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Mental Rules 29 — Rule 4.1 (pages 122-127)

Transcript of Video Commentaries by Michael D. Robbins
Abstract

Quy Luit Bon va Hai Diéu Can Nhé

Thay MDR md& dau bang cach gidi thiéu Quy Luit B6n — phan dai nhat cho dén nay véi khoang 33
trang: am thanh, anh sang, rung déng, va hinh tudng hoa trén va dung hgp thanh moét; cong viéc
tién hanh theo dinh luit; con ngudi hit thd sau, tip trung cac luc va ddy hinh tu tudng ra ngoai.
Thay MDR luu y ring cudn sich nay chu trong nhiéu hon vao quy trinh ma linh hén tao ra mét
cong cu xting dang, hon 14 vao quy trinh huyén thuat thuan tiy cia nha huyén thuat sang tao.
Piéu Can Nhé Thi Nhat: Cong Viéc Trén Coi Tri

Cac quy luat nay khéng danh cho ngudi mdi bt dau ma danh cho nhitng ai d4 san sang cho coéng
viéc huyén thuit va 1am viéc trén cdi tri, doi hdi thé tri phat trién, tri théng minh dugc nudi dudng
tot, va mot muic dd kiém soat thé tri nhat dinh. Thay MDR nhén xét: day 1a 1y do nhiing ngudi hoan
toan dinh huéng than bi thudng khdng tiép tuc véi Chan su DK. Nha huyén thuit chanh dao thuc
su khong thé xuat hién trudc khi dat sy phan cuc tri tué — thudng xay ra 8 diém giita 1an diém dao
thi hai va thi ba.

Thay MDR gidi thiéu 15 16i khuyén clia Chan su DK & trang 473-474, dic biét nhan manh chin diéu
dau tién lién quan dén stic manh ctia tu tudng: nhin vao thé gidi tu tudng va tach cai sai ra khoi cai
dung; hoc hiéu 3o tudng va tim ra soi chi vang cfia chan 1y; kiém soat thé cam xtic; kham pha thé
tri va hoc cach st dung hai mit clia né — mit sang tao véi mdi trudng va mit tiép nhan vdi cac thé
gidi cao hon; tip trung nguyén 1y tu duy; va khong diing tu tudng phuc vu duc vong phan ly. Thay
MDR khuyén khich hoc vién ghi nhé cac trang nay.

Piéu Can Nhé Thi Hai: Linh Hon Phai La Ngudi Piéu Khién

Ngudi thuc hanh huyén thuat phai 1a linh hén, con ngudi tinh than. Chan su DK dua ra nim 1y do
rd rang, va Thay MDR binh gidng tiing 1y do.

Thtt nhat, chi c¢é linh hon mdi cé sy thau hiéu truc tiép va rd rang vé muc dich sang tao va Thién
Co. Thai Dudng Thién Than 1a mot diém dao do vi dai, tiing 13 con ngudi trong hé mit trdi trudc,
dudc dao tao trén Sao Sirius vdi cac cung hai va nim — nhiing cung 14 mét phan khéng thé thiéu
clia Thugng Pé Sao Sirius.

Thtt hai, chi ¢ linh hén véi ban chat 1a tinh thuong thong minh méi dugc tin tudng giao phé cac
tri thic, biéu tugng va cdng thitc can thiét, vi néu roi vao tay ké khdng xtng dang, ching cé thé
gay ton hai nghiém trong dén Thién Cg.

Thtt ba, chi ¢6 linh hdn mdéi cé thé 1am viéc trong ca ba cdi ciing ldc va van tach rdi, thoat khoi
nghiép qua. Thay MDR trich din 16i khuyén danh cho ngudi huéng din ngudi khac: tach rdi khoi
ban chit cAm xtc va tri tué clia ngudi khac nhung hoa hgp véi linh hén clia huynh dé — mot kiéu
"g3n bé tach rdi" nghich Iy.

Thtt tu, chi cé linh hon méi thuc sy cé tdm thiic nhém va duge thic diy bdi muc dich thuan khiét
khong vi kY. Khi tAm thtic dat dén cdi phu thi hai cfia ¢di thuong tri, quyén ning cfia cdi nay la su
déap ing vdi rung ddng clia nhém. Thay MDR luu y: Chan su DK cho biét ngay nay cé nhiéu ngudi,
sau tat ca hoc hdi va tham thién, it ddng nhat véi thé gidi hitu hinh va chi mudn phung sy.



Thtt nam, chi ¢ linh hén véi con mit ma cia tim nhin mdi cé thé thay su két thic ti ldc khéi dau
va gift viing bic tranh vé st hoan tat cudi cing. Thay MDR phan biét con mit ctia linh hén véi con
mat thit ba, va nhan xét rang moi thanh vién cia Thanh Poan déu 13 nha tdm 1y hoc ndi mén va
nha huyén thuit chanh dao, tuy cé thé chuyén siu theo kinh nghiém va xu huéng cung.

Vé Hac Thuat va Stic Manh Tam Thdi

Hic doan khéng cé stic manh tudng duong véi Chanh Pao. Ho 1am viéc tit ¢di tri — dic biét ha tri
— va khoéng thé vuon ra ngoai pham vi dé6 nhu linh hén. Ho ddng nhit héa véi chat liéu 1am viéc
va do d6 dat két qua manh mé va nhanh chéng hon trong thdi gian ngin, nhung két qua d6 chila
tam thdi, mang theo hity diét va tham hoa, va nha hic thuit cudi cting bi nhan chim trong chinh
tham hoa minh giy ra. Thay MDR lién hé véi Ptic Qudc x4, cht nghia phat xit Y va samurai Nhat
Bén.

Bon Tit Khoa Ctia Quy Luit Bon: Bat Pau Véi Am Thanh

Chéan su DK chi ra bén yéu t6 trong Quy Luit Bon, bat dau bang 4m thanh. Quyén Luc Tt ma linh
hon truyén dat cé tinh nhi nguyén: dugc xudng 1én theo not ctia linh hoén hoa tron véi nét clia
pham ngi. Thay MDR gdi V cdc ndt tuong tng vdi tiing cung linh hon: cung mdt 13 ndt D (Ré), cung
hai 1a n6t G (Sol), cung ba 13 not F (Fa), cung bon 1a nét E (Mi), cung nim 1a nét A (La), cung sau 1a
ndt C (Pd), cung bay 1a nét B (Si). Hgp Am clia hai ndt nay quan trong hon cum tit ¢ dinh tao nén
Quyén Luc Tit.

Trong cac giai doan dau tham thién, linh tit OM dugc xudng ra tiéng; sau nay dudc xudng tham
ling bén trong. DAy 1a syt chuidn bi v6 thiic cho céng viéce sdng tao tinh than ludng phan, déng thoi
khdi gdi ca linh hon 14n pham ngi. Van dé ki thuat 1a xudng hai not déng thdi véi thé tri tip trung
— diéu cé thé dat dudc qua hoa Am va chudi cac phan. Thay MDR chia sé ring Trudng Pythagoras
yéu cau hoc vién am hiéu ca toan hoc 14n 4m nhac, va du doan rang trong cac Trudng Noi Mén Mdi
duéi sy hudng dan ctia Chin su K.H. va Chin su DK, &m nhac va to4an hoc sé dudc day lai 8 mot
vong xoin cao hon.

Thay MDR két thiic bang 16i khuyén khich: nén st dung khoang thdi gian dau tham thién dé phat
trién su nhay cdm ctia néi nhi, nghe 4&m thanh tham ling cia OM bén trong bd nio. Vé sau, khi
pham ngi tich hdp va 4m thanh noi tAm dudc cdm nhan, cé thé thuc hanh hoa troén hai 4m thanh
— diéu doi hdi kha ning thuc hién hai hoat dong cting Itic véi su chi1 y déng déu cho ca hai. Binh
gidng s6 30 sé tiép tuc tit trang 127 véi Quy Luit 4.2.

Content for A Treatise on White Magic, Video
Commentary, Program 29, Rule 4.1,
Beginning Rule Four, THE CREATIVE WORK
OF SOUND. 1 hr, 1 min: pages 122-127.

Sound, light, vibration, and the form blend
and merge, and thus the work is one. Work
on the mental plane. Love attracts, but the

Nb6i dung ctia Binh ludn Video A Treatise on
White Magic, Chuong trinh 29, Quy luit 4.1,
Bit dau Quy luit Bon, CONG VIEC SANG TAO
CUA AM THANH. 1 gig, 1 phdt: cic trang
122-127.

Am thanh, 4nh sdng, rung d6éng, va hinh
tudng hoa quyén va dung hgp, va do dé céng
viéc trd thanh mot. Cong viéc trén cdi tri.
Tinh thuong thu hit, nhung thé tri thu hut,



mind attracts, repels and co-ordinates, so
that its potency is inconceivable.

The worker in magic and the potent entity
wielding these forces must be the soul. Only
the soul. The workers in black magic do not
have an equal power. The necessity of a
correct use of the mind.

The word sound is dual. The significance of
the AUM or OM. Sounding the OM. When the
personal note or sound is established and
the inner sound is sensed, there can be
definite practice in blending the two.

Text

Rule IV

[l Sound, light, vibration, and the form
blend and merge, and thus the work is one.
It proceedeth under the law, and naught can
hinder now the work from going forward.
The man breathes deeply. He concentrates
his forces, and drives the thought-form from
him.

[2] The Creative Work of Sound

3] gefore centering our attention upon this
rule, it would be well to recollect certain
things, so that our reflection on the rule may
proceed with profit.

14] First, the rule we are at present
considering concerns work on the mental
plane, and before such work is possible it is
important to have a developed mind, a well-

[5]

achieved some measure of mind control. el

nurtured intelligence, and also to have

day 1ui va phoi hgp, do dé stic manh cfia né
khong thé tudng tudng dugc.

Ngudi lam viée trong huyén thuit va thuc
thé day quyén ning st dung cic minh luc
nay phai 14 linh hén. Chi ¢6 linh hén. Nhiing
ngudi lam viéc trong hic thuit khdng cé stc
manh ngang bang. Su can thiét cta viéc s
dung ding din thé tri.

Linh Tu am thanh c¢6 tinh nhi phan. Tham
nghia cia AUM hoidc OM. Xudng OM. Khi 4m
thanh hoic linh tit c4 nhan dudc thiét 1ap va
am thanh noi tai dugc cAm nhén, cé thé thuc
hanh r6 rang viéc dung hgp hai 4&m thanh
nay.

QUY LUAT BON

(1] Am thanh, anh sang, rung déng, va hinh
tuéng hoa tréon va dung hop, va nhu thé
cong viée trd thanh mot. Coéng viéc tién
hanh theo dinh luit, va khéng gi ¢ thé ngin
can cbéng viéc tién tdi. Con ngudi hit thé sau.
Y tap trung cac luc cia minh va ddy hinh tu
tuéng rakhdiy.

[2] c6NG VIEC SANG TAO CUA AM THANH.

3] rruge khi tap trung su chu y vao quy luat
ndy, sé rat hitu ich néu chting ta nhd lai mét
so6 diéu, dé su suy ngdm vé quy luit cé thé
dién ra mot cach hiéu qua.

(4] Th nhat, quy luit ma chiing ta dang xem
xét 1ién quan dén coéng viéc trén coéi tri, va
trudc khi cong viéc nhu vay cé thé thuc hién
dudc, diéu quan trong 1a phai cé mot thé tri
phat trién, mét tri théng minh dudec nudi
dudng tot, [5] va cling can dat dude mdt muc



These rules are not for beginners in the
occult sciences; they are for those who are
ready for magical work and for labour on the
plane of mind. I Love is the great unifier,
the prime attractive impulse, cosmic and
microcosmic, but the mind is the main
creative factor and the utiliser of the
energies of the cosmos. Bl rove attracts, but
the mind attracts, repels and co-ordinates,
so that its potency is inconceivable. [10] Isit
not possible dimly to sense a state of affairs
in mental realms analogous to that now seen
L1l can we picture the

condition of the world when the intellect is

in the emotional?

as potent and as compelling as is the

[12]

is progressing into an era wherein men will
function as minds; [13] when intelligence

emotional nature at this time? The race

will be stronger than desire, and when
[14]
and for the guidance of the world, as now
physical and emotional means are
employed.

thought powers will be used for appeal

[15]

necessary

There lies in this thought a profoundly
incentive for a right
understanding of the laws of thought, and a
correct instruction to be given of the use of
mental [Page 126] matter, and the building
of that matter into thought forms.

[16]

this information. 7] The second necessary

These rules concern themselves with

recollection is that the worker in magic and
the potent entity wielding these forces must
be the soul, the spiritual man, and this for
the following reasons:

[18] 4 Only the soul has a direct and clear
understanding of the creative purpose and
of the plan.

d6 kifm sodt thé tri nhit dinh. ] Nhiing
quy luit nay khong danh cho nhiing ngudi
mdi bat dau trong khoa hoc huyén bi; ching
danh cho nhiing ai d4 sin sang cho céng viéc
huyén thuit va lao ddng trén cdi tri. [7] rinn
thuong 1a yéu t6 hgp nhat vi dai, 1a déng luc
thu hit chinh, ca trén cap vii tru 1an tidu vii
truy, [8] nhung thé tri 12 yéu t0 sang tao chinh
va 14 cong cu st dung cic ndng lugng ctia vil
tru. 91 1inh thuong thu hit, nhung thé tri
vita thu hut, vita ddy lui, vita diéu phoi, dén
muc stic manh c@ia né khéng thé tudng
tuong duogc. [10] Liéu chiing ta ¢ thé mad hd
cam nhén dugc mot trang théi su kién trong
cac lanh vuyc tri tué tuong tu nhu nhiing gi
hién nay thay & c&i cam duc khéng? [11] Liéu
chiing ta c6 thé hinh dung tinh trang cfia thé
gidi khi thé tri manh mé va cé stc thuyét
phuc nhu ban chat cAm xtic hién nay khong?
112] Nhan loai dang tién bd vao mot thoi dai
ma con ngudi sé hoat déng nhu nhiing thé
tri; [13] khi tri théng minh sé manh hon duc
vong, va khi sttc manh tu tudng sé dudc st
[14] 3 hudng dan thé gidi,
gidng nhu cach ma hién tai cac phuong tién
vat 1y va cdm xuc dang dudc stt dung.

dung dé kéu goi

[15] Suy nghi nay chita dung mot dong luc
cuc ky can thiét d€ cé mot sy thau hiéu dung
ddn vé cac dinh luit ctia tu tudng, va mot sy
chi dan chinh xac vé viéc st dung chat liéu
tri tué, cling nhu viéc xay dung chat liéu dé
thanh cac hinh tu tudng.

[16] Nhiing quy luit nay lién quan dén théng
tin nay. [171Sy nhé lai cAn thiét thi hai 1a
ngudi 1am viéc trong huyén thuit va thuc
thé c6 sttc manh diéu khién cic manh luc
nay phai 13 linh hén, con ngudi tinh than, vi
cacly do sau day:

[18] 1 Chi c6 linh hén méi c6 sy hidu biét
truc tiép va rd rang vé muc dich sing tao va
vé Thién Co.



9] 5 Only the soul, whose nature is
intelligent love [20] can be trusted with the
knowledge, the symbols and the formulas
correct

which are necessary to the

conditioning of the magical work.

[21] 3. Only the soul has power to work in all
three worlds at once, and yet remain
detached, and therefore karmically free from
the results of such work.

[22] 4. Only the soul is truly group-conscious
and actuated by pure unselfish purpose.

[23] 5. Only the soul, with the open eye of
vision, can see the end from the beginning,
and can hold in steadiness the true picture
of the ultimate consummation.

[24]

magic possess not an equal power? I answer,
no. They can work in the three worlds, but

You ask, whether workers in black

they work from and in the plane of mind,
and do not function, therefore, outside their
field of endeavour, as does the soul. [25]
They can achieve, from their proximity and
identification with their working materials,
[26]
more rapid in accomplishment than the
worker in the White Brotherhood, [27] but
the results are ephemeral;

results more potent temporarily and

they carry
destruction and disaster in their wake, and
the black magician is eventually submerged
in the resulting cataclysm.

[28]1 et us therefore remember the necessity
of a correct [Page 127] use of the mind, and
(at the same time) let us ever hold a position
beyond and detached from the creative work
desires

minds, and physical

accomplishment.

of our

[19] 5 Chi c6 linh hén, véi ban chat 14 tinh
thuong thong minh, [20] 1165 c6 thé dugc tin
tudng giao phd tri thiic, cac biéu tugng va
cac cong thic can thiét cho viéc qui dinh
chinh xac céng viéc huyén thuét.

(211 3. chilinh hén mdi c6 stic manh dé hoat
déng trong ca ba cdi gidi cung mét lic ma
van tach rdi va do @6 thoat khdi nghiép qua
ti két qua clia cong viée dé.

[22] 4 chi c6 linh hén mdi that su c6 tim
thtc nhém va dudc thiic ddy bdi muc dich
thuan khiét, khéng vi ky.

(23] 5. chi ¢6 linh hon, véi con mit mé cia
tdm nhin, mdi c6 thé thay dudc két qua cudi
cling tit Iic khdi dau, va cé thé giil viing bic
tranh chan thit vé sy hoan tit cudi cling.

[24] Ban nai rang, liéu nhiing ngudi thuc
hanh hic thuit cé sd hitu quyén ning tuong
duong khong? Tbi tra 15i, khong. Ho c6 thé
hoat dong trén ba coi gidi, nhung ho hoat
dong tu va trong c0i tri, va do d6 khong hoat
déng bén ngoai pham vi nd luc cia ho, nhu
linh hén. 25! Ho ¢6 thé dat duoc két qua
manh mé hon trong thdi gian ngan [26] va
thuc hién nhanh chdéng hon so véi nhiing
nguodi phung su trong Huynh Dé Doan
Chénh Dao, [27] nhung két qua d6 chila tam
thdi; chiing mang theo sy huy diét va tham
hoa, va nha hic thuit cudi cling bi nhin
chim trong thdm hoa ma ho gay ra.

(28] py d6, chiing ta hiy ghi nhd tam quan
trong clia viée st dung dung din thé tri, va
(d6ng thdi) hiy ludn gilt vi tri vugt 1én va
tach roi khéi codng viée sang tao clia thé tri,
duc vong va thanh tyu tran gian ctia ching
ta.



[29] Four words stand forth as one considers
Rule IV. [30] First, sound, the formula, or
power which the soul
communicates and so starts the work. This

word of

word is dual. It is sounded forth on the note
to which the soul responds, his own peculiar
note, blended with that of his
personality. [31] This chord of two notes is
the producer of the resulting effects, and is
more

important than the set phrase

composing the word of power.

132] Herein lies the problem—to sound these
two notes synchronously and with the mind
focussed. 221 Herein lies a clue to the
significance of the AUM or OM. In the early
stages of meditation work, the word is
sounded audibly, whilst later it is sounded
inaudibly. B4] rhis training in the sound of
the AUM is [35] an unconscious preparation
for the dual work of spiritual creation; [36]
and facility comes as the attentive aspirant
accustoms himself to hear within his brain
the soundless sound of OM.

[37]

accustom themselves to work

I would suggest here, that students
in this
manner, sounding the word audibly and
with much frequency at the close B8] o the
morning meditation, but emphasizing in the
early part that close attention to the
inaudible hearing which will develop the
sensitivity of the inner ear, the etheric

[39]

sound is established

ear. Later, when the personal note or

[40]

sound is sensed, there can be definite

and the inner

practise in blending the two. This entails the
closest attention and the power to perform
two activities simultaneously, with the
mental attitude of attention to both.

(291 Bgn it néi bat khi xem xét Quy luat IV.
30] Pau tién 1a 4m thanh, cong thiic, hoic
Quyén Luc TU ma linh hoén truyén dat va ti
dé bat dau céng viée. Quyén luc tit nay cé
tinh nhi nguyén. N6 dudc xudng 1én theo
ndt ma linh hon phan tng, chinh 13 nét dic
biét ctia linh hoén, hoa trén vdi ndt ctia pham
nga. [31] Hdp 4m clia hai nét nay tao ra cac
hiéu ting két qua, va quan trong hon cum ti
tao nén Quyén Luc Tit.

32] Pay chinh 13 van dé — lam sao dé xuéng
hai nét nay ddng thdi va vdéi thé tri dugc tap
trung. [33] Pay ciing 12 manh mdi cho thim
nghia ciia AUM hay OM. Trong nhiing giai
doan dau clia céng viéc tham thién, ti nay
duge xudéng 1én thanh tiéng, trong khi sau
nay né dude xudng 1én mét cach tham ling.
(341 Viéc huin luyén xudng linh tit AUM nay
1a [35] mdt su chudn bi v6 thiic cho céng viée
sang tao tinh than ludng phan; 36] 3 sy
thanh thao sé dén khi ngudi chi nguyén chu
tam quen dan vdi viéc nghe 4m thanh khéng
phat ra tiéng cia OM bén trong bd nio minh.

371 T8i musn dé xudt rang cac hoc vién nén
tap quen lam viéc theo cach nay, xudng linh
ti thanh tiéng va véi tan suat 1én vao cudi
[38] u8i tham thién busi sang, nhung nhin
manh & phan dau su chd y k§ ludng dén viéc
nghe tham ling, diéu nay sé phat trién sy
nhay cdm cda ndi nhi, tai di thai. 391 gau
ndy, khi not hodc 4m thanh c4 nhin dugc
thiét 1lap [40] y3 4m thanh ndi tai duge cam
nhén, cé thé bit dau thuc hanh cu thé viéc
hoa troén hai 4m thanh nay. Piéu nay ddi hdi
su tdp trung cao d6 va kha nang thuc hién
hai hoat d6ng cling Iic, véi thai d6 tinh than
cht1y dén ca hai.



Transcript

Well, hi friends.

We've dealt with rule number three in the
way we've dealt with it. Now we move on to
rule number four, which is longer in its
explanation, about 33 pages here. Were
beginning on page 122. Here's the rule.

RULE FOUR

[ Sound, light, vibration, and the form
blend and merge, and thus the work is one.
It proceedeth under the law, and naught
can hinder now the work from going
forward. The man breathes deeply. He
concentrates his forces, and drives the
thought-form from him.

This is the magical process, and as I said
somehow in A Treatise on White Magic,
there's more concentration on the magical
process itself, and less on what it means for
the disciple submitting himself to the
magical work of the soul. So, I would
recommend you know I have written out my
interpretation of these things in the written
origin of the commentary on A Treatise on
Cosmic Fire and you can find that on Makara.
We'll see whether I do any video work on
that particular series, but I think that since
it's already written out, it should serve you.
Here, perhaps we have intermittent focus on
the magical process, of the magician-creator,
and more on the process whereby the soul is
creating a worthy instrument through a
magical process.

We're going to deal with

Chao cac ban.

Chting ta di dé cap dén quy luit s6 ba theo
cach chiing ta da dé cap. Bay gid chung ta sé
chuyén sang quy luit sd bon, quy luat nay cé
phan gidi thich dai hon, khodng 33 trang &
day. Ching ta bat dau tif trang 122. Pay l1a
quy luat."

QUY LUAT BON

[1] Am thanh, anh sang, rung déng, va hinh
tudng hoa trén va dung hdp, va nhu thé
cong viéc trd thanh mét. Cong viéc tién
hanh theo dinh luat, va khong gi c6 thé
ngin can cong viéc tién tdi. Con ngudi hit
thd sdu. Y tap trung cac luc cia minh va
day hinh tu tuéng ra khéi y.

Pay 1a quy trinh huyén thuit, va nhu téi da
néi dau dé trong cudn Ludn Vé Chanh Thuit,
c6 sy tap trung nhiéu hon viao chinh quy
trinh huyén thuit, va it tdp trung hon vao
diéu ma ndé cé y nghia ddi véi ngudi dé ti
dang dé trinh chinh minh cho cbéng viéc
huyén thuat cfia linh hoén. Vi thé, t6i luu y
cic ban ring t6i di viét phan giai thich cia
t6i vé nhitng diéu nay trong phan binh gidng
bang vin viét quyén Luan Vé Lita Vil Try, va
cac ban c6 thé tim thay diéu dé trén Makara.
& day, c6 1é ching ta it tip trung vao quy
trinh huyén thuat cia nha huyén thuit sang
tao, va nhiéu hon vao quy trinh ma qua dé
linh hoén tao ra mét cong cu xting dang clia
né théng qua quy trinh huyén thuit.

Chting ta sé dé cip dén



[2] The Creative Work Of Sound
the Science Of The Breath
And this isjust page 125

[31 pefore centering our attention upon
this rule, it would be well to recollect
certain things, so that our reflection on the
rule may proceed with profit.

[4] First, the rule we are at present
considering concerns work on the mental
plane, and before such work is possible it is
important to have a developed mind, a
well-nurtured intelligence,

Perhaps the still more

penetrating. The word intellect sometimes

intelligence is

involves the idea of intuition

[51 and also to have achieved some measure
of mind control.

So, these are the requirements, and usually
the people who are entirely mystically
oriented will not persist with Master DK
because there is just too much that he gives
that does require the development of the
mind, and over time, the well-nurtured
intelligence, and the ability to quiet the
modifications of the versatile psychic
nature, the versatile mental nature. And so
he says it, and after all, the Arcane School
was intended to be a school for disciples and

not beginners. He says,

6] These rules are not for beginners in the
occult sciences; they are for those who are
ready for magical work and for labour on
the plane of mind.

[2] coNG VIEC SANG TAO CUIA AM THANH.
va Khoa Hoc Vé Hoi Thé.
Vaday la trang 125

[3] Truge khi tap trung su cha y vao quy
luat nay, sé rat hitu ich néu ching ta nhé lai
mot so diéu, dé su suy ngim vé quy luit cé
thé dién ra mét cach hiéu qua.

[4] Thit nhit, quy luit ma ching ta dang
xem xét lién quan dén cong viéc trén coi
tri, va trudc khi cong viéc nhu viy c6 thé
thuc hién dudc, diéu quan trong la phai cé
mot thé tri phat trién, mot tri thong minh
dudc nudi dudng tot,

Co 1é tri thong minh (intelligence) con cé y
nghia tham siu hon nita. TU "intellect" d6i
khi bao ham y tudng vé truc giac.

[5] va ciing cdn dat dude mét mitc d6 kiém
soat thé tri nhat dinh.

Vi thé, day 1a nhiing yéu cau, va thudng thi
nhiing ngudi hoan toan dinh huéng than bi
sé khong tiép tuc hoc vdi Chan su DK bdi vi
c6 qua nhiéu diéu Ngai dua ra doi héi syt phat
trién ctia thé tri, va theo thdi gian, tri thong
minh dugc nudi dudng tot, va kha ning lam
diu nhitng bién d6i ctia ban chit théng linh
linh hoat, ban chat tri tué linh hoat. Va nhu
Ngai da noéi, sau tat ca, Trudng Arcane dudc
du dinh 13 mét trudng danh cho cac dé ta,
khéng phai cho ngudi mdi bat dau.

[6] Nhiing quy luat nay khong danh cho
nhiing ngudi méi bat dau trong khoa hoc
huyén bi; chung danh cho nhiing ai di sin



And we might say that even so, they are not
completely explained. Only so much is given
to us and mostly of an intellectual nature.

[7] Love is the great unifier, the prime
attractive impulse, cosmic and
microcosmic,

L.e beyond our solar system and within the
energy system of man

[8] hut the mind is the main creative factor
and the utiliser of the energies of the
CcosSmos.

Our throat center is that through which our
mind primarily works also. There is work
through the Ajna center, let us say, and in
that part of the head that relates to the
mind. But let's just say in this creativity, the
third ray and the seventh ray are involved,
and both are creative rays. The seventh ray is
considered, according to the Tibetan, one of
the practically artistic rays, along with the
fourth. And the third ray, given the name, he
prefers the ray of creative intelligence, not
just the ray of activity, the ray of abstract
mind, etc.

Love,

Now he goes on with the differentiation
between love and mind that he did so
thoroughly just a little while ago, showing
us all the divisions which mind tends to
make and which love tries to unify or
reunify.
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sang cho cong viéc huyén thuat valao dong
trén coi tri.

Ngay ca nhu viy, ching vin khong dudc giai
thich hoan toan. Chi mdét phan nao dé dugc
cung cap cho ching ta v chtl yéu mang tinh
chat tri tué.

[7] Tinh thuong 14 yéu t& hop nhit vi dai, 11
dong luc thu hit chinh, ca trén cip vii tru
14n tiéu vii tru,

Ttc 13, vlia vugt ra ngoai hé mait troi cla
chiing ta, va ciing bén trong hé thdng ning
lugng clia con ngudi

[8] hhung thé trila yéu t& sang tao chinh va
14 c6ng cu st dung cac ning lugng cta vii
tru.

Trung tdm c8 hong cfia chuing ta 13 noi ma
thé tri cfia chiing ta chi yéu hoat dong
thong qua. Cling c6 cong viéc théng qua
trung tdm ajna, va 3 phan dau lién quan dén
thé tri. Nhung trong su sang tao nay, cung ba
va cung bay cling tham gia, va ca hai déu 1a
nhitng cung sang tao. Theo quan diém cfia
Chéan su Tay Tang, cung bay dugc xem 1a mét
trong nhiing cung c6 tinh nghé thuat thuc
tién, cling véi cung bon. Véi cung ba, Ngai
thich goi né 1a cung cta tri tué sing tao,
khoéng chi 14 cung cta hoat déng, ctia tri tué
tritu tugng, v.v.

Tinh thuong,

Bay gid Ngai tiép tuc véi su phan biét gilia
tinh thuong va thé tri ma Ngai di thuc hién
rat ki ludng khong lau trude dé, cho chiing
ta thay tit ca nhitng su phan chia ma thé tri
c6 xu hudng tao ra, va cach tinh thuong c6
gang hop nhat hoic tai hop nhit.



[91 Love attracts, but the mind attracts,
repels and co-ordinates, so that its potency
is inconceivable.

Well, we certainly have interests. Deep
interests are an example of the attractive
power of the mind. Interest, of course, it's
also been said that, was it Thomas Mann,
was it the novelist, German novelist, who
said that, I'll just paraphrase really, it's all I
can do, that interest is another name for
love.

[10] 15 it not possible dimly to sense a state
of affairs in mental realms analogous to
that now seen in the emotional?

Let's see what he means.

[11] can we picture the condition of the
world when the intellect is as potent and as
compelling as is the emotional at this
time?

Because the emotional nature will not
organize and will not of its own follow the
indications of the Divine Plan. Is it possible?
Yes, well, maybe during the age of Aquarius,
or maybe during the 25,000 year age,
Aquarius being such a metal sign conveying
the fifth ray, its given ray, perhaps this will
come about.

[12] he race is progressing into an era
wherein men will function as minds;

Well, we divorce ourselves somewhat from
the blend of kama and manas, which is the
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[9] Tinh thuong thu hit, nhung thé tri vita
thu hat, vita day lui, vita diéu phdi, dén
muc stic manh ctia n6 khong thé tudng
tuong dugc.

Chic chin chiing ta cé nhitng méi quan tam.
Nhitng mé&i quan tdm siu sic 14 mot vi du vé
stic manh thu hut cta thé tri. Tat nhién,
cling c6 ngudi néi raing—khong biét cé phai
Thomas Mann, nha tiéu thuyét ngudi Dic
hay khéng— rang quan tdm 1a mét tén khéc
clia bac 4i. P6 1a cach téi dién dat lai, khong
phéi nguyén van.

[10] 1 jéu ching ta c6 thé mo hé cim nhin
dudc mot trang thai su kién trong cac lanh
vuc tri tué tuong tu nhu nhiing gi hién nay
thay & c6i cam duc khong?

Hiy xem Ngai mudn néi gi.

[11] 1jéu ching ta c6 thé hinh dung tinh
trang ctia thé giéi khi thé tri manh mé va
c6 stic thuyét phuc nhu ban chat cam xuc
hién nay khong?

B3i vi ban chat cAm duc sé khéng tu td chic
va sé khéng tu tuin theo nhitng chi dan ctia
Thién Cd. Piéu d6 c6 kha thi khong? €6, cé 1é
trong thdi ky Bio Binh, hoic cé thé trong
thdi ky 25.000 nim, khi Bio Binh 14 mét dau
hiéu thudc vé thé tri truyén tai cung nim,
cung ctia né, cé 18 diéu nay sé xay ra.

[12] Nhan 1oai dang tién bd vao mét thai
dai ma con ngudi sé hoat dong nhu nhiing
thé tri;

Chung ta sé dan tach rdi khdi su pha troén
gitta duc vong va thé tri, d6 14 trang thai tam
ly-tri tué clia rat nhiéu nguoi.



sort of psycho-mental state of so many
people.

[13] when intelligence will be stronger
than desire, and when thought powers will
be used for appeal

Well, let's see, invocation and also appeal to
the will of one's fellow human beings

[14] 3 1d for the guidance of the world, as
now physical and emotional means are
employed.

Well we will have transcended period we as
disciples-in-the-making have to learn to
function as soul-infused minds.

We have to have the mind held steady in the
light of the soul, and we will certainly see
differently than those who are prompted
purely by selfish desire and by the mind's,
lower mind's, acquiescence to selfish desire,
trying to find ways to bring that desire to
fruition. It's a different use of the mind
altogether, it's related to Scorpio, to lower
and higher Mercurian functions.

Some in the 15 counsels that he gives us in
this book actually on page 473-474

[15] There lies in this thought a profoundly
necessary incentive for a right
understanding of the laws of thought, and
a correct instruction to be given of the use
of mental [Page 126] matter, and the
building of that matter into thought
forms.

12

[13] khi tri thong minh sé manh hon duc
vong, va khi stic manh tu tuéng sé dudc st
dung dé kéu goi

Hiy xem, dé cau khan va ciing dé kéu goi y
’ ? A .
chi cua dong loai

[14] 33 huéng din thé gidi, gidng nhu cach

ma hién tai cac phuong tién vit ly va cam
xuc dang dudc st dung.

Chung ta sé vugt qua giai doan dé. Chung ta,
nhitng dé ti dang trong qua trinh hinh
thanh, phai hoc cach hoat déng nhu nhiing
thé tri dugc linh hdén thim nhuén.

Chuing ta phai cé thé tri dugc giit viing trong
dnh sing cfia linh hén, va ching ta chic
chin sé& nhin thay khic di so véi nhiing
ngudi chi duge thic diy thuan tay béi duc
vong ich ky va béi su tuin phuc cta ha tri
doi véi duc vong ich ky, co ging tim cach
hién thuc héa duc vong dé. Pay 1a mot cach
s dung thé tri hoan toan khac, né lién quan
dén H6 Cap, dén cac chiic niang sao Thily cao
va thap hon.

Mot sd trong 15 18i khuyén ma Ngai dua ra
cho chiing ta trong cuén sich nay, thuc su &
trang 473-474.

[15] Suy nghi nay chia dung mot dong luc
cuc ky can thiét dé c6 mét su thau hiéu
ding dan vé cac dinh luit céa tu tudng, va
mot su chi din chinh xac vé viéc s&t dung
chat liéu tri tué, ciing nhu viéc xay dung
chat liéu @6 thanh cac hinh tu tudng.



Well, the soul is the thinker, and we must
finally become the thinker. Right now we're
some kind of mixture between the feeler and
the thinker. So many human beings are
kama-manasic, it's a fusion. Was the fusion
intended? I'm not sure, but it has resulted,
and there are some maybe who come from a
previous system or chain who are more
along the line of concrete thinkers, and they
are more objective when it comes to the
promptings of the emotional body and the
promptings of desire.

[16] These rules concern themselves with
this information.

By the way I just want to turn to A Treatise
on White Magic, on page 474 and 473 it
really began, but the very first injunction

1. View the world of thought and separate
the false out of the true.

2. Learn the meaning of illusion, and in its
midst locate the golden thread of truth.

We see that this is teaching people how to
think now.

3. Control the body of emotion
Yes, and then

4. Discover that thou hath the mind and

learn its dual use.
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Linh hén 14 Ngudi Suy Tudng, va cudi cling
chung ta phai trd thanh Ngudi Suy Tudng.
Hién tai chung ta 1a mot su pha trén nao d6
giltta ngudi cdm nhin va ngudi suy tudng.
Rat nhiéu con ngudi 1a dang hoa trén kama-
manas, mét su dung hop. Su dung hgp nay
c6 phai 1a diéu di dugc dinh trudc khong?
T6i khong chic, nhung né di xay ra, va cé 18
c6 mot sd ngudi dén tit mdt hé thong hoic
diay hanh tinh trudc day, nhiing nguoi di
theo hudéng ctia nhiing ngudi suy tudng cu
thé hon, va ho khach quan hon khi néi dén
nhitng thiic giuc cfia thé cAm xtic va nhiing
thtc giuc ctia duc vong.

[16] Nhitng quy luat nay lién quan dén
thong tin nay.

Nhan tién, t6i mudn chuyén sang Luin Vé
Huyén Thuat Chanh DPao, 3 trang 474 va
473, noi né thuc sy bat dau, nhung 18i nhic
nhd dau tién"

1. Hiy nhin vao thé gidi cta tu tudng va
tach biét cai sai ra khéi cai dung.

2. Hoc hiéu y nghia c@ia 3o tuéng, va trong
d6 tim ra sdi chi vang cta chan ly.

Chung ta thay riang diéu nay dang day moi
nguoi cach suy nghi.

3. Hay kiém soat thé cam xuc
bung vay, va sau dé

4. Phat hién ring ngudi cé thé tri va hoc
cach st dung hai mit ctia né.



One use is creative with respect to the
environment, and the other is receptive with
respect to the higher worlds.

5. Concentrate the thinking principle, and
be the master of thy mental world.

6. Learn that the thinker and his thought
and that which is the means of thought are
diverse in their nature, yet one in ultimate
reality.

That all of this is about the mind, isn't it?

7. Act as the thinker, and learn it is not
right to prostitute thy thought to the base
use of separative desire.

How to acquire that which the desire body
wants, and the instincts promised towards.

8. The energy of thought is for the good of
all and for the furtherance of the Plan of
God. Use it not therefore for thy selfish
ends.

9. Before a thought-form is by thee
constructed, vision its purpose, ascertain
its goal, and verify the motive.

So, those first nine concentrate very much
on the power of thought and the subduing
of emotion, and later the cleansing of the
atmosphere of thought is coming in here,
and it becomes more about how we speak
under the prompting of negative states and
under the prompting of thought, etc. Well,
anyway, so 473 and 474, you know, what do
I say, go there, because, and memorize them.
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M6t mit 13 kha ning sang tao lién quan dén
méi trudng, va mit kia tiép nhan lién quan
dén cac thé gidi cao hon.

5. Tap trung nguyén ly tu duy va lam cha
theé gidi tri tué ctia nguoi.

6. Hoc rang ké suy tuéng va tu tuéng cta y,
cai von 1a phuong tién ctia tu tudng, khac
nhau vé ban chit, nhung 1a mét trong thuc
tai toi hau.

T4t ca nhiing diéu niy déu lién quan dén thé
tri, ding khéng?

7. Hanh ddng nhu mét ké suy tudng, va hoc
rang diéu khong dung khi dung tu tudng dé
phuc vu cho duc vong phan ly thap kém.

Cach dat dudc nhitng gi thé duc vong mudén
va nhiing gi ban nang hita hen hudng tdi.

8. Ning luogng clia tu tudng rat tot cho moi
ngudi va dé thic day Thién Co ctia Thuong
Pé. Do d6, ditng st dung n6 cho nhiing muc
dich ich ky ctia nguoi.

9. Trudc khi mét hinh tu tuéng dudc nguoi
x4y dung, hiay hinh dung muc dich cuaa no,
xac dinh muc tiéu ca né, va xac minh
dong co.

