings
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nhat, biéu hién qua vat chat, tao ra mét yéu
t6 thi ba 1a tam thic.

Vay, Su Séng Duy Nhit tao ra tdm thtc nay,
va ban tu héi: liéu su xuit hién cfia vat chat
c6 thé xay ra khoéng néu khdéng cé tim thic?
Vi vdy, cdu héi dit ra 1a khi nao tdm thuic
xuit hién, hay tit ca ba yéu t6: chii thé, doi
tugng va tadm thic xuat hién cing lic? Pay
12 mot cau hdi siu sic bdi vi tu quan sat, cai
gi lién quan dén Ban ngi? Vi vay, khong cé
cai khéc vao thdi diém d6; ban phai tao ra su
khac biét, 4o tudng vé su khac biét va diéu dé
doi hdi tAm thiic dé tao ra 3o tudng vé su
Khéc biét,

Piéu ndy can dudc nghién cttu siu hon va
chiing ta khéng nhat thiét phai rdi vao céc
hinh thai tu duy ludén ton tai xung quanh
chti dé nay.

[54] Tam thiic nay, 1a két qua ctia su két hop
ctia hai cuc 1a tinh than va vat chit,

T6i dang ndi rang, liéu cuc vat chat cé ton tai
néu khéng cé tAm thiic? T6i nghi dé 1a mét
ciu hdi hay. Téi dang néi ring tAm thiic tao
ra vat chat, it nhat 13 theo quan diém clia toi
vao thdi diém nay, 3 muc d6 nhin thic hién
tai clia t6i. T6i dang néi rang tu quan sat
chinh 12 vat chit hoic tao ra vat chit. Bay gid
diéu nay thuc su can dudc suy nghi. Nhung
di1 sao di nita, tAm thitc nay, 1a két qua clia sy
két hop gitia hai cuc tinh than va vit chat, va
ban thdy, cii nio cé trudc? Tam thic cd
trude hay vat chat cé trude?

[55]1a linh hon ctia moi thi;

Su biét clia moi sinh linh



[56] it permeates all substance or objective
energy; it underlies all forms,

I call it "infusception"

[57] whether it be the form of that unit of
energy which we call an atom, or the form
of man, a planet, or a solar system.

As He has dealt with these analogous stages
in A Treatise on Cosmic Fire, let's just say
consciousness is all pervading, and I call this
consciousness by the name infusception. It
infuses everything and it is a type of
perception or it gives the possibility of
perception.

[58] This is
determination

the Theory of Self-

Very interesting

[59] or the teaching that all the lives of
which the one life is formed, in their
sphere and in their state of being, become,
so to speak, grounded in matter and
assume forms whereby their peculiar
specific state of consciousness may be
realised and their vibration stabilised;

You know that consciousness holds onto a
form until there is stabilization of that
consciousness and some kind of, for those
beings who are self-conscious, some kind of
realization and the necessity to move on,
and for those that are not self-conscious
then there is a moving on caused by a
greater life which somehow embodies these
lesser lives.
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[56] n6 tham thau vao tit ca cac chat liéu
hoic ning ludng khach quan; né la nén
tang ctia tat ca cac hinh tudng,

TGi goi nd 1a "infusception”

[57] du do6 1a hinh tudng cta don vi ning
luong ma ching ta goi 1a nguyén ti, hoic
hinh tudng ctia con ngudi, mgt hanh tinh,
hoac mot hé mit troi.

Nhu Ngai di dé cap dén cac giai doan tuong
tu trong Luidn vé Lita Vil Try, hiy néi rang
tAm thiic 1a tat c3, va t6i goi tAm thic nay
bang tén infusception. N6 thdm nhuan moi
thit va 1a moét loai nhan thuc hodc né cung
cap kha ning nhan thtc.

[58] Pay 1a Thuyét Ty Quyét [Page 9]

rat tha vi

[59] hoic gido 1y ring tit ca cac su song
hinh thanh Su S6ng Duy Nhit, trong pham
vi va trang thai ton tai cda ching, c6 thé
noi, tré nén gin két vao vat chat va dam
nhan cac hinh tuéng qua do trang thai tam
thitc dic biét cia ching c6 thé dudc nhin
biét va rung ddng ctia ching dudc on dinh;

Cac ban biét rang tdm thiic nim giit mot
hinh tuéng cho dén khi c¢é su 6n dinh clia
tam thiic d6, va ddi vdi nhitng sinh ménh tu
y thitc, c6 mot su nhan thiic ndo d6 va sy can
thiét phai tién xa hon, con d8i véi nhiing
sinh thé khong tu y thiic thi su tién xa hon
dudc gay ra bdi mot su song 16n hon bao
ham nhiing sy séng nhé hon nay



[60] thus they

The self-conscious ones, at least

[61] may know themselves as existences.

So, a certain amount of self-knowledge, a
degree of self-knowledge, is needed by all
self-conscious beings on the path of return.

[62] Thus again the one life becomes a
stabilised and conscious entity through
the medium of the solar system, and is
essentially, therefore the sum total of
energies, of all states of consciousness,
and of all forms in existence.

In that solar system. Of course it goes on to
greater beings, or maybe originated with
greater beings in that solar system.

[63] The the
heterogeneous, and yet remains a unity;
the one manifests in diversity and yet is
unchanged;

homogeneous becomes

This a wonderful statement and deserves to
be augmented in scope, and, this is a good
thing to remember, the homogeneous

[64] the central unity is known in time and
space as composite and differentiated and
yet, when time and space are not (being
but states of consciousness),

As we might say, as has Kant said, he called
them categories of consciousness
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[60] do d6 chung
It nhat 1a nhiing ngudi tu y thiic

[61] c6 thé biét minh 1a cac sinh ménh hién

ton.

Viy nén, mét mic d6 nhin thic ban thin
nao dé 1a can thiét cho tit ci nhiing sinh
ménh tu y thiic trén con dudng trd vé.

[62] Do d6, mét 1an niia, su song duy nhat
tré thanh mét thuc thé on dinh va c6 tam
thitc théng qua phuong tién ctia hé mat
trdi, va do do, ban chat 1a tong so ctia cac
ning lugng, chia tat ca cac trang thai tim
thic va cdia tit ca cac hinh tudng dang ton
tai.

trong hé mit trdi dé. T4t nhién né tiép tuc
dén nhiing sinh ménh 16n hon, hoic cé thé
khdi ngudn tit nhiing sinh ménh 16n hon
trong hé mat trdi do.

[63] Su thuan nhit tré thanh khéng thuan
nhat, nhung vin thong nhat; cai mét biéu
hién trong su da dang nhung khong thay
dai;

Pay 13 mot tuyén bd tuyét voi va xing dang
dudc mé réong pham vi, va day 1a diéu tot dé
ghi nhd, sy thuan nhat...

[64] su thong nhat trung tim dudc biét dén
trong thoi gian va khong gian nhu la phic
hgp va phan biét, nhung khi thgi gian va
khéng gian khong con ton tai (von chi l1a
cac trang thai tam thic),

Nhu Kant da ndi, 6ng goi chting la cac pham
tri cia tdm thiic



[65] only the unity will remain, and only
spirit will persist, plus an increased
vibratory action, plus capacity for an
intensification of the light when again the
cycle of manifestation returns.

What an important section this is. Fairly
abstract, we have to think that way. It's the
kind of thing I don't want to leave: the
theory of self-determination. All things
come from the one self and all diversity
arises out of unity and the sense of the unity
is lost in the lower levels of diversification,
but following the arc of return, the sense of
unity returns and eventually not only the
unity but the sense of one, one it is, even
more than the unity. You can put many
different factors together into a relationship
which be
interrelated, but are all of those factors

one considers to totally
which are now seen as interrelated seen as
one thing only and that would be a state of

synthesis or the perception of synthesis.

This is the Theory of Self-determination or
the teaching that all the lives of which the
one life is formed, in their sphere and in
their state of being, become, so to speak,
grounded in matter.

Now, in that, so to speak of course, a lot is
left He's getting the
technicalities of how it happens. Grounded

out. not into
in matter or grounded in limited self-
perception. That's what I'm going to call it.
For me this means grounded in limited self-
perception. This is a perceptual, maybe an

ideal view of the universe.
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[65] chi con lai su thong nhat, va chi con lai
tinh than, céng véi mot hoat dong rung
déng tang cuong, cong vSi kha ning ting
cudng anh sang khi chu ky biéu hién tré
lai.

Doan nay thit quan trong. N6 kha truu
tugng, va chung ta phai suy nghi theo cich
dé. D6 1a loai 1y thuyét ma téi khong mudn
bd qua: Iy thuyét tu quyét. TAt cd moi thi
déu xuat phat ti Ban Ngi duy nhat va tat ca
su da dang nay sinh tit sy thdng nhat va cam
gidc vé sy thdong nhat bi mat trong cac cap do
thap hon ctia sit phan héa, nhung theo vong
cung trd lai, cAm giac vé sy thong nhat trd lai
va cudi cting khong chi 14 sy théng nhat ma
con 14 cAm gidc vé PANG DUY Nhit, vé cai
MOT, MOT 14 tat c3, tham chi con hon ca su
thong nhat. Ban cé thé dua nhiéu yéu td
khac nhau vio mot mdi quan hé ma ngudi ta
cho 13 hoan toan lién quan dén nhau, nhung
liéu tat ca nhiing yéu td d6, hién dugc coi 1a
lién quan dén nhau, cé dudc coi 1a CAI MOT
duy nhat hay khéong, va dé sé 1a trang thai
clia su téng hdp hay nhin thic vé su téng
hop.

Pay la Thuyét Tu Quyét hoic giao 1y ring
tat ca cac su song hinh thanh Su Song Duy
Nhat, trong pham vi va trang thai ton tai
ctia chung, c6 thé néi, tré nén gin két vao
vat chat

T4t nhién, trong cach néi dé nhiéu diéu bi bd
qua. Ngai khong di sau vao chi tiét vé cach
thiic xdy ra. Gan chit (grounded) vao vat
chit hay gin vao sy tu nhén thiic han ché.
D6 1a cach toi sé goi nd. Pdi véi t6i, diéu nay
c6 nghia 13 gin vao su tu nhan thic han ché.
Piy c6 thé 13 mot cai nhin mang tinh ly
tudng vé vii tru.



Maybe I'm joining those philosophers that
are called Idealists. Maybe they are "idea-ists,
that all things are ideas first and ideas are
things and all things are ideas grounded in
limited self-perception and self-perception
is matter. That's how I see it. Self-perception
is matter. Now, you might say that's kind of
a crazy idea. Okay. But I think it has to be
thought through, because when we start we
have nothing but the One and so all things
must arise from the One as a self-becoming.
And how is that done? And I'm saying it's
done through self-observation and that
which is observed is the self as matter.
There's the self as the observer and the self
as matter.

So, there is the self as the observer and the
self being observed is matter. So from the
one to the many and returning from the
many to the one. Right now people like us,
we're deeply buried in many-ness, but can
we develop that infusception which allows
us to perceive the many as the One while not
losing touch with their mayavic forms. The
mayavic forms of the One which have to be
manipulated in such a way that they
recreate the original design or archetype
which sent them forth.

The becomes the

heterogeneous, and yet remains a unity;

homogeneous

And that ‘and yet’ is a big study, a big
meditation. We're faced every day with the
heterogeneous. For us, is the heterogeneous
the homogeneous? That's the question we all

have to answer. When I observe the
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Cé thé t6i dang gia nhap vao nhiing triét gia
dudc goi 1a nhiing “Nha Ly tudng”. C6 thé ho
la "nhiing ngudi theo cht nghia-y tudng
(Idea-ists)", rang tat cd moi vat déu 1a y
tudng trude, va v tudng 13 su vat, tat ca sy
vit déu 13 y tudng bam ré (grounded) vao su
tu nhan thitc han ché, va tu nhan thic 1a vat
chit. P6 1a cach t6i thay diéu d6. Tu nhin
thic 1a vat chat. Bay gid, ban cé thé néi raing
d6 1a mot y tudng dién r6. Vang, nhung to6i
nghi né can dudc suy nghi k¥, vi khi chiing
ta bit dau, chting ta khong cé gi ngoai Pang
Duy Nhit, v vi vay tat cd moi thi phai xuit
phat ti Pang Duy Nhit nhu 1a mot su tu trd
thanh. Va 1am thé nao diéu @6 dudc thuc
hién? Va t6i ndi rang né dugc thuc hién
thong qua sy tu quan sat va diéu dugc quan
sat 1a Ban ngi nhu 1a vat chat. C6 Ban ngi
nhu 12 Ngudi Quan Sat va Badn ngi nhu 1a Vit
Chat.

Viy c6 Ban ngd nhu 1a ngudi quan sat va Ban
ngi dang dudc quan sat nhu 13 vat chat. Vay
tit mot dén nhiéu va trd lai tit nhiéu dén
mot. Hién tai, nhiing ngudi nhu chung ta,
chung ta dang bi ch6n vui siu trong su da
dang (many-ness), nhung liéu ching ta co
thé phat trién dudc sy thaim nhuan cho phép
chiing ta nhan thiic dudc cai nhiéu nhu la
Mot trong khi khéng mat lién lac véi cac
hinh thic 4o &nh (mayavic) cia chung.
Nhitng hinh thiic 40 4nh ctia CAI DUY Nhit
phai dudc thao tic theo cdch ma ching tai
tao lai thiét ké hoic nguyén mAau ban dau da
gli ching ra ngoai.

Cai dong nhit tré thanh biét, va tuy vay
van 1a mét su hgp nhat;

Va cai 'va tuy vay' d6 la mét nghién cttu 16n,
mét su chiém ngudng 16n. Chiing ta d6i mit
moi ngly vdi cai di biét. Pdi vdi chiing ta, cai
di biét cé phai 1a cai ddng nhat khong? D6 1a
ciu hai tit cd chuing ta phai tra 18i. Khi t6i



heterogeneous - that great seeming; that
maya, that maha maya - is it realized and
understood as the homogeneous..

the one manifests in diversity and yet is
unchanged;

And in that and yet so much is contained

the central unity is known in time and
space as composite and differentiated and
yet, when time and space are not (being
but states of consciousness),

[considering] categories of consciousness,
and I might say being of states of, I want to
say, limited consciousness or limited self-
consciousness

only the unity will remain, and only spirit
will persist, plus an increased vibratory
action, plus capacity for an intensification
of the light when again the cycle of
manifestation returns.

And always getting into the idea of

reincarnation, which He is doing here.

There is always, while the universe persists,
an ideal heightening of vibration which
occurs with each reincarnation and with
that heightening of vibration comes a
deepening, an extension of perception. Thus
the invisible becomes visible. We're on our
way. We're veiled down here; the onion has
many, many layers, even though there's
nothing in the middle and we have a lot of
layers, we're in an onion with many layers
here.
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quan sat cai di biét — cai vé ngoai vi dai do;
cai 4o luc d6, céi dai 4o luc dé — nd cé dudgc
chiing nghiém va thau hiéu nhu cai déng
nhat khéng..

cai duy nhat biéu hién trong su da dang va
tuy viy khong thay doi;

VA trong cai va tuy vdy dé rat nhiéu diéu
dudgc chtta dung

su hgp nhat trung tim dudc biét dén trong
thoi gian va khong gian nhu hgp thanh va
dudc bién phan va tuy vay, khi thoi gian va
khéng gian khéng con (chi 1a cac trang thai
cta tam thic),

[xem xét] cdc pham tru cta tdm thiic, va toi
c6 thé ndi 1 cac trang thai clia, t6i mudn noéi,
tam thiic han ché hay ngi thic han ché

chi c6 su hdp nhit sé con lai, va chi c¢6 tinh
than sé ton tai, cong véi mét hoat dong
rung dong ting lén, cong vdi nang luc cho
mot su ting cudng anh sang khi mét lan
nita chu ky biéu hién trd lai.

Va luén ludn di vio y tudng vé luan hoi, diéu
ma Ngai dang lam 3 day.

Ludn cd, trong khi vii tru ton tai, mot sy
néing cao ly tudng ctia rung déng xay ra véi
mdi 1an ludn héi va véi su nang cao rung
dong dé dén mdt su lam sau sic thém, mot
su m@& réng cta nhin thic. Nhu vdy cai v
hinh trd nén hitu hinh. Ching ta dang trén
dudng di. Chuing ta bi che khuat & dudi day;
clt hanh cé nhiéu, nhiéu 16p, mic du khéng
cb gi & gilta va chung ta cé rat nhiéu 16p,
ching ta dang & trong mét c hanh véi
nhiéu 16p & day.



[66] Within the vibratory pulsation of the
one manifesting Life all the lesser lives
repeat the process of being,—

Here He is going into the Kaballah where,
how is it — where the mineral becomes a
plant, the plant becomes the animal, the
animal becomes the man, the man becomes
the angel, the angel becomes the God. That's
as far as we need to go.

[67] Gods, angels, men, and the myriad
lives which express themselves through
the forms of the kingdoms of nature and
the activities of the evolutionary process.
All become self-centered and self-
determined.

They may have begun that way, but due to
what I call self-veiling, they have forgotten.
Due to self-veiling, these lesser lives have
forgotten what they are and it's a big what -
what they essentially are.

This seems to repeat itself. A great arc and
its return repeats itself interminably, and
always with a new type of algorithm, a new
type of selection, a finite selection from
absolute infinity. Who knows how that
selection is made? We do know that because
the universe is cyclic, it has to be finite. The
absolute deity self-selects each time it's
about to send forth a universe — a universal
Logos - limited though, but compared to us,
a vastly powerful creative being. In that self-
selection process there's the mystery. No
universe is infinitely evolved, yet if the
universe is improved one after another and
endless infinite succession of universes
would produce the infinite universe, and
every one of them would be infinite, every
one being succeeded by an infinitude of
improving universes. So, some other method
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[66] Bén trong nhip d4p rung doéng cua Su
song duy nhat biéu hién, tit ca cac su song
nhé hon Lip lai qua trinh ton tai,

Ngai dang di vao Kaballah, noi ma khoang
vat trd thanh cay c6i, ciy coi trd thanh déng
vat, déng vat trd thanh con ngudi, con ngudi
trd thanh thién than, thién than trd thanh
Thuong dé. b6 1a tit ci nhiing gi ching ta
can biét.

[67] — Thudng dé, thién than, con ngudi,
va vO sO cac su song thé hién qua cac hinh
tudéng cha cac gidi tu nhién va cac hoat
dong chia qua trinh tién hoéa. Tat ca tré nén
tap trung vao ban than va tu quyét dinh.

Chuing cé thé di bat dau nhu viy, nhung do
cai ma toi goi 1a su tu che gidu, ching da
quén. Do su tu che gidu, nhiing su sdng nhd
hon nay da quén ching la gi va dé 1a mot cau
héi1én - ching thuc sy 14 gi.

Piéu nay dudng nhu lip lai chinh né. Mot
vong cung 16n va su quay trd lai cia né dugc
lap lai vo tdn, va ludn v4i mot thuat toan
mdi, mot loai lua chon mdi, mot lua chon
hitu han tit V6 Han Tuyét Ddi. Ai biét dugc
cach ma lya chon dé dude thuc hién nhu thé
nao? Chung ta biét rang vi vii tru 1a chu ky,
né phai 1 hitu han. Thugng Pé Tuyét Padi tu
chon méi 1an Ngai sip giti di mot vii tru —
mét Thuong dé Vil tru- mic du hitu han,
nhung so véi ching ta, Ngai 13 mot thuc thé
sang tao cyuc ky manh mé. Trong qua trinh
tu chon d6 ¢ mot bi an. Khong cé vil tru nao
1a tién héa v6 han, nhung néu vii tru dude
cai thién hét 1an nay dén lan khac va sy ké
tiép vo tin clia cac vil tru cai thién sé tao ra
vil tru v6 han, va mdi mot trong s6 dé sé 1a
v6 han, mbi mét vii tru dugc ké tiép bdi mot
vd tdn cdc vi tru cdi thién. Vi viy, mot



of explanation is required of us and here is
just a little introduction into A Treatise on
White Magic which deals with
fundamental things.

such

So, we're dealing with three postulates. The
first postulate is about the One life. That's
the first postulate. The second postulate is
that the One life, manifesting through
third which
consciousness. Now I've offered a question
regarding that: How does matter even arise

matter, produces a is

if not through self-observation? That is my
theory. That is my postulate, and I'd like it to
be considered along with this, but let's just
say that consciousness is the relation
between spirit and matter. But matter, too, is
a God. The question is, what aspect of God is
it, and matter is the object. But how do you
get an object except through in this case self-
observation?

Maybe I appear to deviate a little from what
is being said here, but all I can do is talk
about what makes sense to me, and if it at a
certain point in my development it no longer
makes sense, then I'll be happy to relinquish
the theory.

We're going to go on to the third postulate,
but not now because we have about an
hour's worth of programming here and the
people who are doing the transcription told
me that if I create three-hour programs it's
so daunting that nobody even wants to
begin to transcribe, so I have to be a little
careful.
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phuong phap giai thich khac 1a can thiét, va
day chi 1a mot chat gidi thiéu vé quyén
"Luin vé Chanh Thuat" (A Treatise on White
Magic) dé cip dén nhiing van dé cd ban nhu
vay.

Chuing ta dang xem xét ba tién dé. Tién dé
dau tién 1a vé Su Song duy nhat. D6 1a tién dé
dau tién. Tién dé thd hai 13 Su Séng duy
nhat, biéu hién qua vit chit, sinh ra diéu thi
ba 14 tam thtc. T6i d3 dua ra mot cau hdi vé
diéu dé: Lam thé nao ma vit chat thim chi
c6 thé phat sinh néu khong phai théng qua
tu quan sat? D4 1a 1y thuyét ctia téi. P 1a tién
dé cfia t6i, va t6i mudn né dugc xem xét
cung véi diéu nay, nhung chtng ta hiy chi
ndi ring tAm thttc 12 méi quan hé giita tinh
than va vat chiat. Nhung vit chit ciing 1a
mot Thugng dé. Cau hai 13, vat chit 13 khia
canh nao ctia Thugng dé, va vat chat 1a doi
tugng. Nhung 1am thé nio ban cé dude mot
doi tugng trit khi trong trudng hgp nay
théng qua tu quan sat?

Cé thé t6i dudng nhu lac dé mot chit so véi
nhiing gi dang dugc ndi & ddy, nhung tat ca
nhiing gi t6i c6 thé 1am 13 néi vé nhiing gi cé
v nghia véi tdi, vd néu dén mot thoi diém
nao d6 trong su phat trién ctia tdi né khéng
con cb y nghia nita, thi t6i sé vui long tit b
ly thuyét dé.

Chiing ta sé tiép tuc véi tién dé thd ba,
nhung khéng phai biy gi¢ vi chung ta di cé
khodng mét git & diy, va nhiing ngudi dang
thuc hién ban transcript di néi véi téi rang
néu t6i tao ra cac chuong trinh dai ba gid thi
né qua khé khin dén ndi khéng ai mudn
transcript né, vi viy t6i phai can than.



This will be the end of A Treatise on White
Magic program number 2, page 9 so far.

I never know really what I'm going to say, it's
what arises for me as I read these words and
it may have been already 20 years since I
have read these words, so if we were having
a class together this is probably what I
would say, and if what I say is useful to you
and extends your thought or deepens your
thought then these video commentaries will
have been of some service.

For fun, let's just say that this is the
beginning of A Treatise on White Magic #3,
page 9, and at least read the third postulate:

This is where we will begin when we start
next, whether it's tonight or some other
time and I'll reread that, just for fun.

[68] III. The third basic postulate is that
the object for which life takes form and the
purpose of manifested being is the
unfoldment of consciousness, or the
revelation of the soul. This might be called
the Theory of the Evolution of Light.

At least in the world of unconsciousness, in
the world of maya, in the Maha Maya. Now,
let’s recall, absolute consciousness forever
exists, absolute infinitude forever exists, the
of the
revealing absolute infinity forever exists.

self-perception absolute deity

We are definitely working in the realm of
privation. I think I'll put that in. When we
say these things we are working, I'll call it
the realm of privation, which equals the idea
that infinitude is deprived of infinity and
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Day sé 1a phan két clia chuong trinh s6 2 clia
cudn "Luan vé Chanh Thuat", trang 9 cho
dén bay gid.

T6i khong bao gid thuc su biét minh sé ndi
gi, d6 1a nhitng gi ndy sinh trong t6i khi toi
doc nhiing tit nay va cé thé di 13 20 nam ké
tit khi tdi doc nhiing tif ndy, vi vdy néu
chung ta dang c6 mot 16p hoc cung nhau,
day c6 18 1a nhiing gi ti sé ndi, va néu nhiing
gl t6i néi 1a hitu ich cho ban va mé rong suy
nghi ctia ban hoic 1am siu sic thém suy
nghi cta ban thi nhitng binh luin video nay
sé la mot su phuc vu.

Chung ta hiy chi néi cho vui ring day la
phan md dau clia A Treatise on White Magic
s 3, trang 9, va it nhat hiy doc tién dé thu
ba:

Pay 1a ndi ching ta sé bat dau khi ching ta
tiép tuc, c6 thé 1a tdi nay hay vao thdi gian
khac, va toi sé doc lai doan nay.

[68] III. Tién dé co ban thi ba 1a muc tiéu
ctia su song khoac 1dy hinh tuéng va muc
dich ctia ton tai biéu hién 1a sy phat trién
ctia tam thic, hoic su tiét 16 linh hon. Piéu
nay c6 thé dudc goi 1a Thuyét Tién héa ciia
Anh sdng.

Hiy nhd ring, tam thic tuyét d6i ton tai mai
maii, vé han tuyét d6i ton tai mai mai, sy tu
nhan thiic ctia Thugng dé tuyét doi tiét 16 v
han tuyét d6i ton tai mai mai.

Chiing ta chic chin dang 1am viéc trong “su
thiéu hut” (privation). Téi nghi téi sé ghi
diéu d6 vao. Khi chung ta néi nhiing diéu
nay, t6i goi né 13 “linh vyc thiéu hut”
(privation), diéu ndy déng nghia véi y tudng



finitude. I know it sounds
hopelessly  abstract and kind of
philosophical, but I think that's basically

what happens: every universe is a privation.

becomes

It has lost absolute infinitude and has
become finite and any finitude is infinitely
removed from absolute infinitude. In this
realm we can talk about the unfoldment of
consciousness, once we are deep in matter,
but the absolute noumenon, the supra-
noumenon maybe of consciousness forever
exists at least cyclically.

All right that ought to be enough for right
now and we will work further, as we go on,
with this introduction which is very, very
deep and we'll do our best with it. Okay. See
you soon.
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rang Su V6 Han mait di tinh v6 han va trd
thanh hitu han. T6i biét diéu dé nghe cé vé
v6 cling tritu tugng va hoi triét 1y, nhung tbi
nghi d6 1a diéu co ban xay ra: moi vii tru déu
1a mot su thiéu hut. N6 d3 mat di su vd han
tuyét d6i va trd thanh hitu han, va bat ky su
hitu han nio ciing bi loai bd v6 han so vdi v
han tuyét d6i. Trong linh viuc ndy, ching ta
c6 thé ndi vé su khai md ctia tAm thiic, mdt
khi ching ta di di sdu vao vat chat, nhung
ban chit tuyét ddi, cé thé goi la siéu ban chat
clia tAm thtic, ton tai mai mai it nhat 1a theo
chu ky.

Vang, diéu dé df cho bay gid va chiing ta sé
tiép tuc lam viéc vdi phan gidi thiéu nay, rat,
rat sdu sic va chiing ta sé co gang hét stc véi
né. Hen gép lai cac ban sém.



Mental Rule 3
Toém Tat

Tém tat Webinar: Commentary webinar 3_tagged
Muc dich ctia Luin vé Chanh Thuit va bdi canh bon dinh dé

Thay MDR nhin manh Luin vé Chanh Thuat 13 sich moi dé t clia Chan su DK nén nim viing vi
trong tdm cfia sach 1a kiém soat thé cdm duc, von theo Thay 1a hién thé mat kiém soat nhiéu nhat
ndi da s6 ngudi tu do tinh trang phan cuc cdm duc cia Hanh Tinh Thugng dé ching ta, va thim
chi ca Thai duong Thugng dé ciing con mang dau an phan cyc cAm duc manh. Thay nhic hai dinh
dé dau di dugc xét trude: cé mot Su sdng hay Ning lugng duy nhit 1a nguyén nhan “chiu trach
nhiém” cho moi hinh tudng va moi hitu thé cé tam thtic, ké ca gisi kim thach ciing cé tdm thiic
theo cach riéng. Pinh dé thi hai néi Su sdng duy nhat biéu 16 qua vit chit tao ra yéu td thit ba la
tam thtic, va Thay MDR luu y day 13 van dé ban thé hoc 1én: vat chit cé phu thudc vio tim thic
hay tam thuic phat sinh tit tuong tac gitta cht thé va ddi thé, hoidc ca hai xuat hién dong thdi.

Pinh dé thi ba: muc dich ctia viéc nhip hinh 1a khai mé tim thiic

Theo Chan su DK, muc dich ma su séng khodac 1y hinh tudng va y nghia cfia hién hitu biéu 16 1a su
khai m3 tam thtic, hay su mic khai cfia linh hén; Thay MDR dién gidi day la tién trinh tu-khach
thé-héa clia Hitu thé v6 han trong vii tru. Thay nhin xét moi vii tru déu cé muc dich, va su xuat
hién ctia cac vii tru 14 qué trinh tu khach thé héa ting dan cfia Pang Duy Nhat, von “d4 ludn ludén
13” va “sé ludn ludn 13”. Thay cling tu nhic minh va ngudi nghe rang nhiing van dé tdi hau nay
vugt qua kha ning chiing tri hién tai clia chting ta, du trén cap d6 cao hon cfia ban thé, ta von di
biét cac chan ly ay.

Su mic khai ctia linh hon nhu “Thuyét Tién Héa ctia Anh sang”

Chan su DK goi dinh dé thi ba 13 “Thuyét Tién Héa cia Anh sang”, va Thay MDR trién khai ring
trong trang thai gidi han ctia hién hitu hitu han, 4nh sang dan dan mic khai ta 1a gi trong toan thé,
chtt khong chi trong trang thai phéat xa han cudc hién nay. Thay nhian manh moét y nghich Iy: trén
binh dién cao hon ciia hién hitu, chiing ta d4 biét cac chan 1y nay rdi, vi ta dugc trai rong khip vii
tru va khong cé hinh tudng nao ma ban chat ta khéng du phan. Thay MDR phan tinh ring con
ngudi tudng minh chi 13 moét pham ngi bi “boc trong lan da”, nhung thuc ra dang tham gia thiét
yéu vio moi hinh thitc séng.

Anh sang, vat chat va vai tro cia tim thic

T cAu Chén su DK néu rang khoa hoc hién dai xem 4nh sdng va vat chat 1a déng nghia, Thay MDR
ndi véi huyén bi hoc: moi hinh tuéng dudc dic dinh ti “dai duong 4nh sang”, con vit chat 1a sy co
dong clia 4nh sang. Thay luu y qua su tuong tac clia hai cuc va ma sat gitia cac cip ddi dii, anh
sang 16e 1én; tuy viy Thay con di xa hon vin ban khi dé xuit rang dé vat chit dudc tao thanh thi
tam thiic 14 diéu kién can, vi vat chat 1a cai dugc sut ng thiic clia Deity tdi hdu mic khai. Thay MDR
suy luin rat siéu hinh rang vii tru bi gidi han béi hanh vi tu-tri gidc cia Thugng dé Vit Try; ngoai
pham vi tu quan sat ay thi, xét d6i véi vii tru, “khong cé gi”.

Su ting trudng tam thiic qua tuong tac chi thé va ddi thé
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Thay MDR phan biét giita sy hién hitu ban dau cfia tdm thiic va su md rdng sdu hon clia tim thc.
Theo Thay, ngay khi c6 vit chat thi chd thé va d6i thé da hién dién, nhung chinh tuong tac tiép
dién giita cha va me, gifia chl thé va ddi thé, méi lam tadm thic ting trudng. Thay goi day la
“chuyén gia dinh” & cac cdi cao nhit clia vii tru, déng thdi luu y chiing ta khong ¢ ban do 16 rang
vé cac cdi toi cao ay.

Tién héa nhu chudi biéu 16 anh sang

TU cAu “muc tiéu cla tién héa 1a mdt chudi biéu 16 4nh sang dan dan”, Thay MDR néi toan bd tién
trinh diém dao thuc chat 13 chudi biéu 16 4nh sdng titng budc. Thay nhin manh moi hinh tudng
déu che gidu anh sang, va néu hinh tudng bi giai két ciu dén tin cling, ta sé gip 4nh sang, tham chi
cd nhiét; Thay lién hé céng thiic E = mc? nhu mét cach nhin vé su chuyén déi vat chat thanh ning
lugng. Theo Thay, moi hinh tudng 1a 4nh sang bi c6 dic, va cic phong thi nghiém tién tién ctia
ngudi cung nim cé thé dang tién gan viée chiing minh hay thuc nghiém sy chuyén ti trang thai
khéng dam dic sang ddm dic, r6i ngudce lai, trong linh vuc anh sang.

“Tala Anh sang ctia thé gian” va su giai dong héa khéi hinh tuéng

Khi Chan su DK néi vt chit ngay cang trd thanh chit din truyén 4nh siang t6t hon, Thay MDR giai
thich rang vat chat sé dan trd nén trong md rdi trong sudt hon. Thay diung 15i Ptic Christ “Ta 1a
Anh sang cfia thé gian” &€ minh hoa ring bac gidc ngd phai gidi déng héa khdi anh siang bi lam
dam dic thanh vat chit, khong con bi giam giit trong hinh tuéng nhu phan 16n nhan loai. Thay
nhan xét con ngudi can hoan nguyén “anh sang dam dic” trd lai thanh 4nh sang khéng dam dic,
bao trim va hién dién khip noi.

Gidi han vii tru va cap d0 ngoai-vii-tru

Thay MDR dua vao nhiéu suy luin riéng vugt khdi vin ban: su khai md tdm thtc va mic khai linh
hon 1a can thiét trong vii tru nhu mot trang thai tu-khach thé-héa hitu han, nhung khéng can
thiét trén cap do tuyét d6i siéu vii tru. Thay phan biét “toan thé dudc phan tiét t6i hiu” 1a tuyét
d6i-v6-han, con “toan thé khéng phan tiét tdi hau” 1a Tuyét P6i. Thay tu luu v rang 6ng lip di lip
lai nhitng y niy dé ép su thiu hiéu ctia chinh minh di sdu hon, vi néi ra mét chan ly khéc véi that
su ching nghiém diéu minh néi.

Pinh dé thi tu: chu ky, tai sinh va dinh luat tuan hoan

binh dé thit tu khing dinh moi su sdng biéu 16 theo chu ky, va Thay MDR lién hé ngay véi dinh dé
nén tang thi hai cia Gido Ly Bi Nhiém: dinh luit tuan hoan hay xuat hién-bién mat theo chu ky.
Thay nhan manh diéu niy khong chi 4p dung cho con ngudi ma cho moi su séng, ké ca vii tru nhu
mot Su Sdng Vi Pai. Thay nhan xét y niém cac vii tru lip di lip lai khong hé cé khdi dau dé lam
“choang vang tri 6c”, vi tdm tri cu thé quen nghi theo hitu han va su vat két tinh.

Nén ting ctia Minh Triét Ngan Ddi va su phat trién tam thic trong giéi han

Thay MDR gidi thich rdng bén dinh dé ctia Chan su DK phan nao lip lai ba dinh dé nén ting cta
Gido Ly Bi Nhiém: nguyén Iy v6 bién bat bién vugt ngoii nhin thiic, dinh luit tuan hoan, va moi
linh hén 13 phan ctia dai hon duy nhat. Tit d6, Thay két lusn nén tang ctia Minh Triét Ngan Pdi 1a
su hién hitu cfia Su song va su phat trién ctia tdm thiic thdng qua viéc khodc 1ay hinh tuéng theo
chu ky. Thay luu y chi trong trang théi “gidi han do tu tri gidc” clia vil tru mdi can su phét trién
tam thiic; ngoai ra, trén cip d6 tuyét ddi, moi diéu kha thé d luén dudgc tu-khach thé-hda rdi.

Trong tim ciia sach chuyén tit dai vii tru sang con nguoi
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Sau khi md ra vién tuong rat rong gan vdi Luin vé Lita Vil Try, Chan su DK chuyén trong tim sang
“tiéu su sdng”, tlic con ngudi “dudc tao ra theo hinh dnh ctia Thugng dé”. Thay MDR goi day 13 mét
cach nhin mang tinh toan sinh luin va “fractal”, ttc hinh dnh cfia cai 16n dugc gidng xudng qua su
phan dang vao cai nhd. Thay luu v day 1a muc tiéu thuc té clia sach: khong chi luan vé cac nguyén
1y vii tru ma dan ngudi hoc trd lai céng viéc chuyén héa chinh con ngudi.

Con ngudi qua tai sinh tién tdi linh hon hoan thién

Thay MDR tém ¥ Chan su DK ring con ngudi qua phudng phép tai sinh khai md tam thiic cho dén
khi nd hoa thanh linh hén hoan thién, c6 ban chat 1a 4nh sing va tu nhin biét minh nhu mét dong
nhat thé hitu thitc. Thay nhin xét “linh hén hoan thién” cé thé dugc hiéu nhu tam thic bét gisi
han hon. Thay nhian manh diéu quan trong 13 linh hon thiy chinh minh nhu thé nao: né 1a 4nh
sang va 1a ban sic tu-tri, chit khéng chila mét tin diéu mo ho.

Thuc hanh nhin dién ban thin nhu hitu thé phi vat chat

Thay MDR &é xuit ngudi hoc phai “di ra phia sau” hinh 4nh thudng ngay vé ban than, théi déng
héa véi cac dang thiic ta gan véi cin tinh ctia minh, dé trd thanh ngudi quan sat phi vat chit, ké
bén trong, bén dudi va phia sau moi hinh tudng. Thay lién hé diéu nay vdi viéc xtt 1y 4o cam: ta
phai hiéu chinh minh ngay cang nhiéu hon nhu hién hitu-tdm thtc phi vat chat. Péng thdi Thay
cling luu ¥ nghich 1y: ta khéng phai 1a vt minh nhin thay vi ci bi thdy 13 d6i tugng, nhung 8 mot
nghia nén tang hon, ta cling chinh 1a moi cai dy.

Anh sang ctia linh hon nhu ning luc 1am hién 16 diéu chua dudc nhan biét

Theo Thay MDR, ban chat ctia linh hon 14 4nh sang, va 4nh sang ay dem vao tam thic nhiing gi von
hién dién nhung chua bi phat hién. Khi anh siang linh hon chiéu vao viing chua dudc nhan biét,
nhiing yéu t6 d6 bat dau xuat hién trong tAm thic. Thay dién gidi stic tich rdng 4nh sing mic khai
cho tAm thtic cai trudc d6 chua thé phan biét dudc.

T don vi phat trién dén hoa nhap vao tim thic 16n hon

Chan su DK néi don vi phat trién nay cudi ciing phai dugc hoa nhap, véi su tham du théng minh
day @1, vao tAm thitc 16n hon ma né von 14 mét phan; Thay MDR gii thich day 14 tién trinh phan
hoa vio toan thé, réi nhan ra chinh minh 13 toan thé d6. Thay luu y khi ban vé linh hdn, ta van
dang néi vé mét thuc thé rat vi mé trong vil tru chi chua phai cap dai vii tru. Tuy vay, éng van
thém binh luin riéng vé cic muc toan thé 16n hon, tit toan thé clia Thudng dé Vil Tru dén tuyét
d6i-vo-han.

Nhu cau dinh nghia thuat ngit va tinh than céia su chinh xac

Budc sang phan dinh nghia, Thay MDR trich ciu Voltaire: néu ai muén déi thoai véi t6i thi trudc
hét hay dinh nghia cic thuit ngit. Thay nhin xét Voltaire han c6 nhiéu cung nim 14n cung ba vi
ch trong tinh chinh xac tri tué. Theo Thay, viéc dinh nghia tit ngit 1a v6 cling can thiét trudc khi
budc vao nghién cttu néi moén, vi néu khdng xac 1ap dung nghia, ngudi hoc dé trugt sang cdm tinh
hoic hiéu lam.

Thuét ngii “huyén bi”: cAic minh luc an kin va sudi ngudn ciia hanh kiém

Véi chit “huyén bi”, Chan su DK néi dén cdc minh luc 4n kin cfia hién hitu va nhitng “sudi nguén
ctia hanh kiém” tao ra su biéu hién khach quan. Thay MDR nhan manh ti “conduct” 3 day rat dudc
chon loc: toan bo biéu hién clia moi gidi trong ban chat 13 hanh kiém, tic cach hanh x{ bén ngoai
clia mét sy song nodi tai. Thay phan tich thém rang cic ning lugng va manh luc dudc “dan truyén”
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tl bén trong ra ngoai, va chinh su dan truyén 4y lam phat sinh cac kiéu hanh kiém ma ta goi 1a
biéu hién.
Moi biéu hién 14 hanh kiém ctia mét su song

Thay MDR trién khai raing moi biéu hién trong moi gidi déu 1a biéu thic clia sy sdng, muc dich va
loai hoat d6ng ctia mét hitu thé hay mot sy ton tai. Do d6, biéu hién khéng chi 1a hinh tudéng, ma
theo nghia den 13 “hanh kiém” hay ban chit bén ngoai clia mot su sdng. Thay luu y sudi ngudn
hanh ddng ludn an trong muc dich ctia mét su séng, du dé 1a mot su sdng thai duong, mét Thuc
Thé Hanh Tinh, mdt con ngudi, hay Hitu thé 13 tdng thé cac trang thai tdm thic va cdc hinh tudng
cia mét gidi trong thién nhién.

Cac cip thuc thé trong Luan vé Liia Vii Tru

Thay MDR dan ngudi nghe dén bang phan loai trong Luan vé Lita Vil Truy, khoang trang 844, ndi
néu cac cap thuc thé nhu cic Hanh Tinh Thuong dé, bén Hanh Tinh Thugng dé phu, su séng pht
linh cfia m6t bau hanh tinh, sy sdng pht linh cia mot gidi trong thién nhién, thai duong t& phu,
tién héa nhan loai va thai &m t6 phu. Thay nhan xét day 1a mot biéu dd tuyét voi gitip cdm nhan
quan hé phan cip giila cic trung tAm su sdng khac nhau, kéo dai tdi ca cac vi tiéu kién tao. Thay
con Iuu ¥ con s6 mudi hai clia cdc phan bd nay cé 18 khong phai ngiu nhién, vi Chan su DK thudng
gdi y bang cac con sb.

“Pinh luit” nhu y chi cia mot hitu thé cao hon dang trién khai Thién Co

Khi dinh nghia “dinh luat”, Chan su DK gia dinh ¢é mdt Hiiu thé cao hon, duge pht cho muc dich
va dudc trg gitip béi tri tué, dang phoi hop cac manh luc clia minh d€ mot Thién Cd dude chin
mudi dan dan. Thay MDR nhin xét ti “dudc phu cho” cling goi y rang muc dich dy dén tit mot Hitu
thé con cao hon nifa, cudi cling ti Deity tuyét ddi ngoai-vii-tru. Thay giai thich rd su khac nhau
gitta dinh luit va quy luat: dinh luat thi khong thé tranh, con quy luat c6 thé bi 1am ngo, chila néu
khong theo thi khong dat dudce két qua mong mudn.

Phan biét muc dich va Thién Co

Thay MDR dic biét nhan manh phén biét gitta muc dich va Thién Cd. Muc dich theo Thay 1a mét
“séng ding” bén viing, giong nhau & dau va cudi, con Thién Co 13 muc dich dy dudc trién khai
thanh cac budc va giai doan trong thdi gian khéng gian. Nhd vay, cai von & cip ndi tai mdi cé thé
biéu hién xudng cac cbi thap nhu mot chudi tién trinh cé thi tu.

Trai nghiém théng thudng ctia con ngudi doi véi dinh luit

Theo cach hiéu théng thudng, dinh luit khién con ngudi cdm thay minh bi 1é thudc vao mot hoat
dong khong thé cudng va khong thé 1éch, di1 ban than khong hiéu né. Thay MDR ké lai 15i mot
huin su ci mang nhiéu cung mot: “Khong ai phé v& dinh luat, dinh luit phd v& ho”, va “Thuong dé
khong bi nhao bang”. Thay dung cai chét 1am vi du dién hinh cho Pinh luit tuan hoan: du khéng
mudn, con ngudi hién chua thé tron viée phai bd hinh tudng, va ngay ca néu kéo dai ddi séng hinh
tudng rat 1au thi cac gidi han ctia chinh hinh tuéng cling sé 1am ta khdng mudn bam giit mii.

Su mé réng tam thiic bién ddi thai 6 vdi dinh luat

Thay MDR néi thai d6 xem minh 14 nan nhan cfia dinh luat 13 khong tranh khéi cho dén khi tam
thttc duge md rong dit d€ nhan biét cac van dé 16n hon. Khi nhd tiép xtc véi chan ngi, hay tham
chi Tam Nguyén Tinh Than va Chan Than, con ngudi tham du dudc vao tri thic vé muc tiéu va leo
1én “ngon nui cia tAm nhin”, phdi canh cta ho thay ddi. Khi dé, dinh luit khéng con 1a 4p luc mu
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quang ma dudc hiéu 13 xung luc tinh than, 1a d6ng cd va su biéu hién sy sdng clia Hitu thé ma
trong dé ta song, vin déng va hién hitu.

Dinh luit dua trén muc dich thong minh va bac ai

Chan su DK day rang xung luc cfia dinh luét biéu 16 mét muc dich théng minh, duge diéu hudng
khén ngoan va dit nén trén tinh thuong; Thay MDR nhin manh day 13 budc chuyén tit cAm giac bi
ép budc sang long biét on. Khi ca nhan dang vuon 1én hiéu dude dich dén ma dinh luit dang ddy
minh td&i, cdm giac bat luc dan bién thanh sy tin ciy. Thay nhin xét Chan su DK rd rang dugc
truyén hing bdi vién kién bao quat ma Ngai thay, va ngudi hoc cé thé duge nang 1én rat nhiéu khi
doc doan nay.

Tit chong doi dén hop tac vdi dinh luat

Khi con ngudi hiéu luat hon, ho bat dau van dung dinh luit hoic it nhat cho xung luc tinh than di
qua minh mot cach khoén ngoan, bac i va théng minh trong chitng muc co ché ctia minh cé thé
dap ing, truyén dat va stt dung. Thay MDR dién dat day 1a tr3 thanh ké hop tac véi Thién Cd. Thay
dic biét ditng & cum “ngling can trd va bit dau chuyén giao”: ta thudng ding chin trudc y chi cao
hon, nhung khi tdm thiic ning 1én, ta thay tinh thién lanh dang sau su théi thuc khong cudng lai
dugc d6 va trd nén san long hon.

Cham dit doi song khép kin tap trung vao ban thin

Chan su DK néi con ngudi dua tdi két thic chu ky cia d6i sdng khép kin, tip trung vao ban than,
va md réng clia dén ning luong tinh than; Thay MDR nhan xét day chinh 13 diéu nhitng ngudi
dang theo hoc huyén bi hoc déu ¢ ging thuc hién. Khi khong con séng trong vong tu quy chiéu, ca
nhan trd thanh kénh truyén thay vi vt can. Thay lién hé diéu nay véi su gia ting y chi: khi con
ngudi trd nén sin long trudc y chi cao hon, y chi ctia chinh ho ciing manh hon.

Pinh luat nhu tac nhin tiép sinh luc va thanh luyén

& giai doan cubi, dinh luit titng bi ghét bd va nghi ngd héa ra lai 14 tic nhan tiép sinh luc va thanh
luyén, dang cudn ca nhan cling moi tao vit cia Thudng dé tién tdi mot két cudc huy hoang. Thay
MDR xem day 1a mot tu tudng rat dep, dem lai cAm gidc chiing ta dang & trong nhiing ban tay an
toan clia cac Hitu thé 16n hon, tit Thuong dé Vil Tru tdi cic phat xa 16n khac ma trong d6 ta séng va
hién hitu. Thay cling nhic ring tuong tu nhu vay, chinh ching ta ciing 13 “dinh luat” ddi véi
nhiing su séng nhé bé cau thanh nén ciu tric ning lugng ctia minh.

Text Introduction 3

[1] III. The third basic postulate [2] is that [1] IIL. Pinh dé cd ban thi ba [2] 13 muc tiéu
the object for which life takes form and the = ma su séng khoac 14y hinh tudng va muc
purpose of manifested being is the dich cfia thuc thé biéu hién 1a su phat trién
unfoldment of consciousness, or the clia tAm thtc, hodc sy tiét 16 linh hon. [3]
revelation of the soul. [3] This might be  Diéu nay cé thé dudc goi la Thuyét Tién hda
called the Theory of the Evolution of Light. ctia Anh sang.

[4] When it is realised that even the modern [4] Khi ngudi ta nhin ra ring ngay ca nha
scientist is saying that light and matter are khoa hoc hién dai cling dang néi rang 4nh
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synonymous terms, [5] thus echoing the
teaching of the East, it becomes apparent
that through the interplay of the poles, and
through the friction of the pairs of opposites
light flashes forth. [6] The goal of evolution
is found to be a gradual series of light
demonstrations. [7] Veiled and hidden by
every form lies light. [8] As evolution
proceeds, matter becomes increasingly a
better conductor of the light, [9] thus
demonstrating the accuracy of the
statement of the Christ “I am the Light of the
World”.

[10] IV. The fourth postulate consists of the
statement that all lives manifest cyclically.
[11] This is the Theory of Rebirth or of re-
incarnation, [12] the demonstration of the
law of periodicity.

[13] Such are the great underlying truths
which form the foundation of the Ageless
Wisdom —[14] the existence of life, and the
development of consciousness through the
cyclic taking of form.

[15] In this book, however, the emphasis will
be laid upon the little life; [16] upon man
“made in the image of God”, [17] who
through the method
unfolds his consciousness until it flowers
forth as the perfected soul, [18] whose
nature is light and whose realisation is that

of re-incarnation

of a self-conscious identity. This developed
unit [19] has eventually to be merged, with
full intelligent participation, in the greater
consciousness of which it is a part.

[20] Before we take up our subject it might
be of value if we defined certain words
which will be in constant use, so that we will
know what we are talking about, and the
significance of the terms we use.
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sang va vit chat 1a nhiing thuit ngit dong
nghia, [5] do d6 phan 4nh lai gido ly caa
phuong Péng, rd rang rang qua su tuong tac
clia cic cuc, qua su ma sat clia cac cip doi
1ap, 4nh sang l6e 1én. [6] Muc tiéu clia su tién
héa dude nhan thay 1a mot loat cac biéu hién
dan cfia 4nh sing. [7] Anh sang bi che khuat
va 4n gidu bdi moi hinh tudng. [8] Khi sy
tién hoa tiép dién, vat chat ngay cang trd
thanh vat din anh siang t6t hon, [9] do d6
chiing minh tinh chinh x4c clia cdu néi cta
Duc Christ "Tala Anh sang ctia Thé giéi".

[10] IV. Pinh dé thi tu bao gdm tuyén bd
rang tat ca cac su séng biéu hién theo chu ky.
[11] Pay 1a Thuyét Tai Sinh hoic Thuyét
Luan Hoi, [12] biéu hién cfia dinh luat tuin
hoan.

[13] Py 14 nhiing chin ly 16n cd ban hinh
thanh nén tang ctia Minh Triét Ngan Ddi —
[14] sy ton tai clia su s6ng, va su phat trién
ctia tAm thtic thdng qua viéc khodac 1ay hinh
tudng theo chu ky.

[15] Tuy nhién, trong quyén sich ndy, trong
tadm sé dit vao su song nhd bé; [16] vao con
ngudi "dugc tao ra theo hinh anh cla
Thuong dé", [17] ngudi ma théng qua
phuong phép tai sinh phat trién tdm thtc
ctia minh cho dén khi nd hoa nhu mét linh
hon hoan thién, [18] ban chat ctia né 1a anh
sang va sy nhan thic ctia né 14 mot ban sic
hitu ngi thic. Pon vi phat trién nay [19] cudi
ciing phai dudc hgp nhat, véi sy tham gia
day @ va thong minh, vao tAm thic 16n hon
ma né 1a moét phan.

[20] Trudc khi ching ta bat dau véi chii dé
ctia chung ta, ¢ thé hitu ich néu ching ta
dinh nghia moét s6 tit sé dude st dung lién
tuc, dé chiing ta hiéu rd y nghia cfia ching



[21] 1. Occult. This term concerns the hidden
forces of being and those springs of conduct
which produce the objective manifestation.
[22] The word “conduct” is used here
deliberately, for all manifestation, in all the
kingdoms of nature, is the expression of the
life, purpose and type of activity of some
being or existence, [23] and thus is literally
the conduct (or outer nature or quality) of a
life. [24] These springs of action lie hid in the
purpose of any life, [25] whether it be a solar
life, [26] a planetary entity, a man, or that
Being who is the sum total of the states of
consciousness and of the forms of any
kingdom in nature.

[27] 2. Laws. A law presupposes a superior
being who, gifted with purpose, and aided
by intelligence, [28] is so coordinating his
forces that a plan is being sequentially and
steadily matured. [29] Through a clear
knowledge of the goal, [30] that entity sets in
activity those steps and stages [31] which
when carried forward in order will bring the
plan to perfection.

[32] The word “law”, as usually understood,
conveys the idea of subjection to an activity
which is recognised as inexorable and
undeviating, but which is not understood by
the one who is subjected to it; [33] it
involves, from one standpoint, the attitude
of the submersed unit in the group impulse
and the inability of that unit to change the
impulse or evade the issue; [34] it inevitably
brings about in the consciousness of the
man who is considering these laws, [35] a
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va y nghia ctia ciac thuit nglt ma ching ta st
dung.

[21] 1. Huyén bi. Thuit ngii nay lién quan
dén cac luc 4n gidu cfia sy hién hitu va
nhiing ngudn gdc cia hanh vi tao ra su biéu
hién khéach quan. [22] T "hanh vi" dudc st
dung & day mot cach c6 y, vi tit ca cac biéu
hién, trong tat ca gidi cia tu nhién, 1a su biéu
hién cfia su sdng, muc dich va loai hinh hoat
dong clia mot thuc thé hodc sy hién tén nao
dé, [23] va do d6 1a hanh vi (hoidc ban chit
bén ngoai hoic tinh chat) clia mot su song.
[24] Nhitng ngudén gbéc clia hanh déng nay
nam 4n trong muc dich cfia bat ky su song
nao, [25] cho di1 d6 1a su sdng thai duong,
[26] su song hanh tinh, con ngudi, hoic
bang 1a tdng hop clia cac trang thai tam thic
va clla cdc hinh tudng cfia bat ky gidi nao
trong tu nhién.

[27] 2. Pinh ludt. M6t dinh luét gid dinh su
ton tai ctia mot thuc thé siéu viét, duge ban
cho muc dich va dugc hd trg béi tri tué, [28]
dang phdi hgp cidc minh Iuyc cia minh sao
cho mot ké hoach dudgc thuc hién mdt cach
tuan tu va déu din. [29] Théng qua sy hiéu
biét 6 rang vé muc tiéu, [30] thuc thé dé
kich hoat nhiing budc va giai doan [31] ma
khi dugdc thuc hién theo thit tu sé dua ké
hoach dén sy hoan hao.

[32] TU "dinh luat", nhu thudng dudc hiéu,
mang V tudng vé viéc chiu su chi phoi clia
mot hoat dong dudc nhan thic 1a khong thé
thay ddi va khong thé chéch hudng, nhung
ngudi chiu su chi phdi clia né khéng hiéu
dudc; [33] tit mot géc nhin né lién quan dén
thai d6 ctia don vi bi nhan chim trong xung
luc nhém va su bat luc ctia don vi d6 dé thay
d6i dong luc hodc tranh né van dé; [34] nd tat
yéu mang lai trong tdm thiic cla ngudi dang
xem xét cdc dinh luit nay [35] mét cAm gidc



feeling of being a victim—of being driven
forward like a leaf before the breeze towards
an end about which speculation only is
possible, and of being governed by a force
which acts apparently with an unavoidable
pressure and thus produces group results, at
the expense of the unit.

[36] This attitude of mind [37] is inevitable
until the consciousness of man can be so
expanded that he becomes aware of the
greater issues. [38] When, through contact
with his own higher self, [39] he participates
in the knowledge of the objective, [40] and
when through climbing the mountain of
vision his perspective changes and his
horizon enlarges, he comes to the realisation
that a law is but the spiritual impulse,
incentive and life manifestation of that
Being in which he lives and moves. [41] He
learns that that impulse demonstrates an
intelligent purpose, wisely directed, and
based on love. [42] He then himself begins to
wield the law or to pass wisely, lovingly and
intelligently through himself as much of
that
particular

spiritual life impulse which his

organism can respond to,
transmit and utilise. [43] He ceases to
obstruct and begins to transfer. [44] He
brings to an end the cycle of the closed self-
centered life, and opens the doors wide to
spiritual energy. [45] In so doing he finds
that the law which he has hated and
mistrusted [46] is the vitalising, purifying
agency which is sweeping him and all God’s

creatures on to a glorious consummation.
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12 nan nhian—bi diy di nhu mét chiéc 1a
trude con gié vé phia mét muc tiéu ma chi cé
thé suy doan, va bi chi phdi bdi mét luc tac
dong dudng nhu véi mot ap luc khong thé
tranh dudc va do dé tao ra két qua nhém,
lam cho don vi phai tra gia.

[36] Thai d6 tAm tri nay [37] 1a khong thé
tranh khéi cho dén khi tdm thtc ctia con
ngudi cé thé duge md rong dén miic y nhan
ra nhitng van dé 1é6n hon. [38] Khi théng qua
sUu tiép xuc véi chinh linh hdn ctia minh, [39]
y tham gia vao viéc biét muc tiéu, [40] va khi
théng qua viéc leo 1én ngon nui clia tim
nhin, quan diém ctia y thay déi va tam nhin
ctia y md réng, y nhin ra raing mot dinh luit
chi 13 dong luc tinh than, déng luc va biéu
hién su sdng clia Pang trong d6 y song va
chuyén dong. [41] Y hoc dudc rang ddng luc
d6 biéu hién mdt muc dich théng minh,
dugc hudng din mot cich khdén ngoan va
dua trén tinh thuong. [42] Sau d9, y tu than
bit dau diéu khién dinh luit, hoic truyén
chuyén qua y mot cach khén ngoan, yéu
thuong va théng minh nhiéu xung luc sy
song tinh than ma co thé cu thé ctia y cé thé
dap ing, truyén tai va stt dung. [43] Y ngling
can trd va bat dau chuyén tiép. [44] Y chim
dut chu ky clia cudc séng tap trung vao ban
thdn va md réng clta cho niang lugng tinh
than. [45] Bang cach lam nhu vay, y phat
hién rang dinh lut [Trang 12] ma y da ghét
va nghi ngd [46] 1a tac nhan thanh loc va lam
sdng dong, cudn y va tat ca cac sinh vit clia
Thuong Dé tién t6i mot sy hoan thién vinh
quang.



Commentary 3:

Hi and hello everybody. This is Michael
Robbins. We are working on A Treatise on
White Magic and we’ve been working on the
introduction to this great book, which I
think should be in the hands of all Master
DK’s disciples, because basically it's a book
about the control of the astral body which is,
I think for so many of us the most out-of-
control vehicle due to the state of evolution
of our particular Planetary Logos, and even
the state of evolution of our Solar Logos who
is still in a very strong sense astrally
polarized.

These four postulates, DK says, we must
admit as a hypothesis. We're just reviewing
them now, and we might say:

I. First that there exists in our manifested
universe the expression of an Energy or Life
which is the responsible cause of the diverse
forms -

Notice the word responsible, interesting —

and the vast hierarchy of sentient beings who
compose the sum total of all that is.

And all beings are sentient even the mineral
is sentient in its own way. Never overlook
these qualifiers, such as the word responsible,
the idea of the sentient beings.
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Xin chao moi ngudi. Pay la Michael Robbins,
chiing ta dang lam viéc véi quyén sach A
Treatise on White Magic, va chung ta dd lam
viéc vé phan gidi thiéu clia quyén sach vi dai
nay, ma t6i nghi nén cé trong tay ctia tat ca
cac dé tl cia Chan su DK, bdi vi vé cd ban
day 1a mdt quyén sach néi vé viée kiém soat
thé cdm xtc, diéu ma ddi véi nhiéu ngudi
trong chiing ta 13 phuong tién kho kiém soat
nhat do trang thai tién héa cfia Hanh Tinh
Thuong Pé cu thé clia ching ta, va tham chi
trang thai tién héa ctia Thai Dudng Thugdng
Pé ctia ching ta van con rdt manh mé theo
huéng cam duc.

Bon dinh dé nay, nhu Chan su DK néi, chting
ta phai thita nhan nhu 1a mot gia thuyét, va
bay gid chung ta sé 6n lai chiing:

I. Pau tién, ton tai trong vii tru biéu hién
ctia ching ta la su biéu 16 ctia mot Ning
lugng hodc Su Song, nguyén nhan chiu
trach nhiém cho cac hinh tuéng da dang

Hiy cht y dén tit chiu trach nhiém, that th
vi

va hé thong phan cap réng 16n ctia cac thuc
thé hitu tinh tao thanh tdng so cta tit ca
nhiing gi dang ton tai.

TAt ca cac sinh ménh déu cé tri gidc, thim
chi khoang chit ciling cé tri giac theo cach
riéng ctia né. Chung ta dung bao gi¢ bd qua
nhiing tU ngit dinh tinh nay, nhu tu chiu
trach nhiém, y tudng vé cdc sinh ménh hitu
tinh.



This is the very first of the four postulates,
something we admit to ourselves. And now
the next one, just reviewing:

II. The second postulate grows out of the first
and states that the one Life, manifesting
through matter, produces a third factor which
is consciousness.

We dealt with all of this. Whether the

appearance of matter depends upon
consciousness or whether consciousness
derives from the interaction between the
subject and the object. Then, of course, there
is good defense for the position I just stated,
although it's very interesting that perhaps
matter does not arise without self-
consciousness. Or maybe they all arise
simultaneously. These are the basis of
ontology, the basis of the science of being,
the coming forth into being. Beingness, the
existence of all that he is, that particular
which
Cosmogony - the arising into birth of all

things, and we dealt with that, and we

science we sometimes call

discussed the different perspectives here.

Now the third postulate, which takes us into
A Treatise on White Magic, on Page 9, this is
our third program and today is the 19th of
January 2018.

[1] III. The third basic postulate

All of this reminds one a little bit of the
postulates in the Secret Doctrine. We always
have to begin with these proposed initial
points which are perhaps at first derived
from the intuition and have been seen by
those with the straight knowledge of the
We
ourselves in that because our consciousness

causes of things. cannot include
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Pay 1a dinh dé dau tién trong bdn dinh dé,
diéu ma ching ta thita nhan véi chinh minh.
Va bay gid dén dinh dé tiép theo:

II. Dinh dé thi hai phat trién tit dinh dé thu
nhat va tuyén bd ring Su Song duy nhat,
biéu hién qua vit chat, tao ra mét yéu to
thu ba la tam thuc.

Chiuing ta di dé cap dén tat cd diéu nay, va
ciu hoi liéu su xuit hién cfia vat chit phu
thudc vao tam thuc, hay liéu tdm thic phat
sinh tit sy tudng tac gitta chii thé va doi
tugng. TAt nhién, c6 mot 1i luan tot bao vé
cho vi tri ma téi vita néu, mic di1 diéu tha vi
rang c6 18 vat chat khong phat sinh ma
khong c6 tu v thic, hodc cé 18 chiing xuat
hién dong thoi. Pay 1a co s& clia ban thé hoc
(ontology), cd s& clia khoa hoc vé ton tai, su
xuat hién vao ton tai, “Be-ness”, su hién dién
clia tit ca nhiing gi hién hiiu, nganh khoa
hoc cu thé ma chung ta d6i khi goi 1a Vit Tru
Sinh Héa Luin (Cosmogony) - su sinh ra cta
moi thi, va ching ta di dé cip diéu do,
ching ta di thio luin cic quan diém khéc
nhau & day.

Biy gid dén dinh dé thd ba, diéu nay dua
chting ta vao trang 9 “Luin vé Chanh Thuat”,
day 1a chuong trinh thi ba ctia ching ta va
hém nay la ngay 19 thang 1 ndm 2018.

[1] I1I. Pinh dé co ban thit ba

TAt ca diéu nay khién chiing ta nhé lai vé céc
dinh dé trong Gido Ly Bi Nhiém. Chiing ta
ludn phai bat dau véi nhitng diém khéi dau
dugce dé xuit nay, ¢ 1& ban dau dudc rat ra
tlt truc gidc, d3 dugc nhin thdy bdi nhiing
ngudi cé kién thiic truc tiép vé nguyén nhan
clia moi su vat. Chung ta khéng bao gdm
chinh minh trong d6 vi tdm thuc cta ching



has not yet ascended to sufficiently high
plains to make that possible.

[2] is that the object for which life takes form
and the purpose of manifested being.

We always assume that every universe has
its purpose and in a very large sense, the
appearance of all universes is a self-
objectification, incrementally of the one
infinite Being. This is a process which

always has been and always will be.

The third basic postulate is that the object for
which life takes form and the purpose of
manifested being is the unfoldment of
consciousness, or the revelation of the soul.

I want to say in self objectivity. Shall we do it
this way? In either SELF-OBJECTIVITY or
Self-Objectivity. Why is it that the entirely
subjective must emerge into the self-seen
state that we call objectivity? This seems to
be the thought behind it all, although who
are we, as tiny little units, to say anything
about these ultimate issues, at least in our
present state, even though finally we are the
very factor which does know these things
once we return on what is destined to be our
emanative ascent, there’s already been a
descent, emanative descent. We will learn
more and more what we already know even
but
remember we are extended throughout

now. This can seem paradoxical,

cosmos and beyond.

This the wunfoldment of

consciousness and the revelation of the soul

revelation,
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ta chua 1én dén nhiing c6i dt cao dé lam diéu
do.

[2] 12 muc tiéu ma su song khoac 1ay hinh
tudng va muc dich ctia thuc thé biéu hién 1a
su phat trién ctia tam thic, hoic su tiét 16
linh hon.

Chting ta luén gia dinh rang moi vii tru déu
c6 muc dich ctia né va trong mét y nghia rat
rdng, su xuit hién cfia tat cd cac vii tru la
mét su tu khach quan héa dan clia mot Ban
Thé V6 Han Duy Nhat. Pay 1a mét qud trinh
ludn ton tai va sé luén ton tai.

Pinh dé cd ban thi ba 1a muc tiéu ma su
song khoac 1ay hinh tuéng va muc dich ctia
thuc thé biéu hién 1a su phat trién ctia tam
thic, hoic su tiét 16 linh hon.

T6i mudn ndi sy tiét 16 linh hoén trong tu
khach quan héa (self objectivity). Chung ta
sé 1am diéu nay nhu thé nio? Trong TU-
KHACH QUAN HOA. Tai sao cai hoan toan
chti thé phai xuat hién vao trang thai tu-
nhin thidy ma ching ta goi 1a khiach quan
héa? Pay dudng nhu 1a tu tudng ding sau tat
cd, mac du ching ta nhu nhiing don vi nhé
bé khong thé néi bat ctt diéu gi vé nhitng van
dé t6i hau ndy, it nhat 13 trong trang thai
hién tai ctia chting ta, mic di cudi clung
chting ta chinh 13 yéu td thuc su biét nhiing
diéu nay khi chting ta quay tré lai diéu dudc
dinh 13 su xuit 16 tién 1én chiing ta, sau khi
di xuit 16 gidng xudng. Ching ta sé hoc
nhiéu hon va nhiéu hon nhiing gi ching ta
di biét ngay ca bay gid. Piéu nay cbd vé
nghich 1y, nhung hiy nhé ring chiing ta trai
rdng khap vii tru va hon thé nita.

Su phat trién cfia tAm thiic va sy tiét 16 clia
linh hén trong trang thai khuyét thiéu sét
nay (privation), trang thai gidi han nay...



in this state of privation, this state of
limitation

[3] This might be called the Theory of the
Evolution of Light.

In this state of the finite privation, light
reveals all we are in toto, not just in our state
of limited emanative being.

These are mysteries and the amazing thing
is, when you think about it, that we already
know these things on some much higher
level of our present beingness. But, we are
extended throughout cosmos and there’s not
a form of life, no form whatsoever in which
we are not already essentially
participatingwe are participating in all
forms even though it simply seems that we
kind of, as they say,

encapsulated lower ego.

are this skin-

[4] When it is realised that even the modern
scientist is saying that light and matter are
synonymous terms —

And that is what we say in occultism, out of
the great sea of light, all forms are specified
and take their particular configuration. So,

[5] thus echoing the teaching of the East, it
becomes apparent that through the interplay
of the poles, and through the friction of the
pairs of opposites light flashes forth.

Now I believe that is correct. I also believe
that in order to create matter, consciousness
is a requirement and this is a very debatable
point and I think needs to be gone into
because, for me matter is that which the
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[3] Piéu nay co6 thé dudc goi 1a Thuyét Tién
héa ciia Anh sdng.

Trong trang thai khuyét thiéu hitu han nay,
anh sang tiét 16 tit cd nhiing gi chung ta
trong tdng thé, khong chi trong trang thai
ton tai xuat 16 gidi han clia ching ta.

Day 1a nhiing bi 4n, va diéu ky diéu 1a khi
ban suy nghi vé né, chting ta di biét nhiing
diéu nay trén mot cap d6 cao hon nhiéu ctia
su ton tai hién tai cia ching ta. Nhung,
chting ta trai réng khip vii tru, va khéng cé
hinh tuéng su séng nao, khong hinh tuéng
nao ma chung ta khong tham gia mét cach
co banching ta tham gia vao tat ca cac hinh
tudng ngay ca khi c6 vé nhu ching ta chi 13,
nhu dugc néi, chan ngd dugc bao boc trong
da (skin-encapsulated ego), tiic 1a pham nga.

[4] Khi ngudi ta nhan ra ring ngay ca nha
khoa hoc hién dai ciing dang néi rang anh
sang va vat chat 1a nhiing thuat ngit dong
nghia,

Va d6 13 nhiing gi chting ta ndi trong huyén
bi hoc—tu dai duong anh sang vi dai, moi
hinh tuéng dugc xac dinh va cé cau hinh cu
thé ctia ching.

[5] do d6 phan anh lai gido ly ctia phuong
Pong, rd rang rang qua su tuong tac ctia cac
cuc, qua su ma sat ctia cac cip doi lap, anh
sang loe 1én.

Bay gid t6i tin rang diéu nay 13 ding, t6i tin
rang dé tao ra vit chat, tdm thic 1a mot yéu
cauy, va day 1a mét diém gay tranh cii, va toi
nghi can phai di vao vi doi vdi tdi vat chat 1a
nhiing gi ma tu y thiic cia Thugng P& Toi



self-consciousness of the ultimate deity
reveals, the absolute deity. That is an extra-
and all it quite
metaphysical and abstract and beyond the

universal being, is

pale, but one has to think about these things.

When you think about the pale, what is the
pale? The pale is the boundary of the
universe, which is any universe that is
caused by the extent of self-observation,
beyond the scope of self-observation there is
nothing, at least with regard to the universe.
The universe is bounded by an act of self-
perception of the Universal Logos. Those are
the most abstract philosophical matters, and
I can’t seem to help myself. Thoughts of this
nature lie back of all of our more concrete
thoughts about the specifics within the
universe including the universal Logos itself,
which is a limited specific, though its root is
in the non-limited.

Continuing,

the modern scientist is saying that light and
matter are synonymous terms —

The condensation of light can be considered
to be matter —

thus echoing the teaching of the East,

When it is realised

it becomes apparent that through the
interplay of the poles, and through the
friction of the pairs of opposites light flashes
forth.

I mean once matter exists, then the interplay
of that which brought it forth, the father
aspect and the object, the mother aspect

79

Thuong tiét 16, Thuong Dé Tuyét Poi. Pé 1a
mét thuc thé ngoai vii try, va tat cd diéu nay
kha siéu hinh va trlifu tugng va vugt ra ngoai
gidi han, nhung ngudi ta phai suy nghi vé
nhiing diéu nay.

Khi ban nghi vé gidi han, gidi han 14 gi? Giéi
han 1a ranh gidi cia vii tru. Bat ky vii tru nao
cling dudc giy ra bdi pham vi tu-quan sét, va
vugt ra ngoai pham vi tu-quan sat khong cé
gi, it nhat 13 véi vii tru. Vil tru bi gidi han béi
mét hanh d6ng tu-nhan thic ctia Thuong dé
Vit Tru. P6 14 nhiing van dé triét hoc tritu
tuong nhit va téi dudng nhu khong thé
ngung dugc. Nhiing suy nghi thudc loai nay
nam sau tat ca cac suy nghi cu thé hon ctia
chiing ta vé cac chi tiét trong vil tru bao gdbm
ca Thuong dé Vii Try, von 1a mot diéu cu thé
gidi han, mic du goc ré clia né nim trong cai
khéng gidi han.

cac nha khoa hoc hién dai néi ring anh
sang va vat chat 1a nhiing thuit ngit dong
nghia -

Su ngung tu clia anh sang cé thé dudc coi 1a
vat chat -

phan anh giao ly ciia phuong Péng,
Khi né dugc nhan ra

rd rang rang qua su tuong tac cda cac cuc,
qua su ma sat cda cac cap doi lap, anh sang
16e 1én.

¥ t6i 1a mot khi vat chat ton tai, thi su tuong
téc cia nhiing gi 43 dua né ra—phuong dién
Cha—va d6i tugng—phuong dién Me—tao ra



creates or at least causes the growth of
consciousness. It's all a family matter on the
highest planes of our cosmos and we'’re
never given any maps about the highest
planes of our cosmos.

See the object has already been created in my
view by self-observations, so consciousness
already exists, but the ongoing expansion of
the of
consciousness is caused by the interplay
between the subject and the object.

consciousness, deepening

[6] The goal of evolution is found to be a
gradual series of light demonstrations

Revealing what we essentially are, and all of
initiation is

a gradual series of light demonstrations.

[7] Veiled and hidden by every form lies light

And if we are to bring the form into a de-
aggregated state, eventually we will find
light. Maybe heat too. The Einstein in
formula you know, E = mc? basically it is a
formula about the conversion of matter into
light and heat, into energy basically. Matter
is energy and this is a concept with which
we are familiar but it is a concept about
which we may not have thought with a
necessary thoroughness.

[8] As evolution proceeds, matter becomes
increasingly a better conductor of the light

And that’s a common idea, would become

more  translucent eventually  more
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hoic it nhat 13 giy ra su phat trién cfia tim
thttc. TAt ca déu 1a van dé [quan hé] gia dinh
& cac cdi cao nhat clia vil tru clia chiing ta,
nhung chung ta khong bao gio dudc cung
cap bat ky ban d6 nao vé cac cbi cao nhit clia
vl tru cia chiing ta.

Theo quan diém ctia t6i, doi tudng da dudc
tao ra bdi su tu-quan sat, vi vy tdm thic da
ton tai, nhung su mé rong lién tuc ctia tim
thitc, sy sdu sic ctia tAm thiic duge giy ra bsi
su tuong tac gitia chi thé va d6i tugng.

[6] Muc tiéu ctia su tién hoa dudc nhan thay
13 mot loat cac biéu hién dan cia 4nh sang.

Tiét 16 ban chat thuc sy clia ching ta. Va tat
ca caclan diém dao 1a

moét loat cac biéu hién dan ctia 4nh sang.

[7] Anh sang bi che khuit va in gidu béi
moi hinh tudng.

Néu chting ta dua hinh tudng vao trang thai
phan r3, cudi cling ching ta sé tim thiy 4nh
sang, va c thé 1a nhiét nifa. Cong thic cla
Einstein ma ban biét, E = mc?, cd ban 1a mot
cong thiic vé su chuyén d6i vat chat thanh
anh sang va nhiét, thanh nang lugng. Vat
chit 13 ning ludng va day 1a mot khai niém
ma chung ta quen thudc nhung cé 1é ching
ta chua suy nghi mét cach can thiét day dd.

[8] Khi su tién hoa tiép dién, vt chat ngay
cang tré thanh vat dan anh sang tot hon,

Va d6 13 mot y tudng phd bién. Cudi cling
chiing ta, phan vat chat ctia ching ta, sé trd
nén trong sudt hon.



transparent. The we that is the material part
of ourselves

[9] thus demonstrating the accuracy of the
statement of the Christ "I am the Light of the
World".

And he certainly had to dis-identify from
the densification of light that we call matter;
he had to free his consciousness from what
captivates the consciousness of so many, i.e.
the form, and reduce this densified light into
non-densified light which is all pervading,
present everywhere.

15:33 So, in a way, it's interesting: from
Light come all things, and all emanations, all
particulars, all limitations in CosmosSo we,
in a certain sense, are densified light or that
which we think of when we think of
ourselves. All the densifications that we see
around us are really densified light. So forms
are densifications of LightThese are in a way
deeply fifth ray subjects, and they are far
beyond our ability to witness in any
universal manner, but perhaps in the
advanced laboratories of the fifth ray types,
this idea of going from the non-dense to the
dense, and from the dense to the non-dense
in the realm of light is being enacted and
certainly is close to being enacted and
observed.

The third basic postulate is that the object for
which life takes form and the purpose of
manifested being -

Notice it’'s being that is manifested,

interesting —
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[9] do @6 chitng minh tinh chinh xac cta
ciu noi ctia Puc Christ "Ta 1a Anh sang cta
Thé gidi".

Va Ngai chic chin di phai tit bd viéc dong
nhat héa véi sy c¢d dic clia 4nh sidng ma
chiing ta goi 1a vat chat; Ngai di phai gidi
phéng tdm thic ctia minh khdéi nhiing gi
cudn hut tAm thic clia rat nhiéu ngudi, tic
1a hinh tudng, va gidm bét anh sidng cb dac
nay thanh 4nh sing khong c6 dic, von hién
dién khip ndi.

Vi vdy, theo moét cich ndo d4, tit Anh Sang
xuit hién van vAit, va tat cd cic su xuit 16
(emanations), moi chi tiét, moi gidi han
trong V@i Tru.. Ching ta, hoac nhiing gi
chung ta chung ta 1a, theo mot nghia nao d6
1a anh sang c6 dic. Tt cd nhiing su cb dic
ma chiing ta thdy xung quanh chting ta thuc
su la anh sang c6 dac. Vay hinh tudng la su
c6 dic clia Anh Sang... Vé mot phuong dién
nao dé6, day 1a nhitng chfi dé sau sic cia cung
nim va chiing vugt xa kha ning ching kién
clia chiing ta theo bat ky cach nao trong vii
try, nhung c0 1€ trong cac phong thi nghiém
tién tién cia nhitng ngudi thude cung nim,
v tudng vé viée di tit khong c6 dic dén cbd
dic, va tll cd dic dén khong cb dic trong linh
vuc 4nh sing dang dugc thuc hién va chic
chin 1 tién gan dén viéc dugc thuc hién va
quan sat.

Pinh dé cd ban thi ba 14 muc tiéu ma su
song khoac 1dy hinh tuéng va muc dich ctia
thuc thé dudc biéu hién -

Chu y, thuc thé dudc biéu hién,



is the unfoldment of consciousness, or the
revelation of the soul.

That is necessary in the realm of the
universe which is limited self-objectivity,
but it’s not necessary when you think about
our absolute identity as the absolute, and a
little less absolute: our identity is absolute-
infinitude and then we don't need (on that
super-cosmic level beyond cosmos) the
unfoldment of consciousness; we don't need
the revelation of the soul. Everything that
ever could be is already (I want to say)
supra-numinally self-objectified. It's in the
super-numinal realm. Numina are the
causes of phenomena. But if we go to the
realm beyond the universe, we have the
super-numinal realm and when you self-
objectify in that realm, you get absolute
infinitude which has a reason out of the
homogeneous absoluteness.

I continue to say these things, and as I say
that might try to impress upon to my own
deeper and deeper
realization of their truth. Because it’s one

understanding

thing to say things and it's quite another to
realize what you are saying. That is the key.

[10] IV. The fourth postulate consists of the
statement that all lives manifest cyclically.

You may recognize this postulate as
basically the second fundamental of The
Secret Doctrineand maybe not just the book
The Secret Doctrine, but the actual doctrine
which cannot be fully written down and of
which the book is simply the abc’s, such a
book as The Secret Doctrine considering it as
the abc’s, it’s an extraordinary consideration.
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13 su phat trién cia tam thic, hay su tiét 16
ctia linh hon.

Piéu d6 14 can thiét trong linh vuc clia vii
tru, von 1a ty-khach quan héa gidi han,
nhung né khéng can thiét khi ban nghi vé
Ban Sic tuyét ddi clia ching ta nhu 1a Tuyét
D6i, ving, mot kém hon tuyét d6i mot chut:
Ban Sic clia ching ta 1a V6 Han Tuyét Doi va
sau d6 ching ta khong can (trén cip do siéu
vil tru vugt ra ngoai vil tru) su phat trién
cia tAm thuc; ching ta khong can sy tiét 16
ctia linh hoén[Thay MDR dang ban luin
nhiing van dé siéu hinh, néu cac ban can doc
hiy doc ban tiéng Anh]

[10] IV. Pinh dé thi tu bao gom tuyén bo
rang tat ca cac su song biéu hién theo chu
Ky

Ban c6 thé nhan ra dinh dé nay 13 vé cd ban
l1a nguyén ly co ban thit hai clia Gido Ly Bi
Nhiém... va ¢ 18 khéng chi1a clia quyén sach
Gido Ly Bi Nhiém, ma con 1a cta gido ly thuc
su khong thé viét ra day df, va nhu quyén
Gido Ly Bi Nhiém da ndi, day chi 1a “abc” clia
no.



[11] This is the Theory of Rebirth or of re-
incarnation,

I guess it applies to everything, not just man
and

[12] the demonstration of the law of
periodicity.

So as I say, this has to do with the second
fundamental of The Secret Doctrine. These
postulates of these
fundamentals: that there’s a one, boundless

include  some
immutable principle beyond any possibility
of cognition. As we are trying to cognize it,
we're pretty much eliminating the thoughts
about what it might be. Then, that there is
this law of periodicity, of cyclic appearance
and disappearance, which applies to all
things including a universe. And the third
fundamental that all souls are really a part
of the one oversoul. So, the postulates here
are in a way a repetition or partial repetition
of the fundamentals of The Secret Doctrine.

When you think
universes, the process of appearance, in a

about ever-repeating

way never having begun, it does addle the
mind, because we're used to thinking in
terms of finitudes and concretions and here
we have gone beyond that. There was no
beginning, there was only and always was
with regard to this process of appearing and
disappearing universes. And who do they
appear to except the very being who has
become them? Great mysteries underlie
ontology; the study of the science of being.
But what is necessary is that we carry this
sense of being with us at all times and
realize ourselves to be essentially the source
of the appearance of all things.
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[11] Pay 12 Thuyét Tai Sinh hoic Thuyét
Luin Hoi,

T6i dodn né ap dung cho moi thit, khong chi
cho con ngudi

[12] biéu hién ctia dinh luit tuan hoan.

Nhu t6i di ndéi, diéu nay lién quan dén
nguyén ly co ban thd hai ctia Gido Ly Bi
Nhiém. C4c dinh dé nay bao gobm mét so6
nguyén ly cd ban: Cé moét nguyén ly vo bién
va bat bién vugt ra ngoai khd ning nhin
thic. Khi ching ta ¢6 gang nhin thtc né,
chiing ta gan nhu loai bd nhiing suy nghi vé
nhitng gi né cé thé 1a. Sau d6, cé dinh luat
chu ky, su xuit hién va bién mat theo chu ky,
ap dung cho tat ca van vit, bao gdbm ca vii
tru. Va nguyén Iy cd ban thi ba rang tat ca
cac linh hon thuc sy 13 mét phan cfia Pai
hon duy nhit. Vi vay, cac dinh dé & day theo
mot cach nao d6 1a su ldp lai hodc 1dp lai mét
phan ctia cac nguyén ly co ban clia Gido Ly Bi
Nhiém.

Khi ban nghi vé cac vii tru ludn lip lai, qua
trinh xuit hién, theo mét cach nio dé, chua
bao gid bat dau, né lam cho tam tri bédi 164,
bdi vi chiing ta quen nghi vé cic gidi han va
su cu thé, va & day chung ta dd vuot ra ngoai
diéu dé. Khong cé su khdi dau, chi cé va luén
ludn cé qua trinh xuat hién va bién mat cia
céac vil tru. Va ching xuat hién cho ai ngoai
trit chinh thuc thé di trd thanh ching?
Nhitng bi 4n vi dai nidm sau ban thé hoc;
nghién cttu vé khoa hoc vé su ton tai. Nhung
diéu can thiét 1a ching ta mang theo cam
gidc vé sy ton tai nay vdi ching ta moi Itic va
nhén ra ban than minh vé cd ban 1a ngudn
goc ctia sy xuat hién clia tat cad moi thit.



The fourth postulate consists of the

statement that all lives manifest cyclically.

Including the life of the universe, okay. And
you know if I can just put that in

Including any Universe as a Great Life, and...

This is the Theory of Rebirth or of re-
incarnation

You might say its emergence of being into
form which is emergence into light.

[13] Such are the great underlying truths
which form the foundation of the Ageless
Wisdom—

So He is giving us a little bit of The Secret
Doctrine here

[14] the existence of life, and the development
of consciousness through the cyclic taking of
form.

And as I say, there's no need to develop
consciousness except in a state of limitation
which every universe is. There is no real
need to develop a consciousness except in a
state of, well let’s call it Self-Perceptual
Limitation, which only occurs in universe.
It’s hard for us to imagine forever, not only
have we known everything, but we have
been everything. And also all the things that
have self-objectified we've been them too,
and they are infinitely less than absolute
infinity.

these thoughts boggle the mind, but a good
boggling might help shape us into the
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Pinh dé thi tu bao gom tuyén bé riang tat
ca cac su song biéu hién theo chu ky.

Bao gom ca su séng cta vi tru, va téi cé thé
thém vao day

{Bao gdm bat ky vii tru nao nhu mot Su Song
Vibai, va

... Pay 1a Ly thuyét vé Tai Sinh hoic Luan
Hoi...

Ban c6 thé néi @6 1a sy xuit hién ctia Ban thé
vao hinh tudng, 1a su xuit hién vao anh
sang.

[13] Pay la nhiing chin ly 16n cd ban hinh
thanh nén tang cia Minh Triét Ngan Poi —

Vi vay, Ngai dang dua cho ching ta mét chut
vé Gido Ly Bi Nhiém & day...

[14] su ton tai clia su sdng, va su phat trién
ca tim thic thong qua viéc khoac lay
hinh tudng theo chu ky.

Va nhu téi d3 ndéi, khdng can su phat trién
tam thuc ngoai tri trong trang thai gidi han
ma moi vil tru von 1a. Khéng can phat trién
tdm thuc ngoai tru trong trang thai ma
chiing ta cé thé goi 13 Gidi Han Ty-Nhan
Thttc, von chi x3y ra trong vii tru. Thit khé
cho ching ta khi tudng tugng maii mai,
khéng chi ching ta di biét moi thi, ma
chting ta di 1a moi thit. VA cling tt cd nhiing
gl da tu khach quan hoa, chung ta cling di la
chung, va chung it hon v6 cung so véi vo han
tuyét doi.

Vang, nhiing suy nghi nay lam réi tri, nhung
mot su r6i tri tot cé thé gitip hinh thanh



abstract minds and develop our triadal
awareness. I think we have to boggle the
concrete mind, basically as Einstein looked
at the usual expression of the concrete
mind, he said it’s just a collection of
prejudices that we've been growing since we
were born and they are incompletely
that are based
mostly on appearances. But the true
philosopher, I think Einstein considered
himself a philosopher, goes deeper and
deeper into the subject so as to understand

examined assumptions

the self-becomingness of all objects and all
specificities and all forms you know those
are somewhat equivalent terms.

[15] In this book, however, the emphasis will
be laid upon the little life

Now you see, He began very big; DK began
with the really big picture — A Treatise on
Cosmic Fire big picture. So, from what we’ve
just been saying, you would think that we
were in that book, A Treatise on Cosmic Fire,
but now He tells us what His real objective is
when He’s going to lay the emphasis

[16] upon man "made in the image of God".

This is sort of the hylozoistic theory, fractal
theory. That’s another way of looking at it.
So let’s see

And we’ll call this the descent of image
through fractalization. So

[17] who through the method of re-
incarnation unfolds his consciousness until it
flowers forth as the perfected soul
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chung ta thanh nhiing tim tri tritu tugng va
phat trién nhan thiic tam nguyén ctia ching
ta. T6i nghi chting ta phai lam r6i thé tri cu
thé, co ban nhu Einstein di nhin biéu hién
théng thudng ctia tri tué cu thé, 6ng néi dé
chila mot tap hgp cac dinh kién ma ching ta
da phat trién ké ti khi chting ta sinh ra, va
chiing 13 nhiing gia dinh chua dugc kiém tra
day di dua chi yéu vao nhiing gi xuit hién.
Nhung nha triét hoc thuc sy, ma tdi nghi
Einstein ty coi minh 13 mot triét gia, di sau
hon va sau hon vao chit dé dé hiéu vé sy tu-
trd thanh clia tat ci cdc d6i tugng va tit ca
cac chi tiét va tat ca cac hinh tudng, ma ban
biét d6 12 nhitng thuat ngit tuong duong.

[15] Tuy nhién, trong quyén sach nay,
trong tam sé dit vao su song nhé bé;

Ngai bit dau vdi nhiing gi rat 16n, véi bic
tranh vi dai ctia Ludn vé Lita Vi1 Tru. Va ti
nhiing gi ching ta vua doc, Ngai cho chting
ta biét muc tiéu thuc sy ctia Ngai ma Ngai sé
dat trong tdm vao

[16] vao con ngudi "dudc tao ra theo hinh
anh ctia Thugng dé",

Day 1a ly thuyét Hoat Vit Ludn, Ly thuyét
phan dang (fractalization).

Va chiing ta sé goi diéu nay 1a su ha xudng
cia hinh anh théng qua su phin dang
(fractalization).

[17] ngudi ma thong qua phuong phap tai
sinh phat trién tim thic cia minh cho dén
khi né hoa nhu mét linh hon hoan thién,



Perfected soul. Or, let’s just say, less-limited
consciousness

[18] whose nature is light and whose

realisation is that of a self-conscious identity.

This is really important because this tells us
what it is the soul sees, and how the soul
perceives its own identity.

I often think it’s really necessary to get
behind the image of what we usually think
we are. We have certain forms that we
identity, but
necessary to step behind them to be the

associate with our it's
immaterial observer and to really get the
feeling of being that. In other words, being
the one behind, the one within, the one
underneath. This would give understanding,
as we have been discussing in the opening of
the glamour book, and we need to
understand ourselves more and more as
immaterial consciousness being, or being
consciousness, and whatever object we see
in the way we cannot be it. And in another
way, we are exactly that. So paradox reigns.
Be what you see, because that is true in
fundamental sense, but also realize that
what you see is a limitation upon what you

essentially are.

32:00 The nature of the soul is light, it
makes things appear. We might say light
brings to consciousness that which is
present but undetected, so when the light of
the soul shines upon that which we have not
detected, those things appear and then
become part of our consciousness. Light
reveals to consciousness the previously
indivisible.
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Linh hén hoan thién, hoic ching ta c6 thé
néi don gian 1a tAm thic it bi gidi han hon...

[18] ban chat ctia n6 1a anh sang va su nhin
thiic ctia n6 1a mot ban sic hitu nga thiic.
Pon vi phat trién nay

Piéu nay thuc su quan trong vi né cho chiing
ta biét linh hén thdy gi va cich linh hén
nhén thic ban than né.

T6i thudng nghi rang chiing ta thuc su can
nhin phia sau nhiing hinh 4nh ma ching ta
nghi minh 1a. Cé nhitng hinh tudng nhat
dinh ma ching ta lién két vdi ban sic clia
minh, nhung cian phdi budc ra phia sau
chiing dé trd thanh ngudi quan sat phi vit
chat va thuc su cé cdm giac clia ban thé. Né6i
cach khac, 1a nguoi ding sau, dung bén
trong, diing bén dudi. Piéu nay sé mang lai
su thau hiéu, nhu ching ta di thio luin
trong phan md dau clla quyén sach vé 3o
cam, va chiing ta can thau hiéu ban than
minh ngiy cang nhiéu hon nhu 1a ban thé,
tam thtc phi vat chat, hoic 14 su ton tai tim
thic, va bat ky d6i tugng nao chiing ta nhin
thay trén con dudng, ching ta khong thé 1a
nd. Va theo mét cach khac, chiing ta chinh la
diéu dé. Vi viy, su nghich ly thong tri. Hiy 1a
nhitng gi ban thiy, vi diéu d6 1a ding theo
nghia c¢d ban, nhung ciing nhin ra rang
nhiing gi ban thay 1a mét su giéi han doi véi
nhiing gi ban thuc su la.

Ban chit clia linh hén 13 4nh sdng, né lam
cho moi thit xuit hién. Chting ta cé thé néi
4nh sing mang dén tam thiic nhiing gi luén
hién dién nhung chua dugc phat hién. Vi vay
khi 4nh sang clia linh hén chiéu 1én nhitng
gi chiing ta chua phat hién, nhitng diéu d6
xuit hién va sau d6 trd thanh mét phan ctia
tam thtic chting ta. Anh sang tiét 16 cho tam
thic nhiing gi trudc day khong phat hién.



[19] This developed unit — has eventually to be
merged, with full intelligent participation, in
the greater consciousness of which it is a part.

Which We become, as we become the soul,
which as we consider soul, it is a very
microcosmic being, not macro-cosmic at all.

The part merges into the whole, and
eventually realizes itself to be that whole
itself, and now we are talking strictly in
universe at the moment. The wholeness of
the universal logos is quite sufficient.

For us, there's a great wholeness of course
which is absolute infinity: the ULTIMATE
ARTICULATED WHOLENESS IS ABSOLUTE
INFINITUDE. I mean divided into parts
apparently. Then I'll say this, the ULTIMATE
UNARTICULATED WHOLENESS is the
ABSOLUTE. A duality seems to reign in this
post-universal world, but not really. So,
those are some definitions.

Remember, I'm trying to keep this program
to approximately one hour, so as not to make
it too daunting for those who transcribe,
undertaking a huge job for which we are
very grateful. When I do a three- or four-
hour program, the individuals involved say,
who can even begin to transcribe such a long
program?

[20] Before we take up our subject it might be
of value if we defined certain words which will
be in constant use, so that we will know what
we are talking about, and the significance of
the terms we use.

35:33 We remember that Voltaire wisely
said, “If any man would converse first with
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[19] cudi cung phai dudc hop nhat, véi su
tham gia day @G va théng minh, vao tam
thiic 16n hon ma né 1a mét phan.

La chuing ta khi trd thanh linh hén, khi
chiing ta coi linh hon 13 mot thuc thé rat vi
mo, khéng vi moé chut nao.