Vi viy, chin diéu dau tién nay tap trung rat
nhiéu vao stic manh ciia tu tudng va viéc ché
ngu cam xuc, va sau dé 1a viéc thanh loc bau
khong khi tu tudng sé xuit hién, tap trung
hon vao cach chiing ta néi dudi su thiic diy
clia cdc trang thai tiéu cuc va dudi sy thuc
ddy clia tu tudng. DU sao di nifa, cdc trang
473 va 474, t6i mudn néi rang cic ban hiy
dén d6 va ghi nhé ching.



I did, of course, they're probably gone now,
because you don't keep those memorizations
polished, either use it or lose it, they do fade
away. But anyway, the laws of thoughts,
well, sometimes those who engage in the
work of logic have something called the
Laws of Thought, but it's a different
approach, it's an entirely third-ray approach.
I think there's a book called the Laws of
Thought by a logician, mathematician of the
19th century, Boole was his name, and there
were all kinds of extensions of thought that
he put forward, and he was studied by
Einstein and others. But we're talking about
a practical sort of second-ray approach,
which promotes right human relations.
We're not talking about, at this point,
extension into the abstract mind, where
many of the third-ray philosophers and
mathematicians focus their efforts.

So, we need a correct instruction on the use
of the mental body, and we are responsible
as the thinker, that's what we essentially are,
and have to discover it, to use the lower
mind in the right way, under the impulse of
the higher mind. And then to continue on
with the building of our thought forms into
material forms. First thought forms, and
then, through the magical process, the
building into material forms, either in the
slow and laborious way of the modern
human being, or knowing the laws of magic
and the sounds in a more magical manner,
which doesn't involves the hand of the
mind, you might say, Mercury.

[repeating:]
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T4t nhién, t6i d4 1am diéu d6, nhung bay gig,
cé 1é chung di phai nhat khéi tri nhdg, bdi vi
néu cic ban khéng duy tri nhiing diéu di ghi
nhd, hoic ding né hoic mit né, ching sé
phai nhat di. Nhung du sao, cac dinh luit
cla tu tudng Vang, d6i khi nhiing ngudsi
tham gia vao cong viéc logic c6 mét thi goi
la C4c Pinh Luat Cla Tu Tudng, nhung dé 1a
mot cach tiép cin khac, hoan toan thudc vé
cung ba. T6i nghi c6 mdt cudn sich tén la
The Laws of Thought ctia mét nha logic hoc,
nha todn hoc 3 thé ky 19, tén 1a Boole, va ng
d3 dua ra rat nhiéu md rdng vé tu tudng, va
ong dudc Einstein va nhiing ngudi khac
nghién cttu. Nhung chiing ta dang néi vé
mét loai cach tiép cdn mang tinh thuc tién
clia cung hai, diéu nay thic diy cic moéi
quan hé ding din giita con ngudi. Chuing ta
khong néi vé su mé réng vao thé tri tritu
tuong, noi ma nhiéu triét gia va nha toan
hoc cung ba tip trung né luc cia ho.

Vi viy, ching ta can moét sy chi din dung
din vé cach s dung thé tri, va chiing ta chiu
trach nhiém nhu 14 ngudi suy tudng, dé la
ban chat c@ia ching ta, va ching ta phai
kham pha ra diéu d6, stt dung ha tri theo
cach dung dan, dudi sy thuc diy clia thuong
tri. Va sau d6 tiép tuc xay dung cac hinh tu
tuéng ctia ching ta thanh cic hinh tudéng
vat chat. Trudc tién 12 hinh tu tudng, va sau
dé, théng qua quy trinh huyén thuit, xay
dung chiing thanh cac hinh tuéng vit chat,
hoic theo cich cham rdi va nhoc nhin cda
con ngudi hién dai, hoic théng hiéu cic dinh
lut ctia huyén thuit va cdc Am thanh theo
cach huyén thuat hon, diéu ma cac ban cé
thé néi 1a khoéng lién quan dén ban tay cla
tri tué, néi cach khéc, 1a sao Thuy.

[Lip lai]



These rules concern themselves with this
information.

About thought, learning truly how to work
in a mental matter. I guess, this is the first
recollection. Can we say that? Let's go back
here and see where we have started. We've
started with work upon the mental plane,
and a true white magician must be mentally
polarized. And this means that, a true white
magician is not going to be found until the
second initiation is taken, and probably not
until the third initiation is taken, because, as
we know, mental polarization occurs at the
midway point between the second and third
initiation.

So, we may have an interest in magic and so
forth, but we're not really equipped to
perform white magic, I think, until we have
overcome the the world, the flesh, and the
devil in that austere state that we call the
desert. Christ, working through Jesus, may
have taken himself into the desert after the
baptism, but what does the desert signify?
It's a state of retiring, abstracted, and alone,
where one deals with one's own inner
motives.

So, here's the first recollection, work on the
plane of mind.

[17] The second necessary recollection is
that the worker in magic and the potent
entity wielding these forces must be the
soul, the spiritual man, --

Now, who are we, really? And we certainly
do discover that, ultimately, we are the soul,
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Nhiing quy luit nay lién quan dén théng
tin nay.

Thoéng tin vé tu tudng, hoc cach thuc sy lam
viéc trong chat liéu tri tué, day 1a diéu can
nhé lai dau tién. C6 ding thé khéng? Chung
ta hiy quay lai va xem chiing ta di bat dau ti
dau. Chiing ta di bit dau vdi cong viée trén
c6i tri, va mot nha huyén thuit chanh dao
thuc syt phai phan cuc vé tri tué. Piéu nay cé
nghia mét nha huyén thuat chanh dao thuc
su sé khong xuit hién cho dén khi 1an diém
dao tht hai dudgc thuc hién, va cé 1é khong
phai cho dén khi 1an diém dao thi ba dugc
thuc hién, béi vi nhu chiing ta biét, sy phan
cuc vé tri tué xay ra & diém giita giita 1an
diém dao thit hai va 1an diém dao thi ba.

Vi thé, ching ta c6 thé cé su quan tim dén
huyén thuit va nhiing diéu tuong tu, nhung
t6i nghi rang chiing ta khong thuc syt ¢t kha
ning dé thuc hién huyén thuit chanh dao
cho dén khi ching ta di vugt qua thé gian,
thé xac, va 4c quy trong trang thai khic kho
ma chung ta goi 1a sa mac. Duc Christ, lam
viéc qua Dtc Jesus, c6 thé di dua chinh minh
vao sa mac sau khi dudc rira t6i, nhung sa
mac cé y nghia gi? D6 1a mét trang thai rut
lui, tritu tugng, va c6 don, noi ma ngudi ta
doi dién vdéi cidc ddng co ndi tai ctia chinh
minh.

Vi thé, nhitng gi Ngai vita néi 1a diéu can nhé
dau tién, cong viéc trén cdi tri.

[17] 5y nhé 1ai cin thiét thit hai 13 ngusi
1am viéc trong huyén thuit va thuc thé cé
stic manh diéu khién cac manh luc nay
phai 1a linh hdn, con ngudi tinh than, vi cac
ly do sau day:

Chuing ta thuc su 13 ai? Chéc chin, cudi cling
chiing ta khdm pha ra rang chiing ta 14 linh



we are the spiritual man, and our
identification with the instrument has been
a necessary and very long mistake, when
ultimately considered. So, we have to we
have to identify as the soul, the spiritual
man, and increasingly, as the Solar Angel,
Angel of the Presence, nurtures that
extension of consciousness, which we are,
from the monad, nurtures that extension,
which is focused within the worlds of the
personality, we become more and more

identified as the spiritual man.

And when the sustainment of the egoic lotus
wins its way back to the Heart of the Sun, or
even the Central Spiritual Sun, we are
introduced, before that, by the Angel of the
Presence, to the monad itself, and realize our
true origin. But anyway, the soul has to
wield these forces. Why? For the following
reasons.

[18] 4 Only the soul has a direct and clear
understanding of the creative purpose of
the plan.

So this is the man supported by the presence
of the Solar Angel/Angel of the Presence. I
kind of try to combine them; the Angel of
the Presence I think expresses as much of
the Solar Angel as is necessary to sustain the
vehicle of man's consciousness on the
higher mental plane.

only the soul has a direct and clear
understanding of the creative purpose of
the plan.

The Solar Angel is a great initiate, having
been a man in a previous solar system, and
now something much higher, having been
trained, apparently, on Sirius, where the rays
to be used by the Solar Angel, at least in this
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hon, ching ta 13 con ngudi tinh than, va sy
déng nhat clia chiing ta véi cong cu (thé xac)
d4d 12 mot sai 1am can thiét, va kéo dai rat 1a
trudc khi ¢é syt nhin nhéan cudi cting. Vi vy,
chiing ta phai dong nhat vdéi linh hoén, con
ngudi tinh than, va ngay cang nhiéu hon khi
Thai Dudng Thién Than, Thién Than cla
Hién Dién, Pang nudi dudng su ma rong clia
tam thtc tU chan than, nuéi dudng su mé
rdng ndy, von dudc tip trung trong cic thé
gidi ctia pham ngi. P4 14 chung ta, va ching
ta ngay cang dong nhit hon véi con ngudi
tinh than.

Va khi sy Hién Dién duy tri hoa sen chan ngi
trd vé véi Trai Tim c@ia Mit Trdi, hodc thim
chi v& Mit trdi Tinh than Trung Tam, trudc
d6, Thién Than cia Hién Dién gidi thiéu
chiing ta véi chinh chan than, va ching ta
nhan ra ngudn gdc thuc su clia minh. Nhung
di sao, linh hén phai stt dung nhitng minh
luc nay. Tai sao? Vi cac ly do sau.

[18] 1 Chi ¢6 linh hén méi cé su hidu biét
truc tiép va ro rang vé muc dich sang tao va
vé Thién Co.

Vi viy, day 1a con ngudi duge hd trg bdi su
hién dién cia Thai Duong Thién Than/
Thién Than cfia Hién Dién. Téi ¢ ging két
hdp hai tit lai; t6i nghi, Thién Than ctia Hién
Dién thé hién mtc t6i da vai tro ctia Thai
Duong Thién Than dé duy tri phuong tién
tdm thic ciia con ngudi trén céi thugng tri.

Chi c6 linh hon méi cé su hiéu biét truc tiép
va r6 rang vé muc dich sang tao va vé
Thién Co.

Thai duong Thién Than 1a mét diém dao do6
vi dai, da tung la mdt con ngudi trong hé
mit trdi trude dé, va bay gid 1a mot Pang cao
cd hon nhiéu, dudng nhu di dudc dao tao
trén Sao Sirius, noi ma cac cung sé dugc Thai



solar system, the second and the fifth, are
part and parcel of the Sirian Logos, a very
strong part of the Sirian Logos.

Point number two, why is it that the worker
in magic and the potent entity which wields
the forces must be the soul? And let's just
say, this is the worker in white magic.

Okay point number two:

[19] 5 Only the soul, whose nature is
intelligent love

Note the fifth and second rays,

[20] ¢an be trusted with the knowledge, the
symbols and the formulas which are
necessary to the correct conditioning of
the magical work.

So, if we have ascended to identification as a
soul we can be trusted. And we think of
ourselves then as a blend of our own
consciousness emanated from the monad
and that which the Solar Angel/Angel the
Presence provides two different kinds of
consciousness fused into one that of the
monad-in-extension, which we are, and that
of the Solar Angel/Angel of the Presence. So,
the soul must wield because

the soul can be trusted with the
knowledge, the symbols and the formulas
which
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duong Thién Than s dung, it nhat 1a trong
hé mat trdi nay, la cung hai va cung nam, la
mot phan khong thé thiéu ctia Thugng Dé
Sao Sirius, mot phan rit manh mé cla
Thuong Dé Sao Sirius.

Piém thtt hai, tai sao ngudi thuc hanh huyén
thuit va thuc thé manh mé s dung céac
manh luc phai 14 linh hdn? Ching ta cé thé
ndi rang vi day 1a ngudi thuc hanh Chanh
Thuat.

Chting ta dén diém th hai:

[191 5 Chi 6 linh hén, véi ban chit 14 tinh
thuong thong minh,

Luu y cung ndm va cung hai,

[20] 116 c6 thé dugc tin tudng giao phé tri

thic, cac biéu tuong va cac céng thic can
thiét cho viéc qui dinh chinh xac céng viéc
huyén thuat.

Vi vdy, néu chiing ta di vuon 1én dén su
ddng nhat vdi linh hon, chiing ta cé thé dugc
tin cay. Va luc dé, chung ta nghi vé chinh
minh nhu 1a mét sy hoa tron gitta tam thic
ctia chinh minh dudc tuén ra tit Chan Than
va tdm thtc ma Thai dudng Thién Than/
Thién Than ctia Hién Dién ban cho — hai
loai tam thuc khac nhau dugc dung hop
thanh mot d6 14 tAm thic ctia Chan Than-
trong-sy-md-rong, von 1a chinh chiing ta, va
tam thtic cia Théai duong Thién Than/Thién
Than cfia Hién Dién. Vi vay, linh hén phai
diéu khién, vi

linh hdn cé thé dudc tin cdy dé nim giit tri
thic, cac bidu tugng va cac cong thiic



Falling into the wrong hands could severely
compromise the Divine Plan.

[21] 5 Only the soul has power to work in
all three worlds at once, and yet remain
detached, and therefore karmically free
from the results of such work.

So, this references man as a soul, and of
course the Solar Angel, Angel of the
Presence, can work in this manner. The
human being must learn so to work, and this
means identification as a soul.

Have we yet the power to work in all these
three worlds at once? Maybe as an integrated
personality, more and more we do. Can we
keep detached ourselves, as the injunctions
to the mentor of others suggest? We have to
keep detached from the feeling nature and
the mental nature of another, but blend with
thy brother's soul. So more and more we
have that kind of paradoxical attached
detachment, detached attachment.

The fourth point,

[22] 4 Only the soul is truly group-
conscious and actuated by pure unselfish
purpose.

Or pure unselfish purpose. When our
consciousness ascends to the second sub-
plane of the higher mental plane, we have
achieved this, and that the siddhi of that

plane is response to group vibration.
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ma néu roi vao tay ké khéng xing dang cé
thé gay ton hai nghiém trong dén Thién Co.

[21] 3. Chi linh hén méi c6 sitc manh dé
hoat déng trong ca ba cdi gidi cung mét lic
ma van tach rdi va do dé thoat khéi nghiép
qua tit két qua ctia cong viéc do.

Vi viy, diéu nay dé cap dén con ngudi véi tu
cach 13 moét linh hén, va tat nhién 13 Thai
duong Thién Than, Thién Than Hién Dién,
c6 thé hoat ddng theo cach nay. Con ngudi
phai hoc cach hoat déng nhu vay, va diéu
ndy cé nghia 13 sy déng nhat véi tu cach 1a
mot linh hon.

Liéu chung ta di cd stic manh dé lam viéc
trong ca ba c¢6i gidi nay cung mét ldc chua?
Cé 1é khi trd thanh mét pham ngé tich hop,
ching ta cé thé ngay cang nhiéu hon lam
dugc diéu dé. Chung ta cé thé giit minh tach
rdi, nhu 16i khuyén danh cho viéc huéng dan
ngudi khic dé xuat khong? “Ban phai giil
minh tach rdi khoéi ban chit cdm xtic va ban
chat tri tué clia ngudi khac, nhung hoa hgp
vdi linh hén ctia huynh dé cfia ban”. Vi vy,
ngay cang nhiéu, chiing ta c6 kiéu nghich ly
nay “gan bé mot cach tach roi”, hay “tach rdi
mdt cach gan bd”.

Diém tht tu,

[22] 4 Chi c6 linh hén méi thit sy c6 tam
thitc nhom va dudc thic diy béi muc dich
thuan khiét, khong vi ky.

Hoic muc dich thuan khiét khong vu lgi. Khi
tdm thic cta ching ta thing 1én c6i phu thi
hai cda c6i thugng tri, chiing ta da dat dudc
diéu nay, va quyén ning cla cdi nay la su
dap Uing v4i rung dong ctia nhém.



So in order to work with the personality, we
have to realize that the soul is group
conscious. The personality does not stand
alone, and the many are working towards
one objective. So the potent energy wielding
these forces must be the soul or spiritual
man, which we are essentially, and which we
must consciously become.

We, the soul in incarnation, must become
the soul or spiritual man on its own plane.
No trouble being the soul in incarnation, but
we're often identified with the personality
states. Now we have to abstract ourselves,
and in contemplation, merge with the soul
and realize ourselves as the soul.

All in all, there is only one consciousness in
cosmos. Now this, many layers have to be
peeled away. Many tendencies towards
identification with external parts, rather
than wholeness, have to be recognized.

These tendencies have to be recognized. So
why must it be the soul that wields these
forces, or the spiritual man? Because we can
think of ourselves also as the spiritual triad,
and one day we become as much the
spiritual triad as we succeeded in becoming
the soul. First, we identify as the personality,
then as the soul on the higher mental plane,
and then as the spiritual triad on the planes

of atma, buddhi, and the highest manas.

And finally, full
consciousness the monad, and then go on to
greater and greater states of identification.

we re-become in

So why the soul? It has the necessary
understanding. The soul has intelligent love,
and can be trusted with symbols and
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Vi vay, dé 1am viéc véi pham ngi, chiing ta
phai nhin ra rang linh hoén cé tdm thic
nhém. Pham ngid khéng ding riéng 1€, va
nhiéu ngudi dang lam viéc hudng téi mot
muc tiéu chung. Vi vdy, nang lugng manh
mé st dung nhiing luc nay phai 1a linh hén
hoic con ngudi tinh than, d6 13 ban chat clia
chting ta, va ching ta phai trd thanh diéu d6
mot cach co y thuc.

Chung ta, linh hdn dang nhip thé, phai trd
thanh linh hdn hodc con ngudi tinh than
trén chinh c6i cia né. Khéng cé gi khé khan
khi 12 linh hén dang nhép thé, nhung ching
ta thudng ddng nhat vdi cac trang thai cta
pham ngi. By gid chung ta phai tich minh
ra, va trong chiém ngudng, hoa hop véi linh
hon va nhan ra chinh minh 14 linh hén.

Tat ca, chung quy lai, chi cé mét tam thtc
duy nhit trong vii tru. Piéu ndy, cé rat nhiéu
16p phai duge g& bd. Nhiéu khuynh huéng
hudng tdi viéc dong nhat véi cac phan bén
ngoai, thay vi vdi toan thé, phai dugc nhan
ra.

Nhiing khuynh hudng nay can phai dudc
nhan ra. Vay tai sao phaila linh hén, hay con
ngudi tinh than, st dung nhitng minh luc
nay? B&i vi ching ta cé thé nghi vé chinh
minh ciing nhu 13 Tam Nguyén Tinh Than,
va mdt ngay nao dé chung ta sé trd thanh
Tam Nguyén Tinh Than nhu chiing ta di
thanh céng trong viéc trd thanh linh hon.
Trudc hét, chung ta dong nhit minh véi
pham ngi, sau d6 véi linh héon trén cdi
thugng tri, va sau d6 la Tam Nguyén Tinh
Than trén cac cdi atma, bo d@é, va thuong tri
cao nhat. Va cudi clung, ching ta sé tai trd
thanh chan than véi day & tAm thic, va sau
dé tiép tuc tién dén nhiing trang thai dong
nhat ngdy cang cao hon. Viy tai sao lai 1a
linh hon? B&i vi linh hon ¢é su thau hiéu can
thiét. Linh hén cé bac 4i théng tué, va cé thé



formulas necessary for the correct execution
and conditioning of the magical work.

Always we're asking why the soul? Why
must we be as a soul, or be the soul in order
to be the true magician, who in a way is the
transformer of the little macrocosm, the
human personality.

3. Only the soul has power to work in all
three worlds at once, and yet remain
detached,

Because it's not identified with anything in
the three worlds. D.K. said to us that there's a
lot of people appearing today who have,
after all their studies and suffering and
meditations and all that, who have less
tendency to identify with the tangible
world, and are here simply to serve, and not
for what they can acquire from the tangible
material world.

So we ask ourselves questions, you know. Do
I have intelligent love, and can I be trusted
with these symbols and formulas? To what
extent do I have that clear understanding of
the creative Purpose and of the Plan? Can I
work at all the three worlds simultaneously?

4. Only the soul is truly group-conscious
and actuated by pure unselfish purpose.

As personalities we're learning through soul
infusion, but we may not yet have truly
and be
actuated by pure unselfish purpose. We still
identified with the

group conscious consciousness,

are sufficiently
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dudc tin cdy véi cac bidu tugng va céng thic
can thiét cho viéc thuc hién ding dan va thi
hanh céng viéc huyén thuit.

Chung ta luén dit cdu hdéi tai sao phai 1a linh
hon? Tai sao chting ta phai nhu 14 linh hén,
hoic 14 linh hén, dé trd thanh nha huyén
thuit chin chinh, ngudi ma theo mét cach
nao dé 1a ké chuyén hoéa tiéu vii try, tic 1a
pham ngi clia con ngudi.

3. Chi linh hon mdi cé siic manh dé hoat
déng trong ca ba co6i gidi cung mét lic ma
van tach rdi va do d6 thoat khéi nghiép qua
tit két qua ctia cong viéce do.

B3i vi linh hon khéng ddng nhat véi bat ky
thit gi trong ba c6i thap. Chan su DK di ndi
véi ching ta ring ngiy nay cé rit nhiéu
ngudi xuat hién, sau tit ci nhitng hoc hdi,
dau khd va tham thién cia ho, it ¢c6 khuynh
hudng dong nhat vdéi thé gidi hitu hinh, va
ho & day chi dé phung sy, chit khéng phai dé
tim kiém nhitng gi c¢é thé dat dugc tit thé
gidi vat chat hitu hinh.

Vi viy, chiing ta ty héi minh nhiing ciu hoéi
do. To6i c¢o tinh thuong théng tué khong, va
t6i 6 thé dudc tin cay véi cac biéu tugng va
cong thic nay khéng? T6i cé hiéu rd Muc
Pich sang tao va Thién Co dén mtic nao? Tdi
c6 thé 1am viéc trong ca ba i cling mot ldc
khéng?

4. Chi c6 linh hon méi thit su c6 tim thic
nhom va dudc thuc diy béi muc dich thuan
khiét, khong vi ky.

La pham ngi, chung ta dang hoc héi thong
qua sy tham nhuan cfia linh hén, nhung
chiing ta c6 thé chua thuc sy cé tdm thic
nhém, va dugc thic ddy bdi muc dich thuan
khiét khéng vu 1gi. Chiing ta vin dong nhat



personality that we sometimes follow its
purposes as if they were important.

[23] 5 Only the soul, with the open eye of
vision, can see the end from the beginning,
and can hold in steadiness the true picture
of the ultimate consummation.

D.K. has always given us a little bit of
wisdom here and there, little fragments of
wisdom, but we ourselves have to come to
the place where we can, in a purposeful
manner, see the end from the beginning.
Purpose is all about that. The Divine Plan
perhaps goes by phases, and does not see the
end from the of that purpose.

Only the soul with the open eye of vision

And we can ask is this the eye of the soul eye
of the soul, it's not exactly the same as the
third eye, DK makes a distinction there and
at some point. I think it's in DINA, we'll have
to review that I think a reviewing of the
DINA is very very necessary. My colleague,
Elena Dramchini, is doing a fantastic
astrological job of reviewing these disciples.

Alife’s work, you might say.

All right, let's see what do we have here? Eye
of the soul

Only the soul with the open eye vision
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da véi pham ngi dé€ d6i khi theo dudi cac
muc dich cfia né nhu thé chiing quan trong.

[23] 5 Chi c6 linh hén, véi con mit mé cia
tam nhin, méi cé6 thé thiy dudc két qua
cudi cung tit luc khéi dau, va cé thé giit
viing bic tranh chin that vé su hoan tat
cudi cung.

Chan su DK ludn trao cho ching ta day do
mét it minh triét, nhitng manh vun cfia
minh triét, nhung chiing ta phai tu minh dat
dén noi ma ching ta c6 thé, mdt cach cé muc
dich, nhin thdy sy két thtic ti lic bat dau.
Muc dich tat ca 13 diéu dé. Thién Co cé 16 dién
ra theo cac giai doan, va khéng nhin thay su
két thiic cia muc dich d6.

Chi c¢6 linh hén véi con mit mé cda tam
nhin

Pay c6 phai 1a con mat ctia linh hén khong?
Con mit cfia linh hon khéng hoan toan
giong vdi con mit thit ba. Chan su DK di dua
ra su phan biét tai mot s6 diém. Téi nghi né
cbé 8 trong Discipleship in the New Age
(DINA), va t6i nghi ring viéc xem xét lai
DINA 1a diéu rat rat can thiét. Pong nghiép
cia t6i, Elena Dramchini, dang 1am mot
cong viéc chiém tinh tuyét voi khi xem xét
lai cac dé tit nay. D6 c6 thé goi 1a céng viéc
ctia ca doi.

Vang, hiy xem chuing ta ¢ gi 3 ddy? Con mit
ctialinh hon

Chi cé linh hén véi con mit mé ctia tam
nhin



The eye of Shiva, or the eye of the soul,
probably distinct from each other in a way,
but both see what the personality cannot
see,

can see the end from the beginning, and
can hold in steadiness the true picture of
the ultimate consummation.

We might say it really helps to know where
we are going. This will prevent those
derailments which so often afflict the
individual disciple. I mean, as you read
Dinah 1, not to make fun, but it's almost
laughable the kinds of things that people fall
into, until we realize that we easily could fall
into the same.

So, what have we just done? We have looked
at the reason why it must be the soul, or
spiritual man, who wields the forces,
because of the kind of understanding it has,
because it has intelligent love, because it can
work in all three worlds simultaneously,
because it is group conscious and actuated
by pure unselfish purpose, and because of its
relationship to any project, seeing the end
from the beginning.

So practical, isn't it? And one day we will all
be magical workers. Any member of
hierarchy is both an esoteric psychologist
and a white magician. Some may specialize
in these fields according to their experience
and ray inclination, but all have a sufficient
amount of experience and acquirement in

these two disciplines.

[24] You ask, whether workers in black
magic possess not an equal power? I
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Con mit cfia Shiva, hodc con mit clia linh
hon, cé 1é khéc biét véi nhau theo mot cach
nao d6, nhung ca hai déu nhin thay diéu ma
pham ngi khong thé thay,

c6 thé nhin thiy su két thuc tit luc bat dau,
va c6 thé giit viing biic tranh chén thuc vé
su hoan tat cudi cung.

Chuing ta cé thé ndi rang that su rat hitu ich
khi biét minh dang di dau. Piéu nay sé ngin
chan nhiing su léch ducong thuong xuyén
1am khé s& cac dé tt ca nhan. Y t6i 13, khi ban
doc DINA I, khéng phai dé chim biém,
nhung d6i khi that budn cudi véi nhitng loai
sai 1am ma ngudi ta rdi vao, cho dén khi
chiing ta nhan ra rang chinh minh ciing dé
dang rdi vao nhitng sai lam tuong tu.

Vay, chung ta vita lam gi? Ching ta di xem
xét 1y do tai sao phai 1a linh hon, hoic con
ngudi tinh than, diéu khién nhitng manh luc
nay, bdi vi su thau hiéu ma linh hon cé, bdi
vi linh hdn c6 tinh thuong théng tué, bdi vi
linh hdn c6 thé 1am viéc trong ca ba cdi cling
ltc, bdi vi linh hén cé tAm thiic nhém va
duge thic ddy bdi muc dich thuan khiét
khong vu 10i, va bdi vi mdi quan hé ciia linh
hon véi bat ky du 4n ndo, khi nhin thay sy
két thuc tit Idc bat dau.

That 14 thyc tién, diing khéng? Va mét ngay
nao d¢, tit ca chung ta sé trd thanh nhiing
nha huyén thuat. Bat ky thanh vién nao clia
Thanh doan déu 1a nha tdm 1y hoc ndi mén
va 13 nha huyén thuat chanh dao. Mot s6 cé
thé chuyén mén trong nhiing linh vyc nay
dua theo kinh nghiém va xu huéng cung ctia
ho, nhung tat cd déu c6 & kinh nghiém va
su thanh tyu trong hai nganh nay.

[24] Ban héi ring, liéu nhitng ngudi thuc
hanh hic thuit cé sé hitu quyén ning



answer, no. They can work in the three
worlds, but they work from and in the
plane of mind, and do not function,
therefore, outside their field of endeavour,
as does the soul.

Although they can be more effective on the
physical plane because they are more
attuned to this very material Deva, great,
grand, extensive Deva, which includes the
material plane. So, their presentations often
work out first, as they did in relation to Nazi
Germany and fascism of Italy, and the
attempt to reclaim the ancient samurai
abilities and status in Japan. The negative
works out first, and then the positive, if it
doesn't respond too slowly. There was that
tendency not to get involved and to respond
too slowly. The positive part, if it doesn't
respond too slowly, will gradually overtake
that which has
demonstrated. I'm thinking about Germany

been prematurely
and its aggressions. Of course, Italy had its
These fire sign
countries, in part, with Italy, Leo's soul and

aggressions too. are
Sagittarius personality, with Germany, Aries
soul, plunging in rapidly and making
extremely rapid progress over its enemies,
but then not having the ability to hold those

gains.

So, he says, no, the Black Lodge does not have
an equal power.

They can work in the three worlds, but
they work from and in the plane of mind,

And let's just say, especially lower mind.

and do not function, therefore, outside
their field of endeavour, as does the soul.
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tuong duong khéng? Téi tra 16i, khéng. Ho
c6 thé hoat dong trén ba cdi gidi, nhung ho
hoat dong tu va trong co6i tri, va do do
khong hoat d6ng bén ngoai pham vi né luc
ctia ho, nhu linh hon.

Mic dit ho c6 thé hiéu qua hon trén cdi vat 1y
vi ho diéu chinh t6t hon véi vi dai thién than
vat chat ndy, vi dai thién than réng 16n bao
trium c&i vat chat. Vi vay, cac su thé hién cta
ho thudng dugc thuc hién trudc, nhu di thay
trong trudng hop ctia Ptic Quéc xi 3 Ptic va
chti nghia phat xit & Y, cling nhu nd luc khéi
phuc kha ning va vi thé clia samurai cd xua
& Nhit Ban. Nhiing diéu tiéu cuc thudng
xuat hién trudc, va sau dé la diéu tich cuc,
néu né khéng phan tng qui chim. C6
khuynh hudng khéng can thiép va phan ing
qué chiam. Phan tich cuc, néu né khong phan
Ung qua chim, sé dan dan vudt qua nhiing
gl di dugc biéu hién trudc thoi diém thich
hdp. T6i dang nghi vé nudc Ptc va nhiing
cudc xdm luge clia né. Tat nhién, Y cling ¢é
nhiing cuéc xdm lugc cia minh. Pay la
nhitng quéc gia thuéc nhém nguyén t6 1i1a,
mot phan nao @6, véi Y 1a linh hén thudce dau
hiéu Su T va pham ngi thudc diu hiéu
Nhian M4, con Ptc 13 linh hoén thudc diu
hiéu Bach Duong, nhdy vao nhanh chéng va
dat dudc tién bd cuc ky nhanh chéng trudc
ké thlu ctia nd, nhung sau dé khéng c6 kha
nang gilt viing nhiing gi da dat duogc.

Vi vy, Ngai néi, khdng, Hic doan khong cé
stic manh tuong duong.

Ho c6 thé lam viéc trong ba céi gidi, nhung
ho lam viéc tu va trong coi tri,

bac biét 1a ha tri.



[25] They can achieve, from their
proximity and identification with their
working materials, results more potent
temporarily

As 1 was saying, it's appalling what the
negative side can demonstrate. We see it
even today, as there is apparently a
successful attempt to undo democratic
principles, which have abided long and have
been won through much blood, sweat, and
tears, but it cannot last. And one of our fired
officials from the FBI said that the weasels
cannot hold the field. The weasels and the
liars, was it? There was another word, but
the word weasels struck me. It's a very third-
ray kind of word, and it uses manipulation,
but it cannot be upright, like the first and
seventh ray. So, they identify with their
the Black Lodge
members do, and they can have results more

potent temporarily

working materials,

[transcriber note, years on, this is spoken of
here written before many revelations of
‘even today’, circa 2018, were made more
public, ie, those involved in the FBI coup
were perceived as more virtuous than the
President.]

[26] and more rapid in accomplishment
than the worker in the White Brotherhood,

Because they, after all, work with the third
ray and the first ray, but not the second,
usually. He has told us about the deluder of
souls, as the man conquered by his own
Dweller and is working on the second ray,
but usually it's the manipulator of souls or
the destroyer of souls on the third and first
ray, respectively. So they they bring forth
their objectives rapidly
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[25] Ho c6 thé dat dugc két quiz manh mé
hon trong thdi gian ngan

Nhu t6i da noéi, that kinh khiing nhiing gi ma
phe tiéu cuc cé thé thé hién. Ching ta thiy
diéu d6 ngay ca ngay nay, khi c6 mét nd luc
dudng nhu thanh cdng nham dao ngudc cac
nguyén tic dan chd, nhitng nguyén tic di
ton tai 1au dai va di dugc gianh 1dy bang rat
nhiéu mau, mé héi va nudec mat, nhung né
khong thé ton tai lau. Mot trong nhiing cuu
quan chtc FBI clia ching ta di ndi rang
nhitng ké tiéu nhan khéng thé giit viing trin
dia. Nhiing ké tiéu nhan va ké néi doi, phai
khéng? Con mot tu khac nita, nhung tu 'ké
tiéu nhan' thuc su di giy an tuong vdi toi.
P4 12 mdt it rat thudc vé cung ba, va né sl
dung su thao téing, nhung né khéng thé
thing than nhu cung mét va cung bay.

Vi vdy, ho dong nhit héa véi chat liéu lam
viéc cfia ho, cidc thanh vién ctia Hic doan
lam thé, va ho c6 thé cé két quid manh mé
hon trong mot thdi gian ngan.

[26] 3 thuc hién nhanh chong hon so véi

nhiing ngudi phung su trong Huynh Dbé
Poan Chanh Dao,

B&i vi, sau tit c3, ho lam viéc véi cung ba va
cung mét, nhung thudng thi khong phai
cung hai. Ngai di néi vdi chiing ta vé ké liia
doi linh hoén, khi con ngudi bi chinh phuc béi
chinh Ké Chian Ngd ctia minh va dang lam
viéc trén cung hai, nhung thudng thi dé 1a ké
thao ting linh hdn hoic ké hiiy diét linh hon
trén cung ba va cung mét tuong uing. Vi vay,



[27] byt the results are ephemeral; they
carry destruction and disaster in their
wake, and the black magician is eventually
submerged in the resulting cataclysm.

That's just the beginning of the suffering,
which ends in the sense of being excluded
from the beauty of the Divine Plan, which is
working out with the sphere in which the
Black Magician was practicing his arts and
sciences. And he realizes, he'll have to start
all over again at great pain and delay.

[28] pet us therefore remember the
necessity of a correct [Page 127] use of the
mind, and (at the same time) let us ever
hold a position beyond and detached from
the creative work of our minds, desires and
physical accomplishment.

I tread upon the work I do, I mount upon my
slain self; I kill desire, and I strive, forgetting
all reward. I forego peace; I forfeit rest, and, in
the stress of pain, I lose myself and find Myself
and enter into peace. To all this I solemnly
pledge myself, invoking my Higher Self."

Well, all things in good balance, poise,
proportion, all of these are factors in true
harmlessness. When we give wundue
emphasis to any one particular energy, we
upset the economy of life and create a form
which will self-destruct and bring to naught

those who relied upon the form.

So, the correct use of the mind, and as I
pointed out, page 473, 474, has some
important things to say about this. So, we've
seen five reasons why it must be the soul, or
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ho dua ra cic muc tiéu ctia minh mét cach
nhanh chéng.

[27] yhung két qua d6 chi 13 tam théi;

ching mang theo su hiy diét va tham hoa,
va nha hic thuat cudi cung bi nhian chim
trong tham hoa ma ho gy ra.

D6 chi 13 khdi dau clia su dau kho, két thuc
bang cdm giic bi loai trit khdi vé dep cta
Thién Co, diéu dang dién ra trong pham vi
ma nha huyén thuat hic 4&m dang thyc hanh
nghé thuét va khoa hoc ctia minh. Va y nhin
ra ring y sé phai bit dau lai tit dau vdi dau
ddén1dn va su tri hodn.

(28] po d6, chiing ta hiy ghi nhé tim quan
trong ctia viéc st dung dung din thé tri, va
(d6ng thai) hay luén giit vi tri vudt 1én va
tach roi khéi cong viéc sang tao ctia thé tri,
duc vong va thanh tuu tran gian cta ching
ta.

“T6i budc 1én trén cong viéc ma tbi lam; toi
vugt qua ban than da bi tiéu diét cia minh;
toi tlt bo sy binh yén; téi tit bd su nghi ngoi,
va trong sy ciang thang ctia dau kho, t6i danh
mat ban ngi va tim thdy Chin Ngi cla
minh, va budc vao su binh yén”.

T4t cd moi thi déu can cé sy can bang, thing
bang, ty 16 hai hoa, tat ca nhiing diéu nay 1a
cac yéu td trong tinh vo ton hai chan chinh.
Khi ching ta nhan manh qua mtic vao bat ky
mot ning lugng cu thé nao, ching ta pha v&
su can bang clia doi sdng va tao ra mdt hinh
thé sé ty hiy diét va dua dén hu vo cho
nhitng ai dya vio hinh thé dé.

Vi viy, viée st dung ding din thé tri, va nhu
t6i da chi ra, trang 473, 474 c6 moét so diéu
quan trong dé néi vé diéu nay. Ching ta da
thay nam ly do tai sao phai la linh hon, hoidc



the soul incarnation, identified as the soul
on its own plane. Let's just say the wielder
must be the soul in incarnation, abstracted
from the personality surroundings, and
identified as the soul on its own plane. I
mean, eventually we are in the great
wholeness.

We've had a restrictive emanative extension
into to heavier and heavier prakriti matter,
matter of a lower vibratory frequency, and
we've been more and more circumscripted,
but there is emanative retraction. Probably
the great students of emanation were the
Gnostics, but if you really look closely at the
Buddhist Thangkas from the pre-Christian
era, you will see emanation powerfully
accented. So, four words, let's go on.

[29] Four words stand forth as one
considers Rule IV.

He's giving us ways of thinking, he gives us
these mnemonics, the five Ds. He'll give us
individualization, initiation, identification,
three I's. When we think in groups that are
characterized by the same starting letter, it's
simply easier to understand.

[30] First, sound, the formula, or word of
power which the soul communicates and
so starts the work. This word is dual. It is
sounded forth on the note to which the
soul responds, his own peculiar note,
blended with that of his personality.

It's not only the soul color and personality
color that are blended, but the soul sound
and personality sound are blended.
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linh hon nhép thé, duge dong nhit nhu la
linh hoén trén cdi ctia nd. Ngudi stt dung phai
14 linh hén dang nhip thé, tach rdi khéi cac
yéu t0 xung quanh pham ngi, va dugc dong
nhit nhu 14 linh hon trén céi ctia nd. Y t6i 13,
cudi cing ching ta sé & trong dai hop nhit.

Chung ta dd c6 mét su mé réng phat tda bi
gidi han vao chat liéu prakriti ngdy cang
ning hon, chat liéu cé tan s6 rung dong thap
hon, va chung ta did bi giéi han ngay cang
nhiéu, nhung 16i sé cé sy thu hoi. C6 18
nhitng hoc gia 16n nhat vé thuyét Emanation
(Xuat LO) 1a cic nha Ngbé dao Gnotism,
nhung néu ban thuc sy quan sat ki cac btic
tranh Thangka Phat gido tu thoi ky trudc
Thién Chua gido, ban sé thay stic manh clia
su Xuat 16 dudc nhan manh manh mé.

[29] Bgn tit néi bat khi xem xét Quy luat IV.

Ngai dang chi cho chiing ta nhiing cach suy
nghi, Ngai dua cho chung ta cac phuong
phap ghi nhd, nhu nam chit D. Ngai sé cho
ching ta su biét ngi hda, diém dao, déng
nhat héa, ba chit I. Khi ching ta suy nghi
theo nhém cac tit ¢é chung chii cai dau, viéc
hiéu sé tré nén dé dang hon.

[30] p4u tién 14 4m thanh, cong thic, hoic
Quyén Luc Tit ma linh hon truyén dat va tit
d6 bat dau coéng viéc. Quyén luc tit nay co
tinh nhi nguyén. N6 dudc xudng 1én theo
nét ma linh hon phan dng, chinh 1a not dic
biét ctia linh hon, hoa trén véi not cha
pham nga.

Khéng chi mau sic cfia linh hon va mau sic
cia pham ngi dugc hda quyén, ma 4m thanh
clia linh hén va 4m thanh clia pham ngi
cling dugc hoa quyén.



An interval is created. An interval of color
and an interval of sound are created. But
even two notes are kind of considered a
chord, but in music we call it an interval, a
sounding interval.

[31] This chord of two notes is the producer
of the resulting effects, and is more
important than the set phrase composing
the word of power.

What is the note to which our soul
responds? If we're a first-ray soul, we might
respond to the D, a second-ray soul to the G,
a third-ray soul to the F, a fourth-ray soul to
the E, a fifth-ray soul to the A. And then the
sixth-ray soul is a little difficult, but some
say it responds to a red Martian note, the C,
and the seventh-ray soul to the B, the violet
note, which is the leading tone to the next
octave. Well, I don't think it's a coincidence
that our octave is divided usually into seven
parts before the octave note is reached,
which is twice the frequency if we're
ascending than the original octave note
where the scale began. But of course, in
music you can divide octaves in many
different parts, and there are such things as
quarter tones and other methods of division,
but we're speaking of the usual cases and not
the specialized cases.

So sound of the formula or the word of
power.

First, sound, the formula, or word of power
which the soul communicates and so starts
the work. This word is dual,

28

Mét khoang cach dudc tao ra. Mot khodng
cach cfia mau sic va mot khoang cach clia
adm thanh dugc tao ra. Nhung ngay ca hai
ndt cling dugc coi 13 mét hdp 4m, nhung
trong am nhac ching ta goi né la mot quing,
mot khodng cdch 4m thanh.

[31] Hop Am ciia hai nét nay tao ra cac hiéu
ung két qua, va quan trong hon cum tii tao
nén Quyén Luc Tit.

Vay n6t ma linh hon cia chiing ta dap tng 1a
gi? Néu chting ta c6 mét linh hon thuéc cung
mot, chiing ta cé thé dap tng véi not D (Ré),
linh hon cung hai véi nét G (Sol), linh hon
cung ba véi nét F (Fa), linh hon cung bon véi
ndt E (Mi), linh hén cung nim véi ndt A (La).
Con linh hén cung sau thi hoi khé, nhung cé
ngudi cho ring né dap Ung véi ndt dd clia
sao Hda, 1a ndt C (D), va linh hon cung bay
véi nét B (Second initiation), not tim, dé 1a
no6t din dén quing tam tiép theo. T6i khong
nghi dé 1a sy trung hop khi quing tdm cta
chiing ta thudng dugc chia thanh by phan
trudc khi dat dén noét quing tam ké, ndt ma
néu ching ta di 1én, sé c6 tan s gip d6i not
quing tdm ban dau noi thang 4m bat dau.
Nhung di nhién, trong 4m nhac, ban cé thé
chia quing tdm thanh nhiéu phan khac
nhau, va cé nhiing th nhu cac quang mot
phan tu va cac phuong phéap phan chia khac,
nhung ching ta dang ndi vé cac trudng hop
théng thudng, khéng phai cic trudng hgp
chuyén biét.

Vi vy, Am thanh ctia cdng thiic hoic Quyén
Luc Tu

Pau tién 1a am thanh, cong thiic, hoic
Quyén Luc Tit ma linh hon truyén dat va tit
d6 bat dau coéng viéc. Quyén luc tit nay co
tinh nhi nguyén.



And it is we need to know, and sometimes I
think it's possible to use the voice in such a
way that you can sound two notes at the
same time. There are those who have that
ability, and the question is, can they sound
the two notes that are indicated? Or must
this be done instrumentally? Or must it be
done in a choir, let us say, that serves the
individual member by dividing its sounding
into two notes until everyone has the
of getting the
resulting effects. And it's more important

experience necessary
than the set phrase composing the two
words.

So, the power of sound through music is
very effective, and we realized that the
Pythagorean school required that those
entering it have some proficiency in both
mathematics and music. Now, Master K. H.
is behind much of the New Esoteric School
movement, and Master DK is his disciple,
and I wouldn't be at all surprised that music
and mathematics are, again, taught, in a
higher turn of the spiral, as we have ways
now of conveying music that they didn't
have in those days at Cretona.

[32] Herein lies the problem—to sound
these two notes synchronously and with
the mind focussed.

He realized the problem to sound these two
notes synchronously and with the mind
focused.

Okay, it can be done. There are ways that two
notes according to partials, harmonics, can
be sounded. So, in the harmonic series of
partials,
simultaneously. I used to be able to do it. I

two notes can be sounded

won't embarrass myself and you by making
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D6i khi t6i nghi rang ching ta cé thé st dung
giong néi theo cach ma ban c6 thé xudéng hai
ndt cling mot lic. C6 nhiing ngudi c¢é kha
ning d6, va cau hoi dit ra 13, liéu ho cé thé
xuéng hai nét dudc chi dinh khong? Hay
diéu nay phai dudc thuc hién bing nhac cu?
Hoic liéu diéu nay phai dudc thuc hién trong
mdt dan hdp xudng, gia st rang né phuc vu
cho tiing thanh vién bang cich chia 4m
thanh thanh hai nét cho dén khi moi ngudi
c6 trai nghiém nhin dudgc cac hiéu tng két
qua can thiét, va diéu nay quan trong hon
cum tit c6 dinh tao thanh hai tir.

Vi vdy, stic manh ctia &m thanh qua 4m nhac
rat hiéu qua, va chung ta nhin ra rang
trudng phai Pythagoras yéu cau nhiing
ngudi vao hoc phai cé mot so ki ning vé ca
toan hoc va am nhac. Gid day, Chan su K. H.
& ding sau nhiéu phong trao Trudng Noi
Mén Mdi, va Chan su DK 14 dé tt ctia Ngai, va
tdi s& khong ngac nhién chit nio néu am
nhac vi toan hoc mét 1an nita dudc day,
mdt vong xoan cao hon clia vong xoin dc,
khi chting ta c¢é nhiing cach truyén tai 4m
nhac ma vio thdi Cretona ngay ay ho khéng
co.

[32] pay chinh 13 vin dé — lam sao dé
xudng hai not nay dong thoi va vdi thé tri
dudc tap trung.

Ngai nhin ra vin dé 1a xudng hai nét nay
doéng thdi va vdi tam tri tap trung.

Vang, diéu nay cé thé thuc hién dudc. C6
nhitng cdch ma hai nét theo chudi cic phan,
cac hoa am, c6 thé dudc xudng. Trong chudi
cac phan ctia hoa 4m, hai nét cé thé dudc
xudng cung liic. Tai titng ¢ thé 1am diéu ds.
T6i sé khong khién ban than va cac ban xdu



an attempt right now. As you get older, your
voice kind of goes away. But it is possible to
have a pedal tone and then move the
harmonic around according to the resonant
chambers within the head. But as I say, if we
have a group of people who can sing, they
can help the individual. But maybe it doesn't
take the place of sounding the two
simultaneously, if they can't be sounded, if
they're in the harmonic series.

[33] Herein lies a clue to the significance of
the AUM or OM. In the early stages of
meditation work, the word is sounded
audibly, whilst later it is sounded
inaudibly.

And we have to hear the interval. Now, I
suppose if you stand by a piano and you play
the interval externally a number of times,
and stop playing it, the
continue to sound within your mind, and

interval will

maybe you can produce it. That's the third,
having to do with the fourth ray. And if you
alternate very rapidly between the two notes
before long, they can present themselves as a
kind of simultaneous sounding.

[34] phis training in the sound of the AUM
is

For those who use it

[35] an unconscious preparation for the
dual work of spiritual creation;

the soul and

simultaneously. Now, this can also be done

Evoking personality

with the soul note and the monadic note.
We have a lot of experimentation to do here.

The fourth ray is coming in strongly from its
monadic aspect, we are told, in 2025. And
that's a hint too, telling us that we don't only
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hd bang cach thit ngay bay gid. Khi ban gia
di, giong c@ia ban dudng nhu phai dan.
Nhung cé thé cé mdt 4am goc va sau dé di
chuyén hoa 4m quanh theo cac khoang cong
hudng trong dau. Nhung nhu t6i di néi, néu
chiing ta ¢c6 mot nhém ngudi cé thé hat, ho
c6 thé gitip ca nhan dé. Nhung cé 1é diéu nay
khéng thé thay thé viéc xudng hai nét cling
lic, néu chiing khong thé dude xudng trong
chudi hoa 4m.

[33] Pay ciing 14 manh moi cho thim nghia
cua AUM hay OM. Trong nhiing giai doan
dau ctia cong viéc tham thién, tit nay dudc
xudng 1én thanh tiéng, trong khi sau nay
né dudc xudng 1én mét cach tham ling.

Chung ta phdi nghe khodng cidch 4m
(“quing”). T6i nghi néu ban ding canh mot
cdy dan piano va choi mét quing nhiéu lan,
sau d6 ding choi, quing d6 sé tiép tuc vang
1én trong tAm tri ban, va c6 thé ban sé t4i tao
dudc né. Pé 1a cung ba, lién quan dén cung
bon. Néu ban xen ké rat nhanh giiia hai nét,
chang bao 1au ching cé thé xuit hién nhu
mot dang Am thanh ddng thdi.

[34] yigc huin luyén xuéng linh tit AUM
nay la

D6i véi nhitng ngudi stt dung né
[35]

moét su chuan bi vo thiic cho cong viéc
sang tao tinh than ludng phan;

Khai goi linh hén va pham ngi dong thoi.
Diéu nay cling cé thé thyc hién dugc véi not
ctia linh hon va not cfia chan than. Ching ta
c6 rat nhiéu sy thit nghiém can lam & day.
Chuing ta dugc cho biét, cung bon dang dén
manh mé tit khia canh chan than cfia né vao
niam 2025. Va @6 cling 1a mot goi y cho thay



have the possibility of three monadic rays,
but the fourth ray is outside the series of
one, two, three. And if there can be fourth
ray monads, and especially on the monadic
plane, there are seven circles found there.

[36] ana facility comes as the attentive
aspirant accustoms himself to hear within
his brain the soundless sound of OM.

Well, it's soundless from an external point of
view, but it sounds in the imagination, it
sounds inwardly and accurately. So, we
move from crudity to crude circumstances
to more subtle. One can practice this, one
has to.

I find as I do this, tiny little adjustments
occur in the larynx, but even that shows it's
too connected with the outer form. The
simultaneous sounding has to occur with no
the
mechanism. So, maybe in the music as
taught in the New Esoteric Schools, intervals

response within dense physical

will be heard internally, and being heard,
they will have an effect, and the effect will
be, one effect will be the uniting of the soul
and personality, and a later effect, the
uniting of the monad and soul-infused
personality.

Now, it's possible even great musicians can
hear many things, and possible to hear a
chord of three notes as well. And for the
most part, we're going to need three notes to
represent the presence of the monad, soul,
and personality. Although, sometimes the
monadic ray and the soul ray may be the
same, and sometimes the monadic ray and
the personality ray, and sometimes later the
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rang chung ta khong chi c¢é kha ning cia ba
cung chian than, ma cung bon nim ngoai
chudi mot, hai, ba. VA néu cé nhiing chan
than thudc cung bén, va dic biét trén cdi
chan than, cé bay vong tron dude tim thiy &
dé.
[36] y4 sy thanh thao s& dén khi ngudi chi
nguyén chi tim quen dan vdi viéc nghe Am
thanh khong phat ra tiéng cia OM bén
trong bo nao minh.

Vang, né vo thanh tit quan diém bén ngoai,
nhung né vang 1én trong tri tudng tuong,
vang 1én bén trong va chinh xac. Vi vy,
chiing ta chuyén ti su thé thién trong hoan
canh tho so sang muc d6 tinh té hon. Ngudi
ta c6 thé luyén tap diéu nay, va phai lam nhu
vay.

T6i nhan thay khi 1am diéu nay, nhiing diéu
chinh nho xay ra trong thanh quan, nhung
ngay ca diéu dé ciing cho thiy né con qua
lién két v4i hinh tudng bén ngoai. Viée
xudng déng thdi phai xay ra ma khong cé sy
phan ing trong co ché vat 1y dam dic. Vi vy,
cé thé trong 4m nhac dugc gidng day trong
cdc Trudong N6i Mon Mdi, cac khoang cach
am sé dugc nghe noi tam, va khi dugc nghe,
ching sé c6 mot tac dong, va mot trong
nhiing tic ddng sé 1a su hdp nhit cia linh
hon va pham ngi, va sau nay 1a sy hgp nhat
ctia chan than va pham ngi dudc linh hén
tham nhuan.

Bay gid, c6 thé ngay ca cac nhac si vi dai cling
c6 thé nghe thay nhiéu diéu, va cé thé nghe
dudc mot hgp 4m clia ba not. Va vé cd ban,
chiing ta sé can ba nét dé dai dién cho su
hién dién cfia chan than, linh hon, va pham
ngi. Mic du, d6i khi cung ctia chan than va
cung ctia linh hdn cé thé gidng nhau, va déi
khi cung ctia chin than va cung cia pham
ngi giong nhau, va sau nay déi khi cung cfia



personality ray and the soul ray will be the
same, as is the case given in the integration
formulas for ray one.

371 1 would suggest here, that students
accustom themselves to work in this
manner, sounding the word audibly and
with much frequency at the close

With much frequency

[38] of the morning meditation, but
emphasizing in the early part that close
attention to the inaudible hearing which
will develop the sensitivity of the inner
ear, the etheric ear.

So it's this
reverberation. If I say OM OM I'm hearing

an etheric phenomenon,

now the reverberation. I'm hearing through
my imagination, or maybe it's some etheric
mechanism, a memory, a reproduction of
that outer sound.

So, we're always moving into more subtle
areas.

[39] Later, when the personal note or sound
is established

integrated personality,

[40] and the inner sound is sensed, there
can be definite practise in blending the
two. This entails the closest attention and
the power to perform two activities
simultaneously, with the mental attitude
of attention to both.

He's always telling us learn how to do more
than one thing at the same time, and this
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pham ngi va cung clia linh hon sé giong
nhau, nhu trong cac c6ng thiic tich hgp cta
cung mot.

[37] T6i muén dé xust ring cic hoc vién
nén tip quen lam viéc theo cach nay,
xudng linh ti thanh tiéng va vdi tan suit
16n vao cudi

Véi tan suat 16n

[38] bugi tham thién budi sing, nhung
nhan manh & phan dau su chu y ky ludng
dén viéc nghe tham ling, diéu nay sé phat
trién s nhay cam ctia néi nhi, tai di thai.

Vi vay, dé 1a mét hién tugng di thai, sy vong
lai nay. Néu t6i néi OM OM t6i dang nghe
thay su vong lai. T6i nghe thiy qua tri tudng
tuong ctia minh, hoic cé thé dé 1a mét co ché
di thai, moét ky uc, mot sy tai tao lai am
thanh bén ngoai do.

Vi vay, ching ta ludn tién vao cac linh vuc
tinh t€ hon.

[39] gau nay, khi nét hoic 4m thanh ca
nhan dudc thiét 1ap

Khi pham ngé tich hop,

[40] 4 4m thanh ndi tai dugc cdm nhén, c6

thé bat dau thuc hanh cu thé viéc hoa trén
hai 4m thanh nay. Piéu nay doi héi su tap
trung cao dé va kha niang thuc hién hai
hoat d6ng cung lic, vdi thai dé tinh than
cht y dén ca hai.

Ngai luén néi véi chting ta rang hiy hoc cach
lam nhiéu hon mot viéc cing mot lic, va
diéu ndy cé nghia 13 hoc cach thuc hién mét



means learn how to perform an inner and
outer activity simultaneously.

Sometimes I give people a chance to do this
during the full moons. In other words, I say
to them, “Okay, now sound the OM, but at
the same time repeat inwardly to yourself”.
It's not a musical repetition, but a verbal
repetition. “I see the Greatest Light”, I might
choose this G note, and while I'm singing the
G note, I'm going to be saying inwardly to
myself, I see the greatest light. And maybe I

could hear a dual sound in my own case,
maybe a G and an E, with a G of the soul.
Hopefully not too dumb. Well, I can't sound
two notes externally yet, but if I work out
the partials and harmonic series, I might be
able to do it. And then also in here inwardly,
I see the greatest light. I mean, just imagine
the God of our planet. How many things
the God of do
simultaneously? He's everywhere, working
simultaneously. So, great Beings are doing
many things simultaneously, and we little

does our planet

human beings are just learning to do it.
Okay.

Okay, now, this will be the end of A Treatise
on White Magic number 29 rule 4.1 and
pages 122. Did I remember that properly? I
hope so. Then the beginning of A Treatise on
White Magic number 30 rule four come back
there beginning A Treatise on White Magic
number 30 rule 4.2 and beginning on page
127 well this is a long book as some 700
something pages, is it not quite as long as A
Treatise on Cosmic Fire, but a long while
before we can complete. But then, there's so
much to study, isn't there? I certainly would
recommend that you study not only on your
own but in dialogue and appreciation with
others so to add a pool of a group thought
also to the kind of thought that I am
suggesting which perhaps will prove useful.
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hoat d6ng bén trong va mét hoat déng bén
ngoai cung luc.

D6i khi t6i cho moi ngudi co héi lam diéu
nay trong suot ky tring tron. Néi cach khic,
t6i néi véi ho, “Pudc rdi, bay gid hiy xudng
am OM, nhung cung ltc hay 1ap lai bén trong
véi chinh minh”. D6 khéng phai 12 mot su
1ap lai nhac diéu, ma 13 sy l3p lai bang 16i.
“T6i thay 4nh sing vi dai nhat”, t6i cé thé
chon nét G nay, va trong khi téi dang hat not
G, toi sé tu néi vdi minh, t6i thay 4nh sang vi
dai nhit. Va cé thé tdi cé thé nghe thiy 4m
thanh kép trong trudng hgp cfia tdi, cé thé 1a
G va E, v6i G cia linh hén. Hy vong 1a khong
qua ngd ngin. T6i chua thé xudng hai not
bén ngoai, nhung néu tdi luyén tip vdi cac
hoa 4m va chudi hoa am, cé thé tbi sé lam
dudc. Va sau d9, cling bén trong, t6i thiy anh
sang vi dai nhat. Y t6i 13, chi can tudng
tugng Thuong Pé ctia hanh tinh ching ta.
C6 bao nhiéu viéc ma Ngai lam cung lac?
Ngai hién dién khép ndi, 1dm viéc ddng thoi.
Vi vay, cac Pang vi dai lam rat nhiéu viéc
cung mot luc, va ching ta, nhiing con ngudi
nhd bé, chi dang hoc cach thuc hién diéu dé.

Vang cac ban, bay gid, diy sé 1a phan két clia
Luin Vé Huyén Thuit Chanh Dao sd 29, quy
luat 4.1 va cac trang 122. T6i c6 nhg dung
khong? Hy vong 1a vay. Sau d6 sé 1a phan bit
dau cia Luan Vé Huyén Thuat Chanh Dao s6
30, quy luit bdn quay trd lai & day 13 phan
bit dau cfia Luin Vé Huyén Thuit Chanh
Pao sb 30, quy luat 4.2 va bit dau ti trang
127. Ving, diy 12 mét cubén sich dai véi
khodng 700 trang gi dé, tuy khéng dai nhu
Luin Vé Lita Vil Try, nhung sé con 1au trudc
khi ching ta hoan thanh. Nhung cé rat
nhiéu diéu dé€ nghién cttu, phai khéng? Téi
thuc sut khuyén khich cac ban khéng chi tu
hoc ma con hoc théng qua d6i thoai va su
cdm nhin vdi nhitng ngudi khac dé bd sung



Ok friends we'll be seeing you for number 30
when it becomes possible to do that all the
best and keep studying, and meditating and
serving, of course, of course.
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thém tu tudng nhém cho loai tu duy ma téi
dang dé xuit, diéu nay cé thé sé hitu ich.

Pudc rdi, cac ban thin mén, chiing ta sé gip
lai nhau cho phan s 30 khi c6 thé. Chuc cac
ban moi diéu tét dep nhit, va hiy tiép tuc
hoc tap, tham thién va phung su.



Mental Rules 30 — Rule 4.2 (pages 127-132)

Abstract

Ba Ciu Ho6i Tu Panh Gia

Thay MDR md dau bang cach nhic lai bai hoc vé viéc phat trién noéi nhi va xuéng hop am nhi
nguyén dai dién cho linh hén va pham ngi. Sau d6 Ngai chuyén sang phan tu danh gid ma Chan su
DK dit ra cho ngudi dé t{ trude "tda 4n ctia linh hén" — mot bdi canh noi linh hon 13 tham phén.

Ba ciu hdi dugc néu ra. Mot 13 liéu ngudi dé ti cé thé loai bd hinh thiic tham thién cé dinh dé budc
vio trang thai chiém ngudng tu do hon, noi tham thién cia ho hoa quyén vdéi tham thién cfia linh
hon trén céi riéng clia nd, va nhin ra rung déng cia Thai Duong Thién Than. Thay MDR ggi y: khi
doc dén day nén ding video lai va tu tra 18i bang 18i néi, trong tam tri, hoic bang vin ban. Hai 1a
liéu Linh Tit Thiéng Liéng OM cé ¥ nghia thuc su véi ngudi d6 khéng, va liéu linh hon cé thuc su
dudc khoi ggi khi xudng OM khong. Vé mit s6 hoc, OM téng bang 28 ttic 13 mot, goi v s md rong bi
gidi han bdi vong-gidi-han clia sm M — cé tadc ddng manh dén linh hon nhung bi gidi han hon 4m
O don thuan ctia chan than. Ba 1a liéu khat vong tién budc xuat phat tit pham ngi hay tit linh hon
dang bat dau st dung cé v thiic co ché cfia né. Pay 1a cdu hdi ndm riéng giiia linh hon va chinh ban
than nguai do.

Vé Danh Tinh Ctia Chin Su DK

Chian su DK ngit 13i &€ nhic cac hoc vién khong nén ling phi ning lugng vio suy doan vé danh
tinh ctia Ngai. Thay MDR cho biét: danh tinh Ngai sau nay di v6 tinh bi tiét 16, va Chan su DK di
néi rang phan ng ctia hoc vién trudc sy tiét 16 dé sé cho biét muic d6 sin sang ctia ho.

Chan su DK md ta vé minh: Ngai 1a ngudi phudng Péng, thudc Cung Giang Day, cé méi lién hé mat
thiét véi Chan su K.H., va nhiém vu ctia Ngai 1a tim kiém nhitng ngudi chi nguyén cé trai tim
manh mé, 1ong nhiét thanh va tri tué dudc huan luyén. Chan Iy cé gia tri nhu nhau du duge phat
biéu bdi ngudi chi nguyén, dé ti, Chan su, hay Piic Christ — diéu quan trong 1a nhén ra va chap
nhan chan 1y, khéng rdi vao 4o cAm clia quyén uy.

Thay MDR dua ra suy doan thud vi vé mdi tuong quan cung giita cic Pang: Chan su K.H. d6i véi
Chan su DK gidng nhu Dtic Christ d6i vdi Puic Phit, nhung theo thit tu ngudc lai — chan than cung
hai cia Chan su K.H. so v&i chan than cung ba cfia Chan su DK, trong khi Dtic Phat (chan than cung
ba, xdc nhan trong Luan vé Lita Vil Tru) tién héa hon Ptic Christ moét chit. Ngai cling nhic dén
rang Chan su DK sé 14 mdt trong nhiing chan su ngoai hién trong cac thé ky t&i va mot s6 hoc vién
sé ¢ tiép xtc tryc tiép vdi Ngai.

Loi Khuyén Thuc Hanh: Sy Tinh Ling va Kiém Tra Pong Co

Chan su DK chi din: trang bi cong cu trong su tinh ling, hoan thanh nghia vu ma khéng tuyén bo,
phat trién su kiém ché 18i néi, va duy tri su binh than dén tit ddng co séng vi tha. Thay MDR nhin
xét day 1a nhitng pham chit ctia ddu hiéu Thién Binh. Pic biét Ngai nhic nhd khéng tim kiém sy
thda man khi dugec Thanh Poan cdng nhan — syt khen ngdi ¢é thé nudi dudng long kiéu ngao, va
kiéu ngao tu dong gidi han tdm thic va hiéu qua.

Thit thiach bén ngoai hién nay thuc chit chii yéu 14 thi thich ddng cd. Thanh Poan quan tim dén
dong co hon 1a két qua cu thé. Trong su tinh ling ndi tAm, khi moi su hd trg bén ngoai that bai va
moi thAm quyén bé ngoai mau thuin nhau, cic linh hén dudc dua trd vé véi chinh minh va hoc
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cach tim kiém bén trong — day la cach stic manh tinh than thuc sy dudc phat trién. Su tiép xtc ndi
tai véi Pang Chi Pao nodi tai ddn dén sy tu tin va tinh ling khién con ngudi trd thanh céng cu
phung su.

Chi Nghia Ly Tuéng va Su Giang Xuéng Ctia Thién Co

Chan su DK trinh bay hai diéu rd rang d6i vdi hoc vién thin trong. Piéu thi nhit: chi nghia ly
tudng va Thién Co cé mdi lién hé mit thiét. Thay MDR chi ra rang ly tudng chan chinh nim trén
c6i phu thit ba clia cdi BS Pé, cting cap vdi Toan Tri trén cdi phu thit ba clia ¢6i Atma — cho thdy
mdi lién hé quan trong gilta cung ba va cung sau. Chi cé mot sd it ngudi thuc su 1a nhitng nha ly
tudng hudng vé Toan Tri, mot thiéu s6 nhd st dung tri cu thé, va phan déng nhan loai van cé su
phén cuc cdm xtc.

Tién trinh gidng xudng clia mét y tudng dién ra theo chudi: Thanh Poan xudng y tudng va truyén
vao tim tri nhitng nha 1y tudng; cdc nha ly tudng tao ra cac hinh tu tudng — khdng con thuan
khiét nhu ban dau nhung duge nhudém mau bdi ca tinh; cic nha tu tudng cu thé két tinh ching
thanh hinh dang dé& hiéu hon; nhitng ngudi phan cyc cAm duc ndm bit ching va bién thanh du
luin x3 hoi; va cudi cting, qua su thich nghi cia cung ba, chting dudgc hién thuc héa trong ddi song
vit ly. Day toan bod 13 moét qua trinh huyén thuat. Thiy MDR luu y: cau néi "khéng gi manh mé
bang moét ¥ tudng khi thoi diém ctia né di dén" chinh 1a vé Thién Co va su khai mé& ctia né vao
ding thoi diém.

Diéu thtt hai: trong qua trinh hién thuc héa Thién Co, Thanh Poan khdng ép budc cac chi tiét ma
giao lai cho con ngudi. Cac don vi lam viéc dudc chia thanh ba nhém: nhitng ngudi cé thé cam
nhén Thién Cd va dude giao nhiém vu trién khai nd; nhiing ngudi cé thé dudc st dung nhung mu
quéang trudc cc van dé 16n hon; va nhiing ngudi chi quan tdm dén 1gi ich ich ki cia ban than.

Thay MDR nhan xét ring ching ta thudng thudc cd nhém a va b tity theo bdi cdnh — chting ta
giong v4i nhém b so véi cdc Chan Su, giéng nhu nhém b gidng véi chung ta so véi nhitng ngudi
hoan toan chua chi nguyén. Piéu kién co ban dé cdm nhin Thién Cd va dudc Chan Su tiép xtic 1a su
tinh ling — trong su tinh ling hoa hong cfia linh hon nd rd, chan ngi thiéng liéng 1én tiéng, va
Chan Su c6 thé tiép cin an tugng 1én linh hén yén tinh diéu kién thiic, bai hoc, va k& hoach cong
viéc ma dé tlt can nim bat.

Thay MDR két thiic bang 15i nhin nhii: hiy hoc tip chim chi, thau hiéu va 4p dung — cudn sich
nay sé con dudc nghién ctru trong hon mét trim nim t4i, giéng nhu Gido Ly Bi Nhiém. Binh gidng
s0 31 sé tiép tuc véi diém thit ba va thi tu.

Content for A Treatise on White Magic, Video No6i dung cia Luan vé Chanh Thuit, Binh

Commentary, Program 30, Rule 4.2, giang qua Video, Chuong trinh 30, Quy Luéit

Continuing Rule Four, THE CREATIVE WORK 4.2, Tiép tuc Quy Luit Bon, CONG TAC SANG

OF SOUND. 1 hr, 2 min: pages 127-132. TAO CUA AM THANH. 1 gid, 2 phut: trang
127-132.

Learn to proceed with stability and caution, Hiy hoc cach tién budc véi su vitng vang va
and with the needed discipline in the than trong, cing vdi ky luit can thiét trong
magical work. Do you feel you have reached cong viéc huyén thuat. Cac ban cé cdm thay
the stage wherein you can: a. Eliminate the minh di dat dén giai doan trong dé cac ban
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meditation form as you now have it. b. Enter
with relative facility into the state of
contemplation. c. Recognize the vibration of
your own soul. Does the Sacred Word mean
anything to you.

Are you anxious to proceed in this work
because your personality aspires, or because
your soul is beginning consciously to utilize
its mechanism? Students can side-track
their energies in idle speculation as to my
identity. These are days, therefore, wherein
quietness and confidence must be your
strength. Souls are finding themselves and
learning dependence upon the inner Ruler.
Idealism and the sensing of the plan for
humanity have a close relationship.

In all great movements you have some
thought or aggregation of thoughts cast into
the minds of the so-called idealists by the
Great White Brotherhood. In this sensing of
the plan and its later materialization,
human units are involved and men have
perforce to be employed. Units for work fall
into three groups. One of the primary
conditions that a disciple has to cultivate, in
order to sense the plan and be used by the
Master, is solitude.

Text 4.2 Page (127-132)

1] Students whose aspiration is keen and
clear would do well to face the issue where
the magical work is concerned, and study
their aptitude in meditation and their
willingness to proceed with stability and [2]
caution with the needed discipline. Bl 1o
facilitate this I would suggest [Page 128] that
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c6 thé: a. Loai bd hinh thtc tham thién ma
hién nay cac ban dang st dung. b. Tién vao
trang thai chiém ngudng mot cach tuong doi
dé dang. c. Nhin ra rung déng cta chinh
linh hon minh. Linh tit Thiéng liéng cé
mang ¥ nghia gi d6i véi cdc ban khong?

Liéu cac ban cé ndén néng tién budc trong
cébng viéc nay bdi vi pham ngi ctia minh
khao khat, hay bédi vi linh hén cia cic ban
bit dau cd y thiic st dung co ciu clia né? Cac
hoc vién cé thé chuyén huéng ning luong
ctia minh vao nhiing suy doan v6 bd vé danh
tinh clia téi. Do d6, nhiing ngay nay 1a lic su
tinh ling va niém tin phai 13 stic manh cda
cac ban. Cac linh hon dang tim thay chinh
minh va hoc cach dua vao Pang Cai Quan
bén trong. Cha nghia ly tudng va sy cam
nhan vé Thién Co danh cho nhan loai cé méi
quan hé mat thiét.

Trong tat cd cdc phong trao vi dai, luén cé
moét vai y tudng hay mét tdp hgp cac tu
tudng dudc gieo vao tri tué cia nhiing ngudi
dudc goi 1a 1y tudng chd nghia bdi Huynh dé
Doan Chanh dao. Trong qud trinh cdm nhén
Thién Cg va su ngung tu sau d6 ctia nd, cac
don vi con ngudi dugc tham gia va con ngudi
budc phai duge st dung. Cac don vi dé thuc
hién cong viéc dugc chia thanh ba nhom.
Mot trong nhitng diéu kién tién quyét ma
mot dé tl phai rén luyén d€ cadm nhan dudc
Thién Co va dudc Chan su st dung 1a su co
tich.

(1 cac hoc vién cé khat vong ménh liét va rd
rang nén doi dién vdi van dé lién quan dén
cong viéc huyén thuit, va nghién cttu kha
ning clia ho trong tham thién ciing nhu sy
san sang tién budc vdi su 6n dinh (213 than
trong, cing véi ky luat can thiét. 3] p& na
trg diéu nay, toi dé xuat [Page 128] rang bat



any who are deeply concerned in the work
should study and answer the following
questions in the light of their souls, and to
their higher selves make reply.

4] 1. Do you feel you have reached the stage
wherein you can:

5] a. Eliminate the meditation form as you
now have it.

[6] b, Enter with relative facility into the
state of contemplation.

7l e, Recognize the vibration of your own
soul.

L8] 2. Does the Sacred Word mean anything
to you, and could you formulate clearly the
reason you sound it?

91 3. Are you anxious to proceed in this
work because your personality aspires, or
because your soul is beginning consciously
to utilize its mechanism?

101y connection with this last question, a
close analysis is called for, and I conjure you

11
clearly ascertain the true position. 12 7his

to speak truth to yourself and thus

question lies between a man’s soul and
himself.

[13] would like to interpolate here a few
words in connection with myself. Students
side-track their idle
. . . [14]
speculation as to my identity. Of what

can energies in
moment is it? My province in relation to the
group is to give needed assistance to those
who seek to fit themselves for active work as
disciples. 1511 am a disciple and, having
progressed further along the Path of Return
than the who

aspirants study these
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ky ai thuc su quan tAm siu sic dén cong viée
nén nghién cttu va tra 16i nhitng cdu hoi sau
dudi 4nh sang ctia linh hén minh, va dap lai
véi chan ngé cta ho.

(4] 1. Ban c6 cam thay minh di dat dén giai
doan ma ban cé thé:

[5] 2. Loai b6 hinh thiic tham thién nhu hién
tai ban dang thuyc hanh.

[6]b. Bude vao trang thai chiém ngudng mot
cach tuong do6i dé dang.

71, Nhan ra rung dong cta chinh linh hén
minh.

[8] . Linh T Thiéng Liéng cé ¥ nghia gi d6i
vdi ban, va ban cé thé dién dat 16 rang 1y do
ban xudéng né khéng?

9] 3. Ban c¢6 hdo htic tién budc trong coéng
viéc nay vi pham ngi ctia ban khao khat, hay
vi linh hon ctia ban dang bat dau mot cach
cé y thiic stt dung cd ché clia né?

[10] 1 j8n quan dén cau hdi cudi cling nay,
can c6 su phan tich ki ludng, va t6i khuyén

[11] hen néi su that vdi chinh minh dé

ban
xéc dinh rd vi tri thuc su ctia ban. [12] Cau
héi nay nim giita linh hén clia mot ngudi va
chinh bdn thany.

[13] 781 muén xen vio diy mét vai 18i lién
quan dén ban than minh. Cc hoc vién cé thé
ling phi nang lugng ctia minh trong viéc suy
do4n v6 ich vé danh tinh ctia t6i. (14 Pidu d6
cé quan trong gi? Nhiém vu cda tdi trong
moi quan hé véi nhém 14 cung cp sy hd trg
can thiét cho nhiing ai tim cach thich nghi
ban than dé 1am céng viéc dé ti tich cuc. [15]
T6i 1a mét dé tit va, vi da tién xa hon trén
Con Pudng Trd Vé so véi nhitng ngudi chi



instructions, know somewhat the pitfalls,
understand what is needed, and can aid in
the preparation for the momentous moment
Is
necessary? [16] 15 not truth of equal value if

when they pass the portal. more

enunciated by an aspirant, a disciple or a
17l Mayhap the
nearer I am to you the greater may be my
[18] My anonymity will not be
broken and speculations as to my identity
are fruitless [Page 129] waste of time. [19]
Suffice it that I am an Oriental, that I am on
the Teaching Ray, [201 44 closely associated
with the Master K. H., that part of my work

is the steady search for aspirants of strong

Master, or e’en a Christ?

usefulness.

heart, fervent devotion and trained minds,
and that I am a disciple, as are all from the
humblest probationer up to the greatest of
the Great Ones. 21! One lesson all aspirants
need to learn and to learn early and that is,
that concentration upon the personality of
the Teacher, hoping for personal contact
with him, and constant visioning of that
condition called “accepted chelaship” serves
to postpone that contact and delay the
acceptance. [22] Seek to equip your
instrument, learn to function in quietness,
fulfill your obligations and do your duty,
develop restraint of speech and that calm
poise that comes from an unselfish life
motive and forget the selfish satisfaction
that might well up in the heart when
recognition of faithfulness comes from the
watching Hierarchy.

[23] this

consideration. These are days wherein many
adjustments and changes are being wrought

Give Instruction  careful

in the world of men. In the resulting
confusion, individuals are appreciating the
necessity for the uniting of their forces and

for cooperation in their efforts, and the need
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nguyén dang nghién cttu cac chi din nay, tbi
hiéu dudc phan nao nhiing cam biy, biét
diéu gi can thiét, va cé thé hd trd trong viéc
chuin bi cho khodnh khic trong dai khi ho
vUuot qua canh céng. Piéu @6 cé can gi thém
khong? (16! Lisu Chan 1y khéng c6 gia tri
nhu nhau dit dudc phét biéu bdi mot ngudi
chi nguyén, mét dé ti, mét Chan su, hay
tham chi 14 Ditc Christ khong? [17) ¢4 thé t6i
cang gan ban thi sy hitu ich cfia t6i cang 16n.
[18] Tinh 4n danh cta t6i s& khéng bi phé v
va viéc suy doan vé danh tinh ciia t6i 13 su
lang phi thoi gian vo ich [Page 129]. (191 cp3
can biét ring t6i 1a mét ngudi phuong Pong,
rang tdi thudc Cung Giang Day, [20] 43 ¢4
moi lién hé mat thiét véi Chan su K. H., rang
mét phan cong viée cla téi 1a tim kiém
nhiing ngudi chi nguyén cé trai tim manh
mé, 1ong nhiét thanh va tri tué da dudc huin
luyén, va rang toi 1a mot dé ti, giong nhu tat
ca moi ngudi, tit ngudi du bi khiém ton nhat
cho dén nhitng Ding Vi Pai nhit. [21] Mot
bai hoc ma tat ci cic ngudi chi nguyén can
hoc va hoc sém, dé la viéc tap trung vao
pham ngi cfia Huin su, hy vong cé su tiép
xuc ca nhan vdi Ngai, va luén mong doi tinh
trang dudgc goi 1a "dé tlt dugc chap nhin" sé
1am tri hodn su tiép xtic d6 va 1am chim su
chip nhin. [22] Hay tim cach trang bi cong
cu ctia ban, hoc cach hoat ddng trong su tinh
lang, hoan thanh nghia vu ctia ban va lam
tron bon phan clia minh, phat trién sy kiém
ché 15i néi va su binh than dén ti déng co
song vi tha, va quén di sy thda man vi ky c6
thé ndy sinh trong tim khi sy trung thanh
ciia ban dugc Thanh Poan theo déi céng
nhan.