BO phan hoa nhip vao tdng thé, va cudi cling
nhén ra chinh minh 13 téng thé d¢, va bay
gio chung ta dang ndi hoan toan trong vii
tru vao ldc nay. Su toan dién ctia Thugng dé
Vi Tru la hoan toan du.

Doi vdi chung ta, tit nhién cé mdt su toan
dién vi dai d6 1a v6 han tuyét ddi: SU TOAN
DIEN TOI THUQGNG DUGC TRINH BAY LA SU
vO HAN TUYET DPOI Y téi 14 dugc chia
thanh cic phan ré rang. Sau dd, t6i sé ndi
diéu nay, SU TOAN DIEN TOI THUONG
CHUA PUGQC TRINH BAY 14 TUYET DOL Tinh
nhi nguyén dudng nhu théng tri trong vii
tru nhung khong thuc sy nhu vay. D6 1a mot
s6 dinh nghia.

T6i dang c6 ging gilt chuong trinh nay
khoang mét gid, d&€ khéng lam cho né qua
khé khin do6i véi nhitng ngudi chuyén 15i
(transcript), ddm nhin mét cong viéc khong
16 ma chiing t6i rat biét on. Khi t6i lam méot
chuong trinh ba hoic bén gid, nhiing ngudi
tham gia ndi, ai c6 thé bit dau chuyén 16i
mot chuong trinh dai nhu vay?

[20] Trudc khi chung ta bat dau véi chia dé
ctia chung ta, c6 thé hitu ich néu chung ta
dinh nghia mot sé tit sé dudc s dung lién
tuc, dé ching ta hiéu ré y nghia cta ching
va y nghia cta cac thuit ngit ma chung ta
st dung.

Chung ta nhd Voltaire da néi mot cach khon
ngoan ring, "Néu bat ky ai mudn d6i thoai



me, let him define his terms.” It makes one
think that Voltaire had a lot of the fifth ray
as well as the third ray. so the term ‘occult’:

[21] 1. Occult. This term concerns the hidden
forces of being and those springs of conduct
which produce the objective manifestation.

One way of looking at this is causative
energies and forces although DK did confine
Himself to the word force here.

and those springs of conduct -

It’s interesting, conduct is action in a way,
but,

[22] The word "conduct” is used here
deliberately, for all manifestation, in all the
kingdoms of nature, is the expression of the
life, purpose and type of activity of some
being or existence -

The Universal Logos or Being within the
Universal Logos -

[23] and thus is literally the conduct (or outer
nature or quality) of a life.

So, all manifestation is expression of a being.
All manifestation is literally the conduct of a
life, the outer expression. We might say, how
do you conduct yourself? Do you have good
conduct? It is a mode of manifested activity.
So, the
conducted. We can do a lot with this

conduct, energies have been
particular word “conduct”. The energies and
forces have been conducted from within and

are responsible for the kinds of conduct
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vdi t6i, trude hét hiy dé ho dinh nghia cac
thuat ngit cia ho." Piéu nay khién chiing ta
nghi rang Voltaire cé rat nhiéu dnh hudng
clia cung nidm cling nhu cung ba. Trudc tién
14 tit "huyén bi":

[21] 1. Huyén bi. Thuit ngii nay lién quan
dén cac luc 4n gidu cda su hién hitu va
nhiing ngudn goc ctia hanh vi tao ra su biéu
hién khach quan.

M6t cach nhin nhitng diéu nay nhu 1a cac
nang lugng va manh luc nguyén nhan, mic
du Chén su DK da gidi han vao tit ménh luc &
day.

va nhiing ngudn goc ctia hanh vi -

Thét thia vi, hanh vi (conduct) 1a hanh dong
(action) theo mét cach nao d6, nhung,

[22] T& "hanh vi" dudc st dung & diy mét
cach co y, vi tat ca cac biéu hién, trong tat
ca gidi chia tu nhién, 1a su biéu hién cda su
song, muc dich va loai hinh hoat déng ctia
mot thuc thé hoic su hién ton nao do,

Thugng P& Vit Tru hoidc cic thuc thé bén
trong Thugng Pé Vii Tru -

[23] va do d6 1a hanh vi (hodc ban chat bén
ngoai hoic tinh chit) cia mét su song.

Vi viy, tit ca cdc biéu hién 13 sy biéu hién
ctia mdt thuc thé. T4t ca cac biéu hién thuc
su 13 hanh vi cla mét su song, 1a biéu hién
bén ngoai. Chung ta cé thé néi, ban hanh xi
(conduct yourself) nhu thé nao? Ban c6 hanh
kiém (good conduct) tot khong? DS 1a mét
cach thiic hoat ddng dugc biéu hién. Vi viy,
c6 dong tu to conduct, cic nang lugng da
dudc truyén din. Chung ta cé thé lam nhiéu
thi véi ti conduct nay. Cac niang lugng va



which appear. You see, when we stress
different syllable we say the emphasis under
the syllabification of the word changes: we
have two different words. When it’s /ken
dakt’/ it’s a verb, when it’s /kdn’dakt/ it’s a
noun. And conduction is the flow of
causative energy into the worlds of relative
objectivity. So, that a type of relationship we
call manifestation eventuates. It can be

observed.

[24] These springs of action lie hid in the
purpose of any life

So according to the purpose, so various

energies and forces are released, or

conducted into the lower worlds and
contribute to the conduct of the E/entity,

whatever it is in those lower worlds

[25] whether it be a solar life

Now we’re back in Cosmic Fire a bit where He
deals with different types of entities

[26] a planetary entity, a man, or that Being
who is the sum total of the states of
consciousness and of the forms of any
kingdom in nature.

So, this is the Lord of a Kingdom of Nature.

There are, if you go to approximately page
844 in A Treatise on Cosmic Fire, I think there
are all these different entities, some very,
very high, but in the great scheme of things,
relatively low. And depending on how you
read the chart, an ascending or descending
series of complexity. If I were to go here, A
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minh luc d3 dudc truyén dan ti bén trong
va chiu trdch nhiém cho cac loai hanh vi
xudt hién. Khi dudc ding nhu mét danh tit/
kan'dekt/, né dugc nhin manh van dau
“con”, khi né 1a ddng ti1, né dugc nhan manh
van sau /ken dokt’/. Ngoai ra con cé
conduction 14 dong chdy clia nang lugng
nguyén nhian vao cic thé gidi tuong doi
khach quan. Vi vdy, mét loai quan hé ma
chtng ta goi 13 biéu hién xay ra. N6 c6 thé
dudc quan sat.

[24] Nhiing nguon goc cia hanh dong nay
nam an trong muc dich ctéia bat ky su song
nao,

Vi vay, tuy theo muc dich, cdc nang lugng va
méinh lyc khdc nhau dugc gidi phéng hoic
dan vao (conducted) cac thé gidi thap hon va
gép phan vao hanh vi ctia thuc thé dé—du
cho d6 13 gi—trong nhiing thé gisi thap hon
dé.

[25] cho du 46 1a su song thai duong,

Bay gid, chung ta tré lai mo6t chit véi Cosmic
Fire, noi Ngai dé cip dén cac thuc thé khac
nhau

[26] su song hanh tinh, con ngudi, hoic
Pang la tong hop cla cac trang thai tim
thiic va c@ia cac hinh tudng cta bat ky gidi
nao trong tu nhién.

Vivay, day 1a Chiia Té ctia mot Gidi Tu nhién.

Néu cac ban dén trang 844 trong A Treatise
on Cosmic Fire, cac ban sé thay cac thuc thé
khac nhau d6, mét s6 rat cao, nhung mot so
rat thip trong thang tién héa vi dai
Tabulation VI:



Treatise on Cosmic Fire, I hope I can give you
the right page here. [Tabulation VI, in part:]

1. Planetary Logoi,

2. The minor four planetary Logoi,

3. The informing Lives of a planetary
globe,

4. The informing life of a kingdom in
nature.

That’s what we’re talking about and it shows
their developmental trajectory, as well
where they go, so to speak, after completing
their work within a special division of

nature or highly esoteric nature.

5. The solar Pitris,

6. The human evolution,

7. The lunar Pitris.

42:49 This is a marvelous chart and gives

you a real sense of the hierarchical
relationship between the different beings,
the different life centers. It goes all the way
down to the lesser builders and probably it’s
not a coincidence that there are twelve of
these divisions. When it comes to numbers,
Master DK often gives hints with regards to
numbers. The numbers offer a hint, that’s

what I'm trying to say.

Now what's the law? We have the word
occult, it has to do with energies and forces
which are causative and are propelled by the
purpose of a being who sends them forth
and these energies and forces cause the
conduct of that being in the outer world
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1. Hanh Tinh Thuong D¢,
2.bon Hanh Tinh Thugng Pé nhé,

3. nhilng Sinh Ménh phd linh mét bau
hanh tinh,

4. Sinh Ménh phu linh mét gidi trong tu
nhién,

D6 13 nhiing gi ching ta dang néi vé va né
cho thay qu§ dao phat trién ctia ho, ndi ho sé
di sau khi hoan thanh céng viéc ctia ho trong
lanh vuc dic biét ctia tu nhién.

5. Thai dudng T4 phuy,
6. dong tién hoa ctia con ngudi,
7. Thai Am T4 phu.

Day 1a mot biéu d6 tuyét voi va mang lai cho
ban mot cdm giac thuc sy vé mdi quan hé
tht bac gilta cac thuc thé khac nhau, cac
trung tAm su song khac nhau. N6 di xudng
tan nhitng vi kién tao tht yéu, va c6 18 khdng
phai ngiu nhién ma cé mudi hai phan chia
nay. Khi néi dén cac con sd, Chan Su DK
thudng dua ra nhitng goi y lién quan dén cac
con s6. Cac con sd cung cAp mot gdi y, d6 1a
nhiitng gi t6i dang cd gang noéi.

Bay gid, Pinh luit la gi? Chung ta cé tu
huyén bi, né lién quan dén cac ning lugng
va manh Iuc nguyén nhan va dudc thuc ddy
bdi muc dich cia mét Thuc Thé giii chiing
di, va nhitng nang lugng va méanh lyc nay
gay ra hanh vi ctia thuc thé d6 trong thé gidi



which we call the manifestation of that
being in the outer world. There are many
interior types, if you want to call it
types of
manifestation. But usually, when we use the

manifestation, interior
word manifestation, we do mean association
with the lower material worlds and even
with the dense physical world particularly.
Although you can really see how on the
etheric plane, there are manifestations,
astral-plane manifestations, lower-mental
plane manifestations. In the way the
twenty-one lower subplanes of our solar
system are the subplanes of manifestation
because together they constitute the dense
physical body of our Solar Logos and, if
manifestation has to do with appearance
and density, well then anything appearing
within those lower twenty-one subplanes is
appearance within a kind of cosmic density.

[27] 2. Laws. A law presupposes a superior
being who, gifted with purpose, and aided by
intelligence

Now this word gifted. Well so many hints
with His words because it’s bestowed by a
still superior being and ultimately by the
absolute deity itself which is, let’s say, extra-
universal.

[28] is so coordinating his forces that a plan is
being sequentially and steadily matured.

And DK sometimes tells us Laws are un-
evadable and rules can be followed or not
according to choice, but when that will
expressing the purpose of a greater being or
lesser will expressing purpose which itself is
an aspect of a greater will, is operative, when
those things are operative. Then we have un-
evadable, now un-invadable. Or, maybe, let’s
allow the use of the word inevitable, we have
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bén ngoai ma chung ta goi 1a su biéu hién
ctia thuc thé dé trong thé gidi bén ngoai. C6
nhiéu loai biéu hién bén trong, néu ban
mudn goi né 1a biéu hién, cac loai biéu hién
bén trong. Nhung thudng thi khi chiing ta st
dung tit biéu hién, ching ta mudn néi dén
quan hé vdi cac thé gidi vat chat thap hon, va
diic biét 1a véi thé gidi vat Iy ddm dic. Mic du
ban cé thé thay trén linh vuc di thai cé
nhiing biéu hién, cé biéu hién cdi cdm duc,
biéu hién c6i ha tri. Theo cach ma hai muoi
mot cdi phu thip hon ctia hé mit trdi clia
chiing ta 1a cac ¢6i phu cfia biéu hién bdi vi
cting nhau ching tao thanh thé x4c ctia Thai
Dudng Thugng P& chiing ta, va néu biéu
hién lién quan dén su xuit hién va méat do,
thi bat c diéu gi xuit hién trong cac cdi phu
thap hon nay 1a su xuit hién trong mét loai
mat d6 vi tru.

[27] 2. Pinh lu4t. Mt dinh luit gid dinh su
ton tai cia mét thuc thé siéu viét, dudc ban
cho muc dich va dudc ho trg bdi tri tué,

TU "dudc ban cho" rat dang chd y. Cé rat
nhiéu goi ¥ véi cdc tit ma Ngai dung. & day,
né dudc trao cho bdi mdt thuc thé vin con
siéu viét hon, va cudi cing bdi Thugng dé
Tuyét P6i, vugdt ra ngoai vii tru.

[28] dang phoi hop cac minh luc ctia minh
sao cho mét ké hoach dudc thuc hién mét
cach tuan tu va déu din.

P6i khi Ngai néi véi chiing ta rang cac Pinh
luat 1a khong thé tranh khdi, con cic quy
luit c6 thé dudc tuin theo hoic khong tluy
theo su lya chon, nhung khi v chi dé thé
hién Muc DPich cia mot thuc thé 16n hon,
hoidc y chi nhd hon thé hién muc dich ma
chinh né 1a m6t khia canh ctia mét y chi 1é6n
hon, khi nhitng diéu d6 dang hoat ddéng
chiing ta cé cac dinh luat khéng thé né tranh



inevitable laws which cannot be evaded.
Rules can be evaded and then we just don’t
arrive at a desirable conclusions to which
the following of the correct rules would lead
us.

[29] Through a clear knowledge of the goal

Which the
fashions interiorly

purpose-conceiving being

[30] that entity sets in activity those steps
and stages

Which are the Plan

[31] which when carried forward in order will
bring the plan to perfection.

So, a plan requires steps and stages in time
and space. Purpose is the same at the
beginning as at the end and is like a
sustained standing wave, and then when we
break that standing wave out into time and
space so that its nature and structure is
somehow manifested in the lower worlds,
then we have a plan.

[32] The word "law", as usually understood,
conveys the idea of subjection to an activity
which is recognised as inexorable and
undeviating, but which is not understood by
the one who is subjected to it.

Well let's just say, increasingly we will
understand the reason for the law in relation
to a greater purpose. Right now we're on the
planet, we're understanding a little bit of the
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(un-evadable), hodc cé 1é chung ta hiy su
dung tit "khong thé tranh khoi" (inevitable).
Chung ta cé cac dinh luat khong thé tranh
khéi, khong thé né tranh. Chting ta cé thé né
tranh khong thuc hién cac quy luat va ching
ta chi khéng dat dudc nhitng cic két luin
mong muén.

[29] Théng qua su hiéu biét r6 rang vé muc
tiéu,

Muc tiéu ma Thuc Thé nim bit dudc muc
dich nay hinh thanh bén trong...

[30] thuc thé d6 kich hoat nhiing budc va
giai doan

b6 la Thién Co

[31] ma khi dudc thuc hién theo thu tu sé
dua ké hoach dén su hoan hao.

Vi vay, mét Thién Co yéu cau cac bude va giai
doan trong thdi gian va khéng gian. Thién Y
(Purpose) 13 gidng nhau tit dau dén cudi, va
giong nhu mot séng ding dude duy tri, va
khi chiing ta pha v& lan séng dung dé vao
thoi gian va khéng gian dé ban chit va cau
tric ctia né dude thé hién theo ciach nao dé
trong cac thé gidi thap hon thi chiing ta cé
mét Ké Hoach hay Thién Co.

[32] Tit "dinh luit", nhu thudng dudc hiéu,
mang y tudng vé viéc chiu su chi phoi ctia
mot hoat dong dudc nhan thuc la khong
thé thay d6i va khong thé chéch hudng,
nhung ngudi chiu su chi phdi ctia n6 khéng
hiéu dudc;

Chting ta c6 thé néi rang, chiing ta sé ngay
cang hiéu nhiéu hon 1y do cho dinh luat lién
quan dén mot muc dich 16n hon. Hién tai
chung ta dang trén hanh tinh, chting ta dang



divine plan that light, love and power should
manifest in the lower twenty-one subplanes,
just to make it simple. But we don't know
and neither do the masters, the full purpose
of our Planetary Logos in relation to a still
greater grand design having to do with the
solar system. Its development will be seen
eventually in relation to a still greater entity
and its purpose and on and on we go. So far,
we don’t see very well or very thoroughly
into purpose.

The word "law", as wusually understood
inexorable and undeviating

You cannot break them. As I said, I had an
old teacher and I'm very grateful for him and
certainly he had a lot of first ray and he said
to me, “No one breaks the law, the law breaks
them.” He also said, “God is not mocked”.
There is no evasion from the purpose and
the laws arising from that purpose. No
evasion of God's purpose, laws and will

[33] it involves, from one standpoint, the
attitude of the submersed unit in the group
impulse and the inability of that unit to
change the impulse or evade the issue

We are swept along by laws that we as tiny
emanations of a greater life cannot change

[34] it inevitably brings about in the
consciousness of the man who is considering
these laws.

This is the usual way of looking at it
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hiéu mot chit vé Thién Co, ring Anh Sang,
Tinh Thuong vA Quyén Ning nén biéu hién
trong hai muci mét cdi phu thip hon.
Nhung chiing ta khong biét, va ca cac Chan
Su cling khong biét, Muc DPich day da cla
Hanh Tinh Thugng Pé clia chung ta lién
quan dén mot thiét k& vi dai hon van con
lién quan dén hé mit trdi. Su phat trién clia
né sé dude nhin thay cudi ciing lién quan
dén mot thuc thé vi dai hon nita, va sé tiép
tuc nhu thé mii. Cho dén nay, chiing ta
khéng thdy rd rang hoic day dt vé Muc Pich.

Ti "dinh luit", nhu thuong dudc hiéu
khong thé thay ddi va khong thé tranh
khéi...

Ban khong thé pha vd ching. Nhu t6i di ké,
t6i c6 mot vi Thay cil va toi rat biét on ong.
Chic chin &ng cé rat nhiéu anh hudng clia
cung moét. Ong ndi véi toi nhu sau "Khong ai
c6 thé vi pham dinh luit, dinh luit pha v&
ho." Ong ciing ndi, "Thuong dé khong thé bi
ché giéu". Khong cé su né tranh khdi muc
dich va cac dinh luit phat sinh tit muc dich
dé. Khong thé né tranh muc dich, dinh luit
va y chi cia Thugng dé.

[33] tit mét goc nhin no lién quan dén thai
d6 ctia don vi bi nhin chim trong xung luc
nhom va su bat luc ctia don vi d6 dé thay
d6i déng luc hoic tranh né van dé;

Chung ta bi cudn theo cic dinh luit, ma
chiing ta, nhu nhitng xuit 16 nhd bé ctia mot
Su S6ng 16n hon, khdng thé thay déi.

[34] né tat yéu mang lai trong tam thic ctia
nguoi dang xem xét cac dinh luat nay

Day 14 cach nhin théng thudng vé né



[35] a feeling of being a victim—of being
driven forward like a leaf before the breeze
towards an end about which speculation only
is possible, and of being governed by a force
which acts apparently with an unavoidable
pressure and thus produces group results, at
the expense of the unit.

Let’s just say we all die. There are many who
do not want to die, but they cannot control
or change the Law of Periodicity which
demands the cyclic death of the form. That’s
an example. You say, “I don't want to die,” at
least at our present stage of scientific
understanding, we have no choice in the
matter and even if something should be
discovered that sustains the consciousness
within a form for a long period of time, we
would discover that the form itself has the
kind of limitations which we would not
want to sustain. So we would look for the
opportunity to receive a new form in some
way or other and this would involve what
we normally call death.

[36] This attitude of mind

It’s an initial attitude

[37] is inevitable until the consciousness of
man can be so expanded that he becomes
aware of the greater issues.

And it feels like those greater issues are his
issues because after all, he is the greater life;
man is the greater life and the greater issues
are eventually seen as his issues.
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[35] mét cAm giac 1a nan nhan—bi day di
nhu mot chiéc 14 trudc con gié vé phia mot
muc tiéu ma chi cé thé suy doan, va bi chi
phoi béi mot luc tac dong dudng nhu véi
mot ap luc khéng thé tranh dudc va do do
tao ra két qua nhém, lam cho don vi phai
tra gia.

Vi du, tit cd chuing ta déu chét. Cé nhiéu
ngudi khong mudn chét, nhung ho khéng
thé kiém soat hoidc thay ddi Pinh luit Chu
Ky yéu cau cai chét chu ky ctia hinh tudng.
D6 1a mot vi du. Ban néi, "T6i khéng mudn
chét," it nhat & giai doan hiéu biét khoa hoc
hién tai ca ching ta, ching ta khong cé su
lua chon trong van dé nay va ngay ca khi ¢6
diéu gi d6 dudc phat hién ma duy tri tdm
thic trong mot hinh tudng trong mot thoi
gian dai, chung ta sé phat hién ra rang ban
than hinh tudng c6 nhiing gidi han ma
chiing ta khong mudn duy tri. Vi vay, ching
ta sé tim kiém co hdi d& nhan moét hinh
tudng mdi bang cach nio dé, va diéu nay sé
lién quan dén nhiing gi chiing ta thudng goi
14 ci chét.

[36] Thai d6 tam tri nay
D4 12 moét thai d6 ban dau...

[37] 1a khong thé tranh khéi cho dén khi
tam thic cia con ngudi cé thé dudc mé
rong dén miic y nhin ra nhiing van dé 16n
hon.

Va dudng nhu nhitng vian dé 1én hon d6
cling 1a van dé clia y, vi di1 sao, y 1a sut song vi
dai hon; con ngudi 14 su sdng vi dai hon va
nhiing van dé 1én hon cudi ciing dugc nhin
nhin 13 vin dé cfia chinh con ngudi.



[38] When, through contact with his own
higher self,

Either soul or triad or monad,

[39] he participates in the knowledge of the
objective

Wither it’s all going -

[40] and when through climbing the mountain
of vision his perspective changes and his
horizon enlarges, he comes to the realisation
that a law is but the spiritual impulse,
incentive and life manifestation of that Being
in which he lives and moves.

And has his very being, as we say.

So expanding consciousness will bring
greater appreciation for the beneficent
propulsion behind a law which is really a
spiritual impulse of the greater being in
which he lives and moves and has his being.
That greater being also lives and moves and
has his being and is still greater being and on
and on until we reach the universal Logos
which the universal Logos realizes that
within the post universal identity that he/it,
whatever, lives and moves and has his being
in that absolute infinitude.

[41] He learns that that impulse
demonstrates an intelligent purpose, wisely
directed, and based on love.
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[38] Khi théng qua su tiép xuc vdi chinh
linh hon ctia minh,

Bat ké 1a linh hén, Tam nguyén tinh than
hay chan than,

[39] y tham gia vao viéc biét muc tiéu,

Di dén dau...

[40] va khi thong qua viéc leo 1én ngon nui
c@ia tam nhin, quan diém cta y thay déi va
tam nhin cia y mé réng, y nhin ra ring
mot dinh luit chi 1a déng luc tinh than,
dong luc va biéu hién su sdng ctia Pang
trong d6 y song va chuyén doéng.

Va nhu ching ta ndi, cé su ton tai clia minh
trong dé.

Vi vy, m& rong tdm thic sé mang lai su
danh gia cao hon vé dong luc nhan ti dang
sau moét dinh luat, thuc su 1a xung luc tinh
than cta thuc thé vi dai hon ma y sdng va
chuyén dong va cé su ton tai cia minh trong
dé. Thuc thé vi dai hon dé ciing song va
chuyén dong va cé sy ton tai clia Ngai trong
mot thuc thé vi dai hon niia, va cd thé tiép
tuc cho dén khi ching ta dat dén Thugng Dé
Vil Tru, ma Thugng dé Vil Tru nhén ra rang
trong Ban Sic hiu vii tru ma Ngai/Cai PJ,
hay bat cit 1a gi, song va chuyén déng va cé
su ton tai clia minh trong V6 Han Tuyét Doi
doé.

[41] Y hoc dudc ring ddng luc d6 biéu hién
mét muc dich thong minh, dugc hudng dan
mot cach khon ngoan va dua trén tinh
thuong.



Or the first terrible inevitability of being
driven like a leaf, but the
helplessness changes to gratitude when the

sense of

rising individual realizes towards what end
or objective the Law is driving him or her.

[42] He then himself begins to wield the law or
to pass wisely, lovingly and intelligently
through himself as much of that spiritual life
impulse which his particular organism can
respond to, transmit and utilise.

So we say he becomes a cooperator with the
Divine Plan

[43] He ceases to obstruct and begins to
transfer

That’s a good one, because we oftentimes
stand in the way of that which we feel is
compelling us towards an end we don’t want
to follow or toward which we don’t want to
be directed but as our consciousness rises,
we will see the beneficence behind this
irresistible compulsion or propulsion.

He ceases to obstruct

He ceases to stand in the way of the higher
will, it becomes willing and his will increase
because of his willingness.

[44] He brings to an end the cycle of the closed
self-centered life, and opens the doors wide to
spiritual energy.
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Hoic 1a sy khong thé tranh khéi dau tién
dang so clia viéc bi diy di nhu méot chiéc 14,
nhung cdm gidc bat luc thay déi thanh long
biét on khi c4 nhin dang tréi didy nhin ra
muc dich hodc muc tiéu ma Dinh ludt dang
day anh ta hoic c6 ta dén.

[42] Sau 6, y tu thin bit diu didu khién
dinh luat, hoic truyén chuyén qua y mot
cach khon ngoan, yéu thuong va thong
minh nhiéu xung luc su song tinh than ma
co thé cu thé cha y c6 thé dap tng, truyén
tai va st dung.

Chting ta c6 thé néi y trd thanh mot ngudi
hop tac véi Thién Co...

[43] Y ngiing cin trd va bit dau chuyén
tiép.

D6 1a mot diéu t6t, bdi vi chiing ta thudng
gay can trd diéu ma chuing ta cAm thiy dang
ép bubc chung ta di theo hudng ching ta
khéng muén theo, hoic theo hudng ma
chiing ta khéng muén bi chi dao, nhung khi
tdm thic ctia ching ta dugc nng cao, ching
ta sé thdy su nhan tit dang sau su ép budc
hoic dong luc khong thé cudng lai nay.

Y ngiing can tré...

Y ngling ding can dudng y chi cao hon, trd
nén san long, va y chi cla y ting 1én vi su
san 1ong ctia minh.

[44] Y cham dit chu ky ctia cudc song tip
trung vao ban thin va mé réng cta cho
ning lugng tinh than.



This is what we'’re all trying to do right now,
people like ourselves.

[45] In so doing he finds that the law which he
has hated and mistrusted —

You know people, let’s say hate the idea that
they are made to give up the body with
then identified and
compelled to lose all apparently, they hate
that.

which they are

[46] he finds that the law which he has hated
and mistrusted is the vitalising, purifying
agency which is sweeping him and all God's
creatures on to a glorious consummation.

It’s a beautiful thought isn’t it?

The Tibetan is obviously inspired by the
vision He sees, which is far beyond that
which many vision. We can be uplifted by
reading this and understanding that we are
in good hands when it comes to the
direction and the arrangements forcibly
compelled by the universal Logos and all the
greater emanations with which we live and
move and have our being, even as we are the
law for the tiny lives which compose our
energy structure.

58:14 Alright, I have no idea what time it is.
This is the end of A Treatise on White Magic
program number 3, and we'’re at page 12 and
the date is the 19th of January 2018, and
then we’ll be beginning on the Treatise on
White Magic number 4. We're still on the
introduction, Page 12 and we don't know
when, maybe sooner than we think.
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Day 13 diéu ma tat ca chiing ta dang c6 gang
lam ngay bay gid, nhiing ngudi nhu ching
ta.

[45] Bang cach 1am nhu viy, y phat hién
rang dinh luit [Trang 12] ma y di ghét va
nghi ngo

Moi ngudi ghét y tudng rang ho bi ép budc
phai tit bd thé xac ma ho di déng hda véi, va
bi ép budc dudng nhu phai mat tit cd moi
tht. Ho ghét diéu dé...

[46] 1a tac nhan thanh loc va lam song
dong, cuén y va tat ca cac sinh vat cda
Thugdng Dé tién téi mét su hoan thién vinh
quang.

D4 12 mét suy nghi rat dep, phai khong?

Chan Su DK rd rang dugc cAm hiing bdi tam
nhin ma Ngii thdy, vugt xa tim nhin clia
nhiéu ngudi. Ching ta cé thé dugc nang cao
bang cach doc diéu nay va thiau hiéu ring
chiing ta dang 3 trong nhiing ban tay tot khi
néi dén su chi dao va cac sip dit dude ép
budc manh mé bdi Vil Tru Thugng dé va tat
ca cic phat xa vi dai hon ma trong d6 chung
ta song va chuyén dong va cé su ton tai ctia
chiing ta, ngay ca khi ching ta 1a dinh luit
cho céc sy song nhd bé cau thanh ciu trac
nang lugng ctia ching ta.

Vang, t6i khong biét bay gid 1a may giobay 1a
phan cudi clia chuong trinh A Treatise on
White Magic s6 3, va ching ta dang & trang
12 va ngay la 19 thang 1 nam 2018, va sau
d6 chtung ta sé bit dau chuong trinh A
Treatise on White Magic s 4. Chiing ta vin
dang & phan gidi thiéu, Trang 12 va chting ta



Well thank you very much for being here
and participating in this think-through and
speak-through of what DK has
Obviously, if you were doing this, you would

said.

probably say and think other things, but I'm
hoping that some of the thoughts which I
offer will stimulate the vision of the reader
or the student or those who are using this
text for study groups which is perhaps the
main reason why I'm doing these video
commentaries — to facilitate the study of
these wonderful books and the assimilation
of the information given and the application
of the information in preparation for still
greater releases coming as the Tibetan offers
his third installment from the year 2025 and
onward.

Friends that’s it, and I'll be back. Lots of love,
take care, bye bye.
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khong biét khi nao chiing ta cé thé bat dau,
c6 thé sém hon ching ta nghi.

Cam on cac ban rat nhiéu vi di & day va
tham gia vao suy nghi va néi ra nhiing gi
Chan su DK di ndi. R rang, néu ban dang
lam diéu nay, ban cé thé sé ndi va nghi
nhiing diéu khac, nhung t6i hy vong rang
mét s6 suy nghi ma t6i dua ra sé kich thich
tam nhin ctia ngudi doc, hoic sinh vién hoic
nhitng ngudi dang st dung van ban nay cho
cac nhom nghién cliuy, c6 1€ 1a ly do chinh tai
sao t6i dang thuc hién nhiing binh luidn
video nay—dé tao diéu kién thuin lgi cho
viéc nghién cttu nhiing quyén sach tuyét vdi
nay va su tiép thu thong tin dudc dua ra va
viée 4p dung thong tin trong viéc chuin bi
cho nhiing dgt gido ly 16n hon sip téi khi
Chan Su Tay Tang cung cip phan thi ba ti
niam 2025 trd di.

Cac ban thin mén, d6 14 tat c3, va t6i sé quay
lai. V&i rat nhiéu tinh thudng, hiy bao ho,
tam biét.
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Cac thuit ngit nén tang: huyén bi, Pinh luit va théng linh

Thay MDR nhic lai phan dinh nghia trudc d6 cia Chan su DK: “huyén bi” 1ién quan dén cic ning
lugng 4n tang cé tinh nguyén nhan, ding sau cac hiéu qua trong Thé Gidi Pang Trd Thanh va
thudc vé World of Being nhu cic nguyén mau phia sau hinh kham cfia doi song. “Pinh luat” khéng
giong “quy luit” cé thé 1am hay khong, ma 1a su mang ra thi hanh y chi cfia mét Pang cao hon
trong mot hé thong, tuyét doi trong pham vi hé thong ay va khong thé bi vi pham hay lach qua.
Thay MDR luu y day 14 loai trat tu va ranh gidi bit budc phai dudce tdn trong, tit dé chudn bi cho
viéc hiéu dting chit “thong linh/psychic”.

Hai nghia cta chii “théng linh”

Theo Chan su DK, tit “psychic” c¢6 hai nghia 1ién hé dén linh hén dong vat va linh hén con ngudi,
trong d6 tdm thic cdm Ung 1a yéu to then chét. Thay MDR dién gidi céng thic tao thanh hinh
tudng 1a sy két hop gitta “tut ngd, psyche va vat chat”, trong d6 vat chat mang tri khon phoi thai tit
hé mit trdi trudc, con psyche thém vao tinh cam ing tiém ting, tao nén “linh hon doéng vat”. Thay
nhan manh linh hén that su 14 linh hdn, nhung cé nhiing cip d6 thap hon cfia tinh cdm tng chua
dat ngi thtc.

Bon cap d6 tim thic ctia linh hon déng vit

Chan su DK néu bon muic cam ting: tAm thiic cla gidi kim thach, gidi thuc vat, gidi dong vit, va
tam thiic cia hinh thé déng vit qua dé con ngudi tinh than hoat déng. Thay MDR dic biét luu y
rang ngay ca gidi kim thach ciing cé tam thtc, va con ngudi vé phuong dién hinh thé van 1a mot su
trinh hién cao cfia linh héon ddng vat chua tu y thiic. Thay nhan xét chiing ta 1a “mot con vat cong
v&i mot vi than”, tic 1a ¢ ban chat ddng vat trong cac hién thé nhung ddng thdi cé su hién dién
ctia linh hén cao hon hay sdu hon nita 13 Chan Than.

Su tién hoa ctia cAm tng tit gidi thap 1én con nguoi

Thay MDR md ta Chan Than dAm minh trong vat chit, di qua tién trinh gidng ha tién ho4, neo su
md rong cia minh vao gidi kim thach roi di 1én qua gidi thuc vat va ddng vat. Vi vy trong cac thé
clia con ngudi hién nay van con loai cdm tng cling ban chit véi gidi ddng vat. Nhan xét nay gitp
gidi thich vi sao nhiing phan tng ban ning, xic cAm va théng linh thip van tén tai noi con ngudi
du da budc vao giai doan tri tué.

Linh hon con ngudi nhu mét trung tim luc

Loai “psychic force” thit hai 1a két qua ctia su két hop giita tinh than va vit chit cAm tng trong gidi
nhan loai, tao thanh mét trung tdm lyc goi 13 linh hén con ngudi. Thay MDR nhan manh day 1a
trung tam ngi thiic, cao hon linh hén dong vat, va vi né nhu “trung tdm tim” ctia Chan Than vi
tim ludn gan véi pham tinh cdm Ung. Trung tdm nay dua con ngudi vao tdm thic nhém, tic su
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dap tng véi linh hén clia su séng hanh tinh, ti d6 phét trién nhitng ning luc va tri thic khic han
linh hén ddéng vat.

Gidi han ctia linh hon déng vat va “su tu do céia cac coi troi”

Chan su DK néi cc ning luc ctia linh hén déng vat “gidi han, bép méo, giam cam”, trong khi linh
hon con ngudi dem lai tri thiic “khdng sai 1am” va cho phép budc vio “su tut do clia cac cdi troi”.
Thay MDR giai thich “cac c6i troi” thuc su bat dau ti c¢di phu thi ba clia ¢bi tri, va muc tu do Ay
dugc khat vong hudng téi tif trudc nhung thuc su md ra ti 1an diém dao tht ba. Thay luu ¥ néu
tam thtic chi con 18 thudc linh hdn déng vat thi con ngudi sé séng trong trang thai bi 4o cdm va mé
1am chi phoi.

Cac ning luc thong linh thap va su mé 1am ctia ching

Thay MDR nhan manh ring thoéng nhi, théng nhin, tric tim va cic ning luc tuong tu thudc vé
linh hén dong vat, ké ca khi ching cé vé rat cao siéu. Thay canh bao nhiéu ngudi théng linh bi mé
hoic béi tinh “4n tugng” ctia cdc cAm nhén 4y va 1am tudng chiing chic chin dung, trong khi Chan
su DK néi ching c6 tinh sai 1am v chi tuong ddi hitu dung. Thay MDR luu y sau 1an diém dao thi
ba mdi c6 thé st dung cé v thiic va ding din cac ning luc thip nay; néu khéng, ngudi ta rat dé bi
chiing cudn di va che 1ap 4nh hudng thit cfia linh hon.

Piéu cii tudng 1a mdi trong linh vuc théng linh

Thay MDR cé mdt nhéin xét dic sic ring nhiéu hién tugng théng linh thip cé vé “mdi” doi véi
nhén loai hién dai chi vi con ngudi da khéng con tdp trung vao ching trong hang ngan, thdm chi
hang triéu nam. Khi tai kham ph4, ta tudng d6 1a diéu mdi la, nhung thuc ra d6 1a loai cAm ting rat
¢ xua clia gidi ddng vat. Vi thé hudng phat trién ding ctia nhén loai trong thdi Arya la phat trién
tri tué, chit khong bi mic ket trong thong linh thap.

Linh hon cta cic hién thé va nang luc cao hon ctia linh hén

Chan su DK béo trudc sé ban téi “ban chat théng linh thap” hay “linh hon cia cac hién thé” trong
ba céi gidi, roi sau d6 1am sang té ban chit thit cia linh hon con ngudi. Thay MDR nhan manh day
chinh 13 tinh cdm ing cfia cic hién thé; né cé thé hitu ich, nhung chi khi dugdc dit dudi mét diém
ding cao hon. Thay con md rong rang khi song trong tam thtc linh hdn, con ngudi bat dau hiéu va
s dung phan bién tinh than, vién cam tinh than, rdi tién t4i cac quyén ning B6 dé, atma, va sau
niia 13 quyén ning cia Chan Than.

Su khai mé nhu hoa sen mé canh

Vé thuit ngit “unfoldment”, Thay MDR tin déng hinh dnh Chan su DK dung: tdm thtc khai m&
nhu moét bdng hoa nd. Thay lién hé diéu nay vdi Hoa Sen Chan Ngi, cic cdnh hoa mé ra trudc 4nh
sang mit troi hay trudc “mit trdi clia BS dé”, va toan bd hoa sen cudi ciing dudce chiéu rang bdi Bd
dé. Thay luu y B6 dé rot cude con 1a mdt stic manh hiy diét theo nghia giai phéng, vi né doi hdi
gidi thoat khodi “ngdi dén” cia thé nguyén nhan.

Su khai mé ctia hé mat trdi va quy mé vii tru

Khi Chan su DK néi su séng & tAm hé mit trdi tao ra su khai mé tién hod cfia “vil tru” @6, Thay MDR
nhén xét chit “vii tru” & Chan su DK c6 tinh linh ddng theo ngii cadnh: ¢ khi chi mot hé mit trdi, cé
khi mét cau trtc 16n hon, thim chi cé thé 1a thién ha. Thay suy luan hé mit tréi clia chiing ta nhu
mét “vii tru nhd” dang gép phan vao su khai mé cia mot Pang cao hon, roi téi “Pang Bat Kha Tu
Nghi”, va nita 13 mét Logos dudi-parabrahmic. Thay MDR thi1 nhin con ngudi chi nhu nhiing sinh
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thé cuc nhd o hiéu mot vil tru tang 16p hoa khoéng 16, va diéu thuc té hon 13 md rong Tri triu
tuong clung truc gidc dé sdng tot hon trong pham vi hanh doéng han hep cia minh.

Su khai mé ciia linh hon noi con ngugi

Tuong tu & cap nhan loai, trung tAm ning lugng tinh than trong con ngudi nhd st dung chat liéu
ma tao ra su phat trién tién hoa cfia linh hon, 1a biéu hién hinh tudéng cao nhat trong gidi nhan
loai. Thay MDR giai thich day 1a sy khai md ctia tinh cdm tng va d6 nhay bén, va con ngudi tinh
than 13 “Con ctia Thugng dé dang 1dm pham”. Thay ciing luu y linh hon, xét nhu cau tric cao nhat
trong 21 ¢di phu thap cfia c6i hong tran vil try, 13 mot cuc diém phat trién trong than xac dam dic
ctia Hanh Tinh Thuong dé.

Ba phuong dién thiéng liéng va cau trich tu Giao Ly Bi Nhiém

Chan su DK dan H.P. Blavatsky: “Su song 1a hinh thiic ton tai duy nhat”, con cai ta tach riéng thanh
tinh than, linh hén va vat chat chi 13 sy phan chia khéng diing hoan toan. Thay MDR binh giai
rang vat chat 1a van cu cho linh hén trén céi ton tai nay, linh hon 1 van cu cho tinh than & cdi cao
hon, va ca ba dugc téng hop bdi Su séng/Beingness tham nhuan tat cd. Thay luu ¥ tuy viéc tach ba
phuong dién 1a khong t6i hau, nhung can thiét cho hoc tap; cudi cting ching dude thiy 1a mot ban
thé duy nhat, mét su séng duy nhit.

Vai tro ctia Luin vé Chanh Thuit va Luin vé Liia Vii Tru

Thay MDR nhén xét Luan vé Chanh Thuat tap trung vao su khai mé& ctia linh hén va viéc con ngudi
kham phd linh hén 4y. Trong khi 6 Luén vé Lita Vi1 Tru di xa hon, ban vé cac biéu hién cao hon
ctia linh hén. Thay dung diéu nay dé dinh vi pham vi cia vin ban dang hoc: chii yéu 1a linh hon
trong tién trinh con ngudi, chit chua phai toan bd cac tang siéu vii tru ctia tAm thic.

Tri thic ly thuyét va gia tri ciia su tin ciy

Chéan su DK chia tri thiic thanh ba loai, trudc hét 13 tri thiic Iy thuyét: diéu con ngudi biét nhd chap
nhan 16i phat biéu clia ngudi khéac va clia cac chuyén gia. Thay MDR néi cac hoc vién cfia Chan su
DK dang & dung tinh thé nay khi tiép nhan nhiing mé ta vé cdi B6 dé, cdi atma hay cac binh dién
cao hon. Thay dé xuit mot théi d6 tin cdy cé suy xét: Chan su DK di ching té d6 chinh xac va tinh
hdp Iy nhiéu 1an, nén khon ngoan 13 chap nhan tam thoi, dong thdi gitt phan dodn ma cho dén khi
tri tué dugc huin luyén day dt hon.

Kiém nghiém thim quyén va tinh nhit quan ctia Minh Triét Ngan Doi

Thay MDR canh bao khong phai moi phat biéu cé vé tham quyén déu dung; cé rat nhiéu phat biéu
sai khién ngudi ta lac 16i. Vi thé, theo dng, gido Iy cia Minh Triét Ngan Ddi phai dudc xem xét trong
tuong quan hop 1y ndi tai: néu thiy cac phan mau thuin manh, cé thé 1a do dit liéu sai hoic do
chinh ngudi hoc dién gidi chua d. Thay nhan xét xac suit thudng nghiéng vé phia 16i dién giai
ctia ngudi hoc hon 14 16i cia Chan su DK, nén can tam dinh chi phan doan va dao sau thém.

Tri thuc phan bién va phuong phap khoa hoc

Loai tri thiic thit hai 14 tri thiic phan bién, c6 pham tinh chon loc, biét dung phuong phép khoa
hoc, khao nghiém, loai bd diéu khong thé chiing minh va tach riéng cac yéu t6 phtt hgp véi Binh
luat. Thay MDR lién hé diéu nay vdi chiic ning Sao Thiiy thap va cung nim, dic biét véi ha tri cu
thé. Thay luu y khong nén loai bd vinh vién moi diéu chua thé chiing minh; d6i khi can dinh chi
phan doan trong tin ciy, nhit 1a véi nhitng diéu chua hiéu nhung chua thay trai Pinh luit.

Mit manh va mit han ché cta tri cu thé
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Theo Thay MDR, tri éc 1y luin, tranh bién, hoc thuit va cu thé héa di gitp loai bd nhiéu diéu tré
con, bat kha va khéng thé kiém chiing, 1am sing rd cac linh vuc tu tudng. Thay xem day 1a thanh
qua 1én clia cung nam, dic biét tit ndm 1775 khi cung nim di vio chu ky biéu hién khoang 350
nim. Nhung Thiy ciing canh bao diéu gi trong cé vé “4u tri” ddi vdi dau éc phan tich tinh vi d6i
khi lai 1a chan 1y nhin tit géc d6 linh hén hoic cac trung tAm ning lugng cao hon.

Khoa hoc, dao dic va su dinh hodn cua ashram cung nam

Thay MDR dua ra mot binh luan riéng dang chd y: thanh céng khoa hoc ctia nhan loai 16n dén miic
ashram cung niam da phai dinh chi mét sd kham ph4, vi ching sé qua nguy hiém trong tay mot
nhan loai chua phat trién di vé dao diic. Thay cho rang thiéu nén dao diic tuong tng, cac thanh
tuu khoa hoc c6 thé din dén tu hity diét. Pay 1a mot cach Thay noi 16i Chan su DK véi bdi canh vin
minh hién dai.

Tuong Ung giita phuong phap khoa hoc va tham thién huyén bi

Chan su DK néi phudng phap khoa hoc d6i véi tri 6c nhan loai cling giong nhu phuong phap tham
thién huyén bi, dic biét hai giai doan dau 1a tap trung va tip trung kéo dai, ddi véi ca nhan. Thay
MDR dic biét thich ¢iém nay, nhan manh “tap trung kéo dai” chinh 1 tham thién. Thay nhan xét
su cht1 tAm bén bi vio tu tudng hat giong, van dé khoa hoc, triét hoc hay tinh hinh thé gidi sé dan
dan dua dén hiéu biét, y tudng ding va két luan dung.

Nhiing nha tu tuéng 16n nhu nhiing ngudi hanh thién huyén bi

Thay MDR dién giai cac nha tu tudng hang dau trong moi trudng phai that ra 13 nhiing ngudi bidu
16 tham thién huyén bi. Cac kham pha khoa hoc, nhiing dién giai diing vé cac Pinh luit cfia ban
chat, hay cac két luin dung trong khoa hoc, kinh té, triét hoc, tdm Iy hoc déu 13 su ghi nhén trong
tri va bd nio cac chan Iy vinh cttu. Thay nhan manh day 1a ddu hiéu nhan loai dang bt dau bat cau
gitta khach thé va chfi thé, giita thé gidi hinh tudng va thé gidi y tudng.

Cay cau tif tri cu thé dén cac thé gidi cao hon

Tl doan nay, Thay MDR md rong rang chiéc cau dau tién dudgc xay gitia bon cdi phu thap ctia cdi ha
tri va Thuong trf; sau d6 1a nhiing ciy cau cao hon ndi véi Tam Nguyén Tinh Than, cdi BO dé, coi
atma va xa hon nita. Thay luu y “thé gidi y tudng” theo ki thuat bit dau & cdi B6 dé, dui trén cdi
thugng tri con ngudi da tiép xtic vdéi nhiéu hinh thic tritu tugng gan véi y tudng. Nhan xét nay cho
thay cach Thay MDR lién két bai hoc tri thiic vdi tién trinh x4y antahkarana.

Tri thifc tryc giac va bin chat nhan qua ctia né

Loai tri thiic thit ba 1 truc gidc. Chan su DK dinh nghia truc gidc 1a su danh gia ctia tri d6i véi mot
yéu td trong sang tao, moét Pinh luat biéu hién hay mét phuong dién chan Iy d3 dugc linh hén biét
tdi tli thé gidi y tudng. Thay MDR nhin manh truc giac cé lién hé véi tri chtt khéng chi véi cam
gidc, va né nhan biét nhiing gi khong phai do con ngudi ché tao ma 1a cac thuc tai nhan qua, tuong
tu cac c6i di thai cfia hé théng 13 nguyén nhan clia nhitng gi biéu 16 8 cac cdi dam dic.

Diéu kién dé truc giac hoat dong

Theo Chan su DK, cic chan 1y va Pinh luit dy luén hién dién va hoat dong, nhung chi khi tri duge
huin luyén, phat trién, tip trung va cdi ma thi chiing mdéi dudc nhan ra, hiéu va thich nghi véi
nhu cau thoi dai. Thay MDR nhin manh “cdi m3” nghia 13 khong thanh kién. Thay xem su tap
trung chd y va tinh tiép nhin chan 1y 13 su chuin bi tit yéu cho viéc nhan biét va s dung truc
giac.
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Su gia ting ctia nhiing tri 6c sang ngdi trong thoi hién dai

Thay MDR ghi nhan 18i Chan su DK ring xua kia nhitng tri tué biét suy nghi rd rang va tiép nhin
chan Iy rat hiém, con nay dang ngly cang nhiéu. Thay goi diy 1 su phat trién clia “tri 6c tiép nhan
anh sang” va chiéc cau clia né tdi tri thic truc tiép. Theo Thay, nhiéu ngudi hién nay dang 16 liing
&bién gidi cia mot tri thitc mdi dudc truc gidc ndm bit.

T truc giac dén toan tri ctia linh hon

Chan su DK ndi truc gidc chila tién than clia sy toan tri von dic trung cho linh hdn. Thay MDR luu
y can hiéu linh hén khéng bi gidi han trong thé nguyén nhan trén ¢di thugng tri; ngay ca khi thé
ay bi pha hiy, linh hon van tiép tuc hién hitu. Thay con phan biét nhiéu loai “toan tri” theo tiing
pham vi: ¢ toan tri trén cdi hong tran vil try, trén cdi cdm duc vii try, trén cdi tri vii tru, chi
khong nén ngiy thd néi téi toan tri tuyét d6i mét cach mo ho.

Su khiém ton trudc tri thic cao hon

Thay MDR dua ra mot binh luin rat cad nhan riang that “khéi hai” khi con ngudi néi qué xa vé
nhiing héi ddng thién ha hay tri thic thién ha trong khi con chua kiém soat néi thé cdm duc ctia
chinh minh. Thay kéu goi phai cé khiém ton trudc tam véc thit clia cac cap d6 tri thitc. Du di dugc
trao nhiéu sach siu sic, con ngudi mdi chi cé “abc ctia huyén bi hoc”.

T mic khai dén Pinh luat

Chan su DK md ta tién trinh: ltic dau ngudi thiy duge mét vién kién bi xem 13 md tudng va khong
dang tin; khi nhiéu ngudi cung thay, kha thé ctia né dudc chip nhan; khi toan nhan loai c6 con
mat md ra, vién kién khéng con 13 diéu dude nhan manh ma trd thinh moét su kién va mot Pinh
luat dudc tuyén bd. Thay MDR tém gon tién trinh nay thanh “tit vién kién dén sy kién dén Pinh
luat”. Thay xem toan bd phan ban vé tri thic 12 néi vé syt xdc minh tri thiic, tit tin cdy, khao
nghiém dén s& hitu thuc su chan ly.

Text webinar 4

[1] 3. Psychic. There are two types of the [1] 3. Thong linh. C6 hai loai méanh luc nay
above force in manifestation as far as the biéu hién lién quan dén gidi nhan loai, va
human kingdom is concerned, and these  chiing phdi dudc nim bit rd rang. C6 luc
must be clearly grasped. There is the force hoat hda cac gidi dudi nhan loai trong tu
which animates the subhuman kingdoms in nhién, —ning lugng pht linh d6 [2] khi dugc
nature, —the ensouling energy [2]| which, két hgp véi ning lugng clia vat chat va cta
brought into conjunction with the energy of  ban nga tao ra moi hinh tudng. [3] Hiéu qua
matter and self, produces all forms. [3] The ctia su két hdp nay 1a thém vao tri tué phoi
effect of this junction is to add to theembryo  thai clia ban than vat chat [4] mdt sut cAm
intelligence of substance itself [4] a latent nhin va phan ng tiém &an tao ra cai gi d6
sentiency and responsiveness that produces bén trong ma chung ta goi 1a linh hén ddng
that subjective something we call the animal  vat. [5] Piéu nay ton tai § bon miic d6 hoic
soul. [5] This exists in four degrees or states  trangthai ctia su nhén thitc cAm nhén:

of sentient awareness:
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[6] a. The consciousness of the mineral
kingdom.

[7] b. The consciousness of the vegetable
kingdom.

[8] c. The consciousness of the animal
kingdom.

[9] d. The consciousness of the animal form
through which the spiritual man functions,
which after all is but a department of the
former group in its highest presentation.

[10] Secondly, there is that psychic force
which is the result of the union of the spirit
with sentient matter in the human kingdom
and which produces a psychic centre which
we call the soul of man. [11] This psychic
centre is a force centre, and the force of
which it is the custodian or which it
play
responsiveness and an awareness which is
that of the soul of the planetary life, [12] a
group consciousness which brings with it
faculties and knowledge of a different order
than that in the animal soul. [13] These
supersede eventually the powers of the
distort,
imprison, and give man a range of contacts

demonstrates, brings into a

animal soul which limit, and
and a knowledge which is infallible, free
from error, and which admits him to “the
freedom of the heavens”.

[14] The effect of the free [Page 13] play of
the soul of man serves to demonstrate the
fallibility and relative uselessness of the
powers of the animal soul. [15] All I desire to
do here is to show the two senses in which
the word “psychic” is used. [16] Later we will
deal with the growth and development of
the lower psychic nature or the soul of the
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[6] a. TAm thitc ctia gidi khodng vit.

[7]b. TAm thiic ctia gidi thuc vat.

[8] c. TAm thiic ctia gidi dong vit.

[9] d. TAm thic clia hinh tuéng ddng vat
théng qua dé con ngudi tinh than hoat dong,
diéu ma sau hét chi 14 mét bd phin cla
nhém trudc dé trong su thé hién cao nhit
ctia no.

[10] Th hai, c6 mét ménh luc thong linh 1a
két qua clia sy két hop gitta tinh than va vit
chit hiiu tinh trong gidi nhan loai, va tao ra
mot trung tdm théng linh ma ching ta goi la
linh hén clia con ngudi. [11] Trung tim
théng linh nay la mot trung tam luc, va
manh luc ma né ndm giit hodc biéu hién
mang lai su phan ng va nhén thic thudc vé
linh hén cfia sy séng hanh tinh, [12] mét
tdm thiic nhdm mang lai nhiing kha ning va
tri thiic khac biét so vdi linh hon doéng vat.
[13] Nhitng kha ning nay cudi cung thay thé
cic quyén ning cta linh hén dong vat, von
gidi han, bép méo va giam cam, va cho con
ngudi mot pham vi tiép xdc va tri thuc
khdng thé sai 1am, khéng cé 16i 1am, va cho
phép con ngudi dat dén "su tu do clia cac cdi
troi".

[14] Tac ddong cta su van hanh tu do [Page
13] ctia linh hon con ngudi chiing td sy sai
lam va tuong ddéi vé dung clia cic quyén
ning cla linh hén déng vat. [15] T4t ca
nhiing gi t6i muoén 1am & day 1a chi ra hai
nghia trong dé tit "théng linh" dugc st dung.
[16] Sau nay chung ta sé xem xét sy phat
trién va trudng thanh ctia ban chat théng



vehicles in which man functions in the three
worlds, and then will seek to elucidate the
true nature of the soul of man and of the
powers which can be brought into play once
a man can contact his own spiritual centre,
the soul, and live in that soul consciousness.

[17] 4. Unfoldment. The life at the heart of
the
evolutionary unfoldment of the energies of
that universe which it is not possible for

solar system is producing an

finite man as yet to vision. [18] Similarly the
centre of energy which we call the spiritual
aspect in man is (through the utilisation of
matter or substance) [19] producing an
evolutionary development of that which we
call the soul, [20] and which is the highest of
the
kingdom. Man is the highest product of

form manifestations—the human
existence in the three worlds. [21] By man, I
mean the spiritual man, a son of God in
incarnation. [22] The forms of all the
kingdoms of nature—human, animal,
vegetable and mineral—contribute to that
manifestation. The energy of the third
aspect of divinity tends to the revelation of
the soul or the second aspect which in turn
reveals the highest aspect. [23] It must ever
be remembered that The Secret Doctrine of
H. P. Blavatsky expresses this with accuracy
in the words

[24] “Life we look upon as the one form of
existence, [25] manifesting in what is called
Matter; or what, incorrectly separating
them, we name spirit, soul and matter in
man. Matter the vehicle for the
manifestation of soul on this plane of

is

existence, and soul is the vehicle on a higher
plane for the manifestation of spirit, and
these three are a trinity synthesized by life,
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linh thap hoic linh hén clia cdc phuong tién
trong d6 con ngudi hoat ddng trong ba gidi,
va sau d6 sé cd giang lam sang té ban chat
that sy cfia linh hén con ngudi vi nhiing
quyén ning cé thé dudc mang vao hoat déng
khi con ngudi cé thé tiép xdc véi trung tAm
tinh than cta chinh minh, 13 linh hon, va
sdng trong tAm thiic linh hén dé.

[17] 4. Sy Khai mé. Su sdng tai trung tAm cta
Thai duong hé dang tao ra mot qua trinh
tién héa clia cac ning lugng trong vil tru ma
con ngudi hitu han hién tai chua thé hinh
dung dugc. [18] Tudng ty, trung tdm nang
luong ma ching ta goi 1a khia canh tinh than
trong con ngudi (théng qua viéc st dung
chat liéu hoic vat chat) [19] dang tao ra mdt
su phat trién tién héa clia ci ma ching ta
goi 1 linh hén, [20] va d6 14 su biéu hién cao
nhat cia hinh tuéng—gidi nhan loai. Con
ngudi 13 san pham cao nhit cla sy ton tai
trong ba gidi. [21] Khi néi dén con nguoi, toi
muoén néi dén con ngudi tinh than, mét
ngudi con ctia Thuong dé dang hién than.
[22] Hinh tudng cla tit ca cac gidi trong tu
nhién—nhén loai, déng vat, thdo mébc va
khoang chat—déu déng gép vao su biéu hién
dé. Ning lugng ctia khia canh thi ba cta
thién tinh cé xu hudng tiét 16 linh hon hoic
khia canh thtt hai, ma khia canh nay lai tiét
16 khia canh cao nhit. [23] Ching ta phai
luén nhé rang Gido Ly Bi Nhiém cfia H.P.
Blavatsky dién ta diéu nay mot cach chinh
xac v6i nhiing 10i:

[24] “Chtng ta nhin nhin Su séng nhu 1a
mot dang ton tai duy nhat, [25] biéu hién
trong cai goi 1a vat chat; hoic cai ma, khi
phéan chia chiing khong chinh xac, ching ta
goi 1a tinh than, linh hén va vat chat trong
con ngudi. Vit chat 1a phuong tién cho sy
biéu hién cfia linh hon trén céi gidi nay, va
linh hoén 1a phuong tién trén mét cdi gidi cao
hon cho sy biéu hién ciia tinh than, va ba



[26] [Page 14] which pervades them all.” (The
Secret Doctrine. Vol: L. p. 79. 80.)

Through the use of matter the soul unfolds
and finds its climax in the soul of man, and
this treatise will concern itself with the
unfoldment of that soul and its discovery by
man.

[27] 5. Knowledge might be divided into
three categories: —

[28] First, there is theoretical knowledge.
This includes all knowledge of which man is
aware but which is accepted by him on the
statements of other people, [29] and by the

specialists in the various branches of
knowledge. It is founded on [30

authoritative statements and has in it the
element of trust in the writers and speakers,
and in the trained intelligences of the
workers in any of the many and varied fields
of thought. The truths accepted as such [31]
have not been formulated or verified by the
one who accepts them, lacking as he does
the necessary training and equipment. The
dicta of science, [32] the theologies of
religion, the findings of the
philosophers and thinkers everywhere [33]

and

colour the point of view and meet with a
ready acquiescence from the untrained
mind, and that is the average mind.

Then, secondly, we have discriminative
knowledge, which has in it a selective
quality [34]| and which posits the intelligent
appreciation and practical application of the
more specifically scientific method, and the
utilisation of test, the elimination of that
which cannot be proved, [35] and the
isolation of those factors which will bear
investigation and are in conformity with
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diéu nay 1a mot tam vi nhat thé dugc hgp
nhat bdi su sdng, [26] [Page 14] thAm nhuan
tat cd chung.” (Gido Ly Bi Nhiém. T4p I. tr.
79. 80.)

Théng qua viéc st dung vat chat, linh hén
phat trién va dat dén dinh cao cfia né trong
linh hon cfia con ngudi, va cudn luin nay sé
quan tdm dén sy phat trién cfia linh hén d6
va su khdm phd ctia con ngudi.

[27] 5. Tri thitc c6 thé dudc chia thanh ba
loai:

[28] Tht nhat, tri thic 1y thuyét. Piéu nay
bao gbébm tat ci cac tri thiic ma con ngudi
nhin biét nhung chip nhin dua trén tuyén
b6 ctia ngudi khac [29] va cac chuyén gia
trong cac nganh tri thic khac nhau. N6 dugc
x4y dung trén [30] cic tuyén b cé tinh thaim
quyén va cé yéu td tin tudng vao cic nha vin
va ngudi dién thuyét, va vao tri tué dugc dao
tao clia nhitng ngudi lam viéc trong cac linh
vuc tu duy da dang. Nhiing sy that dugc
chap nhin nhu vdy [31] chua dudc ngudi
chip nhin ching hinh thanh hoic xic
minh, do thiéu sy dao tao va trang bi can
thiét. Nhitng 15i tuyén bd cfia khoa hoc, [32]
than hoc ctia tén gido va nhiing phéat hién
clia cac nha triét hoc va tu tudng 3 khap noi
déu anh hudng [33] dén quan diém va dudc
su dong y dé dang ti tAm tri chua dudc dao
tao, va do6 1a tam tri trung binh.

Tht hai, chtung ta c¢6 tri thiic phan bién, co
tinh chat chon loc [34] va doi héi sy danh gia
théng minh va Ung dung thuc tién clia
phuong phéap khoa hoc cu thé hon, st dung
kiém tra, loai b nhiing gi khéng thé ching
minh dudc [35] va 6 14p nhiing yéu td cé thé
chiu dung dudc su diéu tra va phit hop véi
nhitng gi dugc hiéu 1a dinh luat. [36] Thé tri
1y tri, tranh luan, hoc thuit va cu thé héa



what is understood as law. [36] The rational,
argumentative, scholastic, and concretising
mind is brought into play with the result
that much that is childish, impossible and
unverifiable is rejected and a consequent
clarifying of the fields of thought results.
[37]
process has enabled man to arrive at much
truth in relation to the three worlds. [38] The
scientific method is, in relation to the [Page

This discriminating and scientific

15] mind of humanity, playing the same
function as the occult method of meditation
(in its first two stages of concentration and
prolonged concentration or meditation)
plays in relation to the individual. [39]
Through it right processes of thought are
engendered, non-essentials and incorrect
formulations of truth are ultimately
eliminated or corrected, and the steady
focussing of the attention either upon a seed
thought, a scientific problem, a philosophy
or a world situation results in an ultimate
clarifying and the steady seeping in of right
[40] The
foremost thinkers in any of the great schools
of thought are simply exponents of occult

ideas and sound conclusions.

meditation and the brilliant discoveries
the

nature’s laws,
correct conclusions whether in the fields

science, correct interpretations

and the formulations
science, of economics, of philosophy,
but the
registering by the mind (and subsequently

by the brain) of the eternal verities, and the

psychology or elsewhere is

indication that the race is beginning also to
bridge the gap between the objective and the
subjective, between the world of form and
the world of ideas.

[41] This leads inevitably to the emergence
of the third branch of knowledge, the
intuitive. [42] The intuition is in reality only
the appreciation by the mind of some factor
in creation, some law of manifestation and
some aspect of truth, known by the soul,
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dudc dua vao hoat déng vdi két qua 1a nhiéu
thtt tré con, khong kha di va khong thé xac
minh dudc bi loai bd va din dén su lam rd
cac linh vuc tu duy. [37] Qua trinh phan bién
va khoa hoc nay di gitp con ngudi dat dugc
nhiéu su that lién quan dén ba gidi. [38]
Phuong phép khoa hoc, lién quan dén thé tri
nhan loai, déng vai trd gidng nhu phuong
phap tham thién huyén moén (trong hai giai
doan dau tién cta sy tip trung va tham
thién kéo dai) doi vdi ca nhan. [39] Qua dé,
cic qua trinh tu duy ding dan dudc tao ra,
nhiing diéu khong can thiét va nhitng hinh
thanh sai 1am cfia chén 1y cudi ciing bi loai
bd hodc chinh stta, va sy tip trung chi y lién
tuc vao mdt ¥ tudng gdc, mot van dé khoa
hoc, mot triét Iy hoic mdt tinh hudng thé
gidi dan dén syt 1am rd cudi cling va su tham
dan cla cac y tudng dung va cac két luin
hgp ly. [40] Cac nha tu tudng hang dau trong
bat ky trudng phai tu tudng 16n nao chi don
gidn 13 nhitng ngudi tiéu biéu clia tham
thién huyén mén va nhitng kham pha siang
suot ctia khoa hoc, nhitng dién gidi dting din
vé cac dinh luit clia tu nhién va cac két luan
ding dan du trong cac linh vuc khoa hoc,
kinh té, triét hoc, tAm ly hoc hay céc linh vuc
khéc, chi 14 sy ghi nhin béi tdm tri (va sau
d4 1a ndo bd) clia cdc chan ly vinh clty, va la
chi dau ring nhan loai cling dang bit dau
ndi lién khodng cach giita khach quan va chli
quan, giiia thé gidi hinh tudng va thé gidi y
tudng.

[41] Piéu nay dan dén su xuit hién tit yéu
ctia nhanh tri thitc thit ba, d6 1 truc gidc. [42]
Truc gidc thuc chat chi 13 sy nhan thic clia
thé trf vé mot yéu t6 nao dé trong sy sang
tao, mot dinh luit nao dé clia sy biéu hién va
moét khia canh nao d6 cta su thit, dugce linh



emanating from the world of ideas, and
being of the nature of those energies which
produce all that is known and seen. [43]
These truths are always present, and these
laws are ever active, but only as the mind is
trained and developed, focussed, [44] and
open-minded can they be recognized, later
understood, and finally adjusted to the
needs and demands of the cycle and time.
[45] Those who have thus trained the mind
in the art of clear thinking, the focussing of
the attention, and consequent receptivity to
truth have always been with us, but hitherto
have been few and far between. [46] They
[Page 16] are the outstanding minds of the
ages. But now they are many and
increasingly found. [47] The minds of the
race are in process of training and many are
hovering on the borders of a new knowledge.
[48] The intuition which guides all advanced
thinkers into the newer fields of learning is
but the forerunner of that ommniscience
which characterises the soul. [49] The truth
about all things exists, and we call it
omniscience, [50] infallibility, the “correct
knowledge” of the Hindu philosophy. [51]
When man grasps a fragment of it and
absorbs it into the racial consciousness we
call it the formulation of a law, a discovery of
one or other of nature’s processes. [52]
Hitherto this has been a slow and piecemeal
undertaking. Later, and before so very long,
light will pour in, [53] truth will be revealed
and the race will enter upon its heritage—

the heritage of the soul.
54] In some of our considerations,

speculation must perforce enter in. [55]
Those who see a vision that is withheld from
those lacking the necessary equipment for
its apprehension are regarded as fanciful,
and unreliable. [56] When many see the
vision, its possibility is admitted, but when
humanity itself has the awakened and open
eye, the vision is no longer emphasised but a
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hon biét dén, xuit phat tit thé gidi y tudng
va cé ban chit 1a nhiing ning lugng tao ra
tat cd nhitng gi dugc biét va nhin thay. [43]
Nhiing su that nay luén hién hitu, va nhiing
dinh luit nay luén hoat déng, nhung chi khi
thé tri dugc rén luyén va phat trién, tap
trung va réng md ra [44] thi chiung mdi c6
thé dudc nhan biét, sau dé hiéu rd va cudi
cung diéu chinh theo nhu cau va doi héi cia
chu ky va thoi gian. [45] Nhiing ngudi da ren
luyén thé tri theo nghé thuat tu duy ré rang,
tap trung su chi1 y va két qua 13 sy tiép nhan
chan ly @i ludn ton tai, nhung trudc day ho
rat it va hiém hoi. Ho 1a nhiing tri tué xuat
sac clia cac thdi dai [Page 16]. [46] Nhung bay
gid ho di nhiéu hon va ngay cang dugc tim
thay. [47] Thé tri ctia nhan loai dang trong
qua trinh dudc rén luyén va nhiéu ngudi
dang cham dén ngudng clla mot tri thuc
mdi. [48] Truc gidc hudng dan tat cd cac nha
tu tudng tién tién vao nhiing linh vuc hoc
tap mdi hon chi 1a tién than cha sy toan tri
ma linh hon dic trung. [49] Su that vé tat ca
moi thit ton tai, va chiing ta goi d6 13 toan
tri, [50] khong thé sai 1am, "chan tri thuc"
clia triét Iy Hindu. [51] Khi con ngudi nim
bit duge mdt manh nhd clia né va hap thu
ndé vao nhan thic con ngudi, chiing ta goi do
1a su hinh thanh ctia mét dinh luit, mét
kham pha vé mot trong nhiing quy trinh clia
tu nhién. [52] Trudc day, day la mot cong
viéc chdm chap va tiing manh nhé. Sau nay,
va khong lau niia, anh sang sé tran vao, [53]
chan ly sé dudc tiét 16 va nhan loai sé budc
vao di sdn cia minh—di sdn cfia linh hén.

[54] Trong mot sO suy xét clia chiing ta, su
suy doan bat budc phai tham gia. [55] Nhiing
ngudi nhin thiy mot tim nhin ma nhiing
ngudi khac khong thay do thiéu trang bi can
thiét &€ nim bat né dudc coi 1a tudng tugng
va khoéng dang tin ciy. [56] Khi nhiéu ngudi
nhin thdy tdm nhin dé, kha ning cfia né
dugdc thita nhan, nhung khi toan thé nhan
loai d3 cé con mat m3 ra va thic tinh, tim



fact is stated and a law enunciated. [57] Such
has been the history of the past and such
will be the process in the future.

Commentary 4

Hi everybody. This is the beginning of A
White
commentaries number 4 and we’re on page
12.

Treatise  on Magic  webinar

We'’ve just been dealing with the definition
of terms. The terms have been defined so far
are occult, which are the hidden energies
that are causative and which lie behind the
effects, the archetypes behind the
arrangements in the mosaic world, the
causative energies which produce effects,
the world of being in relation to the world of
becoming. I think that’s one way to look at it.

Then the question of the word law which
has to do with the carrying forth of the will
of a superior being and it cannot be
countermanded. It is absolute within the
system, it cannot be violated. It’s absolute
within the system that it control. It's not like
a rule which you can follow or not. It has
rather to do with a type of order, a type of
boundaries which must be respected. They
cannot be somehow circumvented within
the system to which the law applies.

Then we come down to this word psychic,
and this word psychic has to do with the
animal soul and with the human soul. The
true psyche is the soul but there are lesser
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nhin khéng con dugc nhian manh nita ma
mot su that duge tuyén bo va mot dinh luit
dudgc ban hanh. [57] D6 d4 14 lich st clia qué
khtt va sé 1a qua trinh trong tuong lai.

Chao moi ngudi. Pay 1a phan dau cta loat
héi thao truc tuyén binh luin vé Luin Vé
Chanh Thuit s6 4 va ching ta dang & trang
12.

Chung ta vita tim hiéu vé dinh nghia cac
thuat ngit. Cac thuat ngit da dudc dinh nghia
cho dén nay 1a huyén bi (occult), 1a cac ning
luong 4n gidu mang tinh nguyén nhin va
nam sau cac hiéu ting, cic nguyén miu dang
sau nhiing sip xép trong thé gidi kham, cac
niang lugng nguyén nhan tao ra cic hiéu
Uing, thé gidi clia sy ton tai trong moi quan
hé vdi thé gidi cia sy hinh thanh. Téi nghi
d6 12 mdt cach dé nhin nhan van dé.

Sau d6, cau hdi vé tit Pinh Luit (Law) lién
quan dén viéc thuc thi y chi cia mét dang
t6i cao va khong thé bi phan ddi. N6 1a tuyét
doi trong hé thong, né khéng thé bi vi pham.
N6 1a tuyét doi trong hé thong ma né kiém
soat. N6 khong giong nhu mot quy luit ma
ban cé thé tuin theo hay khong. N6 lién
quan dén mot loai trat tur, mot loai ranh giéi
phai dudc ton trong. Chting khéng thé bi pha
v3 trong hé thong ma dinh luit 4p dung.

Sau d6, ching ta di dén tit théng linh
(psychic), va ti nay lién quan dén linh hén
dong vat va linh hdn con ngudi. Chan linh
(psyche) dich thuc 1a linh hén nhung cé



degrees of this type of sentiency, as He says
here:

[1] There are two types of the above force
in manifestation as far as the human
kingdom is concerned, and these must be
clearly grasped. There is the force which
animates the subhuman kingdoms in
nature. - the ensouling energy which,
brought into conjunction with the energy
of matter

— that is, Inherited from the previous solar
system -

[2] which, brought into conjunction with
the energy of matter and self, produces all
forms.

So, we have self, psyche and matter in the
production of form, and psyche is the
sensitive nature.

[3] The effect of this junction is to add to
the embryo intelligence of substance itself

Inherited from the past

[4] a latent sentiency and responsiveness
that produces that subjective something
we call the animal soul.

And this seems to be applied to the
animating soul in its non-self-conscious
state of development.

[5] This exists in four degrees or states of
sentient awareness:

So, there is the various kingdoms of nature
and the degree of their sentiency. Note that
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nhiing muc d thip hon ctia loai tinh cdm
nay, nhu Ngai néi § day:

[1] 3. Thong linh. C6 hai loai manh luc nay
biéu hién lién quan dén gidi nhan loai, va
ching phai dudc nim bit rd rang. C6 luc
hoat hoa cac gidi dudi nhan loai trong tu
nhién, —nang lugng phu linh do

nghia 13, dugc ké thita tit hé mit trdi trude
dé—

[2] khi dudc két hop véi niang luong ctia vat
chat va ctia ban ngi tao ra moi hinh tudng.

Vi vdy, chiing ta c6 ban ngi, linh hén va vat
chit trong viéc tao ra hinh tudng, va linh
hoén 13 yéu t6 nhay cam.

[3] Hiéu qua ctia su két hgp nay 1a thém vao
tri tué phéi thai cia ban than vat chat

dugc thita hudng tit qua khit

[4] m6t su caAm nhén va phan tlng tiém an
tao ra cai gi do bén trong ma chung ta goila
linh hon d6ng vat.

Va diéu nay dudng nhu dudc 4p dung cho
linh hon sinh dong trong trang thai phat
trién chua tu y thiic ctia né.

[5] Piéu nay ton tai é bon miic dé hoic
trang thai cia su nhin thic cam nhén:

V1 vay, c6 cac gidi trong thién nhién va muc
d6 ctia cdm gidc khac nhau ctia ching. Luu y



sentiency or consciousness is even found in
the mineral kingdom:

We are pretty much as human beings an
animal plus a god. The indwelling higher
soul or really the indwelling Monad or unit
of spirit or presentation or externalization of
spirit, emanation of spirit. So this is the
animal soul and it has to do with sentiency,
but a kind of sentiency which is not yet self-
conscious.

[6] a. The consciousness of the mineral
kingdom.

[7] b. The consciousness of the vegetable
kingdom.

[8] c¢. The consciousness of the animal
kingdom.

Through this type of soul, we have risen, we
the immersed monad, passing through the
stages of involution and anchoring ourselves
in the mineral kingdom, or at least
anchoring the extension of ourselves in the
mineral kingdom, have risen through the
vegetable, the animal kingdom. Even now
we have that type of sentiency in our
vehicles which is the same type of sentiency
found in the animal kingdom altogether. We

do have, after all, an animal nature.

[9] d. The consciousness of the animal
form through which the spiritual man
functions, which after all is but a
department of the former group in its
highest presentation.

So we human beings, let’s just say in our
form nature, we have a high presentation of
animal soul that is not yet self-conscious.
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rang cam gidc hoic tAm thitc thim chi duge
tim thay trong gidi khoang vat:

Chung ta, mot con ngudi, hau nhu via la
dong vat vita 1a mot vi than. Linh hon cao
cap nodi tai hodc thuc su 1 Chan Than ndi tai,
hoic don vi tinh than, hoic sy thé hién hoic
su ngoai hién cha tinh than, su xuat 10
(emanation) ctia tinh than. Vi viy, day la
linh hén ddng vit va né lién quan dén cdm
gidc, nhung 13 mét loai cdm gidc chua tu y
thuc.

[6] a. Tam thiic ctia gidi khoang vat.

[7]b. Tam thiic cua gidi thuc vat.

[8] c. Tam thuc cua gidi dong vat.

Théng qua loai linh hén nay, ching ta da
vuon l1én. Chung ta 1a chan than chim dam,
trai qua cac giai doan clia su di xuéng va neo
minh vao gidi khodng chit, hoic it nhat 1a
neo phan m3 rong ctia minh vio gidi khoang
chit, d3 vuon 1én qua gidi thao moc, gidi
ddng vat. Ngay cd bay gid, ching ta cd loai
cAdm gidc nay trong cac thé cia minh, d6 1a
loai cam giic duge tim thiy trong toan bo
gidi ddng vat. ROt cudc, chiing ta c6 mot ban
chit ddng vat.

[9] d. TAm thic ctia hinh tuéng déng vat
théng qua d6 con ngudi tinh than hoat
dong, diéu ma sau hét chi 1a mét bo phin
ctia nhom trudc doé trong su thé hién cao
nhat ctia no.

Vi vdy, chiing ta cé thé néi rang, ching ta
nhu nhitng con ngudi, trong ban chat hinh
tudng clia ching ta, ching ta cé mét sy hién



Alright, so that’s the animal soul that exists
in four degrees or states of sentient
awareness.

[10] Secondly, there is that psychic force
which is the result of the union of the
spirit with sentient matter in the human
kingdom and which produces a psychic
centre which we call the soul of man

Now this is a self-consciousness center, this
type of soul is higher than the animal soul,
which is sentient but not self-consciousness.

[11] This psychic centre is a force centre,

In a way, it’s considered to be the heart
center of the monad. Heart always has about
it that quality of feeling or sentiency.

This psychic centre is a force centre, and
the force of which it is the custodian or
which it demonstrates, brings into play a
responsiveness and an awareness which is
that of the soul of the planetary life,

Eventually, we’re told, soul is group
conscious and the more we send towards the
state of soul and bring a state of soul into
our mind, the more group conscious we

become. continuing

[12] a group consciousness which brings
with it faculties and knowledge of a
different order than that in the animal
soul.
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dién cao cip ctia linh hon ddng vit chua tu y
thtc. Vang, @6 13 linh hon dong vat ton tai &
bon cap d6 hoic trang thai cia sy nhin thiic
cam gidc.

[10] Thu hai, c6 mét ménh luc thong linh 1a
két qua ctia su két hgp giita tinh than va vit
chat hitu tinh trong gidi nhan loai, va tao
ra mot trung tam thong linh ma chung ta
goi lalinh hon céia con ngudi.

Pay 1a mot trung tim tu y thiic, loai linh hon
nay cao hon linh hén déng vat von nhay cam
nhung khong tu y thic.

[11] Trung tim thong linh nay la mét
trung tim luc, va manh luc ma né nam giit
hoic biéu hién mang lai su phan tng va
nhin thic thudc vé linh hon chia su song
hanh tinh,

Theo mdt cach nao d6, né dudc coi la trung
tAm trai tim cia Chan Than. Tréi tim luén
mang trong minh pham chat cia cdm xtc
hay su nhay cam.

Trung tam thong linh nay la mot trung
tam manh luc, va minh luc ma né luu giit
hoic thé hién mang dén kha ning dap tng
va nhén thitc thudc vé linh hon ctia sy song
hanh tinh.

Cudi cling, nhu chiing ta dudc biét, linh hén
c6 tam thitc nhém va chiing ta cang tién dén
trang théi linh hén va dua trang thai linh
hoén vio tAm tri minh, chiing ta cang trd nén
c6 tam thic nhom.

[12] mot tam thidc nhom mang lai nhiing
kha ning va tri thic khac biét so véi linh
hon dong vit.



So, let us call it the human soul or later, the
soul on its own plane.

[13] These supersede eventually the
powers of the animal soul which limit,
distort, and imprison and give man a range
of contacts and a knowledge which is
infallible, free from error and which
admits him to “the freedom of the

heavens”.

The heavens are really beginning on the
third subplane of the mental plane so,
basically here we have a picture of this:
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Vi vay, ching ta hiy goi né 14 linh hén con
ngudi, hodc sau nay 13 linh hoén trén cdi gidi
ctia chinh né.

[13] Nhiing kha ning nay cudi cung thay
thé cac quyén ning cta linh hon dong vit,
vOn gidi han, bop méo va giam cam, va cho
con ngudi mét pham vi tiép xuc va tri thic
khong thé sai 1am, khong c6 16i 1am, va cho
phép con ngudi dat dén "su tu do cdia cac
coi troi".

Cac tang troi thuc su bat dau & ¢di phu thi ba
clia cdi tri... vi vay, vé c¢d ban & diy chiing ta
c6 mdt biic tranh vé diéu nay:
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cham cham, va d6 13 noi chiing ta dang c6
gang phan cuc tim thic cia minh trong

Increasing freedom begins here above the
dotted line and which we are trying to
polarize our consciousness within these
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higher areas. And when we can do that we
can truly meditate, the Tibetan tells us.

“the freedom of the heavens”.

These supersede eventually the powers of
the animal soul.

These psychic powers are there and they are
collected and they are discussed here in this
composite diagram:
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nhiing linh vuc cao hon nay. Va khi chung ta
c6 thé 1am dugc diéu @6, ching ta mdi cé thé
thuc su tham thién, Chan Su DK d3 néi vdéi
chiing ta nhu thé.

"su tu do trén cac ting troi."

Nhiing diéu nay cudi cung sé thay thé cac
ning luc ctia linh hon déng vat.

Nhiing niang luc théng linh nay & diy, ching
da dudc thu thip va dugc thdo luidn & day
trong so d6 tdng hop nay:
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See, all of these: clairaudience, psychometry,
attributes

clairvoyance, these are

qualities of the animal soul. Even this higher

Ban thay diy, tat cd nhiing quyén ning nay:
thdng nhi, théng nhin, thuit trac tim, day
13 nhitng thudc tinh hodc phim chit cda

or
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type of clairaudience and clairvoyance and
psychometry still pertain to the animal soul.
But of course after the third degree, we're
told to become as possible to use these lower
psychic capacities in the right way.
Otherwise, we can be swept by them, swept
away by them and they can delude us,
unfortunately.

So, what we do have here? The idea that if
our consciousness remains subject only to
the animal soul that would be: limitation,
distortion, imprisonment, a generally
deluded state characterized by glamour and
delusion and we would not have the
freedom of the heavens, which I think really
begins for us to be aspired to it before the

third degree but it begins at the third degree.

[14] The effect of the free [Page 13] play of
the soul of man serves to demonstrate the
fallibility and relative uselessness of the
powers of the animal soul.

Now many psychics are deluded by the
powers of the animal soul and they
somehow are convinced of its value. But
relatively speaking, it is not of wvalue.
However, what we do discover in this
process is that there’s a certain type of
psychism in the animal kingdom, and
because it has not been the focus of man for
many, many thousands and even millions of
years, when we rediscover it, we think it’s
something new but it isn’t. It is something
very, very old that only seems new because
we are no longer accustomed to it. We don’t
want to be trapped in it; our proper place of
development is the mind in this Aryan Age
and then at the third degree, the recovery, if
necessary, of the lower psychic powers and
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linh hon ddng vat. Ngay ca loai thong nhi,
théng nhin va thuit tric tdm cao hon nay
[thudc cbi ha tri] vAn thudc vé linh hon ddng
vit. Nhung tit nhién 13 sau khi dat cdp diém
dao thi ba, chuing ta dudc day dé cé thé s
dung cac ning lyc thong linh thap hon nay
mdt cach ding dan, bang khong, chiing ta ¢
thé bi cudn theo chiing, bi ching danh lia,
va diéu d6 that khéng may.

Viy, chting ta cé gi & day? Pé 1a y tudng rang
néu tdm thic cfia ching ta chi chiu su chi
phoi ctia linh hén déng vat thi dé sé 1a sy
gidi han, méo mo, giam cam, trang thai mé
md ndi chung dudc dic trung bdi 4o cdm va
4o tudng. Chung ta sé khong cé “su tu do ctia
céc tang trdi”, ma toi nghi thuc su bit dau dé
chtng ta khao khat né trudc 1an diém dao
thit ba, nhung né bit dau 3 cap diém dao thi
ba.

[14] Tac ddong cua sy vian hanh tu do [Page
13] c@ia linh hon con ngudi chiing té su sai
1am va tuong doi voé dung cla cic quyén
ning ctia linh hon déng vat.

Ngay nay, nhiéu nha ngoai cdm bi mé hoic
bdi stic manh ctia linh hon déng vat va bang
cach nao dé ho tin vao gia tri ciia né. N6i mot
cach tuong ddi, né khéng cé gia tri. Tuy
nhién, diéu ching ta kham phad ra trong qua
trinh nay 1a c6 moét loai thong linh nhat dinh
trong gidi dong vat, va bdi vi né khéng phai
1a trong tAm cda con ngudi trong rat nhiéu
nghin nam, va thim chi hang triéu nam, khi
chung ta kham pha lai n6, chiing ta nghi né
12 mét cai gi &6 mdi nhung thuc té khéng
phai viy. N6 1a mot thi gi 6 rat cii ma chi cé
vé méi vi ching ta khéng con quen vdi néd
niia. Chung ta khéng muoén bi mic ket trong
dé. Vi tri phat trién thich hop clia ching tala
tri tué trong Thoi Pai Aryan nay, va sau dé &
cip diém dao thi ba, néu can thiét, 1a khoi
phuc cic ning lyc théng linh thip hon va



the building in of the conscious use of the
higher psychic powers. So

the fallibility -

That’s interesting —

the fallibility and relative uselessness of
the powers of the animal soul.

So many psychic seem to think that, because
their impressions are, what shall we say -
impressive? — that they are definitely true.
But we are swept into a delusion thereby and
we can cover up the true influence of the
soul, unfortunately.

[15] All I desire to do here is to show the
two senses in which the word “psychic” is
used.

Animal soul and human soul, or animal soul
and the soul that will eventually have
omniscience, it’s the true knower. The true
soul is the true Knower or Thinker on a
higher plane than the lower mind, and
certainly than the astral body.

[16] Later we will deal with the growth and
development of the lower psychic nature
or the soul of the vehicles

(the lower psychic nature is)
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x4y dung viéc st dung cé y thic cic nang luc
thong linh cao hon. Do @6,

su sailam -
That tha vi—

su sai 1am va tinh tuong d6i vé dung ctia
cac ning luc cta linh hon dong vit.

Nhiéu nha théng linh dudng nhu nghi rang,
bdi vi nhiing an tugng ctia ho—tdi phai néi
1a gi nhi, 4n tuong? —chic chan la dung.
Nhung chting ta bi cuén vao ao tudng, va
khoéng may 13 chiing ta cé thé che khuat di
anh hudng thuc su ctia linh hén.

[15] Tat ca nhiing gi t6i mudn lam & day la
chi ra hai nghia trong d6 tu "thong linh"
dudc stt dung.

Hai nghia d6 1a linh hoén déng vat va linh
hon con ngudi, hodc linh hon déng vat va
linh hon cudi cling sé c6 toan tri, d6 1a Pang
Chan Tri Gi. Linh hén dich thuc 1a Chan Tri
Gia hay Ngudi Suy Tudng trén mot coi cao
hon ¢6i ha tri, va chic chin 1a cao hon thé
cam duc.

[16] Sau nay chung ta sé xem xét su phat
trién va trudng thanh céia ban chat thong
linh thap hoic linh hon céia cac phuong
tién trong d6 con nguoi hoat dong trong ba
gidi, va sau do sé co gang lam sang té ban
chat thit sy ctia linh hon con ngudi va
nhiing quyén ning cé thé dudc mang vao
hoat dong khi con ngudi c6 thé tiép xuc vdi
trung tim tinh than cGa chinh minh, 1a
linh hon, va song trong tim thiic linh hon
do.

Ban chat théng linh thap 1a



the soul of the vehicles

This has to be emphasized. It’s the sentiency
of the vehicles and it can be useful, but only
when we are working from a higher vantage
point.

Later we will deal with the growth and
development of the lower psychic nature
or the soul of the vehicles in which man
functions in the three worlds, and then
will seek to elucidate the true nature of the
soul of man and of the powers which can
be brought into play once a man can
contact his own spiritual centre, the soul,
and live in that soul consciousness.

So, higher soul powers will then be
understood and utilized and we begin with
the spiritual discernment in response to
group vibration and spiritual telepathy and
then we go on to the buddhic powers, the
lower five of them and the atmic powers, the
lower five of them and so forth. Eventually,
the powers of the monad will come into
focus and we shall be very well equipped
indeed to wunderstand and contribute
usefully with the development of all
interactions on the cosmic physical plane.

Here's another term that he wants us to
understand and determine, it’s unfoldment.
He said it’s a very good term like as a flower
may unfold so does consciousness and you
can envision the unfolding of the petals.
They are rather closed-in upon themselves,
but they open to the light of the sun or to the
sun of buddhi, we might say to the higher
wisdom, and all of the egoic lotus becomes
eventually irradiated by buddhi, which
turns out to be a kind of a destructive force
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linh hon cua cac thé

Piéu nay can dugc nhian manh. P 1a su
nhay cadm ctia cac thé, va né cé thé hitu ich,
nhung chi khi ching ta lam viéc ti mot
diém thuén 1gi cao hon.

Sau nay chung ta sé ban vé su ting truéng
va phat trién ctia ban chit théng linh thap
hon hoic linh hon céia cic thé ma con
nguoi van hanh trong ba c6i gidi, va sau do
sé tim cach lam sang té ban chat thuc su
ctia linh hdn con ngudi va cac ning luc c6
thé dudc dua vao hoat dong mot khi con
nguoi cé thé tiép xdc vdi trung tim tinh
than cta chinh minh, linh hon, va song
trong tam thiic linh hon d6.

Khi d6, cac ning luc cao hon ctia linh hoén sé
dudc hiéu va s dung, va ching ta bat dau
vdi sut phan bién tinh than dé dap ng vdi
rung dong nhém va vién cam tinh than, sau
d6 chung ta tiép tuc véi cac nim ning luc
thap clia ning luc bd dé, va nim ning luc
thap clia ning luc Atma v.v. Cudi cling, cic
ning luc cfia Chan Than sé dugc tp trung
vao, va chiing ta sé dudc trang bi rat tot dé
hiéu va déng gép hitu ich cho su phat trién
clia tat ca cic tudng tac trén cdi vat Iy vil truy.

Pay 1a mét thuit ngit khadc ma Ngai mudn
chiing ta hiéu va xac dinh, dé 1a sy khai m3
(unfoldment). Ngai néi d6 1a mot thuat ngl
rat hay... N6 giong nhu mot béng hoa cé thé
nd ra, tdm thic cling viy, va ban c6 thé hinh
dung su khai md ctia nhiing cinh hoa.
Chung kha khép kin vao chinh minh, nhung
chiing mé& ra dén 4nh sdng mat trdi hodc dén
4nh sdng clia bd dé. Chiing ta c6 thé néi dé 1a
su dén nhén thugng tri, va toan by Hoa Sen
Chan Ngi cubi cuing dudc bo dé soi sang, va
b6 dé hda ra lai 1a mét loai mianh luc hiy diét



and demands of liberation from the temple
of the causal body.

[17] 4. Unfoldment. The life at the heart of
the solar system is producing an
evolutionary unfoldment of the energies
of that universe which it is not possible for
finite man as yet to vision.

maybe the entire universe is unfolding, it’s
difficult to understand sometimes what DK
means by the word ‘universe’. Sometimes He
means even a limited solar system, but
maybe were talking about an island universe
that is a galaxy, which is also unfolding or
some lesser structure which is much greater
than our solar system but is still less than
the galaxy. Anyway, let's try to be aware. The
entire universe is in a way unfolding
according to a great universal purpose, but
we'll try to understand that the term has a
certain fluidity and we have to see the
context in which it is used.

I guess it’s not possible for us to understand
the grand entirety of the complete universe
of all galaxies and starry systems, not at all
possible. We can't even really understand
the unfoldment of our particular galaxy
which we, by the law of analogy at least,
know isn't ensouled by a stupendous life
that is just a tiny life compared to that which
ensoules the entirety of the universe.

To get a true scale of the way things relate to
each other and what is big and what is small,
it takes a great sensitivity or consciousness
which we’re trying to cultivate and are
slowly on our way. We're told the solar
system is producing an evolutionary
unfoldment of itself as a tiny universe and
that's contributing to the unfoldment of a

Cosmic Logos, a greater universe and
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va doi héi su giai thoat khoi ngdi dén clia
nhan thé.

[17] 4. Su Khai mé. Su song tai trung tam
cia Thai duong hé dang tao ra mét qua
trinh tién héa cta cac ning lugng trong vii
tru ma con ngudi hitu han hién tai chua thé
hinh dung dudc.

Cé thé toan bd vii tru dang khai mé. Péi khi
chiing ta khé hiéu y cfia Chan Su DK khi Ngai
dung tit 'vii tru'. P6i khi Ngai muén néi dén
mot hé mit trdi gidi han, nhung cé thé Ngai
dang néi vé mot dao vil try, tic 1a mot thién
ha, ciing dang khai md, hodc mot ciu tric
nhd hon thién ha nhung 16n hon nhiéu so
véi hé mat trdi cia chiing ta. DU sao di niia,
chiing ta hiy ¢ gdng nhan thiic. Toan bd vii
tru dang khai m& theo mot muc dich phé
quat vi dai, va ching ta sé hiéu rang thuit
ngil nay cé moét d6 linh hoat nhit dinh va
chiing ta phéi xem xét ngilt cAnh ma né dugc
st dung.

T6i doan 1a chiing ta khong thé hiéu dugc
toan bo su vi dai clia toan bd vil tru vdi tat ca
céc thién ha va hé thong cic chom sao, hoan
toan khong thé. Ching ta thim chi khong
thé thuc su hiéu dude su khai mé ctia thién
ha cu thé clia chiing ta, ma theo luat tuong
doéng, ching ta biét ring né khéng dugc phu
linh b3i mot su séng ky vi, ma chi 13 mot sy
song nho bé so vdi su sdng phii linh hda toan
b vii tru.

Dé c6 duge mot ty 1é thuc su vé cach moi thi
lién quan vdi nhau, cai gi 16n cai gl nhd, can
cé mdt sy nhay cdm hodc tdm thiic vi dai ma
chiing ta dang cd ging trau doi va dang dan
dan dat dugc. Chiing ta dudc biét hé mit trdi
dang tao ra mdt su khai mé tién hdéa clia
chinh né nhu moét vii tru nhé bé va diéu dé
gép phan vao sy khai md cia mot Thuong
DPé Vil Tru, mot vii tru vi dai hon va gép



contributing to the unfoldment of a super-
Cosmic Logos which we sometimes call The
One About Whom Not May Be Said, which is
contributing to the unfoldment of a
sub-parabrahmic Logos. If I were to try to
find a diagram of that I would say, this is
ourThis is the sub-parabrahmic Logos:

CHARTV

phan vao su khai m& cia mét Thuong Dé
Siéu Vi1 Tru ma d6i khi chting ta goi 1 Pang
Bat Kha Tu Nghi, gép phan vao su khai mé
Thugng DPEé Dudi Toi
(sub-parabrahmic Logos). Néu tdi cd gang
tim mot sd d6 vé diéu do, toi sé néi ring, day
13... Pay 1a Thugng Pé Dudi Téi Cao:

cia mot Cao

EVOLUTION OF A SOLAR LOGOS

Cosmic Adi

Cosmic Atmic

IV [ Cosmic Buddhic

fhe Seven Riéhis of The Gijeat Bear Being the Seven Centers In A Solar Logg)'ﬁ

Cosmic Mental

These seven wheels here.

Here is a parabrahmic Logos. It’s on the 7th
of the cosmic planes and there are other
planes as well. Let’s just say that this is just
the beginning in a way of the [stratified
universe, as it really is]. We're just tiny mites
trying to understand this grand entirety,
which is an impossible task. But at least we
can expand our abstract mind and our
intuition to the point where there’s a greater
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AThe Causal Body of A Solar" Logos

Pay 1a mot Thugng Dé ParaBrahma. Ngai
trén c6i th' 7 ctia céc cdi vil try, va con cd
nhitng ¢di khac nita. Ching ta cé thé nédi
rang day chi 1a su khéi dau theo mét cach
nao d6 cta [vii tru phan tang, nhu né thuc
su 1a]. Chung ta chi 1a nhiing sinh vat nho bé
dang cd gang hiéu toan bd su vi dai nay, dé 1a
mét nhiém vu bat kha thi, nhung it nhat
ching ta cé thé md roéng tri tritu tuong va



clarity than otherwise might be the case and
that help wus, under
circumstances live a better life within our

will ordinary
limited circumscribed sphere of action or
attention.

[18] Similarly the centre of energy which
we call the spiritual aspect in man is
(through the utilisation of matter or
substance)

Matter is lower than substance and some
that are
compared to a still more refined substance -

things substance are matter

[19] producing an evolutionary
development of that which we call the
soul,

The unfoldment of the

unfoldment of sensitivity;

sentiency,

the unfoldment of sentiency or sensitivity —

[20] and which is the highest of the form
manifestations—the human kingdom. Man
is the highest product of existence in the
three worlds.

what should we consider form? The lower
twenty-one subplanes are the dense physical
body of the Solar Logos and maybe,
depending on how you look at it, the dense
physical body of the Planetary Logos,
although there's a case for saying that only
the eighteen lower subplanes are its dense
physical body. But anyway, at the height of
the twenty-one subplanes, we find that
structure we call the soul, and -
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truc gidc cla minh dén mic c6 dude su rd
rang hon so véi nhiing gi cé thé xay ra, va
diéu d6 sé gitip chiing ta, trong nhiing hoan
canh binh thudng, séng mot cudc sdng tot
hon trong pham vi hanh dong hoic chu y
han ché ctia minh.

[18] Tuong tu, trung tam nang lugng ma
ching ta goi 1a khia canh tinh than trong
con ngudi (théng qua viéc si dung chat
liéu hoic vat chat)

Vat chat thi thip hon chat liéu, va mot so
chit liéu thi lai 13 vat chit so véi mot chat
liéu tinh té hon nita -

[19] dang tao ra mot su phat trién tién hoa
ctia cai ma ching ta goi 1a linh hon,

Su phat trién clia cam gidc, su phat trién clia
nhay cdm;

{su phat trién ctia cdm gidc hodc nhay cam -

[20] va d6 1a su biéu hién cao nhat ctia hinh
tuéng—gidi nhan loai. Con ngudi 1a san
phim cao nhit ctia su ton tai trong ba gidi.

Do d6, chting ta nén xem xét hinh tudng la
gi? P6 1a hai muci mét cdi phu thap hon tao
thanh thé xic day dic cia Thai duong
Thuong dé, va cling cé thé, tiy thudc vao
cach nhin cfia ban, 13 thé xic day dic clia
Hanh Tinh Thugng dé, mic du chi cé mudi
tam c&i phu thap hon 13 thé x4c day dic clia
Ngai. Nhung du sao, & dinh cao ctia hai muoi
mot ¢di phuy, ching ta tim thay cau tric ma
chting ta goila linh hén, va -



[21] By man, I mean the spiritual man, a
son of God in incarnation.

That which has gone forth as a miniature
Son from a greater Son which we can call
God, the Planetary Logos. There are whole
series of ascending Sons, s-o-n.

[22] The forms of all the kingdoms of
nature—human, animal, vegetable and
mineral—contribute to that manifestation.
The energy of the third aspect of divinity
tends to the revelation of the soul or the
second aspect which in turn reveals the
highest aspect.

So, each one of the aspects is revelatory of a
superior aspect at least when dealing with
the higher three archetypal aspects. We
build the foundation with the third aspect
and through it reveal the second and we
have the soul-infused personality. With the
second aspect, we build that consciousness
through which the divine will can reveal
itself and through all of these three being,
which is the life at the center and no aspect
particularly—but in a way inclusive of all of
them, the all-three— Being reveals itself.

[23] It must ever be remembered that The
Secret Doctrine of H. P. Blavatsky
expresses this with accuracy in the words -

And this is the ongoing quote that I was
looking for:

[24] “Life we look upon as the one form of
existence.
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[21] Khi néi dén con ngudi, t6i mudn néi
dén con ngudi tinh than, mét ngudi con
ctia Thuong dé dang hién than.

Ngudi Con d4 ra di nhu mét Pang Con nho ti
mot Pang Con 16n hon ma ching ta cé thé
goi 1a Thugng dé, Hanh Tinh Thugng Pé. C6
cd moét loat nhitng Ngudi Con ting tién
dan...

[22] Hinh tudng chia tat ca cac gidi trong tu
nhién—nhan loai, déng vat, thdo méc va
khoang chit—déu dong gop vao su biéu
hién d6. Nang lugng cta khia canh thi ba
c@ia thién tinh c6 xu huéng tiét 16 linh hon
hoiac khia canh thua hai, ma khia canh nay
lai tiét 16 khia canh cao nhit.

Vi vy, mdi mot trong cac khia canh nay tiét
16 moét khia canh cao cip hon, it nhat khi
xem xét ba khia canh nguyén maiu cao.
Chuing ta xiy dung nén tang vdi khia canh
thit ba va thong qua né tiét 16 khia canh thi
hai va ching ta c6 pham ngi thim nhuan
linh hoén. Véi khia canh thit hai, chting ta xay
dung tdm thttc ma qua d6 Y Chi Thiéng
Liéng c6 thé tu tiét 16, va thong qua tat ca ba
khia canh nay, Su Song 3 trung tam, 1a Ban
Thé (Being)—khdng 1a khia canh ndo, ma
bao gdm tat ca khia canh—tiét 16 chinh né.

[23] Ching ta phai luén nhé ring Giao Ly Bi
Nhiém ctia H.P. Blavatsky dién ta diéu nay
mot cach chinh xac véi nhiing 16i:

Va day 1a doan trich tiép theo ma t6i dang
tim kiém:

[24] “Ching ta nhin nhin Su song nhu la
mét dang ton tai duy nhat,



Or, existence depends on, technically, within
the universe, that which is, exists. There’s
also a kind of beingness which is super-
universal beyond any universe. Will we call
it Existence or will we call it Being or
Beingness?

[25] manifesting in what is called Matter;
or what, incorrectly separating them, we
name spirit, soul and matter in man.
Matter is the vehicle for the manifestation
of soul on this plane of existence, and soul
is the vehicle on a higher plane for the
manifestation of spirit, and these three are
atrinity synthesized by life,

- s0, Life and being here are equivalent -

[26] [Page 14] which pervades them all.”
(The Secret Doctrine. Vol: 1. p. 79. 80.)

This is the great quote and reminds us that
we do incorrectly separate the three aspects
of divinity. However, in order to study them
and understand them, I think some form of
focusing is needed. Eventually, just as the
mind becomes a completed sphere without
all of the breaks within it, you can ascend
and descend from the concrete to the very
abstract with no obstruction. So, it is with
spirit, soul and matter. They’re all really of
one substance, one life, is the substanding
factor that unifies them all and which is the
essence of all of them. Thus, through the use
of matter the soul unfolds and finds its
climax in the soul of manit is a kind of
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Hoac ndéi moét cach ky thuat, trong vi try,
nhiing gi LA (IS), ton tai. Ciing c6 mét dang
ton tai nao dé ma vudt qua bat ky vil tru
nao, va liéu ching ta sé goi né 1 Tén Tai
(Existence) hay goi né la Being hay Be-ness?

[25] biéu hién trong cai goi 1a vat chat; hoic
cai ma, khi phan chia chung khong chinh
xac, ching ta goi 1a tinh than, linh hon va
vat chat trong con ngudi. Vit chat la
phuong tién cho su biéu hién cta linh hon
trén co6i gidi nay, va linh hon 1a phuong
tién trén mét coi gidi cao hon cho su biéu
hién ctia tinh than, va ba diéu nay la mét
tam vi nhat thé dudc hdp nhat bdi su song,

Vi vay, Su song (Life) va Being 3 day 1a tuong
duong -

[26] [Page 14] thim nhuan tat ci chung.”
(Gido Ly Bi Nhiém. Tap L tr. 79. 80.)

Théng qua viéc st dung vit chat, linh hon
phat trién va dat dén dinh cao ctia n6 trong
linh hon ctia con ngudi, va cudén luin nay
sé quan tim dén su phat trién cda linh hon
d6 va su kham pha ctia con ngudi.

Pay 1a doan trich tuyét vdi va nhiac nhd
chiing ta rang ching ta i khéng chinh xac
khi tidch biét ba khia canh ctia thién tinh.
Tuy nhién, dé nghién cttu va hiéu chung, t6i
nghi rang can phai cé mdt hinh thic tap
trung nao dé. Cudi cling, giong nhu tri tué
trd thanh moét khoi cau hoan chinh ma
khéng cé cac su gian doan bén trong no, ban
c6 thé di 1én va ha xudng, ti cu thé dén rat
tritu tugng, ma khéng gip bat ky trd ngai
nao. Vi viy, ciing thé véi tinh than, linh hén
va vit chit. Chung thuc sy 1a mot chit liéu
duy nhit, mot su song 13 yéu td nén tang
thong nhat tat ci va 1a ban chat clia tit ca
ching. Do d6, thong qua viéc stt dung vat



climax at least within the dense physical
body of our Planetary Logos and this treatise
will concern itself with the unfoldment of
that soul and its discovery by man.

Now Cosmic Fire went further, right? A
Treatise on Cosmic Fire went farther and
talked of higher expressions of soul. It’s
located in A Treatise on White Magic in the
very beginning and I suppose on some page,
page 14 it looks like. Alright, I'll try to
remember and make it bigger so I can fool
myself into thinking that it will always be
there when I want it.

“Life we look upon as the one form of
existence, manifesting in what is called
Matter; or what, incorrectly separating
them, we name spirit, soul and matter in
man.

Matter in a way is spirit, soul and the matter
when considered to be working through the
dense physical vehicle of the Planetary
Logos. So, it’s Matter with the big capital M.
But practically,

Matter is the vehicle for the manifestation
of soul on this plane of existence, -

We hope to become in our personality, the
soul-infused personality -

soul is the vehicle -
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chat, linh hon phat trién va dat dén dinh cao
trong linh hon ctia con ngudi... Thuc ra, it
nhat d6 1a mot loai dinh cao 1a trong thé xac
day dic cfia Hanh Tinh Thugng dé ching
ta.. va luin thuyét nay quan tdm dén sy
phat trién cta linh hdn d6 va su kham pha
né bdi con ngudi.

Bay gid, Luan vé Lta Vil Tru di di xa hon,
ding khéng? Luan vé La Vil Tru di di xa
hon va néi vé cac biéu hién cao hon ctia linh
hon... Piéu nay ciing nam & Luin vé Chanh
Thuit ngay tit dau, & trang 14. T6i sé c6 gang
nhd doan nay va cho né font chit 1én hon dé
t6i c6 thé ty nhii ring t6i sé dé dang tim thay
né t6i muon.

Chung ta nhin nhin su song nhu la mot
dang ton tai duy nhat, thé hién trong cai
goi 1a Vat chat; hodc cai ma, do tach biét
khong chinh xac, ching ta goi 1a tinh than,
linh hon va vit chit trong con nguoi.

Vat chat theo mot cach nao d6 1a tinh than,
linh hon, 1a vat chat khi dudc coi 1a hoat
dong thong qua phuong tién vat ly day dac
ctia Hanh Tinh Thugng DPé. Vi vay, d6 1a V4t
chat vdi chit M viét hoa (Matter). Nhung thuc
ra,

Vit chat 1a phuong tién dé thé hién linh
hon trén c6i ton tai nay, -

Chung ta hy vong trd thanh, trong pham ngi
ctia ching ta, pham ngi dudc linh hén tham
nhuan-

linh hon 1a phuong tién -



There it is, on the higher mental plane and it
has a material structure, a subtle material
structure the -

on a higher plane for the manifestation of
spirit,—

Which we consider to be monad and triad —

and these three are a trinity synthesized
by

—-now, let’s say beingness -

by life, which pervades them all.”

- and from which they were emanated or
extruded; they came forth from life itself
which is completely unified being. Now
what is the matter of that coming forth?
That’s very difficult to say. Sometimes I
think it is self-perceptual coming forth. And
knowledge...

[27] 5. Knowledge might be divided into
three categories: —

Of that we have plenty if we’re students of
the Tibetan, because He is even writing
about things which He infers and has read
about and understands, but He has not
experienced directly, such as when He
writes about, let’s say the cosmic astral plane
and the cosmic mental plane.

[28] First, there is theoretical knowledge.
This includes all knowledge of which man
is aware but which is accepted by him on
the statements of other people, -
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Linh hon trén c6i thugng tri cling c6 mét cau
trac vat chat, mot cau truc vat chat vité -

trén mot co6i cao hon dé thé hién tinh than,

Cai ma chung ta coi 1a chan than va tam
nguyén tinh than -

va ba diéu nay 1a mét tam vi dudc tong hop
béi

-bay giG, hdy ndi la Beness -
bdi su song, cai thim nhuan tat ca chung.

- va tit @6 chiing dugc phat ra hoic diy ra.
Chting dén tit chinh su sdng, von 1a mot thuc
thé hoan toan théng nhat. By gid van dé
clia sy phat ra dé 1a gi? Piéu d6 rat khoé dé
néi. D6i khi t6i nghi ring dé 1a su tu nhin
thc.

[27] 5. Tri thiic c6 thé dudc chia thanh ba
loai:

Vé loai tri thtc ndy, ching ta cé rat nhiéu
néu chiing ta 1a hoc vién ctia Chan su DK, vi
Ngai thadm chi viét vé nhitng diéu ma Ngai
suy ludn, di doc va hiéu nhung Ngai chua
trai nghiém truc tiép, ching han nhu khi
Ngai viét vé c6i cam duc vil tru va cdi tri vl
tru.

[28] Thit nhat, tri thic ly thuyét. Piéu nay
bao gom tit ca cac tri thiic ma con ngudi
nhan biét nhung chap nhan dua trén tuyén
bo ctia ngudi khac



We're doing a lot of that, aren’t we?

[29] statements of other people, and by the
specialists in the various branches of
knowledge.

Such as the Tibetan is. So, let’s just say we
accept much from the Tibetan, and it is the
course of wisdom to do so as we trust Him,
He having proven His accuracy in so many
ways, write so rationally and convincingly,
and if we do not accept what He offers as the
truth, whose testimony will we accept?

So, this is theoretical and we have not
proven it ourselves but it seems reasonable,
rational to us.

[30] It is founded on authoritative
statements and has in it the element of
trust in the writers and speakers, and in
the trained intelligences of the workers in
any of the many and varied fields of

thought.

We have to have a certain kind of trained
intelligence in order to realize that the
knowledge offered authoritatively by the
experts is in fact likely to be reliable. It is
founded on authoritative statements and
now of course we have to test this out to a
degree,
authoritative

because there are many false
statements and people
bewilder themselves by accepting these;
they have not sufficient experience to
compare these statements with what the
teacher involved has said otherwise or with
what other reliable teachers have said. The
material within the Ageless Wisdom should

all be rationally related.
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Chuing ta dang 1am rat nhiéu diéu nay, ding
khéng?

[29] va cac chuyén gia trong cac nganh tri
thiuc khac nhau. N6 dudc xay dung trén

Chang han nhu Chén su DK. Vi vdy, ching ta
c6 thé néi ring ching ta chiap nhin nhiéu
diéu tit Chan su DK, va d6 1a cich minh triét
dé 1am nhu vdy vi chiing ta tin tudng Ngai.
Ngai di ching minh dudc su chinh xic ctia
Ngai trong rat nhiéu cach, viét rat hop ly va
thuyét phuc; va néu chiing ta khong chap
nhin nhitng gi Ngai cung cip 1a su thait,
chiing ta sé chap nhan 16i clia ai?

Vi viy, day 13 tri thic ly thuyét va ching ta
chua ty minh chiing minh diéu d6, nhung
né cé vé hop ly va cé ly véi chiing ta.

[30] cac tuyén bo co6 tinh tham quyén va co
yéu to tin tudng viao cac nha vin va nguoi
dién thuyét, va vao tri tué dudc dao tao ciia
nhiing ngudi lam viéc trong cac linh vuc tu
duy da dang. Nhiing su thit dudc chap
nhan nhu vay

Chung ta phai cé mét tri théng minh dugc
d30 tao nhat dinh dé nhan ra rang tri thic
ma cac chuyén gia cung cip theo cach thim
quyén thuc té c6 kha ning dang tin ciy. N6
dude xay dung dua trén cic tuyén bd cé
thim quyén, va tit nhién ching ta phai
kiém tra diéu nay dén mot muc d6 nao dé, vi
c6 nhiéu tuyén bo thim quyén sai 1am va
moi ngudi tu 1am ré6i minh bang cach chap
nhan nhitng tuyén bd nay; ho khéng cé da
kinh nghiém &€ so sanh nhiing tuyén bd nay
véi nhiing gi vi huin su lién quan di néi
khac di, hodc vdi nhiing gi cic ma cac Huin
su dang tin cdy khac da ndéi. Tai liéu trong



If we find the aspects of the Ageless Wisdom
contradicting each other, and with a very
strong contradiction, (some of the
contradiction might just be our inability to
interpret), then we have to suspect that
something being said is not accurate, or
maybe the probability is when dealing with
the Teacher or that of the Tibetan, if we find
is our own lack of
interpretative skill which reveals his
statements as contradictory. That's kind of
how I approach it and I think of others do

how relation

too and it has in it, element of trust in the
writers and speakers. I think we acquiesce to
a probable accuracy and truth of a trusted
teacher and when there are factors which do
not seem to support each other, we reserve
our judgement until we can see more and
then again evaluate once our intelligence is
trained further.

[31] The truths accepted as such have not
been formulated or verified by the one who
accepts them, lacking as he does the
necessary training and equipment.

we really are in this situation as students of
the Master DK, we are very much in this
situation. When He’s writing of the buddhic
plane, the atmic plane, even the plane of the
soul and of other things, who are we to say,
except we have to see whether his
statements do seem mutually supportive
and consistent? We’re not even in a position
to know that entirely. I guess [we trust as
Master Morya said] of the mine, as if you go
digging in a mine, the mine of trust, and
many valuable things will come out of the
mine of trust, because we will not obstruct
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Minh Triét Ngan Ddi phai tat cd déu dudgc
lién hé mot cach hgp ly.

Néu chung ta thiy cac khia canh ctia Minh
Triét Ngan D&i mau thuin nhau, va véi mot
mau thudn rit manh, (mét s6 mau thuin cé
thé chi 13 do ching ta khong thé giai thich),
thi ching ta phai nghi ngd ring diéu gi d6
dang dudc noi la khéng chinh xac, hodc cé 1€
kha ning 1a khi 1am viéc véi vi Huan Su hoic
véi Chan su DK, néu chiing ta thay su lién hé
13 do chting ta thiéu k§ ning gidi thich 1am
cho cac tuyén bd cia Ngai 1a mau thuin. 6
1a cach ma t6i tiép can nd va tdi nghi rang
nhitng ngudi khac cling 1am nhu vy, va diéu
dé chita dung yéu té tin tudng vao cac tic gia
va dién gia. T6i nghi chiing ta dong y véi d6
chinh xac va sy that cé thé xay ra cia mot
huin su dang tin cay va khi cé nhiing yéu to
khéng cé vé hé trg 1an nhau, chung ta gitt lai
su phan xét cia minh cho dén khi chtng ta
c6 thé thay nhiéu hon va sau d6 lai danh gia
mét 1an nita khi tri théng minh ctia ching ta
dugc dao tao thém.

[31] chua dudc ngudi chap nhan chung
hinh thanh hoic xac minh, do thiéu su dao
tao va trang bi can thiét. Nhiing 19i tuyén
bo ctia khoa hoc,

Nhu nhiing hoc vién ctia Chan su DK, chiing
ta thuc su dang & trong tinh hudng nay. Khi
Ngai viét vé coi bd dé, céi atma, thim chi ca
c6ilinh hon, va cac diéu khac, ai trong chiing
ta néi vé nhitng gi Ngai ndi, ngoai trit viéc
chiing ta phai xem liéu cac tuyén bd clia Ngai
c6 vé hd trg 1dn nhau va nhit quian hay
khong? Chiing ta tham chi khéng & vi tri dé
biét diéu d6 hoan toan. Téi doan ring giong
nhu ban di dao mét cai mé, méd clia su tin
tudng, nhiéu diéu quy gia sé xuit hién tit md
cta su tin tudng, béi vi ching ta sé khéng
can trd cac ning luong cé thé dén théng qua



the energies which could come through
because we do trust. It’s a bit like the
discussion of the value of faith that we find
in the New Testament. Faith is healing, faith
is making many things possible. My faith
has made the home and perhaps home as an
understanding will also come through, or at
least is the opening of the door to possible
understanding through faith.

[32] The dicta of science, the theologies of
religion, and the findings of the
philosophers -

Interesting, the word findings after an
extensive reasoning process

[33] the findings of the philosophers and
thinkers everywhere colour the point of
view and meet with a ready acquiescence
from the untrained mind, and that is the
average mind.

So eventually we have to put all knowledge
that we accept to the test once our mind is
better trained, meanwhile we reserve

judgment.

Now another type of knowledge here, he
said comes in three categories, right? Okay.

Then, secondly, we have discriminative
knowledge, which has in it a selective
quality

Reminding us that on the fourth subplane of
the mental plane is the factor called
Discrimination, and it pretty much applies
to discriminating that which is of the
personality to that which of the soul. It’s a

lower Mercurial function along with Saturn
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su tin tudng. N6 hoi gidng nhu diéu duge
thao luan vé gia tri ctia dic tin ma ching ta
thay trong Tan Udc. Puc tin 1a chita lanh,
dtc tin 13 1am cho nhiéu diéu trd nén kha di.
“Duc tin cia nguoi da 1am nguoi dugc lanh”
va c6 18 su toan ven cla su thiau hiéu biét
cling sé xuat hién, hoic it nhat md clta dén
su thau hiéu cé thé théng qua dc tin.

[32] than hoc ctia ton gido va nhiing phat
hién ctia cac nha triét hoc va tu tuéng &
khip noi déu anh hudng

That thd vi, ti phat hién xuit hién sau mét
qua trinh ly ludn rong rai

[33] dén quan diém va dudc su dong y dé
dang tu tam tri chua dudc dao tao, va do la
tam tri trung binh.

Thu hai, chung ta co tri thic phan bién, co
tinh chat chon loc

Vi vay... cudi cling chiing ta phai thit nghiém
tat ca tri thiic ma ching ta chap nhan khi tri
tué clia chting ta dugc dao tao tot hon, trong
khi ch¢ dgi, ching ta phai giii lai su phan xét
cia minh.

Bay gid mot loai tri thiic khac & diy, Ngai néi
rang c6 baloai, ding khong?

Thu hai, chung ta c6 tri thic phan bién, co
tinh chat chon loc,

Can nhac lai ring trén cdi phu thi tu cia cdi
tri cé yéu t6 dudc goi 13 Phan Bién, va né 4p
dung kha nhiéu cho viéc phan bién nhiing gi
thudc vé pham ngi vdi nhiing gi thudc vé
linh hon. Pé 1a mét chiic ning thip clia Sao
Thily cling véi Sao Thé.



[34] and which posits the intelligent
appreciation and practical application of
the more specifically scientific method,
and the utilisation of test, the elimination
of that which cannot be proved,

Unless we suspend our judgement in trust --

[35] and the isolation of those factors
which will bear investigation and are in
conformity with what is understood as
law.

We don’t reject everything simply because
we cannot yet understand it. So, this is what
discrimination has within it:

a selective quality and which posits

(or requires or demands)

the intelligent appreciation and practical
application of the more specifically
scientific method,

The fifth ray is involved here in the fact of
discrimination —

and the utilisation of test,

The things to the test. even the entire yoga
sutras is written on that assumption that
the student will work what is said to the
test, and

the elimination of that which cannot be
proved,

But maybe a temporary elimination while
we suspend judgment, unless it seems to be
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[34] va doi héi su danh gia thong minh va
ing dung thuc tién ctia phuong phap khoa
hoc cu thé hon, st dung kiém tra, loai bd
nhiing gi khong thé chitng minh dudc

Tru khi ching ta hodn lai sy phan xét trong
su tin tudng -

[35] va c6 lap nhiing yéu té cé thé chiu
dung dudc su diéu tra va phu hdp vdi
nhiing gi dudc hiéu 1a dinh luat.

Chuing ta khong tit chdi moi thit chi vi chting
ta chua thé hiéu ching. Vi vdy, dy 1a nhitng
gl phan bién ham y:

mét tinh chat lugng chon loc va doi héi
(hoic yéu cau hoic doi héi)

su danh gia thong minh va ung dung thuc
té ctia phuong phap khoa hoc cu thé hon, -

Cung nam co lién quan dén sy phan bién -

va viéc st dung thi nghiém, -

Dua moi thi vao thit nghiém. Thim chi toan
bd Yoga Sutras dudc viét trén gid dinh rang
hoc vién sé dua nhiing diéu dudc néi vao thit
nghiém, va

... loai bé nhiing gi khéng thé chiing minh
dugc, -

Nhung d6 cé thé 13 su loai bd tam thdi trong
khi chting ta hodn syt phan xét, trit khi diéu



beyond the pale, or outlandish, or unlikely to
conform with what we consider law, and the
isolation of those factors which will bear
investigation and are in conformity with
what is understood as law. We have to
discriminate what is worth studying and
what we simply throw away as unlikely to

produce Light.
[36] The rational, argumentative,
scholastic, and concretising mind is

brought into play with the result that
much that is childish, impossible and
unverifiable is rejected and a consequent
clarifying of the fields of thought results.

This is the facility of the fifth ray and relates
to the lower concrete mind which is much
characterized at least by the lower part of
the fifth ray. The entire mental plane being
the fifth plane from the top, as we call it, of
the cosmic physical plane, is the fifth plane.
We have to use all these and our modern
educational systems train us in reason,
approach,
concretization, and so forth. And we try to
throw out that which is childish, but we
have to beware though because sometimes

argumentation, scholastic

in what appears to be childish to the
sophisticated, analytical mind is in fact very
true to the mind that can see things from
the perspective of the soul or higher energy
centers.

[37] This discriminating and scientific
process has enabled man to arrive at much
truth in relation to the three worlds.

We've been applying it immensely ever since
1775 when the
expression in its cycle, maybe of 350 years.
So successful have we been that the fifth ray

fifth ray came into

ashram has had to have its investigations
held in suspension simply because the
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dd c6 vé vugt qua gidi han, hoac ky la, hoic
khéng cé kha ning phlu hgp vdi nhiing gi
chung ta coi 1a Pinh luat, va c6 lap nhiing
yéu td sé chiu dudc su diéu tra va phit hgp
véi nhiing gi dudc hiéu 13 Pinh luat. Ching
ta phai phan bién nhitng gi dang dé nghién
cltu va nhiing gi ching ta don gidn vt bd vi
khéng cé kha ning tao ra Anh sang.

[36] Thé tri 1y tri, tranh luin, hoc thuit va
cu thé héa dudc dua vao hoat dong vdi két
qua 1a nhiéu thi tré con, khong kha di va
khong thé xac minh dudc bi loai bé va dan
dén sulam r6 cac linh vuc tu duy.

Day 1a ning luc cia cung ndm va lién quan
dén ha tri cu thé duge dic trung it nhat béi
phuong dién thap ctia cung nim. Nhu chiing
ta biét, toan bd cdi tri 1a c6i thit ndm tit trén
xudng clia cdi vat Iy vii tru. Ching ta phai s
dung tat ca nhitng diéu nay, va cac hé thong
gido duc hién dai cfia ching ta huin luyén
chiing ta trong ly luin, tranh luin, tiép can
hoc thuit, cu thé héa, v.v. Chting ta c6 ging
loai bé nhiing gi mang tinh tré con, nhung
chiing ta phai cin thin vi d6i khi nhiing gi
c6 v& nhu tré con ddi vdi tri tué phan tich,
thuc ra lai rit ding véi mot tri tué cé thé
nhin nhin sy viéc tit géc d6 chia linh hén
hoac cac trung tam nang lugng cao hon.

[37] Qua trinh phan bién va khoa hoc nay
da gitp con ngudi dat dudc nhiéu su thit
lién quan dén ba gidi.

Chung ta d3 4p dung né vd ciing ké tif nim
1775 khi cung niam bét dau biéu hién trong
chu ky ctia né, c6 thé 13 350 nim. Chung ta
di thanh céng dén miic cung nim di phai
tam ding céc cudc nghién cttu ctia minh lai,
don gidn vi cic kham phéa sé nguy hiém



discoveries would be dangerous in the hands
of a humanity that has not developed itself
morally; without sufficient morality to use
the discoveries wisely we could destroy
ourselves.

[38] The scientific method is, in relation to
the [Page 15] mind of humanity, playing
the same function as the occult method of
meditation (in its first two stages of
concentration and prolonged
concentration or meditation) plays in
relation to the individual.

That’s interesting isn’t it? Prolonged
concentration He equates with meditation
and interestingly, let’s say that.

Virgo types should be capable of prolonged
meditation, prolonged concentration is
equivalent to meditation

So many things we could pause and labor
over, but it’s the fifth-ray process, we simply
do not accept as a matter of course. We can
accept after analyzing and the knowledge
can still be theoretical. Knowledge can still
be theoretical even though much reasoning
has gone towards the verification of that
knowledge. We have enough reasoning,
discriminations and so forth, to know we're
onto something, but still we have not
entirely proved it to ourselves, so it still
remains within the realm of unverified
knowledge, theoretical knowledge. However
the probability continues to increase that
this theoretical knowledge is accurate and
this comes in with the fifth ray, which is
closely related to the proving of the accuracy
or inaccuracy of knowledge.

[39] Through it right processes of thought
are engendered, non-essentials and
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trong tay cla mot nhan loai chua phat trién
dao diic; khong cé dt dao diic dé st dung cac
kham pha mot cach khon ngoan, va chung ta
c6 thé tu hity diét minh.

[38] Phudng phap khoa hoc, lién quan dén
thé tri nhan loai, déng vai tro giong nhu
phuong phiap tham thién huyén mén
(trong hai giai doan dau tién ctia su tip
trung va tham thién kéo dai) doi véi ca
nhan.

Diéu dé that thu vi, ding khong? Ngai xem
su tap trung kéo dai 1a tham thién, va diéu
thd vi 12 nhiing ngudi X Ni cé kha ning
tham thién dinh. T6i viét xuéng day

{su tap trung kéo dai tuong duong vdi tham
thién.

Cé rat nhiéu diéu & day ma chung ta cé thé
ditng lai va suy ngdm. P6 1a qud trinh cfia
cung nim—chung ta khéng don gian chip
nhin mot cach hién nhién. Chiing ta cé thé
chip nhin sau khi phan tich, va tri thiic vin
c6 thé mang tinh ly thuyét.... Tri thic van c6
thé mang tinh ly thuyét ngay ca khi da cé
nhiéu 1y luan dé kiém ching tri thic dé.
Chting ta c6 da ly luan, phan bién, v.v., dé&
biét chiing ta dang theo diing hudng, nhung
van chua hoan toan chiing minh diéu dé cho
chinh minh, vi vy né vin nim trong linh
vuc cda tri thic chua dugc xdc minh, tri
thtc 1y thuyét. Tuy nhién, kha ning tri thiic
ly thuyét nay 1a chinh xéc tiép tuc ting 1én
va diéu ndy lién quan dén cung nim, vén
lién quan chit ché dén viéc chitng minh d6
chinh x4c hoac khéng chinh xéc cta tri thic.

[39] Qua d6, cac qua trinh tu duy ding dan
dudc tao ra, nhiing diéu khong can thiét va



incorrect formulations of truth are
ultimately eliminated or corrected, and
the steady focussing of the attention
either upon a seed thought, a scientific
problem, a philosophy or a world situation
results in an ultimate clarifying and the
steady seeping in of right ideas and sound

conclusions.

So this is not an overnight process. When we
apply the fifth ray correctly and (let's call it)
the discriminative mind, correctly, I think
it’s related not only to the fourth subplane,
but in a way to the fifth (the fifth from the
top), the fifth subplane of the fifth plane
something do with
discrimination, I do believe. But on the

would have to
fourth subplane we certainly discriminate
between the soul and the personality, but
the fifth subplane has to be very strongly
manasic in a concrete sense.

Through it right processes of thought are
engendered, non-essentials and incorrect
formulations of truth are ultimately
eliminated or corrected, -

So there’s a rejecting factor that occurs here
based upon the improbability of such
thoughts being accurate so there is

focussing of the attention either upon a
seed thought, a scientific problem, a
philosophy or a world situation

A sustained concentration will yield
understanding, so sustained concentration
(which meditation) yield

understanding in various areas, and He

is will

mentions some of these areas:
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nhiing hinh thanh sai 1am cta chan 1y cu6i
cung bi loai bd hoidc chinh siia, va su tap
trung chu y lién tuc vao mét y tudng goc,
mot van dé khoa hoc, mot triét 1y hoic mét
tinh hudng thé gidi din dén su lam r6 cudi
cung va su thim dan ctia cac y tuéng ding
va cac két luan hop ly.

Vi vdy, day khéng phai 1a mét qua trinh chi
trong mot dém. Khi chung ta ap dung cung
nim mot cach dung din, hay ching ta c6 thé
goi 13 thé tri phan bién dung din, t6i nghi
rang né khong chi lién quan dén céi phu thit
tu, ma con lién quan dén céi phu thi nim,
th' nim ti trén xuéng, c¢di phu thi nim cta
c6i thit ndm sé lién quan dén su phan bién,
t6i tin vdy. Nhung trén c6i phu thi tu, ching
ta chic chin cé su phan bién giita linh hén
va pham ngi, nhung céi phu th nim rat
manh mé vé mit tri tué trén khia canh cu
thé.

Thong qua no, cac qua trinh suy nghi dung
din dudc sinh ra, cac diéu khong can thiét
va nhiing dién dat khoéng chinh xac cta su
that cudi cung sé bi loai bd hoic chinh siia,

Vi vay, c6 mot yéu to loai bd xay ra & day dua
trén kha nang khéng chinh xdc ctia nhiing
suy nghinhu vay.

... tdp trung su chd y vao mét tu tuéng hat
giong, mét vin dé khoa hoc, mét triét ly
hoic mét tinh hudng thé gidi...

Su tap trung lién tuc sé mang lai su thiu
hiéu. Vi vy su tip trung lién tuc (1a tham
thién) sé mang lai sy thau hiéu trong cac
linh vuc khac nhau, va Ngai dé cap dén méot
s6 linh vic nay:



[40] The foremost thinkers in any of the
great schools of thought are simply
exponents of occult meditation and the
brilliant discoveries of science, the correct
interpretations of nature's laws, and the
formulations of correct
whether in the fields of science,

conclusions
of
economics, of philosophy, psychology or
elsewhere is but the registering by the
mind (and subsequently by the brain) of
the eternal verities and the indication that
the race is beginning also to bridge the gap
between the objective and the subjective,
between the world of form and the world
of ideas.

So the first bridging occurs here between the
four subplanes of the lower mental plane
and the higher mind. Then another bridging
occurs which links us with the triad found
on the highest levels of the higher mental
plane, and then further bridging into the
buddhic and atmic planes and beyond. We're
continually extending that bridge forward
towards the intangible. So, we are but
objectivity and subjectivity, the dividing line
is there between the fourth subplane of the
mind and the third subplane from above

and the indication that the race is
beginning also to bridge the gap between
the objective and the subjective, between
the world of form and the world of ideas.

Technically, the World of ideas begins on the
buddhic plane, but there are so many things
that we contact on the plane of higher mind
that we consider them to be ideas, even
though they are, in a way, formulations in a
more abstract mental form of actual
intangible ideas found on the buddhic plane
and beyond.
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[40] Cac nha tu tudng hang dau trong bat
ky truéng phai tu tuéng 16n nao chi don
gian 1a nhiing ngudi tiéu biéu cta tham
thién huyén mén va nhiing kham pha sang
sudt ctia khoa hoc, nhiing dién giai dung
din vé cac dinh luit cta tu nhién va cac két
luan dung dan du trong cac linh vuc khoa
hoc, kinh té, triét hoc, tam ly hoc hay cac
linh vuc Khac, chi la su ghi nhin béi tam tri
(va sau d6 1a nido bd) ctia cac chan ly vinh
cttu, va 1a chi dau ring nhan loai ciing dang
bit dau ndi lién khoang cach giita khach
quan va chi quan, giita thé gidi hinh tuéng
va thé gidi y tuéng.

Vi vay, cau ndi dau tién xay ra gitta bon cdi
phu ctia c6i ha tri va céi thugng tri. Sau 4o,
mot cau noéi khac xay ra két ndi ching ta véi
tam nguyén dudc tim thay trén cic miic cao
nhat cia c6i thugng tri, va sau dé 1a cau noi
xa hon vao c6i bd dé va cdi atma, va tiép tuc
xa hon nita. Chting ta lién tuc md réng cau
noi dé vé phia trudc, hudng téi diéu vé hinh.
Nhung cau néi dau tién gitia khach quan va
chti quan, d6 1a dudng phéin chia gilta c6i
phu thit tu va cdi phu thit ba cda c¢éi tri, tinh
tl trén xudng.

... va chi ra ring nhan loai ciing dang bat
dau noi cau khoang cach giita khach quan
va chid quan, giifa thé gidi hinh tuéng va
thé gidi y tudng.

Vé mit k§ thuat, thé gidi y tudng biat dau
trén cdi bd dé, nhung cé rat nhiéu diéu ma
chiing ta tiép xtic trén cdi thugng tri dudc
ching ta coi ching 1a y tudng, mic du theo
mot cach nao dé, chiing 1a nhiing dién dat
trong hinh thtc tri tué tritu tugng hon cta
cac y tudng thuc syt v hinh dudc tim thay
trén c6i bd dé va xa hon nita.



[41] This leads inevitably to the emergence
of the third branch of knowledge, the
intuitive.

So far we have speculative, or maybe
theoretical, and we have discriminative, and
we have intuitive. The intuitive mind is also
called the transcendental mind, it’s a
function of a higher aspect of Mercury.

the emergence of the third branch of
knowledge, the intuitive.

[42] The intuition is in reality only the
appreciation by the mind of some factor in
creation, some law of manifestation and
some aspect of truth, known by the soul,
emanating from the world of ideas, and
being of the nature of those energies which
produce all that is known and seen.

It’s causative, just the way systemic etheric
planes are causative of that which appears
on the dense subplanes: the gaseous, liquid
and truly dense.

The intuition is in reality only the

appreciation by the mind -

Notice how the mental factor is involved in
intuition, not just the feeling factor

the appreciation by the mind of some
factor in creation -

Some pre-existing factor —

some law of manifestation -
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[41] Piéu nay din dén su xuat hién tit yéu
ctia nhanh tri thiic thi ba, d6 1a truc gidc.

Cho dén nay, ching ta cé tri thic suy doan
hay ly thuyét, va chting ta cé tri thiic phan
bién, va bay giG chung ta ching ta c6 tri thic
truc giac. Tri tué truc giac cling dugc goi la
Tri siéu viét, va né 14 mot chic ning cla
phuong dién cao ctia Sao Thuy.

su xuat hién ctia nhanh tri thic thi ba, tri
thuc truc giac.

[42] Truc giac thuc chat chi 1a su nhan thiic
ctia thé tri vé mét yéu to nao d6 trong su
sang tao, mot dinh luat nao do cta su biéu
hién va mét khia canh nao d6 cta su thét,
dudc linh hon biét dén, xuat phat tit thé
gidi y tudng va c6 ban chat 1a nhiing niang
lugng tao ra tat ca nhiing gi dudc biét va
nhin thiy.

N6 mang tinh nguyén nhén, giéng nhu cach
cac cdi di thai hé thdng mang tinh nguyén
nhan clia nhitng gi xuit hién trén cac cdi
phu ddm dic: khi, 1éng va thuc su dic.

Truc giac thuc ra chi 1a sy danh gia cda tri
tué -

Chting ta hiy cht y dén cach yéu td tri tué
tham gia vao truc giac, khong chi yéu td cam
giac

- su danh gia cha tri tué vé mét yéu té nao
do trong su sang tao -

Mot yéu td ton tai trude -

mét dinh luit ctia su biéu hién -



Intuition apprehends that which is not man-
made. Maybe some psychic powers can
apprehend that which is man-made but the
intuition works in relation of the spiritual
triad which is the realm of the expression of
the divine aspect of man and is not
harvested from the lower three worlds.
Some aspect of manifestations, some law,
some aspect of truth known by our higher
knowingness we call the soul is not just
confined to the higher mental plane, known
by our higher knowingness, even monad has
soul. In other words, if anything has
consciousness, it has soul.

[43] These truths are always present, and
these laws are ever active, but only as the
mind is trained and developed, focussed,
and open-minded

Not prejudiced, right? -

[44] can they be recognized, Ilater
understood, and finally adjusted to the
needs and demands of the cycle and time.

So, these are always present aspects of the
Deity from which any system gains its
manifestation, because everything in our
planetary system is gaining the power to
manifest from our Planetary Logos. So these
things are apprehended by the intuition
pertain more to the emanating source of the
system than they do to the creature who is
on the lower planes and learning as it goes
along. The intuition is not focused in those
lower realms.

[45] Those who have thus trained the mind
in the art of clear thinking, the focusing of
the attention, and consequent receptivity
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Truc gidc nhén thiic nhitng gi khéng phai do
con ngudi tao ra. C6 thé mét sd ning luc tAm
linh c6 thé nhan thiic nhiing gi do con ngudi
tao ra, nhung truc giac hoat dong lién quan
dén tam nguyén tinh than, 14 linh vuyc biéu
hién ctia khia canh thiéng liéng ctia con
nguodi va khong dugc thu hoach ti ba c6i
thap. Mot khia canh nio d6 ctia cic biéu
hién, mét dinh luat, mot khia canh ctia chan
lydude biét bdi sy hiéu biét cao hon ma
chiing ta goi 13 linh hon. N6 khong chi bi gidi
han & ¢6i thugng tri va dudc biét bdi su hiéu
biét cao hon cfia ching ta, 13 linh hon, tham
chi chan than ciing cé linh hén. Néi cach
khac, néu bat cit diéu gi cé tdm thic, thi ¢
linh hén.

[43] Nhiing su that nay luén hién hitu, va
nhiing dinh luiat nay luén hoat ddng,
nhung chi khi thé tri dudc rén luyén va
phat trién, tap trung va rong mé ra

Cé nghia 1a khong thanh kién-

[44] thi ching mdi c6 thé dudc nhin biét,
sau d6 hiéu r6 va cudi cung diéu chinh theo
nhu cau va doi héi ctia chu ky va thai gian.

V1 vay, nhiing khia canh luén hién dién nay
ctia Thuong D& ma tit d6 bat ky hé thong nao
c6 dudc su biéu hién ctia né, bdi vi moi thi
trong hé théng hanh tinh cta chiing ta déu
c6 dudc stic manh dé biéu hién tit Hanh Tinh
Thuong Dé clia chiing ta. Vi vy, nhiing diéu
nay dudgc nhén thic bdi truc gidc lién quan
nhiéu hon dén ngudn phat ra cia hé thong
hon 14 sinh ménh & cac ¢di thap hon, dang
hoc héi. Truc gidc khéng tip trung vao
nhitng céi thap do.

[45] Nhitng ngudi di rén luyén thé tri theo
nghé thuit tu duy r6 rang, tap trung su chu
y va két qua 1a su tiép nhan chan ly di luén



to truth have always been with us, but
hitherto have been few and far between.

So, these are like precursors:

the focussing of the attention receptivity
to truth

It’s preparation for intuition.

{This is preparation for the recognition and
utilization of the intuition.

[46] They [Page 16] are the outstanding
minds of the ages. But now they are many
and increasingly found.

This is the growth of the luminous mind
and its bridge to intuition in the modern era

{growth of the light receiving mind and its
bridge to direct knowledge or intuition by
many in the modern world.

[47] The minds of the race are in process of
training and many are hovering on the
borders of a new knowledge.

And we might say in this case, intuitively
apprehended.

[48] The intuition which guides all
advanced thinkers into the newer fields of
learning is but the forerunner of that
omniscience which characterises the soul.

And not just on the plane of higher mind
the
mental plane. That’s something we have to

soul truthfully transcends higher
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ton tai, nhung trudc day ho rat it va hiém
hoi. Ho la nhiing tri tué xuit sic cia cac
thoi dai [Page 16].

Vi vay, ho giéng nhu nhiing ngudi di trudc

tap trung su chu y kha ning tiép nhan su
that ...

Day 1a budc chuin bi cho truc giac.

{Pay 1a su chudn bi cho viéc nhin biét va st
dung truc giac.

[46] Nhung bay gio ho di nhiéu hon va
ngay cang dudc tim thay.

Day 1a su phat trién ctia thé tri sdng sudt va
cau ndi clia ndé dén truc giac trong thoi dai
hién dai

{su phat trién ctia thé tri tiép nhan dnh sing
va cau néi clla né dén tri thic truc tiép
(straight knowledge) hoac truc gidc béi
nhiéu ngudi trong thé gidi hién dai.

[47] Thé tri cGa nhan loai dang trong qua
trinh dudc rén luyén va nhiéu nguoi dang
cham dén ngudng ctia mét tri thitc méi.

Chung ta cé thé ndi, trong trudng hop nay
dudc nhan thic dugec mot cach tryc giac.

[48] Truc giac hudng dan tit ca cac nha tu
tudng tién tién vao nhiing linh vuc hoc tap
mdi hon chi 1a tién than cda su toan tri ma
linh hon dic trung.

Linh hén khéng chi trén cdi thugng triLinh
hon thuc sy vugt 1én trén cdi thugng tri, va
d6 1a diéu chting ta phai hiéu. Thé linh hon



understand; the vehicle of the soul as we
usually contemplated or think about it was
on the higher mental plane but even the
ones that is destroyed, soul continues to
exist.

[49] The truth about all things exists, and
we call it omniscience

Maybe omniscience in relation to the cosmic
physical plane is found upon the Logoic
levels. That’s not omniscience with respect
to the cosmic astral plane or cosmic mental
plane, but every sphere has its own type of
omniscience.

{Every sphere of activity has its own type of
omniscience, omni-science.

The truth about all things exists, and we
call it omniscience, infallibility -

The church got to be ahead of itself when
thinking that the leader of the church was
infallible and all obviously.
Insufficient occultism was understood by
those who claim such a thing

things,

[50] infallibility, the "correct knowledge"
of the Hindu philosophy.
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ma ching ta thudng suy ngidm hoic nghi vé
nam trén cdi thugng tri, nhung ngay ca khi
cai d6 bi hliy diét, linh hén van tiép tuc ton
tai.

[49] Su that vé tit cad moi thi ton tai, va
chung ta goi do 1a toan tri,

Cé thé, su toan tri lién quan dén i vat 1y vii
tru dudc tim thay trén c6i Thuong dé (logoic
plane). P4 khéng phai 14 toan tri véi cdi cdm
duc vii tru hay c6i tri vii tru, moéi pham vi cé
loai toan tri ctia riéng no.

{Méi linh vuc hoat ddng cé loai toan tri clia
riéng no,

Su that vé moi thi ton tai, va chung ta goi
no la toan tri, su khong thé sailam -

Nha tho da di trudc chinh minh khi nguoi
lanh dao ctia nha thd nghi rang khong thé
sai 1am trong moi viéc. Nhiing ngudi tuyén
b6 nhu viy khéng cé su hiéu biét da vé
Huyén linh hoc.

[50] khong thé sai 1am, "chan tri thic" cta
triét ly Hindu.



So intuition leads to omniscience, but look,
there’s the intuition of the cosmic astral
plane, the intuition of the cosmic mental
plane, and on and on. So different types of
of
omniscience and eventually universal. who
has universal omniscience? The one and

intuition are two different types

only Logos of the universe, as universal
omniscience we are so far from that, but of
course it’s ludicrous to propose the subject,
but we just continue to think analogically.

[51] When man grasps a fragment of it and
absorbs it into the racial consciousness we
call it the formulation of a law, a discovery
of one or other of nature's processes.

We just get the fragments and of course the
fifth ray in many ways works piece by piece.
It has that kind of a laser-like focus on the
part at least to clarify the part and its
relation to those factors which surround it
but not to all things. We cannot be overly
ambitious when it comes to the quest for
omniscience, we have for all the marvelous
depths and complexity of the books we’ve
been given we have just the abc’s of
occultism.

[52] Hitherto this has been a slow and
piecemeal undertaking.

That’s a fact, that’s the fifth ray word.

Later, and before so very long, light will
pour in, Later, and before so very long,
light will pour in
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Vi vy, truc gidc din dén toan tri, nhung cé
truc gidc ctia ¢6i cAm duc vi try, truc giac
clia cdi trf vil try, va ci tiép tuc nhu vay. Vi
vy, cac loai truc gidc khac nhau din dén cac
loai toan tri khac nhau, va cudi cing 1a sy
toan tri phé quat. Viy, ai ¢ su toan tri phd
quat? Chi cé Thugng d& Duy Nhat, Thuong
dé ctia vii try, va ching ta con xa vdi diéu do,
vdi su toan tri phd quat, nhung tit nhién
that 13 nuc cudi khi dé xuat chi dé nay,
nhung ching ta ci tiép tuc suy nghi theo
phép tuong dong.

[51] Khi con ngudi nam bat dugc mét manh
nhé ctia né va hip thu né vao nhin thiic
con ngudi, chung ta goi do 1a sy hinh thanh
ctia mét dinh luat, mét kham pha vé mot
trong nhiing quy trinh ctia tu nhién.

Chung ta chi cé dugc nhitng manh nhd, va
tat nhién cung nim theo nhiéu cich hoat
dong tiing manh mot. N6 cé kiéu tip trung
giong nhu tia laser vio modt phan nhd nhit
dé1am r6 phan d6 va méi quan hé ctia né véi
nhitng yéu td xung quanh né, nhung khéng
phai véi tat cd moi thit. Chung ta khéng thé
qué tham vong khi néi dén viéc tim kiém su
toan tri, ddi véi tat ca nhiing d6 sau va phitic
tap ky diéu ctia nhitng cudn sach ma ching
ta dd dugc ban tidng, ching ta chi cé dudc
ABC ctia huyén bi hoc.

[52] Trudc diy, day la mot cong viéc cham
chap va tiing manh nhé. Sau nay, va khong
lau niia, anh sang sé tran vao,

D6 1a su that, d6 14 ti ngit cia cung nam.

Sau nay, va khong lau niia, anh sang sé tran
vao,-



We can think about the water carrier, that is
the urn is filled with electrical energy and
the energy of occult knowledge

[53] truth will be revealed and the race will
enter upon its heritage—the heritage of
the soul.

I think once we go through the difficulties of
the first 720 years of the Aquarian Age, we
will enter the decanate of Aquarius ruled by
Mercury, the God of mind and eventual
Let’s just say limited
omniscience. We have to think about the

omniscience.

various spheres. I mean, you can only
imagine what kind of being has a galactic
omniscience, not even our little One About
Whom Not May Be Said has a galactic
omniscience. It’s always a little ludicrous to
me to hear people speaking of what's going
on in the Galactic Council here and there
when we can’t even control our astral body.
So let’s not let our minds get too far ahead of

our attainments. At least have some
humility about it.
[54] In some of our considerations,

speculation must perforce enter in.

Even for the Tibetan and certainly for us.

[55] Those who see a vision that is
withheld from those lacking the necessary
equipment for its apprehension are
regarded as fanciful, and unreliable.

Just try to teach occultism to those who are
not ready, or maybe sometimes to members
of the one’s own family, because right there
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Chting ta c6 thé nghi vé ngudi mang binh
nudc, cai binh dudc d6 day ning lugng dién
va ning luong clia tri thiic huyén bi...

[53] chan ly sé dudc tiét 16 va nhan loai sé
budc vao di sdn ciia minh—di san cda linh

3

hon.

T6i nghi rang khi ching ta vugt qua nhiing
khé khin cia 720 nim dau tién clia Ky
nguyén Bdo Binh, chiing ta sé budc vao thip
d6 Bdo Binh do sao Thily, Vi Than clia tri tué
VA sy todn tri cudi cling, cai quin. Nhung
chung ta hdy néi dé la sy toan tri c6 gidi han.
Chting ta phai nghi vé cidc pham vi [toan tri]
khac nhau. Y t6i 13, khi ban tudng tugng vé
Pang Vi dai ¢é dugce su toan tri ctia thién h3,
thi tham chi Pang Biat Khia Tu Nghi cda
chung ta cling khéng c6 sy toan tri thién ha.
Véi t6i, that cé chut 16 bich khi nghe moi
ngudindi vé nhiing gi dang dién ra trong Hoi
déng Thién ha day va d6, trong khi chiing ta
tham chi khong thé kiém soat dugc thé cam
xUc clia chung ta. Vi vdy, diing dé tam tri ctia
chung ta di qua xa so véi nhiing gi chiung ta
dat dugc. It nhat hiy c6 mot chut khiém tén
vé diéu doé.

[54] Trong mét so suy xét cia chung ta, su
suy doan biat budc phai tham gia.

Ngay ca d6i v6i Chan su DK, va chic chin 1a
d6i vdi chiing ta.

[55] Nhiing ngudi nhin thiy mét tam nhin
ma nhitng ngudi khac khéng thay do thiéu
trang bi can thiét dé nam bat né dudc coi la
tudng tuong va khong dang tin ciy.

Hiy th day huyén hoc cho nhiing ngudi
chua sin sang, hodc ddi khi cé thé cho cac
thanh vién trong gia dinh ctia minh, bdi vi
ngay & d6 ching ta sé gip phai ciu néi cl



we run into the old statement that a prophet
is without honor in his own home.

[56] When many see the vision, its
possibility is admitted, but when
humanity itself has the awakened and
open eye, the vision is no longer
emphasised but a fact is stated and a law
enunciated.

So from vision to fact to law, this is what
we’re looking for,

{From vision to fact to law.

All of this is about the verification of
knowledge, we are sadly incapable in the
realm of higher knowledge, but we've been
given (through the Tibetan’s work and the
work of Blavatsky and other reliable
theosophical and occult authors) bridges to
the higher types of knowledge which we
must finally recognize and make our own.

[57] Such has been the history of the past
and such will be the process in the future.

Alright, now I think although I failed to
press the chronometer button in time, let’s
just say that this is the end of A Treatise On
White Magic program number 4 and we are
on page 16 and we will begin here with the
same thing, beginning of A Treatise On
White Magic program number 5, from page
16 to who knows what, we’ll see. A few
pages at a time, that's all we can really do,
try to deepen our knowledge of things by
putting together in a reasonable, rationale,
coherent manner that which the Tibetan has
presented to us making

our own

connections you know, taking the
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rang “Nha tién tri khong dudc tén trong
trong chinh ngdi nha ctia minh”.

[56] Khi nhiéu ngudi nhin thiy tam nhin
d6, khd nang ctia né dudc thita nhéan,
nhung khi toan thé nhan loai di c6 con mit
md ra va thic tinh, tam nhin khéng con
dudc nhian manh nita ma mot su thit dudc
tuyén bd va mét dinh luat dudc ban hanh.

Vi vay, ti tam nhin dén su thit dén dinh
luat, d6 1a diéu chiing ta dang tim kiém.

{TU tAm nhin dén su that dén dinh luat.

TAt ca diéu nay 1a vé viéc xac minh tri thic,
chiing ta rat dang tiéc 1a khong cé kha ning
trong linh vuc tri thic cao hon, nhung
chung ta da dugc ban tang (thong qua cac
tdc phim cta Chin su DK va c@ia Ba
Blavatsky va cac tac gid Thong Thién Hoc
hoc va huyén bi hoc dang tin ciy khac)
nhitng cdy cau din dén cic loai tri thitc cao
hon ma chiing ta phai cudi cing nhan ra va
lam thanh cta riéng minh.

[57] P6 da 1a lich st cua qua khu va sé la
qua trinh trong tuong lai.

T6i nghi dén diy 1a két thtc clia chuong
trinh A Treatise On White Magic s6 4 va
chiing ta dang & trang 16 va ching ta sé bat
dau chuong trinh A Treatise On White Magic
s0 5, tll trang 16 trd di. Mdi webinar, chiing
ta xem xét mot vai trang, d6 1a tat ca nhiing
gi chiing ta thuc su c6 thé 1am, cd ging dao
sdu kién thic clia minh vé moi thit bang
cach ghép néi mét cach hop 1y, ¢é cin cit va
mach lac nhiing gi ma Chan su DK d4 trinh
bay cho ching ta, tu tao ra cic két noi ctia
riéng minh, nim bit cac két noi dé dang va
tim ra cac két noi mdi, tao cd hoéi cho anh
sang 16e 1én gitta cac muc kién thtc khac



connections easy given as finding new
connections and giving the opportunity for
light to flash forth between the various
items of knowledge so that a great

interrelated sphere of knowledge appears.

Okay friends, that will be it and will see you
soon, we're going on to number 5. Take care.
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nhau d€ xuit hién mot linh vuc kién thtc
lién két rong 16n

Cac ban, ching ta két thic & diy, va ching ta
sé sdm gip lai nhau. Lan ké, chuing ta sé
chuyén sang s 5. Hay giit gin stic khoe.



Mental Rule 5
Toém Tat

Tom tat Webinar: Commentary webinar 5_taggedB
On lai cac thuit ngit nén tang va phuong phap hoc theo chi dé

Thay MDR cho biét dang tiép tuc binh gidi Luin vé Chanh Thuit va mudn hoc “theo cht dé” dting
nhu Chan su DK khuyén nghi, dic biét 1a gom cac doan vé tham thién va cac bac diém dao thanh
nhiing tuyén tip riéng. Thay nhic lai cac thuit ngit d ban trudc dé nhu ba loai tri thitc: tri thiic
suy doan, tri thic phan bién v tri thiic truc gidc; cing vdi khai niém sy khai mé nhu cach t&t nhat
dé mé ta sy ting trudng clia tAm thiic. Thay MDR luu y Chin su DK mudn dao sinh phai 16 nghia
cac thuat ngit nhu huyén bi hoc, cac dinh luit, tinh théng linh va su khac biét gitta loai thong linh
clia gidi dong vat véiloai thong linh ctia con ngudi.

Ménh dé nén tang ctia Blavatsky vé su song, tinh than, linh hon va vat chat

Thay MDR nhan manh doan trich clia Blavatsky 1a nén tang cho toan bd phan nhap dé: su séng 1a
mot hinh thai ton tai duy nhat biéu 16 qua vat chat, va viéc tach r&i tinh than, linh hoén, vat chat
chila cach ndi bat toan clia con ngudi. Thay giai thich vat chat 1a van cu dé linh hon biéu 16 trén coi
hién tdn, con linh hén 14 van cu d€ tinh than biéu 16 trén cdi cao hon; nhu vy Y Chi thiéng liéng
van hanh qua ning lugng bac 4i. Thay MDR nhin xét “cai bao trim khip ndi” chinh 14 diéu con
ngudi that sy 13, di1 biét minh 1a diéu 4y lai 13 chuyén khac hin véi viée von di dd 1a né.

Qua kht, tuong lai va su tién hoa khong nhay vot

Khi binh cau “qua khi va tuong lai d6i vdi ngudi thudng déu chi 1a suy doan”, Thay MDR canh bao
vé cac huyén tudng tién kiép va tuong lai, nhat 13 khuynh huéng tu déng héa minh véi Cleopatra,
Caesar hay cic nhan vat lich s 16n do ndi dau 1am pham va mong mudn thoat vugt hién trang.
Thay giai thich con ngudi 1a két qua clia qua khtt, xay dung trén kinh nghiém di dugc Iuu giit trong
cic nguyén ti trudng ton, va tuong lai sé trién khai tit tdng s6 pham tinh hién tai. Thay MDR nhan
manh tién héa 13 mot tién trinh x4y dung dan dan, “budc nhay” chi 1a 3o tudng vi ludn di dudgc
chudn bi ti trudc; do d6 can “két than véi Sao Thé”, xiy nén viing chic thay vi ham ting trudng
quéa nhanh r6i sup d8 nhu “ngdi nha biang bai”.

Nhan loai nhu gidi thit tu va nghiép qua tap thé

Thay MDR md réng luan diém tit ca nhan sang toan nhan loai: néu diéu dé ding vdi ca nhan thi
cling duing vdi gidi nhan loai nhu mot toan thé. Thay néi pham ngi ctia nhan loai ngay cang dudc
linh hén thim nhuan, dang tién vé mo6t dinh ménh 16n hon, va nghiép qua tuong lai cia nhan loai
phu thudc rat nhiéu vao cach nhan loai x{t 1y cac diéu kién hién tai. Khi Chan su DK néi gidi thi tu
12 sdn pham cfia di san hong tran, cdng véi cac khai md cam xtic va tri tué, Thay MDR dit cau hoi
liéu “tai sdn tich lity” dy c6 nam trong thé nguyén nhan cfia chinh nhan loai nhu mét toan thé hay
khéng, d6ng thdi nhic rang moéi trudng tranh dau clia con ngudi 14 tdng sd cac gidi khac trong ban
chit, ca thap 1an cao.

Linh hon chua dudc chiing téc chip nhian nhu mét su kién

Thay MDR goi linh hon van con 1a “mét 4n s6”, chua c6 chd ding thuc su trong 1y thuyét clia gidi
han 1am va khoa hoc, ndi cung nim va tri cu thé quyét dinh diéu gi dudce chip nhin 1a su kién.
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Thay luu y dit cac tén gido nhu Kit6 gido cé ndi dén linh hén, nhung dé chua phai 1a su chap nhan
theo nghia huyén bi hoc, tiic chap nhén toan bd gido 1y vé Thai duong Thién Than, Thién Than cta
Hién Dién, va ban chat ctia linh hon trén C6i thugng tri. Thay MDR nhén xét sy hdo httc muon biét
cac hanh tinh khéc hay thién ha thudng 1a sy phéng chiéu dau co vao nhiing viing ma con ngudi
hién chua thé thit su di vao.

Hai nhém chap nhan linh hon va khoang giita ctia nhan loai

Theo doan vin ctia Chan su DK, chi ¢ hai nhém chap nhén linh hon nhu moét thuc tai: mot 1a
ngudi chat phdc, cé dc tin ton gido va tiép nhan cac gido diéu nhu linh hén, Thugng dé, bat tit ma
khéng khao sat; hai 13 nhém nhd nhung dang ting dan cac thic gia biét linh hon 13 mét thuc tai
qua kinh nghiém riéng. Thay MDR nhin xét diém then chét ctia huan luyén huyén bi hoc 1a 1am
cho céc diéu Chan su DK day trd thanh kinh nghiém sdng ddng, it nhat 1a trong tiéu thién dia con
ngudi. & gitta hai cuc dy 1a dai da s6 ngudi cé hoc, ¢6 kién thitc nhung chua c6 thau hiéu, chua phin
biét dudc diéu gi tri cu thé ndm bit dudc, diéu gi “mat clia tri” ¢ thé thdy, va diéu gi chi Tri tritu
tugng mdi biét dudc.

T tri cu thé dén Tri tritu tugng roi dén truc giac

Thay MDR giai thich con dudng nhin thtc di tit tri hop 1y, qua su hinh dung va céi thiy cfia “mat
tri”, dén Tri tritu tugng, rdi cudi cing hoa nhap vao truc giac 1a “ning lyc tri kién”. Thay néi day 1a
con dudng clia “nha than bi théng minh va thuc tién”, ngudi dit ban chat cdm xuc vao ding chd
ctia né, dung tri nhu mot tiéu diém dé nhin vao thé gidi linh hén. Thay MDR nhin manh truc gidc
hay “Iy tri thuan tiy” khéng can suy ly tuan tit ma xuat hién nhu tri thiic truc tiép; tuy nhién, sau
dé con ngudi van phai suy ly lai néu mudn trinh bay kinh nghiém 4y cho nhiing ai chi chiap nhin
diéu tri cu thé c6 thé phan tich va kiém tra.

Antahkarana, kinh nghiém néi gidi va viéc doc giao ly nhu nhit 1iy am chi

Thay MDR lién hé doan nay vdi cong viéc xay dung antahkarana téi diém dich dau tién noi nguyén
t trudng ton manas clia Tri tritu tugng, qua dé con ngudi bat dau xay dung mot triét 1y song bao
gdm céc ndi gidi. Thay dé nghi khi doc gido Iy ctia Chan su DK, mdi dao sinh nén tit chon ra nhiing
cau “nhay khoi trang sach”, titc nhitng 4m chi ¢ y nghia dic biét doi vdi chinh minh va can duge
chiém ngudng 1au dai. Thay néu vi du ca nhan vé dinh nghia “tinh v6 ton hai 13 biéu hién ctia ddi
song ctia mot ngudi biét minh hién hitu & khip ndi”, v nhan xét chinh nhiing cdu nhu vay, khi
dudc giit trong tAm thiic nhiéu nim, sé goi 4nh sdng dén va lam ting trudng tim thic that su.

“Ngudi, hiy biét chinh minh” va dinh luit tuong dong

Budc sang phan “Ba phuong dién ctia con ngudi”, Thay MDR cho ring mot trong nhiing cach chinh
dé hiéu Pai thién dia 1a hiéu chinh minh, ding theo 18i Delphi “Ngudi, hiy biét chinh minh”. Thay
gidi thich & day “Thugng d&” chii yéu dudc hiéu nhu Thai duong Thugng dé dang hoat ddng qua hé
mit trdi, nhung ddng thdi luu ¥ trong huyén bi hoc con cé nhiéu cap d6 thugng dé ting dan vugt
xa moi dinh nghia don gidn. Theo dinh luit tudng d6ng va dinh luat tuong Uing, cac tién trinh va
nguyén khi vii tru dudc chi ra qua ciu truc, chiic ning va dic tinh cfia con ngudi; cac tuong dong
ay khong giai thich ddy ¢ ma chi nhu nhitng “bién chi dudng” dan dén nhiing nhan biét xa hon.

Gidi han hién tai trong viéc hiéu b ba tinh than, linh hon va thé

Thay MDR nhin manh su hiéu biét tron ven vé bo ba tinh than, linh hdn va thé van con vudt qua
thanh tuu hién tai cila con ngudi; nhan loai mdi chi bat dau di vao linh hén, con tinh than vin 1a
mét dau héi 16n. Tuy nhién, bang cach nghién cttu con ngudi tit phia hong tran va sy vin hanh
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khach quan cfia né, ta c6 thé cé mot y niém vé méi lién hé va chiic ning phoi hop cia ba phuong
dién ay. Thay MDR nhin xét nguyén 1y & day 1a “cai cu thé dugc hiéu ding sé tiét 16 cai tritu tuong”,
va 6ng chia sé ring trudc kia phan nhap dé cfia Luin vé Chanh Thuit tiing rat khé ddi véi minh,
nhung khi quay lai sau nhiéu nam, chiéu sdu mdéi dan hién ra.

Biéu tugng thd nhat: ning lugng song nhu phan anh ctia tinh than

Trong ba biéu tugng noi con ngudi, yéu t6 thi nhat 1a “ning lugng” hay nguyén ly hoat déng, rat
di mét cach bi nhiém khi chét, rit mot phan trong gidc nghi hay ltic bat tinh, va dudng nhu dung
nio bd 1am tru s chinh cfia hoat ddng. Thay MDR bé sung ring ning lugng ay cling duing tim, vi
tim 13 chd nguyt ctia Su séng trong bd may; dong thdi 6ng lién hé ba cd quan nio, tim, bd may hd hap
v4i mot bd ba cung: nio vdi cung mét, tim véi cung hai nhung cé thanh phan cung mét manh, va
hé hip véi cung ba. Thay nhén xét thdi dai hién nay rat chiu anh hudng clla cung nim nén ngudi
ta quen mo ta Thudng dé nhu ning ludng, nhung can nhdé dé 1a ning lugng thong minh, bac i va
coy chi.

Biéu tugng thi hai: hé than kinh nhu biéu tugng ctia linh hon

Yéu t6 thit hai 1a hé than kinh vdi toan bo su phtic tap cia diy than kinh, cic trung tdm than kinh
va nhiing b6 phin lién hé nhay bén gitip phdi hop toan co thé va khién con ngudi nhay cam véi
moéi trudng. Thay MDR nhin manh day 1a bé may tao nén “nhin biét cé td chiic” va “nhay cam
phdi hgp”, hoat déng qua ba phan: hé nio-thy, hé than kinh cam giac va hé than kinh ngoai bién;
ong con lién hé tinh nhay cdm véi cung hai va tinh mang ludi, phan nhanh véi cung ba. Theo Thay,
hé than kinh 13 biéu tugng ndi con ngudi ctia linh hén, mot hinh thiic kha kién ctia mot thuc tai
tinh than bén trong, va ding sau cac day than kinh vit chit con cé thé 1a cc nadis; su phat trién
tam thic trong nhiéu kiép c6 18 di kém mot hé than kinh ngay cang tinh vi hon.

Biéu tugng thi ba: khoi than thé nhu phan anh cda hinh tuéng

Yéu to thit ba 1a than thé, tiic téng s6 thit, cd va xuong ma con ngudi “mang theo”, dugc hé than
kinh phdi hop va dudc “su song” tiép sinh luc. Thay MDR nhan xét cé nhitng ngay ngudi ta cdm
thay rat r minh 1a mot thuc thé bén trong dang phai kéo theo mét khoi ning né tif ndi nay sang
ndi khéc, va diéu nay goi cdm gidc déng nhit véi mot ban thé tinh té hon 1a véi khoi vat chat.
Trong ba yéu t6 su sdng, hé than kinh va khoi than thé, Chan su DK cho thiy phan anh cfia cai toan
thé16n hon, va Thay MDR luu y ngay trong md ta “thit, co, xuong” cling di c6 mdt bd ba noi tai.

M6t nguyén 1y su song duy nhat biéu 16 trong da tap

T ba phuong dién nay, Thay MDR quay lai tu tuédng ctia Blavatsky: tinh than 13 ning ludng trung
tam, linh hon 1a Iuc phéi hop, va hinh tudng 1a cai dudc hai phuong dién kia s dung va hgp nhit,
nhung rét cude chi 1a mot nguyén Iy su séng duy nhit biéu 16 trong da tap. Thay minh hoa bang
hinh dnh vong tron véi chdm & gitta: diém trung tim la tinh than, ban kinh hay khoang giita 13
linh hén nhu luc lién két, con chu vi 1a thé hay vé boc. Thidy MDR nhin xét khi con ngudi cé thé
nhin ra ngoai bang cac gidc quan ngoai, rdéi bang cac gidc quan bén trong ctia thé cdm duc va thé
tri, ma chi thdy Thuong dé & khap noi, khi 4y ho bit dau vugt do tudng chia cat va dén gan sunhin
biét bing déng hda.

B ba pho quat trong ton giao, chinh quyén, giao duc va triét hoc

Thay MDR danh gi4 rat cao cich Chan su DK 4p dung mo hinh b ba vio cac linh vuc nhan sinh.
Trong tdn gido, d6 1 gido Iy huyén bi, cac biéu tugng va gido diéu nén tang, cling cac t6 chitc ngoai
mén; trong chinh quyén, d6 1a y chi cia dan, cac luat 1é dude dinh thitc héa va bd may hanh chinh
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ngoai hién; trong gido duc, d6 1a y chi hoc héi, nghé thuit va khoa hoc, cting hé thong gido duc;
trong triét hoc, d6 1a thuc day hudng téi minh triét, cac trudng phai tu tudng lién hé véi nhau va
su trinh bay bé ngoai clia gido huin. Thay MDR lién hé ba tAng nay vdi ba cung chinh: ting ngoai
mang tinh hitu hinh gan véi cung ba, ting “nhay cdm va két dinh” gan véi cung hai, con ting ning
dong, thoi thuc gan véi cung mot.

Chu thé, d6i tugng va tam thiic nhu yéu to trung gian

Thay MDR doc thdy trong doan vin nay mot bd ba khac: chii thé, ddi tuong va cai 1am cho ch thé
biét ddi tugng, tic tAm thiic nhu su nhay cdm mic khai. Thay dé xuit mét thuc hanh thudng nhit:
ditng lai va tu nhic “t6i, chl thé, dang nhin biét doi tugng qua tdm thitc”, bdi nhu vay con ngudi
hoc cach thay 16 vai tro cia tim thic nhu nguyén ly lién két giita ngudi biét va cai dugc biét. Thay
luu v doi tugng khéng chi 1a vt chat bén ngoai ma con cé thé 13 cac hién tugng trén cdi cam duc
hoic cdi tri, nén ngay ca khi tiép xtc cac noi gidi, cau tric chi thé-tam thiic-ddi tudng van con
hiéu luc.

Tit nhin biét ca nhan dén huynh dé phd quat ctia cac gidi trong ban chat

Thay MDR giai thich con ngudi trudc hét nhan biét ba phuong dién 4y trong chinh minh, roi thay
chiing noi moi hinh tuéng trong méi trudng, va cudi ciing hoc cach lién hé cic phuong dién clia
minh véi cic phuong dién tuong ting trong nhiing biéu hién thiéng liéng khac. Thay nhan manh
“diéu chinh ding din gifia cac hinh tudng” sé din t4i hai hoa ddi séng hdng tran, con “dap Ung
ding véi méi trudng” sé dua dén tuong giao dung vdi phuong dién linh hon an trong moi hinh
tudng. Theo Thay, Chan su DK con 4m chi mét “ciu tric than kinh bén trong” hién dién trong moi
gidi clia ban chat, ké ca gidi kim thach; khi diéu nay dudc chiing minh, dé sé 1a nén tang thuc su
ctia huynh dé va hgp nhit.

Anima Mundi, hé than kinh vii tru va ba giai doan: ca nhan, nhém, Mot

Thay MDR dic biét chd y dén hinh anh céc gidi trong ban chit giéng nhu nhiing co quan khéc
nhau trong mét than thé, cé ddi sdng va chic ning riéng nhung dudc lién két qua mot hé théng
cAdm giac rong 16n goi 13 anima mundi, tdc linh hén ctia mudn loai hay tdm thiic nén ting. Thay
xem day nhu mét “hé than kinh vi mé” phoi hgp moi gidi, vita giit sy khac biét chiic ning vita tao
nén tuong giao nhém. T d6 Thay rit ra mot tién trinh ba budc: ca thé tinh, su phoi hop nhém, roi
tinh Mot; 6ng lién hé diéu nay véi céng thiic trong Chiém Tinh Hoc N6i Mén vé Song Ti: tit “toi
phung sy ban than”, sang “t6i phung su huynh dé t6i”, rdi dén “t6i phung su Pang Duy Nhat”.

Text webinar 5 (trang 16-21)

[1] Life we look upon as the one form of [1] Chtng ta nhin nhin Sy séng nhu 1a mot
existence, manifesting in what is called  dangton taiduy nhat, biéu hién trong cai goi
Matter; [2] or what, incorrectly separating 14 Vat chat; [2] hodc cai ma, do su chia tich
them, [3] we name spirit, soul and matterin =~ khéng dung cach, [3] ching ta goi la tinh
man. [4] Matter is the vehicle for the than, linh hon va vit chit trong con ngusi.
manifestation of soul on this plane of [4] V4t chat 13 phuong tién cho sy biéu hién
existence, and soul is the vehicle on a higher ~ ctia linh hon trén i ton tai nay, va linh hon
plane for the manifestation of spirit, [5] and 12 phuong tién trén cdi cao hon cho su biéu
these three are a trinity synthesized by life, hién clia tinh than, [5] va ba cai nay 1a mét
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[Page 14] which pervades them all." (The
Secret Doctrine. Vol: L. p. 79. 80.)

[6] The past is purely speculative from the
standpoint of the average man and the
future is equally so, [7] but he himself is the
result of that past [8] and the future will
work out of the sum total of his present
characteristics and qualities. [9] If this is
true of the individual it is then also equally
true of mankind as a whole. [10] That unit in
nature, which we call the fourth or human
kingdom, represents that which is the
product of its physical heritage; its
characteristics are the sum of its emotional
and mental unfoldments and its assets are
those which it

accumulating [11] during the cycles wherein

has succeeded in
it has [Page 17] been wrestling with its
environment—the sum total of the other
kingdoms in nature. [12] Within the human
kingdom lie potentialities and latencies,
characteristics and assets which the future
will reveal and which in their turn

determine that future.

[13] T have purposely chosen to begin [14]
with the undefinable and the unrecognised.
[15] The soul is as yet an unknown quantity.
[16] It has no real place in the theories of the
academic and scientific investigators. It is
unproven [17] and regarded by even the
more open-minded of the academicians as a
possible hypothesis, but lacking
demonstration. [18] It is not accepted as a
fact in the consciousness of the race. [19]
Only two groups of people accept it as a fact;
one is the gullible, undeveloped, childlike
person who, brought up on a scripture of the
world, and being religiously inclined,
accepts the postulates of religion—such as
the soul, God and immortality—without

questioning. [20] The other is that small but
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bd ba dudc hgp nhat bdi su séng, cai tham
nhuan tit ci chung." (Gido Ly Bi Nhiém, Tap
I, trang 79, 80.)

[6] Qua khtt chi 14 suy doan tif quan diém cta
ngudi binh thudng va tuong lai cling vay, [7]
nhung chinh y 1a két qua cfia qua khtt d6 [8]
va tuodng lai sé dude hinh thanh ti tong s6
cac dic diém va pham chat hién tai ctia y. [9]
Néu diéu ndy ding véi ca nhan thi né cling
dung véi nhan loai néi chung. [10] Bon vi
trong tu nhién ma chung ta goi la gidi thu tu
hay gidi nhan loai, dai dién cho san phim
ctia di san vat 1y clia né; cc dic diém clia néd
14 téng s6 sut khai md& cdm duc va tri tué clia
noé va cac tai san cta nd 1a nhiing gi né di
tich Ity dugc [11] trong cac chu ky [Page 17]
ma né di chién dau véi méi trudng ctia minh
—t6ng s6 cla cac gidi khac trong ty nhién.
[12] Trong gidi nhan loai ton tai cac tiém
ning v kha ning tiém 4an, cac dic diém va
tai san ma tuong lai sé tiét 16, va dén phién
minh chung xac dinh tuong lai dé.

[13] T6i d4 cd tinh chon bit dau [14] véi
nhiing diéu khéng thé dinh nghia va khéng
dudc cong nhan. [15] Linh hén van 1a mot
thuc thé chua dugc biét dén. [16] N6 khong
c6 chd diing thuc su trong cac ly thuyét cia
cac nha nghién cttu hoc thuit va khoa hoc.
N6 chua dugc chiing minh [17] va tham chi
nhitng ngudi c6 tu duy cdi md nhit trong
gidi hoc gia cling chi coi né 1a mét gia thuyét
kha di, nhung thiéu sy chitng minh. [18] N6
khéng dudc chiap nhin nhu mot sy thit
trong tdm thiic ctia loai ngudi. [19] Chi ¢ hai
nhém ngudi chiap nhan né nhu mot sy that;
mot 12 nhitng ngudi ca tin, chua phat trién,
gidng nhu tré con, dugc nudi dudng dya trén
cac kinh dién cta thé gidi, va c6 khuynh
hudng tén gido, chap nhan cic dinh dé clia



steadily growing [21] band of Knowers of
God, and of reality, who know the soul to be
a fact in their own experience but are unable
to prove its existence satisfactorily to the
man who admits only that which the
concrete mind can grasp, analyse, criticise
and test.

[22] The ignorant and the wise meet on
common ground as extremes always do. [23]
In between are those who are neither totally
ignorant nor intuitively wise. [24] They are
the mass of the educated people who have
knowledge but not understanding, [25] and
who have yet to learn the distinction
between that which can be grasped by the
rational mind, that which can be seen by the
mind’s eye, [26] and that which only the
higher or abstract mind can formulate and
know. [27] This ultimately merges in the
[28] which is the “knowing
faculty” of the intelligent and practical

intuition,

mystic who—relegating the emotional and
feeling nature to its own place—uses the
mind as a focussing [Page 18] point and
looks out through that lens upon the world
of the soul.

Man'’s Three Aspects

[29] One of the main means whereby man
arrives at an understanding of that great
sum total we call the Macrocosm—God,
functioning through a solar system—is by
an understanding of himself, [30] and the
Delphic injunction “Man, know thyself” was
an inspired utterance, intended to give man
the clue to the mystery of deity. [31]
Through the of Analogy,
correspondences, [32] the cosmic processes,

Law or

and the nature of the cosmic principles are
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tén gido—nhu linh hén, Thuong dé va su bat
tt—ma khoéng can dit cau héi. [20] Nhém
kia 12 nhém nhd nhung ngay cang 16n manh
[21] cia nhiing Ngudi Biét vé Thuong dé va
thuc tai, nhiing ngudi biét linh hon 1a mét sy
that trong trai nghiém ctia chinh ho nhung
khéng thé chiing minh sy ton tai cfia né mét
cach thdéa dang cho ngudi chi thira nhin
nhitng gl ma tri tué cu thé cé thé nim bit,
phan tich, phé binh va kiém tra.

[22] Ngudi vo minh va ngudi minh triét gip
nhau trén mot nén ting chung nhu nhiing
thai cuc luén nhu viy. [23] & giita 1a nhiing
ngudi khong hoan toan vo minh cling khong
minh triét mot cach truc gidc. [24] Ho 1a khoi
déng clia nhitng ngudi ¢é hoc thiic, cé kién
thiic nhung khéng cé sy thau hiéu, [25] va
ho con phai hoc cdch phén biét gitta nhiing
gl c6 thé dudge nidm bat bdi tri tué ly tri,
nhitng gi cé thé dudc nhin thdy bdi con mit
tri tué, [26] va nhitng gi chi cé thé dugc
thugng tri hodc tri tritu tugng hinh thanh va
biét dugc. [27] Piéu nay cudi cting hoa nhap
vao truc giac, [28] von 1a "kha ning biét" clia
nha than bi théng minh va thuc tién, ngudi
—dé cho ban chat cAm xtc va cdm gidc vao
vi tri cla né—st dung tri tué nhu mét diém
tap trung [Page 18] va nhin ra thé gidi clia
linh hén qua ling kinh dé.

BA PHUONG DIEN CUA CON NGUOI

[29] M6t trong nhiing phuong tién chinh ma
con ngudi dat dén sy hiéu biét vé tdng thé vi
dai ma chung ta goi la Dai Thién Dia—
Thuong Pé, vin hanh qua mdt hé mat trdi—
12 bang cach hiéu biét vé chinh minh, [30] va
18i khuyén ctia dén Delphi "Con ngudi, hay tu
biét minh" 14 mét 18i phat ngén diy cim
hitng, nhim cung cip cho con ngudi manh
moi dé gidi ma bi an chia thién tinh. [31]
Théng qua Pinh luit Tudng ddng, hay Pinh
luat tuong Ung, [32] cac qua trinh v tru va



indicated in the functions, structure, and
characteristics of a human being. [33]| They
indicated but
elaborated. [34] They serve simply as sign

are not explained or
posts, [35] directing man along the path
whereon future sign posts may be found and

more definite indications noted.

[36] The comprehension of that triplicity of
spirit, soul, and body [37] lies as yet beyond
man’s achievement, [38] but an idea as to
their their
coordinated function may be indicated by a

relationship and general
consideration of man from the physical side,

and his objective functioning.

[39] There are three aspects of man’s
organism which are symbols, and symbols
only, of the three aspects of being.

[40] 1. The energy, or activating principle,
[41] which withdraws mysteriously at death,
[42] partially withdraws in the hours of
sleep or of unconsciousness, [43] and which
seems to use the brain as its main seat of
activity and from there to direct the
functioning of the organism. [44] This
energy has a primary direct relation with
the three parts of the organism which we
call the brain, the heart, and the breathing
apparatus. This is the microcosmic symbol
of spirit.

[45] 2. The nervous system, with its
complexities of nerves, [46] nerve centres
and that multiplicity of interrelated and
sensitive parts which serve to coordinate the
organism, [Page 19][47] to produce the
sensitive response which exists between the
many organs and parts which form the
organism as a whole, and which serve also to
make the man aware of, and sensitive to, his
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ban chit clia cac nguyén 1y vil tru dudc biéu
thi trong cac chiic ning, ciu tric va dic
diém ctia mot con ngudi. [33] Chung dudc
biéu thi nhung khéng dudgc gidi thich hay
phac thao chi tiét. [34] Chung chi don gian 1a
cac dau hiéu chi dudng, [35] hudng dan con
ngudi trén con dudng ma trén dé cic dau
hiéu tuong lai cé thé dudc tim thay va cac
chi dan r6 rang hon dudc ghi nhan.

[36] Su hiéu biét vé bd ba tinh than, linh hon
va thé xac [37] vin con nidm ngoai kha ning
clia con ngudi, [38] nhung mot y niém vé
moi quan hé ctia ching va chic ning phéi
hgp chung ctia ching cé thé duge chi ra
bang cich xem xét con ngudi ti khia canh
vat ly va hoat ddng khach quan ctayy.

[39] C6 ba phuong dién clia cd thé con ngudi
1a biéu tudng, va chi 1a biéu tugng, ctia ba
phuong dién cia sy ton tai.

[40] 1. Nang lugng, hay nguyén ly kich hoat,
[41] rat lui mot cach bi 4n khi chét, [42] rat
lui m6t phan trong nhiing gid ngi hoic bat
tinh, [43] va dudng nhu s dung nio bd lam
ndi hoat déng chinh va tit d6 diéu khién hoat
dong clia co thé. [44] Ning lugng ndy cé méi
quan hé truc tiép chinh véi ba phan cfia co
thé ma chiing ta goi 1a nio, tim va bd may ho
hap. Pay 1a biéu tugng tiéu thién dia clia
tinh than.

[45] 2. Hé than kinh, véi su phtic tap clia cac
day than kinh, [46] c4c trung tAm than kinh
va st da dang cfia cac phan nhay cdm va lién
quan chit ché v8i nhau, von phéi hop cd thé,
[47] &€ tao ra phan Ung nhay cidm ton tai
gitia nhiéu cd quan va bd phin von tao
thanh co thé nhu moét tdng thé, [Page 19] va
cling phuc vu dé lam cho con ngudi nhan
thitc dudc va nhay cam v4i méi trudng xung



environment. [48] This entire sensory
apparatus [49] is that which produces the
organised awareness and coordinated
sensitivity of the entire human being, first,
within itself as a unit, and secondly, its
responsiveness and sensitive reaction to the
world within which it plays its part. [50]
This nervous structure, [51] coordinating,
correlating, and producing an outer and
inner group activity demonstrates primarily
through the three parts of the nervous

system.

52] a. Cerebro-spinal system.

53]b. Sensory system of nerves.

54] c. Peripheral system of nerves.

[55] It is closely associated with the energy
aspect, [56] being the apparatus utilised by
that energy to vitalise the body, to produce
its coordinated activity and functioning,
and to bring about an intelligent rapport
with the world in which it has to play its
part. [57] It lies back, if one might use such
an expression, of the body-nature proper,
back of the mass of the flesh and bone and
muscle. It in its turn, is motivated by and
controlled by two factors:

[58] a. The sum total of the energy which is
the individual quota of vital energy.

[59] b. The energy of the environment in
which the individual finds himself and
within which he has to function and to play
his part.

60] This coordinating nervous system, this
network of interrelating and sensitive
nerves [61] is the symbol in man of the soul,
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quanh. [48] Toan bd bd mdy cam gidc nay
[49] 14 cai tao ra nhan thiic cé t6 chiic va su
nhay cdm phoi hop clia toan bd con ngudi,
trude hét, trong chinh né nhu mét don vi, va
thi hai, su ddp ing va phan ing nhay cam
clia né d6i vdéi thé gidi ma né thuc hién vai
trd trong dé. [50] Cau tric than kinh nay,
[51] phoi hop, lién két va tao ra hoat ddng
nhém bén ngoai va bén trong, chii yéu dudc
thé hién qua ba phan ctia hé than kinh.

[52] a. Hé than kinh trung uong.
[53] b. Hé than kinh cAm gidc.
[54] C. Hé than kinh ngoai vi

[55] N6 lién két chit ché véi khia canh ning
lugng, [56] 1a b6 may dudc st dung bdi ning
lugng d6 dé tiép sinh luc cho cd thé, dé tao ra
hoat déng va chitc ning phéi hop ctia co thé,
va dé mang lai m6t su hoa hop thong minh
véi thé gidi ma né phai déng vai tro clia
minh. [57] N6 nim phia sau, néu ngudi ta cé
thé néi nhu vay, ctia chinh ban chit cd thé,
phia sau khdi thit, xuong va cd bap. bén lugt
minh, né dudgc thiic ddy va kiém soét bdi hai
yéu to:

[58] a. Téng sd ning luong 1a han mtc ca
nhan ctia ning lugng thiét yéu.

[59] b. Nidng lugng cia méi truéng ma ca
nhan thudc vé va trong d6 ho phai hoat déng
va déng vai tro clia minh.

[60] Hé than kinh phoi hop nay, mang ludi
cac day than kinh lién két va nhay cam nay
[61] 1a biéu tudng trong con ngudi clia linh



and an outer and visible form of an inner
spiritual reality.

[62] 3. There is finally what might be
described as the body, [63] the sum total of
flesh, of muscle, and of bone which the [Page
20] man carries around, [64] correlated by
the nervous system and energised by what
we vaguely call his “life”.

[65] In these three, the life, the nervous
system and the body mass we find the
reflection and the symbol of the greater
whole, [66] and by a close study of these, and
a comprehension of their functions and
group relation, we can arrive at an
understanding of some of the laws and
principles which direct the activities of “God
in nature”—a phrase, sublimely true and
equally finitely false.

[67] The three aspects of divinity, the central
energy, or spirit, the coordinating force or
soul, and that which these two use and unify
are in reality one vital principle manifesting
in diversity. [68] These are the Three in One,
the One in Three, God in nature, and nature
itself in God.

[69] Carrying the concept, for the sake of
illustration, into other realms of thought
this trinity of aspects
functioning in the religious world as the
the
symbology and doctrines of the great world

can be seen

esoteric  teaching, fundamental
religions and the exoteric organisations; in
government it is the sum total of the will of
the people whatever that will may be, the
the
administration; [70] in education it is the

will to learn, the arts and sciences, [71] and

formulated laws, and exoteric

the great exoteric educational systems; [72]
in philosophy it is the urge to wisdom, the
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hon, va 1a hinh thiic bén ngoai va hitu hinh
ctia mot thuc tai tinh than ndi tai.

[62] 3. Cudi cling, cai c6 thé dude mo ta 1a co
thé, [63] tdng hop clia thit, cd bip va xuong
ma con ngudi [Page 20] mang theo, [64] dudc
phdi hdp bdi hé than kinh va dudc tiép ning
lugng bdi cdi ma ching ta goi mot cdich mo
ho1a"syuséng" cliay.

[65] Trong ba diéu nay, su song, hé than kinh
va co thé, chiing ta tim thay phdn 4nh va
biéu tugng clia téng thé 16n hon, [66] va
bing cach nghién cttu k¥ ludng nhiing diéu
nay va hiéu ré cac chiic ning va moi quan hé
nhém ctia ching, chiing ta c6 thé dat dén sy
hiéu biét vé mét s6 dinh luit va nguyén ly
diéu khién cic hoat dong clia "Thuong Pé
trong tu nhién"—mdt cum tit viia tuyét doi
ding dan lai vita hoan toan sailam.

[67] Ba phuong dién cua thién tinh, nang
lugng trung tdm hay tinh than, minh luc
phdi hgp hay linh hén, va nhitng gi ma hai
diéu nay st dung va hop nhit thuc chat 1a
mot nguyén ly sinh luc biéu hién trong su da
dang. [68] Day la Ba trong Mdt, Mot trong Ba,
Thugng Pé trong tu nhién va ty nhién trong
Thuong Pé.

[69] Mang khai niém nay vao céac linh vyc tu
tudng khac dé minh hoa, bd ba phuong dién
nay cé thé dude thiy hoat ddng trong thé
gidi ton gido nhu 1 gido 1y néi mon, cac bidu
tuong va hoc thuyét co ban ciia cac toén gido
16n trén thé gidi va cac td chiic ngoai mon;
trong chinh pht d6 13 téng hdp ctia ¥ chi clia
nhan dan bat ké y chi d6 1a gi, cac luat 1é
dudc hinh thanh, va sy quan ly bén ngoai;
[70] trong gido duc dé 1a y chi hoc hdi, cac
nghé thuat va khoa hoc, [71] va cac hé thong
gido duc ngoai mén 1én; [72] trong triét hoc
dé 1a su thic ddy dat dén sy minh triét, cac
trudng phai tu tudng lién két véi nhau, va sy



interrelated schools of thought, and the
outer presentation of the teachings. [73]
Thus this eternal triplicity runs through
every department of the manifested world,
[74] whether viewed as that which is
tangible, or as that which is sensitive and
coherent, or that which is energising. [75] It
is that intelligent activity which has been
it is the
capacity of awareness itself, involving as it

clumsily called “awareness”;
does sensitive response to environment, and
the apparatus of that response, the divine
duality of the soul; it is finally the sum total
of that which is contacted and known,; it is
that of which the sensitive apparatus [Page
21| becomes aware. [76] This, as we shall see
later, is a gradually growing realisation,
shifting ever into more esoteric and inner
realms.