23] Hiy suy xét k§ ludng Chi dan nay. Pay la
nhiing ngay ma nhiéu su diéu chinh va thay
d6i dang dién ra trong thé gidi clia loai
ngudi. [24] Trong su hén loan kéo theo do,
cac cad nhan dang nhan ra su can thiét clia
viéc hop nhit cdc minh luc ctia ho va sut hop
tac trong nd Iuc ctia ho, va nhu cau cho cdng



for group work is more apparent than ever
before. [25] These are days, therefore,
wherein quietness and confidence must be
your strength, and wherein the only
safeguard lies in a close searching of all
underlying motives. [26] As seen on the
surface, many apparently diverse principles
emerge and the surge of battle appears to go,
first one way and then another. [27]

on the inner side, the emerging factors are

As seen

simpler. [28] The contest leads primarily to a
testing of motives, and through this testing
it is made apparent (to the watching Guides)
who, in every group, are capable of clear
thinking, accurate discrimination, patient
endurance, and an ability to proceed along
the probationary path toward the portal of
initiation, [Page 130] untrammelled and
undisturbed in their inner life by the
upheavals on the surface. [29] could you but
see it, the unrest and difficulty everywhere
is producing a good which far outweighs the

[30]

seeming evil. Souls are finding

themselves and learning dependence upon
31 When all outward props
fail and when all the apparent authorities

the inner Ruler.

differ in the solution proffered, then souls
are thrown back upon themselves and learn
to seek within. 22 This inner contact with
the higher self is becoming apparent in
gradually unfolding degree, and leads to that
self-reliance and inward calm which is based
upon the rule of the inner God and which,
therefore, makes a man an instrument for
service in the world.

133] geveral things are apparent at this
juncture to the careful thoughtful student of
men and of motives.

[34]

the plan for humanity have a close
relationship. [35] 1dealism is analogous to

First: That idealism and the sensing of
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viéc nhém rd rang hon bao gid hét. (251 v
vdy, day la nhiing ngay ma su tinh lang va tu
tin phai 1a stic manh ctia ban, va ndi su bao
vé duy nhat ndm & viéc kiém tra ki ludng tat
ca cac ddng co tiém an. [26] ¥hi nhin tit bé
mit, nhiéu nguyén tic cé vé khac biét xuat
hién va dong chay cfia trin chién dudng nhu
chuyén bién, ltic vé hudng nay, ltic vé hudng
khéc. [27] Khi nhin tit bén trong, cac yéu to
ndi bat trd nén don gian hon. (28] cuse chién
ch?i yéu din dén viéc thit thach cac dong co,
va théong qua thi thach nay, né trd nén rd
rang (d6i vdi cac Pang Hudng Pao dang quan
sat) rang ai, trong méi nhém, cé kha ning
suy nghi r6 rang, phéan biét chinh x4c, chiu
dung kién nhan, va kha ning tién budc trén
con dudng du bi hudng dén canh cong diém
dao, [Page 130] khong bi can trd va khong bi
x40 trén trong doi séng nodi tAm ctia ho bsi
nhiing xdo dong bén ngoai. [29] Ngu ban co
thé thay diéu d6, thi su bat an va khé khin &
khip ndi dang tao ra mot diéu tot lanh vugt
xa cai 4c dudng nhu dang ton tai. [30] c4c
linh hén dang tu kham pha ban than va hoc
cach phu thudc vao Pang Chi Pao ndi tai.
(311 khi moi sy hé trg bén ngoai déu that bai
va khi moi thdm quyén bé ngoai déu dua ra
nhitng gidi phap khac nhau, thi cac linh hén
duge dua trd vé véi chinh minh va hoc cach
tim kiém bén trong. [32] g tiép xtic ndi tai
ndy vdi chin ngi dang dan dan trd nén 6
rang 3 cadc muc d6 dang md ra, va dan dén su
tu tin va tinh ling bén trong dua trén su cai
quan ctia Thuong P& ndi tai, va do d6, khién
mot con ngudi trd thanh mdt cong cu dé
phung su trong thé gidi.

331 yai didu 6 rang & thei diém nay déi véi
nhitng hoc vién than trong va suy xét ki vé
con ngudi va cac dong co.

34] pau tién, Chll nghia ly tuéng va sy cam
nhan vé Thién Cd danh cho nhin loai c6 méi
lién hé mat thiét véi nhau. 3> chii nghia 1y



the thought that precedes creation. 36l The
capacity for abstract thought and for
concentration on the ideal is only now in
process of development, for this capacity
involves the utilization of certain atoms, the
employment of matter of the higher sub-
planes and the ability to synchronize one’s
[37] Only a
few people in the race are true idealists [38]
(though their numbers are increasing); the

vibrations with the Great Ones.

small minority only, employ the concrete

mind; [39]

while the masses are swayed
entirely by the emotions. 140]
coming when the intuitional body (the
buddhic vehicle) will be organized, [41]

utilizing the higher spiritual mind as its

The time is

medium. When that organization is

completed the lower concrete mind will be

nothing but a transmitter

[43]

or an

interpreter. Even abstract or concrete
thought will be superseded, 1441 and we

shall have simply the inflow of the intuition,
taking form through the medium of the
mind stuff. [45] We shall, therefore, have the
apprehension of much that
incomprehensible to our lower plane vision.
[Page 131]

is now

[46] 1 all great movements you have some
thought or aggregation of thoughts cast into
the minds of the so-called idealists by the
Great White Brotherhood. 47l The idea is
sounded forth by Them. [48] They choose a
man or a group of men and cast into their

[49]
and is embodied by them in other thoughts,

minds some idea. There it germinates
not so pure or so wise but necessarily
colored by the individuality of the
thinker. 29 These thought-forms are, in
their turn, picked up by the concrete
thinkers of the world who—grasping the
main outline of the idea—crystallize it and
build it into more definite shape, into one
more easily apprehended by the general
public. [51] It has therefore now reached the
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tudng tuong tu nhu y nghi xuit hién trude
su sdng tao. [36] kha ning tu duy tritu tugng
va tip trung vao ly tudng chi méi dang trong
qué trinh phat trién, vi kha ning nay lién
quan dén viéc st dung mot s6 nguyén td
nhat dinh, viéc st dung vat chit clia cac cdi
phu cao hon va kha ning ddng bd hda cac
rung déng clia mot ngudi véi cac Pang Vi
Dai. (371 Chi mot sd it ngudi trong nhan loai
la nhiing ngudi theo chti nghia ly tuéng thuc
su [38] (mic du s6 lugng ctia ho dang gia
ting); chi mot thiéu s6 nhd st dung tri cu
thé; [39] trong khi quan chting hoan toan bi
chi phéi b&i cam xtc. [49] Thsi gian sé& dén
khi thé truc giac (thé B6 dé) sé dudc td chic,
[41] sz dung tri tinh than cao siéu lam
phuong tién cta né. [42] khi t6 chite d6 dugc
hoan thién, trf cu thé thap sé chila mot cong
cu truyén tai hoic mét ngudi phién dich. [43]
Ngay ca tu duy trifu tugng hay tu duy cu thé
cling sé bi thay thé, [44] oy chung ta sé don
gidn c6é dong chdy ctia truc gidc, hinh thanh
thoéng qua chat liéu ctia tri. [45] pg do, chung
ta sé c6 sunam bat dugc nhiéu diéu ma hién
nay khong thé hiéu dudc tit tam nhin & coi
gidi thap hon clia chiing ta.

[46] Trong tat cd cac phong trao vi dai, cé
moét tu tudng hoic su tip hgp cia nhiing tu
tudng duge truyén vao tim tri cia nhiing
ngudi ma ta goi 1a nha ly tudng bsi Thanh
poan. (471 ¥ tudng dé dudc cac Ngai xuéng
1én. 48] cac Ngai chon mot ngudi hoac mét
nhém ngudi va truyén vao tam tri ctia ho
mot y tudng nao dé. [49] Tai d6, y tudng nay
ndy mam va dudc ho hién thuc héa thanh
nhitng tu tudng khac, khéng con thuan
khiét hodc minh triét nifa nhung tit yéu bi
nhuém mau bdi cé tinh clia ngudi suy nghi.
[50] Nhiing hinh tu tudng nay lan lugt dugc
cic nha tu tudng cu thé clia thé gidi tiép
nhin—nhiing ngudi nim bit dugc dudng
nét chinh cta y tudng—két tinh né va xay
dung né thanh hinh dang cu thé hon, dé



lower levels of the mental plane, and a
further development becomes possible. [52]
It is then seized upon as desirable by those
[53]
to them it makes an emotional appeal,
becoming public opinion. [54] It is now

who are focussed upon the astral plane;

practically ready to take shape upon the
physical plane, [55] 3nd we have the practical

adaptation of an ideal [561 ¢ the needs of the

physical life. 27!

[58]

It has been stepped
down; it has lost much of its original
beauty; it is not as pure and as lovely as
when first conceived, and it is distorted from
its original shape but it is, nevertheless,
more adapted to public use and can be
employed as a stepping-stone to higher

things.

[59] Secondly: In this sensing of the plan and
its later materialization, human units are
involved and men have perforce to be
[60]
tremendous possibilities and indications are
also granted of the manner in which these

employed. A vision is given of

possibilities may become facts, but beyond
that the Great Ones do not go. [61] The detail
and the method of concretizing the ideal and
the necessary work is left to the sons of
men. 2 To the disciple who is an organizer
and transmitter of the Plan falls the work of
filling in the details and of taking the
necessary action. [63] At this point it is wise
for him to remember that he comes (with
his little plans) under the same law as do the
Great [Page 132] in Their large
endeavours, and that it is in his dealings

Ones

with people and his manipulation of the
human equation that the difficulties arise.

[64]

Units for work fall into three groups:
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hiéu hon ddi véi cdng chung. 511 vay, no
d3 dat dén cac muic d6 thap hon clia cdi tri,
va su phat trién tiép theo trd nén kha thi.
1521 5o do, né dugc nhiing ngudi tap trung
vao cdi cAm duc ndm bat [53] bign né thanh
diéu hap din vé mit cdm xuc, vi né trd
thanh du luin xa hoi. °# Gis day, n6 thuc t&
d3 sin sang dé hién hinh trén cdi tran, 551
va chiing ta c6 su thich nghi thuc tién cfia
mét ly tudng [56] y6i céc nhu cdu ctia cude
sdng vat ly. 1571 N6 @3 duge ha thap; [58] e
d3 mat di nhiéu vé dep nguyén thiy ctia né;
né khoéng con thuan khiét va dep dé nhu khi
mdi dugc hinh thanh, va né di bi bién dang
khéi hinh dang ban dau ctia né, nhung du
sao né cling phu hgp hon véi céng ching va
c6 thé dudc st dung nhu mot budc dém dé
tién dén nhiing diéu cao hon.

(591 Thit hai: Trong qud trinh cAm nhin
Thién Co va su hién thuc hda sau d6 ctia né,
cac don vi con ngudi tham gia vao va con
ngudi budc phai dudc st dung. [60] Mot tam
nhin vé nhitng kha ning to 16n dudc trao, va
cling cé nhiing goi y vé cach thiic ma nhiing
kha ning ndy cé thé trd thanh hién thuc,
nhung cac Pang Vi Pai khong di xa hon thé.
[61] Chi tiét va phuong phap cu thé héa ly
tudng va cong viéc can thiét dudc giao lai
cho con ngudi. [62] pgi vei ngudi dé tt,
ngudi té chiic va truyén dat Thién Co, nhiém
vu cta y 13 hoan thién céc chi tiét va thuc
hién nhitng hanh ddng can thiét. [63] Tai
thoi diém nay, diéu khon ngoan 13 y nén nhé
rang y (véi nhitng k& hoach nhdé bé ciia
minh) chiu su chi phdi cia cing mét dinh
luat nhu cac Pang Vi Pai trong nhiing nd luc
16n lao clia cac Ngai, va ring chinh trong
viée xtt Iy con ngudi va viée van dung yéu t6
con ngudi ma cac khé khan phat sinh. TWM
131-132

[64] c4c don vi lam viéc dudc chia thanh ba
nhém:



[65]

commissioned to work it out.

(a) Those who can sense the plan and are

L66] (b) Those who can be used but who are
blind to the greater issues.

[67] (c) Those who can sense nothing except
those things which concern their own
selfish interests.

[68] The first group the Masters can
contact. [69] They work with these units of
the human family and expect fair promise of
average success. L701 These both hear the
sound, and vision the Plan. [71] The second
group have to be utilized as best may be, by
the disciples of the world. [72] The final
group are frequently to be offset from the
energy standpoint, and only used when
necessary.

[73] One of the primary conditions that a
disciple has to cultivate, in order to sense the
plan and be used by the Master, is
74

flourishes; in solitude the divine self can

solitude. In solitude the rose of the soul
speak; in solitude the faculties and the
graces of the higher self can take root and
blossom in the personality. In solitude also
the Master can approach and impress upon
[75] the knowledge that
He seeks to impart, the lesson that must be

the quiescent soul

learnt, the method and plan for work that
the disciple must grasp. In solitude the
[76] The Great Ones have to
work through human instruments and the

sound is heard.

plan and the vision are much handicapped
by failure on the part of these instruments.
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[65] (a) Nhitng ngudi c6 thé cdAm nhan dugc
Thién Cd va dudc giao nhiém vu trién khai
no.

[66] (b) Nhitng ngudi cé thé dudc st dung
nhung mit quing trudc cic van dé 16n hon.

[67] (c) Nhitng ngudi khéng cdm nhin dudgc
diéu gi ngoai nhitng diéu lién quan dén lgi
ich ich ky ctia ho.

[68] Nhém dau tién, cdc Chan Su c6 thé lién
hé. [69] Ho lam viéc véi nhiing don vi nay
ctia gia dinh nhén loai va mong dgi ¢6 dugc
thanh cong trung binh hgp ly. [70] Nhiing
ngudi nay vua nghe dugc am thanh, via
thiy dugc Thién 6. [71] Nhém thit hai phai
dudc cac dé i trén thé gidi st dung t6t nhat
c6 thé. [72] Nhém cusi cling, tit quan diém
ning lugng, thudng can dudc héa giai va chi
st dung khi can thiét.

(731 mot trong nhiing diéu kién co ban ma
ngudi dé t can trau déi & cdm nhén dudc
Thién Co va dugc Chan Su st dung 1a su tinh
lang. [74] Trong su tinh ling, hoa hong clia
linh hon nd rd; trong su tinh ling, chan ngi
thiéng liéng cé thé 1én tiéng; trong sy tinh
ling, cdc kha ndng va duc tinh clia chin ngi
cao siéu co thé bén ré va nd hoa trong pham
ngi. Trong su tinh ling, Chan Su cling c6 thé
dén gan va an tugng 1én linh hdén yén tinh
[75] kién thitc ma Ngai muén truyén dat, bai
hoc can dudc hoc, phuong phap va ké hoach
céng viéc ma ngudi dé t phai nim bit.
Trong su tinh ling, am thanh dudc nghe
thay. [76] cac Pang Vi Pai phai lam viéc
théng qua nhiing céng cu con ngudi va
Thién Co cling tAm nhin bi cdn tré nhiéu bai
su that bai clia nhiing cdng cu ndy.



Transcript 4.2

Well, hello everybody. Here we are again,
and we are working with A Treatise on White
Magic. We're at the 30th program, dealing
with the fourth rule. It's the second program
on the fourth rule, 4.2.

We have been previously emphasizing the
need to cultivate the inner ear, and I suppose
the inner eye, to sound a chord or an interval
externally and internally as well, and to hear
that sound, and the chord would be
representing the personality and soul in two
different notes.

So, it tells us to develop the sensitivity of the
inner ear, and to pay close attention to this
inaudible hearing. And I think we can do
that, and I gave some methods, some
musical methods of doing that, alternating
the notes of the interval back and forth until
they begin to be heard internally as a chord.

There's also the possibility of hearing three
notes simultaneously, and eventually, I
suppose, that will have to be done, Monad,
soul, and personality, and we looked at the
had a
everything

idea that the Planetary Logos
tremendous ability to do
simultaneously, and to sustain many chords
and notes simultaneously. So, so very far
ahead of us, Maha Manvantaras ahead of our
capabilities. We being just tiny little cells in
that Great Being who has that ability.

Now going on, we're at page 127.
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Xin chao moi ngudi, chiing ta lai gip nhau,
va ching ta dang lam viéc véi Luin vé
Chanh Thuat. Day la chuong trinh tha 30,
lién quan dén quy luat thit tu. Pay 1a chuong
trinh thi hai vé quy luat thi tu, 4.2.

Chting ta d3 nhan manh trudc day vé su can
thiét phai nudi dudng tai nghe bén trong
(ndi nhi)—va t6i cho ring cd nhin quan noi
tai—, dé xudng 1én mot hop Am hodc mot
quing 4m, cd bén ngoai va bén trong, va dé
nghe 4m thanh d96, va hgp 4m sé dai dién cho
pham ngi va linh hén qua hai nét khac
nhau.

Piéu nay chi dan chung ta phat trién sy nhay
cdm cfia néi nhi, va chd y ki dén viéc lang
nghe cai khong thé nghe thiy nay. T6i nghi
chiing ta c6 thé 1am dudgc diéu dé, va toi da
dua ra mot so6 phuong phap, mét sé phuong
phap 4m nhac dé thuc hién diéu d6, bang
cach xen ké cac nét clia mdt quing dm luan
phién cho dén khi chung bit dau dudc nghe
thay bén trong nhu moét hgp am.

Ciing c6 kha niang nghe ba nét cling mét ltc,
va cudi cung, tdi cho ring diéu d6 sé phai
duge thuc hién, Chan than, linh hén va
pham ngi. Va ching ta cling da xem xét y
tudng rang Hanh Tinh Thuong P& cé mdt
kha ning tuyét vdi dé thuc hién moi thi
doéng thoi, duy tri nhiéu hgp 4m va nét nhac
cling ldc. Nhu vdy, Hanh Tinh Thugng Dé 3
rat xa trudc chiing ta, nhiéu Pai Giai Ky Sinh
Héa (Maha Manvantara) phia trudc khd nang
clia chiing ta. Chung ta chi 1a nhiing té bao
nhd bé trong Thuc Thé Vi Pai c¢é kha ning
dé.

Bay gid chiing ta tiép tuc, va ching ta dang &
trang 127.



[1] Students whose aspiration is keen and
clear would do well to face the issue where
the magical work is concerned, and study
their aptitude in meditation and their
willingness to proceed with stability and
caution

There's a seventh ray word

[2] with the needed discipline.

So, perhaps many of us are not quite ready
yet. Self-study will reveal, if we are honest,
where we stand.

[31 1o facilitate this I would suggest that
any who are deeply concerned in the work
should study and answer the following
questions in the light of their souls, and to
their higher selves make reply.

Before the bar of the soul, as he refers to it.
We're talking about a court setting where
the soul is the judge.

[4] 1 po you feel you have reached the
stage wherein you can:

[51 4. Eliminate the meditation form as you
now have it.

Well, I think there are abilities that we all
develop using forms of meditation, and they
are given to us in our schoolwork by the
Tibetan, by Alice Bailey, and so forth, and of
course, can we begin to meditate without
seed in a more contemplative way? There's
meditation with seed, meditation without
the
contemplative stage where identification

seed, have we entered yet to
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[1] cac hoc vién c6 khat vong manh liét va
r6 rang nén doi dién vdi van dé lién quan
dén cong viéc huyén thuit, va nghién ctu
kha ning ctia ho trong tham thién ciing
nhu su sin sang tién budc véi su 6n dinh

Day 1a mét ti thude vé cung bay.

[2] 3 than trong, cung vdi ky luit can
thiét.

C6 18 nhiéu ngudi trong chiing ta chua hoan
toan sin sang. Viéc ty nghién citu sé tiét 16,
néu chung ta trung thuc, rang ching ta dang
ding & dau.

[3] p& hé trg didu nay, téi dé xudt [Page
128] ring bat ky ai thuc su quan tim siu
sac dén cong viéc nén nghién citu va tra 16i
nhiing ciu héi sau dudi anh sang cua linh
hon minh, va dap lai véi chan nga ctia ho.

Trudc tda dn clia linh hén, nhu cich ma Ngai
nhic dén né. Chung ta dang néi vé mot boi
canh phap dinh ndi linh hon 14 thaAm phén.

[4] 1. Ban ¢6 cam thdy minh da dat dén giai
doan ma ban c6 thé:

[5] 2. Loai b hinh thitc tham thién nhu
hién tai ban dang thuc hanh.

T6i nghi rang cé nhiing kha ning ma tat ca
chiing ta déu phat trién bang cach s dung
cac hinh thiic tham thién, va ching dudc
trao cho chung ta trong c6ng viéc hoc tap béi
Chan su DK, bdi Alice Bailey, va tat nhién,
liéu chiing ta c6 thé bat dau tham thién vé
chiing mot cach chiém nghiém hon khéng?
C6 tham thién hitu ching, tham thién vo
chiing; ching ta di budc vao giai doan chiém



with the object of meditation by the subject
of meditation has taken over? So, can we
eliminate the meditation form as we now
have it?

[6] b, Enter with relative facility into the
state of contemplation.

Let's say, in which in which our meditation
blends with the meditation of the soul on its
own plane?

71, Recognize the vibration of your own
soul.

By that, we have to mean as well Solar
Angel/Angel of the Presence.

So, we have to go deeply into thought and
search out our inner impressions, and
of
consciousness. Any phenomenon involving
the energy system can be examined to see

perhaps sensations and changes

whether something of this nature is possible
for us. I suppose when we become mature
meditators, it's possible to have a more free-
flowing, spontaneous type of meditation,
and not be held rigidly by any forms. But DK
did give out many forms of meditation.
Some of them have made their way into the
blue books, and some not. So, we have to
reply before the bar of our soul. This is up to
everyone to do individually, and what I
would do, as you read these things, I would
just stop the video, put it on pause, and try
to answer these questions either in a verbal
or internally mental, or perhaps in a written
form, in another document.
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ngudng ndi su déng nhit véi ddi tuong clia
tham thién bédi chfi thé clia tham thién di
chiém uu thé chua? Vi vay, liéu chiing ta cé
thé loai bd hinh thttc tham thién nhu hién
tai chung ta dang thuc hanh khéng?

[6] b. Budc vao trang thai chiém ngudng
mét cach tuong d6i dé dang.

trong @6 tham thién ctia chiing ta hoa quyén
vé4i tham thién cfia linh hon trén cdi riéng
cia né?

[71e, Nhin ra rung dong ctia chinh linh hon
minh.

Piéu nay, ching ta cling phai hiéu 1a Thai
duong Thién Than/Thién Than cia Hién
Dién.

Vi vy, ching ta phai di siu vao tu tudng va
tim kiém nhiing an tugng ndi tai ctia minh,
va c6 18 ca nhiing cdm gic va su thay déi ctia
tam thtc. Bat ky hién tuong nao lién quan
dén hé thong ning luong cling cé thé dudc
kiém tra dé xem liéu diéu gi d6 thudc loai
nay cé thé xay ra véi ching ta hay khéng. T6i
cho rang khi chtung ta tré thanh nhiing
ngudi tham thién trudng thanh hon, cé thé
c6 mdt loai tham thién tu do, linh hoat va tu
phat hon, khéng bi rang bubc chit ché béi
bat ky hinh thiic nio. Nhung Chan su DK di
dua ra nhiéu hinh thtc tham thién. Mot s6
d3 xuit hién trong cic quyén sich mau
xanh, va mét s6 thi khong. Vi viy, ching ta
phai tra 15i trudc toa 4n ctia linh hon minh.
Mbi ngudi phai tut minh thuyc hién diéu nay,
va diéu t6i sé 1am 13, khi ban doc nhiing diéu
nay, toi sé diing video, tam ditng né, va c6
gang tra 18i nhitng cau hdi nay bang 16i ndi,
hoic trong tAm tri, hodc cé 18 bang vin ban,
trong mot tai liéu khac.



[812. poes the Sacred Word mean anything
to you, and could you formulate clearly the
reason you sound it?

We are in that position where even the OM
may be considered symbolic of a word that
we have not been given. And much sounding
of the OM is required by us, as he has stated
at certain points, and we have to see the
kinds of changes, if any, the kind of
consciousness or energy changes induced by
that sounding. Numerologically, it sums to
28, which is a one. It seems to involve the
idea of expansion, but a ring-pass-not
around that expansion. It's more confined
than the O, which is a monadic sound. And
yet the OM, with its closure using the ring-
pass-not of the M has its strong soul effect.
Do we feel that to be the case? Is the soul
evoked when we sound the OM? What are
the energy changes we feel occurring? Or is
our consciousness not touched at all by this?

[91 3, Are you anxious to proceed in this
work because your personality aspires, or
because your soul is beginning consciously
to utilize its mechanism?

So two different forms of identification are
required to answer this. We have to focus as
a personality and then make every attempt
to focus as a soul, and these are distinct foci.

So, we have to, before the bar of the soul,
before the inner judge, which in a sense we
are in our higher nature, we can answer
these things honestly. You don't have to
answer them before others unless it is the
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[8] 5. Linh Tt Thiéng Liéng c6 y nghia gi
doi vdi ban, va ban c6 thé dién dat r6 rang
ly do ban xudng no khong?

Chung ta dang & vi tri ma ngay cd OM cling
c6 thé dudce xem nhu biéu tuong ctia mot TU
ma chiing ta chua dugc ban ting. Va ching
ta dudc yéu cau xudng linh tit OM nhiéuy,
nhu Ngai di néi & mot so diém, va chiing ta
phai xem xét nhiing thay d8i, néu cd, cac
thay ddi trong tdm thiic hoic hé théng ning
lugng dudc tao ra bdi viéc xudng linh tit d6.
Vé mit s6 hoc, OM téng cdng 1a 28, tic 1a
mot. N6 dudng nhu lién quan dén y tudng
mé rong, nhung cé mdt vong-gidi-han bao
quanh su mé& réng d4. N6 c6 vé bi gidi han
hon 4m O, von 1a moét Am cfia chan than. Tuy
nhién, OM, véi su két thtic bang vong-gidi-
han cia &m M, cé tic dong manh mé dén
linh hén. Chiing ta ¢6 cadm nhan duge diéu
d6 khéng? Linh hon cé dude khoi goi khi
chiing ta xuéng OM khéng? Nhitng thay d6i
vé ning lugng ma chiing ta cAm nhan 13 gi?
Hay tdm thic cta chiing ta hoan toan khéng
bi cham téi bdi diéu nay?

[91 5. Ban c6 hao hic tién budc trong cong
viéc nay vi pham ngi ctia ban khao khat,
hay vi linh hon ctia ban dang bit dau mét
cach co y thiic stt dung cd ché ctia n6?

Vi vay, hai hinh thtc déng nhat khac nhau
dudc yéu cau dé tra 18i cau hdi nay. Chung ta
phéi tdp trung vdi tu cdch 13 pham ngi, va
sau d6 co gang hét stic dé tap trung vdi tu
cach 13 linh hén. V3, ban biét, diy 1a nhiing
tiéu diém riéng biét.

Vi viy, trudc tda 4n cda linh hoén, trudc vi
tham phan ndi tai, ma vé mét khia canh nao
dé, chinh 14 ching ta trong ban chit cao ca
ctia minh, ching ta c6 thé trd 16i nhiing diéu
nay mét cach trung thuc. Ban khong phai tra



teacher that asks you to answer this before
his evaluation, place it to him for evaluation.
And maybe he has done that at times. He
asked for the of
questions, and he looks it over in his own

answering certain
way and may make comment on that in the
letters that he sends, if we were those
students to whom he was sending letters.
There's no doubt that some of us will have
definite in-person contact with Master DK in
coming centuries because he'll be one of the
externalizing Masters. But for now so much
was accomplished even without that
personal contact. So, just being in the stream
of his energy through attunement and

similarity of objectives.

[10] 1 connection with this last question,
a close analysis is called for, and I conjure
you to speak truth to yourself.

Are we an aspiring personality? Or really has
the soul begun to take us over? We who
appear to be a personality, we who appear to
be an instrument, are we being guided now
by this Inner Being which is using its
mechanism, and we find out that we are also
able to identify as that Inner Being?

[11]y conjure you to speak truth to yourself
and thus clearly ascertain the true
position.

It's not going to be brought up with one's
friends necessarily, or even with the Master,
as he says.

[12] 7his question lies between a man's
soul and himself.
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18i chiing trudc ngudi khac tri khi 1a vi huan
su yéu cau ban tra 18i diéu nay dé Ngai danh
gid. Va c6 18 Ngai da ting 1am diéu @6 vao
nhitng thoi diém nao d6. Ngai di yéu cau tra
15i mot s6 cau héi nhat dinh, va Ngai xem xét
chiing theo cach riéng cia Ngai va c6 thé dua
ra binh luin vé diéu dé trong nhiing buc thu
Ngai giti néu ching ta 1a nhitng hoc vién ma
Ngai glii thu dén. Khéng cé nghi ngd gi rang
mdt sO chiing ta sé ¢ su tiép xuc truc tiép
véi Chan su DK trong nhiing thé ky tdi vi
Ngai sé la mot trong nhiing chan su ngoai
hién. Nhung hién tai, rit nhiéu diéu da dudgc
hoan thanh ngay ca khi khéng cé su tiép xtc
cad nhan d4. Vi vay, chi can hoa vio dong
ning luong cia Ngai théng qua su cbéng
hudng va tuong déng vé muc tiéu.

[10] 1581 quan dén ciu héi cudi cing nay,
can co su phan tich ky ludng, va t6i khuyén
ban

Chung ta 1a m6t pham nga dang khao khat?
Hay that su linh hén di bit dau kiém soat
ching ta? Chung ta, nhiing ngudi ¢ vé nhu
la pham ngd, ching ta, nhitng ngudi c6 vé
nhu 1a mo6t cong cuy, liéu chung ta c6 dang
dude hudng din bdi thuc thé ndi tai nay,
thuc thé dang st dung co ché cfia né va
chiing ta cling phat hién ra rang chiing ta cé
thé déng nhat véi thuc thé ndi tai d?

[11] han néi su that véi chinh minh dé xac

dinh ré vi tri thuc su cta ban.

Piéu nay khong nhat thiét phai dugc ban
ludn vdi ban bé ctia minh, hay thdm chi véi
Chan su, nhu Ngai da néi.

[12] cay hoi nay nim giita linh hon ctia mét
ngudi va chinh ban thiany.



[1314 would like to interpolate here a few
words in connection with myself. Students

can side-track their energies in idle
speculation as to my identity.
Well, as we all know, later it was

inadvertently given out. Thus accidents
happen, but DK said the student's response
to this suddenly appearing knowledge
would tell him of their readiness for real
training. It would be very revealing of their
state. I was trying to turn Well, evil into
good to look at it generally.

Anyway, why have idle speculation is my
identity?

He was called the Tibetan at the time. He
wasn't called Djwhal Khul.

[14] of what moment is it? My province in
relation to the group is to give needed
assistance to those who seek to fit
themselves for active work as disciples.

This is his task. His identity is apparently
not making a great deal of difference,
although He has written things of Djwhal
Khul, DK, which tells of the activity of His
ashram and perhaps can be illuminating.

151y ama disciple and, having progressed
further along the Path of Return than the
aspirants who study these instructions,
know somewhat the pitfalls, understand
what is needed, and can aid in the
preparation for the momentous moment
when they pass the portal. Is more
necessary?
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[13] 76§ muén xen vio diy mét vai 16i lién
quan dén ban thian minh. Cac hoc vién cé
thé ling phi ning lugng cia minh trong
viéc suy doan vo ich vé danh tinh ciia téi.

Nhu tit ca ching ta déu biét, danh tinh cfia
Ngai sau nay né di dugc tiét 16 mot cach vo
tinh. Nhu vay, nhitng su cd van c6 thé xay ra,
nhung Chan su DK di néi rang phan tng clia
hoc vién d6i vdi kién thiic @6t ngdt xuat hién
ndy sé cho Ngai biét vé muc d6 sin sang clia
ho cho viéc dao tao thuc su. Piéu dé sé rat
tiét 16 vé trang théi clia ho. D sao di nita,

Tai sao phai suy doan v6 ich vé danh tinh
ctia T6i?

Ngai ltuc d6 dugc goi la Nguosi Tay Tang,
khoéng phéi vdi tén goi Djwhal Khul.

[14] Higu @6 c6 quan trong gi? Nhiém vu
ciia téi trong moi quan hé véi nhom 1a cung
cap su ho trg can thiét cho nhiing ai tim
cach thich nghi ban than dé lam céng viéc
dé ti tich cuc.

DPay 14 nhiém vu ctia Ngai. Danh tinh cta
Ngai dudng nhu khong tao ra sy khac biét
16n, mic dit Ngai d3 viét vé Djwhal Khul, DK,
nhitng diéu néi vé hoat dong ctia Ashram
ctia Ngai, va ¢4 16 cé thé 1am sing td thém.

[15] 76 12 mét dé ti va, vi da tién xa hon
trén Con Pudng Trd Vé so v4i nhiing ngudi
chi nguyén dang nghién citu cac chi dan
nay, t6i hiéu dudc phan niao nhiing cam
bay, biét diéu gi can thiét, va c6 thé ho trg
trong viéc chuin bi cho khoanh khic trong
dai khi ho vugt qua canh cong. Piéu d6 c6
can gi thém khong?



Well, people would say, It's nice to know who
you are, and that sense of greater intimacy
might be induced by knowing, but Master
DK thinks not.

He says, I can help you. I know the dangers. I
know the needs. I can help prepare you.

[16] Is not truth of equal value if
enunciated by an aspirant, a disciple or a
Master, or e'en a Christ?

We simply have to recognize and accept the
truth and not fall into the glamour of
authority, quoting the source of the truth as
if that would confirm that what is said is
truth.

[17] Mayhap the nearer I am to you, the
greater may be my usefulness.

Well, there are ways to approach, and some
of them are very subjective, and maybe the
outer man can sense the approach of the
Master.

[18] My anonymity will not be broken and
speculations as to my identity are fruitless
waste of time.

Let's just say that some rather quickly
intuited who this was, but they were
enjoined not to say anything, really.

[19] Suffice it that I am an Oriental, that I
am on the Teaching Ray,

At least from the soul perspective, and who
knows, maybe from the monadic perspective
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Moi ngudi cé thé néi ring sé that tuyét néu
biét Ngai 1a ai, va cdm gidc gan giii hon cé
thé dudc tao ra nhd viée biét dude danh tinh
Ngai, nhung Chan su DK khong nghi vay.

Ngai néi, "T6i c6 thé gitip ban. Téi biét nhiing
nguy hiém. Téi biét nhitng nhu cau. Téi cé
thé gitp chudn bi cho ban."

[16] Liéu Chan ly khong co gia tri nhu nhau
du dugc phat biéu béi mét ngudi chi
nguyén, mdt dé ti, mét Chan su, hay tham
chi la Duc Christ khong?

Chung ta don gian phai nhan ra va chip
nhéin chéin ly va khéng rci vao 4o cadm cla
quyén uy, trich din ngudén goc clia chan ly
nhu thé diéu d6 sé xac nhan ring nhiing gi
dudgc ndilachanly.

[17] ¢4 thé t5i cang gin ban thi sy hitu ich
cua tdi cang 16n.

Cé nhitng cach dé tiép cin, v mot sO trong
d6 rat not tai, va c6 thé con ngudi bén ngoai
c6 thé cdm nhin dugc su tiép can ctia chan
su.

[18] Tinh 4n danh cia t6i sé khéng bi pha
v va viéc suy doan vé danh tinh cta téi 1a
su lang phi thoi gian vo ich [Page 129].

T6i nghi, mot s6 ngudi dd nhanh chéng truc
nhan dugc Ngai 13 ai, nhung ho dudc yéu cau
khoéng ndi gi ca.

[19] chi cin biét ring téi 1a mét ngudi
phuong Pong, rang téi thudc Cung Giang
Day,

It nhat 1a ti géc d6 linh hon, va ai biét dudc
c6 thé tit gbéc dd chan than, giong nhu buc



though, like the Buddha who taught and
whose monadic ray was the third, that
possibility certainly exists for Master DK

[20] 3nq closely associated with the Master
K. H., that part of my work is the steady
search for aspirants of strong heart,
fervent devotion and trained minds, and
that I am a disciple, as are all from the
humblest probationer up to the greatest of
the Great Ones.

There's always farther to go, especially in
our condition, which is still upon a non-
sacred planet in a solar system, which along
the initiatory lines of solar logo is not yet a
sacred solar system, we have far to go in a
universe in which galaxies can be considered
tiny.

So, he's on the teaching ray, closely, but there
is a difference, I think, between Him and
Master K.H., just as there is between the
Christ and the Buddha. I've kind of worked
out an analogy for myself here. Well, it's not
an exact analogy, it's a ray analogy. So, as
Christ is to the Buddha, so Master K.H. is to
the Tibetan. Of course, the the Buddha is a
little farther along than the Christ, and so
the analogy is not exact. But the Buddha
does have a third ray monad that is
confirmed in A Treatise on Cosmic Fire, if we
know how to read what he said about those
identities who can put in a triple appearance
on the planet simultaneously. And the
difference between K.H. and D.K. seems to be
one where we compare the second ray to the
third. I would say from my present state of
ignorance, the second ray monad of Master
K.H. to the third ray monad of Master D.K.,
just like, only in reverse order, the second ray
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Phat di gidang day va chan than cia Ngai
thudc vé cung ba, kha ning nay hoan toan cé
thé ton tai d6i véi Chan su DK.

[20] 4 ¢6 méi 1ién hé mat thiét véi Chan su
K. H., rang mé6t phan coéng viéc cta to6i 1a
tim kiém nhiing ngudi chi nguyén cé trai
tim manh mé, long nhiét thanh va tri tué
di dudc huin luyén, va rang t6i la mot dé
tli, giong nhu tat ca moi ngudi, tit ngusi du
bi khiém ton nhat cho dén nhiing Pang Vi
Pai nhat.

Ludn c6 con dudng xa hon dé tién budc, dic
biét 14 trong tinh trang ctia ching ta hién tai,
khi ching ta vin con dang song trén mot
hanh tinh chua thiéng liéng, trong mot hé
mit trdi ma theo cac dong tién héa diém dao
ctia Thai Dudng Thugng D&, van chua phaila
mot hé mat troi thiéng liéng, chiing ta con
mot ching dudng dai dé€ di — trong méot vii
tru ma céc thién ha cé thé dudc coi la nhd bé.

Vi vay, Ngai thudc vé Cung Gidng Day, cé mdi
lién hé mat thiét, nhung t6i nghi cé su khac
biét gitia Ngai va Chan su K.H., giéng nhu su
khac biét gitta Dlic Christ va btic Phat. T6i da
tu tim ra mét sy tuong déng & diy, day
khéng phai 1a su tuong ddng chinh xac, ma
12 su tuong dong vé cung. Vi viy, Ptc Christ
do6i véi Puc Phit cling gidng nhu Chan su
K.H. d6i véi Chan su DK. T4t nhién, Dic Phit
hoi tién héa hon Ptic Christ mét chut, va vi
vdy phép so sanh khong hoan toan chinh
xac. Nhung Ptic Phat cé chan than cung ba,
va diéu ndy dugc xac nhan trong cudn Luin
Vé Lita Vii Try, néu ching ta biét cach doc
nhiing gi Ngai néi vé nhiing thuc thé cé thé
xuit hién déng thdi ba noi trén hanh tinh
cung lic, va su khac biét gitta Chan su K.H.
va Chan su D.K. dudong nhu la sy khac biét
khi chung ta so sanh cung hai vdi cung ba.
T6i sé noéi, véi hiéu biét hién tai khiém tén
clia minh, chin than cung hai cia Chéan su



monad of the Christ, the third ray monad of
the Buddha. Yet, Master D.K. is less advanced
than K.H., and the Buddha is slightly more
advanced than the Christ. So, there has to be
a switching of positions.

[21] One lesson all aspirants need to learn
and to learn early and that is, that
concentration upon the personality of the
Teacher, hoping for personal contact with
him, and constant visioning of that
condition called "accepted chelaship”
serves to postpone that contact and delay
the acceptance.

Do we believe that? Well, we have to be
about the business of serving and not be
looking for the personal satisfaction which
may come from some kind of outer contact
with the teacher. I mean, really, if it's his
personality we're thinking about, it would be
a kind of outer contact, his form, his
appearance, and all the rest of it. Of course, it
could help you maybe to go deeper into his
real nature, but his real nature can contact
us no matter what.

We don't have to be in personal contact with
him. Alice Bailey said about the Tibetan that
he was so intense in giving the Great
Invocation that he almost materialized in
the room. You wonder whether he ever had
materialized or whether that would have
been a first. If it was not a first, then she had
been working with him all these years in
great ashramic intimacy but without in
contact with his outer form.
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K.H. d6i véi chan than cung ba ctia Chan su
D.K., ciing gidng nhu chan than cung hai cia
Ptc Christ d6i véi chan than cung ba clia
buc Phiat, nhung theo thi tu ngudgc lai. Tuy
nhién, Chan su D.K. kém tién héa hon Chan
su K.H., va Dtc Phat thi tién héa hon btc
Christ mét chut. Vi vy, c6 su ddo ngudc vi
tri & day.

[21] M4t bai hoc ma tit ci cic ngudi chi
nguyén can hoc va hoc sém, dé 1a viéc tap
trung vao pham ngi ctia Huin su, hy vong
c6 su tiép xtc ca nhin véi Ngai, va luén
mong dgi tinh trang dudc goi 1a "dé ti dudc
chip nhan" sé lam tri hodn su tiép xuc d6
valam cham su chip nhan.

Chung ta cé tin diéu d6 khong? Chung ta
phéi tip trung vao coéng viéc phung su va
khoéng tim kiém sy thda min c4 nhan cé thé
dén tit mot dang tiép xdc bén ngoai nao dé
véi huin su. Y t6i 13, that sy néu ching ta
nghi vé pham ngi clia Ngii, d6 sé 1a mot su
tiép xtic bén ngoai véi hinh tudng, dién mao
vA tit ca nhiing gi lién quan. Di nhién, diéu
dé6 cé thé gitp ching ta di sdu hon vao ban
chat thit sy ctia Ngai, nhung ban chat that
clia Ngai cé thé lién hé vdéi chiing ta bat ké
thé nlo.

Chuing ta khong can phai tiép xtc cd nhin
v4i Ngai. Ba Alice Bailey dd néi vé Chan su
DK ring khi truyén dat Loi Pai Khin
Nguyén, Ngai tip trung manh mé dén muc
Ngai gan nhu hién hinh trong phong. Ban tu
héi liéu Ngai da ting hién hinh trudc day
chua, hay d6 sé 1a 1an dau tién. Néu 1a lan
dau, thi Ba di 1am viéc véi Ngai sudt nhiing
nim qua trong moi quan hé mit thiét trong
Ashram, nhung khéng tiép xtc vdéi hinh
tudng bén ngoai ctia Ngai.



[22] Seek to equip your instrument, learn
to function in quietness, fulfill your
obligations and do your duty, develop
restraint of speech and that calm poise
that comes from an unselfish life motive
and forget the selfish satisfaction that
might well up in the heart when
recognition of faithfulness comes from the
watching Hierarchy.

That kind of moment of satisfaction which
comes from recognition, which of course we
are not supposed to be seeking. We're told
that in the relinquishments that we learned
about before, in the sort of introduction to
Rule 11 in the Rays and Initiations. So, this is
a quiet life of duty to be equipped. Learn to
function in quietness without causing a lot
of disturbance.

Fulfill your obligations and do your duty
without proclaiming that you are doing
such. Develop restraint of speech, and he'll
get into that and that is certainly found in
Initiation Human and Solar and Letters on
Occult Meditation. How we are to speak
appropriately to the circumstance which in
no way compromises the occult silence we
are developing. And a certain calm poise, a
Libran quality that comes from an unselfish
life motive, being an individual for others.
There's a kind of a convent in Tromsg,
Norway, very far north that has a city which
has the university located the farthest north
of any in the world, apparently. And there is
a convent called Totus Tuus. I guess I'm
perhaps mispronouncing the Latin, but it
means totally or all for you, entirely for you.
So that's the the quality of unselfishness
enunciated in the name of the group or the
convent. An unselfish life motive, and forget
the selfish satisfaction that might well up in
the heart when recognition of faithfulness
comes from the watching hierarchy, they
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[22] Hay tim cach trang bi cong cu cta ban,
hoc cach hoat dong trong su tinh lang,
hoan thanh nghia vu ctia ban va lam trén
bon phan ctia minh, phat trién su kiém ché
16i néi va su binh than dén tit dong cd song
vi tha, va quén di su théa min vi ky c6 thé
nay sinh trong tim khi sy trung thanh caa
ban dudgc Thanh Poan theo d6i cong nhén.

Khodnh khic théa min d6, dén ti sy coéng
nhin, 13 diéu ma ching ta khéng dugc tim
kiém. Chung ta di dudc day diéu nay trong
nhitng diéu tit bd ma chiing ta di hoc trudc
day, trong phan gidi thiéu vé Quy luit 11
trong sach The Rays and Initiations. Pay la
mét cudc séng tinh ling cia bén phan dé
dugc trang bi. Hay hoc cach hoat déng trong
su yén tinh ma khéng giy ra nhiéu x4o dong.

Hoan thanh nghia vu clia ban va thuc hién
bon phan ma khdng tuyén bd rang ban dang
1am diéu d6. Phat trién su kiém ché trong 15i
néi, va Ngai dé cip dén diéu nay, diéu chac
chin di dugc tim thay trong sach Initiation,
Human and Solar va Letters on Occult
Meditation. Chting ta can néi sao cho phi
hgp v8i hoan canh, khéng lam anh hudng
dén su im ling huyén bi ma ching ta dang
phat trién. Va mot su diém tinh nhat dinh,
mot pham chit cia ddu hiéu Thién Binh,
dén ti mét déng co song khong vu loi, trd
thanh mét ca nhan vi ngudi khac. Cé mét tu
vién & Tromsg, Na Uy, rat xa vé phia bic, noi
c6 thanh phd véi trudng dai hoc nim xa
nhat vé phia bac trén thé gidi, dudng nhu la
vay. & d6, c6 mét tu vién dude goi 1a Totus
Tuus. T6i dodn c6 18 t6i phat 4m sai tiéng
Latin, nhung né cé nghia la hoan toan hoac
tat cd cho ban, hoan toan vi ban. P chinh 1a
pham chit cfia su vo tu, dude thé hién trong
tén cla nhém hodc tu vién. Mét dong co
song khong vu 1gi, va hiy quén di sy thda
man ich kY ¢ thé trao dang trong tim khi su



have to be so careful about what they say
because when they compliment they can be
feeding pride. And pride automatically

limits one's consciousness and one's
effectiveness. So he asks us
[23] Give this Instruction -careful

consideration. These are days wherein
many adjustments and changes are being
wrought in the world of men.

Probably the late 1920s here.

[24] 11 the resulting confusion, individuals
are appreciating the necessity for the
uniting of their forces and for cooperation
in their efforts, and the need for group
work is more apparent than ever before.

So this is enunciating the importance of
group work.

[25] These are days, therefore, wherein
quietness and confidence must be your
strength, and wherein the only safeguard
lies in a close searching of all underlying
motives.

I'm sure you've experienced that. I know I
have. A thought will pass my mind and the
says, nope, that's
unworthy thought, or that thought can lead

inner monitor an
to pride. It's like something is watching all
the time to make sure that one stays on the

straight and narrow.
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cong nhin vé su trung thanh dén tit Huyén
Giai dang quan sat. Cdc Ngai phai rat can
than vé nhiing gi cic Ngai néi vi khi cac Ngai
khen ngoi, cac Ngai cé thé lam ting long
kiéu hanh, va long kiéu hdnh ty déng gidi
han tdm thic va hiéu qué clia mét ngudi. Vi
viy, Ngai yéu cau chuing ta

[23] 43y suy xét k§ ludng Chi din nay. Day
13 nhiing ngay ma nhiéu su diéu chinh va
thay do6i dang dién ra trong thé gidi cta
loai nguoi.

C418é day 1a cudi thap nién 1920.

[24] Trong sy hén loan kéo theo dé, cac ca
nhian dang nhan ra su can thiét cta viéc
hdp nhat cac méinh luc ctia ho va su hgp tac
trong noé luc ctia ho, va nhu cau cho céng
viéc nhém ré rang hon bao gio hét.

Vi vdy, diéu nay khang dinh taim quan trong
ctia cdng viéc nhém.

[25] v vay, day la nhiing ngay ma su tinh
lang va tu tin phai la stic manh cua ban, va
ndi su bao vé duy nhit nim & viéc kiém tra
ky ludng tat ca cac dong cd tiém an.

Chic chédn ban di ting trai qua diéu dé. To6i
biét t6i 4. Mot suy nghi sé thoing qua tim
tri t6i va giam sat vién néi tai sé ndi, khong,
do la mot suy nghi khong xtiing dang, hoac
suy nghi d6 cé thé din dén kiéu ngao. Giong
nhu cé thit gi @6 ludén ludn theo ddi dé ddm
bdo ring mot ngudi van gilt ding dudng
hudng.



[26] A5 seen on the surface, many
apparently diverse principles emerge and
the surge of battle appears to go, first one
way and then another.

You know, the clash of idealisms emerged
during the 20th century and continues now.
Certain ideals being of the personality,
others being of the soul, to make one large
distinction.

[27] As seen on the inner side, the
emerging factors are simpler.

So, complexity on the outer and simplicity
from the inner point of view.

[28] The contest leads primarily to a
testing of motives, and through this
testing it is made apparent (to the
watching Guides) who, in every group, are
capable of clear thinking, accurate
discrimination, patient endurance, and an
ability to proceed along the probationary
path toward the portal of initiation,
untrammelled and undisturbed in their
inner life by the upheavals on the surface.

So no matter what disturbance arises
outwardly in our lives, we have to maintain
an inner quietness. And all the things said
here, and most importantly, right motive,
that can be tested all the time throughout
the day regarding what we say and what we
do, what is the motive for it. So it's a contest
and it leads primarily to the testing of
motives. It is said about the hierarchy that
they don't so much care about how things do
work out from the good intentions of their
students, but they certainly do care about
the motive behind the undertaking of any
project. Motive is considered all-important.
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[26] khi nhin tit bé mit, nhiéu nguyén tic
c6 vé khac biét xuat hién va dong chay cta
tran chién dudng nhu chuyén bién, luc vé
hudéng nay, lic vé huéng khac.

Cudc xung doét gilta cdc cht nghia ly tudng
d3 ndi 1én trong thé ky 20 va tiép tuc cho dén
hién tai. M6t s6 ly tudng thudc vé pham nga,
trong khi nhiing ly tudng khac thudc vé linh
hoén, dé1am nén su phan biét 16n.

[27] Khi nhin tit bén trong, cic yéu té néi
bét tré nén don gian hon.

Vi viy, phtic tap bén ngoai va don gian tu
quan diém noi tai.

[28] cyge chién chii yéu din dén vide thit
thach cac déng co, va thong qua thi thach
nay, no6 trd nén ré rang (ddi vdi cac Pang
Hudéng Pao dang quan sat) riang ai, trong
mo6i nhom, c6 kha niang suy nghi ré rang,
phan biét chinh xac, chiu dung kién nhan,
va kha ning tién budc trén con dudng du bi
hudng dén canh cong diém dao, [Page 130]
khéng bi can tré va khéng bi xao trén trong
doi song nodi tim ctia ho béi nhiing xao
dong bén ngoai.

Vi vay, bat ké sy xdo ddng nao phat sinh bén
ngoai trong cudc sdng clia chiing ta, chiing
ta phai duy tri sy tinh ling néi tai. Va trong
tat ca nhitng diéu dudc néi & day, quan trong
nhit 13 déng co ding din, diéu nay cé thé
dugc kiém tra sudt cd ngly qua nhiing gi
chiing ta néi va lam, déng cd ctia né 1a gi.
Pay 1a mot cudc dau tranh va né chi yéu dan
dén viéc thit thach ddng cd. Ngudi ta ndi
rang Thanh Poan khéng qua quan tdm dén
cach moi thtt dién ra ti nhiing y dinh tt cia
hoc vién, nhung cic Ngai chic chin quan
tam dén dong co dang sau viéce thuc hién bat



The testing of motives, and through this
testing it is made apparent (to the
watching guides).

In other words, the teachers do watch who
in every group are capable of clear, who in
every group are capable of—and now, let's
also ask ourselves—clear thinking, accurate
discrimination, these are fifth-ray abilities, I
suppose, patient endurance, knowing that
all must be well eventually, and the ability to
probationary path
of

unhampered,

proceed along the
towards the  portal
untrammeled,

initiation,

and
undisturbed in their inner life by the
upheavals of the surface. So much good
advice and, I guess back in the 70s, I was
reading these things, maybe at a time when I
could have really put them into effect. Here
more towards the end of life, well, we always
get another chance,

[29] courd you but see it, the unrest and
difficulty everywhere is producing a good
which far outweighs the seeming evil.

At least things are coming into the light. I
sometimes look at the conflicts of the
present day and what looks like an
unnecessary friction and an eruption of
lesser values trying to compromise greater
values, but if it awakens people to what the

issue really is, then it's good.

[30] gouls are finding themselves and
learning dependence upon the inner Ruler.
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ky du 4n nao. Péng co dudc coi 1a quan trong
hang dau.

Viéc thit thiach déng co, va théng qua thi
thach nay, diéu d6 trd nén ro rang (doi vdi
cac Pang Hudng Pao dang quan sat).

Néi cach khéc, cac huin su dang theo doi
xem ai trong mdi nhém cé kha ning suy
nghi rd rang, ai trong méi nhém c6 kha ning
—va chung ta cling hdy tu héi minh— suy
nghi r6 rang, phan bién chinh x4ac, nhiing
khad nang ctia cung nidm, chiu dung kién
nhin, biét rang tit ca cudi cling sé &n, va kha
ning tién budc trén con dudng du bi huéng
dén canh cdng diém dao, khéng bi rang
budc, khéng bi cén trd, va khong bi xdo trén
trong doi song noéi tAm ctia ho bdi nhiing xdo
dong trén bé mit. Qua nhiéu 16i khuyén hitu
ich! Va vao nhiing nam 70, t6i da doc nhiing
diéu nay, c6 18 vio thoi diém ma t6i ¢ thé
thuc su dua ching vao thuc hanh. & day, khi
gan vé cudi cudc doi, chung ta ludén cé méot
cd héi khac.

[29] Ngu ban c6 thé thiy diéu d6, thi su bit
an va kho khin & khap ndi dang tao ra mot
diéu tot lanh vuot xa cai ac duong nhu
dang ton tai.

It nhat, moi th dang dan 16 ra dudi anh
sang. D6i khi t6i nhin vao nhiing xung dot
clia ngay nay va nhiing gi tréng c6 vé nhu la
su ma sat khong can thiét, cling véi su buing
nd clia nhiing gia tri thap hon c6 ging thda
hiép véi nhiing gia tri 16n hon, nhung néu
diéu d6 danh thiic moi ngudi nhan ra van dé
thuc sy la gi, thi dé 1a diéu tot.

[30] c4c linh hén dang tuy kham pha ban
than va hoc cach phu thudc vao Pang Chi
Dao ndi tai.



Souls are finding themselves; we might say,
soul-in-incarnation is finding itself and
looking towards the soul on its own plane,
which is also the same identity as the soul-
in-incarnation. Interestingly enough, there
is only one Identity and that has to be more
than a platitude. It has to be that subtle
sensed reality.

We are learning our dependence on the
inner Ruler, and when the Buddha said rely
upon yourself, yourself is the inner Ruler
really.

[31] when all outward props fail and when
all the apparent authorities differ in the
solution proffered, then souls are thrown
back upon themselves and learn to seek
within.

That's good, isn't it? In that way, in this way,
true spiritual strength is developed.

[32] This inner contact with the higher self
is becoming apparent in gradually
unfolding degree, and leads to that self-
reliance and inward calm which is based
upon the rule of the inner God and which,
therefore, makes a man an instrument for
service in the world.

So self-reliance, inner calm, and reliance
upon the inner immortal God, which we are.
The sense of otherness must eventually
disappear.

[33] Several things are apparent at this
juncture to the careful thoughtful student
of men and of motives.
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Linh hén dang tu kham pha ban than, va
chiing ta cé thé néi rang linh hon dang nhip
thé dang ty kham phé ban than va hudng vé
linh hoén trén ¢6i cia chinh né, von ciing 1a
cling mot thuc thé vdi linh hén dang nhap
thé. That tha vi, chi c6 mét Ban Ngi duy
nhat va diéu d6 phai 12 nhiéu hon mot 18i sdo
rdng. N6 phai 1a mot thuc tai dugc cAm nhan
mot cach tinh té.

Chuing ta dang hoc cach phu thudc vao Pang
Chi Dao ndi tai, va khi Bic Phit néi "hiy tua
vao chinh minh", thi "chinh minh" thuc ra la
Pang Chi Pao ndi tai.

[31] Khi moi su hd trg bén ngoai déu thit
bai va khi moi thim quyén bé ngoai déu
dua ra nhiing giai phap khac nhau, thi cac
linh hon dudc dua tré vé véi chinh minh va
hoc cach tim kiém bén trong.

D6 1a diéu tot, phai khong? Theo cach nay,
stic manh tinh than that sy dudc phat trién.

[32] gy tiép xtic néi tai nay véi chin ngi
dang dan dan trd nén ré rang & cac mic do6
dang mé ra, va dan dén su tu tin va tinh
lang bén trong dua trén su cai quan cua
Thuong Dé néi tai, va do d6, khién mét con
nguodi tré thanh mot céng cu dé phung su
trong thé gidi.

Vi vdy, su tu tin, su tinh lang néi tai, va su
phu thudc vio Thuong Pé bat tit ndi tai,
chinh 14 chting ta. CAm giac vé su tach biét
cudi cling phai bién mat.

[33] vai diéu r6 rang & théi diém nay ddi voi
nhiing hoc vién thin trong va suy xét ky vé
con ngudi va cac dong co.



That's what we want to become, right? A
student of the human being and the motives
animating, motivating the human being.
What are the motives? What is the vision?
What are the values? This will tell us a lot.
The realization of the values held by any
individual will tell something of the
spiritual status of the individual. So, this is,
let's say, things which are apparent. Things
which are apparent to such a student.

[34] First: That idealism and the sensing of
the plan for humanity have a close
relationship.

The plan is related to the third ray. The
Idealism is found on the third level of the
Buddhic plane. Let's look at that. That's kind
of interesting

D6 1a diéu ching ta mudn trd thanh, ding
khong? M6t hoc vién nghién cttu vé con
ngudi va cac ddng cd thuc ddy, khoi diy con
ngudi. Péng cd 13 gi? Tam nhin 13 gi? Gia tri
14 gi? Piéu nay sé cho ching ta biét rat nhiéu.
Nhan thtic vé cic gia tri ma bat ky ca nhan
nao nam giit sé cho biét diéu gi d6 vé trang
thai tinh than cfia ca nhan dé. Vi viy, day 1a
nhitng diéu ré rang ddi véi mot hoc vién nhu
vay.

[34] p3u tién, Chi nghia 1y tudng va su cam
nhan vé Thién Co danh cho nhan loai c6
moi lién hé mat thiét véi nhau.

Thién Co cé lién quan dén cung ba. Cha
nghia ly tudng dugc tim thay trén cap d6 thi
ba. Hiy xem xét diéu d6. Piéu nay kha thu vi.
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So, here is Idealism on the intuitional plane,
and this Idealism is on the third level. And
the third level, the third ray, has to do with
the Plan. All knowledge, of course, is here on
the same level on the atmic plane where
Idealism is found on the intuitional plane,
and thus the connection between the third
ray and the sixth ray. So, there is an
important connection between the sixth
and third rays.

[35] y1dealism is analogous to the thought
that precedes creation.

So, according to the vision so will any plan
be prepared.

[36] he capacity for abstract thought and
for concentration on the ideal is only now
in process of development, for this
capacity involves the utilization of certain
atoms, the employment of matter of the
higher sub-planes and the ability to
synchronize one's vibrations with the
Great Ones.

So, abstract thought under the third ray, and
concentration on the ideal under the sixth
ray, this relationship is only now in process
of development. This
developing relationship.

is an important

Okay, now going back to this

for this capacity involved the utilization of
certain atoms

Which are, I suppose, not sufficiently
stimulated. At first, the employment of
matter of the higher subplanes of any plane.
We see that Idealism is found on the fifth
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Vi vdy, diy la Chti Nghia Ly Tudng trén coi
truc giac, & coi phu thi ba. Cap @6 thi ba,
cung ba, lién quan dén Thién Co. Toan tri
(All Knowledge), & cting mot cap do ¢di phu
thtt ba clla ¢di Atma, cling ciap d6 cta cht
nghia 1y tudng dudc tim thay trén cdi truc
gidc, va do d6 cé mdi lién hé giita cung ba va
cung sau.

[35] cha nghia ly tuéng tuong tu nhu y
nghi xuit hién trudc su sang tao.

Vi vy, tlly theo tAm nhin ma ké hoach sé
dugce chuin bi.

[36] xna nang tu duy truu tugng va tap
trung vao ly tuéng chi méi dang trong qua
trinh phat trién, vi kha ning nay lién quan
dén viéc st dung mét s6 nguyén ti nhat
dinh, viéc s&t dung vat chat cia cac c6i phu
cao hon va kha ning dong bd hoa cac rung
dong ctia mot ngudi véi cac Pang Vi Pai.

Vi vdy, tu duy tritu tugng dudi anh huédng
clia cung ba, va tdp trung vao ly tudng dudi
anh hudng ctia cung sau, moi quan hé nay
chi mdéi dang trong qua trinh phat trién. Pay
12 m6t moi quan hé quan trong dang phat
trién.

Bay gid, quay trd lai véi diéu nay

kha ning nay lién quan dén viéc sit dung
mot s6 nguyén ti nhat dinh,

Nhiing nguyén ti ma tbéi cho 1a chua dudc
kich thich day d@. Trudc tién, 13 viéc st dung
vit chat clia cic cdi phu cao hon clia bat ky
c6i ndo. Chung ta thay ring chii nghia ly



from below, third from above, and the ability
to synchronize one's vibrations with the
Great Ones, and this comes particularly via
the antahkarana.

[37] Only a few people in the race are true
idealists

I mean, real Idealism is associated with the
sense of smell leads to the monad, which is
interesting.

A few, uh, only a few people in the race are
true idealists and are heading towards that
condition of all knowledge on the third
subplane of the atomic plane, though the
numbers are increasing.

Only a few people in the race are true
idealists

And are heading towards that condition of
All Knowledge on the third subplane of the
atmic plane

[38] (though their numbers are increasing);
the small minority only, employ the
concrete mind;

And that's interesting when we talk about
the status of humanity. This is the status of
humanity, and it is a danger because such
people can be swept by the emotional appeal
of demagogues

[39] while the masses are swayed entirely
by the emotions.
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tudng nam & vi tri tht nam tinh tit dudi 1én,
va thtt ba tinh tif trén xudng, va kha ning
déng bd héa cac rung déng clia mot ngudi
vdi cac Pang Vi Pai, diéu nay dic biét dat
dugc qua antahkarana.

[37] chi mot so it ngudi trong nhan loai 1a
nhiing ngudi theo chd nghia ly tuéng thuc
su

¥ téi 13, cht nghia 1y tudng thuc su cé lién
quan dén khitu gidc va din dén chan than,
diéu nay rat tha vi.

Chi c6 mdt so it ngudi trong nhan loai 1a
nhitng nha ly tudng chin chinh va dang
hudng tdi trang thai toan tri trén c6i phu thu
ba cfia c6i nguyén ti, mic du s lugng nay
dang gia tang.

Chi mot sé it nguoi trong nhan loai la
nhiing ngudi theo chi nghia ly tuéng thuc
su

Va dang hudng tdi tinh trang "Toan Tri thic"
trén cdi phu thit ba ctia ¢6i atma

[38] (mic du so6 lugng cha ho dang gia
ting); chi mét thiéu s6 nhé st dung tri cu
thé;

Diéu rat thu vi khi chting ta néi vé tinh trang
ctia nhin loai. Pay 13 tinh trang cta nhéin
loai, va né 13 mo6t méi nguy hiém bédi vi
nhitng ngudi nhu vy cé thé bi cuén theo 15i
kéu goi cdm x1c cla cic nha ldnh dao mi dan

[39] trong khi quan chung hoan toan bi chi
phoi bdi cam xtc.



So, boy, that is an assessment, isn't it? There
are a few idealists, there is a small minority
which works with the concrete mind, and
the majority really have the emotional
polarization.

[40] The time is coming when the
intuitional body (the buddhic vehicle) will
be organized

What can we say? Usually following the
third degree, but with some action of
organization after the second degree,

[41] utilizing the higher spiritual mind as
its medium.

From Buddhi to the second subplane of the
higher mind. There is in Buddhi love
-wisdom, pure reason, a function which is
resonant because of the second ray with the
second subplane of the mental plane, where
the human beings undergoing the various
initiations, one through four, will find their
polarized or

causal body, egoic lotus,

focused.

[42] when that organization is completed
the lower concrete mind will be nothing
but a transmitter or an interpreter.

Will not be the area of maximum

concentration as it is now for some.

[23] gyen abstract or concrete thought will
be superseded

Presumably by the intuition
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D6 1a mét danh gid, phai khong? Chi cé mot
s0 it ngudi theo chii nghia Iy tudng, cé mot
thiéu sd nhé lam viéc véi tri cu thé, va phan
doéng thuc su cé su phin cuc cdm xtc.

[40] Thgi gian s& dén khi thé truc giac (thé
Bo dé) sé dudc td chiic,

Thoéng thudng diéu nay xay ra sau lan diém
dao thit ba, nhung cé mot sd hoat dong t6
chtic sau 1an diém dao thi hai.

[41] 5% dung tri tinh thin cao siéu lam

phuong tién ctia né.

Tl B6 Dé dén cbi phu thit hai cia thuong tri.
Trong B Dé c6 bac 4i-minh triét, 1y tri thuan
khiét, mdt chic ning céng hudng nhd vao
cung hai vdi ¢6i phu thi hai ctia ¢di tri, noi
ma con ngudi trai qua cac lan diém dao tu
mot dén bén sé tim thiy thé nhin qua clia
minh, hoa sen Chan nga, dugc phan cuc hoic
tap trung.

[42] Khi t8 chite d6 dudc hoan thién, tri cu
thé thap sé chi 1a mot céng cu truyén tai
hoiac mot ngudi phién dich.

Sé khong con 1a linh vuc tdp trung chinh
nhu hién nay d6i véi mot s6 ngudi.

[43] Ngay ca tu duy tritu tugng hay tu duy
cu thé ciing sé bi thay thé,

Cé 1€ 1a béi truc giac.



[44] 3nd we shall have simply the inflow of
the intuition, taking form through the
medium of the mind stuff.

And we will have what Master Morya calls

straight knowledge.
[45] We shall, therefore, have the
apprehension of much that is now

incomprehensible to our lower plane
vision.

So, DK predicts access to our higher abilities.

[46] 1 all great movements you have some
thought or aggregation of thoughts cast
into the minds of the so-called idealists by
the Great White Brotherhood.

Some thoughts, or aggregation of thoughts.
So, the Great White Brotherhood impresses
the minds of the idealists, and there is a high
reception of that. So, the Great White
Brotherhood impresses the minds of the
idealists, and this is one of the ways of
working with the higher aspects of the
instruments.

[47] The jdea is sounded forth by Them.

The idea is sounded forth by them, not just
the ideal. Ideas are found on the Buddhic
plane and beyond.

[48] They choose a man or a group of men
and cast into their minds some idea.

An idea is a being incorporeal, we are told,

giving shape and form to shapeless
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[44] y3 chung ta sé don gian c6 dong chay

ctia truc giac, hinh thanh théng qua chat
liéu cua tri.

Va chiing ta sé ¢ diéu ma Chan su Morya goi
12 "tri thiic truc tiép".

[45] po do, ching ta sé c6 su nam bat dudc
nhiéu diéu ma hién nay khéng thé hiéu
dudc tit tam nhin § c6i gidi thap hon cda
chung ta.

Vi vy, Chan su DK du doin kha ning tiép
cin cac nang luc cao hon cda ching ta.

[46] Trong tat ca cac phong trao vi dai, c6
moét tu tuéng hoac su tip hgp ctia nhiing tu
tuéng dudc truyén vao tim tri cia nhiing
nguoi ma ta goi 1a nha ly tuéng béi Thanh
Poan.

Mbt s6 tu tudng, hodc su tap hop clia nhiing
tu tudng. Vi viy, Thanh Poan giy an tugng
1én tdm tri cia nhitng nha ly tudng, va cé
mét su tiép nhin cao vé diéu d6, va day la
mot trong nhitng cach lam viéc véi cac khia
canh cao hon ctia cdc céng cu.

[47] ¢ tudng d6 dugc cac Ngai xudng 1én.

¥ tudng dudc cic Ngai xudng 1én, khdng chi
1a 1y tudng. Y tudng dugc tim thay trén cdi
B6 dé va vugt xa hon.

[48] cac Ngai chon mét ngudi hoac mot
nhom ngudi va truyén vao tim tri ca ho
mét y tuéng nao do.

Mot y tudng 13 mot thuc thé vo hinh, nhu
chiing ta dugc biét, tao hinh dang va hinh



substance, something of that nature. So, this
is how the working with ideas and not just
thought forms. The Hierarchy is working
with ideas and not just thought forms.

[49] There it germinates and is embodied
by them in other thoughts, not so pure or
so wise but necessarily colored by the
individuality of the thinker.

I wonder if we can discriminate having
received such ideas and the work that we
have done upon them.

So, we receive the idea, and thought forms
are thought forms related to these ideas, are
generated by the idealist, the receptive man.
And these ideas are highly motivating. The
old saying that nothing is so powerful or
irresistible as an idea whose time has come.
That has to do with the Divine Plan and the
unfolding of the Plan at a certain point

[50] These thought forms are, in their turn,
picked up by the concrete thinkers of the
world who—grasping the main outline of
the idea—crystallize it and build it into
more definite shape, into one more easily
apprehended by the general public.

So, there is a sequence of progression, a
progression of precipitation and utilization
by those who cannot work so easily with
abstraction or even more intuition.

[51] It has therefore now reached the lower
levels of the mental plane, and a further
development becomes possible.
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thtc cho chat liéu v6 hinh, diéu gi d6 mang
tinh chat nhu vay. Vi vay, Thanh Poan dang
lam viéc vdi céc y tudng chi khéng chi 1a
hinh tu tudng.

[49] Tai d6, y tuéng nay nidy mam va dudc
ho hién thuc hdéa thanh nhiing tu tuéng
khac, khong con thuan khiét hoic minh
triét nita nhung tat yéu bi nhuém mau béi
ca tinh cia nguoi suy nghi.

T6i tu hoi liéu ching ta cé thé nhin biét
dudc sau khi di tiép nhan nhiing y tudng
nhu vy va cong viéc ching ta da thuc hién
vGi chung.

Vi vy, ching ta tiép nhan y tudng, va cac
hinh tu tudng lién quan dén nhiing y tudng
nay dudc tao ra bdi nha ly tudng, ngudi tiép
nhén. Va nhiing y tudng nay c6 stc thic diy
manh mé. Cé cdu ndi cd rang khong gi manh
mé hay khdéng thé cudng lai bing mét y
tudng khi thoi diém ctia né da dén. biéu dé
lién quan dén Thién Cd va sy khai mé clia
Thién Co vao mot thdi diém nhat dinh.

[50] Nhiing hinh tu tuéng nay lan ludt dudc
cac nha tu tudng cu thé chtia thé gidi tiép
nhian—nhiing ngudi nim bat dudc dudng
nét chinh cta y tudng—keét tinh né va xay
dung né thanh hinh dang cu thé hon, dé
hiéu hon d6i véi cong ching.

Vi vy, c6 mot chudi tién trinh, mot tién
trinh cta su ngung tu va st dung béi nhiing
ngudi khong thé dé dang lam viéc véi sy
tritu tugng hodc thidm chi 1a truc giac cao
hon.

[51] v; vay, n6 d3 dat dén cac mic d6 thip
hon ctia céi tri, va su phat trién tiép theo
tré nén kha thi.



Now, actually, this is a magical process, this
precipitation.

[52] g js then seized upon as desirable by
those who are focussed upon the astral
plane;

And I guess this becomes emotional
Idealism, right? This is emotional idealism.

And if we look at this chart,

Thuc té, day 13 mot qua trinh huyén thuat,
qua trinh ngung tu nay

[52] 5oy do, n6 dudc nhiing ngudi tap trung
vao c6i cAm duc nam bat

Va t6i doan diéu nay trd thanh Iy tudng cam
xuc, dung khéng? Py 1a cht nghia ly tuéng
cadm xuc. Va néu ching ta nhin vio biéu d6
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We do see that on the astral plane we have
emotional idealism on the highest level. It is
far less comprehensive and filled with
understanding than the Idealism on the fifth
level or third level of the intuitional plane,
but it is necessary as a motivator.

Chting ta thay rang trén cdi cdm duc cé chli
nghia ly tudng cdm xtic § muic cao nhat. N6
kém toan dién va thiéu sy thau hiéu hon
nhiéu so véi Iy tudng trén cdi thit nim hoic
c6i thit ba clia ¢di truc gidc, nhung né can
thiét nhu mét ddng luc thic ddy.
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[53] to them it makes an emotional appeal,
becoming public opinion.

These ideals are held as desirable by the
masses, those who are not using concrete
mind as major focus or other higher foci.

[54] 1 is now practically ready to take
shape

And this is not take shape upon the physical
plane without magical formulas. We do
receive these ideas which become thought
forms, which become concrete thought
forms, which become desirable ideas, which
appeal to the emotion. And finally, they're
worked out by normal human capacities.
This type of normal precipitation occurs
through normal human methods, mantras,
magical words, commanding devas, and so
forth. Later, maybe all that will come.

[55] and we have the practical adaptation
of an ideal

So, now we have the third ray in relation to
the dense physical plane where the third ray
is very powerful, generically. And so we have
the practical adaptation, after all, the third
ray is the ray of adaptability

[561¢0 the needs of the physical life.

This has been a descent. So, DK has given us
a sequence of normal descent of an intuition
into a practical application through the use
of third ray adaptation. All through this
section, he seems to be telling us about a

65

[53] bién né thanh diéu hip din vé mit
cadm x1c, va no tré thanh du luin xa héi.

Nhitng ly tudng nay dudc quan chiing coi 1a
diéu mong mudn, nhiing ngudi khéng s
dung tri cu thé 1am trong tdm chinh hoic
khong cé cac trong tam cao hon khac.

[54] Gigs day, n6 thuc té da sin sang dé hién
hinh trén c6i tran,

Va diéu nay khéng thé hién hinh trén c6i vat
1y ma khéng cé cic céng thitc huyén thuit.
Chiing ta tiép nhin nhitng y tudng nay,
chung trd thanh cédc hinh tu tudng, sau dé
trd thanh cac hinh tu tudng cu thé, trd
thanh nhitng y tudng mong mudn, thu hut
cdm xudc. Va cudi cling, ching dudc thuc
hién bdi cac kha ning thong thudng ctia con
ngudi. Loai ngung tu théng thudng nay dién
ra thong qua cac phuong phap con ngudi
thong thudng, cic ciu than chu, tit ngit
huyén thuat, diéu khién cac devas, van van.
Sau d6, c6 thé tat ca nhitng diéu d6 sé dén.

[551 3 ching ta c6 su thich nghi thuc tién

cua mét ly tuéng

Vi vay, bay gio chung ta cé cung ba lién quan
dén cbi vat Iy ddm dic, noi cung ba rit manh
mé vé ban chat. Va nhu vay, ching ta cé su
thich nghi thuc tién, sau cing, cung ba la
cung cua su thich nghi.

[56] y4i cac nhu cdu cia cude séng vat 1.

Day di 13 mdt su gidng xudng. Chan su DK da
cho chiing ta mét chudi su gidng xudng binh
thudng ctia mét truc gidc thanh moét Ung
dung thuc tién théng qua viéc stt dung su
thich nghi cla cung ba. Trong sudt phan
nay, duong nhu Ngai dang ndéi vdi chung ta



relationship that exists between the third
ray and the sixth ray.

[57] 1t has been stepped down;

Step down transformer is lowering the
voltage of the original voltage so that it can
be borne, withstood by lower forms.

[581 5t has lost much of its original beauty;
it is not as pure and as lovely as when first
conceived, and it is distorted from its
original shape but it is, nevertheless, more
adapted to public use and can be employed
as a stepping-stone to higher things.

People can latch on to such a presented
adaptation and seek to climb higher using it
in relation to their aspiration, and this all is
a magical process.

Now, I get so involved here that I forget
where we started.

Okay, so this is, several things are apparent
to the careful student of men, psychologists,
and motives. Okay, and first and then what
else is apparent?

[59] Secondly: In this sensing of the plan
and its later materialization, human units
are involved and men have perforce to be
employed.

We, the men and women, are regarded by
the higher workers, as material with which
to work.
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vé moi quan hé ton tai gilia cung ba va cung
sau.

[571 N6 da dugc ha thép;

M4y bién 4p ha thé 1am gidm dién ap ban dau
dé né cé thé chiu dung va thich nghi dudc
vdi cac dang thap hon.

[58] 1,6 @3 mit di nhiéu vé dep nguyén thiy

ctia n6; n6é khéng con thuan khiét va dep dé
nhu khi méi dugc hinh thanh, va né da bi
bién dang khéi hinh dang ban dau ctia né,
nhung du sao no ciing phu hgp hon véi
cong chiung va c6 thé dudc sit dung nhu
mot budc dém dé tién dén nhiing diéu cao
hon.

Moi ngudi cé thé bam vao su thich nghi da
dudc trinh bay nhu vay va tim cach leo cao
hon, st dung né lién quan dén khat vong clia
ho, va tat cd diéu ndy 1a mdt qué trinh huyén
thuat.

Bay gid, toi bi cudén vao diy dén mtc quén
mAat diém khéi dau.

Vang, day 14 vai diéu rd rang d6i véi hoc vién
can trong vé con ngudi, cac nha tdm 1y hoc,
va cac dong co. Sau dod, co6 nhiing gi khac ro
rang?

[59] Thit hai: Trong qua trinh cdm nhin
Thién Co va su hién thuc héa sau dé ctia né,
cac don vi con ngudi tham gia vao va con
ngudi budc phai dudc st dung.

Chung ta, nhiing ngudi nam va nit, dugc cac
Piang Cao ca hon coi nhu 1 nguyén liéu dé
lam viéc.