[77] These three aspects are seen in man, the
divine unit of life. [78] First he recognises
them in himself; then he sees them in every
form in his environment, and finally he
learns to relate these aspects of himself to
the similar aspects in other forms of divine
manifestation. [79] Correct relation between
forms will result in the harmonising and
right adjustment of physical plane life. [80]
Correct response to one’s environment will
result in correct rapport with the soul
aspect, [81] hidden in every form, [82] and
will produce right relations between the
various parts of the inner nervous structure
to be found in every kingdom of nature,
subhuman and superhuman. [83] This is as
yet practically unknown but is rapidly
coming into recognition, [84] and when it is
proven and realised it will be discovered that
therein lies the basis of brotherhood and of
unity. [85] As the liver, the heart, the lungs,
the stomach, and other organs in the body
are separate in existence and in function and
yet are unified and brought into relation
through the medium of the nervous system
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trinh bay bén ngoai ctia cac gido ly. [73] Nhu
vdy, bd ba vinh cltu nay di qua moi bd phin
clia thé gidi dudc bidu hién, [74] du dudc
xem 1a céi hitu hinh, hay 1a cdi nhay cdm va
o két, hay 1a cai niang lugng héa. [75] Pé 1a
hoat dong thong minh da dugc goi mét cach
vung vé 1a "sy nhan thuic"; d6 1a kha ning
ctia chinh su nhén thtc, lién quan dén phan
ung nhay cdm v3i méi trudng va bd may ctia
phan Ung d9, 1a su nhi nguyén thiéng liéng
cia linh hon; cudi cling, d6 13 téng s6 cla
nhitng gi dugc tiép xtic va biét dén; d6 14 cai
ma bd mday nhay cdm [Page 21] trd nén nhin
thic dudc. [76] Piéu nay, nhu chiing ta sé
thay sau nay, 1a mét su nhan thiic ngly cang
phat trién, chuyén ddi dan vao cac linh vuc
ndi mon va sau xa hon.

[77] Ba phuong dién nay dudc thiy trong con
ngudi, don vi sy séng thiéng liéng. [78]
Trudc tién, con ngudi nhan ra ching trong
ban thian minh; sau d6, con ngudi thiy
chung trong moi hinh tudng trong moi
trudng clia minh, va cudi cling con ngudi
hoc cach lién két cic phuong dién nay cda
minh véi cac phuodng dién tuong tu trong cac
hinh tudng khéac cfia sy biéu hién thiéng
liéng. [79] Méi quan hé ding din giita cac
hinh tuéng sé din dén sy hai hoa va diéu
chinh dung din ctia ddi séng cdi tran. [80]
Dép ing ding dan vdi mdi trudng ctia mot
ngudi sé din dén sy quan hé dung din véi
khia canh linh hén, [81] 4n gidu trong moi
hinh tudng, [82] va sé tao ra mdi quan hé
ding dan giita cdc phan khac nhau clia ciu
trac than kinh ndi tai c6 thé dudge tim thiy
trong moi gidi tu nhién, cd dudi nhén loai va
siéu nhan loai. [83] Piéu nay hién tai vin con
hau nhu chua dugc biét dén nhung dang
nhanh chéng dudc cong nhéan, [84] va khi nd
dugc ching minh va nhén ra, nguoi ta sé
kham pha ra rang d6 14 cd sé clia tinh huynh
dé va clia su hop nhat. [85] Giong nhu gan,



[86] throughout the body, so will it be found
that in the world such organisms as the
kingdoms in nature have their separate life
and functions yet are correlated and
coordinated by a vast intricate sensory
system which is sometimes called the soul of
all things, the anima mundi, the underlying
consciousness.

Commentary 5:

Good morning everyone.

Here we are, goodness I'd rather clear the
cobwebs out here morning in Finland still
quite dark we'’re far north, so that's the way
itis up here.

Now we continue to move forward with
discussion of A Treatise On White Magic. 1
also, remembering that the Tibetan advised
us to study topically, I have so many
interesting compilations on  specific
subjects, I started to do that on the topic of
meditation, and I think I did some on the
third degree. I have to go back into the
second degree and the first degree, then
with
compilations. That’s just a promise to myself
that I'm putting down here and I hope it's a

maybe go on to other degrees

promise to you too because I really like to the
work topically, I think it’s so important and
so interesting.

We are on program number 5 and we'’re on
page 16, been discussing
definitions of a number of terms. I'll go
backwards, I think knowledge of three kinds

and we've
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tim, phdi, da day va cac co quan khac trong
co thé ton tai va cé chiic ning riéng biét
nhung vin dugc thong nhat va dua vao moi
quan hé théng qua hé than kinh [86] khip co
thé, ngudi ta cling sé thiy rang trong thé
gidi, cac td chiic nhu cac gidi tu nhién cé sy
sdng va chiic ning riéng biét nhung van
dugc lién két va phoi hgp bdi mot hé thong
cam gidc phuc tap rong 16n ma d6i khi dugc
goi 13 linh hon cfia van vat, anima mundi,
tadm thic nén ting.

Chao budi sang moi ngudi.

Budi sang & Phan Lan trdi van kha tdi vi
chiing t6i & xa vé phia bic, nén dé 1a tinh
trang G day.

Biy gid ching ta tiép tuc tién hanh phan
thao luin cudn "Luin vé Chanh Thuit". Téi
cling nhé rang Chin su Tiy Tang khuyén
chiing ta nén nghién cttu theo cha dé
(compilation). Téi cé rat nhiéu tai liéu thu vi
vé cac chii @é cu thé. T6i da bat dau lam diéu
d6 vé chtl dé Piém dao, va téi nghi t6i da lam
vé 1an diém dao thi ba. Tdi phai quay lai 1an
diém dao thi hai va 1an diém dao thi nhat,
sau dé cé thé tiép tuc vdi cac 1an diém dao
khac vdi cac tai liéu tong hop. Pé 1a 16i hita
clia riéng t6i ma téi dang dit ra & day, va toi
hy vong d6 cling 1a 16i hita vdi cac ban vi t6i
thuc sy thich lam viéc theo chd dé, vi toi
nghi diéu dé rat quan trong va tha vi.

Chuing ta dang 3 chuong trinh s6 5 va chiing
ta dang & trang 16, va chung ta di thao ludn
vé cac dinh nghia cfia mét s6 thuat ngit. Toi
sé quay trd lai mot chut. Kién thiic c¢é ba loai



which is a speculative, discriminative and
intuitive, and then unfoldment, a word
which the Tibetan says is very good for
better,
describing the way consciousness grows up.

describing, maybe none for

Going back a bit, we have the term psychic,
the idea of psychism of the animal type and
of the human type. And before that, let’s see,
so many the laws, the idea of laws, and then
the term occult. These are the terms we've
been trying to define and he wants us to be
clear about that, and then of course the
marvelous statement by Blavatsky which is
so foundational:

[1] "Life we look upon as the one form of
existence, manifesting in what is called
Matter;

With a capital M, maybe entailing more
levels of vibratory life than we are normally
consider to be material. So everything
having to do I think with, maybe with the
cosmic physical plane in a way, but certainly
with the dense physical body of the
planetary and Solar Logos

[2] or what, incorrectly separating them,

We don’t want to do that —

[3] we name spirit, soul and matter in man.

Life manifests through all of these, being
that is manifest through spirit, soul and
matter.
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1a suy doan, phan bién va truc giac, va sau dé
la su Khai M8, mot tit ma Chéin su Tdy Tang
ndi 1a rat tot, cé 18 khong cé tit nao tot hon,
dé mo ta cach tAm thiic phat trién.

Trudc do, chung ta c6 thuat nglt théng linh,
y tudng vé thong linh clia loai dong vat va
clia con ngudi. Va trude dé, con rat nhiéu cac
Pinh Luét, y tudng vé cic Pinh Luit, va sau
dé 13 thuit ngit Huyén Bi. Py 1a nhiing
thuit ngit ma chung ta dang c6 ging dinh
nghia va Ngai muén ching ta hiéu rd vé diéu
dé, va sau @6 tat nhién 1a ciu néi tuyét vdi
clia Ba Blavatsky, rat nén tang:

[1] Ching ta nhin nhin Su song nhu 1a mot
dang ton tai duy nhat, biéu hién trong cai
goila Vat chat;

vat chat (Matter) véi chit M viét hoa, c6 1é
bao ham nhiéu mutc d6 cla su sdng rung
dong hon so véi nhiing gi ching ta thudng
coi 12 v4t chat. Vi vdy, t6i nghi moi thi lién
quan c6 1€ vdi coi vat ly vl tru theo cach nao
d6, nhung chic chan vdi thé xac day dic clia
Hanh Tinh Thudng Pé va Thai Duong
Thuong Dé.

[2] hoac cai ma, do su chia tach khong dung
cach,

Chting ta khong muon 1am diéu d6—

[3] chung ta goi 1a tinh than, linh hon va
vat chat trong con nguoi.

Su song biéu hién qua tat ca nhitng diéu nay,
14 cai dudc biéu hién qua tinh than, linh hén
va vit chat.

[4] Vit chat 1a phuong tién cho su biéu hién
cia linh hon trén co6i ton tai nay, va linh



[4] Matter is the vehicle for the
manifestation of soul on this plane of
existence -

And thus we draw all things together within
the circle of Love Wisdom, essentially

- and soul is the vehicle on a higher plane
for the manifestation of spirit -

And so the Divine Will works out through
the energy of love. I speak generically, I'm
not talking about the rays, obviously. There
are ray distinctions and they will modify
how these factors work in any individual or
group.

[5] and these three a trinity

synthesized by life, which pervades them
all."

are

The all-pervading something is what we are
and what we look for and what we seek to
identify as and to know that we are and to
be. Well we can’t help being it, we are it. But
knowing that we are it is another matter.

Alright so, that's just a little review and then
going on to what the Tibetan says here in
our Section 5:

[6] The past is purely speculative from the
standpoint of the average man and the
future is equally so, -

Well people think they know their past lives
maybe they do and
oftentimes come up with past life fantasies,

and sometimes

and also future fantasies. It’s so easy to
exaggerate what we think we have been or
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hon 1a phuong tién trén céi cao hon cho su
biéu hién ctia tinh than,

Do dé chung ta kéo tit cd moi thit lai véi
nhau trong vong tron clla Bic Ai - Minh
Triét,

—va linh hon 1a phuong tién trén coi cao
hon cho su biéu hién céia tinh than—

Nhu vy Y chi Thiéng Liéng dudc thuc hién
qua ning lugng ctia Bac ai. T6i ndi chung, t6i
khong ndi vé cac cung. C6 su phan biét gitta
cac cung va chung sé diéu chinh cach nhiing
yéu t6 nay hoat ddng trong bat ky ca nhan
hoac nhém nao—

[5] va ba cai nay 1a mét bé ba dudc hop nhat
béi su song, cai thim nhuan tat ca chung."
(Giao Ly Bi Nhiém, Tap I, trang 79, 80.)

Cai tham nhuan tit ca 1a nhiing gi ching ta
12 va nhiing gi chiing ta tim kiém &€ nhin
biét va biét rang ching ta 1a va trd thanh.
Chung ta khong thé gitp gi ngoai viéc 1a no,
chiing ta 1a né, nhung biét 1a moét chuyén va
thuc hién, 1a né 1a chuyén khac.

Vang, d6 chi 12 mét chat 6n lai va ching ta
tiép tuc véi nhiing gi Chan su Tdy Tang ndi &
day trong Phan 5 clia ching ta:

[6] Qua khit chi 1a suy doan tit quan diém
cua ngudi binh thudng va tuong lai ciing
vay,

Moi ngudi nghi rang ho biét vé cac kiép sdng
qua khit cia minh, va d6i khi cé thé dung,
nhung thudng thi dé 1a nhiing tudng tugng
vé kiép song qua kht, va ciing cé nhiing
tudng tugng vé tuong lai. That dé dang dé



what we are destined to be in our present
human form and so much of this is the
result of the pain of incarnation and the
general weariness and the hope to rise above
it. Rarely do we look at our past lives in a
proportional manner with a degree of
humility as Alice Bailey said. I'm not going
to look back there, probably I wouldn’t be
very happy with what I saw. But there are of
course the Cleopatras and the Ceasars and
the great historical figures that one seems
mistakenly to identify with. We know this is
fallacy, but people get involved in it and it’s
hard to dissuade them, okay -

[7] he himself is the result of that past

We build upon all of our past experiences
and they’re stored in the permanent atoms
as memory, the atomic triangle, that is the
lower permanent atoms at first. Maybe later
they’re raised to the higher permanent
atoms because the Tibetan working in the
triad certainly hasn't forgotten His previous
incarnations

[8] and the future will work out of the sum
total of his present characteristics and
qualities.

Let’s just say in general, we are constantly
building on our experience.

[9] If this is true of the individual it is then
also equally true of mankind as a whole.
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phéng dai nhitng gi chting ta nghi rang
minh di tung la hoac nhiing gi ching ta
dugc dinh sin dé trd thanh trong hinh dang
con ngudi hién tai, va rit nhiéu nhiing diéu
nay la két qua clia ndi dau cfia nhiing kiép
song luan hdi, su mét mdi chung va hy vong
vuon 1én né. Hiém khi chting ta nhin lai cac
kiép song qua khit ctia minh mot cach can
xung véi mot muc d6 khiém nhudng nhu
Alice Bailey da ndi. “T6i sé khéng nhin lai
nhiing kiép séng di qua do, cé 1é tdi sé khong
rat hanh phuc véi nhitng gi t6i thdy”. Nhung
tat nhién cé nhiing Cleopatras va Caesars va
nhiing nhin vt lich s vi dai ma ngudi ta
dudng nhu dé nham 1in dé déng héa vdi.
Chiing ta biét day 1a sai 1am, nhung moi
ngudi bi cudn vao né va that khé dé thuyét
phuc ho.

[7] nhung chinh y 1a két qua ctia qua khit d6

Ching ta xdy dung trén tit ci cic trai
nghiém qud khi cia minh va ching dugc
luu trii trong cac nguyén ti trudng ton nhu
la ky tc. Tam gidc nguyén ti d6 1a cac
nguyén ti trudng ton thip ldc dau, cé thé
sau nay chung dudgc nang 1én cic nguyén tu
trudng ton cao hon béi vi Chan su DK lam
viéc trong Tam nguyén tinh than, chic chin
Ngai khong quén nhiing héa than trudc day
ctia Ngai.

[8] va tuong lai sé dudc hinh thanh ti tong
s0 cac dic diém va phim chat hién tai cta
y.

No6i chung, ching ta lién tuc xay dung trén
kinh nghiém ctia minh.

[9] Néu diéu nay dung vdi ca nhan thi né
ciing dung vdi nhan loai néi chung.



The entire personality of humanity is
becoming increasingly soul-infused and is
moving towards a greater destiny and its
future karma is based very much on present
conditions and what one does with those
conditions.

[10] That unit in nature, which we call the
fourth or human kingdom, represents that
which is the product of its physical
heritage; its characteristics are the sum of
its emotional and mental unfoldments and
its assets are those which it has succeeded
in accumulating

And where is that? In the causal body of
humanity as a whole? -

[11] which it has
accumulating during the cycles wherein it
has [Page 17] been wrestling with its
environment

succeeded in

We struggle on this planet and we do wrestle
with many things in the attempt to
overcome them for the sake of the soul
which we more essentially are

the sum total of the other kingdoms in
nature.

That is what the environment is, that’s what
our environment is, and we have a lower
environment and also as we begin to
penetrate meditation and the
antahkarana into the higher worlds, we have

via

a higher environment too.

[12] Within the human kingdom lie
potentialities and latencies,

characteristics and assets which the future
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Toan b6 pham ngi ctia nhin loai ngay cang
dudc linh hon thim nhuin va dang tién tdi
mét sd phan 16n hon, va nghiép qua tuong
lai cfia né phu thudc rat nhiéu vao cac diéu
kién hién tai va nhiing gi con ngudi lam véi
nhiing diéu kién dé.

[10] Pon vi trong tu nhién ma chung ta goi
la gidi thu tu hay gidi nhan loai, dai dién
cho san phim ctia di san vat 1y cia né; cac
dic diém ctia né 1a tong so su khai mé cam
duc va tri tué cia né va cac tai sdn cdand la
nhiing gino da tich liy dugc

Va cai dé 3 dau? N6 chita dung trong thé
nguyén nhan ctia nhéin loai néi chung.

[11] trong cac chu ky [Page 17] ma no da
chién diu véi méi truong ctia minh—tdng
s0 ctia cac gidi khac trong tu nhién.

Chung ta diu tranh trén hanh tinh nay va
chiing ta vit 16n véi nhiéu thi trong né luc
vugt qua ching vi 1di ich clia linh hon, cai
ma ching ta thuc chat 13

...tong s0 clia cac gidi khac trong tu nhién.

D6 1a moi trudng clia ching ta. Ching ta ¢
mot mdi trudng thap, va khi chiing ta bit
dau thadm nhap, qua tham thién va qua
antahkarana, vio cac thé gidi cao hon, chiing
ta cling cé m4t moi trudng cao hon.

[12] Trong gidi nhan loai ton tai cac tiém
ning va kha ning tiém 4n, cac dic diém va
tai san ma tuong lai sé tiét 16, va dén phién
minh chung xac dinh tuong lai do.



will reveal and which in their turn
determine that future.

So it’s all a gradual building process and no
great leaps. The Tibetan tells us that we
appear to leap forward it’s only because that
leap has been well-prepared by our process,
by our activities. It’s an illusion. A leap is
really an illusion. Sometimes, there are those
moments of rapid progress but they have
been well-prepared by a slower method. I
suppose I should say a safer method, as we
have to build with some degree of stability.
Otherwise, the house of cards could come
crashing down. So it's better to befriend
Saturn and build with caution a platform
which will really sustain us and support us
and will not collapse at the first sign of
pressure. As I say, that desire to move it
rapidly is often very much the result of the
pain of incarnation and the anticipation of
things will be so much better or even easier
in the higher worlds which is, well as far as
the easier goes, it's hardly the case.

[13] I have purposely chosen to begin

I would think purposefully, anyway

[14] with the wundefinable
unrecognised.

and the

And this, in a very practical book.

[15] The soul is as yet an unknown
quantity.

Even the soul and here we talk about going
to other planets and what's going on in the
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Vi viy, tat ca déu 1a mot qua trinh xay dung
dan dan va khéng cé budc nhdy vot 1én.
Chan su DK néi ring chiing ta dudng nhu
nhay vot vé phia trude chi vi budc nhay dé
dd dudce chuan bi ki ludng bdi qua trinh va
hoat déng ctia ching ta. P4 1a mét 4o tudng.
M6t budc nhay thuc su 1a moét 4o tudng. Péi
khi, cé nhitng khodnh khic tién bé nhanh
chéng nhung chtung di dudc chuin bi ki
ludng béi phuong phap chdm hon. T6i nghi
rang t6i nén ndi dé 13 phuong phap an toan
hon, vi chiing ta phai xay dung v8i mét miuic
d6 6n dinh nao &6, néu khong, ngdi nha
bang cac quin bai cé thé sup dd. Vi vay, tot
hon 14 két ban véi Sao Thé va xiy dung cin
thin mot nén tang thuc su cé thé duy tri va
hd trg ching ta, va sé khéng sup d6 khi cé
dau hiéu 4p lyc dau tién. Nhu t6i di ndi,
mong mudn tién 1én nhanh chéng thudng la
két qua cta ndi dau cla su luin hoi tran
gian, va ky vong riang moi thi sé tot hon
hoic thim chi dé dang hon trong cac thé gidi
cao hon, ma thyc ra khéng phéi ltic ndo cling
dung.

[13] T6i dd c6 tinh chon bat dau
T6i nghi Ngai cé muc dich—

[14] véi nhiing diéu khong thé dinh nghia
va khong dudc cong nhan.

Va diéu nay, trong mot cudn sach rat thuc
tién.

[15] Linh hon van 1a mét thuc thé chua
dudc biét dén.

Ngay ca linh hén vin chua dudc biét dén, va
& day chiing ta ndi vé viéc dén cac hanh tinh



galaxy and so forth but as I say, our
eagerness for growth and for relief propels
us speculatively into areas which we cannot
possibly yet enter.

[16] It has no real place in the theories of
the academic and scientific investigators.
It is unproven

(to most)

[17] and regarded by even the more open-
minded of the academicians as a possible
hypothesis, but lacking demonstration.

You see how much the mind and the fifth
ray determine what will be accepted as fact.

[18] It is not accepted as a fact in the
consciousness of the race.

In general. Although the Christians speak of
the soul as if it is something that is judged
and as if it is what is the remaining of us. So
when we die out of this physical expression
and I suppose other religions bring in the
idea of the soul. But in terms of accepting it,
as the occultists accepts it with all of the lore
about who participates in our soul
demonstrations, the Solar Angel and its
extension — the Angel of the Presence and
our nature on the higher mental plane and
all that in the

consciousness of the race.

sort of thing, not

[19] Only two groups of people accept it as
a fact; one is the gullible, undeveloped,
childlike person who, brought up on a
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khéc, nhitng gi dang dién ra trong thién ha
van van..., nhung nhu t6i da néi, su hdo htc
clia chiing ta dé phat trién va tim kiém su
gidi thoat ddy chung ta vao nhiing linh vuc
suy doan ma chung ta chua thé tiép can.

[16] N6 khong c6 ché ding thuc sy trong
cac ly thuyét céia cac nha nghién citu hoc
thuat va khoa hoc. N6 chua dudc ching
minh

(d6i véi hau hét)

[17] va thim chi nhitng ngudi c6 tu duy céi
mé nhit trong gidi hoc gia ciing chi coi né
12 mét gia thuyét kha di, nhung thiéu su
chiing minh.

Ban thay tri tué va cung nim quyét dinh nhu
thé nao vé nhiing gi sé dugc chap nhin 1a sy
that.

[18] N6 khéng dudc chap nhan nhu mét su
thit trong tam thic ctia loai ngudi.

Piéu dé 1a néi chung, mic dit cac tin do Kitod
gido noéi vé linh hén nhu thé né 14 mot cai gi
dé bi phan xét va nhu thé né 1a nhiing gi con
lai clia chiing ta sau khi chét. T6i nghi ring
cac ton gido khdc cling dua ra y tudng vé linh
hon, nhung vé viéc chip nhin né nhu cach
cac nha huyén bi hoc chiap nhan véi tat ca
nhitng truyén thuyét vé viéc Dang tham gia
va0 cac biéu hién linh hén ctia ching ta—
Thai duong Thién Than va sy md rong clia
Ngai 1a Thién Than ctia Hién Dién—va ban
chit ctia chiing ta trén cdi thugng tri, va tat
cd nhiing diéu tuong ty d6, ching chua cé
trong tdm thiic cia nhan loai.

[19] Chi c6 hai nhém ngudi chap nhan né
nhu mét su that; mét 1a nhiing ngudi ca
tin, chua phat trién, giong nhu tré con,



scripture of the world, and being
religiously inclined, accepts the postulates
of religion—such as the soul, God and
immortality—without questioning.

So no real examination here, but acceptance
and that can be a good thing, but it’s not yet
provable in the consciousness of the one
accepting.

[20] The other is that small but steadily
growing

thank goodness,

[21] band of Knowers of God, and of reality,
who know the soul to be a fact in their own
experience

They accept this and hopefully we find
ourselves numbered among them.

This is the whole key and as occultism
training, we want to make all the things as
stated by DK at least those things which
relate to the microcosm. We want to make
these things real and experiential, real to us
through experience. But they know it -

who know the soul to be a fact in their own
experience but are unable to prove its
existence satisfactorily to the man who
admits only that which the concrete mind
can grasp, analyse, criticise and test.
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dudc nudi dudng dua trén cac kinh dién
ctia thé gidi, va c6 khuynh hudng ton giao,
chip nhin cac dinh dé cta tén gido—nhu
linh hon, Thuodng dé va su bat tid—ma
khong can dit ciau héi.

Khéng c6 su kiém tra thuc syt nao & diy, ma
12 sy chidp nhan va diéu dé cé thé 1a mot diéu
tot, nhung né chua duge chitng minh trong
tam thic cla ngudi chap nhan. Va

[20] Nhém kia 12 nhém nhé nhung ngay
cang 16n manh

Thit may mén,

[21] ctia nhiing Nguoi Biét vé Thuong dé va
thuc tai, nhiing ngudi biét linh hon 1a mot
su thit trong trai nghiém cua chinh ho
nhung khong thé chiing minh su ton tai
cia né mét cach théa dang cho ngudi chi
thita nhan nhiing gi ma tri tué cu thé c6 thé
nam bit, phan tich, phé binh va kiém tra.

Ho chip nhin diéu nay va hy vong riang
chiing ta cling dugc xép vio so ho.

Day la chia khéa quan trong va nhu la nhiing
ha huyén bi hoc dang dudc huin luyén,
chiing ta muén 1am cho tit ca nhitng gi Chan
su DK noi, it nhat 1a nhiing diéu lién quan
dén tiéu thién dia, trd thanh hién thuc va cé
tinh trai nghiém, 1a sy that d6i véi chiing ta
thoéng qua trai nghiém.

biét dudc linh hon 1a mét thuc té trong trai
nghiém ctGa riéng ho nhung khéong thé
ching minh sy ton tai cia né mét cach
théa dang cho ngudi khac, nhung ngudi chi
thita nhin nhiing gi ma tri cu thé cé thé
nim bat, phan tich, phé binh va kiém
chung.



There are attempts to prove but they are not
deemed to be satisfactorily scientific

Obviously, this is in general a fifth ray
liability, the personality of humanity is, it is
said in some references, on the fifth ray. Not
necessarily that the minds of all people are
on the fifth ray, but there is that bias on the
fifth plane from above to use the fifth ray
and the concrete mind and the bridge to
higher types of thinking and speculation is
not yet generally built. We who are building
these things, we have to find a way to convey
these matters to humanity so that they
become acceptable and so the people begin
to experiment you know, with reaching into
the higher worlds, the inner worlds
themselves.

[22] The ignorant and the wise meet on
common ground as extremes always do.

That’s interesting. I guess He’s including the
people who are taught by the scriptures and
have unquestioning faith and do not use the
mind to examine but simply accept, I
suppose He is calling them the ignorant.
They are ignorant of the inner possibilities
and they are not particularly interested in
the methods of the concrete mind to try to
prove these things. Increasingly, there are
groups, research societies and so forth who
are using the concrete mind to try to
actually substantiate their inner sense of
other more subtle factors, okay. And that's
good you know, we need a bridge there
between the fifth ray in its lower aspect and
maybe the fifth ray as it relates to the higher
mind.

161

Cé nhiing ndé luc dé ching minh nhung
chiing khong dudc coi 1a thda diang vé mit
khoa hoc

RO rang day 1a mét khiém khuyét clia cung
ndm, va pham ngi ctia nhan loai, nhu dudc
dé cip trong mot so6 tai liéu tham khao, nim
trén cung nim. Khong nhit thiét 1a thé tri
clla tit cd moi ngudi déu ndm trén cung
nam, nhung c6 mét sy thién léch d6 trén coi
tri ti bén trén dé st dung cung nim va tri cu
thé, va ciy cau dan dén nhiing suy nghi va
suy doan cao hon van chua dudc xiy dung
mot cach phd bién. Chiing ta, nhitng ngudi
dang x4y dung nhitng diéu nay, chiing ta
phai tim cach truyén dat nhiing vin dé nay
cho nhan loai @€ chiing trd nén dudc chap
nhén va d€ moi ngudi chinh ho bit dau thi
nghiém véi viéc vuon tdi cac coi gidi cao
hon, cac c6i gidi noi tai.

[22] Ngudi v minh va nguoi minh triét gip
nhau trén mét nén tang chung nhu nhiing
thai cuc lu6n nhu vay.

That thi vi. T6i cho ring Ngai dang bao gom
ca nhitng ngudi dudc day dé bdi kinh sach va
cé duc tin khong nghi ngd, khong st dung
tri tué d€ xem xét ma chi don gidn chip
nhan, téi cho ring Ngai dang goi ho 1a ké v6
minh. Ho v minh nhiing kha nang ndi tdm
va ho khong dic biét quan tdm dén céac
phuong phap cfia thé tri cu thé dé c6 ging
chiing minh nhitng diéu nay. Ngiy cang cé
nhiéu nhém, hoéi nghién ctu, vv. dang st
dung tri cu thé &€ c6 gang ching minh mot
cach thuc su cAm nhan ndi tAm cfia ho vé cac
yéu t6 tinh té khac. Piéu d6 1a tot, ching ta
can mot cay cau 3 dé gilia cung nim & khia
canh thap hon cia né va cé thé cung nim
khind lién quan dén cdi thugng tri.



[23] In between are those who are neither
totally ignorant nor intuitively wise.

This is the assessment of humanity and DK
is so good at that, knowing the different
categories of the human race.

[24] They are the mass of the educated
people who have knowledge but not
understanding

So the understanding, let’s just say more
related to wisdom

[25] and who have yet to learn the
distinction between that which can be
grasped by the rational mind, that which
can be seen by the mind’s eye,

Imagination and eventually the Eye of Shiva
reveal an inner world

[26] and that which only the higher or
abstract mind can formulate and know.

And some of us, trying to build the
antahkarana to its first target point, the
manasic permanent atom of the abstract
mind, have some experience in attempting
to formulate a philosophy of life based upon
the inclusion of the inner worlds.

The average human being here is not yet
distinguishing between what can be grasped
by the rational mind and what requires
higher apprehension, higher organs of
apprehension within the energy system, and
so
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[23] & giita 1a nhiing nguoi khéng hoan
toan vé minh ciing khéng minh triét mét
cach truc giac.

Pay 13 su danh gia vé nhan loai va Chan su
DK rat gidi vé diéu dé6, biét dugc cac pham
tru khic nhau cia con ngudi.

[24] Ho 1a khoi d6ng ctia nhiing ngudi c6
hoc thiic, c6 kién thitc nhung khéng cé su
thau hiéu,

- Viviy, chiing ta c6 thé néi syt thau hiéu lién
quan nhiéu hon dén tri tué

[25] va ho con phai hoc cach phin biét giita
nhiing gi c6 thé dudc nim bit bdi tri tué ly
tri, nhiing gi c6 thé dudc nhin thay bédi con
mat tri tugé,

Tri tudng tugng va cudi cung 14 Con Mit
Shiva tiét 16 mot thé gidi noi tai.

[26] va nhiing gi chi c6 thé dudc thudng tri
hoidc tri tritu tugng hinh thanh va biét
dugc.

Mot s6 ngudi trong ching ta dang co gang
xdy dung antahkarana dén diém muc tiéu
dau tién ctia nd 1a nguyén tit trudng ton tri
tué cta tri trifu tuong, c6 mot sd kinh
nghiém trong viéc cd ging hinh thanh mét
triét 1y séng dua trén viéc bao gom cac thé
gidi bén trong.

Ngudi binh thudng 8 diy van chua phan biét
dudc gifta nhiing gi c¢6 thé nim bit dudc
bang tri tué 1y tinh va nhiing gi ddi héi su
nhan thic cao hon, cac ¢cd quan nhén thic
cao hon trong hé thong ning lugng, va nhu
vay



the higher or abstract mind

Yes that’s how we’re working as we go
through many of these books and it’s good
when we read this that:

[27] This ultimately merges in the

intuition

Which is straight knowledge, pure reason
and straight knowledge as Master Morya
callsit

[28] which is the “knowing faculty” of the
intelligent and practical mystic who—
relegating the emotional and feeling
nature to its own place—uses the mind as a
focussing [Page 18] point and looks out
through that lens upon the world of the
soul.

The soul as we normally consider it is
situated on the higher mental plane and
some people are able to focus their
consciousness on the higher mental plane or
in the lower mind as it is illuminated by the
light of the higher mental plane. It becomes
possible to begin knowing the ways of the
soul, to know what occurs on the higher
mental plane and to bring that type of
experience into our normal consciousness,
as so many people are focused upon and
within the personality. So, there is a gradual
merging, we might say, of the concrete mind
and of the abstract mind through the
antahkaranic building process and through
meditation and the merging then of the
abstract mind, higher mind, abstract mind
into the intuition which sees and knows
directly without the faculty of reasoning.
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- thugng tri hoiac tri tritu tugng -

Vang, dé la cach chung ta dang lam khi
chiing ta doc qua nhiéu cuén sich nay va
that tot khi ching ta doc rang:

[27] Piéu nay cudi cung hoa nhap vao truc
giac,

D6 1a tri thic truc tiép, 1y tri thuan khiét va
tri thic truc tiép nhu Chan su Morya goi né.

[28] von 1a "kha ning biét" ctia nha than bi
théng minh va thuc tién, ngudi—dé cho
ban chat cam xtic va cAm giac vao vi tri ctia
né—st dung tri tué nhu mét diém tap
trung [Page 18] va nhin ra thé gidi cia linh
hon qua ling kinh dé.

BA PHUONG DIEN CUA CON NGUOI

Linh hdn ma ching ta thudng xem xét nam
trén c6i thugng tri va mot s6 ngudi cb thé
tdp trung tdm thic cGa minh trén coi
thugng tri hodc trong ha tri khi né dugc soi
sdng bdi dnh sdng cha cdi thugng tri. N6 trd
nén kha thi dé bit dau biét cach thiic clia
linh hon, dé biét nhitng gi xay ra trén cdi
thugng tri va mang loai trdi nghiém d6 vao
tdm thic binh thudng ctia chuing ta, nhu
nhiéu ngudi dang tip trung vao va trong
pham ngi. Vi vy, chiing ta c6 thé néi c6 mét
su hop nhit dan dan, giita tri cu thé va tri
trifu tugng thong qua qua trinh xay dung
antahkarana va théng qua tham thién, va
sau dé 1a sy hgp nhat clia tri tritu tugng,
thugng tri, tri tritu tugng vao tryc giac, cai
nhin thay va biét truc tiép ma khéng can kha
nang ly luan.



Pure reason does not require reasoning, this
may be an important point. It simply
presents itself and then we have to reason
from the presentation if we’re going to
present the evidence of the pure reason to
the reasonable people who are using only the
concrete mind. There’s so much to be said
and let each student gather out of what is
read, that which is most important, to hear
more. That’s what DK tells us, that these
days we gather our hints for further
expansion of consciousness from the mass
of material that we may have read and
certain things stand out to us, or jump off
the page as it were, and thereby tell us that
they are significant to us and that we should
dwell upon them. Perhaps a few of these can
be pondered throughout the life and will
lead to a real growth in consciousness.

For myself when I read the definition of
harmlessness and harmlessness is the
expression of the life of a man who knows
himself to be everywhere - and whoa, I
stopped right there. He knows himself to be
everywhere. What does that mean? So for me
that’s a hint, when I really began to work
with that and had been working with it for
some years and other such hints have
appeared to me and will appear to you and
you kind of cherish them and hold them in
your consciousness and work upon them
and they do call in the light as the work
proceeds.

Alright, we're still in the, what shall we say,
the introduction of the book, this is Page 18
and it’s about:

MAN'’S THREE ASPECTS

An idea with which of course we are very
familiar.
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Ly tri thuan khiét khong can ly luan. Pay 1a
diém quan trong. N6 chi don gian tu hién ra,
va sau d6 chung ta phéi ly ludn tlt sy hién ra
dé néu ching ta muon trinh bay bing chiing
ctia 1y tri thuan khiét d6 cho nhitng ngudi
thuan 1y, chi s dung tri cu thé. C6 rit nhiéu
diéu dudgc néi & day va mdi dao sinh hiy thu
thap ti nhiing gi di doc, diéu gi 14 quan
trong nhat. Chan su DK ndéi ring ching ta
thu thap ti khoi tai liéu ma ching ta cé thé
da doc nhiing goi y cho viéc mé réng tdm
thtic, nhiing diéu ndi bat vdi ching ta, hoic
nhu nhdy bat ra khéi trang sach, va do d6
cho chiing ta biét rang chuing cé y nghia d6i
véi chiing ta va ching ta nén suy ngim vé
chiing. C6 thé mét vai diéu trong s6 nay cé
thé dudc can nhic sudt doi va sé din dén sy
phat trién thuc su trong tam thtc.

Ban than t6i, khi t6i doc dinh nghia vé su vo6
tdn hai, “Su vo tén hai 1a biéu hién cfia cude
song clia mot ngudi biét minh & khip moi
ndi” - va 6i chao, t6i ding lai ngay tai do. Y
biét minh & khap moi ndi, diéu d6 cé nghia la
gi? Vi viy, d6i vdi t6i d6 1a mot gdi v, khi t6i
thuc syt bat dau 1am viée véi diéu @6 va da
lam viéc véi no trong vai nam. Nhiing ggi y
khac d3 xuat hién vdi toi va sé xuat hién véi
ban, ban tran quy ching va git chung trong
tdm thic clia minh va 1lam viéc véi ching, va
chung thuc su goi lén anh sang khi cong viéc
dién tién.

BA PHUONG DIEN CUA CON NGUOI

Mot y tudng ma chiing ta rat quen thudc.



[29] One of the main means whereby man
arrives at an understanding of that great
sum total we call the Macrocosm

even in a way our planetary demonstration
is a kind of Macrocosm, and certainly our
solar system is, and there are many greater
and greater spheres beyond our little
individuality which we could call a
Macrocosm in which we live and move and
have our being. Finally, there’s the universal
totality which is the great macrocosm
within any universe. Notice I don’t say the
universe, I say any universe, because the idea
in The Secret Doctrine is presented of the
great breadth which produces an endless
sequence ofwell I would call it finite in my

view, finite universe is.

One of the main means whereby man
arrives at an understanding of that great
sum total we call the Macrocosm

And He is limiting here to the solar system —

—God, functioning through a solar system
—is by an understanding of himself,

Presumed God is the Solar Logos

Generalizing from one's own structure,
analogizing from one’s own structure -

[30] and the Delphic injunction “Man,
know thyself” was an inspired utterance,
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[29] Mot trong nhiing phuong tién chinh
ma con ngudi dat dén su hiéu biét vé tong
thé vi dai ma chung ta goi 1a Pai Thién Dia
—Thudng P&, van hanh qua mét hé mit
trdi—la bang cach hiéu biét vé chinh minh,

Mot dai thién dia 16n dén muc nao? Thuc ra,
ngay ca hé hanh tinh ctia ching ta cling la
mot loai dai thién dia theo mét cach nao dé,
va chic chin hé mit trdi clia ching ta 1a Pai
Thién Pia, va ¢é nhiéu vii tru 16n hon nita
ngoai ca thé nhé bé ctia chiing ta ma chiing
ta c6 thé goi 1a mot dai thién dia, trong d6
ching ta sdng, di chuyén va toén tai. Cudi
cling, c6 mdt toan thé vii tru 13 dai thién dia
vi dai trong bat ky vii tru ndo. Chd y ring t6i
khéng ndi 1a Vi tru véi mao tu “The” xac
dinh, ma t6i ndi bat ky vil tru nio, bdi vi y
tudng trong Gido Ly Bi Truyén dudgc trinh
bay vé Hoi Thd Vi Pai tao ra mét chudi vo
tan clia cac vii tru. Khoéng, t6i mudn goiné 1a
vil tru hitu han theo quan diém cfia t6i, vii
tru hitu han.

Mot trong nhiing phuong tién chinh giap
con ngudi dat dudc su hiéu biét vé tong thé
vi dai ma chung ta goi la Pai thién dia—

& day Ngai dang gi6i han trong hé mit trdi-

Thuong dé - hoat ddng théng qua mét hé
mit troi—la bang su hiéu biét vé chinh
minh -

Gia dinh d6 1a Théai duong Thuogng dé

Toéng quat héa ti ciu tric cia chinh minh,
suy luin tif cau trdc clia chinh minh -

[30] va 16i khuyén ctia dén Delphi "Con
ngudi, hiy tu biét minh" 12 mét 16i phat
ngén diy cam hing, nhim cung cap cho



intended to give man the clue to the
mystery of deity.

And thou shalt know the universe or the
Great Hole. If we want to extend the idea of
what is God there are justaccording to the
nature of the intelligence and sensitivity of
any human being. So, is this a definition of
God? In occultism, there are many ascending
gods who are part of the one universal God.
Beyond that, beyond any universe, is really
God, for the absolute deity arising from the
absolute as I presently conceive it. Probably,
many mysteries are there. How does that
arising occur? Anyway,

"Man, know thyself" was an inspired
utterance, intended to give man the clue to
the mystery of deity.

It is deeply, deeply veiled by our present
focus and when we begin to withdraw the
intensity of focus from our present limited
circumstances, more veils begin to live.

[31] Through the Law of Analogy, or
correspondences,

The Law of Correspondences being more
particular -

[32] the cosmic processes, and the nature
of the cosmic principles are indicated in
the functions, structure, and
characteristics of a human being.

That’s the idea, we begin with something we
can grasp and before you know it, we have a
clue to something we have not been able to
grasp. The universe, in all of its various
ascending hierarchical parts, is understood
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con ngudi manh méi dé gidi ma bi an cha
thién tinh.

"Con ngudi, ngudi hiy tu biét minh..." va
ngudi sé biét dudc vii tru hoic Tong thé vi
dai. Thuong dé la gi? Vang, tuy theo ban
chit cda tri tué va su nhay cam céia mét
ngudi ma y c6 dudc dinh nghia vé Thuong
dé. Trong huyén bi hoc, c6 nhiéu Thugng
dé ting dan 1én, 12 mo6t phan cta Thuong
dé pho quat, von vugt ra ngoai bat ky vii
tru nao. Po thuc su 1a Thudng dé, Thuong
dé tuyét doi phat sinh tit Tuyét Poi nhu toi
nhin thic. C6 1, con nhiéu bi an & do, su
phat sinh d6 dién ra nhu thé nao?

"Con ngudi, hiy tu biét minh" 1a mét 16i noi
diay cAm hing, nhim cung cip cho con
ngudi dau moi dé giai ma bi an cda thién
tinh.

N6 dudc che diy sdu sic bdi su tip trung
hién tai clia chiing ta, va khi chtng ta bit
dau rat bét cudng d6 tip trung tit nhiing
hoan canh han ché hién tai, nhiéu blic man
bat dau dudc nhic 1én.

[31] Théng qua Pinh luit Tuong dong, hay
Pinh luat tuong ung,

Pinh Luat Tuong Ung thi cu thé hon -

[32] cac qua trinh vii tru va ban chit cta
cac nguyén 1y vii tru dudc biéu thi trong
cac chlic ning, cau tric va dic diém cda
mét con nguoi.

D6 1a y tudng. Chung ta bat dau vdi diéu gi
dé c6 thé nam bat dudc va ching ta cé dudc
dau méi vé diéu gi d6 ma chiing ta chua thé
nam bat. Vii try, trong tat ca cac thanh phan
ting tién cta nd, dudc hiéu thong qua Luat



through the Law of Analogy, not entirely
completely understood as one Will when
focused upon those higher levels, purely
focused there, but understood sufficiently to
get an idea of the structure of those states of
and activity that are
impending in the life of any human being.

consciousness

[33] They are indicated but not explained
or elaborated.

That's what analogy can give us. We also can
look for more details.

[34] They serve simply as sign posts

They direct us forward

[35] directing man along the path whereon
future sign posts may be found and more
definite indications noted.

So, we have a vague idea of what lies ahead
and it’s better and it’s really accurate, it’s
better than having no idea — a vague idea of
what lies ahead. This is orienting, we might
say, orienting towards the light, towards the
truth of things. And then when our stature
is such that we are elevated to that point of
focus which is immersed within those
higher states which are previously only
indicated, we will know more.

[36] The comprehension of that triplicity
of spirit, soul, and body

As we review with that wonderful quote
from Blavatsky:
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Tuong Pong. Chung ta khéng hoan toan
hiéu hét nhu chiing ta s mot khi tip trung
hoan toan vio nhitng cip d6 cao hon dé,
nhung &4 hiéu dé cé dude y tudng vé ciu
tric ctia nhiing trang thai tdm thic va hoat
dong dang chd doi trong cudc song cia bat
ky con ngudi nao.

[33] Chung dudc biéu thi nhung khéng
dudc giai thich hay phac thao chi tiét.

D6 1a nhiing gi ma sy tuong ddng cé thé
mang lai cho ching ta. Chiing ta cing c6 thé
tim kiém thém chi tiét sau nay.

[34] Chung chi don gian 1a cac dau hiéu chi
duong,

Chting huéng ching ta tién vé phia trudc -

[35] huéng dan con ngudi trén con dudng
ma trén do6 cac diau hiéu tuong lai cé thé
dudc tim thay va cac chi dan r6 rang hon
dudc ghi nhan.

Vi vy, ching ta cé mdt y tudng mo ho vé
nhiing gi ndm phia trudc, va diéu nay tot
hon 14 khéng c6 mét y tudng nao cad. Mot y
tudng md ho vé nhitng gi nim phia trudc. Né
gitp dinh hudng vé phia 4nh sang, vé phia
su that cfia moi vat. Va sau dé khi tAm véc
clia chuing ta dt dé chiing ta dugc nang 1én
dén diém tip trung d6, noi ching ta hoa
nhép vao nhiing trang thai cao hon ma trudc
day chi dugc chi ra, ching ta sé biét nhiéu
hon.

[36] Su hiéu biét vé b ba tinh than, linh
hén va thé xac

Nhu ching ta d3 xem xét ciu trich dan tuyét
voOi ti Blavatsky:



[37] lies as yet beyond man's achievement.

We're Just getting into the soul, we might
say, and the spirit is the great question mark
for so many

[38] but an idea as to their relationship and
their general coordinated function may be
indicated by a consideration of man from
the physical side, and his objective
functioning.

In other words, the principle involved here, I
can call it that, is that the concrete rightly
understood reveals the abstract. We begin
with what we can know, somewhat and we
the
relationships of what a more concrete study
as revealed to us. Well this will not to be new

generalize  preserving structural

to us, although I am discovering those a long
time ago, but I read the introduction to A
Treatise on White Magic and I found it tough
going at that time, and I do see more things
now, years later, and thus it will be when we
stay within the teaching and return for
greater depth and amplification.

[39] There are three aspects of man's
organism which are symbols, and symbols
only, of the three aspects of being.
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[37] vin con nam ngoai kha ning cfia con
nguoi,

Chuing ta chi mdi bat dau kham pha linh
hon, va tinh than van 1a mét dau héi 16n d6i
véi nhiéu ngudi

[38] nhung mot ¥ niém vé moi quan hé cta
ching va chiic ning phéi hop chung cia
chiing c6 thé dudc chi ra bing cach xem xét
con ngudi ti khia canh vat ly va hoat dong
khach quanciay.

Néi cdch khac, nguyén ly lién quan & day la
hiéu ding nhiing gi cu thé sé tiét 16 cai tritu
tuogng. Ching ta bat dau vdéi nhitng gi ching
ta c6 thé biét mot phan nio d6 va ching ta
téng quat héa bao toan cadc moi quan hé cau
tric ctia nhitng gl mot nghién cu cu thé
hon di tiét 16 cho ching ta. Piéu nay sé
khéng mdi d6i véi chiing ta. Mic du t6i da
phat hién ra diéu @6 tit 1au, nhung khi t6i
doc phan gidi thiéu clia A Treatise on White
Magic vao thdi diém d¢, t6i thay né rat khé
khin. Biy gid sau nhiéu niam, t6i thay nhiéu
diéu hon, va né sé nhu vay khi chiing ta duy
tri su hoc tap va quay lai dé tim hiéu sdu hon
vamd réng thém.

[39] C6 ba phuong dién clia cd thé con
ngudi 1a biéu tudng, va chi la biéu tuong,
ctia ba phuong dién ctia su ton tai.



They point to states beyond themselves. One
of the three here, energy, the nervous
system, and what else? The body, alright, He
is dividing it this way and some of this
would play into the esoteric healing, the
nervous system, and I suppose they’ll be
connected with the aspects of divinity and
the body. I suppose we can look at that in
terms of the first, second and third ray, these
are the three.

[40] 1. The energy, or activating principle

The prime mover -

[41] which withdraws mysteriously at
death

We might say vitality of the body withdraws
at death -

[42] partially withdraws in the hours of
sleep or of unconsciousness,

Because the electric thread, the cord of
vitalization remains attached

[43] and which seems to use the brain as its
main seat of activity and from there to
direct the functioning of the organism.

We might say the energy also uses the heart,
which is the seat of Life within the
mechanism.

[44] This energy has a primary direct
relation with the three parts of the
organism which we call the brain, the
heart, and the breathing apparatus. This is
the microcosmic symbol of spirit.
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Chting chi dén nhiing trang thai vugt ra
ngoai chinh chuing. Mot trong ba diéu nay 1a
ning lugng, hé than kinh, va thé xac. Ngai
phan chia né theo cich nay va mot sd diéu
nay sé lién quan dén tri liéu huyén moén. T6i
cho rang chting ta c6 thé xem xét nhiing diéu
do theo cung mét, cung hai va cung ba.

[40] 1. Nang lugng, hay nguyén ly kich
hoat,

Tac nhin khéi d6ng chinh -

[41] rat lui mo6t cach bi 4n khi chét,

Sinh Iuc clia co thé sé rat di khi chét -

[42] rat lui mét phan trong nhiing gid ngh
hoic bat tinh,

B4i vi sgi diy dién, sgi ddy clia su sdng van
con gin lién

[43] va dudng nhu sit dung ndo bd l1am noi
hoat dong chinh va tit @6 diéu khién hoat
dong ctia co thé.

Chiung ta cé thé ndi, ning lugng ciing s
dung trai tim, 13 noi trd ngy cta sy séng
trong co cau nay.

[44] Niang luong nay c6 moi quan hé truc
tiép chinh véi ba phan cta cd thé ma ching
ta goi 1a nio, tim va bé may ho hap. Pay la
biéu tuong tiéu thién dia ctia tinh than.



So, we have a triple energy with three rays.
We might say that: the brain and the head
relate to the first ray; the heart to the second
ray, but it has a very strong first ray
and then the breathing
apparatus particularly relating to the third

components,

ray. God is a great energy. We are a very fifth
ray age, an age in which the fifth ray ashram
has made tremendous contributions to
humanity. We have the factor of energy
prominent and we describe God as energy.
Now DK does that, but of course it’s an
intelligent, loving, willing energy, dynamic
and moving all things according to its
design.

Next, we have in the three-fold man:

[45] 2. The nervous system, with its
complexities of nerves,

The network of nerves is very complex —

[46] nerve centres and that multiplicity of
interrelated and sensitive parts which
serve to coordinate the organism,

The ganglia I suppose -

[47] to produce the sensitive response
which exists between the many organs and
parts which form the organism as a whole,
and which serve also to make the man

aware of, and sensitive to, his
environment.
We might add sensitive to the inner

workings of his body and bodies.
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Chung ta cé mét nang lugng tam phan vdi
ba cung. Chung ta cé thé néi rang nio va dau
lién quan dén cung mot; tim lién quan dén
cung hai, nhung né cé cic thanh phan rat
manh cla cung mot, va sau d6 ¢ quan ho
hap dic biét lién quan dén cung ba. Thuong
dé 1a mot ning luong vi dai. Ching ta dang
sdng trong mot thdi dai cia cung nim, mot
thoi dai ma doan thé cung nim di déng gép
rat nhiéu cho nhan loai. Ching ta cé yéu to
ning lugng ndéi bat va ching ta mod ta
Thuong dé 1a ning lugng. Bay gid Chin su
DK 1am diéu d6, nhung tit nhién d6 13 mot
nang lugng théng minh, yéu thuong, y chi,
ning ddng va di chuyén moi thi theo thiét
ké cia minh.

Tiép theo, ching ta cé trong con ngudi tam
phan:

[45] 2. Hé than kinh, véi su phic tap cha
cac day than kinh,

Mang ludi than kinh rat phtc tap —

[46] cac trung tam than kinh va su da dang
ctia cac phan nhay cam va lién quan chit
ché véi nhau, von phoi hop co thé,

T6i cho 14 cac hach than kinh, -

[47] dé tao ra phan ling nhay cam ton tai
giita nhiéu co quan va boé phin vén tao
thanh cd thé nhu mét tong thé, [Page 19] va
ciing phuc vu dé lam cho con ngudi nhin
thitc dugc va nhay cdm véi méi trudng
xung quanh.

Chung ta cé thé b6 sung thém, su nhay cam
vdi hoat dong ndi tai clia cd thé va cac thé.



[48] This entire sensory apparatus

We can see it’s related to sentiency, to feeing,
to response, to consciousness.

[49] is that which produces the organised
awareness and coordinated sensitivity of
the entire human being, first, within itself
as a unit, and secondly, its responsiveness
and sensitive reaction to the world within
which it plays its part.

First,
functioning

we are fixated upon our own

and later our sensitivity

response to the widening environment.

[50] This nervous structure

Sounds so Mercurian doesn’t it?

[51] coordinating, correlating, and
producing an outer and inner group
activity demonstrates primarily through
the three parts of the nervous system.

[52] a. Cerebro-spinal system.

Which involves the factor of volition and
will.

[53]b. Sensory system of nerves.

That’s our sensitivity, and ...

[54] c. Peripheral system of nerves.

I think the medical people will have specific
names — sympathetic, parasympathetic and
so forth. Is this the network related to the
second ray, is related to the third ray, or the
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[48] Toan bd bé may cam giac nay

Chung ta c6 thé thiy né lién quan dén cim
giac, cdm nhén, phan tng, tdm thiec.

[49] 14 cai tao ra nhan thiic c6 t6 chiic va su
nhay cam phdi hop ctia toan bd con ngudi,
trudc hét, trong chinh né nhu mét don vi,
va thud hai, su dap ing va phan lng nhay
cam ctia n6 ddi véi thé gidi ma né thuc hién
vai tro trong do.

Trudc hét, chiing ta tip trung vio chiic ning
ctia chinh minh va sau dé 1a phan tng nhay
cadm clia ching ta d6i v4i méi trudng ngay
cang md rong.

[50] Cau tric than kinh nay,

Nghe cé vé rat sao Thiy, ding khéng?

[51] phoi hgp, lién két va tao ra hoat dong
nhom bén ngoai va bén trong, chi yéu

dudc thé hién qua ba phan ctia hé than
kinh.

[52] a. Hé than kinh trung uong.

Lién quan dén yéu td y chi va y mudn.

[53] b. Hé than kinh cam giac.
D4 1a su nhay cdm ctia chiing ta,
[54] C. Hé than kinh ngoai vi

T6i nghi nhiing ngudi trong lanh vyc y hoc
sé ¢ nhitng tén cu thé cho nhitng diéu nay—
vi du hé than kinh giao cdm, hé than kinh
doi giao cam Liéu mang ludi nay lién quan



sum combination of the two? Certainly, it
has the sensitivity associated with the
second ray and the complexity associated
with the third, the network. The idea of the
ramifications, that kind of ramifying
complexity related very much to the third
ray. So this nervous structure and the words
are used here. It’s an intelligent coordination
of all factors within the energy system, the
vehicles of man.

This nervous structure, coordinating,

correlating

As we know the various organs in our body
let us say are correlated in their functioning
with each other and we can feel often that
correlation

and producing an outer and inner group
activity

The various factors in the energy system
working together as a group

demonstrates primarily through the three
parts of the nervous system.

a. Cerebro-spinal system.

b. Sensory system of nerves.

c. Peripheral system of nerves.

[55] It is closely associated with the energy
aspect -

The first aspect -

[56] being the apparatus utilised by that
energy to vitalise the body, to produce -

dén cung hai hay cung ba, hay téng hop clia
ci hai? Chac chin né cé su nhay cam lién
quan dén cung hai va sy phtic tap lién quan
dén cung ba. Mang ludi, y tudng vé su phan
nhanh, sy phic tap phian nhanh lién quan
rat nhiéu dén cung ba.

Cau tric than kinh nay, phoi hop, lién két -

Nhu ching ta biét, cdc co quan khic nhau
trong cd thé ching ta, chiing tuong quan
trong chiic ning véi nhau va ching ta cé thé
cadm nhéin thudng xuyén su tuong quan dé

- va tao ra hoat dong nhom bén ngoai va
bén trong -

Cac yéu t6 khac nhau trong hé théng ning
lugng lam viéc cung nhau nhu mot nhém

- thé hién chi yéu qua ba phan ctia hé than
kinh.

a. Hé thong nio-tiy song.
b. Hé thong than kinh cam giac.
c. Hé thong than kinh ngoai bién.

[55] N6 lién két chit ché véi khia canh
nang luong,

Khia canh thit nhat -

[56]1a b6 may dudc st dung béi nang lugng
d6 dé tiép sinh luc cho co thé, dé tao ra hoat
dong va chiic ning phoi hdp ctia cd thé, va



Especially here

its coordinated activity and functioning,
and to bring about an intelligent rapport
with the world in which it has to play its
part.

So, it is driven by the energy, but the
intelligent coordination, or the correlation,
the linking of all the different factors, is
connected with this second aspect of the
nerves and I suppose the nadis behind the
nerves.

[57] 1t lies back, if one might use such an
expression, of the body-nature proper,
back of the mass of the flesh and bone and
muscle. It in its turn, is motivated by and
controlled by two factors:

Here DK is stepping into this role as an, what
do you call one who studies anatomy?

[58] a. The sum total of the energy which is
the individual quota of vital energy.

Expendable and depletable by the end of life.
And be

[59] b. The energy of the environment in
which the individual finds himself and
within which he has to function and to
play his part.

And some degree of regeneration or vitality
can be had from the environment. It’s not
only an inner factor, we can be vitalized by
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dé mang lai mét su hoa hgp théng minh
vdi thé gidi ma no phai déng vai tro cta
minh.

Pic biét § day

- hoat dong phoi hdp va chiic ning cdia no,
dé mang lai su hoa hgp thong minh véi thé
gidi ma né phai dong vai tro cia minh.

Vi vay, né dudc diéu khién bédi ning lugng
nhung sy phdi hdp théng minh, hodc su
tuong quan, lién két cfia tit ca cac yéu td
khac nhau lién quan véi khia canh thd hai
clia cac day than kinh, va tdi cho rang vdi cac
nadis dang sau ddy than kinh.

[57] N6 nam phia sau, néu ngudi ta c6 thé
néi nhu viy, ctia chinh ban chat cd thé,
phia sau khoi thit, xuong va co bap. Pén
lugt minh, né dudc thuc diy va kiém soat
béi hai yéu to:

& day, Chan su DK dang budc xudng vio vai
trd cla mot ngudi ma ban goi 1a ngudi
nghién cttu gidi phau hoc?

[58] a. Tong s6 ning lugng 1a han mic ca
nhin céia ning lugng thiét yéu.

C4 thé tiéu hao dugc va can kiét vao cudi doi.

[59] b. Nang lugng ctiia méi truong ma ca
nhan thudc vé va trong d6 ho phai hoat
déng va déng vai tré cia minh.

Mot miuic d6 tai tao, hodc sinh luc ¢ thé cé ti
méi trudng. N6 khéng chi 14 mot yéu to bén
trong. Ching ta cé thé dugc tiép thém sinh



outer factors as well. Sometimes we depend
entirely upon vitalization, by outer factors
and forget that we can inwardly call upon
our own subtle reserves of vitality which are
independent of the environment.

[60] This coordinating nervous system,
this network of interrelating and sensitive
nerves

— see when the word sensitivity is there, we
find the second ray -

[61] is the symbol in man of the soul, and
an outer and visible form of an inner
spiritual reality.

Here we have a strong suggestion of the
second ray relationship. And then it say
behind and within and behind -

back of the mass of the flesh and bone and
muscle.

Moving these things in a coordinated
manner and an intelligent and sensitive
manner. [ suppose as our consciousness
develops, our nervous system develops
correspondencially. With each life I suppose
we're born with a more sensitive nervous
system corresponding to the growth of
consciousness which should have occurred
as we gradually ascend, the ladder of
evolution. This is the whole materia medica
here, this is the medical discussion and it is
greatly enlarged in the book Esoteric Healing.

[62] 3. There is finally what might be
described as the body,

Now, body is generally considered to be
physical, but when you look at spirit, soul,
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luc ti cac yéu t6 bén ngoai. Po6i khi ching ta
hoan toan phu thudc vao su tiép sinh luc ti
cic yéu to bén ngoai va quén rang ching ta
c6 thé kéu goi dén cac ngudn sinh lyc tinh té
ciia riéng minh ma khéng phu thubc vao
moi trudng.

[60] Hé than kinh phdi hdp nay, mang luéi
cac day than kinh lién két va nhay cam nay

- khi tit nhay cdm xuat hién, ching ta thiy
cung hai-

[61] 12 biéu tudng trong con ngudi ctia linh
hon, va 1a hinh thic bén ngoai va hitu hinh
ctia mét thuc tai tinh than noéi tai.

& day chiing ta c6 mot goi y manh mé vé méi
quan hé cung hai. N6 ndi phia sau va bén
trong -

phia sau khoi thit, xuong va cd bip.

Piéu khién nhitng thi nay mot cach phoi
hop, théong minh va nhay cdm. Téi cho rang
khi tdm thtc clia ching ta phat trién, hé
thong than kinh cfia ching ta phét trién
tuong Ung. Tdi cho rang vdi mdi kiép song,
chiing ta dudc sinh ra v6i mot hé thong than
kinh nhay cadm hon tuong Ung véi sy phat
trién cta tdm thttc, diéu ndy sé xay ra khi
chiing ta dan dan thing tién trén thang tién
héa. Phan nay néi hoan toan vé y hoc, 13 mét
cudc thao luin y hoc va dudc md rong rat
nhiéu trong cudn sich Tri Liéu Huyén Mon.

[62] 3. Cudi cung, cai c6 thé dudc mé ta la
cd thé,

Co thé thudng dudc coi 1a xac than vat ly,
nhung khi ban nhin vio tinh than, linh hén,



and body, the entire personality is

considered, in a way, to be the body.

[63] the sum total of flesh, of muscle, and
of bone which the man carries around,

That gives the picture and there are some
days when you really know it's true, that
what we are internally is carrying around
this heavy mass, is -

[64] correlated by the nervous system and
energised by what we vaguely call his
“life”.

Or energy. This is the synthetic statement,
so—man carries around,

There is finally what might be described as
the body, the sum total of flesh, of muscle,
and of bone -

Right there we have a triplicity -

which the man carries around, -

As we move in, would be, and discover
ourselves to be a subtle non-material being
and we can locate our identity in that
subtlety. We do get the sense that through
volition we carry this mass moving from
place to place, apparently

man carries around, correlated by the
nervous system

The great coordinating intelligent system
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co thé, thi toan bd pham ngi dudc coi nhu 1a
cothé.

[63] tong hop chia thit, co bip va xuong ma
con nguodi [Page 20] mang theo,

Tu mang theo cho chiing ta mét hinh anh,
va sé ¢ ngay khi ban thuc su biét ring diéu
dé ding, rang c4i ma chting ta thuc sy la bén
trong dang mang theo khoi ning né nay,

[64] dugc phdi hop béi hé than kinh va
dudc tiép ning luong béi cai ma ching ta
goi mét cach mo ho 1a "su song” ciia y.

Hoic ‘ning lugng’. Pay 1a tuyén bd téng hop,
vi vay con ngudi mang theo khdi thit, cd bap
va xuong

Cudi cung, cai co6 thé dudc mé ta nhu 1a co
thé, tong thé cha thit, cd bap va xuong-

Ngay 6 diy chiing ta ¢4 mét su tam phan -
ma con ngudi mang theo, -

Khi chiing ta di chuyén sau vao bén trong,
kham pha ra minh 13 mét thuc thé phi vat
chit tinh té va chiing ta cé thé xac dinh ban
sic cia minh trong sy tinh té d4. Ching ta
thuc sy cdm nhin dugc rang qua ¥ nguyén
(volition), ching ta mang theo khoi luong
nay di chuyén tif ndi niy sang noi khéc,

con ngudi mang theo, dudc diéu phoi béi hé
than kinh -

Hé thong diéu phdi thong minh tuyét voi



and energised by what we vaguely call his
"life",

Which is the vitality, the beingness behind
all things.

[65] In these three, the life, the nervous
system and the body mass we find the
reflection and the symbol of the greater
whole,

sortofal23 -

[66] and by a close study of these, and a
comprehension of their functions and
group relation, we can arrive at an
understanding of some of the laws and
principles which direct the activities of
“God in nature”—a phrase, sublimely true
and equally finitely false.

Oh, that’s quite a statement. We can arrive at
an understanding with some of the laws and
principles which direct the activities of the
Macrocosm.

"God in nature”

But there is also God external from nature or
abstracted from nature, and we have the
infusion of the great intelligence throughout
the Kingdoms of Nature. But God is far more
than this finitude that we find working in
nature. By nature we oftentimes mean that
that which has to do with the dense physical
body of the planetary or Solar Logos, at least
the lower eighteen subplanes. We're not just
talking about only the kingdoms on the
lower levels. Nature has these more subtle
and God
extracted from or what we call abstracted,

correspondences as well is
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- va dudc tiép ning ludng bdi nhiing gi
chiing tamo ho goi 1a "su song” cia y,

La sinh luc, hién hitu phia sau moi tht.

[65] Trong ba diéu nay, su song, hé than
kinh va cd thé, ching ta tim thay phan anh
va biéu tuong ctia tong thé 16n hon,

Vang, métloai 1,2,3 -

[66] va bang cach nghién citu ky ludng
nhiing diéu nay va hiéu r6 cac chiic ning va
moi quan hé nhém ctia chiing, chung ta cé
thé dat dén su hiéu biét vé mot so dinh luat
va nguyén ly diéu khién cac hoat déng ctia
"Thugng Pé trong tu nhién"—mot cum tit
vita tuyét d6i ding din lai vita hoan toan
sailam.

P4 12 mdt tuyén bo kha an tugng. Chung ta
c6 thé dat dudc su hiéu biét vé mot s6 dinh
luit va nguyén ly chi dao cac hoat ddng ctia
Dai thién dia.

"Thugng dé trong tu nhién" -

Nhung cling ¢ Thudng dé bén ngoai tu
nhién hodc tach r&i khéi tu nhién, va ching
ta c6 su thim thau cda tri tué vi dai trong
cac gidi Thién nhién. Nhung Thugng dé con
16n hon nhiéu so véi sy hitu han ma ching
ta thiy hoat déng trong thién nhién. Khi néi
dén tu nhién, ching ta thudng muén néi
dén nhiing gi lién quan dén thé xac day dic
ctia Hanh Tinh hoidc Théi Duong Thudng dé,
it nhat 1a mudi tdm cdi phu thap hon. Chiing
ta khong chi néi vé cac gidi 3 cac cap d6 thap
hon. Thién nhién cling c6 nhiing su tuong
Ung tinh té hon, va Thugng dé dudc tach biét



extracted and abstracted from these

Kingdoms through which it manifests.

[67] The three aspects of divinity, the
central energy, or spirit, the coordinating
force or soul, and that which these two use
and unify are in reality one vital principle
manifesting in diversity.

Isn’t this exactly what HPB. just said? Only it
is offered in different words. So, this is the
great statement by HPB offered in a different
expression

the central energy, or spirit, the
coordinating force or soul, and that which
these two use and unify are in reality one
vital principle manifesting in diversity.

We can think of the circle with the dot; the
dot is the central energy, symbol of central
energy or spirit, the radius or the sort of a
space or distance between the dot and the
periphery. It is the soul, that’s the radius as
the coordinating force, and then there is the
periphery which is really the shell which is
the body.

[68] These are the Three in One, the One in
Three, God in nature, and nature itself in
God.

We have to see it both ways and with later
identification we do see, pantheistically, all
things as identified with God or identified as
God. When we can look all around us in the
outer world of senses, and through the inner
senses of the astral body and the mind, and
see only God, then we’re coming into that
kind of unity which identification reveals
and we’re coming closer to an apprehension
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hoic tritu xuit khéi cac gidi ma théng qua
d6 Ngai biéu hién.

[67] Ba phuong dién cda thién tinh, ning
lugng trung tim hay tinh than, minh luc
phdi hgp hay linh hon, va nhiing gi ma hai
diéu nay s dung va hop nhit thuc chat 1a
mét nguyén 1y sinh luc biéu hién trong su
da dang.

Day chinh xac 1a nhiing gi ma Ba HPB d4 ndi,
chi c6 diéu né dudc trinh bay biang cac ti
ngit khac. Vi vdy, ddy 1a tuyén bo vi dai clia
Ba HPB dugc dién dat theo cach khac.

ning luogng trung tam hay tinh than, minh
luc phoi hop hay linh hon, va nhiing gi ma
hai diéu nay st dung va hop nhat thuc chit
13 mo6t nguyén ly sinh luc biéu hién trong
su dadang.

Chung ta c6 thé nghi vé hinh tron véi dau
chiam; ddu cham biéu tugng cho ning lugng
trung tdm hay tinh than, ban kinh hay
khoang cach gitta ddu cham va chu vi 13 linh
hon. Ban kinh 13 minh Iuc phdi hop, va sau
d6 chu vi thuc su 14 18p v, 1a co thé.

[68] Pay la Ba trong MoJt, Mot trong Ba,
Thuong Pé trong tu nhién va tu nhién
trong Thuong Dé.

Chung ta phai nhin né theo ca hai cach, va
véi sy dong nhat héa sau niy, mot cach
phiém than, ching ta thiy moi thit déu duge
déng hdéa vdéi Thugng &, hoic nhu la
Thuong dé. Khi ching ta cé thé nhin xung
quanh minh trong thé gidi bén ngodi, qua
céc gidc quan, cac gidc quan hong tran va céc
gidc quan bén trong ctia thé cdm duc va clia
thé tri, va chi thiy Thuong dé, thi ching ta



of reality and overcoming the illusion of
separateness.

[69] Carrying the concept, for the sake of
illustration, into other realms of thought
this trinity of aspects can be seen
functioning in the religious world as the

esoteric teaching, the fundamental
symbology and doctrines of the great
world religions and the exoteric

organisations; in government it is the sum
total of the will of the people whatever
that will may be, the formulated laws, and
the exoteric administration;

It’s giving us a series of trinities which are
correlated with these three major rays, the
third being the outermost ray, and the first
ray associated with the will and the laws and
the methods of coordination and correlation
and right functioning connected with the
second aspect. (I'm remembering Dane
Rudhyar now speaking of Jupiter as a great
coordinating factor and it’s on the second
ray also with the seventh)

[70] in education it is the will to learn, the
arts and sciences, in education it is the will
to learn, the arts and sciences

(which are the substance of the learning)

[71] and the great exoteric educational
systems;

This is marvelous, how he generalizes the
trinity to different areas of our human
endeavor —

the will to learn, the arts and sciences
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dang tién vao su hdp nhit ma su dong nhiat
héa tiét 16. Chung ta dang tién gan hon dén
su nhan thic vé Thyc Tai va vugdt qua 3o
tudng vé su chia ré.

[69] Mang khai niém nay vao cac linh vuc
tu tudng khac dé minh hoa, bé ba phuong
dién nay c6 thé dudc thay hoat dong trong
thé gidi ton giao nhu la gido 1y ndéi mén, cac
biéu tudng va hoc thuyét co ban ctia cac ton
giao 16n trén thé gidi va cac td chiic ngoai
mén; trong chinh pha d6 1a tong hop ctia y
chi ctia nhin din bat ké y chi d6 1a gi, cac
luit 1é dudc hinh thanh, va su quan ly bén
ngoai;

Ngai dang cung cip cho chiing ta mét loat
cac b0 ba tuong Ung vdi ba cung chinh, cung
ba 1a cung ngoai vi nhat, va cung mot lién
quan dén y chi. Cac luit 18 vi cic phuong
phap phoi hgp, tuong quan va hoat déng
ding dan lién quan dén khia canh tht hai.
(T6i nhé Dane Rudhyar cé ndi vé sao Mdc
nhu 14 mot yéu t6 phdi hop 16n va né thude
cung hai cing véi cung bay)

[70] trong giao duc do6 la y chi hoc héi, cac
nghé thuat va khoa hoc,

La chat liéu ctia viéc hoc héi

[71] va cac hé thong gido duc ngoai moén
16n;

Diéu nay that tuyét voi, cach Ngai tdng quat
héa bd ba vao cac linh vuc khac nhau ctia nd
luc con ngudi chiing ta -

y chi hoc héi, cic nghé thuit va khoa hoc -



— which we do learn, and which reveal to us
the manner of coordination and correlation
in the inner and outer environment and
then giving us the shell, the place, the space,
the protected area, the foundation where the
learning can take place. Of course, now it's
over the internet and things have changed
drastically. One can go to college right in
one’s own room. Of course it would lack
probably the social interaction.

[72] in philosophy it is the urge to wisdom,
the interrelated schools of thought, and
the outer presentation of the teachings.

— in books and lectures and other forms. I
find this very useful type of application.

[73] Thus this eternal triplicity runs
through every department of the
manifested world,

— taking here education, philosophy and
religion, to name three. He focuses on
religion, education and philosophy, but
there are other areas where the triplicity
applies or to which the triplicity applies,
where to which

[74] whether viewed as that which is
tangible, or as that which is sensitive and
coherent, or that which is energising.

And here basically tangibility, ray three,

sensitive and coherent -

Ray two and

179

ma chting ta hoc, va tiét 16 cho chiing ta cich
thic phdi hop va tuong quan trong mdi
truong bén trong va bén ngoai, va sau d6 noi,
khoéng gian, khu vuc dugc bdo vé, noi viéc
hoc c6 thé dién ra. T4t nhién, bay gid 1a qua
internet va moi thi di thay déi dang ké. Mot
ngudi cé thé hoc dai hoc ngay trong phong
ctia minh. T4t nhién, diéu d6 cé thé thiéu sy
tuong tac xa hoi.

[72] trong triét hoc d6 1a su thuc diy dat
dén su minh triét, cac truong phai tu tuéng
lién két véi nhau, va su trinh bay bén ngoai
cua cac giaoly.

Trong sach vd, bai gidng va cac hinh thic
khac. Téi thay day 13 sy Ung dung rat hitu
ich.

[73] Nhu viy, b6 ba vinh ctiu nay di qua moi
bo phan ctia thé gidi dudc biéu hién,

& day Ngai 14y gido duc, triét hoc va tén gido
lam vi du. Ngai tdp trung vao tbén gido, gido
duc va triét hoc, nhung cé nhiing linh vuc
khac ma tam nguyén nay ap dung, hoac noi
ma tam nguyén nay cé thé ap dung,

[74] du dudc xem la cai hitu hinh, hay la cai
nhay cam va c6 két, hay la cai ning luong
hoa.

Va & day, co ban 1a tinh hitu hinh, cung ba,
nhay cam va gin két -

cung hai, va



energizing

-ray one, and I think that’s pretty obvious.

[75] It is that intelligent activity which has
been clumsily called “awareness”; it is the
capacity of awareness itself, involving as it
does sensitive response to environment,
and the apparatus of that response, the
divine duality of the soul; it is finally the
sum total of that which is contacted and
known; it is that of which the sensitive
apparatus [Page 21] becomes aware.

So again, He’s presenting to

threefoldness. We have to be in Being to have

us a
We have to be in Being to have the capacity
of consciousness and awareness. We have to
have the apparatus of response and the
duality of the This
another triplicity. And then final triplicity

divine soul. is
given, finally the sum total, the final area of
the triplicity given, that of which the

sensitive apparatus becomes aware.

[76] This, as we shall see later, is a
gradually growing realisation, shifting
ever into more esoteric and inner realms.

So always, there is, what can we call it? The
Thinker, the thought and that which is the
means of thought. There is the subject, the
object, and that which makes the subject
aware of the object, consciousness is that
interrelating something between the subject
and the object. And these three of course
really are one.

I guess we have to look at our life and find
ourselves as the subject and we have to look
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nang lugng hoa
- cung mot, va toi nghi diéu dé kha rd rang.

[75] DO 1a hoat dong thong minh di dudc
goi mét cach vung vé 1a "su nhén thic"; dé
la kha niang cta chinh su nhén thic, lién
quan dén phan Ung nhay cam vdi méi
truéng va bé may cua phan iung 496, 1a su
nhi nguyén thiéng liéng ciia linh hon; cudi
cung, d6 1a tong s6 ctia nhiing gi dudc tiép
xuc va biét dén; d6 1a cai ma bé may nhay
cadm [Page 21] tré nén nhin thic dudc.

Mot 1an nita, Ngai dang trinh bay cho chiing
ta mot bo ba. Chiing ta phai & trong Ban Thé
(Being) d& c6 kha ning cfia tAm thiic va nhan
thitc. Ching ta phai c6 b6 mdy ctia dap Ung
va ludng nguyén thiéng liéng ctia linh hon.
Sau d6 13 khu vuc cudi cing ctia bd ba, cai
ma bd may nhay cdm trd nén nhin thic
dugc.

[76] Piéu nay, nhu ching ta sé thay sau nay,
1a mo6t su nhan thic ngay cang phat trién,
chuyén ddi dan vao cac linh vuc ndéi mén
va sau xa hon.

Chung ta c6 thé goi né 1a gi? Ngudi Suy
Tudng (Thinker), Y Nghi, vd Phudng Tién
cia y nghi. C6 chii thé, khach thé, va nhiing
gi 1am cho cht thé nhan thic vé khach thé.
Tam thtc 12 cai gi d6 lién két gitta chii thé va
khach thé, va ba diéu nay di nhién thuc su 1a
mot.

T6i nghi chdng ta phai nhin vao cudc séng
ctia minh va tim thay chinh minh 13 chti thé,



at that which we consider to be objective and
then we have to understand how it is we
know or are aware of that which we have
detected as objective. Now something can be
objective and not necessarily on the outer
plane. We can be objective about the
phenomena on the astral plane or the
still
survives as the interrelating means of being
aware even of subtle things as objects. So

mental plane and consciousness

perhaps, we should have an approach in our
daily life where we stop ourselves for a
moment and say “I, the subject, am aware of
the object through the means of
consciousness which is awareness, which is
revelatory sensitivity.” Okay. Now let’s see, a
little more:

[77] These three aspects are seen in man,
the divine unit of life.

I guess, and they’re also seen within any
Being, a Globe Lord, a Chain Lord, a
Planetary Logos, a Solar Logos, a Cosmic
Logos, superCosmic Logos and on our
galactic Logos. All of these three aspects
persist through an ever-increasing range of
greater beings.

[78] First he recognises them in himself;
then he sees them in every form in his
environment, and finally he learns to
relate these aspects of himself to the
similar aspects in other forms of divine
manifestation.

We are aware that the, let’s say the Planetary
Logos, has life, and life (or being associated
with volition) and has its own objectivity,
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va ching ta phai nhin vao nhiing gi ching ta
coi 1a khach thé, va sau d6 chting ta phai
hiéu cach ma chiing ta biét hoic nhan thic
vé nhitng gi chiing ta di phat hién 1a khach
thé. Mot cai gl dé cé thé 1a khach thé va
khéng nhit thiét phdi trén céi gidi bén
ngoai. C6 thé cé khach thé vé cac hién tugng
trén c6i cAm duc hodc céi tri, va tdm thic
van ton tai nhu la phuong tién lién két dé
nhéin thdc ngay ci nhiing diéu tinh té d6
nhu cac d6i tugng. Vi viy, c6 18, ching ta nén
c6 mot cach tiép can trong cudc sdng hang
ngay cua chung ta, khi ching ta dung lai
trong gidy 1at va néi "T6i, chii thé, dang nhin
thic vé khach thé théng qua phudng tién
ctia tdm thic, d6 1a nhén thic, d6 1a sy nhay
cam tiét 16." Vang, ching ta con mdt doan
ngan nita:

[77] Ba phuong dién nay dudc thay trong
con ngudi, don vi su song thiéng liéng.

T6i nghi ching cling dude nhin thiy trong
bat ky Pang nao, mot Chua Té clia mot Bau,
moét Chtia Té ctia Chudi Hanh tinh, mot
Hanh Tinh Thugng Pé, mdt Thai Duong
Thuong P&, moét Thuong Pé Vii Try, mdt
Thuong Dé Siéu Vil Try, va trong Thugng Dé
Ngan Ha cta ching ta. TAt ci ba khia canh
nay ton tai qua mét pham vi ngay cang md
rdng ctia cac thuc thé 16n hon.

[78] Trudc tién, con ngudi nhin ra chung
trong ban thin minh; sau d6, con ngudi
thay ching trong moi hinh tuéng trong
moi trudng ctia minh, va cudi cing con
ngudi hoc cach lién két cac phuong dién
nay cua minh véi cac phuong dién tuong tu
trong cac hinh tuéng khac cta sy biéu hién
thiéngliéng.

Chting ta biét ring Hanh Tinh Thugng P& c6
Su S6ng, Su Sdng hodc Ban Thé lién quan dén
¥ Chi; Ngai c6 sy bidu hién khach quan va c¢é



and has its own consciousness which is
increasing just as the outer form which
expresses that consciousness as becoming
ever more refined in the planetary Logoic
system and thus for all systems. even
humanity as an entity, the outer form of
humanity will change according to the
development of inner consciousness and
behind it is the Being, humanity. So we are
separating them in a way for discriminative
study but we realize it’s all a dynamic
interrelated process.

[79] Correct relation between forms will
result in the harmonising and right
adjustment of physical plane life.

Here, He’s suggesting presence of the fourth
ray

[80] Correct response to one’s environment
will result in correct rapport with the soul
aspect,

In other words, we will begin to be aware of
the world soul as found in every form of life
within whatever system we happen to be

[81] hidden in every form

(the soul aspect hidden in every form)

[82] and will produce right relations
between the various parts of the inner
nervous structure to be found in every
kingdom of nature, subhuman and
superhuman.
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tdm thic clia riéng Ngai, va khi TAm thiic dé
ting trudng, hinh tuéng bén ngoai biéu hién
tam thiic d6 ngy cang trd nén tinh té hon
trong hé thong cia Hanh Tinh Thuong Dé,
cling nhu cho tit cid cdc hé thong khac.
Tham chi d6i véi nhan loai nhu mét thuc
thé, hinh thtic bén ngoai clia nhan loai sé
thay d6i theo su phat trién cfia tdm thiic bén
trong, va dang sau né la Ban Thé. Vi vy,
chuing ta dang tach r&i ching ra dé nghién
cttu, nhung ching ta nhin biét ring d6 1a
mot qua trinh lién két dong.

[79] M&i quan hé dung din giifa cac hinh
tudng sé dan dén su hai hoa va diéu chinh
ding dan ctia ddi song coi tran.

& day, Ngai dang dé xudt sy hién dién cta
cung bon,

[80] Pap ting dung dan vdi moi trudng cha
mot ngudi sé dan dén su quan hé diung dan
vdi khia canh linh hon,

Néi cach khéc, chiing ta sé bat dau nhin
thic vé linh hén dudc tim thiy trong moi
hinh thtic séng trong bat ky hé thong nao
ma chdng ta tinh cd gép phai,

[81] 4n gidu trong moi hinh tudng,

Khia canh linh hén 4n diu trong moi hinh
tuéng

[82] va sé tao ra mdi quan hé dung dan giita
cac phan khac nhau ctia cau tric than kinh
ndi tai c6 thé dudc tim thay trong moi gidi
tu nhién, cd dudi nhan loai va siéu nhin
loai.

Ngai goi y hodc am chi & day vé cau tric than
kinh néi tai thdm chi ctia giéi khoang vit.



He suggests or hints here at the inner
nervous structure, even of the mineral
kingdom.

[83] This is as yet practically unknown but
is rapidly coming into recognition,

- we do recognize it with the plants and
certainly with animals,

[84] and when it is proven and realised it
will be discovered that therein lies the
basis of brotherhood and of unity.

An interrelationship based upon sensitivity
and etheric pervasion of all kingdoms of
nature.

[85] As the liver, the heart, the lungs, the
stomach, and other organs in the body are
separate in existence and in function and
yet are unified and brought into relation
through the medium of the nervous
system

— the second-ray factor of coherence does
this, so this is the Law of Coherence, second
ray

[86] throughout the body, so will it be
found that in the world such organisms as
the kingdoms in nature have their separate
life and functions yet are correlated and
coordinated by a vast intricate sensory
system which is sometimes called the soul
of all things, the anima mundi, the
underlying consciousness.

So, he is correlating the Anima Mundi with a
great nervous, sensory system.
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[83] Piéu nay hién tai vin con hau nhu
chua dudc biét dén nhung dang nhanh
chong dudc cong nhén,

Chung ta cong nhan diéu dé véi thuc vat va
chic chan véi ddng vit,

[84] va khi n6 dudc chiing minh va nhinra,
ngudi ta sé kham pha ra rang dé 1a co sé
ctia tinh huynh dé va ctia su hdp nhit.

M6t moi quan hé lién két dua trén su nhay
cdm va su thim thiu di théi cia tit ca cac
gidi cia ty nhién.

[85] Giong nhu gan, tim, phoi, da day va cac
co quan khac trong co thé ton tai va c6 chiic
ning riéng biét nhung vin dudc thong
nhat va dua vao méi quan hé thong qua hé
than kinh

Yéu td két dinh clia cung hai thuc hién diéu
nay, do dé day 1a Pinh luat Két Dinh, thudc
cung hai.

[86] khap co thé, ngudi ta ciing sé thay ring
trong thé gidi, cac td chitc nhu cac gidi tu
nhién c6 su song va chiic niang riéng biét
nhung vin dudc lién két va phoi hop béi
mot hé thong cam giac phiic tap rong 16n
ma d6i khi dudc goi 1a linh hon ctia van vat,
anima mundi, tim thiic nén ting.

Vi vy, Ngai dang lién két Anima Mundi véi
mot hé thong than kinh va cdm gidc rdng
16n.



So, all kingdoms of nature are thus
correlated by this macrocosmic nervous
system. This soul sensitivity in the Anima
Mundi, the soul of the world, the soul within
all things. The sensitivity within all things;
goodness, what a picture and a necessary
picture it is when we realize that we, the
microcosm, are analogous in our function to
the greater life in which we live and move

and have our being.

So there is both. We have separate function
of the different organs, and the coordination
of those organs with each other. So we have
both. So we have, if we look at it we have
individuality and group function, both, and
we also later have Oneness which is the last
of the three: individuality, group correlation
or coordination and finally, Oneness. We see
that actually in the statements on page 332
of Esoteric Astrology when we study Gemini.
There's the individual, I serve myself, I serve
my brother, there's the group and then I serve
the One.

Well goodness we’re getting deeply into it
and of course I realize there's a lot more to be
known here and a lot more to discuss and
the details are many, but He’s dealing with
triplicities and their Oneness as well as their
correlation, the correlation of the factors
within them.

This will be then the end of A Treatise on
White Magic video commentary program
number 5. We're on page 21.

See you soon, bye bye.
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Do d6, tat ca cic gidi clia thién nhién dudc
tuong quan bdi hé thong than kinh vi mé
ndy, su nhay cam linh hén trong Anima
Mundi, linh hén clia thé gidi, linh hén trong
van vit, su nhay cdm trong van vit. Su nhay
cdm be7n trong van vat. Thit 14 mot buc
tranh vi dai va 1a mot btic tranh can thiét khi
chiing ta nhin ra rang ching ta—nhu tiéu
thién dia—trong chiic nang cta chung ta
tuong doéng vdi su song 1én hon ma trong dé
chiing ta song, di chuyén va ton tai.

Chung ta c6 cd hai diéu nay: chung ta cé
chtiic nang riéng biét cla cic cd quan khéc
nhau, ching ta ciing c¢é su phéi hop clia
nhitng co quan dé. Vi vdy, néu ching ta nhin
vao do, chung ta cé chiic ning cd nhén va
cht nang nhém, va sau d6 ching ta c6 Su
Thoéng Nhit, d6 1a cai yéu to cudi cung clia
bo ba: tinh c4 nhan, syt phdi hgp hoic tudng
quan nhém, va cudi cing su Théng Nhat.
Chung ta thay diéu d6 trén trang 332 clia
Chiém tinh hoc N6i mén khi chung ta
nghién cttu Song Tu. T6i phung su ban thin
t6i, t6i phung su huynh dé t6i, 14 nhém, va
sau d6 t6i phung su Dang Duy Nhat.

Chung ta dang di sdu vao van dé nay, va toi
nhan ra con nhiéu diéu phai biét & day, nhiéu
diéu d€ thao luin, cic chi tiét thi nhiéu,
nhung Ngai dang dé cap dén cac bd ba va Su
Théng Nhit clia chiing cling nhu su tuong
quan clia cac yéu td trong chung.

Dén day 13 két thiic clia chuong trinh binh
luin video A Treatise on White Magic s6 5,
trang 21, va chiing ta sé bit dau vdi webinar
0 6, trang 21.

Hen gép lai cac ban s6m, tam biét.
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Mental Rule 6
Toém Tat

Tém tat Webinar: Commentary webinar 6_tagged
B ba tinh than - linh hon - thé xac nhu chia khoéa phd quat

Thay MDR cho biét phan din nhip cia Luin vé Chanh Thuit dang di sdu dan vio ba yéu t6 tinh
than, linh hon va thé x4c, ddng thoi nhic lai cac bd ba di dude Chan su DK ap dung trong gido duc,
triét hoc, dinh luit va tén gido. Thay luu y cac bd ba nhu Shiva-Vishnu-Brahma, Cha-Con-Me hay
su séong-tam thic-hinh tudng khdng thudc riéng mot truyén thdng nao ma 1a nhiing bién phan
clia Su S6ng duy nhat. Theo Thay MDR, viéc nhén ra cac mau s chung nhu 3, 5, 7, 9, 12 gitp con
ngudi thoat khéi quan diém ddc ton ton gido va cd thé tuong giao véi “mot vong tron rdng 1én hon
ctia nhitng ngudi nam va nii”.

Khé khin ctia ngén ngit khi dién ta diéu huyén bi

Thay MDR nhin manh ring ngdn ngit rat phit hgp dé mo ta ngoai hinh, y phuc, hinh tuéng va thé
gidi cu thé, nhung gan nhu bat luc khi phai dién dat pham tinh, tinh cach va ban chat. Thay nhan
xét tiéng Anh 13 mdt ngdn ngit “thiéu co gidn”, trong khi nhitng ngdn ngii tinh té hon nhu Sanskrit
c6 kha ning biéu dat tritu tugng tdt hon; tuy vay, nhan loai van phai 1am cho ngdén ngit hién dai
tién héa theo huéng mém déo va tinh té hon. Thay con dé xuat rang tuong lai giao tiép vién cam,
vdi kha ning truyén hinh anh tit “truyén hinh néi tai” cia ngudi nay sang ngudi kia, sé gitp
chuyén tai nhiing ¢iéu ma 16i néi thong thudng khong lam dugc.

Nghé thuit, huyén bi hoc va gidi han ctia 14 s6 hién tai

Khi ban vé pham tinh va tinh ciach, Thay MDR cho rang thd ca, kich nghé va nghé thuit phan nao
cham dugc cai v hinh, nhung huyén bi hoc di xa hon nhiéu vi phai xit Iy khéng chi cdm xuc hay
thé trf ma ca ban chit linh hén duge tao thanh qua nhiéu kiép sdng. Thay luu y ring mot con
ngudi khong thé bi quy gian vao ciu tric cung hay 14 s6 chiém tinh hién tai, vi cic pham tinh bén
trong ctia ho duge xay trén kinh nghiém ctia rat nhiéu 14 s6 va rat nhiéu lan 1am pham. Pay 1a
nhén xét riéng cia Thay MDR nhim cinh bdo viéc déng nhat con ngudi véi cdc md ta chiém tinh
nhat thoi.

Xu huéng cu thé héa Thuong dé va su suy giam cia chan ly

Thay MDR nhan manh mot trong nhitng van dé 16n ctia ton gido 1a xu hudng bién cai tritu tuong
thanh qua cu thé, tit d6 danh mat nhiéu ban chat cta diéu tritu tugng. Thay néu vi du thién dang
da bi cu thé héa mot cach dang budn, nhic dén “ting trdi thit ba” va “tang trdi thi biy” trong
truyén thong Kitd gido, déng thoi luu y ring nhan loai cach day 2000 nim khé cé thé tiép nhin
dung cac phat biéu nhu ctia Thanh Paul. Thay MDR con lién hé téi cudén Cutting Through Spiritual
Materialism d& chi ra hién tugng “cht nghia duy vt tinh than”, khi cic tén gido trinh bay thuc tai
cao siéu bang nhitng hinh dnh qué ha thap va cting nhic.

Tinh hdp 1é ctia bd ba trong moi ton gido va quan niém vé thién tinh ctia con ngusi

Thay MDR giai thich ring Chan su DK bién minh cho viéc diing b6 ba dé néi vé Thugng dé vi 16i
hinh dung nay 13 phé quat, c6 xua va truc gidc. Tuy moi bd ba déu thu nhé ban chit thit cta
Thugng dé, chiing van 1 céng cu can thiét cho nha tu tudng binh thudng ngay nay khi néi vé tong
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thé biéu hién thiéng liéng trong vil tru va trong “thién tinh nhé hon” 1a con ngudi. Thay MDR dic
biét nhan manh ciu ctia Chan su DK ham y rat rd ring con ngudi 1 thiéng liéng, dong thdi phé
binh théi quen tao ra Thugng dé theo hinh dnh cfia chinh minh réi 4p dit niém tin iy 1én ngudi
khac.

Tho phudng trong tinh than va sy tinh luyén khai niém vé Thugng dé

Tl cau “Thuong dé 1a tinh than”, Thay MDR nhin xét ring thd phudng trong tinh than doi héi
trudc hét phai ddng héa chinh minh nhu mét tinh than hogp nhit véi Thuong dé 1a Tinh than.
Thay cho ring chan Iy gidi phéng con ngudi bang cich dua ho dén sut ddng nhat véi Thugng dé, va
khéng can tranh né tit “Thugng d&” ma phai quay lai véi né bing moét quan niém tinh té, nhay bén
va sau sic hon. Thay MDR con dé xuit mot phuong phap gido duc 16n cho thé gidi 1a 1am cho dinh
nghia cfia con ngudi vé Thudng dé trd nén ngay cang nhay cadm hon véi cac cdi tritu tugng, noi
biéu 16 nhitng “cudng d6 cao hon ctia Thugng dé”.

“Ngudi di tré nén moét linh hon sdng” va cac trich din Kinh Thanh vé bé ba

Binh luin ciu “con ngudi trd nén mot linh hon sdng”, Thay MDR lién hé tdi tién trinh biét ngi hda,
qua d6 con ngudi dan vugt khdi trang thai “ngudi thi” va ban chat linh hon bat dau 16 rd. Véi cau
“cau mong toan thé tinh than, linh hén va thé xac cia anh em dugc giit vb t6i”, Thay suy doan
ngudi néi cé thé 1a Thanh Paul hon 1a chinh Ptic Christ, nhung nhin manh ring Chan su DK goi d6
12151 ctia mot diém dao dd vi dai. Thay MDR luu ¥ can hiéu can thin ciu nay, vi ndi linh hon cé 1&
khong cé diéu 4c ma chi cé mic phat trién chua day dd, con tinh than tu né vain tinh tuyén va
khong ti vét.

“Cac ngudi 1a nhitng vi than” va moi quan hé véi Pang Duy Nhat

T cAu “Ta di phdan, cdc ngudi 1a nhiing vi than”, Thaiy MDR nhin manh ba diém: b ba noi con
ngudi, thién tinh clia con ngudi, va moi lién hé cfia con ngudi véi Su S6ng ma trong dé ho song,
chuyén ddng va hién hitu. Thay nhan xét khong chi chting ta 1a cac vi than, ma con 1a cac phat xa
ctia Pang Duy Nhit, dong thdi vé ban chat chinh 1a Pang Duy Nhat ay khi budng bd cac déng héa
nhd hon. Pay 1a mot suy ludn riéng cia Thay MDR: cai “ta” gidi han chi 1a phat xa biéu kién trong
thoi gian va khong gian, con ban thé sau xa thi khong bi gidi han.