[601 A vision is given of tremendous
possibilities and indications are also
granted of the manner in which these
possibilities may become facts, but beyond
that the Great Ones do not go.

They do not compel the outworking of the
detail of the manifestation process. Maybe
unless, of course, you're being schooled in
mantric magic and the ability through
thought, visualization, and speech, to make
some plan materialize without the aid of the
normal hands and feet, although the great
Teacher, the Christ, has said in the Agni Yoga
books, by human hands and human feet. We
have that wonderful painting of Christ in
the desert with a dark figure looking over his
shoulder, and it looks pretty much like the
presence of Master Morya there under a
certain name.

[61] The detail and the method of
concretizing the ideal and the necessary
work is left to the sons of men.

Thus, this is where we have the statement by
human hands and human feet. And it is said
that the Christ put his hand down, I
suppose, on the right and his foot down on
the left. And there was some flower-like
figure the indicating the
accomplishments in the New Age.

in center
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[60] Mt t4m nhin vé nhitng kha ning to
16n dudc trao, va ciing c6 nhiing goi y vé
cach thic ma nhiing kha ning nay cé thé
trd thanh hién thuc, nhung cac Pang Vi Pai
khong di xa hon thé.

Cac Ngai khoéng ép budc trién khai chi tiét
clia quéa trinh hién thuc héa. C6 1é, trit khi
ban dang dudc dio tao vé huyén thuat
mantra va khd ning théng qua tu tudng,
hinh dung va 18i néi, dé 1am cho mot ké
hoach hién thuc ma khéng can dén sy trg
giup cua déi tay va d6i chan binh thudng,
mic di Pang Pai Huan Su, Puc Christ, d3 néi
trong cac sach Agni Yoga rang, “véi d6i tay
va déi chén ctia con ngudi”. Chung ta cd biic
tranh tuyét dep vé Ptc Christ trong sa mac
véi mét hinh béng ngudi sau lung Ngai,
tréng rat giéng véi su hién dién clia Chan su
Morya dudi mét tén goi nhat dinh.

[61] chj tiét va phuong phap cu thé héa 1y
tudng va cong viéc can thiét dudc giao lai
cho con nguoai.

Vi vay, diy 1a noi ching ta c¢é ciu néi "bang
do6i tay va do6i chan ctia con ngudi." Va ngudsi
ta néi rang Pic Christ dit tay xuéng, c6 18 &
bén phai, va chan Ngai xudng bén trai. Va cé
mot hinh dang bong hoa § giita bidu thi cho
nhiing thanh tuu trong Ky Nguyén Méi.



[62] 1 the disciple who is an organizer and
transmitter of the Plan falls the work of
filling in the details and of taking the
necessary action.

How else would we learn to be useful to
humanity in the Hierarchy except to
undertake certain things by ourselves and
without constant supervision and constant
aid? At a certain point, the young person
learns how to ride a bicycle without guide
wheels and without the parent holding on.
I've been through that one. At a certain
point, the toddler learns to walk, unassisted
by the hand, although there may be around
him the ready hand to catch him lest he falls
in his early efforts.

[63] At this point it is wise for him to
remember that He comes (with his little
plans) under the same law as do the Great
Ones in Their large endeavours, and that it
is in his dealings with people and his
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[62] pgi voi ngusi dé tit, ngudi té chitc va
truyén dat Thién Co, nhiém vu céa y la
hoan thién cac chi tiét va thuc hién nhiing
hanh d6ng can thiét.

Lam sao ching ta, trong Thanh doan, c6 thé
hoc cach trd nén hitu ich cho nhén loai néu
khoéng tu minh ddm nhin nhiing nhiém vu
nhat dinh ma khong cé sy gidm sat va hd trg
lién tuc? Pén mot thoi diém nao dd, dda tré
hoc cach di xe dap ma khéng can banh phu
va khong can cha me giii. T6i d4 trai qua diéu
dé. Téi mot thoi diém nhat dinh, dda tré so
sinh hoc cich di bd ma khong can ngudi
nam tay, mic dit xung quanh cé sin nhiing
ban tay dé @3 khi né cé nguy cd ngi trong
nhitng nd luc dau tién.

[63] 4i thoi difm nay, didu khén ngoan 1a
y nén nhd ring y (véi nhiing ké hoach nhé
bé ctia minh) chiu su chi phéi ctia ciing mét
dinh luit nhu cac Pang Vi Pai trong nhiing
né luc 16n lao chia cac Ngai, va ring chinh
trong viéc xi ly con ngudi va viéc van



manipulation of the human equation that
the difficulties arise.

As we all are aware.

[64] ynits for work fall into three groups:

So the working units here are falling into
three groups, we are told:

[65] (a) Those who can sense the plan and
are commissioned to work it out.

[66] (b) Those who can be used but who are
blind to the greater issues.

[67] (c) Those who can sense nothing
except those things which concern their
own selfish interests.

[68] The first group the Masters can
contact.

Well, I think our work is pretty much with a
and b. We may be in both categories,
depending wupon the relationship with
whom.

So those who can sense the Plan and are
commissioned to work it out. And then, of
course, we have to work oftentimes with
those who can be used, but who are blind to
the greater issues, just the way the Masters
work with people perhaps like ourselves who
can sense the Plan and are commissioned to
worKk it out.

First group the Masters in contact,
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dung yéu té con ngudi ma cac khé khin
phét sinh. TWM 131-132

Nhu tit ca chting ta déu nhin thtic ré.

[64] cac don vi 1am viée dugc chia thanh ba
nhom:

Cac don vi con ngudi dugc chia thanh ba
nhém, nhu ching ta dugc biét:

[65] (2) Nhitng ngudi cé thé cim nhin dudc
Thién Co va dudc giao nhiém vu trién khai
no.

[66] (b) Nhitng ngudi c6 thé duge si dung
nhung mi quang trudc cac vin dé 16n hon.

[67] (c) Nhiing ngudi khéng cdm nhin dudc
diéu gi ngoai nhiing diéu lién quan dén loi
ichich ky cta ho.

[68] Nhém d4u tién, cic Chin Su c6 thé lién
hé.

T6i nghi rang cdng viéc clia chiing ta chti yéu
lién quan dén nhém a va b. Chung ta cé thé
nam trong ca hai nhém, tlly thudc vao méi
quan hé vdi ai.

Nhém a 1a nhitng ngudi c¢é thé cdm nhan
Thién Cd va dudc giao nhiém vu thuc hién
nd. Di nhién, ho thudng phai lam viéc vdi
nhitng ngudi cé thé duge st dung (nhém b),
nhung mi quang trudc cac van dé 16n hon,
gidng nhu cdch ma cac Chan Su lam viéc véi
nhitng ngudi cé thé cdm nhin Thién Cd va
dudc giao nhiém vu trién khai né, cé 1& nhu
chinh ching ta.

Nhém dau tién 1a nhiing ngudi ma cdc Chan
Su tiép xtc,



[69] They work with these units of the
human family and expect fair promise of
average success.

I guess they don't go too far, and they know
that no matter how hard we try, success will
not be complete. Do not expect complete
success..

[70] These both hear the sound, and vision
the Plan.

They hear the sound, maybe the sound of
the of the sacred word and the sound
inherent in the plan with which they are
presented. And, of course, they vision that
plan.

[71] The second group have to be utilized as
best may be, by the disciples of the world.

If you look at the analogy, compared to the
Masters, we are very much like that second
group. We don't know the larger picture to
which they respond, but we can be used.
We're blind to the greater issues, but we can
focus on some things which are necessary.
So, there's an analogy there, as the Masters
are to us in this issue of what can be seen. So
we are to those who are here stated to be
blind to the greater issues.

[72] the final group are frequently to be
offset from the energy standpoint, and
only used when necessary.

I'm reminded of Stalin calling certain people
apparently working against their own best
interests, He called them useful idiots. He
was a hard man, a lot of Capricorn and
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[69] Ho lam viéc véi nhiing don vi nay cua
gia dinh nhan loai va mong dogi co6 dudc
thanh cong trung binh hgp ly.

T6i nghi rang cac Ngai khong ky vong qua
nhiéu, va cic Ngai biét rang du ching ta co
gang dén dau, thanh cong ciing sé khong
hoan toan tron ven. Ping mong dgi thanh
cong hoan toan.

[70] Nhiing nguoi nay via nghe dudc am
thanh, vita thay dudc Thién Co.

Ho nghe thay 4m thanh, c6 thé 1a &m thanh
ctia Linh T thiéng liéng va 4m thanh von c6
trong Thién Cd ma ho dudc tiép can. Va tat
nhién, ho nhin thay Thién Co d6.

[71] Nhém thit hai phai dudgc cac dé ti trén
thé gidi s&t dung tot nhat co thé.

Néu chiing ta nhin vio sy tuong ddng, so véi
cac Chan Su, chiing ta rit gidng vdi nhém
tht hai nay. Chting ta khoéng biét dugc biic
tranh 16n hon ma cdc Chan Su phan hoi,
nhung ching ta cé thé dudgc st dung. Ching
ta mu quang trudc cic vin dé 16n hon,
nhung cé thé tip trung vao mdt s6 diéu can
thiét. Vi vy, c6 mét su tuong dong & day,
chiing ta d8i véi cdc Chan Su giéng nhu
nhém (b) nay, dudc coi nhu la mu quang
trudc cac van dé 16n hon.

[72] Nhém cudi ciing, tit quan diém ning
lugng, thuong can dudc hoa giai va chi si
dung khi can thiét.

Viéc st dung con ngudi nay, td6i nhd Stalin
goi mét sd ngudi dudng nhu dang lam viéc
chdng lai 1¢i ich t&t nhat ctia chinh ho, goi ho
12 nhitng "ké ngu ngdc hitu ich". Ong 14 mot



Scorpio, but apparently, although he looked
so Capricorn and Scorpio, he had Sagittarius
as his sun sign. A lot of mystery surrounds
his exact time of birth.

[73] one of the primary conditions that a
disciple has to cultivate, in order to sense
the plan and be used by the Master, is
solitude.

Solitude, that condition

isolation in which we are impressed by the

of apparent

sun, soul. And the sun is many things, the
soul, the monad, etc.

[74] 15 solitude the rose of the soul
flourishes; in solitude the divine self can
speak; in solitude the faculties and the
graces of the higher self can take root and
blossom in the personality. In solitude also
the Master can approach and impress upon
the quiescent soul

Because in solitude, quiescence seems to
arise,

[75] the knowledge that He seeks to impart,
the lesson that must be learnt, the method
and plan for work that the disciple must
grasp. In solitude the sound is heard.

So, solitude and the apprehension of the
Divine Plan are closely related.

[76] phe Great Ones have to work through
human instruments and the plan and the
vision are much handicapped by failure on
the part of these instruments.
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ngudi cling ran, rat nhiéu ning luong Ma Két
va Bd Cap, nhung mic di trdng rat gidng Ma
Két va Bo Cap, 6ng 4y lai c6 Nhan Mai 1a dau
hiéu Mit Troi. Nhiéu bi 4n bao quanh thdi
gian sinh chinh xac cfia 6ng ay.

[73] M4t trong nhiing diéu kién cd ban ma
ngudi dé ti can trau doi dé cAm nhin dudc
Thién Co va dudc Chan Su st dung 1a su
tinh lang.

Tinh ling, tinh trang cd 1ap bé ngoai ma
trong d6 ching ta dugc 4n tugng bdi mit
trdi, linh hon. Mit trdi tugng trung cho
nhiéu thi, bao géom ca linh hén va chan
than, v.v.

[74] Trong su tinh ling, hoa hong cda linh
hon né rd; trong su tinh ling, chin ngi
thiéng liéng c6 thé 1én tiéng; trong su tinh
lang, cac kha ning va duc tinh cta chan
ngi cao siéu co6 thé bén ré va nd hoa trong
pham ngi. Trong su tinh ling, Chan Su
ciing c6 thé dén gan va an tuong 1én linh
hon yén tinh

Bdi vi trong su tinh lang, sy an tinh dudng
nhu xuat hién.

[75] kién thitc ma Ngai mudn truyén dat,
bai hoc can dudc hoc, phuong phap va ké
hoach coéng viéc ma ngudi dé ti phai nam
bat. Trong su tinh ling, Am thanh dudc
nghe thiy.

Vi vay, su tinh ling va su nim bit Thién Cg
c6 mdi quan hé mat thiét véi nhau.

[76] cac Pang Vi Pai phai lam viéc thong
qua nhiing céng cu con ngudi va Thién Co
cung tim nhin bi cin tré nhiéu béi su thit
bai cia nhiing céng cu nay.



So basically, we're told here, cultivate a
solitude for soul, arrange your life that
solitude can occur. And in meditation,
solitude is found.

And then we have more, but I'm wondering,
no, maybe not, maybe not, that we should
not go to the third and the fourth, maybe
not. I don't like to be interrupted, especially
with the requirement that there be a
program of approximately an hour's length
to make transcription easier.

So, let's say that this is then the end. Now,
what have we been doing?

We've been talking about several things, are
apparent at this juncture. These things are
emerging to the careful student, thoughtful
student of men and motives, and these are
the things that are apparent, and the
idealism and the plan have a close
relationship. And number two, we, the
human units, have in the materialization of
the plan and lacking many abilities, we have
to be used, just as we have to use those who
are still more lacking in the necessary
abilities. And then we'll go on and deal with
point number three and point number four.

So, let's call this then the end of the treatise
on white magic video commentary number
30. Okay, friends, so that's it. Thank you very
much study hard, assimilate, apply, do your
best, taking this great book just the way
we're still taking in the Secret Doctrine even
more than hundred years after its writing oh
this will be that kind of book. See you later.
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Vé cd ban, chiing ta dudc nhic nhd & day
rang hiy trau doi su tinh ling cho linh hén,
sap xép cudc sdng clia minh sao cho su tinh
ling c6 thé dién ra. Va trong tham thién, sy
tinh ling dudc tim thay.

VA ching ta c¢é thém nhiéu diéu tiép niia,
nhung t6i dang tu héi cé nén di tiép khong?
C6 18 khong, c6 18 khdng nén di tiép dén diém
thi ba va thd tu. Téi khong thich bi gian
doan, dic biét khi c¢é yéu cau rang phai cé
mot chuong trinh dai khodng mot gis dé
gitp viéc chuyén sang vin viét dé dang hon.

Vay, ddy 1a phan két thtc cfia video binh
ludn hién nay.

Chting ta di 1am gi? Chiing ta d3 néi vé mot
sO diéu 16 rang & thdi diém nay. Nhitng diéu
nay dang dan xuat hién vdéi nhitng hoc vién
than trong va suy xét k§ vé con ngudi va
dong cd, va day 1a nhitng diéu rd rang, rang
chti nghia 1y tudng va Thién Co c6 méi quan
hé mit thiét vdi nhau. Thit hai, ching ta,
nhiing don vi con ngudi, trong qua trinh
hién thuc héa Thién Co va thiéu nhiéu kha
ning, ching ta phai dugc st dung, ciing
giong nhu chiing ta phai st dung nhiing
ngudi con thiéu nhiéu kha ning can thiét
hon. Vi sau dé, chiing ta sé tiép tuc dé cap
dén diém thit ba va diém thit tu.

Cac ban than mén, cdm on rat nhiéu. Hiy
hoc tip chiam chi, thau hiéu, 4p dung, co
gang hét stic, tiép nhin cudn sich vi dai nay
giong nhu cich chiing ta van dang tiép thu
Gido Ly Bi Nhiém hon mét tram nam sau khi
né dugc viét. Vang, cudn sach nay cling sé 1a
mot cudn sach nhu vay. Hen gip lai.



Mental Rules 31 — Rule 4.3 (pages 132-137)

Abstract

Piém Thi Ba: Nhitng Khé Khin Ma Cac Chan Su Phai Pai Mit

Thay MDR md dau bang cach tém tit hai diém trudc — mdi lién hé giita chi nghia ly tudng va
Thién Co, va sy can thiét phai s dung con ngudi trong qua trinh hién thuc héa Thién Co — roi
chuyén sang diém thi ba.

Chan su DK md ta quy trinh lam viéc cia Thanh Poan: cic Ngai 1ap ké hoach trong Pai Mat Nghi,
phan chia nhiém vu véi su phan xét, rdi tim cach truyén dat Thién Co dén nhiing ai tu nguyén
phung sut va c6 muc do tiép xtc véi linh hdn. Thay MDR nhan xét rang ba Alice Bailey, di1 1 ngudi
phung su phi thudng, d ty xem minh 13 lua chon thi ba chtt khéng phai tot nhit — nhung dudc
stt dung vi su san 1ong ctia ba.

Ba loai khiém khuyét ctia cong cu dudc néu rd: thé tri khong dn dinh, tran day kiéu ngao, tuyét
vong, hoic tu ti; thé cdm duc rung ddng minh liét theo nhip diéu clia pham ngd; va thé xdc dau 6m
ngin can su chd y can thiét. Khi cac diéu kién nay xuat hién, Chan su budn bi quay di va phai tim
cong cu khéc du it phtt hgp hon. Thay MDR lién hé dén kinh nghiém c4 nhan: ciac dau hiéu Bao
Binh trong 14 s6 cia minh d4 dnh hudng dén hé than kinh, nhung dan dan dugc cin bang hon theo
nam thang.

Yéu cau clia mdt cdng cu xing dang 1a: thé tri 6n dinh, tich cuc tiép nhén ti c&i cao va tiéu cuc véi
rung dong thip; thé cAm duc trong sang va tinh ling, khéng bi nhudm mau béi thién vi; thé xac
manh mé véi diy than kinh viing chic. Khi ca ba thé dudgc tich hgp, phdi hop va chinh hdp, mot
ngudi dé ti hitu dung cé thé hoan thanh mot khéi lugng cong viée khdng 16 — nhu trudng hdp clia
ba Alice Bailey. Thay MDR nhic lai cau ndi cia Ong Foster Bailey ma ba Mary Bailey d4 ké lai: "It
nhat hiy dé t6i trd nén hitu dung."

Piém Thi Tu: Su Thiéu S6t Trong Nhin Thiic

Ngay ca nhiing Pang Vi Dai ciing phai 14p ké hoach cho phép su thiéu sét trong nhin thic cta
nhiing ngudi ho phailam viéc cling. Van dé hién tai 13 su dao ddng gitia chti nghia vat chat cia qua
kh va sy ngudng mo day kinh sg trudc thé gidi vo hinh — nhung thiéu di sy cin bang dén tit tri
thtic ty minh dat dudc. Gido ly van con mang tinh Iy thuyét, chua dugce hap thu thuyc su va 4p dung
vao d6i séng. Thay MDR nhin xét thang thin ring nhiéu dé ti ctia Chan su DK cé rat nhiéu ly
thuyét nhung liéu diéu d6 di thuc su trd thanh hién thuc chua.

Piéu ddng ming 13 cic tu tudng tit nhiéu ngudn — nha khoa hoc, ngudi ton gido tién bd, nha Than
linh hoc, nha Théng Thién Hoc, nha Khoa hoc Cd Pdc, triét gia, va nhiéu linh vuc khac — dang dan
anh hudng dén céc thé vi té ctia nhan loai va gitip con ngudi nhan ra ba diéu: thuc tai ctia cac thé
gidi vo hinh, stic manh khiing khiép cfia tu tudng, va su can thiét ctia tri thitc khoa hoc vé hai van
dé nay.

Piém Thit Nim: Nhiing Nguy Hiém Cu Thé Can Canh Giac

Chan su DK liét ké bay nguy hiém. Ngudi chi nguyén phai can trong khéng nhin manh quéa mtc
mot khia canh cia Thién Co — day 12 khuynh huéng clia cung sdu dang phai dan. Thay MDR lién
hé dén ciu chuyén Duc Christ tai vudn Gethsemane: dit Ngai di cé ké hoach riéng, nhung di néi
"Khéng phai ¥ con ma 13 y Cha dudc thuc hién" — sy phuc tling 3 mtic do rat cao.
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Ngudi chi nguyén phai nhan thtc thuc té vé tiém ning xung d6t giiia cic cong tac vién, vi ma sat
12 khong thé tranh khdi. Phai canh gidc trudc su len 18i tinh té ctia tu 1gi va tham vong, diéu kéo
tam thtc xuéng muic pham ngi. Phai dé phong su mét méi do nd luc kéo dai — Thay MDR binh
luin vé sy "réu ra" tit yéu ma Chan su DK dé cip khi ndi vé nhiing ngudi céng tac 16n tudi. Phai
phat trién kha niang nhin ra nhiing ngusi dudc giii dén dé gitp dd trong cdng viée. Va trén hét,
phai giit lién lac véi chan ngd va Chan su théng qua viéc duy tri tham thién déu din — néu dé qua
ban rén ma bd tham thién, nguén cdm hiing sé bi cat dut.

Bon Muc Tiéu Cda Viéc Hop Tac V6i Thanh Poan
Chan su DK trinh bay bon muc tiéu ctia vin dé ma ngudi hop tac vdi Thanh Poan phai gidi quyét.

Muc tiéu thit nhat 1 gidi quyét nghiép qua thé gidi — khong chi c4 nhan hay quéc gia, ma 1a téng
thé nghiép qua thé gidi. Nhiing khé khin phét sinh tif diéu nay khéng dugc phép 1am chiing ta
phén tdm hay ap dao.

Muc tiéu thi hai 13 chuin bi mét céng cu tap thé dé phung su trong khodng 200 nim t&i ké ti khi
sach dugc viét (tttc khodng nim 2225). Pay 14 giai doan nam trong dy 4n 275 nim ctia Nhém Hat
Gidong, khi d6 cdc nhém sé dudc thiét 1lap viing chic va tién dén su biéu hién day d@ hon. Poan
Ngudi Méi Phung Su Thé Gian dang dudc tip hdp ti nhiéu td chiic khac nhau dé€ trd thanh kénh
qua dé Thanh Poan lam viéc. Thay MDR luu y rang Pai M4t Nghi nim 1925 1a mot thoi diém quan
trong cho sy xuit hién cfia nhém nay. Néu nhém khéng dap ng dudgc, cic manh luc tai thiét sé
phai dudc chuyén sang cac kénh khac — day 14 15i canh bao ctia Chan su DK, kém theo khuyén nghi
nghién cttu phan Gidi thiéu clia cudn Anh Sang trén Pudng Pao ctia Chan su Hilarion.

Muc tiéu thit ba 1a phat trién tryc gidc va su phan bién — ning cao tam thtic vao truc giac, hy sinh
tam nhin thap hon dé dat tam nhin cao hon. Thay MDR nhan manh doan vin dudc cho 1a quan
trong nhat: van dé khong phai 13 thiéu Iy tudng, tri tué hay chan thanh, ma 13 su that bai trong
viéc hy sinh pham ngi moi ltic dé truc gidc biéu 16 thuc tai cia né. Trong huyén bi hoc, thda hiép 1a
diéu bi cAm. Con ngudi di tim cach diéu chinh chan 1y theo hoan canh thay vi diéu chinh hoan
canh theo chan ly. Cac Chan su dang tim kiém nhiing ngudi cé tam nhin ré rang, kién dinh khéng
théa hiép véi chan 1y di dugc cdm nhan, va cé niang luc tién budc viing vang hudng tdi ly tudng.

Sau yéu t6 dé thuc hién diéu nay gom: nhan thic 1y tudng qua tham thién; 4p dung ly tudng vao
hién tai qua su nhat tam; loai bd cac hinh tu tudng cli can trd qua su tu hy sinh; tit chdi thda hiép
qua tAm nhin rd rang; phan bién giita hanh ddng ctia moét cd nhan va ban thin ca nhan d6; va nhian
thttc ring khéng dudc can thiép vao nghiép qua cd nhan nhung cling khéng dugc né tranh cong
viéc clia sy nghiép 16n hon.

Thay MDR két thiic bing sut suy ngim thanh thit ring sau hon 50 nim trén con dudng nay, dng
van dang tu danh gi4 lai su phtt hgp cia minh — va d6 13 diéu lanh manh cho tit ca ching ta. Binh
giang so 32 sé bat dau muc tiéu thi tu tif trang 137.

Content for A Treatise on White Magic, Video Nb6i dung cua "A Treatise on White Magic,

Commentary, Program 31, Rule 4.3, Video Commentary, Program 31, Rule 4.3,

Continuing Rule Four, THE CREATIVE WORK  Tiép tuc Quy luit Bon, CONG TRINH SANG

OF SOUND. 1 hr, 2 min: pages 132-137. TAO CUA AM THANH. 1 gid, 2 phut: céc
trang 132-137.
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They impress the plan. If that mind is
unstable or over satisfied, if it is filled with
pride, with  self-
depreciation, the vision does not come

with despair, or
through with clarity of outline. Much work
done by many is the result of over-
zealousness and is not a carrying forward of
the Master’'s work. Even the Great Ones
Themselves have to lay Their plans largely
allowing for the lack of perception of those
on the physical plane through whom They
have to work. This point is indicative of the
success of the evolutionary process and not
of its failure.

Realization of

A. The reality of the unseen worlds.

B. The terrific power of thought.

C. The need for scientific knowledge on these
two matters.

Certain dangers which aspirants must watch
as they seek to be of use. The problem to be
solved by all who are seeking to co-operate
with the Great White Lodge has four objects
in view. In the working out of the plan there
is also the working out of karma.

The preparing of an instrument for service
in the inauguration of the New Age during
the next two hundred years. “The words of
Reconstruction.” The development of the
intuition and discrimination of the disciples
in the world. Present day troubles are largely
due to the lack of intuitive perception in the
past. Compromise has been permitted and in
the occult world compromise is forbidden.
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Cac Ngai tac ddng 4n tugng Thién cd vio con
ngudi. Néu thé tri dé6 khéng 6n dinh hoic
qua thdéa min, néu né tran day kiéu ngao,
tuyét vong, hodc tu ti, thi tim nhin sé khong
xuat hién véi su rd rang clia cic dudng nét.
Rit nhiéu céng viée dudc thuc hién bdi
nhiéu ngudi 1a két qua ctia 1ong nhiét thanh
qua muc va khdng phai 13 mot sy tiép noi
cong viéc ctia Chan su. Ngay ca nhitng Pang
Vi Pai cling phai 1én ké hoach clia cic Ngai
chtt yéu dua trén su thiéu nhan thic clia
nhitng ngudi trén cdi tran théng qua nhitng
ngudi ma cac Ngai phai 1am viéc. Piém nay
1a chi dau cfia su thanh cong cfia qua trinh
tién héa, chtt khong phai 1a that bai ctia né.

Su nhén thic vé:
A. Thuc tai ctia cac thé gidi vo hinh.
B. Stic manh khting khiép ctia tu tudng.

C. Nhu cau vé kién thitc khoa hoc vé hai van
dé nay.

Nhitng nguy hiém nhit dinh ma cic ngudi
chi nguyén phai cdnh gidc khi ho tim cach
trd nén hitu ich. Van dé can dugc gidi quyét
bdi tat ci nhitng ngudi dang tim cach hop
tdc v4i Pai Thanh Poan cé bon muc tiéu
trudc mat. Trong sy trién khai Thién cd cling
c6 syt trién khai cia nghiép qua.

Su chudn bi mot cdng cu cho viéc phung su
trong su khdi dau ctia Ky nguyén Mdi trong
vong hai tram nam téi. "Nhiing 16i ctia Tai
Thiét." Su phat trién truc gidc va phan bién
clia cic dé tit trén thé gidi. Nhitng ric roi
hién tai phan 16n 1a do su thiéu nhin thtc
truc gidc trong qua khid. Su thda hiép da
dudc cho phép va trong thé gidi huyén bi, su
théa hiép 1a bi cam."



Text

1] Third: This brings me to the third point,
the problems and the difficulties with which
the Masters have to contend as They seek to
further the plans of evolution through the
medium of the sons of men. 2l In conclave
wise They make Their plans; with judgment,
after due [Page 133]
apportion the tasks; then, to those who offer

discussion, They

themselves for service and who have some
measure of soul contact, They seek to
transmit as much of the plan as possible. El
They impress the plan and some suggestion
as to its scope upon the mind of some man
or some woman upon the physical plane. 4]
If that mind is unstable
it is filled with pride, with despair, or with

or oversatisfied, if

self-depreciation, the vision does not come
through with clarity of outline; if the
emotional body is vibrating violently with
some rhythm set up by the personality, or if
the physical
concentrated

vehicle is ailing and

attention is  therefore
prevented, what will happen? L6] The Master
will turn sadly away, distressed to think of
the opportunity for service that the worker
has lost through his own fault, and He will
seek someone else to fill the need, —
someone perhaps not so fundamentally
suitable, but the only one available on
account of the failure of the first one

approached.

7] 3¢ might incidentally be of value here to
remind aspirants to service that much work
done by many is the result of over-
zealousness and is not a carrying forward of
the Master’s Bl with  wise
discrimination He apportions the work and

work.

never lays upon one human being more than
he can adequately accomplish. ] He can
and does train His disciple so that it appears
the if he
accomplishes miracles but forget not that

to on-looking world as
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(1] Thit ba: Didu nay din t6i dén diém thi ba,
nhitng vin dé va khé khin ma cdc Chan su
phai d6i mat khi cac Ngai tim cach thiic ddy
cac ké hoach tién héa théng qua phuong tién
ctia nhiing ngudi con ctia nhén loai. 2l Theo
cach mit nghi, cdc Ngai 1ap ké hoach clia
minh; véi su phan xét, sau khi thao luan day
d1, cdc Ngai phan chia cdc nhiém vuy; sau do,
v6i nhiing ai ty nguyén phung su va cé mot
mtc do tiép xtic ndo d6 véi linh hdn, cac
Ngai tim cach truyén dat cang nhiéu ké
hoach cang tot. 3] cac Ngai gy 4n tugng vé
ké hoach va goi ¥ mo6t pham vi nao dé 1én
tdm tri cia m6t ngudi nam hodc moét ngudi
nit trén cbi trin. [# Néu thé tri d6 khong 6n
dinh [5] hodc qua tu min, néu né tran day
kiéu ngao, tuyét vong, hodc sy tu ti, tam
nhin sé khong dudc truyén tai rd rang; néu
thé cam duc dang rung ddng manh liét véi
mot nhip diéu dudc tao ra bdi pham ngj,
hoic néu thé xic dang bénh tat va do dé su
cht1 v bi ngin can, diéu gi sé xay ra? 6] chan
su sé budn bi quay di, that vong khi nghi vé
co hoi phung sy ma ngudi lao déng da danh
mat do 16i ctia chinh minh, va Ngai sé tim
mdt ngudi khac dé 1ap day nhu cau—cé thé
nguodi nay khéng hoan toan phu hop, nhung
1a ngudi duy nhat cé sin vi su thit bai clia
ngudi dau tién dudc tiép can.

[7] Cing 6 thé 13 hitu ich khi nhic nhé
nhitng ngudi chi nguyén phung su ring
nhiéu cdng viéc clia nhiéu ngudi thuc hién
chi 13 két qua cfia su qua nhiét thanh va
khong phai 1a su tiép noi cong viée clia Chan
su. 18] vei su phin bién khén ngoan, Ngai
phan chia cong viéc va khong bao gio giao
cho mot con ngudi nhiéu hon kha niang y cé
thé hoan thanh mot cach thich dang. [9]
Ngai ¢ thé va thuc su hudn luyén dé tit clia
Ngai dé thé gidi bén ngoai nhin vao tudng



the vast amount of work accomplished by
one useful disciple only becomes possible
when the control of all his three bodies is co-
ordinated and his alignment
accomplished. 10l He who has a stable
mental body that is strongly positive in
reception from above, whilst negative to
lower vibrations, [11] he who has an astral
body that is clear, uncoloured [12] and still,
he who also has a physical body with steady
nerves and stable rhythm (it will be like a
casket, beautiful, yet strong as steel) will
serve as a vessel meet for the Master’s use, a
channel [Page 134] through which He can
unhindered pour His blessing upon the
world.

131 pourth: 1t should be noted that even the
Great Ones Themselves have to lay Their
plans largely allowing for the lack of
perception of those on the physical plane
through whom They have to work. [14] They
are handicapped and dependent upon Their
physical plane instruments [15] 2nd Their
main trouble concerns the point of evolution
reached by the mass of men in the Occident.

[16] Remember that this point is indicative
of the success of the evolutionary process
and not of its failure but, because much yet
remains to be done, the work of the Lodge is
often hindered. 27! The point reached at
this time might be expressed as a swinging
from the rank materialism of the past into a
growing and profound realization of the
unseen worlds without the balance that
comes from self-acquired knowledge. [18]
The forces that have been set in motion by
the thinkers—the scientists of the world, the
truly advanced religious men, 191 the
Spiritualists, the Christian Scientists, the
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rang y 1am nén nhiing phép la, nhung ding
quén rang khdi lugng coéng viéc khdng 16
dudc hoan thanh bdi mét dé tit hitu dung chi
trd nén kha thi khi su kiém soat cfia ca ba thé
ctia y dudc phoi hop va su chinh hop clia y
duoc hoan tat. [10] Ngudi cé thé tri 6n dinh,
manh maé, tich cuc trong viéc tiép nhin tit
cOi cao, trong khi tiéu cuc véi nhiing rung
dong thap hon, [11]
trong sdng, khdng mau sic

ngudi cé thé cam duc
(121 43 tinh ling,
ngudi cé thé xic véi day than kinh viing
vang va nhip diéu 6n dinh (né sé nhu mot
cai hép, dep dé nhung manh mé nhu thép) sé
phung su nhu mot binh chia thich hgp cho
Chan su st dung, mét kénh théng qua dé
Ngai c6 thé tudén d6 phudc lanh cfia minh 1én
thé gian ma khong bi can tré.

[13] Thi tw: Cén luu y rang ngay ci nhiing
Pang Vi Pai cling phai 14p ké hoach ctia cac
Ngai cho phép phan 16n vao viéc tinh toan
cho sy thiéu sét trong nhan thiic ctia nhiing
ngudi trén cdi tran, nhitng ngudi ma cac
Ngai phai lam viéc théng qua. 14] c4ac Ngai
bi han ché va phu thudc vao cac cdng cu trén
cbi trin ctia minh [1°] va vin dé chinh cia
cac Ngai lién quan dén muc tién héa ma
phan dong nhan loai & phuong Ty di dat
dudgc.

[16] Hiy nhd rang diém nay chi ra su thanh
cong clia qud trinh tién héa chit khong phai
su that bai clia né, nhung vi con nhiéu viéc
can phai hoan thanh, nén céng viéc clia
Thanh Poan thudng bi can tra. [17] biém ma
nhén loai dat dudc vao thdi diém nay cé thé
dugc dién dat nhu mét sy dao ddng tit chl
nghia vat chit cap thap cia qua khi sang
mét sy nhan thiic ngly cang siu sic vé cac
thé gidi v6 hinh ma thiéu di su can bang dén
ti kién thic tu than. [18] Nhitng minh lyc
da dugc khéi dong bdi cdc nha tu tudng—cac
nha khoa hoc ctia thé gidi, nhitng ngusi téon
gido thuc su tién bg, [19] nhitng ngudi theo



New Thought workers, the Theosophists
and the modern philosophers and workers
in other fields of human thought—are
gradually and steadily affecting the subtler
bodies of humanity and are bringing them
to a point where they are beginning to
realize three things:

[20]

a. The reality of the unseen worlds.
[21], The terrific power of thought.

[22] ¢. The need for scientific knowledge on
these two matters.

[23] Fifth: Certain dangers which aspirants
must watch as they seek to be of use should
here be mentioned:

[24] They must guard

overemphasizing one aspect at the expense

against

of another part of the plan or vision.

[25] They must avoid unequal concentration
of thought [Page 135] upon that part of the
plan which appeals the most to them
personally.

[26] They must recognize the inability of the
workers to continue to bring through the
plans and to work together peacefully and
steadily. Friction is oft unavoidable.

[27] They must watch for the creeping in of
self-interest and of ambition.

[28] They must guard against fatigue, due to
long effort in materializing the plan and the
strain incident upon high endeavour.
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Than Linh hoc, cidc nha Khoa hoc Cd Déc,
nhiing nguodi lam viéc trong phong trao Tu
Tudng Mdi, cdc nha Thong Thién Hoc va cac
triét gia hién dai cling nhiing ngudi lam viéc
trong céc linh vuc tu tudng khic clia nhan
loai—dang dan dan va 6n dinh dnh hudng
dén cac thé vi té ctia nhan loai va dang dua
ho dén mot diém ma ho bat dau nhan ra ba
diéu:

(20, Thuic tai clia cac thé gidi vo hinh.

(211}, st manh khting khiép cfia tu tudng.

[22] Su can thiét clia tri thiic khoa hoc vé

hai van d@é nay.

(23] Thit nam: can phai dé cap dén mot sd
nguy hiém ma nhitng ngudi chi nguyén phai
canh gidc khi ho tim cach trd nén hitu dung:

(241 _ Ho phai cdn trong dé khéng qua nhin

manh mot khia canh nao d6 ma bd qua phan
khéc ctia Thién Co hodc tim nhin.

(251 Ho phéi trdnh viéc tp trung khong

déu vao phan clia Thién Co ma ca nhan ho
cam thay thu htt nhat.

[26] _ yo phai nhin ra sy bat lyc cfia cac

ngudi lao dong trong viéc tiép tuc thuc hién
ké hoach va 1am viéc cling nhau mot cach
hoa binh va dn dinh. Su xung d6t thudng
kho tranh khéi.

(271 Ho phdi canh gidc trudc su xdm nhip

dan dan cfia 1¢i ich c4d nhan va tham vong.

[28] _ Ho phai dé phong su mét méi do nd luc
kéo dai trong viéc hién thuc héa Thién Co va



[29] They must develop the capacity to
recognize those who are sent to help them in
the work.

[30] They must above all watch against
failure to keep in touch with the higher self
and with the Master.

[31] Another point that has to be
remembered is that the problem to be solved
by all who are seeking to co-operate with the
Great White Lodge has four objects in view.

[32] First, that in the working out of the plan
there is also the working out of karma. This
karma is not merely individual nor purely
national, but is part of the total working out
of world karma.

[33]

of an

Second. Another object is the preparing
in the
inauguration of the New Age during the

instrument for service
next two hundred years. B4l The integration
of a group of knowers and of mystics is going
on steadily in all parts of the world and in all
organizations. B3] one group is being
gathered but its members belong to many

[36]

groups. To this group of knowers and
mystics is given the opportunity of being the
channel through which the Hierarchy can
work, and through which the Great Ones can
send Their [37]
Through it also they can work for the uplift

(in the occult sense) of humanity and thus

illuminating thought.

aid evolution on every plane. According to
the response of disciples, of mystics and of
knowers everywhere, 381 5o will be the
rapid coming in of the New Age. [Page 136]
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cing thang lién quan dén nhitng nd luc cao
ca.
(291 . Ho phai phat trién kha ning nhan ra
nhitng ngudi dudc gi dén &€ gitup d& ho
trong céng viéc.

[30] _ Trén nét, ho phai luén cin than dé

khong thit bai trong viéc gitt lién lac véi
chan nga va vdi Chan su.

[31] Mt diém khac cin nhé 12 vin dé ma tdt
ca nhiing ai dang tim cdch hgp tac véi Thanh
Poan phai gidi quyét cé bdn muc tiéu trudc
mat:

32] Thtt nhit, trong viéc thuc hién Thién Co,
doéng thdi cling 1a sy gidi quyét nghiép qua.
Nghiép qua nay khéng chi 1a nghiép qué ca
nhan hay nghiép qua quéc gia, ma 12 mot
phan ctia tong thé nghiép qua thé gidi.

331 hy hai, mo6t muc tiéu khac 1a chuin bi
mét céng cu dé phung su cho su khéi dau
ctia Ky Nguyén Mdi trong vong hai trim nim
t6i. [34] Su tich hop ctia mét nhém nhiing
thic gia va nhitng nha than bi dang dién ra
déu din & moi noi trén thé gidi va trong tat
ca céc t chite. [3%] M8t nhém dang dudc tap
hgp nhung cic thanh vién ctia nhém nay
thudc vé nhiéu nhém khac nhau. [36] Nhom
nay clia nhitng thiic gia va nha than bi duge
trao cd héi trd thanh kénh qua d6 Thanh
Poan c6 thé 1am viée, va qua d6 cac Pang Vi
Pai c6 thé glii nhilng tu tudng soi sang clia
Cac Ngai. 371 Thong qua nhom nay, cac Ngai
ciing ¢ thé 1am viéc dé nang cao (theo nghia
huyén bi) nhan loai va do @6 hd trg cho su
tién hoéa trén moi ¢di gidi. Tuy thudc vao su
dap tng cla cac dé tf, cic nha than bi va
nhiing thiic gid & khip moi ndi, [38] Ky
Nguyén Mdi sé dén nhanh chéng.



[39]

In the failure to respond, in the failure to
adjust, construct and refine, in the failure to

I here seek to sound a word of warning:

turn the inner ear to those voices on the
subtler planes which utter “the Words of
» 1401 may come the ultimate
transference of the forces of reconstruction
other the

withholding of opportunities

Reconstruction

to channels, consequent

and the
ultimate discarding of the instrumentality
of the group as a medium of service. [4114
would like to emphasize the statement
“the Words
begging all of you who earnestly desire to
hear these words to study the Introduction
to the book, Light on the Path. [42] Let it be

remembered that if the Great Ones have to

anent of Reconstruction,”

change Their plans as to this integrating
group of mystics, it will be changed by the
mystics themselves—viewed as a group.

143] The third objective is the development
of the intuition and discrimination of the
disciples in the world, and their ability to
sense the higher vision and to achieve at the
cost of the lower, the consciousness of that
higher plane. [44] They will have to
remember that the lower objective, owing to
its proximity, will loom in many ways more
attractive, and can only be transcended at
[45]
developed in many people, and their sense of
values adequately adjusted before this

infinite cost. Intuition must be

group, which must inaugurate the New Age,
can measure up to the requirements.

[46] Present day troubles are largely due to
the lack of intuitive perception in the past
and this fault lies primarily among the
mystics of the world and not so much
among the lower aspirants. [47] The trouble
has not lain in lack of idealism or even in a
lack of intelligence and sincerity, it consists
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391 61 muén dwa ra moét 161 cAnh bdo: Trong
viéc that bai trong su dap ting, trong viéc
khéng diéu chinh, xiy dung va tinh luyén,
trong viéc khong lang nghe bang ndi nhi dén
nhitng giong ndi trén cac cdi vi té phat ra
"Linh T cfia Su Tai Thiét,"[40) ¢6 thé din
dén viéc cubi cung chuyén dich cic minh
luc cfia sy ti thiét sang cac kénh khac, dong
thoi din dén viéc co hdéi bi rat lai va cudi
cung la viéc loai bd nhém nay nhu mot
phuong tién phung su. [41] 781 mudn nhin
manh vé "Linh Tt clla Sy Tai Thiét," mong
cac ban, nhitng ai chian thanh mong muén
nghe dudc nhiing tit nay, hdy nghién cttu
phan Gidi thiéu ctia cuén sich "Anh sing
trén Pudng Pao." [42] Hiy nhd ring néu cac
Pang Vi Pai phai thay ddi ké hoach ctia Cac
Ngai d6i véi nhém cic nha than bi dang
dudc tich hdp nay, thi su thay d6i d6 sé dudc
quyét dinh bédi chinh cidc nha than bi—khi
dudc nhin nhian nhu mot nhom.

[43] Myc tiéu thit ba 12 phat trién truc gidc vA
su phan bién ctia cac dé tit trén thé gidi, ciing
vdi kha ning ctia ho d& cAm nhan tam nhin
cao hon va dat dugc, bang cach hy sinh diéu
thap hon, tAm thtc clia cdi cao hon dé. [44]
Ho sé phai nhd rdng muc tiéu thip hon, do
su gan giii clia nd, sé xuat hién hap din hon
theo nhiéu cach va chi ¢ thé dudc vugt qua
véi mot cai gia vé cung 16n. [45] Truc giac
phai dugc phat trién & nhiéu ngudi, va hé gia
tri ctia ho phai dudc diéu chinh mot cach
thich hop trudc khi nhém nay, nhém sé khéi
dau Ky Nguyén Mdi, c6 thé dap ting dudc cac
yéu cau.

[46] Nhiing ric r6i hién nay phan 16n 13 do sy
thiéu vang tri giac truc gidc trong qua kht,
va 18i nay chl yéu nam noi cac nha than bi
ctia thé gidi chit khong phai nhiéu & cac
ngudi chi nguyén thip hon. (47! vin @é
khéng nam & su thiéu ly tudng hay thim chi
thiéu tri tué va chin thanh; né nim & su that



in the failure to sacrifice the personality at
all times in order to make the intuitive
realization demonstrate its realities. .*&!
Compromise has been permitted and in the
occult world compromise is forbidden. [49]
When indulged in, it leads to disaster and
sweeps away eventually, [Page 137] in ruin
and in storm, the personalities of those who
so stoop. [50] People have sought to adjust
the truth to the hour instead of adjusting the
hour to the truth, and in diplomacy they
have endeavored to bring about as much of
the reality as they deem wise. The Masters
are looking out for those with clear vision,
uncompromising adherence to the truth as
sensed, 51 ana capacity to drive steadily
[52]

forward toward the ideal. This entails

the following factors:

5311 A recognition of that ideal through
meditation.

15415 1 application to the present through
one-pointedness.

[55] 3. Removal of the old and hindering
thought-forms through self-sacrifice.

[56]

clear vision.

4. A refusal to compromise, through

[57]

disciple always to distinguish between the

5. A discrimination that enables the

acts of an individual and the individual
himself.

[58] 6. Realization that, in the occult work, it
is not permitted to interfere with personal
karma any more than it is permitted to
shield from the consequences of action. This
entails therefore a refusal to interfere in
anyone’s business—that is, as regards the
personality life, and yet involves a refusal to
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bai trong viéc hy sinh pham nga vao moi lac
dé 1am cho su chiing nghiém truc giac biéu
16 céac thuc tai ctia né. 48] Su thod hiép da
dudc cho phép, va trong huyén bi hoc, thod
hiép 13 diéu bi cAm. [4%) Khi bi nuéng chiéu,
né dan dén tai hoa va cudi ciing sé cudn troi,
[Page 137] trong su tan pha va con bio, cac
pham ngi ctia nhitng ké ha minh nhu vaiy.
150 con ngudi di tim cach diéu chinh chan
ly theo thoi diém thay vi diéu chinh thdgi
diém theo chan ly, va trong ngoai giao ho di
0 ging mang lai cang nhiéu thuc tai ma ho
cho 1a khén ngoan. Cac Chin su dang tim
kiém nhiing ngudi cé tam nhin rd rang, sy
kién dinh khong thod hiép déi vdi chan ly
nhu di dugc cAm nhén, [51]
budc viing vang hudng téi ly tudng.
Diéu nay bao ham cac yéu to sau:

va ning luc tién
[52]

[531 4. Nhéin thuc dudgc ly tudng dé thong
qua tham thién.

[541 5, Ap dung Iy tudng vao hién tai thong
qua sunhat tam.

[551 3, Loai bd nhiing hinh tu tudng cti va
can trd théng qua su tu hy sinh.

[56] 4, Su tit choi thda hiép, théng qua tam
nhin r6 rang.

[571 5. Phan bién cho phép dé tit ludén phin
biét gitta hanh ddéng clla mét cd nhan va
chinh c4d nhan dé.

(581 ¢, Nhin thtc ring trong cong viéc
huyén bi, khong dugc phép can thiép vao
nghiép qua cd nhin cling nhu khéng dudgc
phép bdo vé ai d6 khéi hdu qua ctia hanh
dong. Piéu nay doi héi su tit chdi can thiép
vao cong viéc cd nhan cla ai d6 — nghia 13,
lién quan dén ddi song pham ngi, nhung



shirk the business of the larger cause. It is
essential that the workers learn to
discriminate between the factors which
make for personal liberty and those which
militate against group liberty.

Transcript

Well, hi friends, and good day!

This is our 31st program and we're working
with rule 4 in A Treatise on White Magic.
We're calling it 4.3 because it's the third
program in this fourth rule, and we're on
page 132, and we are dealing with several
things that are apparent at this juncture to
the careful, thoughtful student of men and
motives.

The first being that Idealism and the sensing
of the Plan for humanity have a close
relationship, just as the sixth ray and the
third ray have a close relationship.

And the next being that in sensing of the
Plan and its later materialization, human
units are involved, and men have perforce to
be employed. The Hierarchy isn't doing this
entirely on Its own, not by any means, and
even though those they work with, and that
is we, are not ideally suited, and those we
work with who have less ability are not
ideally suited, human beings have to be used
in this process, as the Christ has said, by
human hands and human feet shall the new
age be built. And this is from the Agni Yoga
painting, at least that illustrates the idea, it’s
called Christ in the Desert.
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cling doi hdi su ti choéi né tranh céng viéc
ctia mot nguyén nhan 16n hon. Piéu cot yéu
l1a nhitng ngudi cong tac phai hoc cidch phan
biét giita cac yéu td tao nén sy tu do cad nhan
va nhiing yéu t6 chdng lai sy tu do cia
nhém.

Chao cac ban, chiic mét ngay tot lanh!

D4y 1a chuong trinh thit 31 clia ching ta, va
chung ta dang lam viéc vdi quy luat thi tu
trong cudn Luin vé Chanh Thuit. Chiing t6i
goi day la chuong trinh 4.3 vi day la chuong
trinh thd ba trong quy luiat tht tu nay, va
ching ta dang G trang 132, va chiing ta dang
dé cap dén mot s van dé rd rang & thdi diém
nay d6i vdi hoc vién can than, suy tu vé con
ngudi va dong cd.

Piéu dau tién 1a Chii Nghia Ly Tudng va su
cdm nhan Thién Cd cho nhin loai ¢ méi
quan hé mit thiét, cling nhu cung sau va
cung ba ¢ moi quan hé gan giii.

VA tiép theo, trong viéc cdm nhin Thién Cg
va su hién thuc hda ctia né sau nay, cic don
vi nhan loai dugc tham gia, va con ngudi
budc phai dudc st dung. Thanh Poan khoéng
thuc hién diéu nay hoan toan mot minh,
khong hé, va ngay ca khi nhitng ngudi ma
cac Ngai lam viéc cung, va dé chinh la ching
ta, khong hoan toan phu hgp, va nhiing
ngudi ma ching ta lam viéc cung vdéi kha
ning thap hon ciing khéng hoan toan phu
hop, thi con ngudi vin phai dugc st dung
trong qua trinh nay, nhu Dic Christ da noi,
bang ban tay va déi chin clia con ngudi, thoi
dai mdi sé dudgc xay dung. Va day la ti buc
tranh Agni Yoga, it nhat thi né minh hoa y



Then the third factor that we become aware
of, says the Tibetan here,

[11 Third: This brings me to the third point,
the problems and the difficulties with
which the Masters have to contend as They
seek to further the plans of evolution
through the medium of the sons of men.

It's not that we are necessarily ideal material
with which to work, as was proven as the
Tibetan attempted to work with some 50
students of the wisdom and had to
discontinue aspects of that work, although
in the long run it will not be discontinued, as
itis a 275-year project at least.

[2] 1 conclave wise They make Their
plans; with judgment, after due
discussion, They apportion the tasks; then,
to those who offer themselves for service
and who have some measure of soul
contact, They seek to transmit as much of
the plan as possible.

So, all of this is how the Masters proceed
wisely, judiciously, proportionately, and yet
here we are as human beings who have to be
used, and we certainly have our liabilities.
But we do offer ourselves for service, and
when we do that, perhaps we will be used

after all. What choice do they have? Alice

Bailey, who we know was a marvelous

worker, at least in our estimation,
considered herself maybe not even second
best, but maybe third best, but she was
willing and could be used because of her

willingness.
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tudng nay, buc tranh cé tén 1a “Dic Christ
trong Sa Mac”.

Tiép tuc, yéu to thit ba ma ching ta nhan
thic dugc, nhu Chan su Tay Tang néi

[1] Thit ba: Pidu nay din t6i dén diém thit
ba, nhiing van dé va khoé khian ma cac Chin
su phai d6i mit khi cac Ngai tim cach thuc
didy cac ké hoach tién hoa théng qua
phuong tién ctia nhiing ngudi con ciia nhan
loai.

Chung ta khong nhat thiét phai 1a chait liéu
ly tudng d€ lam viéc, nhu di duge ching
minh khi Chin su DK cé ging lam viéc véi
khodng 50 hoc vién cfia Minh triét va da
phai ngling mot so khia canh ctia céng viée
d6, mic du vé 1au dai cong viéc sé khong bi
ngling, vi dy 1a mot du an kéo dai it nhat
275 nam.

[2] Theo cach méat nghi, cac Ngai lap ké
hoach cta minh; véi su phan xét, sau khi
thao luin day dd, cac Ngai phan chia cac
nhiém vuy; sau d0, véi nhiing ai tu nguyén
phung su va c6 mét mic d6 tiép xic nao do
v6i linh hén, cac Ngai tim cach truyén dat
cang nhiéu ké hoach cang tot.

T4t ca diéu nay 1a cach ma cac Chan su tién
hanh mot cdch khén ngoan, hop 1y, véi ty 1€
phtt hgp. Tuy thé, ching ta lai 1a con ngudi
phai dugc stt dung, va chic chin ching ta ¢
nhitng nhudc diém, nhung chiing ta cling tu
nguyén phung su, va khi lam diéu d6, cé 1&
cudi cling chung ta sé dudc st dung. Cac
Ngai c6 lya chon nao khac? Ba Alice Bailey,
ngudi ma chiing ta biét 1a mot ngudi phung
su tuyét vdi, it nhat 13 theo danh gia cla
ching ta, da xem minh c6 1é khéng phai 1a
lua chon tot nhat hoic t6t nhi, ma c6181a Iya



31 They impress the Plan and some
suggestion as to its scope upon the mind of
some man or some woman upon the
physical plane.

Now here are the liabilities.
[4] If that mind is unstable,

Excessively changeable and subject to

emotional currents,

[51 or oversatisfied, if it is filled with pride,
with despair, or with self-depreciation, the
vision does not come through with clarity
of outline; if the emotional body is
vibrating violently with some rhythm set
up by the personality, or if the physical
vehicle is ailing and concentrated
attention is therefore prevented, what will
happen?

Well, this is likely the case with many, and
perhaps from time to time we have fallen
into the same condition and proved
ourselves less than usable.

If that mind is unstable or oversatisfied

Pride of mind, or
filled with pride

or despair, not having faith, or with that
kind of attention to the lower self, which is
always depreciating and thus absorbed in a
useless and very secondary activity, not
even a desirable activity, the vision does not
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chon thtt ba, nhung ba sin long va cé thé
dugc st dung vi su san 1ong ctia ba.

[3] cac Ngai gay 4n tugng vé ké hoach va
goi y mdt pham vi nao d6 1én tim tri cta
mot ngudi nam hoic mot ngudi nii trén coi
tran.

Va gid day, day 1a nhitng nhugc diém.
[4] Néu thé tri d6 khéng én dinh

Qua thay d6i va dé& bi anh hudng bdi cac
dong cdm xuc,

[5] hoic qua tu min, néu né tran ddy kiéu
ngao, tuyét vong, hoic su tu ti, tim nhin sé
khong dudc truyén tai ro rang; néu thé cam
duc dang rung dong manh liét véi mot
nhip diéu dudc tao ra b6i pham ngi, hoac
néu thé xac dang bénh tit va do d6 suchu y
bi ngin can, diéu gi sé xay ra?

Day c6 18 1a trudng hop clia nhiéu ngudi, va
c6 thé d@6i lac ching ta cling roi vao tinh
trang nay va ching té minh chua da kha
ning dé dugc st dung.

Néu thé tri d6 khong on dinh hoic qua tu
man

Tu kiéu vé tri tué, hoidc
tran day kiéu ngao

hoic tuyét vong, thiéu niém tin, hoic véi su
tdp trung vao pham ngi, ludén tu ha thap
minh va do d6 bi cudn vao mot hoat dong vo
ich va rat thi yéu, thim chi khéng phai 1a
hoat ddng ddng mong mudn, thi tim nhin sé



come through with clarity of outline. And it
is the mind which must be impressed by the
vision.

if the emotional body is vibrating
violently with some rhythms set up by the
personality

Reactive or filled with desire for maybe other
things than the task at hand, or if the
physical vehicle is ailing and concentrated,
the tension is therefore prevented, what will
happen.

[6] The Master will turn sadly away,
distressed to think of the opportunity for
service that the worker has lost through
his own fault, and He will seek someone
else to fill the need, —someone perhaps not
so fundamentally suitable, but the only
one available on account of the failure of
the first one approached.

Well, I'm sure this happens frequently. To
man, death is a sad thing, and we see that
the Masters are capable apparently of
sadness and distress, not on their own
accounts but because of opportunities
which could have been taken and because of
the good that might have been done.

[7] g4 might incidentally be of value here to
remind aspirants to service that much
work done by many is the result of over-
zealousness and is not a carrying forward
of the Master's work.

Now, this is a sixth ray tendency, and this is
fading out to some degree, but much work
done is the result of overzealousness, and is
not really a carrying forward of the Master's
work.
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khong dudc truyén tai rd rang, vi2 chinh
tdm tri 13 noi phai dudc giy 4an tuong bdi
tam nhin.

néu thé cam xuc dang rung déng minh liét
véGi nhiing nhip diéu dudc tao ra bSi pham
nga

Phan Uing nhanh hoic tran ddy ham mudén
doi véi nhitng thit c6 1& khong lién quan dén
nhiém vu hién tai, hodc néu thé xic dang
dau 6m va sy cht y bi ngin can, thi diéu gi sé
xay ra?

[6] chan su sé budn ba quay di, thit vong
khi nghi vé cd héi phung su ma ngudi lao
dong di danh mat do 16i ctia chinh minh,
va Ngai sé tim mot nguoi khac dé lap day
nhu ciu—cé thé ngudi nay khong hoan
toan phu hdp, nhung 1a ngudi duy nhit cé
san vi su that bai ctia nguoi dau tién dudc
tiép can.

T6i chic chin ring diéu niy thudng xuyén
x3y ra. Poi vdi con ngudi, cai chét 1a diéu
budn tham, va chiing ta thay ring cic Chan
su cling c6 thé budn ba va phién long, khéng
phai vi chinh bdn thin cidc Ngai, ma vi
nhiing co hoi cé thé di dudc ndm bat va vi
nhiing diéu tot dep c6 thé di dugc thuc hién.

[7] ciing c6 thé 13 hitu ich khi nhic nhé
nhitng ngudi chi nguyén phung su rang
nhiéu céng viéc clia nhiéu ngudi thuc hién
chi 1a két qua ctia su qua nhiét thanh va
khong phai 1a su tiép ndi cong viéc cha
Chan su.

Day 14 mot khuynh hudng ciia cung sau, va
diéu nay dang phai md dan di phan nao,
nhung nhiéu cong viée duge thuc hién 13 két
qua clua su qud nhiét thanh, va thuc su



8] with wise discrimination He
apportions the work and never lays upon
one human being more than he can

adequately accomplish.

I'm reminded of a slightly humorous idea or
thought from Master M, where he says, do
not put the load of a camel on a donkey. He's
always comparing human beings to animals,
and He says it gets their attention. Well, I
guess more of us are like donkeys than
camels, and we can only carry so much, so
there is a wise apportioning of the work so
that we can possibly succeed.

[9] He can and does train His disciple so
that it appears to the on-looking world as if
he accomplishes miracles but forget not
that the vast amount of work
accomplished by one useful disciple only
becomes possible when the control of all
his three bodies is co-ordinated and his
alignment accomplished.

Well, look at Alice Bailey. That is a vast
amount of work, and I remember her saying,
what was it, why was it possible for her to
get so much done? I forget the answer she
gave, but she was talking about the great
amount of work that she actually had done,
and indeed, it was a great deal of work.

Okay, so all the bodies have to be integrated,
coordinated, aligned, if a significant amount
of work is going to get done. Foster Bailey's

statement, as Mary Bailey told me in 1980,
he said, at least let me be useful.
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khong phai 1a su tiép noi cong viée clia Chan
su.

[8] yoi su phan bién khon ngoan, Ngai phan
chia cong viéc va khong bao gic giao cho
mot con ngudi nhiéu hon kha ning y cé thé
hoan thanh mét cach thich dang.

T6i nhé dén mét y tudng cé phan hai hudc ti
Chan su M., khi Ngai ndi, dung dat ganh
ning ctia mot con lac da 1én mét con lua.
Ngai luén so sanh con ngudi véi dong vat, va
Ngai néi diéu nay dé thu hit su chii y cfia ho.
T6i doan nhiéu ngudi trong ching ta giong
Itza hon 13 lac da, va ching ta chi cé thé
mang dudc mot khoi lugng nhat dinh, vi vay
c6 su phan chia cong viéc khon ngoan dé
chting ta c¢6 thé cé co hdi thanh cong.

[91 Ngai c6 thé va thuc sy huin luyén dé tit
ctia Ngai dé thé giéi bén ngoai nhin vao
tuéng rang y lam nén nhiing phép la,
nhung diing quén rang khéi luong coéng
viéc khong 16 dudc hoan thanh bdi méot dé
ti hitu dung chi tré nén kha thi khi su kiém
soat clia ca ba thé ctia y dudc phdi hop va
su chinh hop ctia y dudc hoan tit.

Chung ta hidy nhin vao Alice Bailey. D6 1a
mot khdi luong coéng viéc khdng 16, va tdi
nhd ba di ndi tai sao ba cé thé hoan thanh
dudc nhiéu nhu vay? Téi quén ciu tra 15i clia
ba, nhung ba di ndéi vé lugng cong viéc 16n
ma ba thuc su dd hoan thanh, va dung la
nhu vay, d6 13 mot khoi lugng coéng viéc rat
16n.

Vay, tit ca cac thé phai dudc tich hgp, phdi
hgp, va chinh hop néu mét khdi lugng cdng
viéc dang ké sé dudc hoan thanh. Cé cau ndi
clia Foster Bailey, nhu Ba Mary Bailey da noéi
vdi téi vao nam 1980, dng ndi, it nhat hiy dé
t6i trd nén hitu dung.



[10] ge who has a stable mental body that
is strongly positive in reception from
above, whilst negative to lower vibrations,

Now here basically, as we're looking at these,
the negative orientation shuts out the
influence from below, and positive
orientation takes in the influence from
above. At least that's the way it is presented

in this particular case.

[11] he who has an astral body that is clear,
uncoloured

I suppose by bias and tendency

[12] 3nq still, he who also has a physical
body with steady nerves and stable
rhythm (it will be like a casket, beautiful,
yet strong as steel) will serve as a vessel
meet for the Master's use, a channel
through which He can unhindered pour
His blessing upon the world.

Well, a stable mind, a still and uncolored
astral body, a strong physical body, these are
the requirements, and we can see wherein
we measure up or do not.

Yeah, so let's put it in,

{Stable mental body, uncolored and still
astral body, strong and steady physical body,
steady nerves, and so often we do see that,
that there is a somewhat nervous affliction
that comes with contact with higher

energies.
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[10] Ngwsi c6 thé tri 6n dinh, manh mé, tich
cuc trong viéc tiép nhan ti céi cao, trong
Kkhi tiéu cuc véi nhiing rung déng thap hon,

Vé cd ban, nhu ching ta dang xem xét, dinh
hudng tiéu cuc ngdn chin &nh hudng ti bén
dudi, va dinh huéng tich cuc sé tiép nhin
anh hudng tit bén trén. it nhat d6 1a cach né
dudc trinh bay trong trudng hgp cu thé nay.

[11] ngudi c6 thé cam duc trong sang,

khéng mau sic

T6i cho rang 13 bdi su thién vi va khuynh
hudéng

[12] 43 tinh ling, ngudi c6 thé xac véi day
than kinh viing vang va nhip diéu 6n dinh
(n6 sé nhu mot cai hop, dep dé nhung manh
mé nhu thép) sé phung su nhu mot binh
chia thich hdp cho Chan su st dung, mét
kénh thong qua d6 Ngai c6 thé tuén do
phudc lanh cia minh 1én thé gian ma
khéng bi can tré.

Mot thé trf 6n dinh, mot thé cdm duc tinh
ling va khong bi nhudm mau, mot thé xac
manh mé—day 1a nhiing yéu cau, va ching
ta c6 thé thidy minh dép Ung dudc dén dau
hoac khdng.

Chting ta hiy néi nhu thé nay:

{Thé tri 6n dinh, thé cdm duc khéng bi
nhudém mau va tinh ling, thé xdc manh mé
va viing vang, day than kinh viing chic, va
ching ta thudng thiy rang cé mot su rdi
loan than kinh nao dé xay ra khi tiép xtc véi
cac nang lugng cao hon.



I saw this work out in my own life. We don't
always know where we've been, but
Aquarius can affect the nerves. I've got a lot
of Aquarius in my chart, and I think I was
born in a nervous condition with the Moon
there and Mars there, the two rulers,
orthodox rulers of the chart, but gradually,
as life went on, it became more and more
tempered, and does it have to take so long to
stabilize? Well, anyway, we have to present a
useful and stable instrument for the Master,
otherwise he can't really use us in the way
that otherwise might be possible.

Ilook at periods of my life when I don't think
I was as usable as maybe I am today, and
maybe we can all assess that for ourselves,
and see what degree of usefulness we abide.

Now, this fourth factor which emerges by
those close and careful students of human
nature and motive, human motive, the
fourth. So, the third was the degree of our
usability, really.

[13] Eourth: It should be noted that even
the Great Ones Themselves have to lay
Their plans largely allowing for the lack of
perception of those on the physical plane
through whom They have to work.

It would be nice if there were more direct
knowers of the plan, but that is not yet the
case, although DK has given now so much
about the Plan and so much about the
priority of his teaching, a lot of this is given
in The Rays and the Initiations.
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T6i &4 thiy diéu nay dién ra trong cudc séng
ctia minh. Chiing ta khong luén biét minh da
trdi qua nhitng gi, nhung Bio Binh cé thé
anh hudng dén day than kinh. Téi cé rat
nhiéu dau hiéu Bao Binh trong 14 s6 cla
minh, va t6i nghi t6i sinh ra trong tinh trang
cing thiang than kinh véi Mit Tring & d6 va
sao Hda & @6, hai chii tinh chinh théng ctia 14
s6, nhung dan dan, khi cudc séng tiép dién,
né trd nén ngly cang can biang hon, va liéu
c6 can phai mat nhiéu thoi gian nhu vy dé
6n dinh khéng? Dl sao di nita, chting ta phai
trinh dién mot céng cu hitu ich va én dinh
cho Chan su, néu khong thi Ngai khong thé
thuc su st dung ching ta theo cach 1€ ra cé
thé co.

T6i nhin lai nhiing giai doan trong cudc doi
khi t6i khéng nghi ring minh cé thé dugc st
dung nhu ngay hom nay, va c6 1é ching ta
déu cé thé tu danh gia diéu d6 va xem muc
do hitu dung ma chung ta co.

Bay gid, yéu td thd tu xuit hién ti nhiing
ngudi hoc vién k¥ ludng va cin trong vé ban
chit va déng co con ngudi. Yéu td thi ba
chinh 13 miic 6 ma ching ta cé thé dudc s
dung, thuc su la nhu vay.

[13] Thit tu: C4n luu ¥ ring ngay ca nhiing
Pang Vi Pai ciing phai 1ap ké hoach ctia cac
Ngai cho phép phan 16n vao viéc tinh toan
cho su thiéu sét trong nhan thic cda
nhitng ngudi trén céi tran, nhitng ngudi ma
cac Ngai phai lam viéc théng qua.

Sé that tuyét néu cé nhiéu ngudi hiéu biét
truc tiép vé Thién Co hon, nhung diéu dé
chua x3y ra, mic di1 Chan su DK di cung cap
rat nhiéu vé Thién Cd va nhiéu vé su uu tién
clia gido ly Ngai, rat nhiéu trong sd dé dugc
dé cap trong cudn "Cac Cung va Piém Pao".



So the Master is,

[14] They are handicapped and dependent
upon Their physical plane instruments

That's us again, that is we.

[15] and Their main trouble concerns the
point of evolution reached by the mass of
men in the Occident.

Certainly lately in the disturbed conditions
of our times, the not-too-exalted state of
evolution of those in the West is being sadly,
amply demonstrated.

[16] Remember that this point is indicative
of the success of the evolutionary process
and not of its failure but, because much yet
remains to be done, the work of the Lodge
is often hindered.

So the state in which we find ourselves
actually does indicate success, but there's
still much to do, and we can't necessarily do
all that would be desirable to do, or at least
they think that way themselves, because of
the limitations of the instruments through
which they must work. So again, the
limitations of the instruments through
which they must work.

So it's a question of evolution, the point in
evolution, and the problem is that here in
the West Well, there are so many of the
younger souls now in the East, and although
occultism is coming to the West, still there is
not quite sufficient evolution that the
instrument can be adequate to all the Master
might otherwise do with it.
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Vivay, cac Chan su,

[14] c4c Ngai bi han ché va phu thudc vao
cac cong cu trén c6i tran cia minh

Va d6 chinh la ching ta, chung ta la nhiing
cong cu do.

[15] 43 vén dé chinh ctia cac N gai lién quan

dén miic tién héa ma phan déng nhan loai
& phuong Tay da dat dudc.

RO rang, gan day, trong nhiing diéu kién r6i
loan cfia thdi dai chting ta, miic do tién héa
khong may cao clia nhiing ngudi & phuong
Tay dang dugc thé hién rd rang mot cach
dang budn va qua nhiéu.

[16] Hiy nhd ring diém nay chi ra su thanh
cong clia qua trinh tién héa chit khong phai
su that bai ctia n6, nhung vi con nhiéu viéc
can phai hoan thanh, nén cong viéc cla
Thanh Poan thuong bi can tré.

Trang thdi ma ching ta hién dang & thuc su
cho thay su thanh céng, nhung vin con rat
nhiéu viéc can lam, va ching ta khong nhit
thiét c6 thé 1am tat ca nhiing gi mong muodn,
hoic it nhat cdc Ngai nghi nhu vy, vi nhitng
han ché clia cdc cong cu ma cidc Ngai phai
lam viéc thong qua.

Van dé & day 1a vé diém tién hoéa hién tai, va
van dé 13 & phuong Tay. Hién nay cé rat
nhiéu linh hén tré & phuong Pong, va mic
dit huyén bi hoc dang dén véi phuong Tay,
nhung van chua cé &0 su tién héa dé cac
cong cu c6 thé dap tng day d nhitng gl ma
Chan su ¢6 thé 1am véi chiing.



[17] pe point reached at this time might
be expressed as a swinging from the rank
materialism of the past into a growing and
profound realization of the unseen worlds
without the balance that comes from
self-acquired knowledge.

So, we have materialism and awe-inspired
appreciation of the possibilities, but no real
self-acquired knowledge. In other words, we
haven't really made the teaching our own
through our own effort over possibilities,
but no real balance, without the balance,
and that's the problem that comes from self-
acquired knowledge. In other words, the
teaching is still theoretical to us in large
measure, but although inspiring, the theory
is inspiring, it has not been fully absorbed
and cannot be fully applied. This would
create a more balanced situation.

[18] The forces that have been set in
motion by the thinkers—the scientists of
the world, the truly advanced religious
men

And maybe there are not so many.

[19] the Spiritualists, the Christian
Scientists, the New Thought workers, the
Theosophists and the modern
philosophers and workers in other fields of
human thought—are gradually and
steadily affecting the subtler bodies of
humanity and are bringing them to a point
where they are beginning to realize three
things:
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[17] Hi€m ma nhan loai dat dugc vao thdi
diém nay c6 thé dudc dién dat nhu mét su
dao dong tit ch nghia vat chat cip thap
cia qua khi sang mét su nhén thic ngay
cang siu sic vé cac thé gidi vé hinh ma
thiéu di su cin biang dén ti kién thic tu
than.

Vi vdy, chung ta c6 chti nghia duy vat va su
ngudng moé day kinh sg trudc nhitng kha
nang, nhung khong cé tri thic thuc su tu
minh dat dugc. Néi cach khac, ching ta chua
thuc su bién su gidng day thanh cfia riéng
minh théng qua né Iuc cd nhin, trudc nhitng
kha ning, khong cé sy can bang thuc su, va
d6 13 van dé phat sinh ti tri thiic tu minh dat
dugc. Néi cach khiac, su gidng day van con
mang tinh Iy thuyét ddi véi chiing ta & mtc
do6 16n, mic du ly thuyét nay truyén cam
hitng, nhung né chua dudc hiap thu hoan
toan va khong thé dudc 4p dung mdt cach
day dd, diéu sé tao ra mot tinh hudng can
bang hon.

[18] Nhitng mianh luc d3 duge khdi dong béi
cac nha tu tuéng—cac nha khoa hoc caa
thé gidi, nhitng ngudi ton gido thuc su tién
b,

Va c6 18 khéng cé nhiéu ngudi nhu vay.

[19] hhitng ngusi theo Thén Linh hoc, cac

nha Khoa hoc Co Péc, nhitng ngudi lam
viéc trong phong trao Tu Tudéng Mdi, cac
nha Thong Thién Hoc va cac triét gia hién
dai cung nhiing ngudi lam viéc trong cac
linh vuc tu tuéng khac cta nhin loai—
dang dan dan va 6n dinh inh huéng dén
cac thé vi té ctia nhan loai va dang dua ho
dén moét diém ma ho bit dau nhian ra ba
diéu:



So where are we here? I mean, notice who all
he includes—Thinkers, Scientists, Advanced
Types, Spiritualists, Christian
Scientists, @ New  Thought  Workers,
Theosophists, Philosophers, and other fields
of human thought that he does not mention.
All of these thoughts produced by such
workers are affecting our subtle bodies. I

Religious

suppose our emotions and our mind
particularly, maybe our etheric bodies as
well, perhaps. And what do we realize as a

result?

[20] a. The reality of the unseen worlds.
[21l}, The terrific power of thought.

As emphasized by the great ones, Master
Morya really emphasizes it so does the
Tibetan

[22] ¢ The need for scientific knowledge on
these two matters.

In other words, we must prove the tenets of
the Ageless Wisdom. We must prove it at
last scientifically.

And so there is, in this fourth point, the
problem is the lack of adequate perception of
those that the Masters must use. They're
kind of having to realize that the extent of
cooperation from the outer workers will not
be what it could be because of simple lack of
perception, and the fact that the teaching
has not been truly established as a practical
reality in their lives. There's much great
theory. I think a lot of us who are readers of
Master DK have a lot of theory, but has it
been made truly real?
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Hiy chil y dén tit ci nhiing ai ma Ngii da
liét ké—nhiing nha Tu tudng, nha Khoa hoc,
nhiing Ngudi tén gido Tién bd, cdc nha Than
linh hoc, nha Khoa hoc Cd Poc, Ngudi 1am
viéc trong Tu Tudng Mdi, Théng Thién Hoc
gia, cac Triét gia, va cac linh vuc tu tudng
khac ma Ngai khéng dé cap. Tat ca nhiing tu
tudng dudc tao ra b8i nhiing ngudi lao ddong
nay dang anh hudng dén cac thé vi té clia
chiing ta. Téi cho rang diéu dé dic biét anh
hudng dén cadm xtic va thé tri cia ching ta,
c6 thé ca cac thé di thai nita, cé 18 vay. Va két
qua 1a ching ta nhin ra diéu gi?

[20],, Thuc tai ctia cac thé gidi vo hinh.

[21]} syc manh khiing khiép ctia tu tuéng.

Nhu di dudc cac Pang Vi Pai nhian manh,
Chan su Morya thuc su nhan manh diéu nay,
va Chan su Tay Tang cling vay.

[22] ¢ sy c4n thiét caia tri thiic khoa hoc vé

hai van dé nay.

NGi cach khéc, ching ta phdi chiing minh
cac gido 1y clia Minh Triét Ngan DPdi. Cudi
cung, chung ta phai ching minh né moét
cach khoa hoc.

Va nhu vay, trong diém thi tu ndy, vin dé 1a
su thiéu sét trong nhan thic day da cla
nhiing ngudi ma cic Chan su phai st dung.
Céc Ngai dang phai nhin ra ring muc d6 hgp
tac tit nhling ngudi cong tac bén ngoai sé
khong thé dat dugc nhu mong muén vi sy
thiéu nhan thiic don gidn va thuyc té ring
gido ly chua thuc sy dudc thiét 14p nhu mét
thuc tai thiét thuc trong cudc séng ctia ho.
C6 rat nhiéu Iy thuyét vi dai. T6i nghi nhiéu
ngudi trong ching ta, nhitng ngudi doc cac
tdc pham ctia Chan su DK, cé rat nhiéu ly



So point three is there. It's the point which
deals with inadequacy in the vehicles of the
instruments that would be used. Here we
have inadequacy in the instruments, in the
fields, in the vehicles of the instruments
which otherwise could be used. Mental
inadequacy, instability, emotional
turbulence, physical weakness. And as a
result, the impression cannot come through
clearly and the force that can be sent
through the instrument will be curtailed
unless even worse conditions might result.
More instabilities, more turbulence, more

weakness.

One day, I think, we'll be in this kind of
position where we'll have to be ourselves
working through those who have to carry
out certain plans. Maybe some of us even
now who are working through groups, let's
say, to spread the knowledge of the Ageless
Wisdom, we can be realistic about those
with whom we have to work while not
exalting ourselves, realizing there are many
instabilities and inabilities still remaining in
our own nature, which make it difficult for
the masters to use us.

So I guess a certain amount of humility,
cautious treatment of the instrument so
that it is as fit as possible, and so that the
Masters can really use us, these things are
the order of the day. If we would, perhaps
realize the obstacles that we present to Their
high and good intentions.
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thuyét, nhung liéu né di thuc su trd thanh
hién thuc chua?

Vay thi, diém thi ba 1a & d6. P6 13 diém dé
cap dén su thiéu sét trong cac thé clia nhiing
cdng cu sé dudc st dung. Chung ta cb su
thiéu sét trong cac cdng cy, trong cac linh
vuc, trong cac thé cia nhiing cong cu ma 1é
ra c6 thé dudc s dung. Su thiéu sét vé mit
tri tué, su bat 6n dinh, sut dao déng cam xdc,
va sit yéu dudi thé chat. Két qua 13, an tugng
khong thé truyén tai ré rang va manh luc cé
thé dugc glti qua cdng cu sé bi han ché, trit
khi cac diéu kién t6i té hon cé thé xay ra.
Nhiéu bat én hon, nhiéu dao déng hon,
nhiéu yéu duéi hon.

Mot ngay nao dé, téi nghi, chiing ta sé 3 vi tri
nay, noi ma chinh chiing ta sé phéai lam viéc
théng qua nhiing ngudi phéi thuc hién mét
s6 ké hoach nhit dinh. C6 thé mot sd ngudi
trong chung ta ngay bay gid dang lam viéc
thong qua cic nhém, ching han nhu dé
truyén ba tri thic cia Minh Triét Ngan Ddi,
chiing ta c¢6 thé nhin nhén thuc té vé nhiing
ngudi ma chung ta phai 1am viéc cung trong
khi khéng tut dé cao ban than, nhin ra rang
van con rat nhiéu bat 6n va kha ning thiéu
st trong ban chit cia chinh minh, diéu nay
khién cho cic Chan su khé cé thé sit dung
chung ta.