Tinh than nhu hdi thé ctia Su S6ng va nguyén nhin ctia moi biéu 16

Thay MDR giai thich ring Chan su DK dung tit tinh than dé chi xung luc sdng thiét yéu, khé nim
bit, 1a nguyén nhan clia moi bidu 16; véi Thay, cac tit tinh than, su sdng va ban thé gan nhu tuong
duong. Thay nhan xét moi dinh nghia déu gidi han céi v6 han, vi viy cang dinh nghia thi cang di
ngudc phan nao vdi tinh than tuyét ddi. Tinh than dudc goi 14 “hoi thd ctia Sy S6ng”, 13 dong chay
nhip diéu clia ning lugng thiét yéu, ti d6 1an luot xuat hién Iuc hap din, tam thic hay linh hén, va
téng thé chat liéu nguyeén ti.

Tuong Ung vi mo - vi mé va su tan ri khi su song rut di

Theo Thay MDR, tinh than trong Pai thién dia tuong tng vdi yéu td truyén sinh luc trong tiéu
thién dia 13 con ngudi, dudc chi ra qua hoi thd trong thé x4c. Khi dong song bi rit di sau khi chu ky
hoan tat, hinh tuéng mat tinh c¢d két va kha ning vin hanh nhu mét don vi, khién qua trinh tan ra
bit dau. Thay nhan manh ring diéu bi rit khong phai 13 ban thé tuyét d6i mat di, ma chi 1a kha
ning duy tri tinh c6 két cfia hinh tudng trong mét chu ky biéu 16.

Tén goi khéng phai l1a thuc tai
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Trudc cau hdi “cai gi 1a diéu 4y, ai c6 thé néi?”, Thay MDR nhan manh rang moi nd luc goi tén nhu
tinh than, Su S6ng duy nhat, Chin Than hay ning lugng déu chi phan anh trudng phai tu tudng
clia ngudi néi. Thay nhan xét viéc dit tén 1a budc dau hitu ich vi né cho thay ta di tach ra va nhin
dién dugc mot thuc tai, nhung tén khong phai vat dudc goi tén, “ban d6 khong phai lanh thé, thuc
don khong phai bita dn”. Pay 1a mot nhan xét ca nhan quan trong cia Thay MDR nhim chéng lai
o tudng cho rang ngdn tit déng nghia vdi su chiing ngo.

Hiéu biét vé Su Song 1a tuong d6i theo mitc tim thiic

Thay MDR nhin manh ciu cfia Chan su DK rang moi hiéu biét vé ban chit ctia Su Song duy nhat
déu chi 14 tuong d6i. Thay di xa hon khi suy luin rang ngay ca Thugng dé Vii Tru ciing con 3 mot
khoang cach v6 han d6i véi su hiéu biét tron ven vé tinh than nhu su séng ngoai-vii-tru. Thay
diing diéu nay ¢€ nhan manh tinh khiém tén can cé trong moi nghién cttu huyén bi: khéng cé hitu
thé nio, ké cd Hanh Tinh Thugng dé hay Thai duong Thugng dé, 1a khéng con gidi han.

Ba muic tiép can: pham nga, siéu hinh hoc va diéem dao do

Thay MDR phan tich ba cap do tiép can tudng Ung véi cac cau clia Chan su DK. Ngudi bi cudn vao
hinh tudng chi nghi theo sinh Iuc hong tran, cAm xtc, xung ddng hoic ning luc tri tué va bi giam
trong sut chi1 ¥ vio pham ngi. Ngudi thién vé siéu hinh hoc va d6i song linh hén thi vugt qua phan
tng ich ky c4 nhan &€ suy nghi theo pham tinh, y chi nhém, bac 4i-minh triét, tri thic nhém va
tinh huynh dé; tuy nhién Thay luu y ngay ca su hop nhit nay van con tinh phan ly. Véi diém dao
d6, nhat 1a sau 1an diém dao tht ba, tu duy trd nén téng hop hon va chan Iy dudc dién dat bang cac
thuat ngit tinh than, Su Song, Pang Duy Nhat.

Vuot qua hop nhat dé di vao tinh mot

Thay MDR dic biét nhan manh nhan xét clia minh rang can di xa hon sy hgp nhit ctia linh hon dé
tién vao tinh mét cfia tinh than va Su S6ng. Thay md ta muc tidu dy 1a “su tham du bing dong nhat
tinh” trong va nhu moi su vat: khong cé gi ta thiy hay ghi nhan ma thuc su khéng phaila chinh ta.
Theo Thay, tri gidc ndy sdu dan nhd khai mé trai tim, roi “trai tim trong dau”, va cudi cling trd
thanh m&t sy nim bat chan than; Thay con luu ¥ ngudi cung hai dic biét di téi Chan Than qua con
dudng déng héa, di1 day ciing 13 quy luit tdng quat.

Vi sao giao huin phai diing lai § mot mic nhit dinh

Thay MDR cho biét Chan su DK thudng dua gido huin dén mét muc rdi ditng, vi phan ting clia con
ngudi binh thudng, clia dé ti dao sinh va ctia diém dao dd d6i véi chén 1y 1a khac nhau. Thay nhan
xét day khong phai né tranh, ma 1a hé qua tat yéu clia diém tién hod; mdi ngudi chi doc vao 16i day
trang thai tAm thiic riéng ctia minh va khé dién gidi dudc phan ing cia ngudi & bac cao hon trén
néic thang tién héa. Thay con md réng nguyén tic nay dén moi cip, ndi raing ngay ca cac chan su,
Hanh Tinh Thugng dé va Thai duong Thuong dé cling van cé gidi han clia riéng minh.

Su buc bdi clia déc gia va nhu cau khiém ton huyén bi

Thay MDR t4an ddng 18i Chan su DK rang doc gia trung binh thudng khé chiu khi bi budc phai céng
nhan nhitng quan diém rdéng hon quan diém ctia minh, nhat 13 khi gip cau “diéu nay chi ngudi

)

diém dao mdi hiéu”. Theo Thay, phan 1ing nay phat sinh ti kiéu hinh va sy tit ch6i nhin nhan
nhiing giéi han tam thdi cia ban than. Thay MDR luu y chiing ta can nhiéu khiém t6n hon khi doc
gido huin huyén bi, vi néu thit sy 1a thanh vién ctia Thanh Poan hay diém dao dd cao cip, ching

ta ¢4 khong con can dudc nhic nhd theo cach dy.
Vi du vé khac biét trinh dé hiéu biét
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D& minh hoa, Thay MDR nhic lai vi du cfia Chan su DK rang mot chuyén luin khoa hoc sé chi 1a
“md tit ngli hon doén” ddi véi mot da tré tiéu hoc, trong khi lai hoan toan sang té véi chuyén gia da
dugc huan luyén. Tudng ty, ddi véi mot s6 linh hon tién bo, chi dé linh hon va ban chat cia né rd
rang nhu vin chuong thong thudng d6i vdi cdng ching; con véi sd it hon nita, ban chit cta tinh
than cling 1a mot cht dé hop 1y va cé thé hiéu dude. Thay MDR nhin xét rang cic van cu hay trung
tam thap hon nhung di dudc phét trién tdt sé 1a phuong tién dé hiéu van cu cao hon 1ién ké: tri tué
hiéu linh hén, linh hén hiéu tinh than.

Tinh tuong xiing va su nhé bé ctia con ngudi trudc cac Su Song 16n hon

T nguyén ly diing phuong tién thap hon dé hiéu phuong tién cao hon, Thay MDR suy luin tiép
rang tinh than cé thé dudc dung dé hiéu cac hinh tudng séng 16n hon trong dé ta dang séng,
chuyén ddéng va hién hitu. Thay néu nhiing so sanh rat cu thé: trudc cic Su Sdng bao la hon, con
ngudi cé thé chi nhu mot té bao, mdt phan ti, mot nguyén t hay mét hat dudi nguyén ti. Pay 1a
binh luén riéng ctia Thay MDR nham 1am ndi bat y thiic vé t 18 va cau hdi Kinh Thanh “con ngudi
12 gi ma Ngai nhé dén né?”.

Chap nhin gidi han tam thdi nhu moét phan ctia tién hoa

Thay MDR nhin manh riang viéc khé chap nhin cau “khi phat trién hon, ban sé hiéu” 1a dau hiéu
clia tu 4i, trong khi thuc ra moi gidi han chi 1a tam thdi vi con ngudi 1a Chan Than-trong-su-m3-
rong va 1a phat xa cfia Su Song duy nhat. Thay con nhin xét ngay ca vdéi Thai duong Thuong dé,
“Pang Bat Kha Tu Nghi” ciing van cé thé néi: khi nguoi phat trién hon, nguoi sé hiéu diéu trén.
Piém chinh ma Thiy mudn rit ra 1a moi sy khai m3 déu dién ra dan dan trong thdi gian va khong
gian.

Chén su, linh hén hoc néi mén va huyén nhiém ctia nguén Su Séng

Thay MDR giai thich ring d6i vdi Chan su, ban chat clia tinh than hay trung tdm séng duong tinh
an sau moi hinh tudng khong con bi 4n hon ban chat cfia linh hon doi véi nha Tam Ly Hoc Noi
Mén. Thay luu y su tiép xtic mit thiét hon véi Chan Than thuc sy bat dau ti 1an diém dao thi tu,
dit chan su di & trong lién hé truc tiép véi mic dd. Tuy vay, ngudn clia Su S6ng duy nhat, cdi hay
trang thai ma tit &6 Su S8ng phat ra, vin 12 Huyén Nhiém An Khuét 16n lao ngay ca véi cic thanh
vién clla Thanh Doan céc chin su.

Chuong trinh nghién cttu ciia cac diém dao d6 cao cap

Theo Thay MDR, tit sau 1an diém dao thit ba, ddi tuong nghién cttu cfia cac diém dao dd 1a ban chat
clia tinh than, pham tinh va loai ning lugng vil tru ctia né, téc d6 rung déng clia nd, cing cac bién
phan vii tru cin ban. Thay chen vio mét suy ludn riéng: néu tinh than 1 ban thé thuan tdy thi cé
1é khéng c6 rung déng, do dé ti “tinh than” & day dudng nhu vin dude dung theo nghia thap hon
ban thé tuyét doi; day 1a mot diém triét hoc ma Thay cho 1a “giy tranh luin va thi vi”. Thay ciing
nhin manh ring chuong trinh hoc khong cham diit sau cac 1an diém dao cao, vi moi hitu thé déu
con dang hoc hoi.

Vai tro cuia truc giac, antahkarana va anh sang ndi tai

Thay MDR giai thich rang cac diém dao do cao cip dem vao coéng trinh nay mét truc gidc da phat
trién day dd, tic antahkarana di dua ho vao B6 dé, cling véi ning luc tri tué dién gidi dudc rén
luyén qua nhiéu 1an 14m pham. Ho dung anh sing ndi tai di thic tinh ctia linh hon dé hiéu Sy
S6ng van ton tai trén cac miic tdm thic cao hon, tach khai thé gidi hinh tudng, va tham nhap vao
hé mit trdi tit mot trung tAm ban thé bén ngoai. Thay MDR nhin xét day 1a mot doan ma dau tuyét
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voi, cang doc cang thiy sang td thém nhd nhitng doan khac trong toan bo gido huin ctia Chan su
DK.

Anh sang dudc chiéu theo hai hudng tit trang thai & giita

Thay MDR nhan manh hinh dnh cac diém dao dd ding & “trang thai & giita”, vin hanh trén céi truc
gidc hay Bd dé, r6i chiéu 4nh sang theo hai hudng. Hudng xudng 1a vao thé gisi hinh tuéng dé biét
moi su va dién gidi moi su mot cach chinh xac, khong bi 4o cAm hay 4o tudng danh lita; huéng 1én
12 vao cac cdi vo tudng ddi véi con ngudi trong ba cdi thap, tiic cac cdi atma, chan than va céi
logoic. Thay MDR luu y rang xét theo nghia vii try, cic cdi ay van con 1a hinh tudng vi toan bo cdi
hong tran vii tru vin thudc pham vi hinh tudng.

NO luc ctiia cac chin su trong viéc hiéu tinh than

Tong két doan cudi, Thay MDR cho rang diéu dang dugc mo ta 1a nd luc clia cac chan su va chohan
trong nhiing “bai hoc ABC” vé viéc hiéu tinh than hay ban thé. Thay phan biét thém ring ban thé
thuan tty, theo cdch 6ng suy tu, cé thé khéc véi tinh than néu ban thé 14 bat kha phan va phi-rung
dong. Thay két lai bang mot nhin xét phuong phap: khong nén chi doc riéng 18 titng sach cia Chan
su DK, vi moi doan doc sé soi sing cd nhiing gi di doc 1an nhiing gi sé doc, va chi trong su doc lién
tuc dy muc soi sang tdi da mdi cé thé xuat hién.

Phan trich tit sach trang 21-25

[1] In dealing with the triplicities so often  [1] Khi dé cip dén céic bd ba thudng dudgc sl
used when speaking of deity, such as spirit, dung khi néi vé thugng dé, nhu tinh than,
soul, and body, —life, consciousness, and  linh hon va thé xac, —su song, tim thiic va
form, [2] —it is of value to remember that  hinh tudng, [2] —rat hitu ich khi nhd rang
they refer to differentiations of the one life, ~ chiing dé cip dén cac bién phan cia mét su
and that the more of these triplicities with song duy nhat, va ring cang quen thudc véi
which one can familiarise oneself the more nhiéu bd ba nay, ta cang hoa hop véi mdt
one will be in rapport with a wider circle of pham vi réng 16n hon ctia nhan loai. [3]
men. [3] But when one is dealing with things =~ Nhung khi mét ngudi dé cip dén nhiing diéu
occult and subjective, and when the subject huyén bi va cht quan, va khi cht dé ma
about which [Page 22] one writes deals with ~ ngudi dé viét vé [Page 22] nhiing diéu khong
the undefinable, then difficulty is thé dinh nghia, thi khé khin sé xuat hién. [4]
encountered. [4] It is no difficult matter to =~ Khéng khé dé moé ta vé ngoai cd nhan clia
describe a man’s personal appearance, his mét ngudi, trang phuc ctia ho, hinh dang ctia
clothing, his form, and the things with  ho va nhiing tht ma ho dudc bao quanh. [5]
which he is surrounded. [5] Language Ngoén ngit ¢t d€ dé cidp mdt cach thda dang
suffices satisfactorily to deal with the véi cai cu thé va véi thé gidi hinh tudng.
concrete and with the world of form. But Nhung khi mét ngudi ¢d ging truyén dat
when one endeavours to convey an idea of = mdt v tudng vé pham chat, tinh cdch va ban
his quality, character, and nature one is chit cia ngudi dé, ho ngay 14p tiic phai doi
immediately faced with the problem of the  mit vdi van dé clia cai chua biét, vdi phan vo
unknown, with that undefinable unseen hinh khoéng thé dinh nghia ma ching ta cdm
part which we sense, but which remains in a nhan dugc, nhung phan 16n van chua dudc
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large sense unrevealed, and unrealised even
by the man himself. How then shall we
describe him through the medium of
language?

[6] If this is so of man, how much greater is
the difficulty when we seek through words
to express that inexpressible sum total of
which the terms spirit, soul, and body are
regarded as the main component
differentiations?® [7] How shall we define
that undefinable life that men have (for the
sake of understanding) limited and
separated into a trinity of aspects, or
persons, calling the whole by the name of
God?

[8] Yet where this differentiation of God into
a trinity is universal and age-long in use, [9]
where every people—ancient and modern—
employ the same triplicity of ideation to
express an intuitive realisation, there is
warrant for the usage. [10] That some day
we may think and express the truth
differently may indeed be so, but for the
average thinker of today the terms spirit,
soul, and body [11] stand for the aggregate
of divine manifestation, both in the deity of
the universe and in that lesser divinity, man
himself. [12] As this treatise is intended for
the thinking human being and not for the
crystallised theologians or the theoretically
biassed scientists we will adhere to the well-
used terminology and seek to understand
what has lain back of the phrases in which
man has sought to explain God Himself.

[13] “God is Spirit, and they that worship
Him must worship [Page 23] Him in Spirit
and in Truth,” states one of the scriptures of
the world. [14] “Man became a living soul,” is
to be found in another place in the same

191

tiét 16, va thim chi chinh ngudi @6 ciing
chua nhan ra. Vay lam thé nio ching ta cé
thé moé ta y thong qua phudng tién ngdn
ngi?

[6] Néu diéu nay dting vdi con ngudi, thi khé
khin con 16n hon biét bao nhiéu khi ching
ta cO0 gang qua 10i néi dé dién dat tong thé
khong thé dién dat ma cac thuit ngit tinh
than, linh hon va thé xdc dugc coi 1a nhitng
bién phan thanh phan chinh yéu? [7] Lam
thé nao chung ta cé thé dinh nghia su séng
khong thé dinh nghia ma con ngudi da (vi
muc dich hiéu biét) gidi han va tach ra thanh
moét bd ba cac phuong dién, hodc cac ngdi,
goi tong thé bang tén goi Thugng dé?

[8] Tuy nhién, khi su phin chia Thugng dé
thanh mé&t bd ba 1a phé quat va di dudc s
dung tit 1au doi, [9] khi moi din tdc—c6 dai
va hién dai—stt dung cung mot b6 ba y niém
dé dién dat mdét nhan thic truc giac, thi cé
cd sd cho viée st dung nay. [10] Ring mdt
ngay nao dé ching ta cé thé suy nghi va dién
dat sy that khac di, diéu d6 thuc su cé thé
xay ra, nhung ddi vdéi ngudi suy nghi trung
binh ctia ngay hé6m nay, cic thuit ngit tinh
than, linh hén va thé xac [11] dai dién cho
téng thé clia sy biéu hién thiéng liéng, ca
trong thuong dé cfia vii tru va trong thién
tinh nhé hon, 13 chinh con ngudi. [12] Vi
luan thuyét nay nham cho con ngudi tu duy
va khéng phai cho cic nha than hoc ciing
nhic hay cidc nha khoa hoc thién vé ly
thuyét, ching ta sé bam vao thuit ngii dugc
st dung rdng rii va cd ging hiéu nhitng gi 4n
sau cac cum tit ma con ngudi di cd ging gii
thich vé chinh Thugng dé.

[13] “Thugng P& 1a Tinh Than, va nhiing ké
thd phuong Ngai phai thd phugng [Page 23]
Ngai trong Tinh Than va trong Su That,” 1a
ciu trong kinh thanh ctia mét trong céc ton
gido trén thé gidi. [14] “Con ngudi trd thanh



scripture. [15] “I pray God your whole spirit
and soul and body may be preserved
blameless,” said a great initiate of the White
Lodge; [16] and the greatest of them all yet
present with us in physical form on earth,
[17] repeated the words of an earlier sage
when He said: “I have said ye are Gods, and
ye are all the children of the most High”. [18]
In those words the triplicity of man, his
divinity and his relationship to the life in
Whom he lives and moves and has his being,
is touched upon from the Christian
standpoint, and all the great religions deal in

analogous phrases with that relationship.

a. Spirit, Life, Energy.

[19] The word spirit is applied to that
undefinable, elusive, essential impulse or
Life which is the cause of all manifestation.
[20] It is the breath of Life [21] and is that
rhythmic inflow of vital energy which
manifests in its turn as the attractive force,
as the consciousness, or soul, and is the sum
total of atomic substance. [22] It is the
correspondence in the great Existence or
Macrocosm of that which in the little
existence or microcosm is the vital inspiring
factor which we call the life of man; [23] this
is indicated by the breath in his body, which
is abstracted or withdrawn when the life
courseis run.

[24] What this something is, who shall say?
[25] We trace it back to the soul or
consciousness aspect, and from the soul to
the spirit (as we call the three aspects of the
one breath) [26] but what these words really
signify, who has the courage to declare? [27]
We call this

unknown something by
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mot linh hon séng,” dudc tim thay & mot noi
khac trong cung moét kinh thanh. [15] “Ta
ciu nguyén riang toan thé tinh than, linh
hon va than x4c clia nguoi sé dudc bao ton
vO t0i,”
Thanh Poan d3 ndi; va vi vi dai nhat trong s6

[16] mdt vi diém dao d6 vi dai clia

ho, hién con hién dién véi chung ta dudi
hinh dang vat ly trén tran gian, [17] 44 lip
lai 18i cia mot hién triét trudc dé khi Ngai
néi: “Ta di ndi ring cic ngudi 1a cac Than
Linh, va tat ca cic ngudi 1a con ctia Pang Toi
Cao”. [18] Trong nhiing 18i nay, bd ba ctia con
ngudi, thién tinh cfia y va moéi quan hé ciay
vdi sy song ma trong d6 y song va chuyén
dong va ton tai, dugc dé cip dén tit quan
diém ctia Ki td gido, va tat ca cac ton gido 16n
déu dé cap dén moi quan hé dé bang cac cum
tu tuong tu.

a. Tinh than, Su séng, Nang luong.

[19] T "tinh than" dudc 4p dung cho xung
luc tinh tiy khong thé dinh nghia, khé nim
bat, hay 1a Su Séng, nguyén nhan cta tat ca
su biéu hién. [20] Pé 14 hai thé clia Su Song
[21] va 1a dong chdy nhip nhang clia ning
lugng sinh luc, 1an lugt biéu hién nhu luc
hap din, nhu tdm thic hoic linh hon, va 1a
tong thé clia chat liéu nguyén ti. [22] D6 1a
su tuong Ung trong Pai Thé hay Dai thién
dia vdi cai ma trong Tiéu Thé hay tiéu thién
dia 13 yéu td truyén cam hiing sinh déng ma
chting ta goi 1 su séng ctia con ngudi; [23]
diéu nay dudgc chi ra bdi hoi thd trong co thé
clia y, thit sé bi rit di khi vong doi ctia y két
thuc.

[24] Ai c6 thé ndi dudc diéu nay 1a gi? [25]
Chung ta truy nguyén né dén khia canh linh
hén hay tdm thiic, va tit linh hén dén tinh
than (nhu chiing ta goi ba khia canh ctia mét
hai thd) [26] nhung nhiing ti nay thuc su ¢
v nghia gi, ai dam tuyén bo? [27] Ching ta
goi diéu gi d6 khong biét nay bing nhiing



differing names, according to our particular
school of thought; we seek to express it in
words, and end by call it Spirit, the One Life,
the Monad, Energy. [28] Again we must
remember that understanding as to the
nature [Page 24| of this one life is purely
relative. [29] Those who are engrossed in the
form side of existence think in terms of
physical vitality, of feeling, impulse, or of
mental force and do not pass beyond that
unified life-consciousness of which all the
above are differentiations. [30] Those again
who are interested in the more metaphysical
approach and in the soul-life more than in
the form aspect express their concept in
terms of soul manifestation [31] and—
passing beyond the personal selfish
reactions of the body nature—think in terms
of life, in terms of quality, [32] of group will
or power, group coordination or love-
wisdom, and of group intelligence or
knowledge, covering all by the generic term
of brotherhood.

[33] But even that is found to be separative,
[34] through the separation into larger units
than the lower is capable of grasping. [35]
Therefore the initiate, especially after the
third initiation, begins to think even more
synthetically and to express truth to
himselfin terms of Spirit, Life, the One. [36]
These terms mean to him something
significant, but something so far removed
from the concept of ordinary thinking
humanity that it is needless for me to
enlarge further upon it.

[37] This brings me to a point, that should be
dealt with here, prior to any further
expansion of our subject. In the Treatise on
Cosmic Fire and in the above passage it
frequently appears that teaching is carried
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tén khac nhau, tuy thubc vao trudng phai tu
tudng cu thé ctia ching ta; chiing ta cd ging
dién dat né bang ngén tit, va cudi cling goi
né 13 Tinh Than, Su Séng Duy Nhit, Chan
Than, Ning Ludng. [28] M6t 1an nita, ching
ta phai nhd rang su hiéu biét vé ban chit clia
su sdng duy nhat nay 1a hoan toan tuong
doi. [29] Nhitng ngudi say mé khia canh hinh
tudng clia sy ton tai nghi vé su song nhu
sinh luc vat 1y, cAm xuc, xung luc hodc manh
luc tri tué va khong vugt qua dudgc cai goi 1a
su song-tAm thttc hgp nhat ma tat ca nhiing
diéu trén déu la su phan biét. [30] Nhiing
ngudi khac, quan tdm dén cach tiép cin siéu
hinh hon va doi séng linh hén hon 14 khia
canh hinh tuéng, dién dat khai niém ctia ho
bang nhiing thuat ngit vé su biéu hién cia
linh hon [31] vA—vudt qua nhiing phan Ung
ich ky ca nhan ctia ban chat thin thé—nghi
vé su song, vé pham chat, [32] vé ¥ chi hay
quyén luc ctia nhém, sy phoi hdp clia nhém
hoic bac 4i - minh triét, va tri tué ctia nhém
hoic tri thiic, bao phii tat cd bang thuit ngit
chungla tinh huynh deé.

[33] Nhung ngay ca diéu dé cling dugc thiy
la tach biét, [34] thong qua su phan chia
thanh cdc don vi 16n hon so véi kha ning
nam bit clia cap thap hon. [35] Do d6, diém
dao do, dic biét 1 sau lan diém dao thi ba,
bit dau suy nghi thim chi téng hop hon va
dién dat chan 1y cho chinh minh bang cac
thuat ngit Tinh Than, Sy Séng, Pang Duy
Nhat. [36] Nhitng thu4t ngit ndy cé ¥ nghia
d6i véi ho, nhung 13 diéu gi d6 qué xa vdi so
véi khéi niém ctia nhén loai suy nghi thong
thudng dén muic khdng can thiét dé t6i phai
ma3 rong thém vé né.

[37] Piéu nay dan t6i dén mot diém, ma can
phai dugc d@é cap & day, trude bat ky sy mé
réong nao thém vé chi dé cta chiung ta.
Trong Luin vé Lia Vii Tru va trong doan vin
trén, thudng xuit hién ring gido Iy dugc tiép



forward to a certain point and then dropped
with the statement that, owing to the point
in evolution of the average man, his reaction
to truth and the reaction of the disciple-
student or the initiate will differ. [38] This is
necessarily so; each will read into the words
his own state of consciousness; each will fail
to interpret in terms of the more advanced
reaction of those on a higher stage of the
ladder of evolution. [39] The average reader,
however, objects to being forced to recognise
wider points of view than his own, and the
phraseology which says: “It is needless to
enlarge on [Page 25] this for it would only be
understood by the initiate”, serves only to
aggravate him, tends to make him believe
that evasion is intended, and that the writer
(having got out of his depth) is seeking to
save his face by some such statement. [40]
Just as a scientific treatise would prove
meaningless and a mere jumble of words to
the average grammar school child, but
would carry a clear definition and meaning
to experts in the subject owing to training
and mental development, so there are those
to whom the subject of the soul and its
nature as dealt with in such an instruction
as this is as clear and lucid as current
literature is to the average reader, and the
best sellers, as you call them, to the general
public. [41] Equally,
number, there are those advanced souls to

though fewer in
whom the spirit and its nature is also a
rational and understandable subject, to be
appreciated and comprehended through the
medium of the soul and its powers just as it
is possible to arrive at an understanding of
the soul through the medium of the mind,
correctly employed. [42] On a lower level
altogether, we know it is easy to understand
the nature of the physical body through a
study and right use of the desire nature. [43]
It is a form of pride, and a refusal to
recognize one’s temporary [44] limitations
that awakens in readers a dislike for phrases
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tuc dén mot diém nhat dinh roi diing lai véi
tuyén bé rang, do diém tién héa clia ngudi
trung binh, phan Ung ctia ho vdi chén ly va
phan tng ctia ngudi dé tit hay diém dao do sé
khac nhau. [38] Piéu nay tait yéu la nhu vay;
mdi ngudi sé doc vao cac tit theo trang thai
tdm thdc cia chinh minh; méi ngudi sé
khéng thé gidi thich theo cac thuat ngit clia
phan Ung tién tién hon cfia nhitng ngusi &
giai doan cao hon trong thang tién héa. [39]
Tuy nhién, ngudi doc trung binh phan d6i
viéc bi budc phai nhin ra nhitng quan diém
rong hon so vdi cia chinh minh, va cich
dién dat ring: “Khdng can thiét phai md
rong thém [Page 25] diéu nay vi né chi dugc
hiéu bdi diém dao d6”, chi 1am ting thém sy
kho chiu ctia y, ¢ xu hudng lam cho ho tin
rang viéc né tranh 1a c6 chl y, va rang ngudi
viét (d4 vugt qua kha ning ctia minh) dang
tim cach giii thé dién bang mét tuyén bé nhu
vay. [40] Cling giéng nhu mot luin vin khoa
hoc sé trd nén v nghia va chi 1a mdét mé tu
ngii 16n x6n do6i véi mot dita tré trung hoc co
s@ trung binh, nhung lai mang mét dinh
nghia va v nghia ré rang doi vdi cac chuyén
gia trong chti dé nhd vao dio tao va phat
trién tri tué, cling c6 nhiing ngudi ma chf dé
vé linh hon va ban chit cia né dudc dé cap
trong mot huéng dan nhu thé nay rd rang va
sang stia nhu vian hoc hién tai ddi vdi ngudi
doc trung binh, v cic cudn sich ban chay
nhat, nhu ban goi chting, d6i vdi céng chiing
néi chung. [41] Tuong tu, du it hon vé so6
luong, c6 nhiing linh hén tién tién ma tinh
than va ban chat cfia né cling 1a mét cha dé
hgp 1y va cé thé hiéu dudc, dé duge danh gia
va hiéu théng qua phuong tién cfia linh hon
VA cic quyén ning clia né ciing nhu cé thé
dat dudc sut hiéu biét vé linh hén thong qua
phuong tién ctia tdm tri, dudc stt dung dung
cach. [42] & mtc dob thap hon hoan toan,
chiing ta biét rang dé& dang hiéu dudc ban
chit cfia co thé vat Iy thong qua viéc nghién
cttu va stt dung diing din ban chat duc vong.
[43] D6 1a mét hinh thiic tu hao, va su tif choi



which aptly and truly say: “When you are
further developed, you will understand the
above.” This should be made clear.

[45] To the Master of the Wisdom, the nature
of the spirit, or that positive centre of life
which every form hides is no more a
mystery than is the nature of the soul to the
esoteric psychologist. [46] The source of the
one life, the plane, or state from which that
life emanates is the great Hidden Mystery to
the members of the hierarchy of adepts. [47]
The nature of spirit, [48] its quality and type
of cosmic energy, its rate of vibration [49]
and its basic cosmic differentiations are the
study of initiates above the third degree and
the subject of their investigations. [50] They
[Page 26] bring to that study a fully
developed intuition, [51] plus that mental
interpretive capacity which their cycle of
[52] They
employ the awakened and developed inner
light of their souls to interpret and
comprehend that life which (divorced from

incarnation has developed.

the world of form) persists on the higher
levels of consciousness and penetrates into
our solar system from some exterior centre
of being. [53] They throw this light (which is
in them and which they manipulate and

use) [54]

standing as they do in the midmost state

in two directions therefore,

and functioning as they choose to function
on the plane of the intuition or of buddhi.
[55] They cast that light into the world of
form and know all things, interpreting all
with correctness; they cast that light into
the formless realms of the higher three
planes [56] (formless from the standpoint of

man in the three worlds below the
intuitional plane) [57] and seek to
understand, through steady expansive

growth, the nature and purpose of that
which is neither body nor soul, neither force
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nhén ra nhitng gidi han tam thdi cia minh,
[44] khién ngudi doc cAm thay khong thich
nhiing cum tu thich hgp va thuc sy néi: “Khi
ban phat trién hon nifa, ban sé hiéu nhiing
diéu trén.” Piéu nay can dudc 1am r6.

[45] D6i véi Chan su Minh Triét, ban chit clia
tinh than, hay trung tdm soéng tich cuc ma
modi hinh tuéng che gidu, khong con 1a diéu
bi 4n hon ban chit cta linh hén d8i véi nha
tdm 1y hoc ndi mén. [46] Ngudn gdc clia sy
song duy nhat, céi hay trang thai ti d6 su
séng nay phat ra 12 Dai Bi An An Gidu d8i véi
cac thanh vién cia Huyén giai cic chén su.
[47] BAn chit cla tinh than, [48] pham chat
va loai ning lugng vii tru ctia né, téc d6 rung
dodng [49] va céc su phan biét vii tru co ban
clia né 1a nghién cttu ctia nhiing diém dao @6
trén muic d6 tht ba va 1a déi tugng clia cac
cudc diéu tra clia cdc Ngai. [50] Cac Ngai
[Page 26] mang dén nghién cttu dé mot truc
gi4c phat trién hoan chinh, [51] cdng véi kha
ning dién gidi tri tué ma chu ky luan héi ctia
ho di phat trién. [52] Cac Ngai stt dung 4nh
sang nodi tdm di dugc danh thic va phat
trién cta linh hon minh dé dién giai va hiéu
thau su séng d6, cai ma (tach biét khdi thé
gidi hinh tudng) ton tai & cac cap d6 cao hon
ctia tdm thic va thdm nhip vao hé mit tréi
ctia ching ta tit mét trung tdm hién hitu bén
ngoai nao dé. [53] Do dé, cac Ngai chiéu anh
sang nay (von & trong cac Ngai va dudc cac
Ngai vidn dung va st dung) [54] theo hai
huéng, dling & trang théi gitra va hoat dong
theo y mudn trén cdi truc gidc hodc Bo dé.
[55] Cac Ngai chiéu anh sang dé vao thé gidi
hinh tuéng va biét tit cad moi thi, dién giai
moi thit mét cach chinh xac; cdc Ngai chiéu
anh sang dé vao cac cdi v hinh ctia ba coi
cao hon [56] (v6 hinh ti quan diém cia con
ngudi trong ba co6i dudi coi truc giac) [57] va
tim cach hiéu, qua su phat trién md rdng lién
tuc, ban chat va muc dich cfia cai khong phai
1a than xic hay linh hon, khoéng phai la



nor matter, but which is the cause of both in
the universe.

Commentary 6

Okay, hi everybody.

This is video commentary number 6 on A
Treatise on White Magic and we’re into the
introduction which is getting more complex.
I think very soon DK is going to give us quite
in depth look at spirit, soul and body.

So we have been dealing with triplicities
basically and the different aspects of man by
means of which he can analogize towards
larger structures in whom he lives and
moves and has his Being. We’ve been dealing
with the 3-in-1 and the 1-in-3, the central
energy, the spirit, the coordinating force of
soul and that which these two use namely
the objective form. And then He’s applied the
triplicity to a number of different areas of
learning such as  education, the
philosophies, different laws, religion. Always
the triplicities do apply, so He is acquainting
us with these triplicities right here and we
will move on from page 21, alright:

[1] In dealing with the triplicities so often
used when speaking of deity, such as spirit,
soul, and body,— life, consciousness, and
form,

Father, son, mother, etc., they’re everywhere
in all these philosophies, such as the Shiva,
Vishnu, Brahma and so forth
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manh luc hay vit chat, nhung 1a nguyén
nhén cda ca hai trong vii tru.

Xin chao moi ngudi.

Pay 1a video binh luin s 6 vé "Luin vé
Chanh Thuat", va chiing ta dang 3 phan gidi
thiéu, phan nay dang trd nén phic tap hon.
T6i nghi Chan su DK sé sé6m dua ra mét cai
nhin siu sic vé tinh than, linh hén va thin
xac.

Chting ta vé co ban di va dang dé cap dén cac
bd ba va cic khia canh khac nhau ctia con
ngudi, thdng qua dé con ngudi cé thé tuong
déng héa vdi cac cau triic 16n hon trong dé y
song, di chuyén va ton tai. Chiing ta di va
dang dé cidp dén 3-trong-1 va 1-trong-3,
ning lugng trung tim, tinh than, luc diéu
phoi ctia linh hén, va cai ma hai yéu td nay
stt dung, tic 1a hinh tudng khach quan. Va
sau d6 Ngai dd iing dung b6 ba nay vao mot
s6 linh vuc hoc thuat khac nhau nhu gido
duc, triét hoc, cac dinh luit khac nhau, tén
gido. & dau cac bo ba ciing déu xudt hién va
ap dung, vi vdy Ngai dang lam quen ching ta
vd4i nhiing b6 ba nay ngay tai day va ching ta
sé tiép tuc ti trang 21.

[1] Khi dé cap dén cac b ba thudng dudc sit
dung khi néi vé thudng dé, nhu tinh than,
linh hon va thé xac, —su sdng, tim thiic va
hinh tudng,

Cha, Con, Me, v.v. Chting xuat hién khap noi
trong tit ca cac hé thong triét hoc, ching
han nhu Shiva, Vishnu, Brahma, v.v...



[2] it is of value to remember that they
refer to differentiations of the one life, and
that the more of these triplicities with
which one can familiarise oneself the more
one will be in rapport with a wider circle of
men.

Of human beings. That’s very interesting
because sometimes we hold onto our
triplicities as if they were found only in our
particular religion or philosophy or world
outlet and that's why The Secret Doctrine is
so valuable because it’s shown triplicities.
It's shown a series of 5s and 7s that are
found in many of the world educational,
philosophical, religious traditions. And so
we no longer have that exclusive point of
view that ours is the only system which is
demonstrating these collections: the 3, the
5, the 7, the 9, the 12, and then we can be in
rapport with a wider circle of men. When we
have commonalities with their thinking, we
can speak to each other and we can relate in
an understanding manner.

[3] But when one is dealing with things
occult and subjective, and when the
subject about which [Page 22] one writes
deals with the undefinable, then difficulty
is encountered.

Because, let’s just say that the mind of man
is not yet the higher mind and not yet the
abstract mind, okay.

[4] It is no difficult matter to describe a
man's personal appearance, his clothing,
his form, and the things with which he is
surrounded.
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[2] —rat hitu ich khi nhd rang chung dé cip
dén cac bién phin ctia mét su song duy
nhat, va rang cang quen thudc véi nhiéu bd
ba nay, ta cang hoa hgp véi mot pham vi
rong 16n hon ctia nhan loai.

Diéu nay rat thu vi, vi d6i khi chting ta bam
14y cac bo ba clia minh nhu thé ching duy
nhat, chi duge tim thiy trong tén gido, triét
1y hodc quan diém thé gidi cu thé cta ching
ta, v d6 12 1y do tai sao Gido Ly Bi Nhiém rat
quy gia vi né cho thay cac bo ba nay, mot loat
cac sd 5 va 7, dudc tim thay trong nhiéu
truyén thong gido duc, triét hoc, tén gido
trén thé gidi. Do d6, ching ta khéng con
quan diém ddc quyén riang hé thong clia
ching ta 13 hé thong duy nhat thé hién
nhiing by suu tdp nay: 3, 5,7, 9, 12, va sau
dé chung ta cé thé giao tiép véi mét pham vi
réng 16n hon ctia nhan loai, vi khi ching ta
c6 diém chung trong suy nghi, ching ta cé
thé néi chuyén véi nhau, va chiing ta c6 thé
tiép xtc véi nhau trong sy thau hiéu.

[3] Nhung khi mét ngudi dé cap dén nhiing
diéu huyén bi va chi quan, va khi cha dé
ma nguodi do viét vé [Page 22] nhiing diéu
khong thé dinh nghia, thi kho khin sé xuat
hién.

B&i vi thé tri cia con ngudi vin chua phai 1a
thugng tri va chua phéi 13 tri tritu tugng.

[4] Khong khé dé mo6 ta vé ngoai ca nhan
cua mét ngudi, trang phuc cta ho, hinh
dang cda ho va nhiing thit ma ho dudc bao
quanh.



These are, what shall we say, concretions
with which the average mind is accustomed
to deal.

[5] Language suffices satisfactorily to deal
with the concrete and with the world of
form. But when one endeavours to convey
an idea of his quality, character, and nature
one is immediately faced with the problem
of the unknown, with that undefinable
unseen part which we sense, but which
remains in a large sense unrevealed, and
unrealised even by the man himself. How
then shall we describe him through the
medium of language?

Obviously, our languages have to be
enriched and rendered more subtle and
pliable. Alice Bailey was also complaining
about English, that it was that, what did she
say, an inelastic tongue? But I suppose when
we think about the Sanskrit and maybe
there are other even more refined languages,
but Sanskrit is considered to be the language
of the gods. We have greater flexibility and
sensitivity and ability to describe the
abstract. But we have to help modern
language to evolve in that way and also our
telepathic languages which are evolving
where we can send the images by our
internal television to the internal television
of This

understanding deeper, things that maybe

another. will make our
normal words, sounding in a normal way,

cannot do.

So, about quality and character, well, that's
where poetry enters and drama and the arts,
this ability to somewhat describe the
intangible. But when it comes to occultism,
the problem goes even deeper. We're not just
dealing with the subtle bodies of a man’s
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Pay 1a nhiing diéu cu thé ma tri tué binh
thuong da quen thudc.

[5] Ngon ngit dt dé dé cap mét cach théa
dang véi cai cu thé va vdi thé gidi hinh
tudng. Nhung khi mot ngudi cé ging
truyén dat mét y tudng vé pham chat, tinh
cach va ban chat ctia ngudi do, ho ngay lap
tic phai d6i mit véi van dé cda cai chua
biét, véi phan vé hinh khéng thé dinh
nghia ma ching ta cdim nhin dudc, nhung
phan 16n vin chua dudc tiét 1§, va tham chi
chinh ngudi do ciing chua nhén ra. Vay lam
thé nao ching ta c6 thé mé ta y thong qua
phuong tién ngon ngi?

RO rang, ngbén ngit cia chung ta phai dugc
1am phong phd, phai trd nén tinh té va linh
hoat hon. Ba Alice Bailey ciling da phan nan
vé tiéng Anh, Ba ndi d6 14 mot ngdn ngit
thiéu mém déo. Nhung t6i cho riang khi
chiing ta nghi vé tiéng Sanskrit—cé thé cé
nhiing ngén ngit khac con tinh té hon,
nhung Sanskrit dugc coi 1a ngén ngit ctia cic
vi than—chiing ta cé sy linh hoat va nhay
bén 16n hon va kha ning miéu ta diéu tritu
tugng. Nhung chung ta phai gitp ngén ngit
hién dai phat trién theo cach dé, va ciing
nhu cic ngdn ngit vién cdm cha ching ta
dang phat trién, noi chiing ta c6 thé gl cac
hinh anh bang truyén hinh ndi tai ctia chiing
ta dén truyén hinh ndi tai cia ngudi khac.
Diéu nay sé 1am cho sy hiéu biét ctia chiing
ta sdu sic hon, nhiing diéu ma cé thé cac
ngbn tu théng thuong, khi dugc ndi ra theo
cach thong thudng, khéng thé lam dudc.

Vé pham chat va tinh cach, 6 1a noi ma thg
ca, kich nghé va nghé thuat budc vao vi
chiing ¢6 kha nidng miéu ta cai v hinh d mot
muc d6 nao d6. Nhung khi néi dén huyén bi
hoc, van dé con sau sic hon nita. Chung ta
khong chi dé cip dén cac thé vi té clia cadm



emotions or his inner karma manas or his
inner psyche, we’re not simply dealing with
the thoughts of his mind, we have to deal
with his soul nature which is the product of
many lives.

How shall we describe that which cannot
really be contained entirely by his present
ray structure or by his horoscope, his
present horoscope? He is so much more than
his present horoscope will indicate because
his inner qualities are built upon the life
experience using many horoscopes, many
astrological charts. Okay, so,

How then shall we describe him through
the medium of language?

And how shall we touch upon these more
subtle factors in the human being?

[6] If this is so of man, how much greater is
the difficulty when we seek through words
to express that inexpressible sum total of
which the terms spirit, soul, and body are
regarded as the main component
differentiations?

Maybe there are others, so we move from
moving from concretions to subtleties to
spiritual subtleties which are extremely
intangible.

[7] How shall we define that undefinable
life that men have (for the sake of
understanding) limited and separated into
a trinity of aspects, or persons, calling the
whole by the name of God?
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xtc con ngudi hoic thé tri cdm hodc tdm
linh ndi tai cda y, chiing ta khéng chi don
thuan dé cap dén suy nghi cfia thé tri clia y.
Chting ta phai dé cip dén ban chit linh hén
clia y, cai von 13 san phiam cta nhiéu kiép
song.

Lam sao chung ta cé thé miéu ta cai ma thuc
su khéng thé hoan toan dudc chita dung bdi
ciu tric cung hién tai cfia y, hoic bédi 14 s6
chiém tinh hién tai clia y? Y vugt ra ngoai rat
nhiéu so véi nhitng gl ma 14 s6 chiém tinh
hién tai cia y cé thé chi ra bdi vi nhiing
pham chit ndi tai clia y dudc xay dung trén
kinh nghiém song qua nhiéu 14 sd chiém
tinh.

Viy lam thé nao ching ta c6 thé mé ta y
thong qua phuong tién ngon ngii?

[6] Néu diéu nay dung véi con nguoi, thi
kho khin con 16n hon biét bao nhiéu khi
ching ta cd ging qua 10i néi dé dién dat
tong thé khong thé dién dat ma cac thuat
ngii tinh than, linh hon va thé xac dudc coi
1a nhiing bién phan thanh phan chinh yéu?

C6 18 con cb nhitng bién phan khéc nita. Vi
viy, ching ta chuyén ti nhiing tht cu thé
sang nhitng gi tinh té, dén nhitng gi tinh té
thudc vé tinh than, nhitng gi vd clng vd
hinh tudng.

[7] Lam thé nao ching ta c6 thé dinh nghia
su song khong thé dinh nghia ma con
ngudi di (vi muc dich hiéu biét) giéi han va
tach ra thanh mot bo ba cac phuong dién,
hoic cac ngdi, goi tong thé bang tén goi
Thugng dé?



Describing Life, God, Being, the Substratum,
the All-Pervading Factor. How should we
describe this? And we run right into the fact
that our methods of symbolic apprehension
are not yet sophisticated enough to describe
those levels of energy and vibration with
which we are now just learning to come in
contact.

The tendency of man is to concretize the
abstract and thus lose much of the nature of
that which is abstract. And this has been the
case with religions, they become sadly
concrete. One book by a Tibetan scholar
practitioner, I can’t remember his name but
the title struck me and I saw it long ago, long
ago or 30 years, 40 years ago, either Cutting
Through Spiritual Materialism or Cutting
Through The Materialism which shows itself
when we describe various religions and the
fields which they try to present to our
understanding.

Heaven has been sadly concretized, and,
well, maybe hell is quite concrete, being for
the average believer on the seventh sub-
plane of the astral plane, you know, quite
concrete, I suppose. But the third heaven,
the seventh heaven that St. Paul talked
about. How to describe those matters, DK
says, great mistakes were made, even in the
apprehending the words of St. Paul that
there is the third heaven as it reflects the
seventh. What could people at that stage of
education in which they found themselves
2000 years ago do with such a statement?
Alright.

[8] Yet where this differentiation of God
into a trinity is universal and age-long in
use,
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Tén goi Thudng P& dugc dung dé md ta Su
Séng, Ban Thé, Nén Tang, Yéu T6 Thim
Nhuan Tat Ca. Chuing ta nén mé ta diéu nay
nhu thé nao? Chung ta ngay 1ap ttc ddi mit
véi thuc té 13 cac phuong phap nhan thiic
biéu tuong clia chung ta van chua dd tinh vi
dé mo td nhitng muc ning lugng v rung
doéng ma chiing ta mdi chi hoc cach tiép xtc.

Xu huéng cfia con ngudi 1a cu thé héa cai
tritu tudgng va do dé ddnh mat nhiéu ban
chat clia cai tritu tugng. Piéu nay di xay ra
vdi cac ton gido, chuing trd nén cu thé mot
cach dang budn. Mot cudn sach clia mot vi
hanh tri hoc gid Tay Tang, t6i khong thé nhé
tén clia 6ng iy, nhung tiéu dé di giy an
tuong vdi téi. Téi di nhin thay né tit 1au,
cach day 30 nim, 40 nim, va tiéu dé quyén
saich 1la  Cutting Through Spiritual
Materialism hién thi chinh diéu dé khi
ching ta mo ta cc ton gido khdc nhau va cac
linh vic ma ching c6 ging trinh bay cho sy
hiéu biét cfia ching ta.

Vi dy, thién dang da bi cu thé héa mot cach
dang budn, hoic cé 1& dia nguc ciing thé, kha
cu thé d6i véi vi tin dd trung binh trén coi
phu thi bay cfia ¢di cAm duc. Nhung tang
trdi thi ba, ting trdi thit bdy ma Thanh Paul
da néi dén, 1am thé nio dé mo ta nhiing vin
dé d6? Chan su DK néi ring nhiing sai 1am
16n d3 dudc tao ra ngay ci trong viéc hiéu
nhiing 15i cia Thanh Paul rang tang trdi thi
ba phan 4nh tang trdi thit bdy. Nhitng ngudi
8 giai doan gido duc ciach didy 2000 ndm cé
thélam gi v4i mot tuyén bs nhu vay?

[8] Tuy nhién, khi su phan chia Thudng dé
thanh mét bd ba 1a phé quat va di dudc sit
dung ti 1au doi,



(Father, Son, Holy Ghost, Shiva, Vishnu,
Brahma, and the many other names of the
three persons, the: first, second, and third
persons of the Great Deity)

[9] where every people—ancient and
modern—employ the same triplicity of
ideation to express an intuitive realisation,
there is warrant for the usage.

In other words, he is justifying the use of
triplicities to describe God even though
every trinity minimizes God's nature or,
The
concretization of the idea of God is a great

shall we say, God’s true nature.
problem and according to our education of
the scope of our minds so we limit our
conception of Deity making God in our own
image and then, especially in the early days,
try to force that image wupon others,
converting them by the sword as if their
belief in the same thing we believe somehow
is less threatening than a situation in which
they entertained, held a different belief. And
we might begin to doubt our own limited
belief and certainly for people who are very
limited in their belief structure, that will be
threatening.

[10] That some day we may think and
express the truth differently may indeed
be so, but for the average thinker of today
the terms spirit, soul, and body

(Shiva, Vishnu, Brahma, Father-Son-Holy
Ghost and Mother, whether we differentiate
Holy Ghost, the Holy Spirit from mother or
not)
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Cha, Con, Thianh Théin; Shiva, Vishnu,
Brahma, va nhiéu tén khéc ctia ba ngdi: ngdi
tht nhat, ngdi thit hai va ngdi thi ba ctia
Thugng Dé,

[9] khi moi din tdc—co dai va hién dai—st
dung cing mot bo ba y niém dé dién dat
mét nhin thic truc giac, thi c¢6 co sé cho
viéc stt dung nay.

N6i cach khéac, Ngai dang giai thich, bién
minh cho viéc st dung cac bo ba dé miéu ta
Thuong d& mic di mbi bd ba déu lam gidm
thiéu ban chat cfia Thudng dé, hoic, ching
ta cé thé néi, ban chat that sy cia Thugng
dé. Su cu thé héa y tudng vé Thudng dé 1a
mét vin dé 16n va tuy theo gido duc clia
chiing ta va pham vi tu duy ctia chiing ta ma
chiing ta gi¢i han quan niém vé Thuong dé,
tao ra Thuong dé theo hinh anh cfia chiing
ta, va sau do, dac biét la trong nhiing ngay
dau, co gang ap dit hinh dnh d6 1én ngudi
khac, chuyén déi ho bing guom dao nhu thé
néu niém tin ctia ho giéng diéu ma ching ta
tin tudng thi bang cach nao dé né sé it de
doa hon so véi tinh huéng ho c¢é mot niém
tin khéac. R6i chiing ta cé thé bit dau nghi
ngd niém tin han ché cta chinh minh, va
chic chan d6i véi nhitng ngudi cé ciu tric
niém tin rat han ché, diéu dé sé giy de doa.

[10] Ring mot ngay nao d6 ching ta c6 thé
suy nghi va dién dat su that khac di, diéu
d6 thuc su c6 thé xay ra, nhung ddi vdi
ngudi suy nghi trung binh cta ngay hém
nay, cac thuit ngit tinh than, linh hon va
thé xac

(Shiva, Vishnu, Brahma; Cha-Con-Thanh
Than va Me, cho du chiing ta cé phan biét
Thanh Than, Thanh Linh vdi me hay khong)



[11] stand for the aggregate of divine
manifestation, both in the deity of the
universe and in that lesser divinity, man
himself.

If we really pay attention here, DK is telling
us that man is divine.

[12] As this treatise is intended for the
thinking human being and not for the
crystallised theologians or the
theoretically biased scientists we will
adhere to the well-used terminology and
seek to understand what has lain back of
the phrases in which man has sought to
explain God Himself.

Yes, some of the great sins, some of the great
limitations, the curtailment of the scope of
spirit, have to do with the concretization of
the idea of God. I guess, so many of us are
now beyond the idea of an old man with a
long white beard. Although in art, He is
sometimes portrayed that way ruling all
from heaven. We are beyond that, and when
you get into the really, really sophisticated
minds, I recall and I can't find it easily, but
Buckminster Fuller’s definition of God, itis a
very creative statement and reflects his own
mind rather than the simplistic mind of the
unthinking believer.

[13] God is Spirit, and they that worship
Him must worship [Page 23] Him in Spirit
and in Truth," states one of the scriptures
of the world.

How do you worship in spirit? Well, first of
all, you have to identify yourself as a spirit
at-one with God the Spirit.
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[11] dai dién cho tong thé cta su biéu hién
thiéng liéng, ca trong thudng dé cta vii tru
va trong thién tinh nhé hon, 1a chinh con
nguoi.

Néu chung ta thuc su chd y & day, Chan su
DK dang néi rang con ngudi 1a thiéng liéng.

[12] Vi luan thuyét nay nhim cho con
ngudi tu duy va khéng phai cho cac nha
than hoc ciing nhic hay cac nha khoa hoc
thién vé ly thuyét, chiung ta sé bam vao
thuit ngit dudc st dung réng rii va cd ging
hiéu nhiing gi 4n sau cic cum tif ma con
ngudi di co6 ging giai thich vé chinh
Thuong deé.

Vang, mot so t6i 18i 16n, mot s6 gidi han 16n,
su thu hep pham vi cfia tinh than, cé lién
quan dén sy cu thé héa v tudng vé Thuong
dé. Téi nghi rat nhiéu ngudi trong ching ta
bay gid di vugt qua y tudng vé Thugng dé
nhu mét éng gid v4i bd rau dai tring, mic du
trong nghé thuit, Ngai déi khi dugc miéu ta
theo cdch d6, cai quan moi tha tu thién
dudng. Chiing ta di vugt qua diéu d¢, va khi
ban budc vao nhiing tu tudng thuc su tinh té
—t6i nhé va khong thé dé dang tim thay né
—nhung dinh nghia vé Thugng dé cda
Buckminster Fuller, &6 1a mot tuyén bd rat
sang tao va phdn 4nh tdm tri cia 6ng hon la
tam tri don gidn cia ngudi tin d6 khong suy
nghi.

[13] “Thuong Pé 1a Tinh Than, va nhiing ké
tho phuong Ngai phai thé phugng [Page 23]
Ngai trong Tinh Than va trong Su That,” 1a
cau trong kinh thanh ctia mét trong cac téon
giao trén thé gidi.

Lim thé ndo dé thd phugng trong Tinh
Than? Trudc hét, ban phai xac dinh minh 1a



Of course, the Truth shall set you free and
true freedom is found in identification as
God. Nothing wrong with this word, popular
words, sometimes we try to evade it, go
around it, define it in many different ways,
but we can come back to it with a more
heartfelt,

conception.

sensitive, sophisticated

As a matter of fact, one of the great methods
of education in the world might be to
sensitize a man or human beings in their
definition of God. To render that definition
more sensitive to the abstract realms where
higher intensities of God can be found. Note
that phrase higher intensities of God, we can
find God anywhere. On the dense physical
plane, we find relatively low intensities of
that Being. Shall we call it the God of the
universe or this is the God of the planet, the
God of the solar system? But different planes
evidenced different intensities of God. I'll
just say

{different = planes evidence different

intensities of God.

[14] "Man became a living soul," is to be
found in another place in the same
scripture.

And of course here we might talk about
individualization, and gradually, the soul
nature emerges and man is no longer animal
man. And another statement,
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mét tinh than hogp nhat véi Thuong dé -
Tinh Than.

Tat nhién, Su That sé gidi phéng ban, va su
tu do thuc su dude tim thdy trong viéc xac
dinh ban than 1 Thugng dé. Khdng cé gi sai
vdi tit Thugng dé nay, va d6i khi chiing ta ¢6
tranh né né, dinh nghia né theo nhiéu cach
khac nhau, nhung ching ta cé thé trd lai véi
né véi mot khai niém nhay cam, tinh té va
cao cap hon.

Thuc té, mot trong nhiing phuong phap gido
duc 16n ctia thé gidi cé thé 1a lam cho con
ngudi nhay bén hon trong dinh nghia vé
Thuong dé cfia ho, 1am cho dinh nghia dé
nhay bén hon véi cac linh vyc tritu tugng
ndi ma cac cudng dd cao hon ctia Thugng dé
c6 thé dugc tim thdy. Luu y cum tif cac
cudng d6 cao hon ctia Thugng dé. Chung ta
c6 thé tim thiy Thugng dé & bat ¢t dau. Trén
céi vat ly day dic, ching ta tim thdy cac
cudng d6 tuong ddi thip ctia Thuong dé.
Chung ta sé goi day 13 Thudng dé clia vii try,
hay Thuogng dé ctia hanh tinh, hay Thuong
dé ctia hé mit trdi? Cac coi khac nhau thé
hién cic cudng d6 khac nhau cia Thugng dé.
T6i mudn viét xudng day y tudng dé

{Cac cbi khac nhau thé hién cac cudng do
khac nhau cia Thugng dé.

[14] “Con ngudi tré thanh mot linh hon
song,” dudc tim thiy 6 mot ndi khac trong
cung mot kinh thanh.

T4t nhién & day chiing ta cé thé néi vé su biét
ngi héa, va dan dan, ban chit linh hon xuat
hién va con nguci khéng con 1a ngudi déng
vat nita. Va mo6t cau ndi khac,



[15] "I pray God your whole spirit and soul
and body may be preserved blameless,"
said a great initiate of the White Lodge;

I'm trying to think about who said that? Was
that the Christ Himself or was it Saint Paul
or was it another? But he calls him not just
an initiate of the White Lodge, but a great
initiate, so maybe maybe the whole, maybe
the Christ Himself. Let's see if we can find
this, let’s see here oh goodness, alright let’s
try this and see,

Google

Tdtca Hinhanh Muasdm

Bible Hub

o

"I pray God your whole spirit and soul and body may be preserv X

Video

Sach

[15] “Ta cAu nguyén ring toan thé tinh
than, linh hon va than xac ctia nguoi sé
dudc bao ton vo t6i,”

T6i dang co gang nghi xem ai di néi diéu d6?
D6 cé phdi 14 chinh Duc Christ khéng hay 1a
Thanh Phao-16 hodc ai d6 khac? Nhung Ngai
goi ngudi dé khong chi 14 mot diém dao do
ma 13 mét diém dao do vi dai, vi vy cé thé
d6 chinh la btc Christ. Hay xem liéu chung
ta c6 thé tim thiy diéu nay khéng, hiy thi
Xem...

Tintdc  Chuyén bay : Thém Coéng cu

https://biblehub.com » 1_thessalonians - Dich trang nay

1 Thessalonians 5:23 Now may the God of peace Himself ...

And the very God of peace sanctify you wholly; and | pray God your whole spirit and soul and

body be preserved blameless unto the coming of our Lord Jesus ...

Bible Gateway

https://www.biblegateway.com > verse 3

1 Thessalonians 5:23

And the very God of peace sanctify you wholly; and | pray God your whole spirit and soul and

body be preserved blameless unto the coming of our Lord Jesus ...

Bible.com

https://www.bible.com » bible » compare - Dich trang nay

1 Thessalonians 5:23-24 May God ...

And the very God of peace sanctify you wholly; and | pray God your whole spirit and soul and

body be preserved blameless unto the coming of our Lord Jesus ...

‘Until the coming of our Lord Jesus Christ.’ It
seems that it would not be Jesus or the
Christ (working through Him) who said this,
maybe this is more, Paul but I'm not sure
that I'm going to find. These are various
biblical studies here showing how it is the
sixth ray, more of the Apostle Paul, okay this
looks like it. Bible studies and Apostle Paul's
first letters, it seems to be the case.
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Cé vé nhu ciu nay khéng phéi do Puc Jesus
hodc buc Christ (lam viéc qua Ngai) ndi, ma
cé 1é cdu nay 1a ctha Phao-16 nhung t6i khéng
chic ring t6i sé tim thiy. Pay 1a trang
nghién cttu cac kinh thanh khac nhauVang,
diéu nay cé vé dung. Cac nghién cttu kinh
thanh va nhiing 14 thu dau tién cfia Téng do
Phao-16, cé vé nhu 1a trudng hgp nay.



Well anyway, we can help this up and be
more sure of it but suffice it to say, it's
considered to be a statement by a great
initiate. We can imagine that the body
would have to be preserved blameless but
then what about the soul? Is there any evil
in the soul? Probably not. Only lack of
development. What about the spirit? Well,
maybe the spirit as it expresses, but the
spirit itself is pure and clean and undefiled
and undivided. So, we need to interpret this
carefully.

[16] and the greatest of them all yet
present with us in physical form on earth.

This is probably in distinction from who said
the previous sentence:

[17] repeated the words of an earlier sage
when He said: "I have said ye are Gods, and
ye are all the children of the most High".

It strikes me as being Paul, know ye not that
you are God but maybe the Christ said this as
well. So let's see if I can find this

"I have said ye are Gods, and ye are all the
children of the most High".

American Standard Bible, okay, and in the
Psalms we find this too, interesting. Alright,
well here is the word and I don't really have
time to find the exact source, but in the King
James Version it seems that either Christ or
Saint Paul has said this. I know Paul is
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Di1 sao, chiing ta cé thé kiém tra thém dé
chic chin hon, nhung &4 &€ néi rang, day
dudc coi 13 tuyén b ctia mét diém dao d6 vi
dai. Ching ta cé thé tudng tugng ring than
xac phai dugc gilt gin khéng ti vét, nhung
con linh hon thi sao? Cé bat ky diéu 4c nao
trong linh hén khong? Cé 18 khéng, chi 14 sy
thiéu phat trién. Va tinh than thi sao? Cé 18
tinh than khi né biéu hién, nhung ban chat
ctia tinh than 1a thuan khiét va trong sach,
khéng bi vay ban trong su khéng chia cit. Vi
vay ching ta can phai dién gii cAu nay mot
cach cin than:

[16] mét vi diém dao d6 vi dai ctia Thanh
Poan di noéi; va vi vi dai nhat trong sé ho,
hién con hién dién véi chung ta dudi hinh
dang vit 1y trén tran gian,

Nguodi ndi cau nay cé 1é khac biét véi ngudi
dé noi cau trudc do:

[17] da Lip lai 10i ctia mot hién triét trude
d6 khi Ngai néi: “Ta di néi rang cac nguoi
13 cac Than Linh, va tat ca cac ngudi 1a con
ctia Pang Toi Cao”.

Piéu nay l1am t6i nhé dén Thanh Phao-16,
“Cac ngudi khong biét ring cic nguoi la
Thuong dé sao?”, nhung cé 18 Ptc Christ
cling d4 néi diéu nay. Vay hiy xem néu tdi cé
thé tim thay diéu nay:

“Ta d4 no6i rang cac nguoi 1a cic Than Linh,
va tat ca cac ngudi 1a con ctia Pang Toi Cao”

T6i thuc sy khéng c6 thdi gian dé tim nguén
chinh x4c, nhung trong Phién ban King
James, cé vé nhu DPuc Christ hodc Thanh
Phao-16 di néi diéu nay. T6i biét Phao-16
dudc cho 1a di néi, “Cac nguoi khong biét
rang cic ngudila Thugng dé sao?”



reputed to have said, know ye not ye are Gods?
Alright.

[18] In those words the triplicity of man,
his divinity and his relationship to the life
in Whom he lives and moves and has his
being, is touched upon from the Christian
standpoint, and all the great religions deal
analogous phrases with that
relationship.

in

Think about that, that we are not only gods,
we are emanations of the One God and we
are in essence that One God of which the
“apparent we” is the emanation or are the
emanations. We seem to be limited. We are
limited in time and space, but also, we are
not if we retract sufficiently and drop our
drop
identifications. We find that we are the one
God who has emanated our apparent self
which is limited.

identifications, our lesser

[19] The word spirit is applied to that
undefinable, elusive, essential impulse or
Life which is the cause of all
manifestation.

So Spirit and Life and Being are largely
equivalent,

the cause of all manifestation.

It is undefinable, and that’s interesting
because every time you define and limit, you
have worked against the infinite spirit with
all capitals you might say. Elusive, because it
is not formal and is without boundary.
Essential, as it cannot be further reduced
and it is that out of which all things come,

206

[18] Trong nhiing 16i nay, bé ba cta con
ngudi, thién tinh cta y va méi quan hé cia
y vdi su song ma trong d6 y song va chuyén
dong va ton tai, dudc dé cip dén tit quan
diém cta Ki t6 giao, va tit ca cac ton giao
16n déu dé cap dén mai quan hé d6 bang cac
cum tu tuong tu.

a. Tinh than, Su song, Ning luong.

Hiy suy nghi vé diéu &4, rang chung ta
khong chila cac vi than, ching ta 1a cac xuat
16 (emanations) ctia Thugng dé Duy Nhat, va
chiing ta trong ban chat chinh 1a Thugng dé
d6, ma cai "ching ta bé ngoai” 1a cac phat xa.
Chung ta dudng nhu bi gidi han. Chung ta bi
gidéi han trong khong gian va thdi gian,
nhung chting ta khéng bi giéi han néu
chiing ta rat lui d va tit bd cac su dong hdéa
hon ctia minh. Chiing ta nhin ra ring chtng
ta chinh 1a Thugng dé duy nhat di phat xara
cai "t6i" rd rang clia ching ta, cai von bi giéi
han.

[19] Ti "tinh than" dudc ap dung cho xung
luc tinh tiy khong thé dinh nghia, khé
nam bat, hay 1a Su Song, nguyén nhan ctia
tat ca su biéu hién.

Vi vay, Tinh than, Su séng va Ban Thé
(Being) la tuong duong,

nguyén nhan cuda tat ca biéu hién.

N6 khéng thé dinh nghia dudc, va diéu dé
that thi1 vi vi mdi 1an ban dinh nghia va gidi
han, ban di 1am trai ngudc v8i TINH THAN
v6 han. Khé nim bit, vi né khéng cé hinh
tudng va khéng cé ranh gidi. Thiét yéu hay
tinh tay vi né khoéng thé gidm thiéu thém
dudc nita. Va né 1a cai tit 6 ma moi thit xuit



the primary impulse out of which all
identifiable things, all perceptions arise.

[20] It is the breath of Life

When we think of breath we think of that
which moves something. Sound is not
produced unless the breath is there first.

It is the breath of Life

Spirit has the breath of life -

[21] and is that rhythmic inflow of vital
energy which manifests in its turn as the
attractive force, as the consciousness, or
soul, and is the sum total of atomic
substance.

So here, the second and the third aspects are
mentioned as derivative from Spirit or of
Spirit. He is defining these, but obviously all
definitions do finally fall short.

[22] It is the correspondence in the great
Existence or Macrocosm of that which in
the little existence or microcosm is the
vital inspiring factor which we call the life
of man;

It brings life to all perceptions and it
animates all perceptions. I'm calling a thing
a self-perception, all things within our
content of consciousness are ultimately self-
perceptions and they are sustained an
animated, brought into being by Spirit.
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phat, déng Iuc chinh tit &6 ma moi thi c¢é thé
nhan biét dudc, moi nhin thiic phat sinh.

[20] P6 14 hoi thé ctia Su Song

Khi ching ta nghi vé hoi thd, chiing ta nghi
vé cai gi d6 dich chuyén mot thit gi khac. Am
thanh khéng dudc tao ra trit khi cé hoi thé
trudc.

D6 13 hoi thé ctia Su song -
Tinh than cé hdi thd clia su song —

[21] va 1a dong chay nhip nhang ctia ning
lugng sinh luc, 1an ludt biéu hién nhu luc
hap din, nhu tim thiic hoic linh hon, va la
tong thé ctia chat liéu nguyén ti.

& day, khia canh thi hai va thi ba dugc dé
cap nhu nhitng diéu phat sinh tit Tinh than
hoidc ctia Tinh than. Ngai dang dinh nghia
nhitng diéu nay, nhung rd rang tat ci cac
dinh nghia cudi cing déu khong hoan chinh.

[22] D6 1a su tuong ting trong Pai Thé hay
Dai thién dia véi cai ma trong Tiéu Thé hay
tiéu thién dia 1a yéu t6 truyén cam hing
sinh d6ng ma chung ta goi 1a su song cha
con nguoi;

N6 mang su song dén tat ca cac nhan thic va
né lam séng doéng tat ca cac nhan thic. Toi
goi d6 1a tu nhan thic. TAt cd moi thi trong
ndi dung tdm thiic clia ching ta cudi cing 1a
tu nhén thic, va chung dudc duy tri, lam
song doéng, dudc mang vao hién hitu bdi
Tinh than.



[23] this is indicated by the breath in his
body, which is abstracted or withdrawn
when the life course is run.

And then the form loses its coherence and
its ability to move as a unit; disintegration
sets in when Life or Spirit is withdrawn. But
Being of course, still exists whatever is
perceived, is in the sense that of its Being. So,

It is the correspondence in the great
Existence or Macrocosm of that which in
the little existence or microcosm is the
vital inspiring factor.

It is the life which sustains. Okay, we might
say the life which brings into being and
sustains that which is brought into being,
and withdraws the possibility of coherence
at the end of the cycle.

[24] What this something is, who shall
say?

Exactly. We make our attempts and we use
words that are meaningful to ourselves and
perhaps to some others, but we cannot
delude ourselves into thinking that we are
really grasping the essence of Life, of Spirit,
of Being, of the ultimately infinite and
indefinable.

[25] We trace it back to the soul or
consciousness aspect, and from the soul to
the spirit (as we call the three aspects of
the one breath).

Very interesting, there is the form, the soul
and the spirit
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[23] diéu nay dudc chi ra béi hoi thé trong
co thé chia y, thi sé bi rat di khi vong doi
cta y két thuc.

Va sau d6 hinh tudng mat su lién két va kha
ning di chuyén nhu mét don vi. Su phan ri
bt dau khi Syt séng hoic Tinh than bi rit di,
nhung Ban Thé tit nhién van ton tai.

D6 1a su tuong Ung trong Pai Thé hay Pai
thién dia vdi cai ma trong Tiéu Thé hay
tiéu thién dia 1a yéu té truyén cam hing
sinh déng ma chung ta goi 1a su song chia
con nguoi;

Chuing ta c6 thé ndi 1a su séng mang lai su
ton tai va duy tri nhitng gi duge mang vao
ton tai, va rat lai kha ning lién két vao cudi
chuky.

[24] Ai c6 thé néi dudc diéu nay la gi?

Chinh x4c. Chung ta c6 giang st dung cac tl
ngii cé ¥ nghia d6i vdi ban than va cé 18 véi
mot s6 ngudi khac, nhung chiing ta khong
thé tu Itta déi minh rang chung ta thuc su
nam bit dudc ban chit clia Sy sbéng, clia
Tinh than, cfia Ban thé, clia cai vo han, va
cudi cting khong thé dinh nghia.

[25] Ching ta truy nguyén né dén khia
canh linh hon hay tim thic, va tit linh hon
dén tinh than (nhu ching ta goi ba khia
canh ciia mét hoi thé)

Rat thu vi, c6 hinh tudng, linh hon va tinh
than



(as we call the three aspects of the one
breath)

The form, soul and spirit are

[26] but what these words really signify,
who has the courage to declare?

And that is very interesting. What a way to
express it, or should it be, who has the
foolishness to declare what they really, really
mean?

Obviously, we are trying to symbolize with
our organized sounds we call words and
sentences and so forth. That which is
essentially only itself and unlimited and
indefinable.

[27] We call this unknown something by
differing names, according to our
particular school of thought; we seek to
express it in words, and end by call it
Spirit, the One Life, the Monad, Energy.

But DK is under no illusions here — according
to your school of thought. So, you will name
it and that does not necessarily take you any
closer to deeply understanding it and
identifying as it. The naming of a thing is
good and is the beginning because it shows
that you have isolated it and identified it as
existing, but the name is not the thing and
the map is not the territory and the menu is
not the meal.
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... (nhu ching ta goi ba khia canh ctia mot
hai thd)

Hinh tuéng, linh hén va tinh than 14 ba khia
canh ctia mot hoi thd. Hoi thd clia su séng
mang dén sy ton tai.

[26] nhung nhiing ti nay thuc su c6 y nghia
gi, ai dam tuyén bo?

Va diéu d6 rat thu vi. Thit 1a mot cach dién
dat. Hodc c6 nén ndi, ai c6 su ngu ngdc dé
tuyén bo ching thuc su cé nghia gi?

RO rang, chung ta dang cd ging biéu tuong
héa bang cac 4m thanh cé t8 chiic ma ching
ta goi 13 ti ngit va cau, van van. Nhung diéu
dé von di chi 13 chinh né, khéng gidi han va
khong thé dinh nghia.

[27] Ching ta goi diéu gi d6 khong biét nay
bang nhiing tén khac nhau, tuy thuéc vao
truong phai tu tuéng cu thé ctia chung ta;
chiing ta co ging dién dat né bang ngon ti,
va cudi cung goi no6 1a Tinh Than, Su Song
Duy Nhit, Chian Than, Ning Luong.

Nhung Chan su DK khéng 3o tudng vé diéu
nay, Ngai ndi theo trudng phai tu tudng cta
ban. Vay, ban sé dit tén né va diéu dé khong
nhat thiét dua ban dén gan hon véi viéc hiéu
né siu sic va dong hoéa véi né. Viée goi tén
mdt vat 13 tot va 1a sy khéi dau vi né cho
thay rang ban di c6 1ap né va nhén dién né
nhu mot su ton tai, nhung tén goi khéng
phai 1 ban chat clia v4, cling nhu ban d6
khéng phai 14 1inh thd, va thuc don khéng
phaila bita an.



[28] Again we must remember that
understanding as to the nature [Page 24] of
this one life is purely relative.

And I dare say, that even the greatest Being
in our cosmos, the universal Logos is in a
way infinitely removed from a true
understanding of spirit as the one extra-

universal life.

[29] Those who are engrossed in the form
side of existence think in terms of physical
vitality, of feeling, impulse, or of mental
force and do not pass beyond that unified
life-consciousness of which all the above
are differentiations.

We might say they are trapped within their
attention to the personality. So, and the
word is

engrossed.

They are trapped in heavy layers of matter,
they are deeply immersed in objectivity and
are cribbed, cabined and confined by their
limited perception.

[30] Those again who are interested in the
more metaphysical approach and in the
soul-life more than in the form aspect
express their concept in terms of soul
manifestation

Which is inclusive and unitive and deals
with harmonious and right relation,

[31] and—passing beyond the personal
selfish reactions of the body nature—think
in terms of life, in terms of quality,
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[28] M6t 1an niia, ching ta phai nhd rang su
hiéu biét vé ban chat ctia su song duy nhat
nay 1a hoan toan tuong doi.

Va t6i ddm néi ring, ngay ci Pang vi dai
nhat trong vii tru ctia ching ta, Thuong dé
vii try, theo cach nao d6 cling cach xa vo6 tan
khoi su hiéu biét that sy vé TINH THAN nhu
12 SU SONG DUY NHAT ngoai vil tru.

[29] Nhiing ngudi say mé khia canh hinh
tudng cia su ton tai nghi vé su song nhu
sinh luc vit ly, cdm xuc, xung luc hoiac
manh luc tri tué va khong vugt qua dudc
cai goi 1a su song-tam thic hop nhat ma tat
ca nhiing diéu trén déu la su phan biét.

Chting ta c6 thé néi ring ho bi mic ket trong
su chi1 ¥ dén ca nhan ctia minh. Vi vdy, va tl
ngitla...

...say mé

Ho bi méc ket trong cac 18p vat chit ning né,
ho bi chim siu trong tinh khach quan va bi
gidi han, giam cam bdi nhin thiic han ché
cia minh.

[30] Nhiing ngudi khac, quan tim dén cach
tiép can siéu hinh hon va ddi song linh hon
hon 1a khia canh hinh tuéng, dién dat khai
niém cda ho bing nhiing thuit ngit vé su
biéu hién ctia linh hon

Nhu bao gom va hop nhat, va lién quan dén
mdi quan hé hai hoa va ding din,

[31] va—vugt qua nhiing phan ing ich ky
ca nhan ctia ban chat thin thé—nghi vé su
song, vé pham chat,



Those are the fundamental distinctions in
vibratory rate and in color and sound and so
forth.

[32] of group will or power, group
coordination or love-wisdom, and of group
intelligence or knowledge, covering all by
the generic term of brotherhood.

So that's another step to think in terms of
relations and in terms of unity. Metaphysics
brings us to this and our instinctive
selfishness comes to an end.

[33] But even that is found to be separative,

other it’'s not

homogeneous, synthesized one.

In words, totally a

[34] through the separation into larger
units than the lower is capable of grasping.

Even that is separative. Let’s put it like this,

{It is separative, though unitive or complete,
homogenous Oneness is not yet known

[35] Therefore the initiate, especially after
the third initiation, begins to think even
more synthetically and to express truth to
himself in terms of Spirit, Life, the One.

Some of what we're trying to do in our
“Identify as Being” group, intermittently.
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D6 1a nhitng su phén biét cd ban vé tan so
rung déng va vé mau sac va 4am thanh, v.v.

[32] vé y chi hay quyén luc ctia nhém, su
phdi hop ctia nhém hoic bac i - minh triét,
va tri tué cia nhom hodc tri thiic, bao phu
tat ca bang thuit ngit chung 1a tinh huynh
de.

Vi vdy, d6 1a mdt budc nita dé suy nghi theo
cac thuit ngit vé moi quan hé va su hdp
nhat. Siéu hinh hoc dua chiing ta dén diéu
ndy va ban ning ich ky clia ching ta két
thuc.

[33] Nhung ngay ca diéu do ciing dudc thay
la tach biét,

N6i cach khac, né khéng hoan toan 1a mot su
déng nhat, téng hap.

[34] thong qua su phan chia thanh cac don
vi 16n hon so véi kha ning nam bat cta cap
thap hon.

Ngay ca diéu d6 ciing 1 tach biét. Chung ta
hiy dién dat nhu thé nay,

{N6 1a tach biét, mic du cé su hop nhat, do
su ddng nhat hoan toan chua dudc biét dén

[35] Do d6, diém dao do, dic biét 1a sau lan
diém dao thi ba, bat d¢au suy nghi thim chi
tong hop hon va dién dat chan 1y cho chinh
minh bang cac thuit ngit Tinh Than, Su
Song, Pang Duy Nhat.

D6 1a mot s6 diéu ching ta dang cd gang lam
trong nhém hoc tap “Identify as Being”.
Nhém nhu vay dang dé cip dén Tinh than,



Such group is dealing with Spirit, Life and
the One even though speculatively.

Therefore the initiate, especially after the
third initiation,

(and maybe partially before, but especially
after)

begins to think even more synthetically
and to express truth to himself

(at least at first to himself and then to
others)

in terms of Spirit, Life, the One

[36] These terms mean to him something
significant, but something so far removed
from the concept of ordinary thinking
humanity that it is needless for me to
enlarge further upon it.
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Su séng va Pang Duy Nhit mic du chi 1a
nhiing suy doan.

Do d6, diém dao do, dic biét 1a sau 1an diém
dao thu ba

Va c6 16 mot phan trude d6, nhung dic biét 1a
sau lan diém dao thi ba

bat dau suy nghi tong hop hon va tu dién
dat chanly

It nhat 13 Itc dau cho ban thin minh va sau
do cho nguoi khac.

bang cac thuit ngit Tinh Than, Su Song,
DPang Duy Nhat.

[36] Nhitng thuit ngit nay cé y nghia doi
vdi ho, nhung la diéu gi d6 qua xa voi so véi
khai niém ctGia nhan loai suy nghi théng
thuong dén mic khong can thiét dé toi
phai mé rong thém vé né.



This is a practical book. So many of us think
as humanity thinks, and are subject to the
limitations of such thought. So, those of us
who are speaking of the One, of Spirit, of Life
have to realize that the object (or maybe
subject) of our discussion is far removed
from the consideration of the average
human being. For me, that has been quite a
lesson in how it is when you begin. You
assume that maybe everybody thinks more
or less your way, or at least is within a range
of apprehending what you're thinking
about. But it turns out that that's not the
case and in many respects they couldn't care
less, just the way we have ceased to care
about so many of the concretions which
seem to absorb the full attention of many,
many human beings.

So we have to move even beyond unity, we
must go beyond unity into oneness. That’s
very clear, we must move beyond the unity
of the soul into the oneness of the spirit, life
and spirit. You might ask, what is your
object for so doing? I would just say
identificatory participation in and as all
things. That is the great reward. There’s
nothing that we see or register that we are
not, and this is a perception that has to
deepen. It is really an “infuse-ception” I call
it. It has to deepen and it deepens with the
opening of the heart, deepens with the
opening of the heart in the head. Finally, it is
a monadic apprehension. If we are on our
way to the monad to finding out what it is,
we have to approach through identification.
At least certainly those upon the second ray
do, but I think it’s a more general statement
we have to approach through identification.
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Pay 12 mot cudn sich thuc tién. Rt nhiéu
ngudi trong chung ta nghi nhu nhan loai
nghi, bi gidi han bdi nhitng suy nghi nhu
vdy. Vi vady, nhiing ngudi trong ching ta
dang néi vé Pang Duy Nhat, vé Tinh than, vé
Su s6ng, phai nhan ra rang ddi tuong (hoic
c6 thé 1a cha thé) cfia cudc thio luin clia
chiing ta xa roi sy xem xét clia con nguodi
trung binh. P6i vdi t6i, &6 di 1a mot bai hoc
kha 16n vé cach né nhu thé nao khi ban bit
dau. Ban cho rang cé 1& moi ngudi déu suy
nghi theo cach ctia ban, hoic it nhat 13 trong
pham vi hiéu dugc nhiing gi ban dang suy
nghi. Nhung héa ra diéu dé khéng phai ltc
nao ciing dung, va & nhiéu khia canh ho
khéng quan tim, gidng nhu cich ching ta
d3 ngling quan tam dén rit nhiéu diéu cu
thé ma dudng nhu hap thu toan bd suchu y
clia rit nhiéu, rat nhiéu con nguoi.

Vi vay, ching ta phai tién xa hon ca su hop
nhat, chiing ta phai di xa hon su hgp nhat dé
vio su dong nhat (Oneness). Piéu d6 rat rd
rang, chiing ta phai tién xa hon su hgp nhat
ctia linh hon vao su dong nhat ctia tinh than,
su séng va tinh than. Ban cé thé héi, muc
tiéu ctia ban khi 1am nhu vAy 14 gi? T6i chi c6
thé néi 13 su tham gia déng nhat trong va 1a
tdt cd moi thd. D6 13 phan thudng 14n.
Khéng cé gi ma ching ta thiy hodc nhin
biét ma ching ta khéng phai 13, va day 1a
mét nhan thic phai duge dao sdu. Thuc sula
mét "nhin thic thim nhuan" (infuse-
ception) nhu cédch tdéi goi né. N6 phéi dugc
dao siu, va né dudgc dao siu véi su khai mé
trai tim trong dau. Cudi cing, d6 1a syt nhan
thic ctia chan than. Néu chiing ta dang trén
con dudng tim dén chan than dé tim hiéu né
13 gi, ching ta phai tiép cin théng qua su
déng nhit. it nhit chic chin nhiing ngudi
trén cung hai phai 1am vy, nhung t6i nghi
d6 1a mot tuyén bé chung hon ring ching ta
phai tiép cidn théng qua su ddng nhat.



[37] This brings me to a point, that should
be dealt with here, prior to any further
expansion of our subject. In the Treatise
on Cosmic Fire and in the above passage it
frequently appears that teaching is carried
forward to a certain point and then
dropped with the statement that, owing to
the point in evolution of the average man,
his reaction to truth and the reaction of the
disciple-student or the initiate will differ.

This is a statement that we oftentimes reach
and find that we are unable to carry the
discussions further. I mean, we have
perhaps, as disciples, less limitation upon
the
personally-focused individual, but still there

are great limitations to our understanding.

our understanding than average

Even the masters have the limitations and
their
overestimate them, and our Planetary Logos
has its limitations and the Solar Logos and

are amused by how disciples

on and on until we reach the universal Logos
which in my view is still an infinite decimal
and has its limitations when compared with
absolute infinity of the extra universal life.
By extra, I mean that which is outside of,
apparently.

[38] This is necessarily so; each will read
into the words his own state of
consciousness; each will fail to interpret in
terms of the more advanced reaction of
those on a higher stage of the ladder of
evolution.

So what is to be grasped by the
consciousness is variable according to the
elevation of that consciousness.

214

[37] Piéu nay din t6i dén mét diém, ma can
phai dudc dé cap § day, trudc bat ky su mé
réng nao thém vé chi dé ctia chung ta.
Trong Luin vé Léia Vii Tru va trong doan
vin trén, thuong xuit hién ring gido ly
dudc tiép tuc dén mot diém nhat dinh roi
ditng lai véi tuyén bo ring, do diém tién
hoéa ctia ngudi trung binh, phan ting cta ho
vGi chan ly va phan Ung cta ngudi dé tu
hay diém dao d6 sé khac nhau.

Pay 12 mot tuyén bé ma ching ta thudng
xuyén gip phai va thiy rang chiing ta khong
thé tiép tuc thao luin thém. Y téi 13, c6 18
chiing ta, vdi tu cach 1a dé ti¥, it bi han ché vé
su hiéu biét hon so véi nhiing ca nhan trung
binh, nhung van cé nhitng han ché 16n ddi
véi su hiéu biét clia chting ta. Ngay ca cac
chan su cling c¢é nhitng han ché va cic Ngai
cam thdy thd vi khi cac dé tit clia cdc Ngai
danh gid cidc Ngai qua cao. Ngay cd Hanh
Tinh Thugng dé ctia chting ta c¢é nhiing han
ché clia Ngai va Thai duong Thuong dé cling
vy, va tiép tuc cho dén khi chiing ta dat dén
Thuong Dé Vil Tru ma theo quan diém clia
t6i vin 13 mot con s6 vo cung nhd va cé
nhiing han ché khi so sanh véi VO HAN
TUYET DOI clia su séng ngoai vil tru. Bing
tu "ngoai," téi cd nghia la cai gi dé6 dudng
nhu & bén ngoai.

[38] Piéu nay tat yéu la nhu viy; moi nguoi
sé doc vao cac tu theo trang thai tam thuc
cta chinh minh; méi ngudi sé khéng thé
giai thich theo cac thuét ngii cia phan ung
tién tién hon cta nhiing ngudi & giai doan
cao hon trong thang tién hoa.

Vi vy, nhiing gi dugc nam bat bdi tAm thiic
12 bién d6i theo su ning cao clia tAm thiic dé.



[39] The average reader, however, objects
to being forced to recognise wider points
of view than his own, and the phraseology
which says: "It is needless to enlarge on
[Page 25] this for it would only be
understood by the initiate", serves only to
aggravate him, tends to make him believe
that evasion is intended, and that the
writer (having got out of his depth) is
seeking to save his face by some such
statement.

All  of these interpretations
misapprehensions. The truth is not at all as

are

imagined here.

[40] Just as a scientific treatise would prove
meaningless and a mere jumble of words to
the average grammar school child, but
would carry a clear definition and meaning
to experts in the subject owing to training
and mental development, so there are
those to whom the subject of the soul and
its nature as dealt with in such an
instruction as this is as clear and lucid as
current literature is to the average reader
and the best sellers, as you call them, to the
general public.

Even in those days, best sellers were to be
found, and this is written in the late 1920s
and early ‘30s.

[41] Equally, though fewer in number,
there are those advanced souls to whom
the spirit and its nature is also a rational
and wunderstandable subject, to be
appreciated and comprehended through
the medium of the soul and its powers just
as it is possible to arrive at an
understanding of the soul through the
medium of the mind, correctly employed.

215

[39] Tuy nhién, ngudi doc trung binh phan
do6i viéc bi budc phai nhin ra nhiing quan
diém réng hon so véi cia chinh minh, va
cach dién dat ring: “Khéng can thiét phai
mé rong thém [Page 25] diéu nay vi né chi
dudc hiéu béi diém dao d6”, chi lam ting
thém su khé chiu cda y, ¢6 xu huéng lam
cho ho tin ring viéc né tranh 1a c6 chi y, va
rang ngudi viét (¢4 vudt qua kha ning cta
minh) dang tim cach giit thé dién bang mét
tuyén bd nhu vay.

Tat cd nhitng dién gidi nay déu la sy hiéu
lam. Su that khéng hé nhu tudng tugng &
day.

[40] Ciing giong nhu mét luin vin khoa
hoc sé trd nén vo nghia va chi la mdt md tu
ngii 16n x6n d6i véi mot dia tré trung hoc
co sé trung binh, nhung lai mang mét dinh
nghia va ¥ nghia ré rang déi véi cac chuyén
gia trong chti dé nho vao dao tao va phat
trién tri tug, ciing c6 nhiing ngudi ma cha
dé vé linh hon va ban chit ctia n6 dugc dé
cip trong mét hudng dan nhu thé nay ro
rang va sang stia nhu vin hoc hién tai doi
v&i ngudi doc trung binh, va cac cudn sach
ban chay nhat, nhu ban goi ching, déi véi
cong chung noéi chung.

Ngay ca trong nhiing ngay dé, cling cé sach
“Bestseller”, va diéu nay dudc viét vao cudi
nhitng nim 1920 va ¢au nhitng nim 1930.

[41] Tuong tu, du it hon vé s6 ludng, cb
nhiing linh hon tién tién ma tinh than va
ban chit ctia no ciing 1a mét cha dé hop ly
va c6 thé hiéu dudc, dé dudc danh gia va
hiéu théng qua phudng tién céia linh hon
va cac quyén ning cia né ciing nhu cé thé
dat dudc su hiéu biét vé linh hon thong qua
phuong tién cua tim tri, dudc st dung
dung cach.



So, the well-trained, immediately inferior
vehicle, or the center, is used to understand
the immediately superior center or vehicle.
We use the mind to understand the soul, we
use the soul to understand the spirit. What
do we use the spirit to understand? But
perhaps the greater forms of life in which
spirit is manifesting, perhaps the ones
(plural) in whom we live and move and have
our being, and as the scope of those ones
expands, our measurement becomes greatly
reduced until - at first we’re like a cell that
maybe like a molecule, then like an atom,
then like a sub-atomic particle. Who knows
how confined we become in comparison
with the vast life. We, as an emanation,
what are we to the universal Logos? Then of
course, in the Bible, we have “What is man,
that thou art mindful of Him?” I guess we all
run into our question like that based on
proportional understanding of the universe.

[42] On a lower level altogether, we know it
is easy to understand the nature of the
physical body through a study and right
use of the desire nature.

And in this case we're using a higher center
of energy to understand the lower.

[43] It is a form of pride, and a refusal to
recognize one's temporary limitations

Because we are monad-in-extension and we
are an emanation of the one life, so we are
temporarily limited.
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Vi vady, phuong tién hodc trung tdm ngay
dudi duge dao tao tot dude st dung dé hiéu
trung tdm hodc phuong tién ngay trén.
Chung ta st dung thé tri &€ hiéu linh hon,
chiing ta st dung linh hon dé hiéu tinh than.
Chung ta st dung tinh than dé hiéu gi? C6 1&
1a cac hinh thtc sy sdng 16n hon trong dé
tinh than biéu hién, c6 1é 1a nhiing thuc thé
(sd nhiéu) trong d6 chiing ta séng, di chuyén
va cd su ton tai cla minh, va khi pham vi cia
nhitng thuc thé nay md réng, su do ludng
clia ching ta trd nén rat nhé bé cho dén khi
—Itic dau ching ta nhu moét té bao, sau dé cé
1&é nhu mdt phan ti, r6i nhu mdt nguyén tt,
sau d6 nhu moét hat ha nguyén t{. Ai biét
dudc chiing ta bi gidi han nhu thé nao so véi
su sdng bao la. Chiing ta, nhu mdt xuit 15,
chiing ta 1a gi so v&i Thudng dé vii tru? Roi
tat nhién, trong Kinh Thanh, ching ta cé cau
"Con ngudi 1a gi, ma Ngai lai quan tdm dén
han?" T6i doan tat ca chiing ta déu gip phai
cau héi nhu vay dua trén sy hiéu biét tuong
d6i clia vii tru.

[42] & miic d6 thiap hon hoan toan, ching
ta biét rang dé dang hiéu dudc ban chat ctia
co thé vat ly thong qua viéc nghién citu va
stt dung ding dan ban chit duc vong.

Va trong trudng hop nay, ching ta dang st
dung mét trung tdm ning luong cao hon dé
hiéu trung tam thap hon.

[43] P6 1a mét hinh thuc tu hao, va su tu
choi nhin ra nhiing gidi han tam thdi cta
minh,

B4i vi chung ta 1a chan than dang trong su
md rong va chung ta 13 mét xuit 16 clia Sy
Song Duy Nhat, vi vy chting ta tam thdi bi
gidi han.



[44] that awakens in readers a dislike for
phrases which aptly and truly say: “When
you are further developed, you will
understand the above.” This should be
made clear.

So we need humility in our reading of occult
instruction and humility is not so readily
found among the beginners, which really we
are. We have to think that if we were truly
members of the hierarchy and initiates of
high degree and even Masters, we would not
be spoken to in this manner. But of course,
such a sentence would also be true even of
the Solar Logos when you are further
developed says “The One About Whom
Naught May Be Said” to the Solar Logos who
understand the above. So all
unfoldment is gradual in time and space.

will

[45] To the Master of the Wisdom, the
nature of the spirit, or that positive centre
of life which every form hides is no more a
mystery than is the nature of the soul to
the esoteric psychologist.

Okay, the Master of the Wisdom is in direct
touch with the Monad it’s not totally
identified as the Monad on the 6th sub-plane
from the lowest second from above but is in
close touch in this, more intimate contact
with the Monad actually begins we are told,
at the 4th initiation.

[46] The source of the one life, the plane, or
state from which that life emanates is the
great Hidden Mystery to the members of
the hierarchy of adepts.

Now, the source, what is it? Is it found on the
cosmic monadic plane, or is that source the
universal Logos itself which has reached the
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[44] khién ngudi doc cAm thiy khong thich
nhiing cum tu thich hgp va thuc su noi:
“Khi ban phat trién hon niia, ban sé hiéu
nhiing diéu trén.” Piéu nay can dudc lam
ro.

Vi vay, chiing ta can sy khiém tén trong viéc
doc cac chi din huyén mén va sy khiém tén
khong dé dang tim thiy & nhiing ngudi mdi
bit dau, thuyc su 1a ching ta. Chting ta phai
nghi rang néu ching ta thuc sy 1a thanh
vién ctia Thanh Poan va 1a diém dao d6 & cap
d0 cao, tham chi la Chan su, ching ta sé
khéng dudc ndéi chuyén theo cach nay.
Nhung tat nhién, moét cau nhu viy cling sé
ding ngay ca véi Thai Duong Thugng dé khi
Pang Bat Kha Tu Nghi néi véi Thai duong
Thuong dé nhu thé. Vi vay, tit ca su phat
trién déu 1a dan dan trong thoi gian va
khoéng gian.

[45] P6i v6i Chan su Minh Triét, ban chat
cdia tinh than, hay trung tim song tich cuc
ma méi hinh tudng che giau, khong con l1a
diéu bi 4n hon ban chit cta linh hon d6i
vGi nha tim ly hoc néi mon.

Vang, Chan su Minh triét cé tiép xtc truc
tiép véi Chan than, khéng hoan toan déng
nhat héa véi Chan than trén céi phu thi sau
tit dudi 1én, nhung cé tiép xtic gan giii hon.
Su tiép xtic than mat hon véi Chan than thuc
su bat dau, nhu ching ta duge biét, tit 1an
diém dao thit tu.

[46] Nguon goc chia su song duy nhat, coi
hay trang thai tit d6 su song nay phat ra la
Dai Bi An An Gidu d6i véi cac thanh vién
ctia Huyén giai cac chén su.

Bay gid, ngudn gdc dé 1a gi? N6 dude tim
thay trén céi chan than vii try, hay nguén
gdc d6 chinh 13 Thugng dé vii tru, Pang da



stage of Master of the wisdom through
many, many lessening emanations?

[47] The nature of spirit

Well, look as esoteric psychologists in the
making, we have to understand the nature
of soul and He’s given us a dual curriculum,
so we even have to learn something about
the spirit and the will, will and the spirit.

[48] its quality and type of cosmic energy,
its rate of vibration

This is interesting, does spirit have a rate of
vibration? Well, not if spirit is pure being,
but then, how the word spirit is used appears
to be less than pure being. I think pure being
has no vibration whatsoever and that is a
debatable and interesting point.

[49] and its basic cosmic differentiations
are the study of initiates above the third
degree and the subject of their
investigations.

Alright well, we all have our curricula to deal
with and the curricula do not stop after we
achieve the higher initiations. If even a
Planetary Logos is learning, and the Solar
Logos, and so forth, there’s no Being that is
not learning, and is the universal Logos
learning? Well, it’s learning how to bring its
expression to fulfillment. Is the absolute
Deity learning? Well, since it is essentially
absolute infinity, I wonder whether they can
be any learning at all in that stateless state
that contains as actuality, or maybe
potentiality, all possibility. Right. But the
initiates of high degree are learning in this
way.
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dat dén giai doan Chan su Minh triét théng
qua nhiéu, nhiéu sy xuat 16 gidm dan?

[47] Ban chat cta tinh than,

Nhu cac nha tdm ly hoc néi mon dang dugc
hinh thanh, ching ta phai hiéu ban chit clia
linh hon, va Ngai di cho chung ta mdt
chuong trinh gidng day kép. Vi viy ching ta
tham chi phai hoc hdi mét diéu gi 6 vé tinh
than va y chi.

[48] pham chat va loai ning lugng vii tru
ctia nod, toc d6 rung ddng

Diéu nay that thd vi, liéu tinh than c6 tan s6
rung déng khong? Khéng, néu tinh than la
su ton tai thuan khiét, nhung sau d¢, cach
ma tl "tinh than" dugc st dung dudng nhu
it hon su ton tai thuan khiét. Téi nghi sy ton
tai thuan khiét khong cé rung ddng gi c3, va
d6 12 mét diém tranh cdi va thi vi.

[49] va cac su phin biét vii tru co ban cia
no6 1a nghién cidtu ctia nhiing diém dao do
trén mic d6 thi ba va 1a ddi tudng ciia cac
cudc diéu tra ctia cac Ngai.

Chiing ta déu cé chuong trinh huin luyén
cia minh va cdc gido trinh gidng day khéng
ditng lai sau khi chting ta dat dugc cac diém
dao cao hon. Néu ngay cd mot Hanh Tinh
Thuong dé ciing dang hoc, va Thai Duong
Thuong dé, v.v., khéng cé Pang nao khong
hoc hdi, va Thuong dé Vil Tru cling dang hoc
héi? Ving, Ngai dang hoc cich mang biéu
hién ctia minh dén sy hoan thién. Thugng
Dé Tuyét Poi dang hoc hdi? Ving, vi Ngai vé
ban chat 1a v6 cuc tuyét doi, toi tu héi lidu cé
thé c6 sut hoc hdi nao khéng trong trang thai
khong cé trang thai dé ma chita dung tat ca
kha ning thuc té, hodc cé thé tiém ning, clia



[50] They [Page 26] bring to that study a
fully developed intuition,

In other words, the antahkarana has taken
them into buddhi

[51] plus that mental interpretive capacity
which their cycle of incarnation

Really of many incarnations. This is really a
wonderful introduction, I'm re-appreciating
it.

[52] They employ the awakened and
developed inner light of their souls to
interpret and comprehend that life which
(divorced from the world of form) persists
on the higher levels of consciousness and
penetrates into our solar system from
some exterior centre of being.

So this life may be the Life of the Cosmic
Logos or of “The One About Whom Naught
May Be Said” but on and on and up and up so
to speak, it goes and rises until the One
Being of cosmos is reached which is not yet
the One Being, ultimate Being which is extra
cosmic and which can never fully manifest
in any cosmos. So though since it is
indivisible you might even think that a grain
of sand would have the full manifestation of
absolute

infinity and that’s a terribly

paradoxical thought.

So these initiates,

[53] They throw this light (which is in
them and which they manipulate and use)
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moi kha ning. Nhung cac diém dao dd cao
cap dang hoc theo cach nay.

[50] Cac Ngai [Page 26] mang dén nghién
ctiu d6 mét truc giac phat trién hoan chinh,

N6i cach khéc, antahkarana dd dua cac Ngai
vao buddhi

[51] cong véi kha niang dién giai tri tué ma
chu ky luin hdi ctia ho &3 phat trién.

Thuc sut 13 clia nhiéu kiép luan hoi. Pay thuc
su 12 mot phan gidi thiéu tuyét vdi, t6i dang
tai danh gia né.

[52] Cac Ngai st dung anh sang ndi tam da
dudc danh thiic va phat trién cta linh hon
minh dé dién giai va hiéu thau su song a6,
cai ma (tach biét khéi thé gidi hinh tudng)
ton tai & cac cap dd cao hon cia tim thiic va
thim nhip vao hé mait trdi cua chung ta tu
mot trung tam hién hitu bén ngoai nao do.

Vi viy, su séng nay cé thé 1a Su song cta
Chan Than Vil Tru hoic cia "Pang Bit Kha
Tu Nghi" nhung ct tiép tuc va tiép tuc, né di
1én va nang cao cho dén khi dat dén Pang
Duy Nhat ctia vii try, diéu ndy vin chua phai
12 Pang Duy Nhat, Pang T6i Thuong, cai ma
& bén ngoai vii tru va khong thé hoan toan
biéu hién trong bat ky vil tru nao. Vi viy,
mic dit né khéng thé chia cit, ban tham chi
c6 thé nghi rang mot hat cat cling cé su biéu
hién day da ctia vo han tuyét doi va dé la
mét y tudng day nghich Iy.

Vivay, nhiing diém dao dd nay,

[53] Do d6, cac Ngai chiéu anh sang nay
(von & trong cac Ngai va dudc cac Ngai van
dung va st dung)



They can manipulate matter, and light is the
source of matter, and they can manipulate
light and for the purposes of revelation. I'll
put it like this,

{for the purposes of revelation

[54] in two directions therefore, standing
as they do in the midmost state and
functioning as they choose to function on
the plane of the intuition or of buddhi.

So,

They throw this light (which is in them

The Light of Wisdom, the light of advanced
occult knowledge -

and which they manipulate and use) in two
directions therefore, standing as they do in
the midmost state and functioning as they
choose to function on the plane of the
intuition or of buddhi.

This is where the master mostly functions
and directs light in two directions — below,
into the eighteen and twenty-one subplanes
and above into the worlds of atma, monad
and the Sea of Fire, the logoic plane.

[55] They cast that light into the world of
form and know all things, interpreting all
with correctness;

Undeceived by glamour and illusion, as we
are presently deceived -
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Cac Ngai cé thé diéu khién vit chat, va anh
sang 13 ngudn gdc chia vat chat, va cac Ngai
c6 thé diéu khién anh sang cho cac muc dich
khai thi. Téi sé viét xuéng y nay

{cho cdc muc dich khai thi

[54] theo hai hudng, ding & trang thai giiia
va hoat dong theo y mudn trén céi truc
giac hoic Bo dé.

Vivay,

Cac Ngai chiéu anh sang nay (anh sang bén
trong cac Ngai -

Anh sing cia Minh Triét, 4nh sang cta tri
thttc huyén bi cao cap -

va dudc cac Ngai van dung va st dung) theo
hai hudng, do d96, diing & trang thai trung
gian va hoat dong nhu cic Ngai chon dé
hoat déng trén coi truc giac hoic cua
buddhi.

Pay 1a ndi ma Chan su chfi yéu hoat dong va
hudéng anh sang theo hai hudng—vao bén
dudi, vio mudi taAm va hai mudi mét ¢di phu,
va bén trén vao cac thé gidi cia atma, chan
than va Bién Lita, c6i clia Thugng dé.

[55] Cac Ngai chiéu anh sang d6 vao thé
gidi hinh tudng va biét tat ca moi thi, dién
giai moi thi mét cach chinh xac; cac Ngai
chiéu anh sang d6 vao cac c6i vo hinh ctia
ba c6i cao hon

Khéng bi lita di béi 4o cAm va 4o tudng, nhu
chting ta hién dang bi lita doi -



they cast that light into the formless
realms of the higher three planes

Higher than buddhi -

[56] (formless from the standpoint of man
in the three worlds below the intuitional
plane)

But essentially, because these worlds are
part of the cosmic physical plane, they are
still worlds of cosmic form. The cosmic
physical plane is physical, really is etheric
and densely physical, and so we cannot
really call it formless in the cosmic sense

[57] and seek to understand, through
steady expansive growth, the nature and
purpose of that which is neither body nor
soul, neither force nor matter, but which is
the cause of both in the universe.

And I think you know basically what we
have here is Spirit.

Okay, let’s see what we have here, basically
what we're saying is the masters and the
chohans are attempting the ABCs of
understanding Spirit or Being, although
we’ve already discussed that perhaps Being,
which is indivisible and non-vibratory, this
is my view, is distinct from Spirit.

Okay, friends, this is then end of A Treatise
on White Magic video commentary number
6, and we began on page 21 and wherever we
are now? We are on page 26, so five pages,
let’s say and we are at the beginning of A
Treatise on White Magic video commentary
number 7, starting from page 26, alright.
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Cac Ngai chiéu anh sang d6 vao cac co6i vo
hinh ctia ba c¢6i cao hon -

Cac cdi cao hon buddhi -

[56] (v6 hinh tit quan diém c@ia con nguoi
trong ba c6i dudi coi truc giac)

Nhung thuc té, vi nhiing thé gidi nay 1a mot
phan cfia ¢bi vat ly vii tru, ching van la
nhitng thé gidi cé hinh tudng vii tru. Cai vat
ly vii tru la c6i vat ly, di thai va vat ly day dac
theo nghia vii try, vi viy chiing ta khéng thé
thuc su goi né 1a v6 hinh tudng theo y nghia
viutru

[57] va tim cach hiéu, qua su phat trién mé
rong lién tuc, ban chit va muc dich caa cai
khong phai 1a than xac hay linh hon, khéng
phai 13 minh luc hay vat chit, nhung la
nguyén nhan cda ca hai trong vii tru.

T6i nghi ban biét cd ban chiing ta dang néi
dén cai gi & day, d6 chinh 1 Tinh than.

Vé co ban, chiing ta dang néi vé cac chan su
va cac Pang Chohans dang c6 ging hiéu
nhitng diéu co ban vé Tinh than hoic Bin
Thé, mic dii chiing ta di thao luan rang cé 1&
Ban Thé 14 cai khong thé phan chia va khong
rung dong, day 1a quan diém cta t6i, khac
biét véi Tinh than.

Cac ban than mén, dén day 1a két thuc cla
video binh luin s6 6 vé "Luin vé Chanh
Thuit", va ching ta bat dau tif trang 21 va
chiing ta sé& bat dau video binh luin sd 7 vé
"Luin vé Chanh Thuat", bat dau ti trang 26.



Well, we have some wonderful clarifications
in-process. I begin to realize this, that you
don’t dare read what Master DK has written
in various of his books because whatever
you read will throw light forward or
backward on that which you will read, or
have read, and will illuminate to a greater
extent that which you will read or have read
and if you don't read at all, the maximum
illumination of which you may be capable
will not appear.

On to number 7 when we can. See you then.

222

Vang, ching ta dang cé s sang td tuyét vdi
trong qua trinh nay. T6i bat dau nhan ra diéu
nay, rang néu ban doc nhiing gi Chan su DK
di viét trong cac cudn sich khac nhau clia
Ngai, bat cit diéu gi ban doc sé chiéu sang vé
phia trudc hodc phia sau ciia nhitng gi ban sé
doc hodc di doc, va sé 1am sang té & miic 4o
16n hon nhiing gi ban sé doc hoic di doc, va
néu ban khéng dam doc, su soi sang tdi da
ma ban cé thé dat dudc sé khong xuat hién.

Chung ta sé tiép tuc vdi s0 webinar 7 khi
chiing ta cé thé. Hen gip lai ban sau.



Mental Rule 7
Toém Tat

Tém tat Webinar: Commentary webinar 7_tagged
Tinh than, su song, nang luong va van dé vé Hitu thé

Thay MDR tiép tuc khao sat moi lién hé gitta tinh than, linh hén va thé, ddng thdi nhan manh ring
tinh than, su song va ning lugng thudng dude Chan su DK dung nhu nhiing thuat ngit tuong
duong. Tuy nhién, Thay MDR luu ¥ c6 thé can phan biét tinh than véi Hitu thé: tinh than con mang
sic thai rung ddng, con Hitu thé theo suy ludn cfia Thay 1a bat kha phan nén cé thé phi rung ddng.
Tl d6 Thay gdi ra mot cau héi siéu hinh quan trong: rung dong chi cé thé ton tai khi ¢ phan chia
va diém quy chiéu, vi vay & cap tuyét ddi clia Hitu thé thi khong con rung doéng theo nghia théng
thudng.

Caclan diém dao cao va tim thic ctia Chan Than

Khi ban dén cau “vé sau diém dao d6 c6 thé hoat ddng trong diy dii tdm thiic cia Chan Than”,
Thay MDR nhan xét 1an diém dao thit sdu cé thé 1a méc cho tAm thitc Chan Than tron ven, con cac
1an diém dao mit trdi cao hon cé thé trai tit 1an thi tu dén thi bay. Thay MDR con suy luin rang tit
1an diém dao thi nim, cic diém dao lién hé dén Sirius cling bat dau chen vao tién trinh, nén cac
chan su cao cap khdéng chi mang tinh hé mit trdi ma con cé lién quan dén sy phat trién trén sao
Sirius. V& cum “nhiing 18p vé tinh van che gidu Pang Duy Nhat”, Thay dé xuit day rat cé thé 1a cac
van cu ctia Tam Nguyén Tinh Than, von van con che khuit thuc tai t6i hau.

Hoat ddng tif c6i Chan Than va sy tudng ty véilinh hon

Thay MDR giai thich ring nhiing tdm thtc rat cao hoat déng tit ¢di Chan Than gidng nhu con
ngudi tién bd hoc cach hoat dong tit ¢di linh hdn. Thay néu cau hdi vé “cdi Chan Than” khi xét téi
cdi thit sau so vdi cdi logoic, 16i cho ring Chan Than d4 giai thoat cudi cling sé tim dudgc vi tri § cac
cap con cao hon, nhung & day Chan su DK dang duing phép tuong tu dé gitp ngudi doc hiéu. Thay
MDR nhin manh rang d6i vdi ngudi dé t dang tién téi lan diém dao thit ba, bai hoc chinh 14 hoc
cach séng va hanh ddng tit linh hén thay vi tit pham ngi.

Nhan biét Thuong dé hanh tinh, Thudng dé thai duong va cac rung ddng ngoai hé miit troi

Khi néi cdc diém dao dd cao cip cé thé bao gdm trong ban kinh nhén biét “t6ng thé su song, tim
thttc va hinh tudng ma ta goi 1a Thudng dé&”, Thay MDR cho rang diéu nay trudc hét 4m chi Hanh
Tinh Thuong dé hon la Thai duong Thugng dé. Theo Thay, cac vi dy chua thé nim tron toan bd
Thuong dé clia ca hé mit trdi, dil chic chin di cé nhéan biét nao d6, va néu vudt qua 1an diém dao
tht ndm thi con cé thé tiép xtic véi cac rung doéng tit Sirius. Thay MDR ditng lai kha 14u 3 ¥ “méot
rung déng, 4nh sidng mac khai, &m diéu hay 4m thanh chi huéng phat ra tit bén ngoai toan bd hé
mit trdi”, r6i mé rdng téi Thugng dé Vil Try, “Dic Chiia Té clia bay hé mit trdi”, va tham chi cac
nhom thién ha ma khoa hoc hién dai qua kinh Hubble dang hé 10.

Vién tudng vii tru va tac dung 1am mon su kich déng ca nhan

Thay MDR xem nhiing doan nay nhu mét 18i mdi budc vao tri gidc vii try, tuong tu tinh than cta
Luin vé Lita Vil Tru. Thay nhan xét rang dit Luan vé Chanh Thuit vé sau trd nén thuc tién hon,
Chan su DK van ludn thinh thodng nang tim tri ngudi hoc 1én vii tru d€ dinh nghia cac thuit ngit
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tritu tuong. Thay dic biét nhac 16i Chan su Morya vé viéc “lam mon su kich déng nhd tri gidc vii
tru”, va cho rang néu con ngudi thuc sut cdm dugc su bao la ctia hé thdng minh dang & trong d6 thi
cac buc bdi cd nhan sé gidm di dang ké.

Tuong quan giiia tri va nio, roi giita linh hon va tri

Theo Chan su DK, mudn hiéu s md réng clia tdm thuc thiéng liéng noi con ngudi thi trudc hét
phai nghién cttu mai lién hé gitta tri va bd ndo; Thay MDR giai thich thém riang c6 nhiing bd nio
nhay cdm va kém nhay cam tiy diém tién hoa. Cac t& bao nio cang tinh té thi cing thu nhin dugc
nhiéu ndi dung cfia tri, nhung Thay luu y tri khdng phai 13 nio, va cé 1& khong phai toan bd noi
dung ctia tri déu ding ky dudc trong moét bd ndo don 18, trit phi 3 cac diém dao @6 rat cao. Tiép d9,
khi nghién cttu tuong quan gitta linh hén va tri, ta thay trang théi chinh hop Iy tuéng la linh hon-
tri-ndo, trong dé thé cdm duc thudng bi bd qua vi né 1a yéu td quay ray cho dén khi dugc ché ngu
va trd nén hap din véi B6 dé.

Tuong tu vi m6 ctia bd ba tinh than-linh hon-thé

Thay MDR nhin manh chia khéa giai thich 14 phép tuong tu: trong bd ba linh hén-tri-nio, linh
hon tugng trung cho tinh than, tri tugng trung cho linh hén, va nio tudng trung cho thé. Thay goi
day 12 mdt mo hinh vi mo gitp hiéu cic chitc ning hd tuong cla tinh than, linh hén va hinh
tudng. Khi Chan su DK din sang Anh sang trén Pudng Pao clia Patanjali, Thay MDR nhan xét
quyén ning clia diém dao dd nay 1én dén miic ngay ca cac chan su cling con nghién cttu tic pham
ay, va Thay udc lugng kha dé dit ring Patanjali c6 thé da sdng ti rat 1au, tham chi khoang 10.000
nam trudc.

Tinh than st dung linh hon qua truc giac

Thay MDR dic biét chti y dén doan ndéi rang khi tinh than bit dau diing linh hén “qua truc giac” dé
ap dit 1én tdm thic linh hén cac dinh luit, tri thitc, manh lyc va cdm hiing, thi linh hon trd thanh
khi cu ctia tinh than hay Chan Than. Thay nhan xét khac vdi mot s cach trinh bay cfia Blavatsky
vé “tinh than thuan tiy” nhu tréng khong va thu ddng, & day Chan su DK cho thiy tinh than
khéng hé réng trong ma chita ndi dung rat cao: dinh luat, tri thitc, manh luc, cdm hing. Theo Thay
MDR, diéu nay xac 14p moét giai doan phat trién mdi, tuong tu nhu trudc kia pham nhin di trd
thanh khi cu ctia linh hén qua trung gian ctia tri.

T pham ngi dudc linh hon thim nhuan dén linh hon chiu su chi phdi ctia tinh than

Thay MDR tém lugc tién trinh thanh hai giai doan tuong tut nhau: trudc hét linh hén nim quyén
pham ngi qua tri, khién nio d4p ting véi linh hon va con ngudi thiic tinh vé chinh minh cting ba
cdi gidi tién hoa binh thudng; sau d6 linh hon lai duge dua dudi su chi phdi clia tinh than. Thay
nhan xét qua trinh dau di dién ra rat lau sau su ciy ghép anh hudng ctia Théai duong Thién Than
vao tri va nio, cé thé mat 3.000 dén 5.000 nim, va lién hé dén thdi ky Leo. Giai doan sau chi that
su 1o tl cac diém dao cao hon, dic biét sau 1an diém dao thit ba, khi tic déng ctia Chan Than bat
dau md réng tAm thitc dén mitc hanh tinh.

T tim thiic nhém dén tim thic hanh tinh va thai duong

Vé hai giai doan cao hon, Thay MDR giai thich rang trudc tién dé t& khong chi nhan biét nhém ctia
minh ma con m3 rong tdi muc cé thé goi 1a tAm thic hanh tinh. Theo Thay, day 1a dau hiéu cta
anh hudng Chan Than, vi Chian Than nhu mét té bao trong Hanh Tinh Thugng dé va cé ban quan
ndi mot trung tAm tim nio dé ctia Hanh Tinh Thugng dé trén cdi hdong tran vil try, lai lién hé sau
vd4i Shamballa. Budc thi hai 13 tron tdm thic hanh tinh ay vao mot su tdng hop cao hon, rat cé thé
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12 tAm thtc cia Thai duong Thuong dé, trong d6 Hanh Tinh Thuong dé cfia chting ta déng mot vai
trd hitu cd nhu ddy cdt séng va tuyén thuong than trong co thé con ngudi.

Hiéu tinh than nhu su song duy nhat phia sau moi hinh tuéng

Khi tién trinh trén xay ra, con ngudi bat dau nim dudc y nghia clia tinh than nhu “moét sy séng
duy nhat phia sau moi hinh tuéng, ning lugng trung tim la nguyén nhan ctia moi biéu hién”.
Thay MDR xem day 1a su thuc chiing vé nhat thé cia Thai duong Thudng dé trong toan bd hé mit
trdi. Thay nhan xét day cadm khai rang Chan su DK thuc sy dang dua ngudi doc vao mot chuyén du
hanh mé rong tri tué, va chi can suy ngdm xem Ngai da gitip tAm tri nhan loai m3 rdng dén miic
nao cling d0 dé biét on.

Vuot qua nhin thitc nhi nguyén dé nghi theo mét thuc tai duy nhat 1a ning lugng

Thay MDR néi phan tng tu nhién ctia mén sinh 1a thay than thé nhu mot loai ning lugng nao dé
va ngay l4p tic roi vao nhi nguyén: cai dudc dung va cai dung né. Nhung Chan su DK yéu cau
ngudi chi nguyén huyén bi phai c6 ging suy nghi theo “mot thuc tai duy nhat chinh 1a ning
lugng”. Thay MDR trién khai thém rang néu ning ludng dugc hiéu nhu rung ddng thi né gan véi
tinh than theo mot nghia tuong ddi; con néu nang 1én dinh nghia tdi hau, thi su song, tinh than va
ning luong cé thé ddng nhat véi Hitu thé phi rung déng, di1 ban than tit “ning lugng” trong cam
nhén ctia Thay van chua dat dugc tinh ddng nhat thuan nhat nhu “su séng” hay “Hitu thé”.

Hoa giai khoa hoc va ton gido, va vién canh ton giao khoa hoc ctia Ky nguyén Bio Binh

Thay MDR nhan manh chi khi thyc sy nhén ra tinh than va ning lugng 1a dong nghia thi khoa hoc
va t6én gido mdi dudc hoa gidi. Thay lién hé diéu nay véi su hop tac giita cung sau va cung nim,
gitia Chan su Jesus va Chan su Hilarion. Thay con dé xuit rang trong Ky nguyén Bio Binh sé xuit
hién mét tén gido thé gidi mdi mang tinh khoa hoc, dua trén Khan Cau va Ggi Lén cling su phan
phdi ning lugng tit mot ning lugng duy nhit, thay thé cho cic quan niém don gian hién nay vé
Thuong dé, thién dang va dia nguc.

Hilu c0, vo cd va su dong nhat ban chat giita su song vdi hinh tuéng

Theo Thiy MDR, cac thuit ngit “hitu co” va “vd co” di khién con ngudi phan tach gay git giita thé
va tinh than, gifia su séng va hinh tudng, trong khi vé ban chit chting 13 mét. Thay gdi y rang c6 18
khéng cé gi thuc su 13 vb co; su khac biét chi ndam & muc d6 vin dong, ting trudng, d6 cling, 6
tham nhap va d6 nhay cdm. Thay nhic dén nhiing nghién cttu cho ring ngay ca gidi kim thach
cling c6 mot kidu cdm thu nao do, 1ién hé dén nha khoa hoc An D Bose nhu mét vi du.

Thé gidi vat chat nhu anh sang dudc lam dic

Khi Chan su DK néi da s6 xem thé gidi1a rin chic, hitu hinh va chifa mot ning luc bi 4n gdy chuyén
dong, Thay MDR binh luin ring day 1a cai nhin thoé sd nhung quen thudc cia con ngudi. Theo
Thay, khi nhin thé gidi quanh minh ta thuyc ra dang nhin 4nh sang dudc lam dic; vat chat va 4anh
sang 12 mot & cac cip mat do khac nhau. Nhin xét nay gitp chuyén cach nhin tit “vit thé chét”
sang “ning luong sdng dugc dong dic”.

Khoa hoc chinh thong va budc tién dan vao c6i vi té

Thay MDR mo ta khoa hoc chinh théng, dic biét trong bdi canh cudi thap nién 1920, 1a chd yéu
nghién cttu ciu tric, quan hé, thanh phan ctia cac hinh tudéng va hoat déng ctia cac bd phan cau
thanh. Thay nhan xét khoa hoc loai nay con chiu dnh hudng “lam thd va hudng ngoai” cfia Sao
Hoba, nén tip trung vao doi tugng bé ngoai hon 1a mot thé gidi trong sudt hay vi té. Tuy vy, Thay
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cting ghi nhan vat 1y hat nhan hién dai di di sdu hon nhiéu vao su tinh té cfia vat chit va dang tién
gan tdi viée kham phd loai chat liéu ma huyén bi hoc goi 1a di thai, nén tang cfia vat chit thong
thuong.

Gia tri cia nghién cttu vi m6 nhung su bat luc trudc cau héi toi hau

Thay MDR khéng phii nhan gia tri clia viéc nghién cttu nguyén t{, phan t, té bao, cic nguyén to
va tuodng tac clia ching; trai lai, Thay cho rang phuc 1di ctia thé gidi vi mo tity thudc rat nhiéu vao
cac dong Iuc hoc vi mé dy. Tuy nhién, Thay nhan manh nhiing cau hdi nhu “Su song 13 gi?”, “Niang
lugng 14 gi?”, “qua trinh dang trd thanh 14 gi?” va “ban chit clia Hitu thé 14 gi?” van chua dugc giai
dap. Thay nhan xét day chinh 1a chd khoa hoc v triét hoc phai hoa nhap, dic biét khi doi dién véi
cau hdi vé muc dich: vi sao toan bo tién trinh biéu hién lai xay ra, nhat 1a néu xét ti vién tugng ctia
DPang Tuyét Do6i hay tuyét ddi vo han.

Ly tri bao gom, truc gidc va mic khai ctia diém dao

Vé cau “nhd 1y tri thuan tiy va truc gidc van hanh ding din, cc van dé ay c6 thé dudc giai quyét”,
Thay MDR xac dinh ly tri thuan tty 1a siddhi cfia ¢6i BS @&, con tryc gidc phat sinh trén ¢di phu thi
tu clia c6i B6 dé. Thay luu ¥ néu con ngudi chua biét ciu tra 16i cho cac cidu hdi cin ban ay thi cé 1&
truc giac dich thuc van chua dugc khai ma. Theo Thay, viéc giai dudc cac cau hdi nay 1a mot trong
nhitng mic khai “thudng 1&” cia diém dao, nhat 1a 3 cac diém dao cao hon, di1 Thay ciing suy luan
rang véi cac thuc thé 16n hon con ngudi nhu cic Thai duong Thién Than, cic Chan Linh tam
nguyén hay cidc Hanh Tinh Thuong dé, chic chin con cé v6 s6 mic khai vugt xa tAim muc nhin
loai.

Chi d¢iém dao d6 méi la nha sinh hoc chan chinh

Thay MDR goi day 13 mot phat biéu manh dé bi gidi sinh hoc hoc thuat hiéu sai: “nhiing nha sinh
hoc chan chinh duy nhat 14 cic diém dao do cfia cac huyén nhiém”. Thay gidi thich s& di vay vi cac
vi 4y hiéu su séng va muc dich cfia nd, ddng nhat siu sic véi nguyén khi sut séng nén tu duy bang
ning lugng va cac hiéu qua clia niang lugng, chit khdng bi mic ket trong déng luc hoc ctia hinh
tudng. Cac hoat ddng clia cac vi trong céng viéc cia Thanh Poan déu dit trén vai cdng thiic nén
tang lién quan dén su séng khi né biéu 16 qua ba sy phan héa: ning lugng, manh luc, vat chat.

Hiéu vi mé dé dan hiéu “Thudng dé chua biét”

T ménh dé “chi khi hiéu chinh minh con ngudi méi hiéu dudc téng thé ma ta goi 1a Thuong dé”,
Thay MDR rut ra quy luit vi mé-vi moé quen thudc. Thay néi day 12 mét chan 1y nghe nhu sdo ngit
huyén bi, nhung néu thuc hanh thi né dan t4i mét mic khai lam cho “Thudng dé chua biét” trd
thanh mot thuc tai dudc nhan biét. Thay trién khai réng hon bang cach lién hé t6i Luan vé Lita Vi
Tru trang 293 va cho rang “Thudng dé chua biét” cé thé 1a Hanh Tinh Thudng dé, cling c6 thé 1a
Thai duong Thudng dé, Thuong dé Vii Try, hay cudi cling 13 Pang Bat Kha Tu Nghi & nhiéu tang
phan cip khac nhau.

Hoi thé su song va su tan r cia hinh tuéng

Khi Chan su DK néi con ngudi goi 1a chét khi “hoi thd su séng” bi rt di, Thay MDR giai thich hoi
thd, lfta va su song cé thé dudc xem 1 tuong duong trong ngit canh nay. Thay luu y hoi thd khong
ddng nhat véi Hitu thé, nhung phat sinh tit Hitu thé va chinh né duy tri tinh c6 két thiéng liéng
clia co thé song. Khi hoi thd rut di, Iuc séng gan két bién mat, hinh tudng tan ra vao cac yéu td cin
ban cfia né; § day Thay MDR lién hé dong thdi Pinh luit C6 Két clia cung hai va tac nhan duy tri
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tich hdp ctia cung moét, réi nhan manh sau khi yéu t6 ¢ két rt khoi toan thé, cac phan trd vé tinh
trang riéng ré cia chung.

Hoi thé noi con ngudi 1a d6i phan cta tinh than ndi dai vii tru

Thay MDR cht1 ¥ dén tinh “bi nhiém va khé nim bat” clia yéu t6 su song, vi né nhu gié hay hdi thd
ma khong ai biét dén tir dau, di vé dau. Theo Thay, hdi thd noi con ngudi 1a d6i phan vi mo clia cai
ma ta goi 1a tinh than hay su séng trong dai vii tru. Ciing nhu su song trong con ngudi giii cho
hinh tudng két hgp, linh hoat va sinh déng, thi “su séng cia Thuong dé” ciing lam diéu tuong tu
cho toan bd hé mit trdi, tao nén mdt chinh thé séng, cd két va day sinh luc.

Ba cach su song biéu hién trong con nguoi

Thay MDR giai thich rat k§ bd ba biéu hién cia nguyén khi sut séng. Thit nhat, né biéu 16 thanh y
chi chi hudng, muc dich va déng luc cdn ban, tic ndng lugng dong luc dua con ngudi vao hién hituy,
dinh thdi han doi song, duy tri suét chu ky sdng rdi tu rat di khi hét han; day 1a tinh than trong
con ngudi, biu 16 nhu y chi séng, y chi hién hitu, hanh déng, theo dudi va tién hoa. Thit hai, né
biéu 16 nhu luc c6 két, tiic pham tinh ¢t yéu lam mdi ngudi khac nhau qua khi sic tdm 1y, ham
muoén, tdm trang, phiic cAm, tic ché, cdm xtc va dic diém riéng; day 1a linh hoén, hoat déng & miic
thap nhat qua thé cAm duc va qua tim. Thi ba, né biéu 16 nhu hoat ddng clia cic nguyén ti va té
bao ciu thanh thé xac; day 13 con ngudi khach quan, téng sd cac “su séng nhd”, hoat ddng qua thé
dithai va qua luan xalalach.

Linh hon vita hgp nhat vita phén biét

& phan ban vé “luc ¢ két”, Thay MDR néu nhén xét quan trong ring phiam tinh chinh 14 ci tao ra
su phan biét, trong khi Hitu thé thi khong thé bi phan chia. Theo Thay, moi su vat cé thé rat khac
nhau vé pham tinh, mau sic, &m diéu, nhung viéc tit ca déu “1a” khién ching binh dang trong
Hitu thé; chinh sy binh ding ay 12 Hitu thé. Vi viy, linh hén véi tu cach pham tinh clia su séng vita
1a nguyén ly hop nhat vita 1a yéu td phan hda, quyét dinh nhip rung ddng ctia thé, kiéu hinh tudng,
tinh trang cac cd quan, cac tuyén va dién mao bén ngoai.

Tim, 14 1ach va ba trung gian ciia su song

Thay MDR nhin manh cach Chan su DK gin ba biéu hién cfia su séng vdi ba trung gian cu thé: y
chi tinh than tac dong qua thé tri va bd nio; linh hdn véi tu cach luc c6 két tac ddng qua thé cAm
duc va tim; con sy sdng nguyén t-té bao tac ddng qua thé di thai va luan xa 14 lach. Thay nhan xét
tim git chttc ning kép, vita 1a hat giong cfia su sdng va tinh than, vita 1a hat giong ctia linh hon,
nén 1a ndi tiép nhan ca hién dién vi ning lugng cia linh hon 14n tinh than. Vé 14 lach, Thay luu y
né tiép sinh luc cho co ché cé vé ran chic clia thé x4c, trong khi thuc tai nén sau clia cac nguyén ti
lai ndm & cac mtc di thai.

Tinh thian va Thudng dé 1a bat kha dinh nghia

Khi Chan su DK néi khong thé dinh nghia tinh than ciing nhu khéng thé dinh nghia Thuong dé,
Thay MDR déng tinh manh mé. Thay cho ring di1 ¢ thé mo ta tinh than 1a nguyén nhan bat kha
dién t3, ning lugng phat xa, su sdng duy nhat, ngudn cfia hién hiiu, tng thé moi minh luc, moi
trang thai tdm thic va moi hinh tudng, thi r6t cudc ta van chi dang “né tranh van dé”, che gidu
chan ly sau mot chudi ti ngit. Theo Thay, ngdn tit chi ¢ thé dua con ngudi dén ngudng ctta; mudn
budc vao mién dat clia sy ddng nhat véi tinh than thi phai c¢é kinh nghiém tryc tiép chtt khéng thé
chi dya vao chit nghia.

Truc giac nhu anh sang thiy dudc Pang vo tudng
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Thay MDR két thtic phan nay bang cach nhan manh rang chi khi tdm thtic linh hon dude cham tdi
va dugc biét, thi Pang v6 tudng méi dugc tri gidc qua dnh sang trong tréo clia tryc gidc. Thay nhin
xét truc gidc chinh 14 niing lyc vén 16 cai bao triim khap noi, du kinh nghiém d6 vita day cdm hiing,
vita khién tri cu thé kiét stic va bat Iuc. Thay ciing luu ¥ Chan su DK dang chudn bi tdm tri ngudi
hoc cho phuong phap nghién cttu toan bd gido huin, dic biét Luin vé Chanh Thuit: ditng nham
1an 16i néi véi thuc tai, vi chit nghia vita tiét 16 vita che day chan ly.

Text

[1] Eventually, when the initiate has
undergone the higher solar initiations and
can function in the full consciousness of the
monad, awareness of that which is divorced
even from group form and from those
nebulous sheaths which veil and hide the
One, becomes possible. [2] The highest types
of consciousness work from the plane of the
monad as the initiate of lower degree works
from the plane of the soul and uses the
organs of perception (if such an
unsatisfactory phrase is legitimate) and
means of knowledge of which average man
has no idea; [3] they penetrate or include
within their radius of awareness that sum
total of life, consciousness and form which
we designate God. [4] These initiates of high
degree then begin to be aware of a vibration,
a revealing light, a note [5] or directional
indicating sound which emanates from
outside our solar system altogether. [6] The
only way in which we can get an
appreciation of the process followed in the
expansion of the divine consciousness in
man is to study the relation of the mind and
the brain and note what follows when the
brain becomes the intelligent instrument of
the mind; [7] then study the relation of the
soul to the mind and what eventuates when
man is directed by his soul and utilises the
mind to control the physical plane activities
through the medium of the brain. [8] In
these three—soul, mind and brain—we have
the analogy the the
understanding of spirit, soul and body, [9]

and clue to
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[1] Cudi cting, khi diém dao d6 d4 trai qua cac
lan diém dao cao hon ctia Thai duong hé va
c6 thé hoat ddng trong toan bd tam thiic clia
chan than, sy nhin thiic vé nhiing gi tich
biét ngay ca tit hinh thiic nhém va tit nhitng
16p vé mdJ mit che gidu va che khuat Pang
Duy Nhit trd nén kha thi. [2] Céc loai tAm
thiic cao nhat cfia hoat dong tit ¢di cia chan
than gidng nhu diém dao dd 3 cip d6 thap
hon hoat ddng tit cdi cfia linh hon va s
dung cic co quan nhin thic (néu cum ti
khong théa diang nay hop phdp) va cac
phuong tién kién thttc ma ngudi binh
thuong khoéng c6 khai niém; [3] ho tham
nhip hoic bao gdm trong ban kinh nhin
thiic cia minh tdng sO su sdng, tAm thiic va
hinh tuéng ma chiing ta goi 14 Thuong Dé.
[4] Nhiing diém dao d6 & cap cao nay sau dé
bit dau nhan thic vé mot rung déng, mot
anh sang tiét 16, mdt not [5] hodc Am thanh
chi dan phat ra tit hoan toan bén ngoai Thai
duong hé clia chting ta. [6] Cach duy nhat ma
chiing ta cé thé danh gia qua trinh mé rong
tdm thuc thiéng liéng trong con ngudi la
nghién cttu méi quan hé gitta thé tri va bo
nio va chu y dén nhiing gi xay ra khi bo nio
trd thanh cong cu thong minh ctia thé tri; [7]
sau d6 nghién cttu méi quan hé cfia linh hén
vdi thé tri va nhitng gi xay ra khi con ngudi
dugc diéu khién béi linh hén ctia minh va s
dung thé tri dé kiém soat cac hoat dong trén
i tran théng qua phudng tién ctia bd nio.
[8] Trong ba yéu t6 nay—linh hon, thé tri va
bd ndo—chung ta cé su tuong dong va manh
mdi dé hiéu vé tinh than, linh hdén va than



and their mutual functions. This was the
subject matter of the book, The Light of the
Soul. [10] Upon the perfecting of the
conditions dealt with in that book there
follows still another expansion when the
spirit aspect, man’s emanating source of
energy, [11] begins to use the soul (via the
intuition) and to impress upon the soul-
those laws, knowledges,
forces and inspirations which will make the

consciousness

soul the instrument of the spirit or monad,
[12] just as the personal man became, at an
earlier stage (via the mind), the instrument
of the soul. In that earlier stage the
development was two-fold. [13] As the soul
assumed control, via the mind, so the brain
became responsive to the soul. [14] Man was
awakened to a knowledge of himself as he
really was and to the three worlds of his
normal evolution; [15] later he became
group conscious and was no longer a
separated individual. [16] As the soul is
brought under the dominance of the spirit,
an analogous two stages are likewise seen:

[17] First, the disciple becomes aware not
only of his group and allied groups, but his
consciousness is expanded until it might be
called planetary consciousness.

[18] Secondly, he begins to merge that
planetary awareness into something more
synthetic still, and gradually develops the
consciousness of the greater life which
includes the planetary life as man includes
in his physical expression such living
organisms as his heart or brain. [19] When
this takes place, he begins to comprehend
the significance of spirit, the one life back of
all forms, the central energy which is the
cause of all manifestation.

20] The first reaction of the average student
on reading the above is to think immediately
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thé, [9] va cic chic ning tuong hd clia
chiing. Pay 1a chii dé cfia cudn sich "Anh
sang cfia Linh hon". [10] Khi hoan thién cac
diéu kién dugc dé cap trong cudn sach do, sé
c6 mot su md rong tiép theo khi khia canh
tinh than, ngudn ning lugng xuat 16 clia con
ngudi, [11] bat dau s dung linh hén (théng
qua truc giac) va ghi dau an 1én tim thc
linh hén nhiing dinh luat, kién thiic, minh
luc va cdm hiing sé bién linh hén thanh cdng
cu cfia tinh than hoidc chan than, [12] giéng
nhu ngudi pham ngd, & giai doan trudc
(thong qua thé tri), trd thanh coéng cu cla
linh hén. & giai doan trude d6, su phat trién
12 hai chiéu. [13] Khi linh hén nim quyén
kiém soat, thong qua thé tri, bd nio trd nén
dap tng vdi linh hon. [14] Con ngudi thic
tinh véi nhan thic vé ban than thuc su cia
minh va véi ba cdi gidi clia sy tién héa binh
thudng clia minh; [15] sau d6, y trd nén cé
tam thic nhom va khong con la mot ca nhan
tach bidt. [16] Khi linh hén dudgc dat dudi sy
thong tri cia tinh than, mot su phat trién
hai chiéu tuong ty ciing dugc thay nhu sau:

[17] Thit nhat, dé ti khong chi nhén thic vé
nhém ctia minh va cdc nhém lién két, ma
tam thic clia y con dude md réong cho dén
khi cé thé dudgc goi 1a tAm thiic hanh tinh.

[18] Thtt hai, y bat dau hoa nhip nhin thiic
vé hanh tinh vao mét diéu gi dé téng hop
hon nita, va dan dan phat trién tam thic vé
su song vi dai hon bao gom sy séng hanh
tinh giéng nhu con ngudi bao gbm trong
biéu hién vat Iy cia minh nhiing sinh vat
sdng nhu tim ho#c nio cia minh. [19] Khi
diéu nay xay ra, y bat dau hiéu dugc y nghia
ctia tinh than, sy sdng duy nhat ding sau tat
cd cac hinh tudng, ning lugng trung tam la
nguyén nhan ctia moi sy hién dién.

[20] Phan ting dau tién cta hoc vién trung
binh khi doc phan trén 13 ngay lap tic nghi



of the body nature as it expresses some type
or other of energy. Thus the duality is the
thing noted, and that which employs the
thing is present in his mind. [21] Yet one of
the main necessities before occult aspirants
at this time is to endeavour to think in terms
of the one reality which is energy itself and
nothing else. [22] Therefore, it is of value to
emphasise in our discussion of this abstruse
subject, [23] the fact that spirit and energy
are  synonymous terms and  are
interchangeable. [24] Only in the realisation
of this can we arrive at the reconciliation of
science and religion [25] and at a true
understanding of the world of active
phenomena by which we are surrounded
and in which we move.

26| The terms, organic and inorganic, are
largely
confusion and the sharp differentiation

responsible for much of the
existing in the minds of many people
between body and spirit, [27] between life
and form, and have led to a refusal to admit
the essential identity in nature of these two.
[28] The world in which we live is regarded
by the majority as really solid and tangible,
yet possessing some mysterious power
(lying concealed within it) [29] which
produces movement, activity and change.
This is of course putting it crudely, but it
suffices to sum up the unintelligent attitude.

30| The orthodox scientist is largely
occupied with structures and relationships,
with the composition of forms and with the

activity produced by the component form

parts and their interrelations and
dependencies. [31] The chemicals and

elements, and the functions and parts they
play, and their mutual interactions as them
compose all forms in all the kingdoms of
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dén ban chat cd thé khi né biéu hién mét loai
nang luong nao dé. Do 46, tinh nhi nguyén la
diéu dugc luu ¥, va cai st dung diéu @6 hién
dién trong tdm tri cia y. [21] Tuy nhién, mot
trong nhitng diéu can thiét chinh trudc
nhitng ngudi chi nguyén huyén linh vao thdi
diém nay 14 ¢d ging suy nghi theo thuit ngit
clia mot thuc tai duy nhat 13 chinh ning
lugng va khong co6 gi khac. [22] Do d6, viéc
nhan manh trong thao luin ctia chiing ta vé
chti dé tritu tudng nay, [23] thuyc té ring tinh
than va ning lugng 1a cic thuat ngit dong
nghia va c6 thé hoan d6i cho nhau, 1a rit cé
gid tri. [24] Chi khi nh4n ra diéu nay ching
ta mdi cé thé dat dudc su hoa giai gitta khoa
hoc va ton gido [25] va mot sy hiéu biét thuc
su vé thé gidi clia cac hién tuong hoat dong
ma chung ta dang bi bao quanh va trong d6
chting ta di chuyén.

[26] Cac thuat ngit, hitu cd va vb cd, phan 16n
chiu trach nhiém cho nhiéu sy nham l4n va
su phan biét sic nét ton tai trong tam tri clia
nhiéu ngudi giita than xac va tinh than, [27]
giita su séng va hinh tuéng, va d¢i dan dén su
tit choi thita nhan sut ddng nhat ban chat clia
hai diéu nay. [28] Thé gidi ma chiing ta song
dudc da s6 xem 1a thuc sy viing chic va hitu
hinh, nhung lai s hitu mot stic manh bi 4n
nao dé (ndm an bén trong nd) [29] tao ra su
chuyén ddng, hoat déng va thay ddi. biéu
nay tat nhién 1a mét cach néi tho so, nhung
né d dé tdng két thai d6 thiéu théng minh.

[30] Nha khoa hoc chinh théng phan 16n ban
tAm v4i cau tric va moi quan hé, véi thanh
phan ctia hinh tudng va vdéi hoat déng dugc
tao ra bdi cac phan hinh tuéng thanh phan
va su tuong tac va phu thudc ctia chiing. [31]
Cac héa chat va nguyén td, va cc chifc ning
va vai trd ma ching gitt, sy tuong tic 1an
nhau ctia ching khi chiing tao nén moi hinh
tudng trong tat ca cac gidi tu nhién, 1a cht dé



nature, are the subject of their investigation.
[32] The nature of the atom, of the molecule,
and the cell, their functions, the qualities of
their force manifestations and the varying
types of activity, the solving of the problem
as to the character and nature of the
energies—focalised or localised in the
differing forms of the natural or material
world—demand the consideration of the
ablest minds in the world of thought. [33]
Yet, the questions, What is Life? or What is
Energy? or What is the process of Becoming
and the nature of Being? remain
unanswered. [34] The problem as to the Why
and the Wherefore is regarded as fruitless
and speculative and almost insoluble.

[35] Nevertheless, through pure reason, [36]
and through the correct functioning of the
intuition [37] these problems can be solved
and these questions answered. [38] Their
solution is one of the ordinary revelations
and attainments of initiation. [39] The only
true biologists are initiates of the mysteries,
[40] for they have an understanding of life
and its purpose and are so identified with
the life principle that they think and speak
in terms of energy and its effects, and all
their activities in connection with the work
of the planetary hierarchy are based on a few
fundamental formulas which concern life as
itself felt through
differentiations or aspects: —energy, force,

it makes its three

matter.

[41] It should be noted here, that only as a
man understands himself can he arrive at an
understanding of that which is the sum total
that we call God. [42] This is a truism and an
occult platitude but when acted upon leads
to a revelation which makes the present
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clia sy diéu tra cia ho. [32] Ban chat clia
nguyeén t{, clia phan tf, va té bao, chiic ning
cia chiing, cac tinh chat cfia cac biéu hién
luc ctia chung va cac loai hoat déng khac
nhau, giai quyét van dé vé tinh chat va ban
chit cfia cac niang lugng—tap trung hoic cuc
bo trong cac hinh tudng khac nhau ciia thé
gidi tu nhién hoic vat chat—doi héi su can
nhic clia nhitng tri tué tai ba nhat trong thé
gidi tu tudng. [33] Tuy nhién, cac cdu hoi, Su
song 1a gi? hodc Ning ludng 14 gi? hoic Qua
trinh trd thanh 13 gi va ban chat cia Su8s
Hién Hitu 1 gi? van chua dugc tra 18i. [34]
Van dé vé Ly do va Muc dich dudc xem 13 v
ich vd mang tinh suy dodn vi gin nhu
khéng thé gidi quyét dugc.

[35] Tuy nhién, théng qua ly tri thuan khiét
[36] va thong qua su hoat ddng ding din cta
truc giac, [37] nhiing van dé nay cé thé duge
gidi quyét va nhiing ciu hdi nay cé thé dugc
trd 16i. [38] Gidi phdp cho chiing 14 mét trong
nhitng tiét 16 va thanh tuu thdng thudng clia
su diém dao. [39] Nhiing nha sinh hoc chin
chinh duy nhat 13 cdc diém dao dd cha
nhitng bi an, [40] vi cdc Ngai cé hiéu biét vé
su sdng va muc dich cfia nd, va déng nhit
véi nguyén khi su séng dén muc cic Ngai
nghi va néi theo thuit ngit cia nang lugng
va nhitng 4nh hudng clia né, va tat ci cac
hoat déng clia cac Ngai lién quan dén céng
viéc ctia Thanh doan hanh tinh déu dua trén
mot so cong thiic co ban lién quan dén sy
song khi né tu biéu hién théng qua ba bién
phin hodc khia canh céia né: ning luong,
manh luc va vit chat.

[41] Can luu vy ring, chi khi con ngudi hiéu
chinh minh, y méi cé thé dat dugce su hiéu
biét vé cai téng thé ma ching ta goi 1a
Thugng dé. [42] P4y 1a mét chan Iy phd bién
va mot cdu cham ngdn huyén bi nhung khi
duge thuc hién, né din dén mdt su tiét 16
khién cho "Thudng dé chua dugc biét dén"



‘Unknown God’ a recognised reality. Let me
illustrate.

[43] Man knows himself to be a living being
and calls death that mysterious process
wherein something which he commonly
designates as the breath of life is withdrawn.
[44] On withdrawal, the
disintegrates. [45] The cohesive vitalising
force is gone and this produces a falling

its form

apart into its essential elements of that
which has hitherto been regarded as the
body.

[46] This life principle, this basic essential of
Being, [47] and this mysterious elusive
factor [48] is the correspondence in man of
that which we call spirit or life in the
macrocosm. [49] Just as the life in man holds
together, animates, vitalises and drives into
activity the form and so makes of him a
living being, [50] so the life of God—as the
Christian calls it, —performs the same
purpose in the universe and produces that
coherent, living, vital ensemble which we
call a solar system.

51] This life principle in man manifests in a
triple manner:
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trd thanh mét thuc tai dugc cong nhan. Hay
dé t6i minh hoa.

[43] Con ngudi biét rang y 13 mot sinh vat
song va goi cai chét 1a qua trinh bi an trong
dé mot cai gi dé ma y thudng goi 14 hai thd
clla sy sdng bi rat di. [44] Khi né bi rat di,
hinh tudng tan ri. [45] Luc két dinh va sy
song dong di bién mat va diéu nay dan dén
su phan ri thanh cic yéu t6 co ban cla cai
ma trudc dy dudgc coila cd thé.

[46] Nguyén ly su sdng nay, yéu t6 cd ban ctia
Hién Hitu nay, [47] va yéu td bi 4n khé nam
bat nay [48] 14 su tuong ing trong con ngudi
clla cdi ma chiing ta goi 1a tinh than hoic sy
song trong dai thién dia. [49] Cling nhu su
sdng trong con ngudi giit cho hinh tudng tén
tai, 1am cho né séng ddng, kich hoat va thuc
ddy vao hoat dong, khién y trd thanh mot
sinh vit song, [50] su sdng clia Thudng dé—
nhu ngudi Ki-t6 gido goi n6—thuc hién cung
moét muc dich trong vii tru va tao ra tap hop
o két, song, cb stic song ma chiing ta goi 1a
hé mat troi.

[51] Nguyén khi sut song nay trong con ngudi
biéu hién theo ba cach:



[52] 1. As the directional will, purpose, basic
incentive. [53] This is the dynamic energy
which sets his being functioning, [54] brings
him into existence, [55] fixes the term of his
life, carries him through the years, [56] long
or short, and abstracts itself at the close of
his life cycle. This is the spirit in man, [57]
manifesting as the will to live, [58] to be, to
act, to pursue, to evolve. [59] In its lowest
aspect this works through the mental body
or nature, and in connection with the dense
physical makes itself felt through the brain.

[60] 2. As the coherent force. It is that
significant essential quality [61] which
makes each man different, [62] which
produces that complex manifestation of
moods, desires,

qualities, complexes,

inhibitions, feelings, and characteristics
which produce a man’s peculiar psychology.
[63] This is the result of the interplay
between the spirit or energy aspect and the
matter or body nature. [64] This is the
distinctive subjective man, his colouring,
[65] or individual note; [66] this it is which
sets the rate of vibratory activity of his body,
produces his particular type of form, is
responsible for the condition and nature of
his organs, his glands, and his outer aspects.
[67] This is the soul [68] and—in its lowest
aspect—is to be seen working through the
emotional or astral nature and, in
connection with the dense physical body,

through the heart.

[69] 3. As the activity of the atoms and cells
of which the physical body is composed. [70]
It is the sum total of those little lives of
which the human organs, comprising the
entire man, are composed. These have a life
of their own and a consciousness which is
strictly individual and identified. [71] This
aspect of the life principle works through

233

[52] 1. Nhu la y chi dinh hudng, muc dich,
dong luc co ban. [53] Pay 1a ning lugng dong
luc thiét 1ap su hoat déng ctia y, [54] dua y
vA0 ton tai, [55] x4dc dinh thdi gian sdng clia
y, dua y qua cac nam thang, [56] dai hay
ngan, va rat lui khi két thac chu ky song cia
y. Pay 14 tinh than trong con ngudi, [57] thé
hién nhu y chi séng, [58] ton tai, hanh déng,
theo dudi, tién hoéa. [59] & khia canh thip
nhat clia né, diéu nay hoat dong théng qua
thé trf hodc ban chat tri tué, va lién quan dén
thé xdc ddm dic né khién cho dudc cam
nhén thong qua nio.

[60] 2. Nhu 13 manh luc gin két. Pay 1a tinh
chit co ban quan trong [61] 1dm cho méi
ngudi khac nhau, [62] tao ra biéu hién phtc
tap cia tAm trang, ham muon, pham chit,
phtic tap, tc ché, cAm xtc va dic diém tao
nén tdm ly ddc thu cia mot ngudi. [63] Pay
1a két qua clia sy tuong tac giita khia canh
tinh than hoic ning lugng va ban chat vat
chit hoic cd thé. [64] Pay 13 con ngudi chl
quan dic trung, mau sic clia y, [65] hodc not
ca nhan cla y; [66] diéu nay 13 nguyén nhan
tao ra tan sd rung dong cfia co thé y, san sinh
ra loai hinh dang cu thé cfia y, chiu trach
nhiém cho tinh trang va ban chat cfia cic co
quan, tuyén va cac khia canh bén ngoai cia
y. [67] Pay l1a linh hoén [68] va—4& khia canh
thap nhit clla né—dugc nhin thay hoat
dong théng qua ban chit cdm xtic hoic cdi
cadm duc, va lién quan dén thé xac dam dic
thind hoat dong thong qua tim.

[69] 3. Nhu 14 hoat ddng clia cdc nguyén tu
va té€ bao tao nén cd thé vit ly. [70] Pay 1a
téng s6 ctla nhitng sinh ménh nhd ma cac cd
quan cfia con ngudi, bao gdm toan bd con
ngudi, dudc tao thanh. Chuing cé su séng
riéng va tdm thuc clia chung 14 hoan toan cé
nhin va xdc dinh. [71] Khia canh nay cta
nguyén khi su séng hoat ddng théng qua thé



the etheric or vital body and, in connection
with the solid mechanism of the tangible
form, through the spleen.

[72] Therefore let us remember that the
definition of spirit is not possible of
accomplishment, nor is the definition of
God. [73] When one says that spirit is the
inexpressible, undefinable cause, the
emanating energy, the one life and source of
being, [74] the totality of all forces, of all
states of consciousness and of all forms, the
aggregate of life and that which is actively
manifested of that life, the self and the not-
self, force, and all that force motivates, one
is in reality evading the issue, attempting
the impossible and hiding truth behind a
form of words. [75] This cannot however be
avoided until such time as the soul-
consciousness is touched and known and
the formless One can be perceived through
the clear light of the intuition.

Commentary 7

Hi, and just checking to make sure that all is
recording properly, alright. We begin. I'm
somehow managing to this
morning, many things to do here but this is

continue

video commentary number 7 and I hope I'm
not interrupted in the middle of it.

We're continuing with this discussion of
spirit. Let's see how the spirit, soul and body,
and I think first this is spirit, life and energy.
These are all equivalent terms, and the
question is, is Being equivalent in there as
well? There seem to be some distinctions
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di thai hoic thé sinh Iuc va, lién quan dén co
ché cu thé ctia hinh tuéng hitu hinh, théng
qua lalach.

[72] Vi vy, hiy nhd rang dinh nghia vé tinh
than khéng thé hoan thanh dugc, cling nhu
dinh nghia vé Thugng dé. [73] Khi moét ngudi
néi rang tinh than 1a nguyén nhan khoéng
thé dién ta, khong thé dinh nghia, ning
luong phat xa, su séng duy nhit va ngudn
goc clia sy ton tai, [74] tdng thé chia tat ca cac
manh luc, clia tit ca cac trang thai tAm thc
va clia tat ca cac hinh tudng, tdng hdp clia sy
séng va nhiing gi dugc biéu hién mot cich
tich cuc clla su séng d6, ngd va phi ng,
manh luc va tat cd nhitng gi méanh lyc thuc
day, thi thuc té ngudi dé dang né tranh van
dé, cd ging 1am diéu khong thé va che gidu
su that sau mét hinh thuc tu ngit. [75] Tuy
nhién, diéu nay khéng thé tranh dugc cho
dén khi tAm thtic linh hon duge cham tdi va
biét dén, va Pang vo6 hinh cé thé duge nhin
thic théng qua dnh sdng ré rang cda truc
giac.

Xin chdo moi ngudi, ching ta bat dau. Téi
dang c0 ging tiép tuc sang nay, cé nhiéu viéc
phai lam & ddy nhung d4y 1a video binh luin
sd 7 va t6i hy vong t6i khong bi gian doan
gitta ching.

Chung ta dang tiép tuc thido ludn vé tinh
than. Hiy xem tinh than, linh hdn va thé xac
nhu thé nao, va t6i nghi trudc tién day la
tinh than, su song va ning lugng. Pay déu la
nhiing thuit ngit tuong duong va ciu héi
dat ra 13, Su Hién hitu cé tuong duong & d6



between spirit which has vibratory feature
and Being which I think is non-vibratory
because non-divisible.

[1] Eventually, when the initiate has
undergone the higher solar initiations and
can function in the full consciousness of
the Monad, awareness of that which is
divorced even from group form and from
those nebular sheaths which veil and hide
the One becomes possible.

let’s just say the sixth initiation gives full
consciousness of the monad, but the higher
solar initiations we might say are the fourth,
fifth, and sixth. Of course, I think solar
initiations continue until the seventh, and
then really at the fifth initiation the Sirian
initiations begin. They are still, some of
them solar, but they also have a relationship
to development on the star Sirius, right?

so we rise still beyond the group and beyond.
What He means here by nebular sheaths
which veil and hide the One, He means the
vehicles of the spiritual triad. My impression
is of the spiritual triad. These are the
sheaths which veil, still veil and hide the
One, and they are nebulous, right.

[2] The highest types of consciousness
work from the plane of the monad as the
initiate of lower degree works from the
plane of the soul and uses the organs of
perception (if such an unsatisfactory
phrase is legitimate) and means of
knowledge of which average man has no
idea;

And, what is the plane of the monad? The
sixth plane is the plane of the monad, but
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khong? Dudng nhu cé mot sd su phan biét
gitia tinh than cé rung ddng va Sy Hién hitu
ma t6éi nghi la khong c6 rung déng vi nd
khéng thé chia cit.

[1] Cudi cung, khi diém dao do da trai qua
cac 1an diém dao cao hon ctia Thai duong
hé va co thé hoat dong trong toan bé tim
thic ctia chan than, sy nhan thitc vé nhiing
gi tach biét ngay ca tu hinh thic nhom va
tit nhiing 16p vé6 md mit che gidu va che
khuit Pang Duy Nhat trd nén kha thi.

Chting ta c6 thé néi ring 1an diém dao thu
sau mang lai tAm thtiic day d0 ctia chan than,
nhung cac 1an diém dao thai duong hé cao
hon cé thé néi 1a 1an th tu, thi nim va thi
sau. Tat nhién, t6i nghi rang cac lan diém
dao thai duong tiép tuc cho dén 1an thi bay,
va thuc su & 1an diém dao thi nim cac 1an
diém dao clia Sirius bit dau. Chung vin la
mot phan cfia diém dao thai dudng nhung
cling c6 lién quan dén su phat trién trén ngdi
sao Sirius.

Khi d6, chting ta tiép tuc vugt ra ngoai nhém
va vugt xa hon. Vé nhiing vé boc md duc che
gidu va che khuit Pang Duy Nhit, t6i nghi
Ngai muén néi dén cic vin cu clia tam
nguyén tinh than. Py 1a nhiing v boc vin
con che gidu va che khuat Pang Duy Nhat, va
chung la md duc...

[2] Cac loai tim thiic cao nhat cta hoat
dong tit c6i ctia chan than giong nhu diém
dao @6 & cap d6 thap hon hoat dong tit coi
ctia linh hon va si& dung cac cd quan nhan
thic (néu cum tit khéng théa dang nay hop
phap) va cac phuong tién kién thic ma
nguodi binh thuong khong co khai niém;

C3i chan than 1a gi? C6i thit sau 13 cdi clia
chan than, nhung con c6i Thudng dé thi sao?



what about the logoic plane? The liberated
monad finds its place there, but this is
simply an analogy that, just as these
initiates of high solar degree and even of
Sirian degree work from the plane of the
monad, so does the lesser man work from
the plane of the soul, and we're trying even
as we reach towards the third initiation to
learn how to work from the plane of the
soul.

[3] they penetrate or include within their
radius of awareness that sum total of life,
consciousness and form which we

designate God.

Is this meaning the God of our planet, the
Planetary Logos? They cannot grasp the
entirety of the solar systemic God, the Solar
Logos, not yet I think, although there is
some awareness, naturally. And even
awareness perhaps of some vibrations from
Sirius if we are working beyond the fifth

initiation.

[4] These initiates of high degree then
begin to be aware of a vibration, a
revealing light, a note

What shall we call it?

[5] vibration, a revealing light, a note or
directional indicating sound which
emanates from outside our solar system
altogether.

So, whatever we've been calling God is
within the solar system and beyond the
solar system are found the vibrations of
Sirius, for instance, and even of the Cosmic
Logos which includes our Solar Logos and
the Logos of Sirius, and this is the Lord of
the seven solar systems of which ours is one.
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Chan than gidi thoit tim thay vi tri cla
minh & d6. Nhung diy chi1a mot phép tuong
ddng, ring cling nhu cic diém dao @6 cap
thai duong, va tham chi cfia cip Sirius, hoat
dong ti cbi chan than, diém dao thap hon
1am viéc tit c¢éi linh hoén, va ching ta dang c6
gang, ngay ca khi ching ta tién dén diém dao
thtt ba, hoc cach 1am viéc tit ¢6i linh hon.

[3] ho thim nhap hoic bao gom trong ban
kinh nhin thitc cia minh tong s su song,
tam thuc va hinh tuéng ma chung ta goi la
Thugng Dé.

Liéu diéu ndy cé nghia 13 Thugng dé clia
hanh tinh ching ta, Hanh Tinh Thugng dé
khong? Ho khéng thé nim bat toan bd
Thuong dé ctia hé mait trdi, Thai duong
Thuong dé. Téi nghi chua phai bay gid, mic
dit c6 mot s6 nhan thic, va tham chi cé thé
nhan thiic vé mot s6 rung dong ti Sirius néu
chiing ta vugt qua 1an diém dao thit nam.

[4] Nhiing diém dao d6 & cap cao nay sau do
bat dau nhan thitc vé mét rung déng, mét
anh sang tiét 16, mot not

Chung ta sé goindla gi?

[5] hodc am thanh chi din phat ra tit hoan
toan bén ngoai Thai duong hé ctia chung
ta.

Vi vay, bat ky diéu gi ma ching ta tiing goi 1a
Thugng dé thi déu nim trong Thai Duong
Hé, va vugt ra ngoai Thai Duong Hé lai la cac
rung ddng dén tit Sirius, chdng han, va thim
chi tit Thai Dudng Thugng Pé Vil Tru bao
gdbm ca Thai Duong Thudng Pé clia ching ta
va Thai Dudng Thugng DE ctia Sirius, va day



We can use those words, but what in the
world do we mean? We look high into the
sky and perhaps see some of the stars, but
reallyy, what do we mean? We cannot
imagine. What is the nature of such Beings
and to speak glibly of the Galactic Logos,
well it’s a matter which is theoretical even
for our Masters, although we are told They
have identified apparently a quality which
comes from various galaxies.

But then, look into what Hubble telescope is
now revealing and the other cameras which
are in process, amazing what the fifth ray
can do and we just see millions of galaxies
each with their own quality and these
galaxies. They are no doubt in groups and
there are Logoi which comprehend the
groups of galaxies and maybe in which
galaxies are its chakras and so forth. So, it’s
vast, isn't it? And if we can begin to
appreciate the vastness of the system in
which we are engaged, then perhaps some
wearing away of irritation will occur as
Master Morya tells us, Wear away irritation
thru cosmic perception.

We're certainly involved in cosmic
perception, perhaps not long in this book.
When we’re dealing with Cosmic Fire we
were constantly dealing with cosmic
perception, but here, the Tibetan ventures
into cosmic perception sometimes to define
the more abstract terms. Later, the book I
think gets very practical, but He’s never very
far away from taking us into the cosmos

occasionally and after that, I am grateful.

237

1a Pang Chuia Té cia bay Thai Duong Hé ma
Théi Duong Hé ctia ching ta chila mot trong
s6 d6. Chung ta cé thé ding nhitng tit ngit 4y,
nhung that ra, y chiung ta la gi? Chung ta
nhin cao 1én bau troi va cé thé thiy mot vai
ngoi sao, nhung thuc sy thi, chung ta dang
néi gi? Chung ta khong thé tudng tuong néi.
Ban chit clia nhitng Pang nhu vay 1a gi, va
viéc néi mét cach nhe nhang vé Thuong Dé
Ngian Ha -moét van dé con mang tinh ly
thuyét ngay ca vdi cdc Chan su clia ching ta,
dit ching ta dugc cho biét ring ciac Ngai
dudng nhu di xac dinh dude mot pham tinh
nao dé dén ti cac thién ha khac nhau.

Nhung rdi, hiy nhin vao nhiing gi kinh vién
vong Hubble hién dang tiét 16 cling vdi cac
thiét bi ghi hinh khac dang dugc phat trién -
that ky diéu nhitng gi cung nim cé thé 1am
dudc - va chung ta thay hang triéu thién h3,
mobi thién ha déu c6 pham tinh riéng cia né.
Va nhiing thién ha nay, khong nghi ngo gi,
thudc vé cac nhém, va cé nhitng Pang Thai
Duong Thugng Pé linh hdi dudc cic nhém
thién ha dé, va cé 1é trong mét vai trudng
hogp, céc thién ha chinh 1a céc ludn xa cda
Pang iy, v.v. Nhu viy, that 13 ménh mong,
phai khong? Va néu chiing ta cé thé bat dau
cdm nhan dudc sy ménh mong ctia hé théng
ma chting ta dang du phan vao, thi ¢4 18, nhu
Chan su Morya néi véi chung ta, su bao mon
ctia buc doc sé xay ra: “Hay bao mon su buc
doc thong qua nhan thiic mang tam vii tru.”

Chic chan chiing ta dang tham gia vio nhin
thic vii try, c6 18 khong dai 13m trong cudn
sach nay. Khi chting ta dé cap dén Lita Vii
Tru, ching ta lién tuc dé cap dén nhin thic
vl try, nhung & day, thinh thodng Chan su
Tay Tang di vao nhéan thic vii tru dé€ dinh
nghia cac thuat ngll tritu tuong hon. Sau
nay, t6i nghi ring cudn sach trd nén rat thuc
té, nhung Ngai khong bao gid roi bd viée



[6] The only way in which we can get an
appreciation of the process followed in the
expansion of the divine consciousness in
man is to study the relation of the mind
and the brain and note what follows when
the ©brain becomes the
instrument of the mind

intelligent

So there are sensitive and insensitive brains
and the awareness of the mind through the
brain is constantly expanding. We have
brain cells and they are sensitive or
insensitive depending on our level of the
evolution and the more sensitive brain cells
can simply pick up more of the content of
the mind. But the mind is not the brain, and
I don't think that it is possible for all that is
within the mind to register in one particular
brain. Well maybe for advance initiates, I
don't know

[7] then study the relation of the soul to
the mind and what eventuates when man
is directed by his soul and utilises the
mind to control the physical plane
activities through the medium of the
brain.

Then we have that very desirable alignment
that we call soul, mind, brain and we usually
leave the astral body out of it as it is
subdued and
rendered attractive to the divine love of the
buddhic plane.

troublesome factor wuntil

[8] In these three—soul, mind and brain—
we have the analogy and the clue to the
understanding of spirit, soul and body
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thinh thodng dua ching ta vao vii try, va vi
diéu d6, t6i biét on.

[6] Cach duy nhat ma chung ta c6 thé danh
gia qua trinh mé réng tim thic thiéng
liéng trong con ngudi 1a nghién ciu mai
quan hé giita thé tri va b6 nio va cha y dén
nhiing gi xdy ra khi bé nio tré thanh céng
cu thong minh ctia thé tri;

Cé nhiing bd ndo nhay cdm va nhiing bd nio
khéng nhay cam, va nhén thic cfia thé tri
théng qua bd ndo lién tuc mé réng. Ching ta
c6 cac té bao nio va chiing nhay cam hoic
khong tluy thudc vio mic do tién héa ciia
chiing ta, va cac té bao nio nhay cadm hon cé
thé chi don gian 1a thu nhan dudc nhiéu ndi
dung cfia thé tri hon. Nhung thé tri khong
phai 13 bd nio, va t6i khong nghi rang tat ca
nhitng gi ndm trong thé tri cé thé dugc ghi
nhin trong mot bd nio cu thé. C6 18 1a doi
vdi nhiing ngudi da diém dao cao cip, nhung
t6i khong biét.

[7] sau d6 nghién cttu moi quan hé ctia linh
hon vdi thé tri va nhiing gi xay ra khi con
ngudi dudc diéu khién béi linh hon cha
minh va st dung thé tri dé kiém soat cac
hoat dong trén c6i tran théng qua phuong
tién ctia bd nio.

Khi &6, chiing ta cé su chinh hop rat dudc
mong muén ma ching ta goi 1a su chinh hop
linh hon, thé tri, bd nio, va ching ta thudng
bd qua thé cdm duc vi né 14 yéu t6 ric rdi cho
dén khi bi khuat phuc va trd nén bi hap din
vdi tinh thuong thiéng liéng ctia ¢di B6 Pé.

[8] Trong ba yéu té nay—linh hon, thé tri
va bé nio—chung ta cé su tuong dong va
manh méi dé hiéu vé tinh than, linh hén va
than thé,



Of course, it is somewhat reduced, it is
microcosmic. Soul is symbolic of spirit,
mind is symbolic of soul and brain is
symbolic of body

[9] and their mutual functions. This was
the subject matter of the book, The Light
of the Soul.

We're told that the masters studying even
the last two books. The Light of the Soul book
such was the power of this initiate that we
call Patanjali and he lived long ago. There
were many Patanjalis we’re told, but
Patanjali, the one who wrote the Yoga Sutras
maybe 10,000 years ago
somehow that figure sticks to my mind, I'm

somewhere

not certain.

[10] Upon the perfecting of the conditions
dealt with in that book there follows still
another expansion when the spirit aspect,
man's emanating source of energy

(and let’s call it i.e. the Monad)

[11] begins to use the soul (via the
intuition) and to impress upon the soul-
consciousness those laws, knowledges,
forces and inspirations which will make
the soul the instrument of the spirit or
monad,

Therefore, here is what we find. I'm not sure
that Blavatsky presents it this way and
sometimes I take an exception—the spirit
has content of knowledges, forces, and is the
source of inspirations. The Spirit is not blank
and passive.
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Tat nhién, né di dudc gidm bét vi né 1a vi
md. Linh hoén 1a biéu tudng clia tinh than,
thé tri 1 biéu tugng ctia linh hdn va bd nio
12 biéu tugng clia cd thé

[9] va cac chiic ning tuong hé cta chung.
Diy la chii dé ctia cudn sach "Anh sang cta
Linh hon".

Chuing ta dudc biét rang cic chan su ciing
nghién cttu hai cudn cudi cling ctia Yoga
Sutra. Yoga Sutra 1a stic manh cta vi diém
dao d6 ma chiing ta goi 13 Patanjali, va Ngai
song ti lau. Chung ta dugc biét ring cé
nhiéu Patanjali, nhung Vi Patanjali di viét
Yoga Sutras c6 thé khoang 10.000 nim
trudc, con s6 dé gin lién véi tAm tri toi, toi
khéng chic chan 1am tir dau.

[10] Khi hoan thién cac diéu kién dugc dé
cip trong cudn siach d6, sé c6 mét su mé
rong tiép theo khi khia canh tinh than,
nguon ning luong xuit 16 ctia con nguoi,

Chting ta ¢ thé néi d6 1a chan than

[11] bat dau s& dung linh hon (théng qua
truc giac) va ghi dau 4n 1én tam thic linh
hon nhiing dinh luit, kién thic, manh luc
va cam hing sé bién linh hon thanh céng
cu ctia tinh than hoic chin than,

Vi vy, day 13 diéu ching ta nhan thay. Téi
khéng chic ring Blavatsky trinh bay diéu
nay theo cach nay, va d6i khi téi cé chut
khéng doéng tinh — tinh than cé chita dung
tri thiic, cdc minh luc, va 1a ngudn goc cta
nhitng cdm hiing. Tinh than khong phai 1a
mbt thé trong réng va thu dong.



Sometimes, HPB writes of the blankness and
passivity of pure spirit, but you know it
seems somehow, like the prime mover and
full of high spiritual content derive from the
through which it has
emanated. A soul will bring laws as laws. It
has the content of laws right knowledges,

higher planes

forces and inspirations and the soul would
be the recipient of these, it’s another phase

[12] just as the personal man became, at an

earlier stage (via the mind), the
instrument of the soul.
A spirit is the wielder of the soul-

instrument. Always there’s something to
add to an achieved state. And even if we
achieve the ultimate state in any universe,
universal Logoic consciousness and power
and identification, then absolute infinitude
waits and re-waits for us as it ever has with
the disappearance of the universe. The
disappearance of that limited extrusion
which we call a universe.

[13] As the soul assumed control, via the
mind, so the brain became responsive to
the soul.

So, the way that the soul makes its way into
the brain is via the mind. Let’s put it this
way, soul affects the brain via the mind.

[14] Man was awakened to a knowledge of
himself as he really was and to the three
worlds of his normal evolution

It may have taken 3,000 or 5,000 years after
the implantation of the extension of the
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Doi khi, HPB viét vé su trong réng va tinh
thu déng ctia tinh than thuan khiét, nhung
ban biét day, diéu dé dudng nhu khong hoan
toan ding — nhu thé dé 1a déng luc sd khai
va tran day ndi dung tdm linh cao ci xuat
phat tlt cac c6i cao hon ma tu dé né da phat
16. Linh hén ciing sé mang theo cac dinh luit
— cac dinh luat. N6 chita dung cac dinh luat,
nhiing tri thuc chan chinh, cac manh lyc va
cac cam hiing, va linh hon sé 13 ké tiép nhan
nhitng diéu d6, dé 14 moét phuong dién
khac...

[12] giong nhu nguoi pham ngi, & giai doan
trudc (thong qua thé tri), tré thanh cong cu
ctia linh hon. & giai doan trudc d6, su phat
trién 1a hai chiéu.

Tinh than 1a ngudi diéu khién khi cu linh
hon. Ludn cé diéu gi d6 dé thém vio trang
théi da dat dugc. Va ngay cé khi chiing ta dat
dudc trang thai t6i thugng trong bat ky vii
tru nao, dat dén tam thic va quyén ning ctia
Thuong Pé Vi, thi Su V6 Han Tuyét Doi vin
chd dgi chung ta nhu né da tung trudc day
khi vii tru bién mat, sy bién mat ctia su phat
sinh gidi han ma chung ta goila v tru.

[13] Khi linh hon nim quyén kiém soat,
thong qua thé tri, bé nio tré nén dap dng
véi linh hon.

Vi vay, cich ma linh hon tiép can nio bd 1a
thong qua thé tri. T6i sé ghi xudng {Linh hén
anh hudng dén nio bd théng qua thé tri.

[14] Con ngudi thic tinh véi nhan thic vé
ban thin thuc su cia minh va véi ba c6i
gidi ctia su tién hoa binh thudng ctia minh;

C6 thé da mat 3,000 hoidc 5,000 nim sau khi
phan néi dai hay phan md rong ctia Thai



Solar Angel, Angel of the Presence, into the
brain and into the mind but eventually he
awakened in the period of Leo, we are told
not just of Sagittarius.

And we would say as the soul via the mind
made its presence felt in the brain,

[15] later he became group conscious and
was no longer a separated individual.

It is limited perception which creates the
apparently separated individual. So soul,
mind and brain, this is our desirable
alignment.

[16] As the soul is brought under the
dominance of the spirit, an analogous two
stages are likewise seen.

And it’s only later, in relation to the higher
initiations and pass the third, that soul is
brought under the dominance of the spirit.
The spirit is generically related to the first
ray. Being is related somehow to all the rays,
and is the source of all the rays, but spirit
seems to be related to the monad and while
it is encapsulated on various levels of the
cosmic physical plane, at least has a ray
associated with it, but generically the first
ray is associated with spirit with the word
spirit is being used in this way and not to
represent pure Being.

[17] First, the disciple becomes aware not
only of his group and allied groups, but his
consciousness is expanded until it might
be called planetary consciousness.

241

Duong Thién Than, 1a Thién Than cta Hién
Dién, cdy vao bd nio va thé tri, nhung cubi
cung y da thic tinh trong thdi ky cta Leo,
khong chi 14 cta Sagittarius.

VA ching ta sé ndi rang khi linh hén théng
qua thé tri d4 1am cho su hién dién ctia né
dugc cdm nhén trong néo,

[15] sau d6, y trd nén c6 tam thiic nhom va
khong con 1a mot ca nhan tach biét.

Chinh nhéan thtc han ché 13 céi tao ra ca
nhin dudng nhu tach biét. Vi viy, c6 su
chinh hop giita linh hén, thé tri va nio bg, va
day 1a sy chinh hgp ma ching ta mong
mudn.

[16] Khi linh hon dudc dat dudi su thong tri
ctia tinh than, mét su phat trién hai chiéu
tuong tu ciing dudc thiy nhu sau:

Chi sau nay, trong céc 1an diém dao cao hon
vuot qua lan diém dao thi ba, linh hén mdi
dugc dit dudi su thong tri cia tinh than. Néi
chgung, Tinh than dudc lién két véi cung
mot. Ban thé c6 lién quan bang cach nao dé
dén tat ca cac cung, va 1a ngudn goc clia tit
ca cac cung, nhung tinh than dudng nhu lién
quan dén chin than va trong khi né dudc
bao boc & cac mitc d6 khac nhau cfia ¢di hong
tran vii try, it nhat cé mot cung lién két véi
nd, nhung nhin chung cung mét lién két véi
tinh than khi ti tinh than dudc s dung theo
cach nay va khéng dai dién cho Ban thé
thuan khiét.

[17] Thi nhat, dé ti khong chi nhin thic
vé nhom ctia minh va cac nhom lién két,
ma tim thic cta y con dugec mé réng cho
dén khi c6 thé dudc goi 1a tim thic hanh
tinh.



So, it is the influence of the spirit or monad
that
planetary. That’s interesting because the

renders human  consciousness
monad is like a cell within the Planetary
Logos and the monad-spirit has its home
within a kind of heart center on the cosmic
physical plane, or heart center of the
Planetary Logos. Somehow the monad is
inherent within the Planetary Logos, and is
in a way inherent within Shamballa, but
before the entire man can enter Shamballa,
much development must occur. As the soul
is brought under the dominance of the

spirit,

What happens? We become aware of the
One. Let’s just say the Planetary Logos is in
this context, the One. Of course, there are
greater ones than the Planetary Logos, but
the group is consisting of all the many
entities within the dense or more refined
those
altogether as expressions of the Planetary

environment, and looking at

Logos we get the sense of the One.

[18] Secondly, he begins to merge that
planetary awareness into something more
synthetic still, and gradually develops the
consciousness of the greater life which
includes the planetary life as man includes
in his physical expression such living
organisms as his heart or brain.

and I suppose the next being up is the Solar
Logos. Indeed, our Planetary Logos plays an
organic role within the Solar Logos, in this
case the base of the spine, and I suppose
related as in man to the adrenal glands
within the Solar Logos.
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Vi vy, chinh dnh hudng cfia tinh than hoic
chan than di khién tdm thic con ngudi trd
thanh tdm thtc hanh tinh. Piéu d6 that thu
vi vi chin than giong nhu mot té bao trong
Hanh Tinh Thugng Pé, va tinh than/chin
than cé tri xd trong mot trung tam tim trén
cdi hong tran vii try, trung tdm tim chia
Hanh Tinh Thudng Pé. Bing cich nao do,
chan than ndm trong Hanh Tinh Thugng Dé
va trong Shamballa, nhung trudc khi toan bo
con ngudi cé thé budc vao Shamballa, can
phai cé nhiéu sy phat trién xay ra.

Khi linh hon dugc dit dudi su thong tri clia
tinh than, diéu gi xay ra? Chung ta trd nén
nhan thic vé Pang Duy Nhat. Ching ta cé
thé néi rang, trong ngil cAnh nay, Hanh Tinh
Thuong Dé 13 Pang Duy Nhat. Tat nhién, cé
nhiing Pang 16n hon Hanh Tinh Thugng Dé,
nhung nhém bao gdm tit ci cac thuc thé
trong moi trudng day dic hoic tinh té hon,
va khi nhin vao tit ca nhiing thuc thé d6
nhu 14 biéu hién ctia Hanh Tinh Thuong Dé,
chiing ta c6 cAm nhan vé Pang Duy Nhit.

[18] Thit hai, y bit dau hoa nhip nhan thiic
vé hanh tinh vao mét diéu gi d6 tong hop
hon nita, va dan dan phat trién tim thic vé
su song vi dai hon bao gom su song hanh
tinh giong nhu con ngudi bao gom trong
biéu hién vat 1y ctia minh nhiing sinh vat
song nhu tim hoic nio ctia minh.

T6i cho rang Sinh Ménh [dugc hoa nhap] tiép
theo 1a Thai dudng Thugng dé. Thit vay,
Hanh Tinh Thugng dé ctia ching ta déng
mot vai tro hitu cod trong Thai duong Thugng
dé, trong trudng hop nay 1a luan xa day cot
sdng, va toi cho rang lién quan, nhu & con
ngudi, véi tuyén thuong than trong Thai
duong Thugng dé.



[19] When this takes place, he begins to
comprehend the significance of spirit, the
one life back of all forms, the central
the cause of all

energy which is

manifestation.

We can extrapolate from this, but basically
we are discussing a realization of the Solar
Logos and its oneness with respect, with
regard to the entire solar system. Alright, DK
is really taking us on a trip, isn’t He? Just
think of how He has contributed to the
expansion of our mind.

[20] The first reaction of the average
student on reading the above is to think
immediately of the body nature as it
expresses some type or other of energy.
Thus the duality is the thing noted, and
that which employs the thing is present in
his mind.

So duality is reflexively perceived.

[21] Yet one of the main necessities before
occult aspirants at this time is to
endeavour to think in terms of the one
reality which is energy itself and nothing
else.

And what is energy? There are different
it quite
concretely, but energy really is life and is

ways of defining in physics

spirit.

When we're thinking of energy as vibratory,
and spirit is vibratory from one perspective,
and maybe from a lesser perspective, but
then all of those terms can be used to be
equivalent with Being, and since there’s no
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[19] Khi diéu nay xady ra, y bat dau hiéu
dudc ¥ nghia cta tinh than, su song duy
nhit ding sau tat ca cac hinh tudng, ning
lugng trung tim la nguyén nhén cta moi
su hién dién.

Chuing ta cé thé suy dién tit diéu nay, nhung
vé co ban ching ta dang thio luin su nhin
thic ctia Thai duong Thuong dé va su hop
nhat clia Ngai lién quan dén toan b hé mit
trdi. Vang, qua thuc Chin su DK dang dua
chiing ta vao mét chuyén hanh trinh, ding
khong? Hiy nghi vé cach Ngai d3 déng gop
vao su mé rong tdm tri ctia ching ta.

[20] Phan dng dau tién cta hoc vién trung
binh khi doc phan trén la ngay lap ttc nghi
dén ban chat cd thé khi n6 biéu hién mét
loai nang lugng nao d6. Do do, tinh nhi
nguyén la diéu dudc luu y, va cai stt dung
diéu d6 hién dién trong tim tri cta y.

Vi vay, nhi nguyén dudc nhan thiic mdt cach
phén xa.

[21] Tuy nhién, mét trong nhiing diéu can
thiét chinh trudc nhitng ngudi chi nguyén
huyén linh vao thoi diém nay 1a cé gang
suy nghi theo thuit ngit cia mét thuc tai
duy nhat 1a chinh ning lugng va khéng cé
gikhac.

Vay, ning lugng 14 gi? Cé nhiéu cach khac
nhau dé dinh nghia né trong vat 1y kha cu
thé, nhung ning lugng thuc su 1a su séng va
13 tinh than.

Khi ching ta nghi vé ning lugng nhu 1a su
rung doéng, va tinh than 1a rung dong tit mot
géc do, va cé 18 ti mot gbc d6 thap hon,
nhung sau d6 tit c cac thuat ngit dé ¢ thé
dudc st dung dé tuong dudng vdi Ban thé



division in Being, there can be no vibration.
So, from the higher definition, life is non-
vibratory, spirit is non-vibratory and even
non-vibratory. There’s an
interesting question, how high does
vibration extend? There has to be separation

energy is

if there is to be vibration. Any kind of
movement requires separation and at least
two, one separation of one thing from
another. You need a point of reference if
there is to be vibration, and movement
requires limitation and multiplicity. Being
has no limitation and no multiplicity and no
division within it.

[22] Therefore, it is of value to emphasise
in our discussion of this abstruse subject

(we will all agree)

[23] the fact that spirit and energy are
synonymous terms and are

interchangeable.

So it is, as said, there is a vibratory spirit
apparently, and vibratory energy, and maybe
if we elevate to the definition of spirit we
will find non-vibratory spirit equivalent
with being, and non-vibratory energy
equivalent with life. Although, when I think
of the word energy, it doesn't quite reach the
homogeneous status of life or being. Well
we're splitting hairs here, as we try to refine
our understanding of some of these higher
states.

[24] Only in the realisation of this can we
arrive at the reconciliation of science and
religion
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(Being), va vi khéng c6 su phin chia trong
Ban thé, nén khong thé cé rung dong. Vi viy,
ti dinh nghia cao hon, sy song khéng cé
rung déng, tinh than khéng cé rung déng va
thdm chi nang luong cling khéng c6 rung
dong. Pay 1a mét cau héi tha vi, rung déng
kéo dai dén dau? Néu cé rung ddng it cé sy
phan tach. Bat ky loai chuyén dong nao ciing
do6i hdi su phan tach va it nhat 1a hai, mét sy
phan tach ctia mét thit véi thit khac. Ban can
mot diém tham chiéu néu cé rung dong, va
chuyén déng doi hdi sy gidi han va da dang.
Ban thé khoéng cé gidi han va khong cé da
dang va khong c6 su phan chia

[22] Do @6, viéc nhin manh trong thao luan
ctia chiing ta vé chi dé tritu tuong nay,

Tat ca chiing ta sé dong y

[23] thuc té ring tinh than va ning lugng 1a
cac thuat ngit dong nghia va c6 thé hoan
d6i cho nhau, 1a rat cé gia tri.

Nhu viy, cé vé nhu cé mot tinh than-rung
dong, va ning lugng -ung ddéng, va cé thé
néu ching ta ning cao dinh nghia cfia tinh
than, ching ta sé tim thay tinh than-khoéng-
rung-dong tuong duong véi Ban Thé (Being),
va nang lugng-khéng-rung-déng tuong
duong véi sy sdng. Mic du, khi t6i nghi vé ti
ning lugng, né khéng hoan toan dat dén
trang thai déng nhat cfia su séng hoic clia
Ban Thé. Chung ta dang “ché soi téc 1lam tu”
& day khi chuing ta c6 giang tinh chinh su
hiéu biét cia minh vé mot s6 trang thai cao
hon nay.

[24] Chi khi nhén ra diéu nay ching ta méi
c6 thé dat dudc su hoa giai giita khoa hoc
va ton giao



Which must come; the sixth and fifth ray
together, Master Jesus and Master Hilarion
working together

[25] and at a true understanding of the
world of active phenomena by which we
are surrounded and in which we move. T

Here are many scientific understandings yet
emerge in the human consciousness, and
these understandings will clarify the true
role of religion. So, let’s just say, in the
Aquarian Age we will have a scientific
religion. The New World religion will be
scientific and dealing with the invocation
and evocation and distribution of energies
from the one energy. It will be altogether
than the
approach to God and heaven or hell that now
captivates the minds of so many people.

more interesting simplistic

[26] The terms, organic and inorganic, are
largely responsible for much of the
confusion and the sharp differentiation
existing in the minds of many people
between body and spirit

(because as Blavatsky said, they are the same
essentially)

[27] between life and form, and have led to
a refusal to admit the essential identity in
nature of these two.

So, life and form are one, body and spirit are
one, organic and inorganic. Maybe there’s
nothing inorganic. We know the basis of the
differentiations that has much to do with
movement and growth and even the degree
of hardness of the kinds of materials we are
the materials

examining, inorganic
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Diéu nay phai xdy ra; cung siu va cung nim
cung nhau, Chan su Jesus va Chan su
Hilarion lam viéc cung nhau

[25] va mot su hiéu biét thuc su vé theé gidi
cua cac hién tugng hoat ddng ma chung ta
dang bi bao quanh va trong do6 chung ta di
chuyén.

Sip t&i ddy, nhiéu hiéu biét khoa hoc sé xuit
hién trong tdm thic nhan loai, va nhiing
hiéu biét nay sé lam sing td vai tro thuc su
clia tén gido. Vi viy, cé thé ndi, trong Ky
Nguyén Bdo Binh, ching ta sé c6 mét ton
gido khoa hoc. Tén gido ctia Thé Gisi Mdi sé
mang tinh khoa hoc va lién quan dén viéc
khan cau, gdi 1én va phan phdi cic ning
lugng ti mét ngudn ning luong duy nhat.
N6 sé hoan toan thii vi hon cach tiép cin don
gian vé Thuong Dé va thién dang hay dia
nguc ma hién dang quyén rii tim tri ctia rat
nhiéu ngudi.

[26] Cac thuit ngii, hitu cd va vé cd, phan
16n chiu trach nhiém cho nhiéu sy nham
1in va su phan biét sic nét ton tai trong
tam tri ctia nhiéu ngudi giita thin xac va
tinh than,

B4i vi, nhu Ba Blavatsky di ndi, chiing thuc
sula mot

[27] giita su song va hinh tudng, va di dan
dén su tit chéi thita nhin su dong nhit ban
chit ctia hai diéu nay.

Vi vdy, su song va hinh tudng 13 moét, co thé
va tinh than 13 moét, hitu cd va vo co... ¢é 18
khong cé gi 1a vb cd. Chiing ta biét, co s& clia
nhiing bién phan nay lién quan nhiéu dén su
chuyén déng va phat trién, tham chi muic d6
cing cda céc loai vat liéu ma ching ta dang
xem xét, cac vat liéu vo co thudce gidi khoang



belonging to the mineral kingdom tend to be
harder, less penetrable, less moving, more
confined and the organic materials, let’s say,
belonging at first to the vegetable kingdom
and beyond, have a certain softness and
pliability and a kind of sensitivity which we
have refused to acknowledge in the mineral
though
measured a kind of sentiency in the mineral
kingdom. I think the Indian scientist, Bose is

kingdom, some people have

his name I think, something like that.

[28] The world in which we live is regarded
by the majority as really solid and
tangible, yet possessing some mysterious
power (lying concealed within it)

Certainly atomic energy has proved that

[29] which produces movement, activity
and change. This is of course putting it
crudely, but it suffices to sum up the
unintelligent attitude.

So, basically when we’re looking at the world
around us, we are looking at densified light
and with light we have definitely vibration,
light and matter being synonymous terms
but at different degrees of density. What we
call matter is a densified light or we usually
call matter.

[30] The orthodox scientist is largely
occupied with structures and
relationships, with the composition of
forms and with the activity produced by
the component form parts and their
interrelations and dependencies.

we'll just call it the study of the object, of
apparent object. We're not dealing with a
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vat, c6 xu hudng cung hon, it tham nhap, it
di chuyén, han ché hon, va cac vat liéu hitu
cd, chang han thudc gidi thuc vit va xa hon,
c6 mdt su mém mai va linh hoat nhat dinh,
c6 mot loai nhay cAm ma ching ta di ti choi
thitta nhan trong gidi khoang vat, mic du
mot s ngudi da do ludng dude mot kiéu cam
nhén trong gidi khoang vat. T6i nghi nha
khoa hoc An D9, tdi nghi tén clia 6ng ay 1a
Bose, d4 ndi diéu doé.

[28] Thé gidi ma chung ta song dudc da so
xem la thuc su viing chac va hitu hinh,
nhung lai s& hitu mét stic manh bi 4n nao
d6 (nam an bén trong no)

Chic chian ning lugng nguyén t di chiing
minh diéu dé.

[29] tao ra su chuyén dong, hoat déng va
thay d6i. Piéu nay tat nhién 1a mot cach
néi tho sd, nhung né da dé tong két thai do
thiéu théng minh.

Vi vay, khi chiing ta nhin vao thé gidi xung
quanh, ching ta dang nhin vao anh sang
dugc lam dam dac, va véi anh sang ching ta
chic chan cé su rung ddng, 4nh sang va vit
chit 13 cac thuit ngit dong nghia nhung &
cac muc d6 ddm dac khac nhau. Nhiing gi
chiing ta goi 13 vit chat hodc chung ta
thudng goi 1a vat chat, 13 anh sang dam dic.

[30] Nha khoa hoc chinh théng phan 16n
ban tam véi cau tric va moi quan hé, véi
thanh phan cda hinh tuéng va véi hoat
dong dudc tao ra béi cac phan hinh tudng
thanh phan va su tuong tac va phu thudc
cua chung.

Chting ta goi d6 1a nghién cttu vé sy vat, su
vat 6 rang. Chung ta khéng dang nghién



translucent or transparent world. We’re not
dealing with the subtle world. So, science is
very much under the influence of the
grossening influence of Mars, under the
influence of Mars which renders the process
screwed But
increasingly, we've seen that the nuclear

in a way and external.

physicist of the current age is penetrating
far more deeply into the subtleties of matter
and life and is on the verge of discovering
that type of matter that we call etheric and
which is substantial to ordinary matter.

[31] The chemicals and elements, and the
functions and parts they play, and their
mutual interactions as them compose all
forms in all the kingdoms of nature, are
the subject of their investigation.

Let’s just say at this time anyway, in the late
1920s, already there was a beginning to
open up into a subtle investigation, but this
is largely the description of a crude outer
type of investigation.

[32] The nature of the atom, of the
molecule, and the cell, their functions, the
qualities of their force manifestations and
the varying types of activity, the solving
of the problem as to the character and
nature of the energies—focalised or
localised in the differing forms of the
natural or material world—demand the
consideration of the ablest minds in the
world of thought.

It’s not just saying that this should not be
done, or this is not a worthy subject for the
investigations of the scientist, because after
all, the atom, the molecule, these are tiny
structures and they have their own inner-
dynamics and upon these dynamics much of
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cttu mot thé gidi trong mdS hay trong sudt.
Chung ta khéng dang nghién cttu thé gisi
tinh té. Vi viy, khoa hoc dang chiu anh
hudng rat nhiéu bdi dnh hudng thd thién
ciia sao Hda, dudi d&nh hudng ctia sao Hda
khién cho qud trinh nay theo mot cach nao
dé trd nén ric réi va hudng ngoai. Nhung
ngay cang nhiéu, ching ta thay rang cac nha
vat ly hat nhan cta thdi dai hién tai dang
tham nhip sau hon nhiéu vao nhiing tinh té
clia vat chat va sy séng, va dang trén bd vuc
kham phd ra loai vt chit ma chiing ta goi la
di thai, thi tao thanh cot 18i cho vat chit
théng thudng.

[31] Cac hoa chat va nguyén td, va cac chiic
ning va vai tro ma chung giii, su tuong tac
1an nhau ctia chiing khi ching tao nén moi
hinh tudng trong tat ca cac gidi tu nhién, 1a
chd dé cta su diéu tra ctia ho.

Vao thdi diém ndy, vao cudi nhiing nim
1920, d3 c6 su md dau d€ md ra mot cude
nghién cttu tinh té, nhung cht yéu day 13 mé
ta vé mot loai nghién cttu thé so bén ngoai.

[32] Ban chit cia nguyén ti, cia phan td,
va té bao, chic ning céia ching, cac tinh
chat ctia cac biéu hién luc ctia chung va cac
loai hoat dong khac nhau, giai quyét van dé
vé tinh chat va ban chit ctia cac ning lugng
—tap trung hoac cuc bo trong cac hinh
tuéng khac nhau ctia thé gidi tu nhién hoic
vit chit—doi héi su can nhic ctia nhiing tri
tué tai ba nhit trong thé gidi tu tudng.

Diéu nay khéng cé nghia 12 khéng nén 1am
diéu nay, hodc day khong phai 1a chi dé
xung dang cho cac cudc nghién cttu ciia nha
khoa hoc, bédi vi suy cho cung, nguyén ti,
phan ti, chiing 13 nhitng cau triic nhd bé va
chiing cé déng luc ndi tai riéng ctia ching va



our welfare or its opposite in the more
macro world depends. So, these are micro-
investigations relatively, but there are still
more micro-investigations which are now
coming to the fore, some 90 years later, 70 or
80 or 90 years later.

[33] Yet, the questions, What is Life? or
What is Energy? or What is the process of
Becoming and the nature of Being? remain
unanswered.

Here the philosopher and the scientist must
blend if possible.

[34] The problem as to the Why and the
Wherefore is regarded as fruitless and
speculative and almost insoluble.

It is even more difficult to solve the question
of purpose. Why has all this come to be?
When we are asked that kind of question,
nothing truly satisfactory comes to mind.
One can offer various reasons, but when
we're dealing as with the absolute Deity as if
the absolute Deity were absolute infinity,
that many of the reasons for the coming to
be are apparently negated. Why should the
Absolute arise as the Absolute Deity which
sees Itself as absolute infinity, and the
extrusion of a tiny portion of Absolute
Infinity into an isolated limited universe?
Why should all this happen?

[35] Nevertheless, through pure reason

(which is the siddhi of the buddhic plane)

[36] and through the correct functioning of
the intuition

trén nhitng déng luc nay, phan 16n phtc lgi
ctia ching ta phu thudc. Vi vdy, ddy 1a nhiing
cudc nghién cttu vi mé tuong ddi, nhung van
con nhiéu cudc nghién cttu vi moé hon hién
nay dang ndi 1én, khoang 70 hoic 80 hoic 90
nam sau.

[33] Tuy nhién, cac cau héi, Su song la gi?
hoidc Niang lugng la gi? hoac Qua trinh tré
thanh 1a gi va ban chat cia Su85 Hién Hitu
12 gi? vin chua dugc tra 16i.

& day, triét gia va nha khoa hoc phai hoa
quyén vao nhau, néu cé thé.

[34] Van dé vé Ly do va Muc dich dudc xem
13 v6 ich va mang tinh suy doan va gan nhu
khong thé giai quyét dudc.

Tham chi con khé hon nita dé gidi quyét cau
héi vé muc dich. Tai sao tit cd nhiing diéu
nay lai xay ra? Khi chiing ta dugc hdi kiéu
ciu hoéi db, khong cd gi thuc su théa dang
xuit hién trong tam tri. Ngudi ta cé thé dua
ra nhiéu Iy do khac nhau, nhung khi chiing
ta xem xét vi Thuong Dé tuyét d6i nhu thé
Thuong Dé tuyét ddi 1a V6 Han Tuyét Poi, thi
nhiéu 1y do cho su xuit hién dudng nhu bi
phtt nhin. Tai sao Pang Tuyét D6i lai xuat
hién nhu Thugng Pé Tuyét Pdi, Pang nhin
thay chinh minh 13 V6 Han Tuyét Doi, va su
phéng chiéu cfia mdt phan nhd cla sy Vo
han Tuyét ddi vio mdt vii tru hitu han biét
1ap? Tai sao tat ca nhiing diéu nay lai xay ra?

[35] Tuy nhién, théong qua ly tri thuan
Khiét

Lia quyén ning (siddhi) ctia c6i bd dé

[36] va thong qua su hoat dong dung dan
cua truc giac,



(which arises on the fourth subplane of the
buddhic plane)

[37] these problems can be solved and
these questions answered.

So, if we don’t know the answers to these
questions, then perhaps we have not
achieved true intuition. That seems to be the

implication.

[38] Their solution is one of the ordinary
revelations and attainments of initiation.

Ithink about the initiation of a human being
and then the initiation of greater being is
like Solar Angels or triadal spirits or the
kinds of lives that produced the monads or
the planetary Logoi or solar Logoi, and I keep
on thinking that there must be many, many
revelations far beyond the ken of men that
are part of the initiatory process of these
greater and more advanced beings. But, let's
say that when we achieve pure reason on the
buddhic plane, much will be clarified that
seems to be a reasonable promise and we
look forward to that clarification of which
the concrete mind is not capable. So,
answering these questions, their solution is
of the
attainments of initiation and we might say

one ordinary revelations and
and I do believe that it is true, especially of

the higher initiations.

[39] The only true biologists are initiates
of the mysteries

Another powerful statement which
certainly can be misunderstood by the

typical academic biologist
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Phat sinh tit ¢6i phu thi tu ctia cdi bo dé

[37] nhiing van dé nay co6 thé dudc giai
quyét va nhiing cau héi nay co thé dudc tra
1oi.

Vi vdy, néu chung ta khoéng biét cau tra 15i
cho nhiing cdu héi nay, thi c6 1&€ ching ta
chua dat dudc truc giac thuc syu. D6 duong
nhulahamy.

[38] Giai phap cho chung la mét trong
nhiing tiét 16 va thanh tuu théng thuong
ctia su diém dao.

T6i nghi vé su diém dao clia mot con ngudi,
sau dé 1a su diém dao cfia nhiing sinh ménh
16n hon nhu Thai Dudng Thién Than, hoic
cac Sinh Ménh tao ra chan than, hoic cac
Hanh Tinh Thugng Pé hoic Thai Duong
Thuong Dé, va t6i nghi rang sé cé rat nhiéu
su mic khai vugt xa tam hiéu biét cfia con
ngudi, 1a mét phan clia qua trinh diém dao
clia nhiing Pang Cao CA va tién bd hon nay.
Nhung, ching ta cé thé néi rang khi ching
ta dat dudc ly tri thuan khiét trén cdi bd dé,
nhiéu diéu sé dugc 1am sang té ma tAm tri cu
thé khéng thé hiéu duge. Vi vdy, trd 15i
nhiing cdu hdi nay, gidi phdp ctia chung la
mot trong nhitng sy mic khai va thanh tuu
thoéng thudng clia diém dao, va tdi cé thé néi
vA t6i tin ring diéu d6 1a dtng, dic biét 1a véi
caclan diém dao cao hon.

[39] Nhiing nha sinh hoc chan chinh duy
nhit 1a cac diém dao do cta nhiing bi 4n,

Mot tuyén bd manh mé khac chic chan cé
thé bi hiéu sai bdi nha sinh hoc hoc thuit
dién hinh



[40] for they have an understanding of life
and its purpose and are so identified with
the life principle that they think and speak
in terms of energy and its effects, and all
their activities in connection with the
work of the planetary hierarchy are based
on a few fundamental formulas which
concern life as it makes itself felt through
its three differentiations or aspects:—
energy, force, matter.

Here we seem to be differentiating life from
the various types of expression. Life and
energy are differentiated, life and force, life
and matter; life and

energy  are

differentiated. so

the only true biologist.

They're not trapped in the dynamics of the
form, their consciousness put it this wayit is
not trapped in the dynamics of the form.

[41] It should be noted here, that only as a
man understands himself can he arrive at
an understanding of that which is the sum
total that we call God.

Or, let’s just say

{The understanding of the microcosm leads,
or the other way around, leads to the
understanding of the macrocosm.

[42] This is a truism and an occult
platitude but when acted upon leads to a
revelation which makes the present
'Unknown God' a recognised reality. Let me
illustrate.
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[40] vi cac Ngai c6 hiéu biét vé su song va
muc dich ctia nd, va dong nhat véi nguyén
khi su song dén miic cac Ngai nghi va néi
theo thuit ngii cia nang lugng va nhiing
anh hudéng ctia no, va tit ca cac hoat déng
ctia cac Ngai lién quan dén coéng viéc ctia
Thanh doan hanh tinh déu dua trén mét so
cong thic cd ban lién quan dén su song khi
né tu biéu hién théng qua ba bién phin
hoic khia canh ctia né: ning lugng, minh
luc va vat chat.

& day chung ta dudng nhu dang phén biét su
song véi cac loai biu hién khac nhau. Su
sdng va ning lugng duge phan biét, su song
va minh luc, su séng va vat chat;

Nhiing nha sinh hoc thuc su duy nhat.

Ho khoéng bi mic ket trong cac dong luc clia
hinh tudéng, tAm thic ctia ho khéng bi mic
ket trong cic dong luc ctia hinh tudng.

[41] Can luu ¥ ring, chi khi con ngudi hiéu
chinh minh, y mdi c6 thé dat dudc su hiéu
biét vé cai tong thé ma ching ta goi la
Thudng dé.

Hodc, chiing ta c6 thé néi...

{su hiéu biét vé tiéu thién dia din dén su
hiéu biét vé dai thién dia.

[42] Pay 1a mot chan 1y phd bién va mot
ciu chim ngén huyén bi nhung khi dudc
thuc hién, n6 din dén mét su tiét 16 khién
cho "Thuong dé chua dudc biét dén" trd
thanh mét thuc tai dudc cong nhan. Hay dé
t6i minh hoa.



'Unknown God'

When you see that, our Planetary Logos is
an unknown God, relatively, such as we are,
and so is the Solar Logos, so is the Cosmic
Logos, so is The One About Whom Naught
May Be Said. But let’s go here to page 293 of
A Treatise on Cosmic Fire and we will see lists
of the different kinds of Deities and Solar
Logos, Cosmic Logos, and the Unknown.
Perhaps that’s the unknown God, and that is
the local One About Whom Naught May Be
Said and above and beyond that one are
many, many others stratified hierarchically
stratified which can be known as Ones
About Whom Naught May Be Said, until we
reach let’s say the galactic God which is
certainly a One About Whom Naught May Be
Said, and our universal Logos, although we
can hypothesize the existence of such a
Being as the ultimate in any universe, One
About Whom Naught May Be Said. So, He's
going to illustrate how self-understanding
leads eventually to the understanding of the
unknown God or at least a very partial
understanding.

[43] Man knows himself to be a living
being and calls death that mysterious
process wherein something which he
commonly designates as the breath of life
is withdrawn.

Let’s just say, breath is fire, breath is life. It is
fire, breath is life. This is the idea that the
breath animates that which it flows into. So,
breath and life, from one perspective, are
equivalent terms. Breath and being are not
equivalent terms although the breath arises
from pure being. We're dealing sort of
within considerations, and extra-universal
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“Thugng Pé Khong Pudc Biét Pén”

Khi ban thiy diéu d6, chiing ta cé thé xem
Hanh Tinh Thugng Pé cia chiing ta 13 mét
“Thuong Pé khong biét dudc”, mot cach
tuong do6i véi ching ta. Vi Thai Dudng
Thugng Dé cling viy, Vii Tru Thugng Dé
cling vay, va Pang Bat Kha Tu Nghi cling viy.
Nhung cic ban hiy di dén trang 293 clia
"Ludn vé Lita Vii Tru" va chiing ta sé thay
danh sich cac loai Thugng Dé, Thai Duong
Thuong P&, Vii Tru Thuong D&, va cic Pang
Thuong Pé Khong Biét Pugce. C6 18 d6 1 cac
“Thugng Pé khéng biét dugce”, va d6 1a Pang
Bat Kha Tu Nghi dia phuong, va trén va xa
hon Pang dé con rat nhiéu, rat nhiéu nhitng
Pang khac dudc xép hang mdt cach phan
tang cé thé dudc biét dén nhu nhitng Pang
Bat Kha Tu Nghi, cho dén khi chiing ta dat
téi, chang han nhu Thugng Dé Thién Ha,
chic chin 12 mo6t Pang Bat Kha Tu Nghi, va
Thuong P& Vii Tru cla ching ta, mic du
chiing ta c6 thé gia thuyét vé sy ton tai clia
mot thuc thé nhu vdy nhu la tdi thuong
trong bat ky vii tru ndo, mot Pang Bat Kha
Tu Nghi. Vi vay, Ngai minh hoa cach ty hiéu
biét cudi cing din dén su hiéu biét vé
“Thugng Dé khdng biét dugc”, hoidc it nhat 1a
mét su hidu biét phan nao dé.

[43] Con ngudi biét ring y 1a mét sinh vat
song va goi cai chét 1a qua trinh bi 4n trong
do6 mét cai gi d6 ma y thudng goi 1a hoi thé
cia su song bi rut di.

Chuing ta hdy néi rang, hoi th& 14 1{1a, hoi thé
12 su séng. Pé 1a 11a, hoi thd 14 su song. Pay
la y tudng riang hoi thd lam song dong
nhitng gi ma né théi vio. Vi vay, hoi thd va
su song, ti mdt géc nhin, 13 cac thuat ngit
tuong duong. Hoi thd va Ban thé khong phai
1a cac thuit ngilt tuong duong mac du Hoi
Thd xuit phat ti Ban Thé thuan khiét.



considerations, extra-universe

considerations. By extra, I mean that which

are

is outside of any sphere of activity.

[44] On its withdrawal, the form
disintegrates.

So, interestingly, the breath involves a kind
of coherence or the breath of life sustains
the divine coherence.

[45] The cohesive vitalising force is gone
and this produces a falling apart into its
essential elements of that which has
hitherto been regarded as the body.

The second ray Law of Cohesion is involved,
but the sustaining of the integrated life of
the organism is a first ray factor. I guess
what He’s saying, from one perspective, the
breath of life holds organisms in coherence.
When the
withdrawn, disintegration occurs and we

breath withdraws or is
come into the Law of Disintegration and the
return to the part. The whole is no longer
emphasized and the relationship of the parts
within the whole, instead it’s every part or
itself in a way. The cohering factor is gone,

the sustaining factor is gone.

[46] This life principle, this basic essential
of Being

(but not Being itself)

[47] and this mysterious elusive factor

Because, what could be more elusive than
the breath? The spirit and the breath are
identical and the spirit bloweth where its
listeth; listeth like the wind, and no man
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Chung ta dang dé cip dén cac can nhic noi
bd, va cac can nhic ngoai vil tru. Bang tit
"ngoai", tdi mudn néi dén nhiing gi nim
ngoai bat ky linh vuc hoat déng nio.

[44] Khi no bi rut di, hinh tudng tan ra.

Vi vay, tha vi 13, hoi thé lién quan dén méot
loai su gin két, hoic hai thd clia su séng duy
trl su gin két thiéng liéng.

[45] Luc két dinh va su song dong da bién
mat va diéu nay din dén su phan ri thanh
cac yéu to co ban ctia cai ma trudc diy dudc
coila cothé.

Pinh luat Két hgp clia cung hai cé lién quan,
nhung su duy tri su sdng tich hop clia cd thé
12 mot yéu to clia cung mot. Téi doan rang
Ngai dang ndi, tit mot géc nhin, hai thé ctia
su song giil cac sinh vat trong sut gan két. Khi
hai thé bi rat ra hodc bi rit ra, sy tan rad xay
ra, va chung ta di vao binh luat Tan ra va su
trd lai thanh cac yéu t6 thanh phan. Toan thé
va mdi quan hé clia cic phan trong toan thé
khoéng con dugc nhin manh, thay vao dé 1a
nhin manh vao chinh mdi thanh phan theo
mét cach nao dé. Yéu t6 két hgp di bién mat,
yéu td duy tri dd bién mat.

[46] Nguyén 1y su song nay, yéu td cd ban
cua Hién Hitu nay,

Yéu td co ban, nhung khéng phai 13 chinh
Hién Hitu (Ban Thé)

[47] va yéu to bi an kh6 nam bat nay

B3i vi, c6 gi c6 thé khé nidm bit hon hai tha?
Tinh than va hoi thd 14 mot, va tinh than
th6i dén noi né mudn; tua nhu ngon gid, va
khong ai biét su dén hay su di clia né. Téi



knows its coming or its going, I'm
misquoting that but you do remember the
quote, the basically subtle and elusive wind
or breath. We don't know from where it will
arise, we don't know how far it would
extend, we don't know when it will
disappear. And

understanding of the life cycle and the

such is our limited
moment when that cycle will end through
the extracting or the discontinuance of the

cyclic breath.

[48] is the correspondence in man of that
which we call spirit or life in the
macrocosm.

So, the breath is the correspondence of
microcosmic spirit or life.

[49] Just as the life in man holds together,
animates, vitalises and drives into activity
the form and so makes of him a living
being,

(a coherent, integrative living Being)

[50] so the life of God—as the Christian
calls it,—performs the same purpose in the
universe and produces that coherent,
living, vital ensemble which we call a solar
system.

And here again the term universe is applied
to a solar system and not the Grand Entirety,
and maybe capitalized there, okay.

[51] This life principle in man manifests in
atriple manner:

Life and breath in this case being equivalent;
there is a higher way of interpreting life, of
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dang trich din sai nhung ban nhd cau néi, vé
co ban 1a ngon gié hay hoi thé tinh té& va khé
nam bit. Chung ta khong biét nd sé xuit
hién tit dau, chiing ta khong biét né sé di dén
dau, chiing ta khong biét né sé bién mat khi
nao. Va dé 1a sy hiéu biét han ché cfia chiing
ta vé vong ddi va khodnh khic khi chu ky d6
sé két thuc thong qua viée rit ra hodc ngung
lai hoi th3 tuan hoan.

[48] 14 su tuong Ung trong con ngudi cua
cai ma chung ta goi 1a tinh than hoic su
song trong dai thién dia.

Vi vay, hoi thé 13 su tuong Uing ctia tinh than
hoic sy séng tiéu thién dia...

[49] Ciing nhu su song trong con ngudi giit
cho hinh tudng ton tai, 1am cho né séng
dong, kich hoat va thuc day vao hoat dong,
Kkhién y tré thanh moét sinh vat song,

Mot Sinh ménh gan két va tich hop.

[50] su song ctia Thudng dé—nhu ngudi Ki-
to giao goi no—thuc hién cung moét muc
dich trong vii tru va tao ra tap hop co két,
song, co stc song ma ching ta goi 1a hé mit
troi.

Va diy mét 1an nita thuat ngit vii tru dudc 4p
dung cho hé mit troi va khéng phai 1a Toan
B6 Dai Thién Dia.

[51] Nguyén khi sy séng nay trong con
ngudi biéu hién theo ba cach:

Su séng va hai thd trong trudng hop nay 1a
tuong duong; tit nhién c6 mot cach dién giai



course, but life and breath are in this
example equivalent.

This life principle manifests

As what?

[52] As the directional will, purpose, basic
incentive.

And here we see that will, sometimes
differentiated from purpose, is not. It's seen
as equivalent. Directional will and purpose
are seen as equivalent, and we have to be
careful when we examine these words.
Sometimes we stratify them, placing one
above another, but in a certain way, they are
equivalent.

[53] This is the dynamic energy which sets
his being functioning

(this is in man)

[54] brings him into existence,

(the monadic will, or that will as transposed
into the soul sphere and originating then
from the soul, brings the man into existence
with every incarnation)

[55] fixes the term of his life, carries him
through the years,

(sustaining him through the years)

[56] long or short, and abstracts itself at
the close of his life cycle. This is the spirit
in man,
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cao hon vé su sdng, nhung trong vi du nay
su song va hdi thd 1a tuong duong.

Nguyén ly su song naybiéu hién
Nhu thé nao?

[52] 1. Nhu 1a y chi dinh huéng, muc dich,
dong luc co ban.

Va 3 day chung ta thdy ring y chi, d6i khi
dudc phan biét véi muc dich, nhung khong
phai viy. Chung dudc xem 1a tuong duong. Y
chi dinh hudng va muc dich dugc xem la
tuong duong, va ching ta phai can thin khi
xem xét nhiing tu nay. Do6i khi chung ta phan
tang chung, dit cai nay 1én trén cai Kkia,
nhung theo mot cach nao dé, chung la tuong
duong.

[53] Pay la ning luong dong luc thiét 1ap su
hoat ddéngctay,

Diéu ndy nim trong con nguoi.
[54] dua y vao ton tai,

Y chi chan than, hoidc y chi @6 dugc chuyén
vi vao linh hén va sau d6 bat ngudn ti linh
hon, dua con ngudi vao sy ton tai véi mdi lan
héa than.

[55] xac dinh thdgi gian song cta y, dua y
qua cac nim thang,

Duy tri y qua nadm thang.

[56] dai hay ngan, va rat lui khi két thic
chu ky song ctia y. Pay la tinh than trong
con nguoi,



So will, purpose, incentive, spirit and life
understood in a certain way, so, all of these
are equivalent:

{will, purpose, basic incentive, life principle,
spirit — all are equivalent in this particular
context and this

[57] manifesting as the will to live,

Which certainly sustains the Being in form
until that will exhausts itself

[58] to be, to act, to pursue, to evolve.

(that’s desire right?)

[59] In its lowest aspect this works through
the mental body or nature, and in
connection with the dense physical makes
itself felt through the brain.

Spirit in man. So this is very important
somehow, important that the spirit in man
is manifesting as the will to live, to be, to
maintain continuity of presence. That has a
lot to do with the physical nature, but also
the mind, to pursue the desire nature,
definitely, and to evolve of the mental nature
as much involved there. Again,

In its lowest aspect this works through the
mental body or nature, and in connection
with the dense physical makes itself felt
through the brain.

So this is the, we might say, the first ray
aspect of the life principle. We can think of it
that way. Now, this life principle manifest
also as a coherent force. DK is sort of
repeating the same thing from various
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Vi viy, ¥ chi, muc dich, ddng luc, tinh than
va su song, dudc hiéu theo mot cach nao do,
tat cA nhitng diéu nay 13 tuong ducong.

{Y chi, muc dich, déng luc co ban, nguyén ly
song, tinh than - tit cd déu tuong duong
trong ngit cAnh cu thé nay.

[57] thé hién nhu ¥ chi song,

Piéu nay chic chin duy tri Ban thé trong
hinh tuéng cho dén khi y chi d6 can kiét.

[58] ton tai, hanh dong, theo dudi, tién hoa.
P4 13 ham mudn, phai khéng?

[59] & khia canh thip nhit ctia né, diéu nay
hoat d6ng théng qua thé tri hoic ban chat
tri tué, va lién quan dén thé xac dim dic no
khién cho dudc cAm nhin théng qua nio.

Pay 1a diéu rit quan trong: tinh than trong
con ngudi biéu hién nhu y chi sdng, ton tai,
duy tri su lién tuc hién dién. Piéu d6 khong
chi lién quan nhiéu dén ban chat vat chat,
ma con ca tAm tri, theo dudi ban chit ham
mudn, va dé phat trién ban chat tri tué.

O khia canh thiap nhit cta nd, diéu nay
hoat dong thong qua thé tri hoic ban chat
tri tué, va lién quan dén thé xac dim dic no
khién cho dudc cam nhin théng qua bd
nio.

Chung ta cé thé ndi day 1a khia canh cung
mot clia nguyén ly su séng. Chung ta cé thé
nghi vé né theo cach dé. Bay gid, nguyén ly
su sdng nay ciing biéu hién nhu moét manh
luc gin két. Chan su DK dang lip lai diéu



points of view, until we really understand
how these trinities work, the origination of
the initial energy, the sustaining of the
relationship created by that initial energy
and the manifestation in denser form of that
which the energy has produced through the
assistance of the correlating, coordinating
force connected with the second principle.
So coherent, the Law of Cohesion is a second
ray law in our little universe, our solar
system.

[60] As the coherent force. It is that
significant essential quality

The soul is the quality of life; life, quality,
appearance, remember that trinity -

[61] which makes each man different,

So, here’s what we want to say, and I think
quality
differentiates. Being is non-differentiable. I

it's an important statement,
can look at all kinds of different things all
around me, in the outer world or inner
world, and they all have different qualities,
but the fact that they are makes them all
equivalent in Being, equivalent, and that
equivalence is what we call Being. The
equivalence of variegated things is found in

Being. so, again:

[62] which produces that complex
manifestation of moods, desires, qualities,
complexes, inhibitions, feelings, and
characteristics which produce a man’s
peculiar psychology.

We might say DK is speaking as a trained
esoteric psychologist.
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tuong tu ti nhiéu quan diém khac nhau, cho
dén khi chung ta thuc sy hiéu cach hoat
dong ctia nhitng bd ba nay, ngudn goc clia
ning lugng ban dau, su duy tri mdi quan hé
dudc tao ra bdi ning lugng ban dau dé va sy
biéu hién trong hinh tudng ddm dic hon cta
nhiing gi ma nang lugng di tao ra thong qua
su hd trg cia manh lyc tuong quan, phoi
hdp két noi vdéi nguyén khi thit hai. Vay nén,
su gin két, Pinh luit Gan két 13 mot dinh
luat thudc cung hai trong tiéu vil tru cta
chiing ta, hé mat trdi cia ching ta.

[60] 2. Nhu 1a minh luc gan két. Pay la tinh
chit cd ban quan trong

Linh hén 13 phdm chit ctia su song; su song,
pham chat, hinh tudng, hiy nhd bo ba d6 -

[61]1am cho mé6i ngudi khac nhau,

Pay 13 diéu ching ta muodn néi, va téi nghi
dé 1a mot tuyén bo quan trong: phdm tinh
tao nén su khac biét. Ban thé 1a khong thé
phan biét dudc. T6i cé thé nhin vao tat ca cac
loai su vat khiac nhau xung quanh minh,
trong thé gidi bén ngoai hoic thé gisi bén
trong, va tat ca ching déu cé nhitng pham
tinh khac nhau, nhung thuc té 1a chting ton
tai lJam cho tit ca ching déu tuong duong
trong Ban thé, va su tuong duong dé 1a cai
ma ching ta goi 1a Ban thé. Su tuong duong
ctia van vit da dang dugc tim thiy trong Ban
thé.

[62] tao ra biéu hién phiic tap ctia tim
trang, ham muon, pham chat, phic tap, tic
ché, cam xuc va dic diém tao nén tam ly
dic thu cua mot ngudi.



[63] This is the result of the interplay
between the spirit or energy aspect and the
matter or body nature.

Okay well as light flashes forth between the
poles, so the second aspect is the results of
an interplay between spirit and matter. we
glibly speak of this interplay, but how it
really works will take long in the discovery.

[64] This is the distinctive subjective man,
his colouring,

(notice there are differentiables in coloring)

[65] or individual note;

(there are differentiated notes)

[66] this it is which sets the rate of
vibratory activity of his body, produces his
particular type of form, is responsible for
the condition and nature of his organs, his
glands, and his outer aspects.

So the variety within a man, or among men,
is produced by the second aspect of divinity.

[67] This is the soul and—

The differentiating soul in a way. The soul is
both unifying and differentiating.

[68] —in its lowest aspect—is to be seen
working through the emotional or astral

257

Chung ta c6 thé ndi ring Chan su DK dang
néi nhu mét nha tam ly hoc ndéi mon ldo
luyén.

[63] Pay la két qua chia su tuong tac giila
khia canh tinh than hoic ning ludng va
ban chat vat chat hoic co thé.

Giéng nhu anh sdng 16e 1én giiia cac cuc, thi
khia canh thtt hai 1a két qua clia sut tuong tac
gitia tinh than va vat chat. Vang, ching ta
ndi mot cach tréi chiy vé su tudng tic ndy,
nhung cich né thuc sy hoat déng sé can
nhiéu thoi gian dé kham pha.

[64] Piy 14 con ngudi chi quan dic trung,
mau sacctiay,

Luu ¥ c6 nhitng diém khéc biét vé mau sic.
[65] hodc ndt ca nhin chay;
C6 nhiing not khac biét.

[66] diéu nay 1a nguyén nhan tao ra tan so
rung dong chia co thé y, san sinh ra loai
hinh dang cu thé cta y, chiu trach nhiém
cho tinh trang va ban chat ctia cac cd quan,
tuyén va cac khia canh bén ngoai cia y.

Vivay, su da dang bén trong mot ngudi, hoac
gitta nhiing ngudi, dudgc tao ra béi khia canh
thit hai ctia thién tinh.

[67] Pay 1a linh hon

Linh hén phan biét theo mot cach nao dé.
Linh hon vita 1 yéu t6 thong nhat viza 1a yéu
td phan biét.

[68] va—& khia canh thap nhit ctia né—
dudc nhin thay hoat déng théng qua ban



nature and, in connection with the dense
physical body, through the heart.

The heart is the seed of life and of the spirit
but heart is also the seed of the soul. The
heart has a dual function as the recipient of
the presence and energy of both soul and the
spirit. we're getting there. And now, the last:

[69] 3. As the activity of the atoms and
cells of which the physical body is
composed.

we’ve been looking for three different ways
in which the life principle manifests, right?
So, that’'s what we’re seeing here. It’s
directional will and purpose, basic incentive
as the coherent force and finally as the
object.

3. As the activity of the atoms and cells of
which the physical body is composed.

And this is the objective man.

[70] It is the sum total of those little lives
of which the human organs, comprising
the entire man, are composed. These have
a life of their own and a consciousness
which is strictly individual and identified.

Though not self-conscious.

[71] This aspect of the life principle works
through the etheric or vital body and, in
connection with the solid mechanism of
the tangible form, through the spleen.

The spleen vitalizes the apparently solid,
that congestion in time and space that we
call the dense physical vehicle, but the
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chat cam xudc hoidc cdi cam duc, va lién
quan dén thé xac dam dac thi no hoat dong
thong qua tim.

Tim 13 hat gidng clia su séng va cla tinh
than, nhung tim ciing 1 hat giéng ctia linh
hén. Tim c¢é mét chic ning kép nhu 14 noi
nhéin su hién dién va nang lugng ctia ca linh
hon va tinh than. Va bay gid, doan cudi cling:

[69] 3. Nhu 14 hoat déng ctia cac nguyén ti
va té bao tao nén cd thé vatly.

Chung ta da xem xét ba cach khac nhau ma
nguyén ly séng biéu hién, phai khéng? Pé 1a
nhitng gi ching ta dang thiy & day. P6 1a y
chi dinh hudng va muc dich, déng luc co ban
nhu minh luc gin két, va cudi cing 13 nhu
vit thé.

3. Nhu 1a hoat dong ctia cac nguyén ti va té
bao ciau thanh nén thé xac.

Va day la con nguodi khach quan.

[70] Pay la tong so cha nhiing sinh ménh
nhé ma cac cd quan céia con ngudi, bao gom
toan bd con ngudi, dudc tao thanh. Chung
6 su sOng riéng va tim thic céia chiung la
hoan toan ca nhan va xac dinh.

Mic du khéng phaila ty y thiic.

[71] Khia canh nay ctia nguyén khi su song
hoat dong thong qua thé di thai hoic thé
sinh luc va, lién quan dén cd ché cu thé cta
hinh tudng hiiu hinh, thong qua la lach.

L4 lach cap sinh luc cai ma ta thiy 1a rin
chic, su tu dong trong thdi gian va khong
gian ma chiing ta goi 1a cd thé vat Iy day dic,



noumenon, so to speak of these different
atoms are found on the etheric levels.

[72] Therefore let us remember that the
definition of spirit is not possible of
accomplishment, nor is the definition of
God.

He’s given us some very fine thoughts, but
words cannot contain the experience of
spirit or of God.

[73] When one says that spirit is the
inexpressible, undefinable cause, the
emanating energy, the one life and source
of being,

Or the source, let’s say, of existence, which is
a way I'd rather say it because Being always
has been.

When one says that spirit is the
inexpressible, undefinable cause, the
emanating energy, the one life and source

of being,

(or the existence)

[74] the totality of all forces, of all states of
consciousness and of all forms, the
aggregate of life and that which is actively
manifested of that life, the self and the
notself, force, and all that force motivates,
one is in reality evading the issue,
attempting the impossible and hiding
truth behind a form of words.

it’s tempting to do that, but amazing that DK
really understands the indefinability of
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nhung ban thé (noumenon) cfia nhiing
nguyén tit khac nhau nay dugc tim thay trén
cac cap do di thai.

[72] Vi viy, hidy nhd ring dinh nghia vé
tinh than khéng thé hoan thanh dudc,
ciing nhu dinh nghia vé Thuong dé.

Ngai d4 ban cho chting ta nhiing tu tudng rat
tuyét voi, nhung ngoén tit khéng thé chia
dung dugc kinh nghiém vé tinh than hay vé
Thuogng dé.

[73] Khi m6t ngudi noéi ring tinh than la
nguyén nhan khong thé dién t3, khong thé
dinh nghia, ning ludng phat xa, su song
duy nhit va ngudn goc ctia su ton tai,

— hodc, hiy néi 1a ngudn goc cda ton tai,
cach néi ma tdi thich hon vi “Hién H{iu” thi
Iu6n luén hién hitu.

Khi ngudi ta néi rang tinh than 1a nguyén
nhin khong thé dién ti, khong thé dinh
nghia dudc, la nang lugng phat 19, 1a su
song duy nhit va 1a nguon goc cta hién
hitu

(hay ctia ton tai),

[74] tong thé cha tit cA cac minh luc, cha
tat ca cac trang thai tim thic va ctia tat ca
cac hinh tuéng, tong hdp ciia su song va
nhiing gi dudc biéu hién mot cach tich cuc
clia su song d6, nga va phi ngi, minh luc va
tat ca nhiing gi minh luc thic ddy, thi thuc
té ngudi d6 dang né tranh van dé, co ging
lam diéu khong thé va che gidu su thit sau
mot hinh thic tu ngii.

Vang, that 1a hap din khi lam diéu d6, nhung
that tuyét voi khi Chan su DK thuc sy hiéu



Spirit and that the sounds that we call words
really cannot contain it, cannot grasp it. I
think we have to experience identification as
Spirit and words can lead us to the
threshold, perhaps, but to go into the
promised land of identification and Spirit,
words alone will be availing and disguising.
So, we're evading the issue that it is
indefinable, attempting the impossible
though we are Spirit and we are Being.

[75] This cannot however be avoided until
such time as the soul consciousness is
touched and known and the formless One
can be perceived through the clear light of
the intuition.

So, the intuition reveals the all-pervading.
It’s inspiring, exhausting, frustrating, it’s all
those good things.

Now this is a long paragraph and I'm not
going to take it up. I think DK is trying to
prepare our minds for the way that we must
study all of his writing and especially with A
Teatise on White Magic, he’s getting practical
in the book A Treatise On Cosmic Fire. first of
all, Initiation, Human and Solar gave us
incentive, so did Letters on Occult Meditation.
Then the big picture was presented in A
Treatise On Cosmic Fire, and now following
that book, the next major book I think with
the lessons on white magic, and they
became more practical. He’s trying to tell us
how we should study these instructions
whatever limitations of our mind, what can
words reveal, what do they conceal. So we
don't fall into the trap of thinking that the
word is the thing.
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dudc tinh khong thé dinh nghia dudc clia
Tinh thian va ring nhiing 4m thanh ma
chiing ta goi 1a tit ngit thuc sy khéng thé
chita dung né, khéng thé nim bat né. Té6i
nghi ring chuing ta phai trai nghiém su dong
nhat véi Tinh than v ngén tit ¢ thé din
chiing ta dén ngudng cta, cé 1& viy, nhung
dé di vao viing dit hia clia sy ddng nhat va
Tinh than, chi riéng ngdn ti sé cé ich va che
day. Vi viy, ching ta dang lang tranh van dé
rang né khéng thé dinh nghia dudc, 6 ging
1am diéu khéng thé mic du ching ta 1a Tinh
than va ching ta 1a Ban thé.

[75] Tuy nhién, diéu nay khong thé tranh
dudc cho dén khi tim thic linh hon dudc
cham tdi va biét dén, va Pang vo hinh cé
thé dudc nhan thic thong qua anh sang ro
rang cua truc giac.

Vi vay, tryc gidc tiét 16 sy tham nhuan tat ca.
N6 truyén cam hiingNo 1a tat ca nhitng diéu
tot dep do.

bay la mot doan van dai va téi sé khong di
hét né trong hém nay. T6i nghi Chan su DK
dang c6 gang chudn bi tdm tri cia ching ta
cho cach ma chiing ta phai nghién cttu tat ca
cac quyén sach clia Ngai, va dic biét 13 véi
Luin vé Chanh Thuit, Ngai trd nén rat thuc
té. Trude hét, trong Diém Pao, Con Ngudi va
Thai Dudng da cho chung ta déng luc, cling
nhu Thu vé Tham Thién Huyén Mén. Sau do,
btic tranh 16n dudc trinh bay trong Luin vé
Lita Vii Try, va bay gid tiép theo cudn sich
dé, t6i nghi cudn sach 1én tiép theo, 1a nhiing
bai hoc vé chanh thuit, va chiing trd nén
thuc té hon. Ngai dang cd giang cho ching ta
biét cach ching ta nén nghién cltu nhiing
huéng din ndy bat ké nhitng han ché ctia
tam tri chting ta, nhiing gi tit ngit cé thé tiét
16, nhiing gi ching che gidu. Vi vay, chting ta
khong rdi vao cai by suy nghi ring tit ngit1a
su vat.



So, let's say that this is the end of A Treatise
On White Magic video commentary number
7,and today it’s up to page 26 to 31.

Here we have the beginning of A Treatise On
White Magic, video commentary number 8,
starting from page 31. I'm hoping this is
about an hour in length to go through
Master DK’s mind, or to allow His mind to
enter our mind and illumine, bring things to
light, bring order to our thinking. A
hierarchical member is a member of society
of organized and illumined minds. And may
our minds become more organized and more
illumined and through the influence of
Master DK and other members of the
hierarchy, that can happen if we are
sufficiently attentive and persistent.

Okay friends, that's it for the moment, on
where we go and I'll make sure that this is
sent to you or it will be on Makara and
available in other way as useful. Thank you
and bye bye.
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Vay 14 chiing ta két thic bai binh luin video
sO 7 clia Luin vé Chanh Thuét, ti trang 26
dén 31, va phan dau ctia bai binh luan video
sO 8 clla Ludn vé Chanh Thuit bit dau tu
trang 31.

T6i hy vong budi hoc mét gid nay luét qua
tam tri cia Chan su DK, hoic dé cho tim tri
ctia Ngai di vao tdm tri ching ta va soi sang,
dua moi thit ra anh sang, dua trat tu vao suy
nghi clia chiing ta. Méi thanh vién cia
Thanh doan 1a mot thanh vién cta “X3a Hoi
gdm nhiing tdm tri cé t6 chic va dude soi
sang”, va cau mong tam tri clia chung ta trd
nén cé t6 chitc hon va dudc soi sdng hon, va
théng qua &nh huéng ctia Chan su DK va cac
thanh vién khéc ctia Thanh doan, diéu dé cé
thé xay ra néu chiing ta da chi tdm va kién
tri.

Chiing ta sé tiép tuc va tdi s& ddm bdo rang
diéu nay dudc gli dén cac ban hoic né sé cb
trén Makara va c6 san theo cich hitu ich
khéc. CAm on va tam biét.



Mental Rule 8
Toém Tat

Tém tat Webinar: Commentary webinar 8_tagged
Thai d6 nhan thic dung din trudc giao ly huyén moén

Thay MDR nhan manh Chan su DK md dau bang mot 16i kéu goi khiém ton rat manh: khi tri tué
con ngudi con chua dap ing dudc véi truc gidc an kin va chua séng viing trong tam thic linh hon,
chiing ta khéng & vi thé dé khing dinh dut khoat diéu gi 1a ding hay sai vé tinh than, su séng hay
linh hon. Thay MDR nhin xét thai d6 ding phai 12 “su tra vin hop 1y” clia mét nha triét hoc diéu
tra, chdp nhan gia thuyét vi tinh kha hiiu cia né nhung khéng tuyén bé nhu chan ly di dugc
chiing minh néu chua tu minh biét va sdng diéu dé. Thay dic biét luu ¥ nhiéu ngudi khing dinh
tri thiic mot cach vdi vang vi bat an clia pham ng3, vi s¢ minh sai, va chinh su ddng héa ctia pham
ngi véi y kién riéng 1am can trd viéc tim kiém chan ly.

Chéan su DK tu dit minh 13 ngudi chi nguyén va y nghia ctia diéu do

Thay MDR cht ¥ dén cach Chan su DK tu goi minh 13 “mdt ngudi chi nguyén hudng dén cac huyén
nhiém cao c3”, di1 ngudi doc di cé thé nhan ra tAm miic tri thic phi thudng cia Ngai qua Luin vé
Lita Vi Tru. Thay MDR suy luin rang day vita c6 thé 1a do vio thoi diém 4y than phan chén su clia
Ngai chua dugc céng b rong rii, vita 13 mot bai hoc vé khiém cung néi mén. Thay con nhin xét
Chan su DK d4 khio cttu cac huyén nhiém nay khéng chi 1au hon cac hoc vién hién tai ma cé thé 1a
su6t hang ngan nim, véi nhiing kiép séng nhu mét hoc gia Hy Lap va mot hoc gia Phat gido.

Gia tri ctia gido huan nam & tong thé tuong lién

Theo Thay MDR, Chan su DK canh bao khong nén bam vao tiing chi tiét rdi rac ma phai nhin toan
bo cau tric hay “bd xudng” clia nhitng ménh dé dugc phdi hdp va tuong quan véi nhau. Thay MDR
nhan xét gia tri 16n nhat cfia viéc hoc cac tic phadm clia Chan su DK nam & su ddi chiéu gitta nhiéu
quyén sach qua nhiéu nim, nhd d6 cac tuong quan giita cac phat biéu khac nhau tao ra mot thi
“4nh sang kha hitu” cé stic thuyét phuc nhung vin chua dudc phép nang 1én thanh diéu chic chin
tuyét ddi. Thay Iuu y ngudi hoc chan chinh phai giii 14p trudng xac suat va chd dén khi trinh d6
tién hda dt dé tut xac nhan chan hay nguy.

Ngo6n ngii che giau chan ly va nhu cau dinh nghia thuit ngit

Thay MDR ditng kha 1au 3 ménh dé “ngén ngit che gidu chan ly chit khéng phdi bay né”, xem day la
mét nhic nhé rat quan trong cho moi nd luc dién dat gido ly. Thay nhan xét 16i néi khéng bao gid
déng nhit véi chinh sy vt hay thuc tai dudce néi téi, nén dit van phai ¢d tinh luyén ngdn ti, ta
khéng dugc 1am tudng ti ngit1a chan ly. Tit &6 Thay MDR nhic dén cau clia Voltaire: néu mudn doi
thoai thi trudc hét phai dinh nghia thuit ngi, vi trong huyén bi hoc cac tit nhu linh hon, tam thic,
hién thé hay tinh than déu dugc ding trong nhiéu ngit canh khac nhau va dé gy ngd nhan.

Su da dang ctia cac loai tri tué va cac cung

Thay MDR giai thich vi sao gido huin khong thé hap din tit cd moi ngudi: nhan loai gdm nhiéu
loai tri tué, nhiéu kiéu tiép cin va nhiéu géc nhin do cic cung, chiém tinh, qudc tich, tinh khi, thé
xac va moi trudng khac nhau tao thanh. Thay nhan manh moi ngudi 1a nhiing don vi tam thiic
dudc “thd ra” til mot trong by phat xa ctia Thudng dé, vi thé ngay ca cac biéu hién chan than cling
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mang tinh that phan, giéng nhu moét ling kinh duy nhat hién ra bdy mau khac nhau. Thay MDR
luu y & cap cot 16i moi Chan Than déu 1a Hitu thé thuan nhat, nhung xét theo hién thé biéu 16 trén
c6i chan than thi van cé bay loai khac biét.

Nhan xét cia Thay MDR vé cung hai va moi lién hé véi Chan su DK

Thay MDR dua vao mét suy luin ca nhan dang chu y: nhiéu ngudi 1am viée 1au dai véi Chan su DK
c6 18 phai mang cung hai manh trong mét hién thé quan trong, dic biét & cung linh hén hoic cung
chan than. Thay goi y rang ngay ca nhiing dé ti c6 cung mot rat manh ndi ban chat linh hén cling
¢ thé c6 cung chan than 1a cung hai, di1 6ng ciling than trong néi day khéng phai quy luit tuyét
doi. Thay MDR dé xuit sé can di sau hon vao TAm Ly Hoc N&i Mdn dé hiéu 16 cac cau tric nhu linh
hon cung bay di véi Chan Than cung mét, von tao thanh nhiing phdi hop rat quyén luc.

Tinh than, sy s6ng va ning luong nhu luc day thiéng liéng

Trong phan héi c6 ndi dung trude, Thay MDR nhic ring tinh than & day khéng hoan toan 13 Hitu
thé thuan tiy ma 13 mdt ning lugng phat xuit ti Hitu thé, mét luc diy xung ddng gan chit véi Y
Chi thiéng liéng. Thay md ta su séng 1a nguyén ly duy tri moi don vi sut sdng qua nhip diéu “thd ra
va thu vao”, khién cac don vi ay ton tai trong nhiéu miic d6 chim dim khac nhau vao vit chit; néu
tinh than rat lui hoan toan thi moi biéu hién sé bién mat. Thay MDR ciing goi y nguyén ly su song
ndi con ngudi biéu 16 theo cach tam phan, bat dau nhu y chi dinh hudng, muc dich va ddng co nén
tang trong chinh cac nguyén t{ va té bao.

Cin bang tham thién, hoc héi va phung su

Thay MDR tam diing dé khuyén ngudi hoc nén danh da thdi gian doc lai, suy ngim lai va nghién
cttu thit k§ nhitng doan da hoc thay vi chi di tiép that nhanh. Thay nhéc lai bd ba ¢8 dién 13 tham
thién, hoc hdi va phung sy, r6i luu y nhiéu ngudi thudng thién 1éch, xem nhe mot trong ba phudng
dién nay. Theo nhén xét ctia Thay MDR, phung su c6 khi con thiic ddy tién bd nhiéu hon ci tham
thién, va diéu nay phan anh dnh huédng rit manh ctia Dtic Christ, PAng ma 6ng goi 1a Ngudi Phung
Su vi dai nhat.

Linh hon nhu nguyén 1y trung gian ma con ngudi dang phai dat tdi

Khi sang phan “Linh hén, Pang Trung Gian hay nguyén ly & giita”, Thay MDR néi day chinh 14 loai
tam thitc ma nhan loai hién nay dang phai dat dudc. Thay nhéan xét con ngudi nhu dang theo hai
gido trinh cting ltic: m6t 14 hoc séng hitu thic nhu linh hén trong chu vi thé nguyén nhan hay Hoa
Sen Chan Ngi, hai 1a qua antahkarana bit dau tiép can xung luc cfia tinh than, von 13 gido trinh
cao hon. Thay MDR luu ¥ nhiéu ngudi bi 14n 16n gitta Thai duong Thién Than, Thién Than cta
Hién Dién, linh hdn con ngudi, linh hdn trén céi riéng ctia né va linh hén nhu tam thic, vi viy can
thay dang sau tinh khach quan cfia pham ngi ludn cé moét su hién dién quan sat van ton tai ngay
ca néu cac thé clia pham ngi rdi rung.

Linh hon nhu tam thiic va tién trinh mé réng vong-gidi-han

Thay MDR trién khai thém riang néu hiéu linh hoén 14 tdm thiic, thi ngay ca Chan Than ciing cé
“linh hén”, vi linh hoén 1a trang thai nhay cam, tri nhan va dap ng véi ddi tugng duge nhan biét.
Thay cho rang toan bo tién trinh tién hda 1a su chim siu vao gidi han r6i rut lui khéi gidi han 3y,
nham ma3 réng pham vi va chiéu sau cfia tAm thc, tiic md rong vong-gidi-han. Theo nhan xét clia
Thay MDR, chiing ta phai hoc cach bst chim dim trong tinh khach quan phd quat dé tdm thiic nd
rong dan, tit tu-ngi thitc di dén nhém thitc réi dén nhan biét vé Pang Duy Nhat.

Hai goc nhin vé linh hon: con ngudi va cac gidi dudi nguoi
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Thay MDR giai thich Chan su DK yéu cau nim ban chat linh hon tit hai géc nhin: mét 1a linh hon
lién hé vdi gidi thi tu, tic linh hén con ngudi; hai 1a linh hén cfia cac gidi dudi ngudi, von 1a nhiing
phan chiéu ctia ba gidi cao hon. Tt diy 6ng lién hé dén anima mundi, tdc Linh hén ctia Thé gidi, va
cho rang moi biéu 16 linh hén trén hanh tinh déu 1a nhitng dién dat khac nhau cfia anima mundi.
Thay déng thdi luu v khai niém linh hén khong thé chi bi giéi han vao thé nguyén nhan trén C6i
thugng tri, vi vé sau ta sé phai thita nhin mét linh hén phé quat va cudi ciing 13 mot nguyén ly
linh hoén cé tinh vii tru.

Anima mundi 14 tinh nhay cdm ctia vat chat

Theo Thay MDR, khi Chan su DK néi “linh hon cfia vt chit” 1a yéu t6 cdm ting trong chinh chat
liéu, Ngai dang mo6 t3 mot muic linh hén chua cé tu-nga thitc. Thay MDR nhin xét day 13 “su nhay
cdm khong cé tu-ngi thiic”, hién dién tif nguyén ti vat Iy cho dén hé mit trdi, va chinh né tao nén
hoat déng thong minh hién nhién cfia moi hinh tudng. Thay dem diéu nay ddi chiéu véi cude
tranh luin hién dai vé “thiét ké thong minh”, cho ring néu quan sat ki vii tru sé thdy mot nguyén
1y t6 chtic c6 tri tué sdu sic dang sip dit cac kiéu hién hitu.

Nhiing tén goi khac nhau ctia linh hon va linh hon nhu phim tinh

Thay MDR gom cac dinh nghia Chan su DK dua ra cho linh hén: ning ludng hap dan, su cd két, tinh
cAdm tng, su song dong, nhin biét hay tam thtc. Tuy nhién, 6ng nhian manh ti soi sdng nhat 1a
linh hén nhu “pham tinh” ma mdi hinh tudng biéu hién. Tit d6 6ng lién hé dén bd ba “su song,
pham tinh, hinh tudng”, gan tudng Ung vdi ba cung dau tién, va cho rang chinh yéu té pham tinh
1am nay sinh sy phan biét giiia cic nguyén t6, cdc khoang chat, cac loai thuc vat, cac loai dong vat
va gilta ngudi nay vdi ngudi khac.

Linh hon tao nén di biét trong cac gidi thién nhién

Thay MDR dic biét 1am ndi bat vi du cia Chan su DK vé hoa hdng va stp 10, cdy du va cai xoong dé
cho thay linh hdn quyét dinh ciu triic quan hé ndi tai clia cdc thanh phan tao hinh, tit 46 1am xuat
hién khac biét rd rét 3 gidi thuc vat. Sang gidi déng vat va gidi ngudi, linh hon ciing 13 loai ning
lugng phan biét khién modi loai va mdi con ngudi khac nhau vé dién mao, ban chat va tinh cach.
Thay MDR d6ng thdi nhic rang trén binh dién Hitu thé thi khong cé phan biét t6i hau; moi khac
biét chi thudc binh dién pham tinh va biéu 16.

Gidi han ctia khoa hoc hinh tuéng va vai tro ctia thé di thai

Thay MDR tém ludc ring khoa hoc hién dai d3 phan loai, phan tich va dit tén cho v6 s6 hinh tuéng
trong cac gidi, dd nghién cttu cau tric va lich stt tién héa ctia ching, nhung van chua giai dugc van
dé su sdng. Theo 6ng, chia khéa nim & viéc nhan ra “mang ludi su sdng” hay thé sinh luc/thé di
thai ndm dudi moi hinh tudng va noéi két moi phan ctia hinh tuéng véi nhau. Thay MDR nhéan xét
nhan loai mdi chi bit dau khao cttu phuong dién tao nguyén nhan cfia thé di théi, va trong thoi
B3o Binh sé c6 rat nhiéu mic khai vé linh vuc nay, nhung cic chan su phai tiét ché téc @6 tiét 16 dé
tranh lam nhan loai bi tran ngép.

Kinh nghiém truc tiép khién linh hon dé dinh nghia hon tinh than

Thay MDR gidi thich vi sao Chan su DK cho riang linh hén dé& dugce dinh nghia hon tinh than: rat
nhiéu ngudi di tiing kinh nghiém su soi sang, su khai m3, su ning cao hay chi phtic khién ho xac
tin c6 mot trang thai tdm thuc cao hon han thudng ngay. Thay ndi day 1a cai ma cic nha than bi
xuyén qua cac thoi dai ¢4 cdm nhin nhu “su hién dién clia Thugng dé”. Theo nhan xét cia Thay
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MDR, khi dung tit “Hitu thé” theo nghia tuong d6i, ta c6 thé ndi cé nhiéu trang thai hién hitu khac
nhau, di1 t6i hau thi Hitu thé van 1a mét.

Thanh Paul, c6i thuogng thién va su két hop nha than bi véi nha huyén bi hoc

Thay MDR ban kh4 ki vé cAu clia Thanh Paul néi minh dugc “cat 1én dén cdi thugng thién” va nghe
nhitng diéu khéng dudc phép ndi ra. Thay lién hé diéu nay véi kinh nghiém than bi cao, tham chi
nhic ring Chan su DK & chd khéc con néi dén “céi thit bay”, roi suy luin rang Thanh Paul mang
cung nim rit manh va vé sau cé thé 1a nha thuat luyén kim tin-Platon Iamblichus. Thay ciing luu
y Thanh Paul hiéu “sut im ling huyén bi”, ttc biét diéu gi dugc phép phat biéu hay suy nghi trong
tliing boi canh.

Khi nghe va thay trén cac c6i cao: nha huyén bi hoc céng nha than bi

Thay MDR nhan manh 16i Chan su DK ring khi ca nghe va thay trén cac muc dy déu trd thanh kinh
nghiém di ghi nhan, ta cé sy phoéi hop cia nha huyén bi hoc va nha than bi. Thay dién giai theo
chiém tinh hoc day 1a su két hgp cfia Sao Thién Vuong va Sao Hai Vuong, va phan d6i xu huéng
xem than bi hoc 14 thap hon huyén bi hoc. Theo Thay MDR, nha huyén bi hoc dich thutc phai dung
hdp tinh nhay cdm than bi vdi tinh khoa hoc huyén bi, va mtc thanh tuu that su con doi hdi kha
ning quay lai cic trang thai ay theo y chi chit khéng chi tinh ¢d cham t4i.

Linh hon dudc sinh ra tif tuong quan giifa tinh than va vat chat

Khi xét dinh nghia thit nhat, Thay MDR néi linh hdn, 3 ca Pai thién dia 1an Tiéu thién dia, 1a thuc
thé dugc dua vao hién hitu khi phuong dién tinh than va phuong dién vat chat lién hé véi nhau.
Tuy nhién 6ng thanh that néu mot nan dé triét hoc riéng cia minh: liéu ban than sy lién hé ay cé
doi héi linh hén hay tdm thitc trudc rdi hay khéng, va 1am sao cé dude “khach thé” ¢é chi thé quan
sat. Thay MDR dé xuit nhu mot suy luin ca nhan rang sy tao ra vat chat c¢é thé 1a mét hanh vi tu
quan sat, nhung 6ng cling néi rd day 1a cau hdi 6ng van con tiép tuc nghién ngdm chit chua tuyén
b6 di giai xong.

Linh hon 1a quan hé, 14 trung gian, 1a nguyén ly Dic Christ

Thay MDR nhan manh ba ménh dé then chét: linh hon khéng phai tinh than cling khéng phai vat
chat ma 13 tuong quan gifta chtng; linh hén 14 dang trung gian giita ludng nguyén; va vi thé linh
hon 13 mét tén goi khac cia nguyén ly Ptic Christ trong thién nhién va trong con ngudi. Thay dién
gidi ring “Con” 1am trung gian gitita “Cha” va “Me”, cling nhu tAm thic 1am trung gian gitta ngudi
quan sat va hinh tudng, hay pham tinh 1am trung gian gitia su séng va biéu hién. Theo Thiy MDR,
dé hiéu diéu nay ngudi hoc can tap tim minh trong chinh “diém & gitta”, bang cach dan tach dong
héa khdi cai thudng dugc xem 1a khach quan.

Linh hon nhu nguyén ly phé quat vudt khéi thé nguyén nhin

Thay MDR dic biét luu y rang ngay ca thé nguyén nhan hay Hoa Sen Chan Ngi r6i ciing sé bi kinh
nghiém nhu mot ddi tugng doi véi mot tam thiic linh hon dang rat lui ngay cang siu vao ban chat
chti thé. Tit &6 6ng ma réng v rang moi thit d xuat 16 ti Thuong dé Vit Tru déu cé thé trd thanh
khach thé ddi véi mét Linh hon phd quat. Nhan xét nay nham nhic ngudi hoc khéng dudc giam
khai niém linh hon trong cac gidi han ctia C6i thugng tri, vi linh hon 13 moét nguyén ly phé quat,
tham chi vii try.

Linh hon 1a niang lugng hip dan giit cac hinh tudng lai véi nhau
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& dinh nghia thit hai, Thidy MDR néi linh hén 14 luc hap din clia vii tru sdng tao, khi hoat dong thi
gilt moi hinh tudng lai véi nhau dé su séng ctia Thuong dé cé thé bidu 16 qua chiing. Thay lién hé
diéu nay vdi Pinh luit C6 Két va véi phuong dién thit hai ctia thién tinh, déng thdi luu y khi luc
linh hoén rat khai thé xac ddm dic hay bat ky thé nao ctia pham ngi thi sy tan ri sé xay ra. Thay
MDR xem day la cach hiéu hét stic quan trong vé linh hon nhu nguyén Iy c6 két va bio tri hinh
tudng.

Linh hon 14 phuong dién kién tao hinh tudng va déng luc ctia tién hoa

Thay MDR nhan manh doan mé ta linh hén nhu phuong dién kién tao hinh tuéng, yéu t& hap dan
trong moi hinh thé cfia vii try, hanh tinh, cic gidi thién nhién va trong con ngudi, gitp hinh tuéng
xuit hién, phat trién va ting trudng dé chtta dung su song bén trong day dit hon. Thay nhan xét &
day Chan su DK trinh bay rat dep ba phudng dién ngay trong hoat ddng ctia linh hon: cung ba
trong viéc x4y hinh tudng, cung hai trong viéc nudi 16n va phat trién, va cung mét trong viéc thic
ddy moi tao vt tién budc trén con dudng tién hod. Theo Thay MDR, linh hén chinh 13 manh luc
clia tién hda, va diéu nay vang vong trong cau ctia Thanh Paul: “Ptic Christ & trong anh em, niém
hy vong ctia vinh quang.”

Phan trich tit Sach (trang 31-35)

[1] One of the first lessons we need to learn is [1] M6t trong nhitng bai hoc dau tién ching
that our minds, being as yet unresponsive to ta can hoc 1a thé tri cfia ching ta, vi chua
the hidden intuitions, [2] make it impossible =~ nhay bén véi nhiing truc gidc tiém an, [2]
for us to say with assurance that such a  khién chiing ta khong thé néi mét cach chic
condition is this, that or the other; [3] that,  chin ring tinh trang nhu vay 13 thé nay, thé
until we can function in our soul- kia hay thé khac; [3] rang, cho dén khi chiing
consciousness, [4] it is not for us to say what ta ¢ thé van hanh trong tdm thiic linh hon
is or what is not; [5] that until we have  cfia minh, [4] chiing ta khong thé néi diéu gi
submitted ourselves [Page 32] to the needed  dung hay diéu gi sai; [5] rang cho dén khi
training we are in no position to deny or chiing ta tu minh trai qua [Page 32] su huin
affirm anything. [6] Our attitude should be  luyén can thiét, chiing ta khéng & vi tri phti
that of reasonable enquiry and our interest nhin hay khiang dinh bat ct diéu gi. [6] Thai
that of the investigating philosopher, willing dd clia chung ta nén 1a thai d6 cta su tim
to accept an hypothesis on the basis of its hiéu hop Iy va mdi quan tdm clia ching ta
possibility, but being unwilling to nén 12 mdi quan tim cfia nha triét hoc
acknowledge as proven truth anything until nghién ctu, sin sang chip nhin mot gia
we know it for and in ourselves. [7] I, an  thuyét trén cd s& kha ning ctia nd, nhung
aspirant to the higher mysteries, [8] and one khong sin sang thita nhan bat ci diéu gi la
who has searched into them for a longer su that di dudc ching minh cho dén khi
period than has been possible as yet to many, chiing ta biét dudc né cho va trong chinh
[9] may write of things as yet impossible of  chung ta. [7] T6i, mot ngudi chi nguyén
demonstration to you or to the public who hudng t6i cac huyén nhiém bi 4n cao hon, [8]
may read these instructions. [10] To me they = va mdét ngudi da tim toi chung trong mét
may be and are truth and proven fact and for ~ khodng thdi gian dai hon so véi nhiéu ngusi
me that may suffice. For you they should be  cho dén nay, [9] c6 thé viét vé nhiing diéu
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regarded as significant possibilities and
hints as to the direction in which truth may
be sought, [11] but beyond that you should
not permit yourself to go. [12] The value of
these instructions lies in their sum total and
is to be found in the underlying structure or
skeleton of coordinated and correlated
statements which must be considered as a
whole and not in detail and this for two
reasons:

[13] 1. Language, as earlier said, [14] hides
truth and does not reveal it. [15] If truth is
recognised, it is because the investigating
student has found a point of truth in himself
which serves to illumine his steps as he
slowly and gradually presses forward.

[16] 2. There are many types of minds, and it
is not to be expected that the information
given, for instance, in this Treatise will
appeal to all. [17] It should be remembered
that all people are units of consciousness
breathed forth on one of the
emanations from God. [18] Therefore, even

seven
their monads or spiritual aspects are
inherently different [19] just as in the prism
(which is one) there are the seven
differentiated colours. [20] Even this is so
only because of the nature and point of view
and the perceiving apparatus of the man
eye [Page 33] registers
differentiates the varying rates of vibratory

whose and
light. [21] These seven subsidiary groups
again produce a varying outlook, mentality,
and approach, all equally right, but all
presenting a slightly different angle of
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van chua thé chiing minh dudc cho ban hoic
cho céng ching, nhitng ngudi c¢é thé doc
nhitng huéng din nay. [10] Dbi vdi toi,
chiing cé thé 1a va 1a sy that, va 13 sy that da
dudc chiing minh, va d6i vdi t6i, diéu dé cé
thé 13 &0 Poi véi ban, chiing nén dudc coi 1a
nhitng kha ning quan trong va nhiing ggi y
vé hudng di ma su thit cé thé duge tim
kiém, [11] nhung ban khong nén cho phép
minh di xa hon thé. [12] Gia tri ctia nhiing
huéng din nay nim & téng thé ctia chiing va
dugc tim thay trong ciu tric cd ban hoic bd
khung clia cac tuyén bd dudc phdi hdp va
tuong quan, phdi dugc xem xét mot cich
téng thé chit khéng phai chi tiét va diéu nay
vi haily do:

[13] 1. Nhu d4 néi trudc day, ngon ngilt [14]
che gidu chan ly chit khong tiét 16 nd. [15]
Néu chan 1y dudc nhan ra, d6 1a béi vi ngudi
dé ti nghién cttu di tim thiy mot diém clia
su that trong chinh minh, diéu nay gitp soi
sang budc chin cta y khi y dan dan tién vé
phia trudc.

[16] 2. C6 nhiéu kiéu tam tri, v khong thé
mong ddi rang thong tin dudc dua ra, vi du
trong Luan thuyét nay, sé hap dan tat ca. [17]
Nén nhd rang tat cd moi ngudi 1a nhiing don
vi clia tdm thic dugc thé ra trén mot trong
bay su xuit 16 ti Thuogng Pé. [18] Do @9,
ngay ca cic chan than hay khia canh tinh
than cia ho ciing vén di khac nhau, [19]
gidng nhu trong ling kinh (13 mot) cé bay
mau sic khac biét. [20] Ngay ci diéu nay
cling chi 13 do ban chit va quan diém ciing
nhu b6 mdy nhin thiic cla ngudi ma con
mit [Page 33] ghi nhin va phan biét cac tdc
dd anh sing rung déng khéic nhau. [21] Bay
nhém phu ndy mét 1an nifa tao ra mét cach
nhin, mot tAm 1y va mot cach tiép can khac
nhau, tit cd déu ding nhu nhau, nhung tat
cd déu thé hién mét géc nhin hoi khac nhau.
[22] Khi nh4n thtic trén dugc két hgp véi cac



vision. [22] When the above realisation is
coupled to such factors as the different
points in evolution, varying nationalities
the
distinctions brought about through the
interplay between the physical body
involved and the environment, it will be

and characteristics, inherent

apparent that no approach to such abstruse
subjects as the nature of spirit and soul
could have a general definition and submit
themselves to a universal terminology.

[23] b. The Soul, the Mediator or Middle
Principle.

[24] There are two angles or points of view
from which the nature of the soul must be
grasped: [25] one is the aspect of the soul in
relation to the fourth kingdom in nature, i.e.
the human, [26] and the other that of the
subhuman kingdoms in nature, which, it
must be remembered, [27] are reflections of
the three higher.

[28] It should be borne in mind that the soul
of matter, the anima mundi, is the sentient
factor in substance itself. [29] It is the
responsiveness of matter throughout the
universe and that innate faculty in all forms,
from the atom of the physicist, [30] to the
solar system of the astronomer, which
produces the undeniable intelligent activity
which all demonstrate. [31] It can be called
attractive energy, coherency, sentiency,
aliveness, awareness or consciousness, but
perhaps the most illuminating term is that
the soul is the quality which every form
manifests. [32] It is that subtle something
which distinguishes one element from
another, one mineral from another. [33] It is
the intangible essential nature of the form
which in the vegetable kingdom determines
whether a rose or a cauliflower, an elm [Page

34] or a watercress shall come into being;
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yéu t6 nhu cac diém tién héa khac nhau, cac
qudc tich va dic diém khac nhau, nhiing
diém khac biét von cé dudc tao ra théng qua
sU tuong tac giita thé xac vat Iy cé lién quan
va moi trudng, rd rang 1a khdng cé cach tiép
cin nao d6i vdi cac cht dé khé hiéu nhu ban
chit cia tinh than va linh hon cé thé cé mot
dinh nghia chung va tu phuc tung mot thuat
ngii pho quat.

[23] b. Linh hén, Yéu t6 Trung gian hay
Nguyén ly Trung gian.

[24] C6 hai gbc d6 hodc quan diém ma tit d6
phai nim bit dugc ban chit cfa linh hén:
[25] m6t 14 khia canh ctia linh hon lién quan
dén gidi thi tu trong tu nhién, tic 13 con
ngudi, [26] va khia canh kia 14 ctia cac gidi
dudi con ngudi trong tu nhién, can nhé rang,
[27] chiing 14 sy phan chiéu cfa ba gidi cao
hon.

[28] Can ghi nhd rang linh hon cha vat chat,
anima mundi, 13 yéu t6 nhay cam trong
chinh chat liéu. [29] P4 14 su dap Uing clia Vit
chat trong toan thé vii tru va kha ning bim
sinh d6 trong tit cid cdc hinh tudng, tu
nguyén ti ctia nha vit 1y, d[30] én hé mit
tréi cia nha thién vin hoc, tao ra hoat dong
thong minh khong thé phii nhin ma tat ca
déu thé hién. [31] N6 cé thé dugc goi la ning
lugng hap dan, su gin két, su nhay cam, su
song déng, nhin thic hoic tAm thiic, nhung
cé 18 thuit ngit sing td nhat 13 linh hén 1a
pham tinh ma moi hinh tuéng biéu 16. [32]
D6 1a thi gi d6 tinh té phan biét nguyén t6
nay vdi nguyén td khac, khoang vat nay véi
khoang vat khac. [33] P6 1a ban chit thiét
yéu vo6 hinh ctia hinh tudng, trong gidi thuc
vit quyét dinh liéu mo6t bong hong hay méot
bbéng sup 1o, mot cay du [Page 34] hay mét
ciy cai xoong sé hinh thanh; [34] d6 1a mot



[34] it is a type of energy which
distinguishes the varying species of the
animal kingdom and makes one man
different from another in his appearance,
nature and character. [35] The scientist has
tabulated, investigated and analysed the
forms; [36] names have been selected and
given to the elements, and the minerals, the
forms of vegetable life and the varying
species of animals; the structure of the
[37] and the

evolutionary progress have been studied and

forms history of their
deductions and conclusions have been
reached, but the solution of the problem of
life itself still eludes the wisest, and until the
understanding of the “web of life” or of the
body of vitality which underlies every form
and links every part of a form with every
other part is recognised and known to be a
fact in nature, the problem will remain
unsolved.

[38] The definition of the soul may be
regarded as somewhat more feasible than
that of spirit owing to the fact that there are
many people who have experienced at
sometime or another an illumination, an
unfoldment, an uplifting, and a beatitude
[39] which has convinced them that there is
a state of consciousness so far removed from
that normally experienced as to bring them
into a new state of being and a new level of
awareness. [40] It is something felt and
experienced, and involves that psychic
expansion which the mystic has registered
down the ages, [41] and which St. Paul
referred to when he spoke of being “caught
up to the third Heaven,” and of hearing
things there which it is not lawful for man
to utter. [42] When hearing and sight on
those levels are both producing registered
experience then we have the occultist plus
the mystic.
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loai ndng lugng phan biét cac loai khac nhau
clia gidi déng vat va 1am cho mét ngudi khac
biét véi ngudi khac vé ngoai hinh, ban chat
va tinh céch. [35] Nha khoa hoc d4 14p bang,
diéu tra va phan tich cac hinh tudng; [36] tén
di dudc chon va dit cho cac nguyén td, va
cac khoang vit, cac dang song thuc vat va
céc loai ddng vat khac nhau; ciu tric clia cic
hinh tudng [37] va lich s tién héa clia
chung di dudc nghién cliu va cac suy ludn va
két luan di dugc dua ra, nhung giai phap cho
van dé ctia chinh su séng van con lang tranh
nhiing ngudi théng thai nhat, va cho dén khi
su hiéu biét vé "mang ludi sy sdng" hoic vé
thé sinh luc 1dm nén tidng cho moi hinh
tudng va lién két moi bd phan clia mét hinh
tudng véi moi bo phan khac dugc cong nhan
va biét 12 mot thuc té trong tu nhién, van dé
sé van chua dudc gidi quyét.

[38] C6 thé coi viéc dinh nghia linh hon kha
thi hon so véi dinh nghia tinh than do thuc
té 13 cé nhiéu ngudi di trai qua vao mot thdi
diém nao dé mdt su soi sang, mot su khai
m3, mot su thing hoa va mét niém hanh
phtic [39] di thuyét phuc ho ring cé mot
trang thai tam thic khac xa so véi nhiing gi
thudng trai nghiém dén miic dua ho vao mét
trang thai ton tai mdi va mét mic d6 nhin
thic mdi. [40] P6 124 mot céi gi dé duge cam
nhan va trai nghiém, va lién quan dén su mé
rong thong linh ma cic nha than bi di ghi
nhan qua céc thoi dai, [41] va diéu ma Thanh
Paul di dé cap dén khi Ngai néi vé viée dudc
“cat 1én tang troi thi ba” va nghe nhiing diéu
3 d6 ma con ngudi khéng dudc phép ndi ra.
[42] Khi ca thinh gidc va thi gidc & nhiing cap
d6 @6 déu tao ra trai nghiém dudc ghi nhan
thi chiing ta c¢6 nha huyén bi hoc cdng véi
nha than bi.



[43] 1. The
microcosmic, universal and human, is that
entity which is brought into being when the

soul, macrocosmic and

spirit aspect and the matter aspect are
related to each other. [Page 35]

[44] a. The soul therefore is neither spirit nor
matter but is the relation between them.

[45] b. The soul is the mediator between this
duality; [46] it is the middle principle, [47]
the link between God and His form.

[48] c. Therefore the soul is another name
for the Christ principle, whether in nature or
in man.

[49] 2. The soul is the attractive force of the
created universe and (when functioning)
holds all forms together so that the life of
God may manifest or express itself through
them.

[50] a. Therefore the soul is the form-
building aspect, [51] and is that attractive
factor in every form in the universe, in the
planet, in the kingdoms of nature and in
man (who sums up in himself all the
aspects) which brings the form into being,
[52] which enables it to develop and grow so
as to house more adequately the indwelling
life, [53] and which drives all God’s creatures
[54] forward along the path of evolution,
through one kingdom after another, towards
an eventual and a

goal glorious

consummation.

[55]b. The soul is the force of evolution itself
and this was in the mind of St. Paul when he

270

[43] 1. Linh hon, dai thién dia va tiéu thién
dia, vl tru va con ngudi, 1a thuc thé dudc
sinh ra khi khia canh tinh than va khia canh
vat chat ¢4 lién hé véi nhau. [Page 35]

[44] a. Do d6, linh hén khéng phai 1a tinh
than cling khéng phai 1a vat chit ma 1a méi
quan hé gilta chung.

[45] b. Linh hoén 13 trung gian hoa giai giita
hai mit ddi 1ap nay; [46] né 13 nguyén ly
trung gian, [47] 14 cau nodi gitta Thuong Dé va
hinh tuéng ctia Ngai.

[48] c. Do d6, linh hén 13 mot tén goi khac
clia nguyén ly Christ, cho du trong ty nhién
hay trong con ngudi.

[49] 2. Linh hén 14 manh lyc thu hit cta vil
tru da dugc tao dung va (khi hoat dong) giit
cho tit ca cac hinh tudéng lién két véi nhau
dé su song clia Thugng Dé cé thé bidu 16 hay
thé hién théng qua ching.

[50] a. Do d6, linh hon 14 khia canh xiy dung
hinh tuéng, [51] va 1a yéu t6 thu hut dé
trong moi hinh tudng trong vi try, trong
hanh tinh, trong cac gidi tu nhién va trong
con ngudi (ngudi téng hop tat ca cac khia
canh trong minh) mang hinh tuéng vao su
ton tai, [52] cho phép né phat trién va ting
trudng dé chita dung su song bén trong mot
cach day da hon, [53] va thiic day tat ca cac
tao vat cia Thugng Dé [54] tién vé phia trude
trén con dudng tién hdéa, qua hét gisi nay
dén gidi khac, hudng téi mdt muc tidu cudi
cung va mét sy hoan thién vién man.

[55] b. Linh hén 1a minh lyc cta chinh su
tién héa va diéu ndy nim trong tAm tri clia



spoke of the “Christ in you, the hope of
glory.”

Commentary 8

Good morning everyone, we are working
here in A Treatise on White Magic and this is
8. We're
working on Spirit, Life and Energy. And I

video commentary number
think here in white magic, we're getting the
most complete definitions of these factors
which form the foundation for future study.
So DK is somehow is approaching them in a
different way, a more complete way than He
does in some other later books.

We've discussed the idea of Spirit. Is it
Being? Is it Life? Is life-Being? Spirit turns
out to be an energy which exists in universe.
It’s a driving propulsive force, it has much to
do with the Divine Will. Is it true Being? it
depends on the context in which it is used.
Here I think, as it is presented here, it is not
pure Being, but something that is derivative
of pure Being or from pure Being.

[1] One of the first lessons we need to learn
is that our minds, being as yet
unresponsive to the hidden intuitions,

Notice how He identifies with us who are
much lesser students on the path than He is
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Théanh Paul khi Ngai néi vé “Ptic Christ trong
ban, niém hy vong cia vinh quang.”

Chao budi sang moi ngudi. Ching ta dang
lam viéc & day trong Luin vé Chanh Thuit,
va day 14 bai binh luin video sé 8. Chung ta
dang nghién cttu vé Tinh than, Su Song va
Ning lugng. T6i nghi, 3 diy trong Luin Vé
Chanh Thuit, ching ta dang cé dugc nhiing
dinh nghia day di nhat vé cic yéu t6 nay, tao
nén ting cho viéc nghién cttu trong tuong
lai. Vi vy, Chan su DK dang tiép cin ching
theo mot cach khac, mot cach day dt hon so
véi nhiing gi Ngai 1dm trong mot s6 cudn
sach sau nay.

Chiing ta di thao luin y tudng vé Tinh than.
N6 c6 phai 1a Ban thé khong? N6 cé phai 1a
Su Song khoéng? Su séng cé phai 1a Ban thé
khong? Tinh than héa ra 1a mét ning luong
ton tai trong vii tru. Pé 14 mo6t manh luc
thic ddy, né cé lién quan nhiéu dén Thién Y.
N6 c6 phai 13 Ban thé thuan tdy khong?
Vang, né phu thudc vao nglt cdnh ma né
dudc st dung. Nhu né dudc trinh bay & day,
né khong phai 13 Ban thé thuan tay, ma 1
mdt cai gl d6 bat ngudn tit Ban thé thuan
tay.

[1] M6t trong nhiing bai hoc dau tién ching
ta can hoc 1a thé tri cfia ching ta, vi chua
nhay bén véi nhiing truc giac tiém 4n,

Luu v cach Ngai dong nhat héa véi ching ta,
nhitng ngudi dé t con thap kém hon Ngai
trén dudng dao -



[2] make it impossible for us to say with
assurance that such a condition is this,
that or the other;

We are still somewhat in the speculative
realm although we are exercising
discriminative knowledge and to a lesser,
much lesser extent, intuitive of knowledge,
but not really yet, because we are not
buddhically focused. We are occasionally
buddhically receptive without being always

buddhically focused.

[3] that, until we can function in our soul-
consciousness,

And not simply occasionally receptive to it

[4] it is not for us to say what is or what is
not;

So this is an amazing call to humility, that,
as I usually say it, ‘adjusted sense of right
proportion’, alright —

[5] that until we have submitted ourselves
[Page 32] to the needed training we are in
no position to deny or affirm anything.

We can propose the possibility, and also say
‘thus have I heard’ or ‘according to the
Tibetan’, or ‘according to the teaching’.

[6] Our attitude should be that of
reasonable enquiry and our interest that of
the investigating philosopher, willing to
accept an hypothesis on the basis of its
possibility, but being unwilling to
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[2] khién ching ta khong thé néi mot cach
chic chan riang tinh trang nhu vy la thé
nay, thé kia hay thé khac;

Chuing ta van con phan nao & trong lanh vuc
suy doan mac du ching ta dang thuc hanh
tri thiic phan bién, va & mtc d6 thap hon—
thap hon rat nhiéu—vdi tri thic truc giac,
nhung chua thuc su dat dén dé, bdi vi ching
ta khoéng tip trung vao cdi B6 dé. Pbi khi
chiing ta tiép nhin nhiing an tugng tit ¢i B6
dé, nhung khéng phai lic niao cling tip
trung vao coi Bo dé.

[3] ring, cho dén khi ching ta c6 thé van
hanh trong tim thiic linh hon ctia minh,

Khéng chi don gian 1a thinh thodng tiép
nhannod

[4] chung ta khong thé néi diéu gi dung hay
diéu gi sai;

bay la mot 16i kéu goi tuyét voi cho sy khiém
tén, ma nhu t6i thudng néi, “y thic dung
ddnvétile” -

[5] ring cho dén khi ching ta tu minh trai
qua [Page 32] su huin luyén can thiét,
chung ta khéng 6 vi tri phu nhin hay
khang dinh bat ct diéu gi.

Chting ta c6 thé dé xuit kha ning, va cling c6
thé ndi 'tdi di nghe nhu vay' hoic ‘theo Chan
su Tay Tang', hoic 'theo gido ly'.

[6] Thai d6 ctia ching ta nén 1a thai d6 cta
su tim hiéu hdp 1y va méi quan tim cta
ching ta nén 1a mdi quan tam cta nha triét
hoc nghién citu, san sang chiap nhin mét
gia thuyét trén cd sé kha ning cta né,
nhung khéng sin sang thita nhin bat cd



acknowledge as proven truth anything
until we know it for and in ourselves.

Now, we know that many people err in this
and assert the accuracy of their knowledge
under all circumstances. This is hardly wise
to do and is based upon a fear of being
incorrect and is based upon the impatience.
It's really based upon insecurity of the
knowledge one asserts. The open-minded
investigator is most interested in truth and
not in the knowledge, not in the fact that he
or she is asserting the accuracy of a certain
kind of knowledge. The lower ego gets
identified with that assertion and the
assertion arises because of the attempt to
protect the lower ego and it does not serve
the cost of truth.

[7]11, an aspirant to the higher mysteries,

Notice how He calls himself [I, an aspirant
and He] is a Master. Well of course, maybe it
had not been given out yet [that He is a
master], let’s just saylt had not been given
out who he was yet, but still He calls himself
an aspirant, and any reader of His material,
A Treatise on Cosmic Fire came first, before
this book, so the reader would know the
tremendous depth and scope of his

knowledge.

[8] and one who has searched into them for
a longer period than has been possible as
yet to many,

And I would say, would you not, for
thousands of years, as he was a Greek
scholar and also a Buddhist Scholar
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diéu gi 1a su that di dudc chiing minh cho
dén khi ching ta biét dudc né cho va trong
chinh chung ta.

Chting ta biét ring nhiéu ngudi sai 1am trong
viéc nay va khing dinh tinh chinh x4c cta
kién thttc ctia ho trong moi trudng hdp. Lam
nhu thé sé khong khén ngoan chit nao. N6
dua trén ndi sg hii bi sai va dua trén su thiéu
kién nhan. N6 thuc su dua trén sy khong
chic chin vé kién thiic ma ngudi ta khing
dinh. Nha nghién cttu cé tu tudng cdi mé
quan tdm nhat dén sy that chi khéng phai
kién thitc, khong quan tidm dén su khing
dinh tinh chinh xac cia mot loai kién thtc
nao d6. Pham ngi déng nhit véi sy khing
dinh d6, va su khang dinh phat sinh do nd
luc bdo vé pham ngd, va né khéong phuc vu
cho su that.

[7] T6i, mot ngudi chi nguyén hudng tdi cac
huyén nhiém bi 4n cao hon,

Hay chu y cach Ngai goi minh 1a “mot ngudi
chi nguyén”, nhung Ngai la mot Chan su.
Vang, tat nhién, ltic d6 su kién Ngai 13 mot
Chan su chua dudc tiét 16 nhung Ngai van tu
goi minh 14 mét ngudi chi nguyén, va bat ky
doc gid d3 doc sich cfia Ngai, nhu quyén
Luin vé La Vil Tru ra doi trudc dé, sé biét
dudc chiéu sdu va pham vi to 16n ciia kién
thic clia Ngai.

[8] va mot ngudi da tim toi chung trong
mot khodng thdi gian dai hon so vdi nhiéu
ngudi cho dén nay,

VA t6i muén thém riang, trong hang ngan
nam, vi Ngai 12 mot hoc gid Hy Lap va ciing
1a mét hoc gid Phat gido.



[9] may write of things as yet impossible of
demonstration to you or to the public who
may read these instructions.

So, we see that Master Morya’s mind of trust
is so very important. We have to have the
reasonable and reasoning faith based upon
the accuracy, and much that has been given
and the seeming accuracy of still more, so,

I, an aspirant to the higher mysteries

And we are simply aspirants to the lower
mysteries.

and one who has searched into them for a
longer period than has been possible as yet
to many, may write of things as yet
impossible of demonstration to you or to
the public who read these
instructions.

may

We are not exactly the public, we are the
specialized aspirants and disciples, highly
focused, and the general public has not
heard much of these things. But once, of
course, we were members of the general
public and found our way into a closer
relationship with the sources of truth.

[10] To me they may be and are truth and
proven fact and for me that may suffice.
For you they should be regarded as
significant possibilities and hints as to the
direction in which truth may be sought,
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[9] c6 thé viét vé nhiing diéu van chua thé
chiung minh dudc cho ban hoic cho cong
ching, nhiing ngusi c6 thé doc nhiing
hudng dan nay.

Vi viy, ching ta thiy rang thé tri tin tudng
ma Chin su Morya néi rit quan trong.
Chting ta phai cé niém tin hop Iy va 1y luan
dua trén su chinh x4c, va nhiéu diéu da dudc
dua ra va su chinh x4c cé vé nhu clia nhiéu
diéu hon nita. Vi vy,

T6i, mot ngudi chi nguyén hudng tdi cac
huyén nhiém bi 4n cao hon,

Chuing ta chi don gidn 14 nhitng ngudi chi
nguyén hudng tdi cic huyén nhiém bi an
thap hon.

va mot ngudi da tim toi chung trong mot
khodng thdi gian dai hon so vdi nhiéu
ngudi cho dén nay, c6 thé viét vé nhiing
diéu van chua thé ching minh dudc cho
ban hoiac cho cong chung, nhiing ngudi co
thé doc nhitng huéng dan nay.

Chuing ta khong han 1a cdng chiing. Ching ta
14 nhiing ngudi chi nguyén va dé t& chuyén
biét, cé su tdp trung cao dg, va cong ching
néi chung chua nghe nhiéu vé nhiing diéu
nay. Nhung tat nhién, di cé ltc ching ta la
thanh vién cfia céng chiing va tim thiy con
dudng clia minh vao mdi quan hé gan giii
hon véi cac ngudn clia su that.

[10] Poi vdi toi, chung co6 thé 1a va la su
that, va la su that da dudc ching minh, va
doi vdi toi, diéu do c6 thé 1a dh. Poi vdi ban,
ching nén dudc coi la nhiing kha nang
quan trong va nhiing gdi y vé huéng di ma
su that c6 thé dudc tim kiém,



You see this as the proper attitude.

[11] but beyond that you should not permit
yourself to go.

Alright, the boundaries are being drawn.

[12] The value of these instructions lies in
their sum total and is to be found in the
underlying structure or skeleton of
coordinated and correlated statements
which must be considered as a whole and
not in detail and this for two reasons:

All of these are caveats, concerning the
extent of the knowledge we may gather from
our reading of the Tibetan and meditation
upon his words. Alright, so where is the
value? It lies on the sum total and the many
correlated statements. I think those who are
true students of the Tibetan’s work will
realize that as they study through the years
the many books, they will be correlating
what is found in one book and what is found
in another, and that these correlations will
shed a degree of, let's call it, probable light. It
seems like light. It may be light. It may be
convincing, but we have to hold to its
probability rather than assert its certainty.
We are not at a stage in our development
where we can assert its certainty. Later we
will ascertain its truth or falsity.

[13] 1. Language, as earlier said,

— He's telling us we must not go too much
into detail, and why is that?
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Ban thdy day 13 thai d6 dung din.

[11] nhung ban khong nén cho phép minh
di xa hon thé.

Vang, cac ranh gidi dang dugc vach ra.

[12] Gia tri ctia nhitng huéng dan nay nam
& tong thé cta chung va dudc tim thay
trong ciu tric cd ban hoic bé khung cta
cac tuyén bo dudc phoi hgp va tuong quan,
phai dudc xem xét mét cach tong thé chi
khong phai chi tiét va diéu nay vi hai ly do:

Tat cd nhiing diéu nay 1a nhitng 18i cdnh bo,
lién quan dén muic d6 kién thic ma ching ta
c6 thé thu thip dudc tit viée doc cac tac
phim ctia Chan su DK va suy ngim vé nhiing
16i cia Ngai. Vay, gia tri & dau? N6 nam &
téng thé va nhiéu tuyén b tuong quan. Toi
nghi ring nhiing ngudi 13 hoc trd chan chinh
ctia Chan su Tay Tang sé nhan ra rang khi ho
nghién cttu nhiéu cuén sich trong nhiéu
niam, ho sé lién hé nhitng gi dudc tim thdy
trong mdt cudn sich nao dé vdi nhitng gi
dude tim thiy trong cuén sach khac, va
nhitng méi tuong quan nay sé,  mdt muic d6
nao dé, tudn dé cai ma ching ta cé thé goila
dnh sang. N6 cé vé giong nhu anh sang. N6
c6 thé 1a 4nh sang. N6 cé thé thuyét phuc,
nhung ching ta phéi gitt né & muc dé kha di
hon 1a khing dinh chic chin. Chung ta
khéng & giai doan phét trién ma ching ta cé
thé khang dinh chic chin vé né. Sau nay,
chiing ta sé khang dinh sy diing sai ctia né.

[13] 1. Nhu d& noi trudc day, ngon ngii

Ngai dang néi véi chiing ta rang ching ta
khong dudge di qua sau vao chi tiét, tai sao lai
nhu thé?



[14] hides truth and does not reveal it.

This is not too encouraging of a statement
for those of us who work hard to represent
what we think the truth to be in ever more
refined language. I suppose it is an effort we
must attempt, but we must not have the
certainty that the word is the thing.

[15] If truth is recognised, it is because the
investigating student has found a point of
truth in himself which serves to illumine
his steps as he slowly and gradually
presses forward.

This is the sane way of viewing our progress,
and so many seem to choose the fast way. To
them it’s fast. They think it’s fast in which
certainty about things

is prematurely

asserted.

The next statement is why we should
consider this as a whole and not in detail or
excessive detail anyway.

[16] 2. There are many types of minds, and
it is not to be expected that the
information given, for instance, in this
Treatise will appeal to all.

These are the ray and astrological types that
have developed over many years in diverse
ways and on diverse lines. So, not all things
can appeal to all people, that's quite obvious,
as otherwise we would have a very
monochromatic humanity.

[17] It should be remembered that all
people are units of consciousness breathed
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[14] che gidu chén 1y chit khong tiét 16 no.

D4y khéng phai 1a mét tuyén bé qué khich 18
doi vdi nhitng ai trong ching ta di nd luc hét
minh dé trinh bay nhiing gi chting ta nghi la
chan ly bang ngdn ngil ngay cang tinh té
hon. Téi cho rang d6 1a mét nd luc ma ching
ta phai ¢6 ging, nhung chiing ta khéng dudc
chic chin rang tit ngit 12 sy vit.

[15] Néu chan 1y dudc nhan ra, d6 1a béi vi
ngudi dé ti nghién ciu di tim thiy mot
diém cda su thit trong chinh minh, diéu
nay giup soi saing budc chin cua y khi y
dan dan tién vé phia trudc.

Pay 13 cich nhin nhin ding din vé sy tién
b clia chiing ta, va rat nhiéu ngudi dudng
nhu chon cach nhanh chéng. Péi véi ho, né
nhanh chéng. Ho nghi rang né nhanh chéng
trong d6 su chic chin vé moi thi dugc
khang dinh qua sém.

Tuyén bo tiép theo 14 1y do tai sao ching ta
nén xem xét diéu nay mét cach téng thé chi
khong chi tiét, hoic chi tiét qua muc.

[16] 2. C6 nhiéu kiéu tam tri, va khong thé
mong ddi rang thong tin dudc dua ra, vi du
trong Luan thuyét nay, sé hap din tit ca.

Pay 1a Ngai dang ndi vé cac cung va cic yéu
t6 chiém tinh d3 phat trién qua nhiéu nim
theo nhiéu cidch khic nhau, theo nhiéu
duodng 16i khac nhau. Vi vay, khong phai tat
cd déu c6 thé hap dan tit cad moi ngudi. biéu
d6 kha rd rang, vi néu khéng chiing ta sé cé
mdt nhan loai rit don sic.



forth on one of the seven emanations from
God.

the
emanation, very
important process and one that is seen
constantly in Buddhist scripture and in

This breathing forth is

associated with

dynamic
a

Buddhist art which attempts to present the
truth in pictorial form. So here, we continue:

[18] Therefore, even their monads or
spiritual aspects are inherently different

Well I will say this, not at core, in terms of
the vehicle through which the essential
Monad manifests, because of the core of
every Monad is pure being which is identical
under all purposes, under all circumstances.
But we know what the Tibetan means, the
seven different ray types of monads found
on the monadic plane.

[19] just as in the prism (which is one)
there are the seven differentiated colours.

(This is a hint that seven monadic types are
to be found.)

[20] Even this is so only because of the
nature and point of view and the
perceiving apparatus of the man whose eye
[Page 33] registers and differentiates the
varying rates of vibratory light.

We remember that the seven rays are called
“the Seven Rays of Light”.

[21] These seven subsidiary groups again
produce a varying outlook, mentality, and
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[17] Nén nhé ring tiat ci moi ngudi la
nhiing don vi cia tim thic dudc thé ra trén
mét trong bay su xuat 16 tit Thuong Dé.

Su thd ra nay 1a dong luc lién quan dén su
xuit 16 (emanation), mét qua trinh rat quan
trong, va 13 qua trinh dudc thay lién tuc
trong kinh siach Phit gido va trong nghé
thuat Phat gido, c6 ging trinh bay chan ly
dudi dang hinh anh.

[18] Do d6, ngay ca cac chin than hay khia
canh tinh than cta ho ciing von di khac
nhau,

Nhung t6i mudn néi diéu nay, cic chan than
khac nhau khéng phai & cot 16i. Ho khéc
nhau xét vé phuong tién ma qua dé Chan
than c6t yéu biéu 16, bdi vi cot 16i ctia moi
Chan than 12 ban thé thuan khiét giéng nhau
trong moi muc dich, trong moi hoan canh.
Nhung chtng ta hiéu Chin su DK mudn néi
gi & day. Bay loai chan than cé cung khac
nhau dudc tim thay trén cdi chan than.

[19] giong nhu trong ling kinh (1a mot) c6
bay mau sac khac biét.

Pay 14 mot goi v rang ¢ bay loai chan than
dudc tim thay.

[20] Ngay ca diéu nay ciing chi 1a do ban
chit va quan diém ciing nhu bé may nhan
thitc ctia ngudi ma con mat [Page 33] ghi
nhan va phan biét cac toc d6 anh sang rung
dong khac nhau.

Chung ta nhé rang by cung dugc goi 1a “Bay
Tia Sang”.

[21] Bdy nhém phu nay mot 1an niia tao ra
mot cach nhin, mét tim 1y va mét cach tiép



approach, all equally right, but all
presenting a slightly different angle of
vision.

(Meaning it is associated with angle of
vision.)

[22] When the above realisation is coupled
to such factors as the different points in
evolution, varying nationalities and
characteristics, the inherent distinctions
brought about through the interplay
between the physical body involved and
the environment, it will be apparent that
no approach to such abstruse subjects as
the nature of spirit and soul could have a
general definition and submit themselves
to a universal terminology.

We are still too immersed in distinction,
necessarily so.

So many of us are somehow working with
the Tibetan, which means that we are
essentially working on the second ray as a
manifest through one or other of our
vehicles, especially the soul or monadic
vehicles. As DK has said, and I'll paraphrase
that: if you would have been working with me
for a long time and find me to be your teacher
and remain in my group, then one of your
major vehicles is going to be found on the
second ray. It may not be the soul but if it isn't,
it will probably be the Monad. So many of his
first ray disciples, I would estimate, had the
second ray monad. Those who were first ray
in the soul nature had the second ray
monad. Maybe not all, obviously. Rules exist
to have exceptions, and we cannot get deeply
enough into the psychology of each of those
disciples to know whether this tendency
applies to all of them. I'm thinking that
there was a seventh ray soul who may have
had a first ray monad, that would be a very
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cin khac nhau, tat ca déu dung nhu nhau,
nhung tat ca déu thé hién mét goc nhin hoi
khac nhau.

Cé nghia 1a né dugc lién két véi géc nhin.

[22] [22] Khi nhan thic trén dudc két hop
véi cac yéu to nhu cac diém tién hoéa khac
nhau, cac qudc tich va dic diém khac nhau,
nhiing diém khac biét von c6 dudc tao ra
théng qua su tuong tac giita thé xac vat ly
co lién quan va méi truong, ré rang la
khong c6 cach tiép can nao ddi véi cac chi
dé kho hiéu nhu ban chat ctia tinh than va
linh hon c6 thé c6 mét dinh nghia chung va
tu phuc tung mét thuat ngit pho quat.

Chung ta vin con qua ddm chim trong su
chia tach, phan biét, diéu nay 1a can thiét.

Rat nhiéu ngudi trong ching ta dang lam
viéc véi Chan su DK, cé nghia 1a vé co ban
chung ta dang lam viéc trén cung hai nhu né
biéu hién qua mot hoic nhiéu thé ctia ching
ta, ddc biét 1a linh hén hoic chan than. Nhu
Chan su DK da no6i—t6i khong lap y 16i, ma
chi dién giai diéu d6—néu ban di lam viéc
vdi t6i trong mot thdi gian dai va thay t6i 1a
huin su cfia ban, va ban & lai trong nhém
clia t6i, thi mot trong nhiing thé chinh cfia
ban sé dudc tim thdy trén cung hai. C6 thé
né khoéng phai 1a cung linh hén, nhung néu
khong phai, né cé thé 1a cung Chan than. Téi
udc tinh rat nhiéu dé ti cung mot clia Ngai
c6 chan than thudc cung hai. C6 thé khong
phai tit c3, rd rang 1a nhu vay vi cac quy tic
ton tai déu cé nhiing ngoai 1, va ching ta
khéng thé di siu vao tam Iy cia mdi dé ti d6
dé biét liéu xu hudng nay cé ap dung cho tat
ca ho hay khéng. Téi nhé mdt dé tit c6 linh
hén cung bay, chan than cung mét, d6 sé 1a
mot su két hgp rat manh mé va hoan toan



powerful combination and not on the
second ray at all. But anyway, will learn
more about this as we advance in esoteric

psychology.

Now, we've been studying spirit, life and
energy, that propulsive something which
drives all units of life into some kind of soul
differentiation, some kind of qualitative
and then further
expression. As long as the breath proceeds to

differentiation, into
go forth and be withdrawn, go forth and be
withdrawn, then there will be a sustainment
of those units of life in their various levels of
immersion in matter. But should the spirit
withdraw entirely, then there will be the
disappearance of those manifestations. I
hope you have a little better idea; just read
and reread these sections of the book and
you can pause here and reread my notes if
you wish.

This life principle in man manifests in a
triple manner:

1. As the directional will, purpose, basic
incentive...

(that’s the third ray word)

of the atoms and cells -

I think I'll put that word in here, the word
activity. ‘Activity’ pertains to the third ray of
activity and of abstract mind and the ray of
creative intelligence but it is the ray of
activity, primarily.

So, reread these things and study them as

you can, always reserve for yourself
sufficient time if possible to study and

restudy what has been so abundantly
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khéng nam trén cung hai. Nhung du sao di
nifa, ching ta sé tim hiéu thém vé diéu nay
khi chiing ta tién bd trong tdm ly hoc ndi
mon.

Biy gid, chung ta di nghién cttu vé tinh
than, su song va ning lugng, cai thuc day tat
ca cac don vi clia su séng di vao mot su bién
phan vé linh hén, mdt sy bién phan vé phim
chit, va sau d6 di sdu hon vao biéu hién.
Mién 14 hoi thd tiép tuc phét ra va rat vao,
phét ra va rat vao, thi sé cé su duy tri ciia
nhiing don vi sy sdng dé & cac muc d6 dim
chim khac nhau trong vit chit. Nhung néu
tinh than rat lui hoan toan, thi sé c6 su bién
mat clia nhitng biéu hién d4. Té6i hy vong
ban di cé mot y tudng tét hon mot chut. Chi
can doc di va doc lai cidc phan ndy clia cuén
sach, va ban cé thé tam diing & day va doc lai
ghi chti cfia t6i néu ban muon.

Nguyén khi su song nay trong con ngudi
biéu 16 theo mét cach tam phan:

1. Nhu y chi dinh huéng, muc dich, dong co
can ban

Hoat déng la ti thudc vé cung ba.
clia cac nguyén ti va té bao -

T6i nghi ring t6i sé thém vao tit nay, tit "hoat
dong". Hoat déng lién quan dén cung ba,
cung cua hoat déng va ctha tri tué triiu
tugng, va cling 1a cung ctia su théng tué sdng
tao, nhung cht yéu né 1a cung cfia hoat
dong.

Vi vay, hiy doc lai va nghién cttu ching néu
ban cé thé. Hiy ludén danh &4 thdi gian cho
ban than, néu cé thé, dé nghién cttu va
nghién cttu lai nhiing gi da dugc trinh bay



presented to us, and we will not regret that if
we do that. Oftentimes we are told:
meditation, study and service — these are the
ways of real spiritual advancement and the
ways to help the inner workers and we have
to look at the balance of these in our life
because sometimes we do tend to de-
emphasize or to ignore one or the other and
we should try to keep a balance. Maybe
service ends up being the most important of
all. There are some moments in the teaching
when DK writes that more advancement or
progress can be achieved through service
even than through meditation. It shows that
there's a very strong influence of the Christ
that is operative, because He was above all
and is the great server.

Now we go to the next extensive description.
It’s no longer spirit, life and energy, it’s:

[23] b. The Soul, the Mediator or Middle
Principle.

That’s the type of consciousness that we, at
our stage of evolution, are trying to achieve.
We may be taking two curricula at the same
time in a way and via the antahkarana,
availing ourselves of the impulse of the
spirit. That is a more advanced curriculum
and until we establish our ability to live
consciously as a soul and within the
periphery of the causal body, the egoic lotus,
then we still have much to learn about still
more advanced states. Many people get
confused about soul: Solar Angel, Angel of
the Presence, human soul, soul on its own
plane, soul as consciousness. It’s a word that
is used in many varying contexts; it’s quite
fluid and we may have difficulty pinning
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rat phong phu cho chtng ta, va ching ta sé
khéng héi tiéc néu chung ta lam diéu dé.
Théng thudng ching ta dugc day rang: tham
thién, hoc tip va phung su— day 1a nhiing
con dudng tién bd tinh than thuc su, nhiing
con dudng giup d6 cic nhiing ngudi hoat
ddng ndi tdm, va chuing ta phai xem xét su
cin bing cfia nhitng diéu ndy trong cudc
song cia minh, bdi vi déi khi chtng ta cé xu
hudng khéng nhan manh hoic bd qua cai
nay hoic cai kia. Chiing ta nén c6 ging giit
cin bing, va sau rot c6 18 phung sy lai 1a diéu
quan trong nhit trong tit ci. Cé nhiing
khodnh khic trong gido huin khi Chan su
DK viét rang cé thé dat dugc nhiéu tién bo
hon théng qua phung sy, thdm chi hon ca
théng qua thién dinh. N6 cho thiy rang cé
mot anh hudng rat manh mé ctia Ptic Christ
dang hoat ddng, bdi vi Ngii trén hét 13 Pang
Phung Su vi dai.

Biy gid chung ta chuyén sang phan mé ta
md réng tiép theo. N6 khong con 13 tinh
than, su séng va ning lugng nita, ma la:

[23] b. Linh hén, Yéu t6 Trung gian hay
Nguyén ly Trung gian.

D6 14 loai tAm thic ma ching ta & giai doan
tién hda clla minh dang c6 ging dat dudc.
Chung ta c6 thé thuc hién hai chuong trinh
hoc doéng thdi theo mdt cich nio d6, va
théng qua antahkarana, tdn dung xung luc
ctia tinh than. D6 1a mét chuong trinh hoc
nang cao hon, va cho dén khi chting ta thiét
1ap kha ning séng cé y thic nhu mét linh
hon va trong pham vi cia thé nguyén nhan,
hoa sen chan ngi, thi ching ta vin con
nhiéu diéu phai hoc vé nhiing trang thai cao
cap hon nita. Nhiéu ngudi bi nham 14n vé
linh hén: Thai duong Thién than, Thién
than cfia Hién dién, linh hon con ngudi, linh
hon trén cbi gidi clia riéng, linh hon nhu tAm
thttc. P6 13 mét tit dudce s dung trong nhiéu



down a definition which really seems to
bring the light to us. But behind the
objectivity of the personality is an observer,
a presence which we are. If all of those
personality vehicles were to fall away, this
presence would still be there. Now, of course,
everything is the monad in a way,
everything is spirit. Everything is the
emanation of being whether it’s personality,
soul or triad or monad, all these technical
terms. It’s all derivative from the essential
reality. But in time and space, and given our
type of limitations, we have to differentiate
in order to understand at least initially, more

deeply.

[24] There are two angles or points of view
from which the nature of the soul must be
grasped:

if
consciousness. Soul is a state of sensitivity,

Even monad has soul, soul is
of apprehension, of the nature of the object
which is perceived through its means,
through its agency, and we seek the growth
of soul which means we seek the growth of
consciousness as we lessen our immersion
in universal objectivity. Our immersion has
closed down our scope and depths of soul,
our scope and depth of consciousness, and
we have to learn to expand the soul, expand
the consciousness, expand our depth of
appreciation, widen and deepen our ring
pass not. This seems to be the universal
process—immersion, deep immersion into
limitation, and then retraction of that

immersion.
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nglt cdnh khac nhau; né khda linh hoat va
chiing ta c6 thé gip khoé khin trong viéc xac
dinh mét dinh nghia thuc su mang lai anh
sang cho chung ta. Nhung ding sau tinh
khiach quan ctia pham ngid 12 moét Ngudi
Quan Sat, mét Su Hién Dién ma chung ta
that su 1a. Néu tit ca nhitng thé cia pham
ngi bién mat, thi su hién dién van con & doé.
Tat nhién, moi thi déu la chin than theo
mot cach nao dé, moi thit déu 1a tinh than.
Moi thtt déu 1a su xuat 16 (emation) cfia Ban
Thé cho du d6 1a pham ngi, linh hén, hay
tam nguyeén tinh than, hay chan than, tat ca
nhiing thuit ngit kj thuat nay. Tat cid déu
bit nguoén ti Thuyc Tai Thiét Yéu. Nhung
trong thoi gian va khong gian va véi nhiing
han ché cia chung ta, chiing ta phai phan
biét &€ hiéuy, it nhAt 1a ban dau, siu sic hon.

[24] C6 hai goc d6 hodc quan diém ma ti do6
phai nim bat dudc ban chat ctia linh hon:

Ngay cd chan than ciing cé linh hon, néu
linh hon 13 tAm thic. Linh hén 12 mét trang
thai nhay cam, cfia su linh hoi, clia ban chat
ctia vit thé dudc nhan thic théng qua
phuong tién ctia nd, théng qua tdc nhan cta
né. Chung ta tim kiém sy phat trién cfia linh
hon cé nghia 1 ching ta tim kiém su phat
trién cfia tdm thiic khi chiing ta gidm bét su
dam chim vio tinh khach quan cfia vii tru.
Su dam chim ctia chiing ta i déng lai pham
vi va chiéu siu cia linh hén ching ta, pham
vi va chiéu siu cfia tam thtc, va ching ta
phai hoc cich md rong linh hoén, mé rong
tam thiic, m& rdng chiéu siu cta sy danh
gid, m& rong va lam sau sic thém vong gidi
han ctia ching ta. Dudng nhu diy 1a qua
trinh phé quat—su ddm chim, ddm chim sau
vao sit han ché, va sau d6 1a sy thu hoi clia sy
dam chim dé.



[25] one is the aspect of the soul in relation
to the fourth kingdom in nature, i.e. the
human,

And we oftentimes call that the human soul

[26] and the other that of the subhuman
kingdoms in nature, which, it must be
remembered,

that of the subhuman kingdoms in nature,
which it must be remembered.

[27] are reflections of the three higher.

and here we’re talking about the anima
mundi, the “Soul of the World”.

I guess all demonstrations of soul on this
planet are expressions of the anima mundi,
of the soul of the world. And of course there
are higher expressions of soul as well. The
great beings that exist on higher planes, they
also have or works through soul. We’re not
just talking about the consciousness which
is limited by the causal body, by the egoic
lotus, and to that we usually ascribe the
name soul, but it's a much larger concept
and eventually we find that there is a
universal soul altogether.

[28] It should be borne in mind that the
soul of matter, the anima mundi, is the
sentient factor in substance itself.

Alright, this is one way of looking at anima
mundi, and it is a limited way of doing so.
But let’s just say this approach to anima
mundi does not feature self-consciousness
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[25] mét 1a khia canh cda linh hon lién
quan dén gidi thi tu trong tu nhién, tic la
con nguoi,

Va chung ta thudng goi d6 1a linh hon con
nguoi,

[26] va khia canh kia 14 ctua cac gidi dudi
con ngudi trong tu nhién, cin nhd rang,

clia cac gidi dudi con ngudi trong tu nhién.

[27][27] chiing 14 su phan chiéu ctia ba gidi
cao hon.

& day ching ta dang néi vé anima mundi,
"Linh hon cia Thé gidi".

T6i cho rang tat cd cac biéu hién ctia linh hén
trén hanh tinh nay déu 1a biéu hién ctia
anima mundi, c@ia linh hén ctia thé gidi. Va
tat nhién cling cé nhiing biéu hién cao hon
ctia linh hon. Cac Pang vi dai ton tai trén cac
cOi gidi cao hon, cac Ngai cling cé hodac hoat
dong théng qua linh hén. Ching ta khong
chi néi vé tdm thtc bi gidi han bdi thé
nguyén nhin, bdi hoa sen Chin ngi, va
chiing ta thudng gan cho né cai tén linh hén,
ma dé 13 mdét khai niém 16n hon nhiéu, va
cudi cung ching ta thdy ring c¢é moét linh
hon vii tru hoan toan.

[28] Can ghi nhé ring linh hon cda vat
chit, anima mundi, 13 yéu t6 nhay cam
trong chinh chat liéu.

Pay 1a mot cach nhin vé anima mundi, va 1a
mot cach nhin han ché. Nhung chiing ta cé
thé ndéi rang cach tiép cin anima mundi nay
khong cé dic diém “tu y thic”, cai dudng



which seems to arise when we reach the
humans stage. So it is simply sensitivity.
Let’s it self-
consciousness. But always there is the self-

call sensitivity without
conscious factor of the higher planes and the
group conscious factor which is beyond self-
consciousness, from the group conscious
angle which is considered to be a limitation.
And then there the
consciousness or awareness of the One

is monadic
which, still higher beings, preserve. So this
anima mundi as he is describing it here.

[29] It is the responsiveness of matter
throughout the universe and that innate
faculty in all forms, from the atom of the
physicist,

(and I suppose the subatomic particle now)

[30] to the solar system of the astronomer,
which produces the undeniable intelligent
activity which all demonstrate.

you know, lately there's been a debate about
whether there is intelligent design. The
religiously inclined people think of this
intelligent design as indicating the presence
of a god, however they define that, and the
more scientific types find no reason to speak
of the truth of intelligent design. They don't
see it as necessary, but I think if one looks
with great care, one will find profound
intelligence. A principle of intelligent
organization organizing the various types of
beings, let me find in cosmos.

Alright, this anima mundi,
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nhu phat sinh khi chting ta dat dén giai doan
con ngudi. N6 chi don gidn 14 su nhay cam.
Chuing ta cé thé goi né 1 sy nhay cdm ma
khéng cé tu y thitc. Nhung ludén ludn cé yéu
t6 tu y thiic clia cic cdi gidi cao hon, va yéu
t6 tAm thic nhém vugt ra ngoai tu y thic, va
ti gbc do tam thuc nhém, tu y thuc dudce coi
12 mé6t han ché. Sau d6 nita 1a tAm thtc chan
than, hodc nhan thic cia Pang Duy Nhat
ma cac Pang Cao Ca hon van duy tri. Vi vy,
anima mundi ma nhu cdch Ngai mo ta & day,

[29] P6 1a su dap Ung cha vat chat trong
toan thé vii tru va kha ning bam sinh do
trong tat ca cac hinh tudng, tit nguyén ti
cianhavitly, d

va t6i cho 1a by gid 1a hat ha nguyén t

[30] én hé miit troi ctia nha thién vin hoc,
tao ra hoat dong thong minh khong thé
phti nhin ma tat ci déu thé hién.

Gan day cé mot cudc tranh luan vé viéc lidu
c6 mot thiét ké thdng minh hay khéng.
Nhiing ngudi c¢6 khuynh hudng ton gido
nghi vé thiét k& thong minh nay nhu mot
dau hiéu cho thay su hién dién cia mdot
Thuong dé, dit ho dinh nghia Thugng dé nhu
thé ndo. Nhitng ngudi thién vé khoa hoc hon
thi khong tim thay ly do gi dé néi vé sy that
ctia mét thiét ké thong minh. Ho khong thay
diéu d6 1a can thiét. Nhung t6i nghi rdng néu
moét ngudi nhin véi sy quan sat ky ludng,
ngudi ta sé tim thay mot tri thong minh sau
sic, mot nguyén ly t6 chiic théng minh, t6
chuc cac loai sinh ménh khac nhau ma
chiing ta thay trong vii tru.

Anima mundi nay,



[31] It can be called attractive energy,
coherency, sentiency, aliveness, awareness
or consciousness, but perhaps the most
illuminating term is that the soul is the
quality which every form manifests.

So, here are the verse names for soul, for the
soul of the world, soul of matter that
responsiveness of matter throughout the
universe. There is no such thing as non-
installed matter as inanimate matter,
because the anima in this case is soul. We
don’t have really inanimate substance at all.
Everything is animate, everything has this
responsiveness to sentiency solved and aims

Oor uses

attractive energy,

It seems to be always connected with the
second aspect,

coherency,

It all seems together,

sentiency,

Its responsive,

aliveness,

People will dispute whether inanimate
matter is alive but the occultist says yes,

awareness,

Some type of relationship from one unit of
life to another no matter
circumscribed,

how

[31] N6 c6 thé dudc goi 1a niang luong hap
dan, su gan két, su nhay cam, su song dong,
nhan thic hoac tam thidc, nhung co 1é
thuit ngii sang té nhat 1a linh hon 1a pham
tinh ma moi hinh tuéng biéu 16.

Vi vay, day la nhiing tén goi khac nhau cho
linh hoén ctia thé gidi, linh hon cfia vat chit,
su dap Ung clia vat chat trong toan thé vii
tru. Khéng cé céi goi 1a vat chat khong cé
linh hén hodc vat chat vo tri gidc, bdi vi ti
anima trong trudng hop nay 1a linh hon.
Chung ta hoan toan khong cé vat chat vo tri.
Moi thi déu cé tri gidc, moi thi déu cé su
dap Ung, su nhay cdm, va nhiing tén goi ma
Ngai dung:

...nang lugng thu hut,

N6 dudng nhu ludn két ndi véi phuong dién
tht hai,

...su gian keét,

Tat ca dudng nhu dudc két noéi véi nhau,
...sunhay cam,

N6 dap ung,

...su song dong,

Moi ngudi tranh luin liéu vat chat “vo tri”
(inanimate matter) cé ‘song’ hay khéng, va
nha huyén bi hoc néi ‘¢&’,

...nhan thuc,

Mot loai quan hé tit don vi su sdng nay sang
don vi su sdng khac di1 ¢ bi gidi han dén
dau,



or consciousness, but perhaps the most
illuminating term is that the soul is the
quality

And we read very much in Esoteric
Psychology that the soul is the quality of life
and we have that triplicity which is quite
illuminative life, quality and appearance
relating pretty much to the first three rays.
In that case, life does not mean pure being,
it’s related to the first ray, the driving
sustaining energy behind everything. He’s
trying in various ways to give us words so
that we can wrap our minds around this

factor in creation.

[32] It is that subtle something which
distinguishes one element from another,
one mineral from another.

This distinction is quality. So, the type of
distinctions of which he is speaking is
quality.

[33] It is the intangible essential nature of
the form which in the vegetable kingdom
determines whether a rose or a cauliflower,
an elm [Page 34] or a watercress shall come
into being;
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...hodc tam thic, nhung co 1é thuit ngi
sang t6 nhat 1a linh hon 1a pham tinh...

Chung ta doc rat nhiéu trong Tam ly hoc N6i
mon rang linh hén 13 pham tinh cfia sy séng,
va chung ta c¢é bo ba Sut Song, Pham Chit va
Hinh Tudng lién quan dén ba cung dau tién.
Trong trudng hdp dd, su sdng khoéng cé
nghia 1a Ban Thé Thuan Khiét, né lién quan
dén cung mét, ning lugng duy tri thic ddy
ding sau moi thit. Ngai dang cd ging, bang
nhiéu cach khac nhau, cho ching ta nhiing
tli ngli d€ chung ta cé thé bao boc tim tri
minh xung quanh yéu té nay trong su sang
tao.

[32] P6 1a thi gi d6 tinh té phan biét
nguyén to nay vdi nguyén t6 khac, khoang
vat nay voi khoang vat kKhac.

Su phan biét nay 1a pham chit. Vi vay loai
phan biét ma Ngai dang néi dén 1a phim
chat.

[33] P6 1a ban chat thiét yéu vo hinh cta
hinh tuéng, trong gidi thuc vit quyét dinh
liéu mét béng hong hay mét bong sup lo,
mot cay du [Page 34] hay mét ciy cai xoong
sé hinh thanh;



So, it determines the relationships which
evidence themselves as differentiation. He’s
given us these differentiations in the plant
kingdom and certainly we can distinguish
between a rose and a cauliflower, but it's the
soul aspect which has made that decision
because it has produced a geometrical
relationship, or some kind of internal
relationship between the factors which
compose a form and those relationships are
distinct and emerged as distinctly perceived

differences in the form.

an elm or a watercress

Goodness what a contrast

[34] it is a type of energy which
distinguishes the varying species of the
animal kingdom and makes one man
different from another in his appearance,
nature and character.

So, soul carries distinction and ultimately
there is no distinction in the realm of Being.
All things that are, simply are, and we have
their commonality regardless of their
apparently distinct quality as observed by
the differentiating mind. But there is a way
to look at all things regardless of their
apparent differentiations and see them as
the same, as externalizations of the one

infinite being.
[35] The scientist has tabulated,

investigated and analysed the forms;

Using the fifth ray in what here is a second
ray context
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Vi vy, né quyét dinh cidc mdi quan hé ty
minh chiing nhu sy khac biét. Ngai da cho
chung ta nhiing sy khac biét nay trong gidi
thuc vat, va chic chin ching ta c¢é thé phan
biét giita hoa hdng va sup 16, nhung chinh
khia canh linh hon d3 dua ra quyét dinh dé
bdi vi né da tao ra mdt quan hé hinh hoc,
hodc mdt loai quan hé bén trong gilta cac
yéu t6 tao nén mot hinh tudng, va nhiing
mdi quan hé dé 1a khac biét va néi 1én nhu
nhiing khac biét dugc nhan thic ré rang
trong hinh tudng.

moét cdy du hoidc mét cdy cadi xoong
Thit 1a mot su tuong phan.

[34] d6 1a mot loai nang lugng phan biét
cac loai khac nhau cta gidi ddng vit valam
cho mét ngudi khac biét véi ngudi khac vé
ngoai hinh, ban chit va tinh cach.

Vi vay, linh hén mang tinh khéc biét. Nhung
cudi cling, khéng c6 su khac biét niao trong
coi gidi cia Ban Thé. Tt ca nhiing thi ton
tai chi don gian ton tai, va trong thé giéi ton
tai, ching c6 diém chung bat ké pham chat
khac biét rd rang ctia ching khi dugc quan
sat bdi thé trf phan biét. Nhung cé mot cach
dé nhin vao tit cA moi vat bat ké su khac biét
r0 rang clia ching, va xem ching nhu nhau,
nhu nhitng st ngoai hién ctia moét Ban Thé
V6 Han Duy Nhat.

[35] Nha khoa hoc di 1ap bang, diéu tra va
phan tich cac hinh tudng;

Stt dung cung nim trong boéi cadnh cung hai &
day.



[36] names have been selected and given to
the elements, and the minerals, the forms
of vegetable life and the varying species of
animals; the structure of the forms

Compared to anatomy as an academic
discipline.

[37] and the history of their evolutionary
progress have been studied and deductions
and conclusions have been reached, but
the solution of the problem of life itself
still eludes the wisest, and until the
understanding of the “web of life” or of the
body of vitality which underlies every
form and links every part of a form with
every other part is recognised and known
to be a fact in nature, the problem will
remain unsolved.

Alright, the solutions still evades the form
causative nature of the etheric body must be
investigated, and we’re just beginning, we
are just now beginning to do this.

So, during the Aquarian age we have so
much of revelation which is destined to
merge, and the masters have to be careful
that it doesn’t happen too fast, otherwise
humanity gets overwhelmed and its
gradual, safe and sane evolutionary track,

evolutionary method, will be disruptive.

We're seeing that life is one and non-
differentiable, but when that factor of soul
enters in, differentiation occurs.

{Life is and

differentiable, but when the factor of soul

one essentially non-

enters, differentiation enters as well.
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[36] tén da dudgc chon va dat cho cac
nguyén to, va cac khoang vit, cac dang
song thuc vit va cac loai déng vit khac
nhau; ciu tric cia cac hinh tudng

Giai phau hoc so sinh 14 mét nganh hoc, mét
linh vuc hoc thuat

[37] va lich st tién hoa ctia ching di dudc
nghién ctiu va cac suy luin va két luin da
dudc dua ra, nhung giai phap cho van dé
cta chinh su sdong vin con ling tranh
nhiing ngudi théng thai nhit, va cho dén
khi sy hiéu biét vé "mang ludi su song"
hoic vé thé sinh luc 1am nén tang cho moi
hinh tudng va lién két moi bé phin cta
mot hinh tuéng véi moi bo phan khac duge
cong nhin va biét 1a mot thuc té trong tu
nhién, van dé sé van chua dudc giai quyét.

Vang, cac gidi phap van con lang tranh. Ban
chit nguyén nhan cfia hinh tudng ctia thé di
théai phai dudc nghién cltu, va ching ta chi
mdi bat dau 1am diéu nay.

Vi vdy, trong thoi dai Bdo Binh, ching ta ¢6
rat nhiéu diéu mic khai dudc dinh sin dé
xuit hién, va cdc Chan su phai cin than dé
né khong xay ra qua nhanh, néu khéng nhan
loai sé bi choang ngdp, va quy dao tién hda,
phuong phap tién héa dan dan, an toan va
lanh manh ctia nd sé bi phé va&.

Chung ta thay ring su song 1a mot va khong
thé phan chia dudc, nhung khi yéu t6 linh
hon di vao, su phan biét xay ra.

{Su s6ng 13 mdt va vé cd ban khong thé phan
biét dudc, nhung khi yéu t6 linh hon di vao,
su phan biét cling di vao.



I guess it is important to be able to see
sameness and difference simultaneously. So
learn, all of us, to see sameness and
differentiation simultaneously, and then we
will see, we will understand both being and
soul or oneness and soul; oneness and soul
will then be understood. We're dealing with
words, and words can be used in many
different ways.

It’s important for us to clearly define our
terms and know what a particular term
means to us and labor carefully to convey
that meaning to others so that we actually
understand each other. You know the old
Voltaire statement, “If any man would
converse with me, let him define his terms.”
I've mentioned it more than once, it always
struck me as a very important condition for
mutual understanding and of course it
suggests the fifth ray, and he had that kind
of ability as well.

[38] The definition of the soul may be
regarded as somewhat more feasible than
that of spirit owing to the fact that there
are many people who have experienced at
sometime or another an illumination, an
unfoldment, an uplifting, and a beatitude

Ablessing

[39] which has convinced them that there
is a state of consciousness so far removed
from that normally experienced as to
bring them into a new state of being and a
new level of awareness.

So, the definition of soul. DK is saying more
accessible because of human experience and
there many people
experienced the Light or Greater Light or

are who have

Greater Uplift of the consciousness and a
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T6i cho rang diéu quan trong 1a c¢é thé nhin
thay dong thdi su giong nhau va khéc biét.
Vi vay, tit ca chung ta hiy hoc ciach nhin
thay su giong nhau va su khac biét dong
thdi, va sau d6 ching ta sé thay, chting ta sé
hiéu ca ban thé va linh hon, hoic tinh Duy
Nhit va linh hon. Ching ta dang lam viéc
vdi cac tl ngit, va tit ngili ¢ thé duge st dung
theo nhiéu cach khac nhau.

Piéu quan trong 13 ching ta phai xac dinh 16
rang cic thuit ngit cia minh va biét mét
thuit ngil cu thé cé y nghia gi ddi véi chiing
ta, va can thin truyén dat y nghia d6 cho
ngudi khac dé chiing ta thuc sy hiéu nhau.
C6 cau ndi cii clia Voltaire, “Néu ai dé6 muén
trd chuyén véi t6i, hiy dé anh ta dinh nghia
cac thuat ngit cla minh.” T6i di dé cap dén
ciu ndi dé nhiéu 1an, né ludn khién t6i cAm
thay d6 1a mot diéu kién rat quan trong dé
hiéu 14n nhau, va tit nhién né gdi y vé cung
nam, va 6ng cling c6 kha nang d4.

[38] C6 thé coi viéc dinh nghia linh hon kha
thi hon so véi dinh nghia tinh than do thuc
té 1a c6 nhiéu nguodi da trii qua vao mét
thoi diém nao d6 mét su soi sang, mét su
khai mé, mét su thing hoa va mot niém
hanh phuc

Mot phudce lanh

[39] di thuyét phuc ho ring c6 mét trang
thai tam thic khac xa so véi nhiing gi
thudng trai nghiém dén mitc dua ho vao
mot trang thai ton tai méi va mét mic do
nhén thic mdi.

Vi vay, Chan su DK néi ring dinh nghia cia
linh hén dé tiép can hon vi kinh nghiém cfia
con ngudi. Rat nhiéu ngudi da trai nghiém
Anh sdng hodc Anh sang Vi dai hon, hoidc Su
Ning cao 1én ctia tdm thiic va nhén thic



growing awareness of different and higher
states of vibration which we call higher
states of being, ultimate being as one. But
there are, as the word Being is used relatively,
we encounter what we call different states of
being.

[40] It is something felt and experienced,
and involves that psychic expansion which
the mystic has registered down the ages,

This psychic expansion has often been
called contacting. Let’s give ourselves a new
word here, and we’ll call it the presence of
God.

psychic expansion which the mystic

Deem to be the presence of God

[41] has registered down the ages, and
which St. Paul referred to when he spoke of
being “caught up to the third Heaven,” and
of hearing things there which it is not
lawful for man to utter.

DK Also talked about Saint Paul registering
the seventh heaven, so St. Paul was elevated,
mystic elevation. He was so strongly on the
fifth ray, monadically considered, that he
was an occultist and later appeared I believe
as the Neoplatonist theurgist known as The
Umblicus, right?

St. Paul referred to when he spoke of being
"caught up to the third Heaven," and of
hearing things there which it is not lawful
for man to utter.
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ngay cang ting vé cac trang thai rung déng
khac nhau va cao hon ma ching ta goi la cac
trang thai ton tai cao (states of Beings) hon.
Cé mit to6i hau, Ban Thé (Being) 12 mot,
nhung khi tif BAn thé dudc st dung mdt cach
tuong ddi, chiing ta bat gip cai ma ching ta
goi 1a cac trang thai ton tai khac nhau.

[40] P6 1a mét cai gi d6 dudc cdAm nhén va
trai nghiém, va lién quan dén su mé réng
thong linh ma cac nha than bi di ghi nhin
qua cac thoi dai,

Su md& rong tdm linh nay thudng dudc goi 1a
su tiép xtc. Chuing ta hiy thém mét tit méi &
day, va ching ta sé goi dd 1a sy hién dién ctia
Thuong Dé.

su md rong tim linh ma cac nha than bi
Coi la sy hién dién ctia Thugng bé

[41] va diéu ma Thanh Paul di dé cap dén
khi Ngai néi vé viéc dudc “cat 1én tang troi
thi ba” va nghe nhiing diéu § d6 ma con
nguoi khong dugc phép noi ra.

Chian su DK ciing néi vé viéc Thanh Paul ghi
nhin ting trdi thit bay. Thanh Paul di dudc
nang 1én, su nang l1én cia nha than bi. Ngai
rat manh mé trén cung nim, xét vé mit
chan than, dén ndi Ngai 1a mo6t nha huyén bi
hoc, va sau d6 t6i tin ring Ngai xuat hién
nhu nha than bi hoc theo trudng phai Tan
Plato dugc biét dén vdéi tén goi The
Iamblichus.

Thanh Paul di dé cip dén khi Ngai néi vé
viéc dudc “cit 1én tang trdi thi ba” va nghe
nhiing diéu & d6 ma con ngudi khéng dudc
phép noira.



In terms of what DK has written about, St.
Paul something, St. Paul
understood what has been called “occult

understood

silence” and keeping the content of his mind
well-differentiated and knowing what could
be uttered or even thought in certain
context and what it was forbidden to utter
or even to think in other context.

[42] When hearing and sight on those
levels are both producing registered
experience then we have the occultist plus
the mystic.

From the astrological point of view, we
realize this means Uranus plus Neptune.
And really, both are necessary we have so
much discussion and differentiation about
occultist and mystics and so forth, as if it's
quite undesirable to be a mystic and far
better to be an occultist but the true
has blended his
mysticism with his new scientific occultism

occultist sensitive

and these are the two of the greatest
synthesizing planets and we find them, here:
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Véi nhitng gi Chan su DK d3 viét, Thanh Paul
d3 hiéu moét diéu gi d6. Thanh Paul di hiéu
diéu dudc goi 1a “sit im ling huyén bi”, va giit
ndi dung tdm tri cia Ngai dudc phan biét rd
rang, biét nhitng gi cé thé dudc thot ra hoic
tham chi nghi trong mot boi cdnh nhat dinh,
va nhiing gi bi cAm thdt ra hodc thim chi
nghi trong mét bdi cAnh khéc.

[42] Khi ca thinh giac va thi giac é nhiing
cap d6 d6 déu tao ra trai nghiém dudc ghi
nhin thi ching ta c6 nha huyén bi hoc cong
v4i nha than bi.

Tl quan diém chiém tinh, ching ta nhan ra
diéu nay cé nghia 1a sao Thién Vuong céng
véi sao Hai Vuong. Thuc sy, ca hai déu can
thiét. Chting ta cé rat nhiéu cudc thio luin
va phan biét gifta nha huyén bi hoc va nha
than bi, nhu thé viéc trd thanh mét nha than
bi 1a diéu khoéng mong mudn, va tét hon
nhiéu 13 trd thanh mdét nha huyén bi hoc.
Nhung nha huyén bi hoc chan chinh d4 pha
trén cht nghia than bi nhay cdm cfia minh
véi cht nghia huyén bi khoa hoc mdi clia
minh. Duéi day 13 hai trong s6 nhitng hanh
tinh téng hgp vi dai nhit, va ching ta tim
thay ching & day:



Hai hanh tinh Téng
Hop tuong trung cho
Huyén bi hoc va Than

Bi Hoc

Esoteric Saturn

CHART VI - Solar Septenary Chart—From the middle of the
Third Root Race, at the Fourth Round to “The Judgment Day”
in the middle of the Fifth Round

There they are, Uranus and Neptune, as if = Sao Thién Vuong va sao Hai Vudng nhu thé
separated from the great number of  tdch biét khéi cdc hanh tinh tao nén cdi ma

planetary schemes which comprise what we  chuing ta c6 thé goi 1a sao Thé N6i mon. Tat
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might call the Esoteric Saturn. They’re all
under the Saturnian control and in the
Saturnian system, but the other two which
are not really geometrically portrayed here
with accuracy cannot yet be our above and
beyond the realm of Saturn, okay? Alright,
SO,

When hearing and sight on those levels

Such as, what is the third heaven? We call it
the realm of the higher mind

and if hearing things there,

maybe seeing things too,

which is not lawful for man to utter. When
hearing and sight on those levels are both
producing registered experience when we
have the occultist plus mystic.

I would say especially when it is possible to
return at will to those states and not just, is
there such a word here, happenstantially.
Maybe there’s no such word, but by
happenstance, that is, not knowing how you
got there but somehow arriving at it,
happenstantial, happenstantially.

[43] 1. The soul, macrocosmic and
microcosmic, universal and human, is that
entity which is brought into being when
the spirit aspect and the matter aspect are
related to each other.

And my question has always been, my
question, does it require soul in order to
relate the spirit and matter aspects? And I
think I have not solved that problem yet.
it consciousness  to

Does require
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ca cac hanh tinh d6 déu nam dudi su kiém
soat clia sao Tho va trong hé thdng clia sao
Thé, nhung hai hanh tinh con lai—khéng
thuc su duge mo ta chinh xac vé mit hinh
hoc & ddy—a4 trén va vugt ra ngoai coi gidi
clia sao Thé.

Khi ca thinh giac va thi giac & nhitng cap do6
do

Tang troi thi ba d6 1a gi? Chung ta goi né 1a
c6i thugng tri,

va nghe nhiing diéu & d6
ciing cé thé nhin thiy niia,

ma con ngudi khong dudc phép noi ra. Khi
ca thinh giac va thi giac é nhiing cap d6 d6
déu tao ra trai nghiém dudc ghi nhin thi
ching ta c6 nha huyén bi hoc céng véi nha
than bi.

T6i mudn nd, dic biét 1a khi cé thé quay trd
lai cac trang thai @6 theo y mudn chit khéng
chi mét cach tinh cd, nghia 13 ban khong biét
ban di dén d6 bang cach nao.

[43] 1. Linh hon, dai thién dia va tiéu thién
dia, vii tru va con ngudi, 1a thuc thé dudc
sinh ra khi khia canh tinh than va khia
canh vat chat c6 lién hé véi nhau. [Page 35]

Va cau héi cfia t6i ludn ludn 13, liéu cé can
linh hén d€ lién két cac khia canh tinh than
va vat chat hay khéng? Va téi nghi ring tbi
van chua giai quyét dudc van dé dé. Liéu cé
can tim thic d€ phan chia Tinh Than-Vat



differentiate spirit-matter, we can call it
that, into spirit and matter?

There are some philosophical questions
there that need examination, and obviously
when you think the Tibetan has it right,
which we have every reason to believe he
does and you find that your understanding
is giving you present limitations as other or
aren't the other than what is normally
presented. Then you have a responsibility to
think very deeply about what may be the
reason for the apparent contradiction or
inconsistency. And that's where I am with
this issue of the creation of matter which I
think is an act of self-observation, I have
often said. So the creation of matter may be
an act of self-observation or matter as
distinctly objective, alright. Anyway, that
will be solved as we go along, maybe it’s
already solved for many but at least to my
own mind I have to go with what I think is
necessary. So we have here the soul and it’s
brought into being when spirit and matter,
subject and object, are related but then how
do you get the object? That's the question.

[44] a. The soul therefore is neither spirit
nor matter but is the relation between
them.

That of course is an important concept and
with it,
whenever we have the word soul, we must
think also of the word relation.

one necessarily has to agree

[45] b. The soul is the mediator between
this duality;

The son mediates between the father and
the
between the observer or the spirit and the
life

mother. Consciousness mediates

form. Quality mediates quality
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Chit, chiing ta c6 thé goi nhu vy, thanh tinh
than va vat chit hay khong?

C6 mot s6 cau héi triét hoc can duge xem xét,
va ro rang khi ban nghi Chan su Tay Tang da
ding—diéu ma ching ta cé moi Iy do dé tin
rang Ngai di ding—va ban thdy riang, do
nhiing han ché hién tai, su hiéu biét ctia ban
khac véi nhiing gi dugc trinh bay, khi d¢,
ban cé trach nhiém suy nghi that sau vé ly
do cé thé gdy ra mau thuin hoic su khong
nhat quan dé. Va dé 1a nai t6i dang gip phai
vdi van dé vé sy tao ra vat chat ma t6i nghila
mot hanh déng tu quan sat, nhu t6i thuong
ndi. Di1 sao di nita, diéu d6 sé dugc giai quyét
khi chung ta tiép tuc, cé 18 né di dudc giai
quyét doi véi nhiéu ngudi nhung it nhat 1a
d6i véi tAm tri ctia t6i, toi phai di theo nhiing
gi t6i cho 13 can thiét. Vi vay, 3 diy ching ta
c6 linh hén va né dudc sinh ra khi tinh than
va vat chat, cha thé va doi tugng, lién hé.
Nhung sau dé 1am thé nio ban cé duge doi
tugng? D6 1a cdu hoi.

[44] a. Do @6, linh hon khéng phai 1a tinh
than ciing khong phai 1a vat chat ma 1a méi
quan hé giita chung.

Tat nhién, PO 13 mot khai niém quan trong,
va vdi né, ngudi ta nhat thiét phai dong y
rang bat ct khi nao ching ta cé tit linh hon,
chting ta cling phai nghi dén tit quan hé.

[45] b. Linh hon 1a trung gian hoa gii giita
hai mit ddi 1ap nay;

Ngudi con lam trung gian hoa giai gitra cha
va me. TAm thic lam trung gian hoa giai
gitia Ngudi Quan Sat hay tinh than va hinh



appearance between life and appearance and
so forth

[46] it is the middle principle,

So, we understand soul, and it has been said
many times it is the

[47] the link between God and His form.

[48] c. Therefore the soul is another name
for the Christ principle, whether in nature
or in man.

Alright these are the definitions that we are
accustomed to. It’s going to be extensive, so
we are soon reaching the point where our
long program will conclude. As I look ahead
here, I see we have probably even two more
programs on how soul is here presented.

let these definitions sink in, and try to find
yourself in that mediating place by at least
disidentifying with what we wusually
consider to be objective. Of course, even the
causal body or egoic lotus will seem like an
object. To what does it seem like an object?
to a recessing soul consciousness it will
seem like an object. Finally, anything that
has come out of the Universal Logos in all its
incredible emanative variety will seem
objective, and to what will it seem objective?
It will seem objective to the Universal Soul.
Remember that soul is a universal principle,
a cosmic principle, and is not simply to be
confined to the limitations of the higher

mental plane.
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tuéng. Pham chat 1am trung gian gilia su
song, pham chat va hinh tudng, van van.

[46] no 1a nguyén ly trung gian,

Vivay, ching ta hiéu linh hon, va né da dugc
néinhiéulan raing d61a

[47] 13 cau noi giita Thudng Pé va hinh
tudéng ctia Ngai.

[48] c. Do d6, linh hon 1a mot tén goi khac
ctia nguyén ly Christ, cho du trong tu nhién
hay trong con nguoi.

DPiy la nhiing dinh nghia ma ching ta da
quen thudc. Phan nay sé rait md réng, vi vay
chting ta s& sém dén diém ma chuong trinh
dai nay ctia chiing ta sé két thiic. Khi t6i nhin
vé phia trudc, t6i thiy cé 1é chiing ta thim
chi con cé thém hai chuong trinh nila vé
cach linh hén dugc trinh bay & day.

Vang, cic ban hiy dé nhiing dinh nghia nay
tham siu va c6 ging tim thdy chinh minh &
vi tri trung gian dé bang cach it nhat 13 théi
déng nhat vdi nhiing gi ching ta thudng coi
12 khach quan. Tit nhién, ngay ca thé
nguyén nhan hodc hoa sen chan nga cling sé
giong nhu mot vat thé (object). N6 giong nhu
mét vat thé doi véi cai gi? Doi véi mot tim
thic linh hén dang rat lui, né sé gidng nhu
mot vat thé. Cudi cling, bat ¢t thi gi xuat
phat tit Thugng dé Vii tru trong tat ca syt da
dang phat ra ddng kinh ngac cda sé cé vé
khach quan, va né sé cé vé khach quan ddi
véi diéu gi? N6 sé cé vé khach quan d6i véi
Linh Hon Vi1 Tru. Hiy nhd rang linh hon 1a
mét nguyén ly phé quat, mot nguyén ly vi
tru, va khéng chi don gidn 1a bi gidi han
trong nhiing gidi han ctia céi thugng tri.



[49] 2. The soul is the attractive force of the
created universe and (when functioning)
holds all forms together so that the life of
God may manifest or express itself
through them.

Under the systemic law called the Law of
Cohesion, all the various factors in universe
are held in coherency. It is identified with
the second aspect of divinity and when the
soul force withdraws from the dense
physical body or for any one of our
personality vehicles, disintegration will

ensue.

[50] a. Therefore the soul is the form-
building aspect,

(and what a variety of forms there that are
built)

[51] and is that attractive factor in every
form in the universe, in the planet,

(what a jump there unless universe means
the solar system)

in the universe, in the planet, in the
kingdoms of nature and in man (who sums
up in himself all the aspects) which brings
the form into being, which enables it to
develop and grow so as to house more
adequately the indwelling life, and which
drives all God's creatures forward along
the path of evolution, through one

kingdom after another, towards an
eventual goal and a glorious
consummation.
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[49] 2. Linh hon 13 ménh luc thu hut ctia vii
tru da dudc tao dung va (khi hoat dong) giii
cho tit ca cac hinh tudng lién két véi nhau
dé su song ctia Thuong Pé co thé biéu 16
hay thé hién thong qua chung.

Theo dinh luit hé thong dudc goi 1a Pinh
luat Gin két, tit cd cac yéu t6 khac nhau
trong vil tru dudc giit trong su gan két. N6
duge ddng nhat vdi khia canh thi hai cia
thién tinh, va khi minh Iuc linh hon rtt khéi
thé x4c vit chat dic hoic khdi bat ky mot
trong cac thé pham ngi cfia chiing ta, su tan
rd sé xay ra.

[50] a. Do d6, linh hon la khia canh xay
dung hinh tudng,

Va cé rat nhiéu hinh tuéng dude xay dung.

[51] va l1a yéu to thu hut d6 trong moi hinh
tudng trong vii tru, trong hanh tinh, trong
cac gidi tu nhién va trong con ngudi (ngudi
tong hdp tat ca cac khia canh trong minh)
mang hinh tuéng vao su ton tai,

That 12 mo6t budc nhay vot, trit khi vii tru ¢
nghia la hé mat troi.

... trong vii try, trong hanh tinh, trong cac
gidi tu nhién va trong con ngudi (nguoi
tong hop tat ca cac khia canh trong minh)
mang hinh tuéng vao su ton tai, cho phép
noé phat trién va ting trudéng dé chita dung
su song bén trong mét cach day da hon, va
thuc ddy tat ca cac tao vat cia Thuong Dé
tién vé phia trudc trén con dudng tién hoa,
qua hét gidi nay dén gidi khac, huéng tdi
moét muc tiéu cudi cung va mot su hoan
thién vién man.



That’s a marvelous definition again of soul
and one that we want to highlight and
maybe read again:

Therefore the soul is the form-building
aspect and is that attractive factor in every
form in the universe, in the planet, in the
kingdoms of nature and in man (who sums
up in himself all the aspects) which brings
the form into being,

Actually the soul is that which is bringing
the personality of man into being

[52] which enables it to develop and grow
so as to house more adequately the
indwelling life

(to withstand pressure of that indwelling
life, the building has to be strong and
correct)

[53] and which drives all God's creatures.

It has a driving power too, we have to
remember that the soul has a driving power,
it

[54] drives all God's creatures forward
along the path of evolution, through one

kingdom after another, towards an
eventual goal and a glorious
consummation.

This is the first ray aspect of soul and
bringing forms into being is the third ray
aspect of soul and enables it to grow and
develop and grow. Let’s just say this is the
second ray aspect of soul. DK thinks this
way, He always, listing a kind of a numerical
system under much of what He says, and He
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M6t 1an nita, day 12 mot dinh nghia tuyét vdi
vé linh hén va mét dinh nghia ma chting ta
mudn 1am néi bat va cé thé doc lai:

Do d6, linh hon 1a khia canh xay dung hinh
tudn va la yéu t6 thu hut d6 trong moi hinh
tudng trong vii tru, trong hanh tinh, trong
cac gidi tu nhién va trong con ngudi (nguoi
tong hop tat ca cac khia canh trong minh)
mang hinh tuéng vao su ton tai, ...

Thuc ra linh hon 14 cai mang pham ngi clia
con ngudi vao sy ton tai.

[52] cho phép né phat trién va ting truéng
dé chia dung su song bén trong mét cach
day @t hon,

Pé chiu dudc ap luc clia sy séng bén trong
dé, tda nha phai vitng chic va chinh xac

[53] va thic ddy tat ci cac tao vit cha
Thuong Dé

N6 ciing cé mot stic manh thic ddy, chiing ta
phai nhd ring linh hén cé mét stic manh
thuc ddy. N6

[54] tién vé phia trudc trén con dudng tién
hoa, qua hét gidi nay dén gidi khac, huéng
t6i mét muc tiéu cudi cung va mét su hoan
thién vién man.

Pay 1a khia canh cung mét cfia linh hén, va
mang hinh tudng vao su ton tai 1a khia canh
cung ba ctia linh hon, va cho phép né phat
trién va ting trudng, day la khia canh cung
hai cfia linh hén. Chan su DK nghi theo cich
nay, Ngai ludn ludn liét ké mot loai hé théng
s6 dudi nhiéu diéu Ngai ndi, va Ngii c6 gang



tries to ensure that the different aspects are
properly represented.

[55] b. The soul is the force of evolution
itself and this was in the mind of St. Paul
when he spoke of the "Christ in you, the
hope of glory."

The soul

overseeing growth, driving forward all

representing, manifesting,
towards a glorious consummation which is
our hope of course, being immersed as we
are so deeply in objectivity.

This will be the end of A Treatise on White
Magic video commentary number 8 and we
are on, around, I guess it’s Page 31 to 35 and
am I correct here? There’s no telling. Let’s see
where we are here, yeah 31 to 35, okay.

it’s so interesting to dwell on these things to
ponder on them, to stay with them, and to
allow that pondering to bring in the light. So
we're still working in the next program with
DK’s definition of soul and, this will be now
here of A Treatise on White Magic video
commentary number 9, and starting with
Page 35.

Okay friends, that's going to be it for the
moment and we will continue our work
together at the next possible opportunity,
always expanding our knowledge and our
consciousness and our sensitivity and our
resultant ability and service and our contact
with the One until we identify as the One.

See you before long, bye-bye.
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dam bao rang cic khia canh khac nhau dudc
thé hién diing cach.

[55] b. Linh hon 1a manh luc céa chinh su
tién héa va diéu nay niam trong tam tri ctia
Thanh Paul khi Ngai néi vé “Pic Christ
trong ban, niém hy vong ctia vinh quang.”

Linh hon dai dién, biéu 16 su ting trudng,
gidm sat, thuc day tat cd hudng téi mot su
hoan thién vién man. Tt nhién dé 1a hy
vong clia chiing ta, khi ching ta dang ddm
chim qua sau vao su biéu hién khach quan.

Day sé 1a két thiic cia bai binh luin video s6
8, Luan vé Chanh Thuit, va ching ta dang &
trang 31 dén 35.

That thud vi khi suy ngdm vé nhiing diéu nay,
suy nghi vé chiing, & lai véi ching va cho
phép su suy ngdm d6 mang lai 4nh sing.
Chung ta sé van lam viéc trong chuong trinh
tiép theo véi dinh nghia ctia Chan su DK vé
linh hén va bai binh luan video s6 9 clia
Luin vé Chanh Thuat bit dau véi trang 35.

Cac ban than mén, chiing ta sé tiép tuc 1am
viéc cling nhau vao cd hdi tiép theo cé thé,
luén luén méd rong kién thiic va tam thic
cling nhu su nhay cdm va kha ning cling
nhu sy phung su clia chting ta va su tiép xtic
clia chiing ta véi Pang Duy Nhiat cho dén khi
chiing ta déng nhit véi Pang Duy Nhat.

Hen gép lai cac ban s6m, tam biét.



Mental Rule 9
Toém Tat

Tém tat Webinar: Commentary webinar 9_tagged
Linh hon nhu luc hip dan duy nhat nhung biéu 16 sai biét

Thay MDR tiép tuc binh gidi Luin vé Chanh Thuat, nhin manh canh bio cfia Chan su DK ring
chan ly khéng thuc su duge nim qua ngén tif ma phai tu phat sinh bén trong rdi dudge nhan ra
trong doi song bén ngoai. Tt @6, Thay nhic lai dinh nghia linh hon 13 pham tinh cta su song, 1a luc
hap dan va lyc co két gilt moi su lai véi nhau, déng thdi luu v chi c6 mot linh hon duy nhat, mot
tadm thiic duy nhit, nhung cé nhiéu bién phan khién cac hinh tudng biéu 16 cac pham tinh khac
nhau. Thay MDR con néu suy luin ca nhan rang & cic cap do cao ctia vil tru, chinh tdm thiic cé thé
12 yéu t6 tao nén diéu ta goi la vat chat.

Linh hon biéu 16 khac nhau trong cac gidi tu nhién

Theo Chan su DK, linh hén hoat déng trong nguyén tii, cling nhu trong cc hinh tuéng clia gisi
kim thach, gidi thuc vat va gidi ddng vat, luén vdi cing mot chiic ning 14 gitt ban sic, duy tri hinh
thé va thuc day hoat dong theo dudng hudng riéng ctia né. Thay MDR gidi thich ring trong cac gidi
thap, linh hén khong phai 1 ngi thiic ma 13 yéu td khién mét don vi song theo dudi ddi séng ban
ning va van hanh nhu mot toan thé hudng tdi cai gi d6 cao hon va tdt dep hon. Thay luu y ta cé
thé néi chinh linh hén “thiic ddy” moi hinh tudng tién 1én.

Linh hon 1a yéu t6 tao phidm tinh va hinh tudéng riéng biét

Chan su DK néi linh hén 14 cai ban cho cac dic tinh riéng biét va cac biéu 16 hinh tudng khac nhau.
Thay MDR giai thich ring cac xuit 16 khac nhau dugc giit trong nhiing tuong quan khac nhau, va
chinh cac tuong quan dé quyét dinh pham tinh cting hinh dang riéng; 6ng dung hinh anh cau
vong dé minh hoa ring moi mau déu phat sinh tit 4nh sang tring nhung van xuit hién riéng biét
va c6 thé két hgp thanh nhitng cau tric khac nhau. Thay MDR nhin manh nhiéu lan rang linh hon
12 yéu t6 san sinh pham tinh dic thi.

Linh hon tac déng 1én vat chat va xiy dung hinh thé

Vin ban néi linh hon “choi trén vat chat”, cudng biic vat chit nhin cic hinh dang nhat dinh, dap
Uing cac rung dong nhat dinh va xay dung nén cac hinh tuéng hién tugng ma ta nhan biét trén cdi
hong tran. Thay MDR nhan xét trong nghia nay, thé di thai giong nhu “linh hon ctia vat chat”, vi
chinh trudng ning luong di thai dinh hinh vit chit vén tu né khéng thé két tu thanh hinh. Thay
con md rong rang khi di 1én cac gidi cao hon, linh hén ¢é thé dude hiéu nhu “nha hinh hoc héa”, béi
mdi pham tinh déu gan véi mdt hinh hoc riéng, ma hinh hoc chinh 1a tuong quan trong khéng
gian maya 4o cam.

Phim tinh, rung ddng, mau sic déu 1a pham tinh cda linh hon

Chian su DK khiang dinh cic pham tinh, rung déng, mau sic va dic diém trong moi gidi déu 1a
pham tinh ctia linh hén, ké ca cic ning luc tiém tang trong hinh tudng dang tim cach biéu 16. Thay
MDR bé sung rang nén ké thém ca 4m thanh vao danh siach nay, vi &m thanh ciing 13 mo6t pham
tinh ctia linh hén. Thay nhian manh rang day 13 mot khao sat hét stic nén ting vé tinh than, linh
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hon va thé, va luu vy néu bd qua cac phan d6 sd trong gido 1y ctia Chan su DK thi ta ¢ thé danh mat
mot “manh chia khéa” can thiét dé hiéu cac doan khac.

Pam dai hon va su mic khai thién tinh qua tién héa

Téng s6 cac pham tinh linh hdn vao cudi ky tién hda sé mic khai ban chit clia su sdng thiéng liéng
va clia dai hon, tiic tdng thé bidu 16 dic tinh cia Thugng dé. Thay MDR dit cau héi liéu dai hon cb
dong nhat véi anima mundi hay khong, roi nhan xét theo nghia thudng anima mundi gan vdi cac
hinh thai chua cé ngi thiic, nhung néu hiéu bao gdm hon thi cé thé lién hé né véi dai hdon. Thay
cling nhan manh y “Thugng dé hinh hoc héa”: cdc nguyén miu 1a thanh phan ctia Thién Y sé hién
ra vao cudi thoi ky tién hda, r6i phan chiéu xudng cac thé gidi thap nhu mot biic khim sai biét.

Tam thiic phat sinh tif su tuong tac giita tinh than va vit chat

Mot phat biéu trong tAm 1a linh hon, qua cac pham tinh va dic tinh, biéu 16 nhu su dap tng cé tim
thic doi véi vat chit, vi cadc pham tinh dudc dem vao ton tai nhd su tuong tac gitta hai cip d6i dai
14 tinh than va vat chit. Thay MDR goi diy 13 mt ménh dé cin ban nhung chua dé hiéu tron ven,
va thita nhin ta chua biét chinh xac bang cdch nao cdc pham tinh khic nhau nay sinh tit su tuong
tac d6. Tuy vay, 6ng nhan manh day chinh 1 nén ting ctia tim thc.

Linh hon 1a yéu td cam tng, tiép xtc va dap ing

Chan su DK md ta linh hon 13 yéu t6 ¢ tdm thic trong moi hinh tudng, ngudn goc ctia sy nhin
biét va tinh dap ting vdi cac diéu kién nhém xung quanh. Thay MDR dién gidi ring néu khéng cé
linh hon thi sé khong cé dap tng giila cac hién hiiu trong vii try; linh hon 14 cai cho phép “su
cham”, gin véi gidc quan xtc cham, va 1a yéu t6 lién hé vi dai gitt moi su trong nhiing tuong quan
dap tng 1an nhau. Thay dic biét luu y khong ¢é hinh tudng niao hoan toan khéng ghi nhan tiép
xuc.

Linh hon nhu khia canh cé y nghia trong moi hinh tuéng

Mot dinh nghia khac dudc néu ra: linh hén 1a khia canh cé y nghia trong moi hinh tudng, cai biét
cam, ghi nhin nhin biét, thu hut va ddy 1ui, ddp ing hoic tit chdi dap ting, dong thdi gitt cho moi
hinh tuéng & trong trang thai hoat déng rung ddng lién tuc. Thay MDR cho rang diy 1a mot dinh
nghia 16n can dudc trich riéng, vad minh hoa bang héa hoc rang cé nhitng don vi giéng nhu cac khi
tro it dap ing véi nhau. Thay luu y rung dong & day khong chi 1a rung déng co hoc cfia hinh thé,
ma 13 mét loai hoat ddng rung dong sin sinh pham tinh.

Linh hon 1a thuc thé tri giac phat sinh tit Cha-Tinh than va Me-Vit chat

Chan su DK goi linh hon 1a thuc thé tri gidc dudc tao ra nhd sy hgp nhit gitta Cha-Tinh than va Me-
Vat chat. Thay MDR nhin xét theo quan diém c4 nhan ring cé thé linh hén 1a phuong thic dé
phuong dién Cha tri gidc, hay 1a chinh dic tinh tri gidc cia phuong dién Cha. Thiy nhin manh
nhiéu dinh nghia dudc dua ra tit nhiéu géc @6 dé mdi ngudi c6 thé cong hudng véi mot dinh nghia
nao d6 va nhd viy anh sang sé xuit hién.

Vi du vé linh hon trong gidi thuc vat, déng vit va nhan loai

Trong gidi thuc vat, linh hon tao nén su dap Ung vdi tia ning mit trdi va su nd bung cia nu hoa;
trong gidi dong vat, né gitp con vat yéu chi, sin moi va song theo ban ning; trong con ngudi, né
1am cho con ngudi y thiic méi trudng va nhém clia minh, song nhu ké quan sat, thic gia va tac
nhan trong ba c&i gidi. Thay MDR binh luin ring trong con ngudi, linh hén 13 yéu t6 cdm nhan,
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cham, dap 1ing va thay ddi theo su tiép xtc. Thay nhian manh linh hén 1a mét yéu t6 dinh huéng
tao ra nhiéu loai quan hé khac nhau véi méi trudng.

Tinh nhi nguyén c@ia linh hon trong con nguoi

Chan su DK ndi cudi cing con ngudi kham pha linh hon trong minh 13 nhi nguyén: mét phan dap
Ung linh hén ddng vit, mét phan nhan biét linh hon thiéng liéng. Thay MDR giai thich rdng “con
ngudi & gitta” chinh 13 yéu td cAm Uing trung gian, con mét phuong dién khac cfia con ngudi dude
tap trung trén céc cdi cao hon. Thay luu y cac dinh nghia nay khéng nham gy rdi ma dé 1am giau
st thau hiéu cfia ta vé tinh dap ing ngay cang md rong.

Su tang trudng cua tim thic 1a sy mé réng dé nhay cam

Thay MDR khai trién dai vé chi dé ting trudng ctia tAm thiic: linh hdn 13 si nhay cam ngly cang
tang d6i véi “dam doéng thiéng liéng” clia cac hién hitu ma hién nay ta chua ghi nhan dudc. Thay
nhan xét phan 1én cac yéu t6 trong vii tru hién van chua in diu 1én ching ta vi ta con qua kém
nhay, nhung theo thoi gian va trudng thanh, ta ghi nhan nhiéu hon trong tudng tac nhan loai va
modi trudng. Thay néu vi du tit so d6 “qua tring” ctia Roberto Assagioli trong tdm ly tong hgp, gobm
tiém thic, tAm thic trung gian cfia con ngudi va siéu thiic, &€ minh hoa muc tiéu 13 dua vao
trudng tim thic nhiing yéu t6 trudc day chua dudc ghi nhan.

Tam nhin vii tru vé Chan Than-trong-su-mé-rong

Thay MDR di xa hon vin ban khi néi sau hing ngan ti nim, trudng tdm thiic ctia chiing ta sé dong
nhat véi trudng tAm thic clia Thugng dé Vii Try, vi thuc ra ngay bay gid ta ¢4 1a Thugng dé Vi Tru
trén céi riéng cia minh va dong thdi 1a su m3 rdng da dang cta thuc tai ay. Thay néi “t6i 1a Chan
Than-trong-su-md-rdng, ban ciing viy”, chi cé mét Chan Than nhung do tdm thuc bi gidi han qua
su md rdng iy nén yéu to linh hon sai biét biéu 16 khac nhau noi mdi ngudi. Theo Thay, dén cudi
cling qua su rtt vé chung cudc, ta 1ay lai linh hon cfia toan thé va ban sic clia toan thé.

Linh hon vii tru dudc nhén biét theo cic miic rung déng va phat trién khac nhau

Chan su DK ndi linh hon cfia vil try, vi gidi han cfia hinh tuéng ma né phai hoat déng qua, duge
nhén biét & cac muc rung ddng va giai doan phat trién khic nhau. Thiy MDR nhén xét day 1a mot
dién dat triét hoc rat sau, va dé xuat rang gidi han ctia hinh tuéng lién quan dén sy tu-ghi nhan bi
khoanh viing; pham vi cia hinh tudng phu thudc vao tién trinh bién phan va khoanh viing xay ra
qua phat xa hay xuat 16. Thay tém lai rang tiy mtc d6 ngdm nhap rung déng ma linh hén vii tru
biéu 16 khac nhau.

Tam thiic trong ban than vat chat

Mtic 16n dau tién ctia linh hon 14 tAm thiic trong chinh vat chat, phat sinh vi Me-Vat chit dugc Cha-
Tinh than thu tinh, nhd d6 su sdng va vat chat duge dua lai gan nhau. Chan su DK ap dung loai
tam thiic nay cho nguyén t{, phan t va té bao cau thanh moi hinh tuéng, ké ca hinh tudng cia hé
mit trdi va hanh tinh. Thay MDR dit cau héi “sy thu tinh” d6 dién ra nhu thé nao nhung thita
nhin chua thé tra 13i, déng thdi lién hé loai tAm thic niy véi anima mundi theo nghia thudng
dung.

Tam thuc tri giac théng minh cta gidi kim thach va giéi thuc vat

Mtic ké tiép 1a tam thuc tri gidc thong minh biéu 16 trong gidi kim thach va gidi thuc vit, cé tinh
chon loc va duge hudng dan bdi mot su sdng 16n dang tham nhuan ca gidi. Chinh tim thiic nay
chiu trach nhiém vé pham tinh, hinh dang, mau sic va ban chat dic thi cia cac hinh tudng trong
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hai gidi dy. Thay MDR nhan xét ring khoéng phai moi pham tinh déu hién dién trong mét hinh
tudng, ma chi cé mét sé hitu han dudc sap xép hinh hoc theo cach nhat dinh.

Tam thiic 1a quan hé giita chi thé va ddi tuong

TU cac vi du trén, Thay MDR dua ra nhin xét khai quat rang tAm thiic luén ddi hdi tiép xic; néu
khdng c6 tiép xtc gitta chh thé va ddi tugng thi khong cé tAm thitc. Thay con ndi cé thé xem tim
thttc chinh 1a mdi quan hé va sy cham giiia chii thé véi d6i tugng, hay kha ning bién ddi do tiép
xtic. Day 13 mét binh luén riéng quan trong ctia Thay gitip dién gidi sdu hon dinh nghia ctia Chan
su DK.

Tam thic dong vit va su nhan biét pham tinh

& muic tAm thic ddng vat, linh hén dap tng trong moi hinh tudng cla gidi déng vit, tao nén su
phan biét loai, giéng va ban chit clia chiing. Thay MDR dung vi du con ché nghe tiéng sta tit xa
lién phan Uing, trong khi c¢6 thé khong phan ng nhu vay véi tiéng chim, d& minh hoa rang cé mét
loai tiép xtic nhay cdm nhan ra phim tinh ctia diéu dang dugc tiép xtic. Thay luu y con ngudi cling
mang tam thiic ddng vt niy trong hinh thé cia minh, nhung khéng ditng & d6.

Tam thiic con ngudi nhu ngi thiic va chién trudng ciia cac cap doi dai

Chan su DK goi tam thiic con ngudi 1a ngi thic, muc tiéu ma su séng, hinh tudng va nhan biét ctia
ba gi6i thap dan din hudng téi. & giai doan dau, tim thic nay thién vé ddng vit hon 1a thiéng
liéng do thé dong vat v6i ban ning va xu hudng thong tri; vé sau né thanh trang thai ding nghia la
con ngudi, khéng con thuan dong vat ma cling chua hoan toan thiéng liéng. Thay MDR nhic cau
ctia H.P.B. rang con ngudi 1a “mot con vat cdng véi mot vi than”, va nhin xét gidi nhan loai 1a chién
trudng 16n giita tinh than va vat chat, giita pham ngi va con ngudi tinh than; 6ng luu y cac dao
sinh Minh Triét Ngan Ddi dang c6 vugt ra khdi trang thai “thuan nhan loai” nay.

Tam thiic nhém va muc tiéu hién nay ctia dé ti

Mtic tiép theo 13 tAm thitc nhém, tic diéu ma ta thudng goi 13 linh hén. Chan su DK néi con ngudi
di dén d6 bang cach trude hét phat trién tam thic cad nhan, nhan ra tdng s cic su song clia ban
chit déng vat, cAm xdc va tri tué clia minh cong vdi tia thién tinh & bén trong hinh tudéng ay, roi
mdi cé thé nhan biét nhém ctia minh trong mét nhém dé t 1am viée dudi moét Chan su. Thay MDR
nhén xét day chinh la giai doan Chan su DK da lam viéc véi mot nhém hoc vién dudi-thanh-doan
nhung lién hé thuc sy véi toan bé Thanh Doan.

Pinh nghia Thanh doan nhu tong thé cic con ngudi vugt qua ngi thitc cA nhan

Chan su DK dinh nghia Thanh Poan 1a tdng s6 nhitng ngudi con clia nhan loai khong con tap
trung trong ngi thiic c4 nhin biét 14p ma di budc vao sy nhan biét réng 16n hon vé sy sdng nhém
hanh tinh. Thay MDR d4nh gi4 cao dinh nghia nay vi né cho mét géc nhin khéc: ho di vuot qua
vong-gidi-han giam ham trudc kia. Thay luu y doc cic tic pham nhu Luin vé Ltta Vil Tru hay The
Rays and the Initiations gitip m3 réng chinh sy nhén biét hanh tinh dé.

Cac cap d6 mé rong ctia nhin biét nhém

Vin ban néi cé nhiéu giai doan trong sy nhan biét nhém, tit sy nhin biét nhd bé ctia ngudi dé tit du
bi cho dén tdm thitc nhém hoan chinh clia su sdng ma trong dé moi hinh tudng déu hién hity, tic
tam thiic clia Hanh Tinh Thuong dé, “mét tinh than trudc Thanh Ngai”, Pang biéu 16 qua hinh
tudng hanh tinh nhu con ngudi biéu 16 qua hinh tudng cfia minh trong gidi nhan loai. Thay MDR
binh luin rang quy mé 4y vin mdi chi 1a khdi dau, vi ngay cd mét hanh tinh khéng thiéng liéng
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nhu dia cau ciing chi 13 mot tap hdp rat nhd trong toan bd vil tru. Thay con thém suy tudng ca
nhan ring tat cd su bao la dy van 13 cuc nhd so véi cai vé han tuyét doi cia Thugng dé tu phan
chiéu trong bdi cAnh ngodi-vii-tru.

Linh hon nhu cdm ting hdp nhit ding sau hanh tinh va hé mit troi

Chan su DK két luan linh hon c6 thé dudc xem nhu cdm ting hgp nhat va nhan biét tuong doi clia
cai nam dang sau hinh tudng cia mot hanh tinh va cia moét hé mit trdi. Thay MDR gidi thich “cam
Ung hgp nhat” 1a mot loai nhan biét c6 két trong d6 nhiéu nhan biét nhé hon dude bao ham, nghia
1a nhiéu tri giac that ra 1a mot tri gidc cia mot Sy sdng 16n bao gobm. Thay tiép tuc md réng ciu hoi
sang “linh hdn clia thién ha 13 gi” &€ cho thay moi dinh nghia hién tai vin chi cham dén mét pham
vi rat nhéd ctia thuc tai.

Biéu 16 ctia linh hon bi giéi han bdi phadm chit ctia hinh tuéng

Di1 linh hdn 12 mot téng thé vi dai, su biéu 16 cia né van bi gidi han bdi ban chit va phdm tinh cla
hinh tuédng ma né cu ngu. Chan su DK ndi vi vay cé nhitng hinh tuéng rat nhay cdm vdéi linh hén
va bidu 16 linh hoén tot, trong khi nhitng hinh tuéng khéc vi qua ddm dic va do pham chit cfia cac
nguyén tit ciu tao nén khéng thé nhan biét ciac phuong dién cao hon cfia linh hon ma chi biéu 16
dudc rung déng, Am diéu hay mau sic thap ctia né. Thay MDR dung vi du linh hdn cfia nguyén t
chic chian khong cé tAm miic nhu linh hdn ctia con ngudi, va cling néi thé nguyén nhan hay Hoa
Sen Chan Ngi chi cho thdy mét pham vi linh hon rat gidi han so véi nhan biét cia Chan Than.

T tam thiic loai trit dén tim thiic bao gom

Chan su DK néi cai vo ciing nhd cé thé dude nhan ra, cai vo cling 16n mdi chi dudce gia dinh, va diéu
nay con 1a khai niém cho téi khi tAm thiic con ngudi vita bao gom viia loai trit. Khai niém dé sé
dudc hiéu khi con ngudi tiép xtic phuong dién thit hai va thiu hiéu ban chit ctia linh hon. Thay
MDR luu y hién nay phan 16n chiing ta van qua bin rén vdi phuong dién thit ba ctia thién tinh nén
chua that su song trong nhén biét bao gom.

Chuan bi cho gido huin vé bé ba ctia linh hon

Cudi phan nay, Chan su DK nhic rang cling nhu bd ba co ban cfia biéu hién duge thé hién tugng
trung trong con ngudi thanh ning lugng héng tran, hé than kinh va khoi thé xac, thi linh hén
cling c6 thé dudc biét nhu mét bd ba, 1a doi ting cao hon cfia bd ba thap. Thay MDR luu y day sé 1a
ch?i dé ctia phan tiép theo va nhin xét rang phan ma dau cia Luan vé Chanh Thuat that ra rat tritu
tugng va nghiém ngit trong viéc khao sat cac thuat ngit cin ban. Thay dé xuat chinh vi khé va
tritu tuong nén ta can di that cham dé 4nh sang ting dan, trudc khi bude vio cac phan cu thé hon
cta séch.

Text 9

[1] 3. This soul manifests differently in the  [1] 3. Linh hon nay biéu hién khiac nhau
various kingdoms of nature, but its function trong cac gidi ty nhién khac nhau, nhung
is ever the same, whether we are dealing  chtic ning cfia né luén luén giéng nhau, dit
with an atom of substance and its power to chung ta dang xem xét mot nguyén ti clua
preserve its identity and form, and carry  vit chit va stic manh clia né dé bao ton dic
forward its activity along its own lines, or tinh va hinh dang ctia né, va tiép tuc hoat
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whether we deal with a form in one of the

three kingdoms of nature, [2] held
coherently together, demonstrating
characteristics, [3] pursuing its own

instinctual life [4] and working as a whole
towards something higher and better. [Page
36]

[5] a. Therefore the soul is that which gives
distinctive characteristics and differing

form manifestations.

[6] b. The soul plays upon matter, [7] forcing
it to assume certain shapes, [8] to respond to
certain vibrations and to build those
specified phenomenal forms which we
recognise in the world of the physical plane
as mineral, vegetable, animal and human, —
and for the initiate certain other forms as
well.

[9] 4. The qualities, vibrations, colours, and
characteristics in all the kingdoms of nature
are soul qualities, as are the latent powers in
any form seeking expression, and
demonstrating potentiality. [10] In their
sum total at the close of the evolutionary
period, they will reveal what is the nature of
the divine life and of the world soul, —that
oversoul which is revealing the character of

God.

[11] a. Therefore the soul, through these
qualities and characteristics, [12] manifests
as conscious response to matter, for the
qualities are brought into being through the
interplay of the pairs of opposites, spirit and
matter, and their effect upon each other.
This is the basis of consciousness.

[13] b. The soul is the conscious factor in all
forms, [14] the source of that awareness
which all forms register [15] and of that
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dong ctia né theo nhiing dudng 16i riéng clia
nd, hodc chiung ta xem xét mot hinh tudng
trong mot trong ba gidi tu nhién, [2] dudc
git két dinh véi nhau, thé hién cac dic diém,
[3] theo dudi su sdng theo ban ning cda
chinh né [4] va hoat ddng nhu mét chinh thé
hudng téi diéu gi dé cao hon va tét hon.
[Page 36]

[5] a. Do @6, linh hén 14 cai mang lai nhiing
dic diém riéng biét va nhitng biéu hién hinh
tudng khac nhau.

[6] b. Linh hon tac dong 1én v4t chat, [7] bude
né phai mang nhitng hinh dang nhat dinh,
[8] d4p ting Vi nhiing rung dong nhat dinh
va xdy dung nhiing hinh tudng hién tugng
cu thé ma ching ta nhan ra trong thé gidi
ctia céi vat ly 1a khodng vit, thuc vat, dong
vat va con ngudi, —va ddi véi diém dao d6 1a
mot s6 hinh tudng khéc nita.

[9] 4. Cac pham tinh, rung ddng, mau sic, va
dic diém trong tit ci cic gidi tu nhién 1a
nhitng phdm tinh c@ia linh hén, ciing nhu
cic ning luc tiém an trong bat ky hinh
tuéng nao tim kiém sy thé hién va ching
minh tiém ning. [10] Trong téng thé & cudi
giai doan tién hda, ching sé tiét 16 ban chit
clia su sdng thiéng liéng va ctia linh hon thé
gidi, —dai hon tiét 16 tinh cach ctia Thuong
DE.

[11] a. Do &6, linh hén, théng qua nhiing
pham tinh va dic diém nay, [12] biéu hién
nhu mét su dap tng cd y thiic d6i véi vat
chit, vi cac pham tinh dudc sinh ra théng
qua su tudng tac clia cac cip doi lap, tinh
than va vat chat, va dnh hudng clia chiing
1én nhau. Pay 1a nén tang cfia tam thiic.

[13] b. Linh hén 14 yéu t6 ¢é ¥ thic trong moi
hinh tudng, [14] 12 ngudn goc ctia nhan thic
ma moi hinh tuéng ghi nhén, [15] va clia su



responsiveness to surrounding group

conditions which the forms in every

kingdom of nature demonstrate.

[16] c. Therefore the soul might be defined as
that significant aspect in every form (made
through this union of spirit and matter) [17]
which feels, registers awareness, attracts
and repels, responds or denies response and
keeps all forms in a constant condition of
vibratory activity.

[18] d. The soul is the perceiving entity [19]
produced through the union of Father-Spirit
and Mother-Matter. [20] It is that which in
the vegetable world, for instance, produces
[Page 37] response to the sun’s rays, [21] and
the unfolding of the bud; it is that in the
animal kingdom which enables it to love its
master, hunt its prey, and follow out its
instinctual life; [22] it is that in man which
makes him aware of his environment and
his group, which enables him to live his life
in the three worlds of his normal evolution
as the onlooker, the perceiver, the actor. [23]
This it is which enables him eventually to
discover that this soul in him is dual and
that part of him responds to the animal soul
and part of him recognises his divine soul.
[24] The majority however, at this time will
be found to be functioning fully as neither
purely animal nor purely divine, but can be
regarded as human souls.

[25] 5. The soul of the universe is [26] —for
the sake of  clarity—capable of
differentiation or rather (owing to the
limitations of the form through which that
soul has to function) capable of recognition
at differing rates of vibration and stages of
development. [27] The soul nature in the
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dap Uing d6i vdi cac diéu kién tap thé xung
quanh ma cac hinh tuéng trong moi gidi tu
nhién thé hién.

[16] c. Do d6, linh hén cé thé duge dinh
nghia 1a khia canh quan trong trong moi
hinh tudng (dugc tao ra thong qua su hgp
nhit cla tinh than va vit chat) [17] cAm
nhan, ghi nhin nhan thic, thu hut va diy
1, dap tng hodc ti chdi dap ting va gitt cho
tat ca cac hinh tudéng trong trang thai hoat
dong rung dong lién tuc.

[18] d. Linh hén 1a thuc thé nhan thtc [19]
dudc tao ra théng qua su két hop ctia Cha-
Tinh Than va Me-V4t Chat. [20] P6 1a c4i m3,
1dy vi dy, trong thé gidi thuc vat tao ra [Page
37] su dap Ung véi cac tia ning mat troi [21]
va su nd hoa; d6 13 céi trong gidi dong vt
cho phép né yéu thuong cht nhin cda nd,
sin moi va theo dudi cudc song theo ban
ning cda no; [22] dé 1a cai trong con ngudi
lam cho y nhan thic dugc moéi trudng va
nhém ctia minh, cho phép y song cudc séng
clia minh trong ba cdi gidi clia su tién héa
binh thudng cia minh nhu ngudi quan sat,
ngudi nhan thuc, ngusi hanh dong. [23]
Chinh diéu nay cudi cing cho phép y kham
pha ra ring linh hén trong y 1a nhi nguyén
va mdt phan trong y dap Ung vdi linh hon
dong vat va mot phan trong y nhan ra linh
hoén thiéng liéng ctia minh. [24] Tuy nhién,
vao thoi diém nay, da s6 sé dudc nhan thay 1a
khéng hoat déng hoan toan thuan tiy ddng
vit thuan tdy hay thuan tdy thiéng liéng,
ma cé thé dudc coi la nhan hoén.

[25] 5. Linh hon cfia vii tru [26]— nham muc
dich 1dm sang td —cé kha ning bién phan,
hoic diing hon (do nhiing han ché ctia hinh
tuéng ma linh hén dé phai hoat déng théng
qua) cé kha ning nhan biét & nhiing toc do6
rung dong va giai doan phét trién khac
nhau. [27] Do d4, ban chat linh hén trong vii



universe therefore manifests in certain great
states of awareness with many intermediate
conditions, of which the major can be
enumerated as follows:

[28] a. Consciousness, or that state of
awareness in matter itself, due to the fact
that Mother-Matter has been fecundated by
Father-Spirit and thus life and matter have
been brought together. [29] This type of
consciousness concerns the atom, molecule
and cell of which all forms are constructed.
[30] Thus the form of the solar system, of a
planet, and of all that is found upon or
within a planet is produced.

[31]b. Intelligent sentient consciousness, i.e.
that evidenced in the mineral and vegetable
kingdoms. [32] It is this which is responsible
for the quality, [33] shape, and colouring of
the vegetable and mineral forms and for
their specific natures.

[34] c. [35] the
awareness of soul response [Page 38] of all
forms in the animal kingdom, producing

Animal consciousness,

their distinctions, species and nature.

[36] d. Human consciousness, or self-
[37] towards which the
development of the life, form and awareness

consciousness,

in the other three kingdoms has gradually
tended. [38] This term concerns the
individual consciousness of man; [39] and in
the early stages is more animal than divine,
[40] owing to the dominance of the animal
body with its instincts and tendencies. [41]
H.P.B. defines man accurately as “an animal
plus a God”. [42] Later it is more strictly
human, neither purely animal nor entirely
divine, but fluctuating between the two
stages, thus making the human kingdom the
great battleground between the pairs of
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tru biéu hién trong nhiing trang thai nhin
thttc vi dai nhat dinh véi nhiéu diéu kién
trung gian, trong dé nhiing diéu chinh cé
thé dugc liét ké nhu sau:

[28] a. Tam thuc, hay trang thai nhan thic
dé trong chinh vat chit, do Me-V4t Chat da
duge Cha-Tinh Than thu tinh va do dé6 su
song va vat chat di dugc két hop véi nhau.
[29] Loai tAm thiic ndy lién quan dén nguyén
t, phan t& va té bao ma tit ca cac hinh
tudng dudc ciu tao. [30] Do d6 hinh tudéng
clia hé mat trdi, cia mét hanh tinh va clia
tat cd nhiing gi dugc tim thdy trén hoic
trong mot hanh tinh dugc tao ra.

[31] b. TAm thic nhay cdm théng minh, tic
14 tdm thic dudc thé hién trong gidi khoang
vat va thuc vat. [32] Chinh diéu nay chiu
trach nhiém vé tinh chat, [33] hinh dang va
mau sic clia cic hinh tudng thuc vat va
khoang vat, va cho ban chit cu thé cia
chung.

[34] c. TAm thic ddng vat, [35] nhin thiic vé
su dap ng linh hon [Page 38] clia tat ca cac
hinh tudng trong gidi dong vat, tao ra su
khdc biét, chiing loai va ban chat clia chiing.

[36] d. Tam thtic con ngudi, hay nga thiic,
[37] ma su phat trién clia sy séng, hinh
tudng va nhan thuic trong ba gidi kia di dan
dan hudng tdi. [38] Thuit ngit nay lién quan
dén tam thiic cad nhan clia con ngudi; [39] va
& giai doan dau, né giong ddng vat hon 1a
thiéng liéng, [40] do su thong tri ctia thé xac
dong vat véi nhitng ban ning va xu hudng
ctia nd. [41] Ba H.P.B. dinh nghia con ngudi
mot cach chinh xac 1a “mot con vat cong véi
mot vi Than”. [42] Sau ndy, né mang tinh
ngudi hon, khong thuan tay la ddng vit
cling khong hoan toan la thiéng liéng, ma
dao ddéng gilta hai giai doan, do d6 lam cho
gidi nhan loai trd thanh chién trudng 16n



opposites, between the urge or pull of spirit
and the lure of matter or mother-nature,
and between that called the lower self and
the spiritual man.

[43] e. Group consciousness, [44] which is
the consciousness of the great sum totals,
[45] is arrived at by man through the
development, first of all, of his individual
consciousness, [46] the sum total of the lives
of his
natures, [47] plus the spark of divinity
dwelling within the form which they make.

animal, emotional and mental

[48] Then comes awareness of his group, as
specified for him in that group of disciples,
working under some one Master who
represents to him the Hierarchy. [49] The
Hierarchy might be defined as the sum total
of those sons of men who are no longer
the self-
consciousness, but who have entered into a

centered in individualised
wider realisation, that of the planetary
group life. [50] There are stages in this
realisation, mounting all the way from that
tiny group recognition of the probationary
completed group

awareness of the life in Whom all forms

disciple up to the
have their being, the consciousness of the
planetary Logos, that “Spirit before the
Throne” [51] Who manifests through the
form of a planet, [Page 39] as man manifests
through his form in the human kingdom.

[52] The soul therefore may be regarded as
the unified sentiency and the relative
awareness of that which lies back of the
form of a planet and of a solar system. [53]
These latter are the sum total of all forms,
organic or inorganic, as the materialist
differentiates them. [54] The soul, though
constituting one great total, is, however,
limited in its expression by the nature and
quality of the form in which it is found [55]
and there are consequently forms which are
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gilia cac cip ddi 1ap, gita su thoi thuc hay 16i
kéo clia tinh than va su cdm do clia vat chat
hay me thién nhién, va gitta cai dudc goi la
pham ngi va con ngudi tinh than.

[43] e. TAm thiic nhém, [44] 14 tAm thic cla
nhitng tdng thé vi dai, [45] dat dugc bdi con
ngudi thong qua su phat trién, trudc hét, ctia
tam thic cd nhan clia y, [46] tdng thé clia cac
su séng clia cac ban chat déng vat, cam xtc
va tri tué cta y, [47] cdng vdi tia lia cla
thién tinh ngu bén trong hinh tuéng ma
chiing tao ra. [48] Sau d6 dén nhin thic vé
nhém cda minh, nhu dugc chi dinh cho y
trong nhém dé tit lam viéc dudi mét Chéan su
nao dé, ngudi dai dién cho y Thanh doan.
[49] Thanh doan cé thé dude dinh nghia 13
téng thé clia nhitng con cfia nhan loai khéng
con tap trung vao nga thic ca nhan héa, ma
da budc vao mét sy nhan thic rong 16n hon,
d6 12 sy song clia tip thé hanh tinh. [50] C6
nhiing giai doan trong sy nhan thudc nay,
ting dan tit sy nhan ra nhém nhd bé clia
ngudi dé ti du bi cho dén nhan thitc nhém
hoan chinh ctia su sdng trong Pang ma tat
ca cac hinh tudng déu ton tai, tAm thiic clia
Hanh Tinh Thugng dé, “Thanh Linh trudc
Ngai” [51] Pang biéu 16 théng qua hinh
tudng cla moét hanh tinh, [Page 39] nhu con
ngudi biéu 16 théng qua hinh tudng cha
minh trong gidi nhan loai.

[52] Do d6, linh hon cé thé dugdce coi 1a cAm
nhan théng nhat va nhan thic tuong d6i ctia
cai nam sau hinh tudng cia mét hanh tinh
va clla mét hé mit trgi. [53] Nhitng hinh
tudng nay 1a téng s6 clia tit ca cac hinh
tudng, hitu co hay vé cg, nhu nhiing nguci
theo chti nghia duy vit phan biét chiing. [54]
Linh hon, du cdu thanh mét téng thé vi dai,
tuy nhién, bi giéi han trong biéu hién ctia né
bdi ban chat va pham tinh cta hinh tudéng
ma né duge tim thdy, [55] va do d6 cé nhiing



highly responsive to and expressive of the
soul, and others which—owing to their
density and the quality of the atoms of
which they are composed—are incapable of
recognising the higher aspects of the soul or
of expressing more than its lower vibration,
tone or color.

[56] The infinitely small is recognised, the
infinitely wvast is assumed; [57] but it
remains as yet a concept until such time as
the consciousness of man is inclusive, as
well as exclusive. [58] This concept will be
understood when the second aspect is
contacted and men understand the nature of
the soul. [59] It must be also remembered
that just as the basic triplicity of
manifestation worked out symbolically in
man as his quota of energy (physical
energy), his nervous system and the body
mass, [60] so the soul can also be known as a
triplicity, the higher correspondences of the
lower.

Commentary 9

Hi, and we are continuing with A Treatise on
White Magic video commentary number 9.
We are still in this magnificent detailed
introduction. We’ve been looking at the soul
as the quality of life along with many other
definitions and we have experienced Master
DK’s warning about the limitations of words
and how we will only find the truth, not
through words, but if the truth arises within
us and is recognized because of that reason
in other contexts such as the outer world.
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hinh tudng phan Ung va biéu hién cao ddi
véi linh hén, va cé nhitng hinh tuéng khac
— do mat d6 va pham chit cfia cic nguyén
tit ma chuing dugc cdu thanh — khéng thé
nhin biét cic khia canh cao hon cfia linh
hon hoic biéu hién nhiéu hon tan so rung
dong, Am thanh hoic mau sic thip hon clia
no.

[56] C4i v6 cing nhd dudc nhin biét, cai vo
clung 16n dugc gia dinh; [57] nhung van con
12 mét khai niém cho dén khi tam thtc cia
con ngudi bao gdbm ca bao ham 14n loai trit.
[58] Khai niém nay sé dugc hiéu khi khia
canh thtt hai dugc tiép xdc va con ngudi hiéu
dudc ban chit ctia linh hon. [59] Ciing can
nhd ring giong nhu sy tam phéin cd ban chia
su biéu hién dugc biéu hién tugng trung
trong con ngudi nhu 14 ning lugng cta y
(ning lugng thé chat), hé than kinh va khoi
cd thé, [60] linh hdon cling cé thé duoc biét
dén nhu 13 mo6t bd ba, nhitng d6i Uing cao
hon cfia cai thap hon.

Xin chio tit ci. Ching ta dang tiép tuc vdi
video binh lun s6 9, Luin vé Chanh Thuat.
Chuing ta vin dang & trong phan gidi thiéu
tuyét vdi va chi tiét ndy. Chting ta d3 xem xét
linh hén nhu 13 pham tinh cfia su séng cling
véi nhiéu dinh nghia khac, va ching ta da
trai nghiém 13i cdnh bdo cfia Chan su DK vé
nhiing gidi han cia ngbn tit va cidch ching ta
chi c6 thé tim thdy chan ly, d6 khong phai
thong qua ngdn tit, ma 13 khi chan ly tréi day
bén trong chiing ta va dugc nhin biét bdi ly
do @6 trong cac boi cdnh khac, nhu thé gisi
bén ngoai.



This is a discussion of the soul. It is brought
into being when the spirit aspect and the
matter are related to each other. Discussed
with you a little of my own view that at least
on the higher levels of the universe,
consciousness itself may be responsible for
creating what we call matter.

The soul is the attractive force

And the coherent force holding all things
together, and that’s the second. Now we are
reaching the third statement and that
there’s really only one soul, one attractive
force, one consciousness, but there are many
differentiations which account for the
emergence of forms manifesting different
qualities.

[1] 3. This soul manifests differently in the
various kingdoms of nature, but its
function is ever the same, whether we are
dealing with an atom of substance and its
power to preserve its identity and form,
and carry forward its activity along its
own lines, or whether we deal with a form
in one of the three kingdoms of nature,

(mineral, vegetable, animal)

[2] held coherently
demonstrating characteristics,

together,

(i.e. qualities)

[3] pursuing its own instinctual life

(not self-conscious)

Pay 13 mot cude thao luin vé linh hdn. Linh
hon dugc hinh thanh khi khia can