Vi viy, toi doan rang mot miic d6 nhat dinh
ctia su khiém tdn, viée ddi xt can thin véi
cong cu dé né cé thé phit hgp nhit cé thé, va
dé cac Chan su thuc su cé thé st dung chiing
ta, 1a nhitng diéu can thiét trong ngay hém
nay. Néu chung ta cé thé nhin ra nhiing trd
ngai ma ching ta giy ra déi véi nhiing y
dinh cao ca va tot dep clia Cac Ngai.



Now the fifth of the factors that arises for
the careful students of human beings and
motive.

[23] pifth: certain dangers which aspirants
must watch as they seek to be of use
should here be mentioned:

This is just a collection of difficulties.

[24] They must guard  against
overemphasizing one aspect at the expense
of another part of the plan or vision.

Now, it has been said that ray six is the ray of
undue emphasis and we're still very much
under the sixth ray. It's fading, and there are
many people who are predominantly
emotionally polarized in the world, the
majority. So we emphasize our preferences
and do not keep a balanced approach. We
often emphasize our preferences and do not

maintain a balanced approach.

[25] They must avoid wunequal
concentration of thought upon that part of
the plan which appeals the most to them
personally.

Oh, goodness! Did I read this before? Or is
there some kind of cryptonesia going on
here where my eye sees ahead? I could swear
I didn't see anything ahead, but there it is,
and it is absorbed without one knowing it.

They must avoid unequal concentration of
thought about that part of the plan which
appeals to them the most personally.
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Bay gid dén yéu t6 thil ndm xuat hién d6i véi
nhiing hoc vién k§ ludng vé ban chat va
déng co cia con ngudi.

[23] Tht nim: Cin phai dé cip dén mét sé
nguy hiém ma nhitng ngudi chi nguyén
phai canh giac khi ho tim cach tré nén hiiu
dung:

Day chila mot tdp hop cidc khé khin.

[24] _ 4o phai cdn trong dé khéng qua nhin
manh mdt khia canh nao do6 ma bé qua
phan khac ctia Thién Co hoic tam nhin.

Nhu di néi, cung sdu 1a cung ctia sy nhin
manh qud muc, va chiing ta vin con rat
nhiéu ngudi dudi anh hudng ctia cung sau.
Cung nay dang phai dan, nhung van cé rat
nhiéu ngudi trén thé gidi chi yéu bi phan
cuc vé mit cAm xtc, dai da sd. Vi viy, chiing
ta thudng nhan manh vao s3 thich cia minh
va khong duy tri mot cach tiép cin cin bang.

[25] Ho phai tranh viéc tip trung khéng

déu vao phan céia Thién Co ma ca nhan ho
cam thay thu hit nhat.

Oi Chua di! T6i di doc diéu ndy trudc day
chua? Hay c6 hién tuong "cryptonesia" nao
d6 dang dién ra & day khi mait t6i nhin thay
trudc? Toi c6 thé thé ring minh chua nhin
thay gi phia trudc, nhung né lai & @4, va né
dudc hap thu ma khong hé nhan biét.

Ho phai tranh viéc tiap trung suy nghi
khong dong déu vao phan ciia Thién Co ma
ho cam thiy hap dan nhat vé mit ca nhan.



So, this is with those who are active in
preparing for the reappearance of the Christ,
they'd like to do it in their own way, and
what the Master offers as the necessary steps
for preparation might not appeal to them
quite as much as their own idea of how to
prepare. I think this was emphasized by DK
regarding the Christ himself in the Garden
of Gethsemane. He had worked out his
approach to saving humanity, helping
humanity, and the Lord of the World called
for something more additional, something
that the Christ had not anticipated perhaps.
And then he said in response to the
presented vision of the Will of God, “Not my
will but thine be done. Not my will, Father,
but thine be done”. So that is acquiescence at
a very high level.

[26] They must recognize the inability of
the workers to continue to bring through
the plans and to work together peacefully
and steadily. Friction is oft unavoidable.

So, let's just say here, recognition of
inevitable frictions, realistic assessment of
the harmony of the co-workers. There are
obstacles, and any realistic long-term
worker realizes that it is so. DK is speaking to

us very straightly here.

First, (a) Balance is a very necessary factor,
and (b), personal preference must be set
aside, and (c) Realistic assessment of the
of their co-workers, of the
potentials for harmony and disharmony in
the co-workers.

liabilities

[27] They must watch for the creeping in of
self-interest and of ambition.
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Piéu nay dung vdi nhiing ngudi dang hoat
dong trong viéc chuin bi cho su tai xuit hién
ctia Dtc Christ, ho mudn lam diéu dé theo
cach riéng clia minh, va nhitng budc chuin
bi can thiét ma Chan su dua ra cé thé khong
hip din ho bang y tudng cta chinh ho vé
cach chuin bi. T6i nghi Chan su DK di nhan
manh diéu nay khi dé cap dén Puc Christ tai
vudn Gethsemane. Ngai di tim ra cach tiép
cin ctia minh d€ cttu réi va gitp d& nhan
loai, va Pang Chtia Té ctia Thé Gidi da kéu goi
diéu gi d6 bd sung, diéu gi d6 ma cé 18 bic
Christ chua ludng trudc dugc. Sau do, Ngai
dd néi dé dap lai tam nhin vé Y chi clia
Thugng Pé, “Khéng phai ¥ con ma 13 y Cha
dudc thuc hién.” Pay 1a su phuc tung & mot
mtc do rit cao.

[26] _ Ho phai nhan ra sy bit luc chia cac

ngudi lao déng trong viéc tiép tuc thuc
hién ké hoach va lam viéc cing nhau mét
cach hoa binh va 6n dinh. Su xung dét
thudéng kho tranh khéi.

Vi vay, ching ta cé thé néi ring su cdng
nhan nhitng xung d6t khéng thé tranh khai,
va sy danh gia thuc té vé sy hoa hdp gitta
nhiing ngudi cdng tac. Cé nhiing trd ngai, va
bat ky ngudi cdng tac 1du dai nao cé suy nghi
thuc té déu nhin ra diéu dé. Chan su DK
dang néi véi chiing ta rat thang thin & day.

Thtt nhit, (a) Su can bang 1a mot yéu to rat
can thiét, va (b), sd thich c4 nhan phai dudc
gat sang mot bén, va (c) Panh gia thuc té vé
nhitng han ché cia nhiing ngudi cong tac, vé
tiém ning ctia sy hoa hop va bat hoa giita
nhiing ngudi cong tac.

[27] Ho phai canh giac trudc su xam nhip
dan dan ctia 1di ich ca nhan va tham vong.



It won't occur with a great clatter. It will
approach subtly, and before you know it,
there it will be. Creeping in of self-interest
and of ambition. This would take the
attention down to the personality level,
from which it should be rising, because we
do not want to be those whose ring-pass-not
of consciousness is strongly focused on our
limited personality.

[28] They must guard against fatigue, due
to long effort in materializing the plan and
the strain incident upon high endeavour.

Well, to forego peace, to forfeit rest, and in the
stress of pain, to lose myself and find myself
thus entering into peace. But foregoing peace
and forfeiting rest, and as the body gets
older, as DK says, you have to watch out for
the inevitable creaking. He uses the word
creaking. Well, the older workers do not
quite have the natural personal vitality that
they may once have had. So, the work can be
damaged if they remain in a constant state
of fatigue.

They're just not able to bring through. It's
like, as we were looking earlier, the Master
turns sadly away when he just sees physical
disability, which attracts so much of the
worker's attention that it's not possible
really to continue the strenuous kind of
work required. So, guard against fatigue due
to long effort in materializing the Plan and

the strain incident upon the high endeavor.

I'm pausing on that one. Even a fairly
fatigued condition, but persistent in my
mind for sure.

And next,
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N6 sé khong xuat hién véi sut 6n 30 16n. N6 sé
dén mot cach tham ling, tinh vi, va trudc
khi ban nhéin ra, n6 d3 & d6. Su len 18i ctia tu
1di va tham vong, diéu nay sé kéo su chd y
xudng muc d6 ctia pham ngi, trong khi sy
chu y 1é ra phéi vudn 1én, bdi vi ching ta
khong mudn trd thanh nhiing ngudi ma
vong-gidi-han cta tdm thic bi tdp trung
manh mé vao pham ngi han ché cia minh.

[28] _ 1o phai dé phong su mét méi do nd

luc kéo dai trong viéc hién thuc héa Thién
Co va cing thang lién quan dén nhiing no
luc cao ca.

“Tl bd su binh yén, hy sinh su nghi ngoi, va
trong cing thing ctia ndi dau, téi ddnh mat
ban thin va tim lai ban thén, tit 46 budc vao
su binh yén”. Nhung khi tit bé su binh yén va
hy sinh su nghi ngoi, va khi co thé gia di,
nhu Chan su DK néi, ban phai dé phong su
“réu ra” tat yéu. Ngai stt dung ti “creaking”,
“cot ket”. Nhilng ngudi céng tac lau nam
khong con stic song tu nhién nhu ho ting cé.
Vi vdy, céng viéc c6 thé bi tén hai néu ho
ludn & trong trang thai mét maéi lién tuc.

Ho don gidn khéng thé tiép tuc céng viéc.
Nhu ching ta di thay trudc dé, Chian su
budn bi quay di khi Ngai thay su bat luc vé
thé chat, diéu thu hut qua nhiéu su chua y
ctia ngudi phung su dén muc ho khéng thé
tiép tuc loai céng viéc cing thang dude yéu
cau. Vi vay, hdy can than véi sy mét mdi do
nd luc kéo dii trong viéc hién thuc hda
Thién Co va cing thang lién quan dén nhiing
nd lyc cao ci. Ti dang ding lai & diéu nay.
Di1 c6 thé trong tinh trang mét méi, nhung
su kién tri trong tdm tri van ton tai chac
chan.

Va tiép theo,



[29] They must develop the capacity to
recognize those who are sent to help them
in the work.

And that is a subtle type of directing that
occurs. I think we recently had an event like
that. Someone of long service had found the
need to retire or change focus, and someone
was really sent in. It's obvious. There was a
fittingness to it all, and I think the test of
recognition was passed.

[30] They must above all watch against
failure to keep in touch with the higher
self and with the Master.

In other words, one must keep one's
meditation constant. It's possible one can
get so busy that one fails to meditate or give
opportunity for the Solar Angel or Master to
get through. And you can justify this. You
can say, “Well, I'm so busy, I just don't have
time to meditate properly”. But then again,
the very inspiration upon which we depend
would be cut off. And so, we have to give
opportunity to connect with the higher
sources of inspiration if the quality of our

worKk is to be sufficient.

And then there is yet another.

311 Another point that has to be
remembered is that the problem to be
solved by all who are seeking to co-operate
with the Great White Lodge has four
objects in view.

So let's look at this, four objectives.
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[29] _ Ho phai phat trién kha ning nhén ra
nhiing nguoi dudc gii dén dé gitup dd ho
trong cong viéc.

Va d6 13 mot kiéu dinh hudng tinh té dién ra.
T6i nghi chiing ta gan day di c6 mot sy kién
nhu vdy. Mot ngudi dd phung su 1du dai cdm
thay can phai nghi ngoi hoic thay déi trong
tdm, va mot ai d6 thuc su di dugc gii dén.
Diéu d6 rat rd rang. C6 mot sy phi1 hop trong
moi viéc, va téi nghi rang bai kiém tra vé sy
nhan dién d3 dugc vugt qua.

[30] _ Trén hét, ho phii ludn cin thin dé

khong thit bai trong viéc giit lién lac véi
chan nga va véi Chan su.

N6i cach khéc, ngudi ta phai gilt viéc tham
thién cia minh lién tuc. C6 thé, ngudi ta trd
nén qua ban rén dén mic khong tham thién
hodc khong danh cd hoi cho Thai dudng
Thién Than hay Chan su truyén dat. Va ban
c6 thé bién minh diéu nay. Ban cé thé ndi, “A,
téi ban qua, téi khong cd thdi gian tham
thién dung cdch.” Nhung rdi, nguén cim
hitng ma ching ta dya vao sé bi cat dut. Vi
viy, chiing ta phai tao cd hdi dé két noi véi
cac nguodn cdm hing cao hon néu chat lugng
coéng viéc clia ching ta muoén dat duge &t
muc.

Va con mot diéu nita.

[31] M6t diém Kkhac cin nhé 1a vin dé ma
tat ca nhiing ai dang tim cach hdp tac vdi
Thanh Poan phai gidi quyét c6 bon muc
tiéu trudc mat:

Chung ta hiy xem xét diéu nay, bon muc
tiéu.



[32] First, that in the working out of the
plan there is also the working out of
karma. This karma is not merely
individual nor purely national, but is part
of the total working out of world karma.

So, this will present difficulties and we must
not be side track or overwhelmed by the
appearance of these difficulties.

[33] gecond. Another object is the
preparing of an instrument for service in
the inauguration of the New Age during
the next two hundred years.

This, 1
instrument,

suppose, would be a group
right? It's just the
individual instrument. It is the group

not

instrument. During the next 200 years since
this was written. Well, this would take us to
about 2225, something like that, as all of
this was written in the late 20s. Another
object is the preparing of an instrument for
service in the inauguration of the New Age.
This is still within the period of the 275
years of the Seed Group project. By that time,
the Seed Groups will be substantially
established, and they will no longer be in
seed groups, but will have moved on to a
fuller demonstration.

[34] 7pe integration of a group of knowers
and of mystics is going on steadily in all
parts of the world and in all organizations.

And behind this is the New Group Of World
Servers.

[35] ope group is being gathered but its
members belong to many groups.
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[32]4Thit nhit, trong viée thuc hién Thién
Co, dong thoi ciing 1a su gidi quyét nghiép
qui. Nghiép qua nay khong chi 1a nghiép
qua ca nhin hay nghiép qua qudc gia, ma la
mot phan ciia tong thé nghiép qua thé gidi.

Piéu ndy sé giy ra nhiéu khé khin va chiing
ta khong dugc dé bi phan tdm hoic bi ap dao
bdi su xuat hién ctia nhitng khé khin nay.

[33)jThit hai, mét muc tiéu khéc 14 chudn bi
mét cong cu dé phung su cho su khéi dau
cia Ky Nguyén MdGi trong vong hai tram
nam téi.

T6i cho rang day sé 13 mot céng cu tip thé,
khoéng chi 14 mot céng cu cd nhan. Ngai néi
trong hai trim niam t&i ké tit khi diéu nay
dugc viét, diéu nay sé dua chung ta dén
khodng nidm 2225, vi tat ci nhiing diéu nay
duge viét vao cudi nhitng nim 1920. Mot
muc tiéu khac 1a chuin bi mét céng cu dé
phung su cho su khdi dau cfia Ky Nguyén
Mdi. Piéu nay van nam trong giai doan 275
nim cta dy 4n cdc Nhém Hat Giéng. Dén
thoi diém d6, cac Nhém Hat Gidng sé dudc
thiét 1ap viing chic, va ching sé khong con
1a cic nhém hat gidng nita, ma sé tién dén
mot syt biéu hién day d hon.

[34] Su tich hgp ctia mét nhém nhiing thic
gia va nhiing nha than bi dang dién ra déu
din & moi ndi trén thé gidi va trong tat ca
cac to chiic.

Va ding sau d6 la Poan Ngudi Méi Phung Su
Thé Gian.

[35] Mot nhom dang dudc tip hgp nhung
cac thanh vién ctia nhom nay thudc vé
nhiéu nhém khac nhau.



This is making out of humanity one great
serving group, or making out of those
members of humanity, who are ready, one
great serving group, composed of many
groups of different kinds.

[36] To this group of knowers and mystics
is given the opportunity of being the
channel through which the Hierarchy can
work, and through which the Great Ones
can send Their illuminating thought.

In all it's been 90 years or so since all of this
was impulsed. Maybe we might say in 1925
at the Great Conclave, it was an important
time for the emergence of the New Group of
World Servers and here we are in the year
2018.

[37] Through it also they can work for the
uplift (in the occult sense) of humanity
and thus aid evolution on every plane.
According to the response of disciples, of
mystics and of knowers everywhere,

See, a mystic is not quite a knower, is it?

[38] 5o will be the rapid coming in of the
New Age.

or not.

So, let's see what the problem is here—the
gathering of this instrument of service, and
I suppose making the adjustments within
one's own attitude so that harmony and
right inspiration can prevail.
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Diéu nay dang hinh thanh nén tit nhan loai
mot nhém phung su 16n, hoidc tu nhiing
thanh vién cia nhéin loai, nhiitng ngudi da
san sang, mét nhém phung su 16n, bao gom
nhiéu nhém thudc nhiéu loai khac nhau.

[36] Nhom nay cua nhiing thic gia va nha
than bi dudc trao cd hdi tré thanh kénh qua
d6 Thanh Poan c6 thé 1am viéc, va qua d6
cac Pang Vi Pai ¢ thé giti nhitng tu tudng
soi sang cua Cac Ngai.

Tinh dén nay d4 khoang 90 nim ké ti1 khi tat
cd nhitng diéu nay dudc khdi phat. C6 18
chiing ta cé thé néi ring vao nim 1925, tai
DPai Mat Nghi, d6 1a moét thoi diém quan
trong cho su xuat hién ctia Poan Ngudi Mdi
Phung Su Thé Gian, va gid diy ching ta dang
dnim 2018.

[37] Thong qua nhom nay, cac Ngai ciing co
thé lam viéc dé nang cao (theo nghia huyén
bi) nhan loai va do d6 ho trd cho su tién hoa
trén moi coi gidi. Tuy thudc vao su dap ung
clia cac dé tl, cac nha than bi va nhiing
thitc gia 6 khap moi noi,

Cac ban c6 thé thdy mdt nha than bi chua
hén 13 mét thiic gi3, dting khong?

[38] Ky Nguyén Mdi sé dén nhanh chéng.

hoic khong dén.

Vay hdy xem van dé & day 13 gi—su tap hop
clia céng cu phung su ndy, va tdi cho rang
diéu chinh thai d6 cia mdi ngudi dé sy hai
hoa va ngudn cdm hing dung dan cé thé
chiém vu thé.



[391 4 here seek to sound a word of
warning: In the failure to respond, in the
failure to adjust, construct and refine, in
the failure to turn the inner ear to those
voices on the subtler planes which utter
“the Words of Reconstruction"”

The forces of reconstruction of the Gemini

[40] may come the ultimate transference of
the forces of reconstruction to other
channels, the consequent withholding of
opportunities and the ultimate discarding
of the instrumentality of the group as a
medium of service.

Let's say, reconstruction is being attempted
through the sensitive and occultly inclined,
but other channels would perforce be used if
the first intention does not work out.

So, this is the word of warning. If we don't
respond to the opportunity proffered, other
methods of reconstruction will have to be
found.

May come the ultimate transference of the
forces of reconstruction to other channels

I wonder, are they [other channels]
mentioned? Not in this paragraph, but
maybe they will be mentioned. Perhaps to
those who are not involved in the esoteric

life approach, that's possible.

[21] | would like to emphasize the
statement anent “"the words of
Reconstruction," begging all of you who
earnestly desire to hear these words to
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[39] T5i muén dua ra mét 16i canh bao:
Trong viéc that bai trong su dap tng, trong
viéc khong diéu chinh, xay dung va tinh
luyén, trong viéc khong ling nghe bing
néi nhi dén nhiing giong noi trén cac coi vi
té phat ra "Linh Ti ctia Su Tai Thiét,"

Cac manh luc clia sy tai thiét thudc dau hiéu
Song Tu

[40] ¢4 thé din dén viée cudi ciing chuyén

dich cac manh luc ctia su tai thiét sang cac
kénh khac, dong thoi dan dén viéc cd hdi bi
rat lai va cudi cung 1a viéc loai bé nhém
nay nhu mot phuong tién phung su.

Chuing ta c6 thé ndéi ring su tai thiét dang
duogc thuc hién théng qua nhiing ngudi nhay
cdm va c¢é khuynh huéng huyén bi, nhung
cac kénh khac budc phai dugce stt dung néu y
dinh ban dau khéng thanh cong.

Pay 1a 15i canh bao, néu ching ta khong dap
ung vdi cd hoi duge dua ra, cac phuong phap
tai thiét khac sé phai dugc tim kiém.

Co6 thé dan dén viéc cudi cung chuyén cac
minh luc ctia sy tai thiét sang nhiing kénh
khac

T6i tu héi, liéu ching [cdc kénh khéc] c6
dudc dé cap khéng? Khéng trong doan nay,
nhung cé thé ching sé dugc dé cap. C6 18 1a
nhiing ngudi khéng tham gia vao cach tiép
cin doi song huyén bi, diéu dé cé thé.

[41] 76§ muén nhin manh vé "Linh Ti cda
Su Tai Thiét," mong cac ban, nhiing ai chan
thanh mong muén nghe dudc nhiing tit



study the Introduction to the book, Light
on the Path.

This is the book, that Light on the Path seems
to be the Master Hilarion’s book, if I'm
correct.

[42] 1 ot it be remembered that if the Great
Ones have to change Their plans as to this
integrating group of mystics, it will be
changed by the mystics themselves—
viewed as a group.

So, he's saying, look, take advantage of the
opportunity offered here, and this Light on
the Path, I carry it with me all the time, but
read it too infrequently, a Master Hilarion
book and very militant, as he says, a militant
little treatise.

When you think about the former St. Paul,
the sixth ray was very powerful, as with the
fourth. And gradually, as Budhi began to
take over, the second ray became powerful.
But behind it all was the fifth ray monad,
and ultimately, apparently the first ray
monad.

So it's not a very compromising little book, if
I'm correct, this is what he means, the Light
on the Path.

So take advantage, the whole lesson here is
take advantage of the opportunities the
Hierarchy is offering, or, or be set aside
temporarily, while others do the necessary
work.

Now, what have we here? This is the group
of mystics gathering, and the working out of
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nay, hiy nghién ctu phan Gidi thiéu cta
cudn sach "Anh sang trén Puong DPao."

Quyén sich Anh Sang trén Pudng DPao
dudng nhu 1a cudn sich cia Chan su
Hilarion, néu t6i khong nham.

[42] 113y nhé ring néu cic Pang Vi Dai phai
thay d6i ké hoach cia Cac Ngai d6i vdi
nhom cac nha than bi dang dudc tich hop
nay, thi su thay ddi d6 sé dudc quyét dinh
bdi chinh cac nha than bi—khi dugc nhin
nhan nhu mét nhom.

Vi vay, Ngai dang néi ring, hiy tin dung cd
héi dudc trao & day, va quyén Anh Sang trén
Pudng Pao 13 quyén sach t6i luén mang theo
bén minh, nhung doc né qua it. D6 1a mdot
quyén sach ctia Chan su Hilarion va mang
tinh chién dau, nhu Ngii di néi, mot luin
thu nho rat chién dau.

Khi ban nghi vé thanh St. Paul trudc day,
cung sau rat manh mé, cling nhu cung bon.
Dan dan, khi B6 Pé bat dau tiép quan, cung
hai trd nén manh mé, nhung ding sau tit ca
14 chan than cung nim, va cudi ciing, dudng
nhu 14 chan than cung mét.

Vi vay, néu t6i khong nham, day khéng phai
12 mot cudn sich cé nhiéu su thda hiép,
quyén Anh Sing trén Pudng Pao nay.

Vay, d6 1a nhitng diéu ching ta dang néi dén
—haéy tdn dung co hdi, bai hoc chinh & day 1a
hay tdn dung nhiing co héi ma Thanh doan
dang trao, néu khong, ban cé thé bi tam thai
gat sang mot bén, trong khi ngudi khac thuc
hién cong viéc can thiét.

Va chung ta cé gi 8 day? Day 14 nhom cic nha
than bi dang tidp hdp, va viéc gidi quyét



karma, these two factors. And now number
three, and basically, He's saying here four
objectives. The problem to be solved has four
objectives. That's what we're looking at here.
The problem to be solved by those who are
seeking to cooperate with the Great White
Lodge. Work out the Plan, but work out
take
opportunity being offered, and develop the

karma, advantage of the group

intuition.

[43] The third objective is the development
of the intuition and discrimination of the
disciples in the world, and their ability to
sense the higher vision and to achieve at
the cost of the lower, the consciousness of
that higher plane.

Let's call it the elevation of consciousness
into the intuition, and the developing ability
to sense the higher vision. So, this is
So
requirements. Can we possibly fit ourselves
to all of this? Fortunately, we can move in a

required of wus as well many

synthesizing manner, I think, and not have
to take each one of these requirements as a
separate undertaking. Each one of the
requirements, when addressed, and the
positive gains in addressing them, assists
the other

with gaining facility in

requirements.

Anyway, we oftentimes have to sacrifice the
lower vision for the higher vision.

[44] They will have to remember that the
lower objective, owing to its proximity,
will loom in many ways more attractive,
and can only be transcended at infinite
cost.

Well, they're great cost. Sometimes you look
in the mirror and you say, “Well, who I am?”.
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nghiép qua, hai yéu t6 nay. Va bay gid dén s6
ba, cd ban 13 Ngai néi & diy c6 bon muc tiéu.
Van dé can giai quyét cé bon muc tiéu. S 1a
diéu chiing ta dang xem xét 3 day. Van dé
can giai quyét doi véi nhitng ngudi dang tim
cach hgp tac v4i Thanh doan. Thuc hién
Thién Co, nhung ciing gidi quyét nghiép qua,
tdn dung cd héi cia nhém dudc trao, va phat
trién truc giac.

[43] Myc tiéu thi ba 1 phat trién truc giac
va su phan bién ctia cac dé ti trén thé gidi,
cung vdi kha ning ctia ho dé cAm nhin tam
nhin cao hon va dat dudc, bang cach hy
sinh diéu thap hon, tam thic cta coi cao
hon do.

Chung ta c6 thé goi d6 13 su nang cao tim
thic vao truc gidc va khd ning dang phat
trién d€ cAm nhin tam nhin cao c hon. Vi
vdy, diéu nay cling dugc yéu cau ddi vdi
chiing ta. Rt nhiéu yéu cau. Liéu ching ta
c6 thé dap Uing dudgc tit ca nhiing diéu nay
khéng? May min thay, t6i nghi ring ching
ta c6 thé tién budc theo cach téng hop va
khong can phai xem moi mot yéu cau nhu la
mét nhiém vu riéng biét. Mdi mét yéu cau,
khi dugc gidi quyét, va nhitng thanh qua tich
cuc dat dudc tit viéc gidi quyét chung, sé
gitip ta dé dang thuc hién cac yéu cau khac.

Du sao di niia, chung ta thudng phai hy sinh
tam nhin thap hon dé dat dudc tAm nhin cao
hon.

[44] Ho s& phai nhé ring muc tidu thip
hon, do su gan giii ctia nd, sé xuat hién hap
din hon theo nhiéu cach va chi ¢6 thé dudc
vudt qua véi mot cai gia vo cung 16n.

Vang, ci gia d6 rat 16n. DPéi khi ban nhin vao
guong va tu hoi, "T6i 1a ai?" Téi dé chinh 1a



That is the aggregation—how does he call it?
—that congestion of matter that we call the
dense physical vehicle, and we think there it
is. It's so obvious. That's who we are. But
that which is easily and customarily seen
does not convey the truth of what we really
are. And it's the same here with lower and
higher objectives. The more distant objective
is more important, but less tangible, and the
lower objective is more tangible and easier to
recognize.

[45] thtuition must be developed in many
people, and their sense of values
adequately adjusted before this group,
which must inaugurate the New Age, can
measure up to the requirements.

So, the adequacy hierarchically related
group life depends upon the cultivation of
the intuition.

[46] present day troubles are largely due to
the lack of intuitive perception in the past
and this fault lies primarily among the
mystics of the world and not so much
among the lower aspirants.

So a mystic is a higher aspirants apparently,
and psychism is not intuition. We have to
remember that because there are many
types of sensitivities which do arise in the
consciousness, they seem unusual. They
haven't been with us since Atlantean times,
and we mistake the psychic presentation for
the true formless intuitive presentation of
the great ideas.

[47] The trouble has not lain in lack of
idealism or even in a lack of intelligence
and sincerity, it consists in the failure to
sacrifice the personality at all times in
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su tAp hgp—Ngai goi nd 1a gi nhi? —su déng
dic clia vat chat ma ching ta goi 1a thé xac
dam dic, va chiing ta nghi ring d6 chinh 1
minh. N6 qua r6 rang. B la chung ta. Nhung
diéu dé dang va quen thudc dé nhin thay
khong truyén tai sy thit vé con ngudi thuc
su cfia ching ta. Va diéu nay cling tudng tu
v6i cac muc tiéu thap hon va cao hon. Muc
tiéu xa hon quan trong hon, nhung it r6 rang
hon, trong khi muc tiéu thap hon thi cu thé
va dé nhan ra hon.

[45] ryc giac phai dugc phat trién & nhiéu
nguoi, va hé gia tri cia ho phai dudc diéu
chinh mét cach thich hgp truéc khi nhém
nay, nhom sé khéi dau Ky Nguyén Méi, c6
thé dap ling dudc cac yéu cau.

Vi viy, su day da clia doi song nhém cé lién
quan dén Huyén Giai phu thudc vao viéc
phat trién tryc gidc.

[46] Nhiing ric rdi hién nay phan 16n 1a do
su thiéu ving tri giac truc giac trong qua
khd, va 16i nay ché yéu nim noi cac nha
than bi ctia thé giéi chit khong phai nhiéu &
cac ngudi chi nguyén thap hon.

M6t nha than bi 16 rang 13 mét ngudi chi
nguyén cao hon, va nhay cdm théng linh
khoéng phai 14 tryuc gidc. Ching ta phai nhé
diéu dé vi cé nhiéu loai nhay cam phat sinh
trong tam thtc, ching cé vé bat thudng.
Chung da khéng con hién hitu tu thoi dai
Atlantis, va chiing ta nham 1an su biéu hién
thong linh véi syt biéu hién truc gidc chan
chinh, v6 hinh tudng ctia nhiing y tuéng vi
dai.

[47] yin dé khéng nim & su thiéu 1y tudng
hay thim chi thiéu tri tué va chan thanh;
né nim & su that bai trong viéc hy sinh
pham ngi vao moi lic dé 1am cho su chiing



order to make the intuitive realization
demonstrate its realities.

Well, this is a big demand to sacrifice
personally at all times so that intuition may
demonstrate tangibly;

[48] Compromise has been permitted and
in the occult world compromise
forbidden.

is

I know some who are on the first and sixth
ray who will be very happy to hear that,
because it sort of confirms the attitude in
which they are deeply schooled and in which
they deeply believe and which they practice.
So,

The failure to sacrifice the personality at
all times

Well, which one of us has managed to do
that? I wonder. [I'll make it even bigger, more
important]. And can we recognize those
moments when we are being asked to
sacrifice the personality, the fatigue of the
physical body, the longing for relief that
would change the activity from what must
be done to something that one would prefer
to do, the directing of the personality
towards objectives which are in the long run
seem more personally satisfying rather than
staying with what is required. So, about
compromise here,

1491 when indulged in, it leads to disaster
and sweeps away eventually, in ruin and in
storm, the personalities of those who so
stoop.
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nghiém truc giac biéu 16 cac thuc tai ctia
no.

Day 12 mot doi héi 16n, doi héi phai hi sinh
ban than moi luc dé truc giac cé thé thé hién
mot cach ré rang;

[48] sy thoa hiép da dude cho phép, va
trong huyén bi hoc, thoa hiép la diéu bi
cam.

T6i biét mot s6 ngudi thudc cung mot va
cung sau sé rat vui khi nghe diéu nay, vi né
xac nhén thai d6 ma ho dd dudc ren luyén
sau siac, ma ho tin tudng manh mé va thuc
hanh.

Su that bai trong viéc hy sinh pham ngi
moi luc

Ai trong chiing ta di 1am dugc diéu dé? Toi
tu héi. [T6i sé 1am cho cdu nay 16n hon, quan
trong hon]. Va liéu chung ta c¢é nhén ra
nhiing khoanh khic khi chung ta dugc yéu
cau hy sinh pham ngi, su mét mdi cfia thé
xac, mong mudn dude nghi ngoi sé thay ddi
hoat déng tli nhiing gi phai l1am sang diéu
ma ngudi ta thich 1am hon, st huéng din
pham ngi theo nhiing muc tiéu ma cudi
cung c6 vé théa min cd nhin hon thay vi
kién tri véi nhiing gi dudc yéu cau. Viy, vé
van dé théa hiép & day,

[49] Khi bi nuéng chiéu, né din dén tai hoa
va cudi cing sé cudn troéi, [Page 137] trong
su tan pha va con bido, caic pham ngi cua
nhiing ké ha minh nhu vay.



Well, these are dire words and being so dire.
They deserve their own place and their own
enlargement [in the text]

[50] People have sought to adjust the truth
to the hour instead of adjusting the hour to
the truth, and in diplomacy they have
endeavored to bring about as much of the
reality as they deem wise. The Masters are
looking out for those with clear vision,
uncompromising adherence to the truth as
sensed

Because we cannot be sure that we all will
sense the truth even if we think we do.

[51] 3na capacity to drive steadily forward
toward the ideal.

I'm just, I don’t mind to send this to a first-
ray friend of mine who certainly will
understand.

Some of us on the second ray, we may tend
to shelter the personality of ourselves or
others from such an uncompromising
attitude. So this is the trouble. We have
idealism, we have intelligence, we have
sincerity, but we do not sacrifice the
personality at all times in order for the
higher worlds to demonstrate as they really
are. I keep on reading this over, don't I? It
arrests my attention.

compromise has been permitted and in the
occult world compromise is forbidden.
[Page 137] in ruin and in storm,
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bay la nhiing 16i nghiém trong va vi vay
chiing xting dang cé chd ding riéng va dudc
lam rd hon trong vdn ban.

[50] con ngusi @i tim cach didu chinh chan
1y theo thdi diém thay vi diéu chinh thoi
diém theo chan 1y, va trong ngoai giao ho
di c6 gang mang lai cang nhiéu thuc tai ma
ho cho la khon ngoan. Cac Chan su dang
tim kiém nhiing ngudi c6 tam nhin ré rang,
su kién dinh khéng thoa hiép d6i vdi chan
ly nhu da dudc cam nhén,

Bdi vi chiing ta khong thé chic chin ring tat
cd ching ta déu sé cam nhin dugc sy that,
ngay ca khi ching ta nghi minh cdm nhéin
dudgc.

[51] v3 ning luc tién budc viing vang

hudng téily tuéng.

T6i nghi t6i sé glii diéu nay cho mét ngudi
ban cung mét ctia minh, ngudi chic chin sé
hiéu @ .

Mot sO ngudi trong chung ta thudc cung hai,
cé 1& chiing ta cé xu hudng bao vé pham ngi
cia minh hodc ctia ngudi khac khéi nhiing
thai d6 khong khoan nhugng nhu vay. bay
chinh 14 van dé. Chiing ta cé Iy tudng, ching
ta cé tri tué, chung ta c6 su chian thanh,
nhung chting ta khong hy sinh pham nga
moi lic d€ cho céc cdi cao hon dudc biéu 16
nhu chung thuc su la. Té6i ¢ doc di doc lai
diéu nay, phai khong? Piéu nay thuc su thu
hut sy chi y ctia toi.

su théa hiép di dudc cho phép va trong thé
gidi huyén bi, théa hiép bi caim. Khi tham
gia vao thoéa hiép, né dan dén tham hoa va
cudi cung quét sach trong dd nat va bio to



Reminds one of the Law of Repulse on the

first ray.

People have sought to adjust the truth to
the hour

The hour means circumstance, right? Let me
just put that The hour means
circumstance.

in.
instead of adjusting the hour to the truth,

and in diplomacy

and they've oftentimes said, DK has said,
what a good diplomat the second-ray type
makes.

they have endeavored to bring about as
much of the reality as they deem wise.

That to say not to threatening of their
personality.

The Masters are looking out for those with
clear vision, uncompromising adherence
to the truth as sensed, and capacity to
drive steadily forward toward the ideal.

Now, what kind of factors will this involve?

[52] phis entails the following factors:

Now what kind of factors will this involve:

[531 4 A recognition of that ideal through
meditation.
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Diéu nay khién ta nhd dén Pinh luat Pay Lui
trén cung mot.

Con ngudi di tim cach diéu chinh su that
theo thdi khac.

"Hour" (thdi khic) & diy cé nghia 13 hoan
canh. T6i s& thém ghi chd nay vao diéu doé.
"Thdi khic" & ddy cé nghia 13 hoan canh.

thay vi diéu chinh hoan canh theo su thit,
va trong ngoai giao

va nhu Chan su DK di néi, ring ngudi cung
hai la m6t nha ngoai giao gidi.

ho di c6 ging mang lai cang nhiéu su thuc
ma ho cho la khon ngoan.

Dé nb khong giy de doa dén pham ngi clia
ho.

Cac Chan su dang tim kiém nhiing ngudi c6
tam nhin r6 rang, trung thanh khong théa
hiép véi su that ma ho cdm nhén, va c6 kha
ning kién dinh tién tdi ly tudng.

Vay, nhiing yéu t0 nao sé lién quan dén diéu
nay?

[52] piéu nay bao ham cac yéu té sau:

Vay nhiing yéu t6 nao sé lién quan dén diéu
nay:

[531 Nhén thiic dudc ly tuéng dé théng
qua tham thién.



[54] 9 ys application to the present
through one-pointedness.

We can spread our efforts and weaken the
possibility of manifestation removal.

[551 3. Removal of the old and hindering
thought-forms through self-sacrifice.

[56] 4. A refusal to compromise, through
clear vision.

Our enemy is ourselves and what we used to
want to do, and those previous tendencies,
have not all gone away.

[57] 5. A discrimination that enables the
disciple always to distinguish between the
acts of an individual and the individual
himself.

I condemn the sin, not the sinner.

[58] 6. Realization that, in the occult work,
it is not permitted to interfere with
personal karma any more than it is
permitted to shield from the consequences
of action. This entails therefore a refusal to
interfere in anyone's business—that is, as
regards the personality life, and yet
involves a refusal to shirk the business of
the larger cause. It is essential that the
workers learn to discriminate between the
factors which make for personal liberty
and those which militate against group
liberty.

So, again the individual values and values
are contrasted.
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[54] 5. Ap dung 1y tudng vao hién tai théng
qua su nhat tam.

Chting ta cé thé phan tan nd luc ctia minh va
lam suy yéu kha ning hién thuc héa.

[551 5, Loai b6 nhiing hinh tu tudng cii va
can tré thong qua su tu hy sinh.

[56] 4. Sy tit chéi théa hiép, théng qua tim
nhin r6 rang.

Ké thli cia chung ta chinh 14 ban thin minh
va nhiing gi ching ta tiing mudén lam, va
nhiing khuynh hudng trudc day chua hoan
toan bién mat.

[57] 5. phan bién cho phép dé tit luén phin
biét gitta hanh déng cia mét ca nhan va
chinh ca nhan do.

T6i 1én 4n toi 16i, chtt khéng phai ngudi
pham t6i.

[58] ¢, Nhin thic ring trong coéng viéc
huyén bi, khong dudc phép can thiép vao
nghiép qua ca nhin ciing nhu khéng dugc
phép bao vé ai d6 khéi hdu qua ctia hanh
dong. Diéu nay doi héi su tit chdi can thiép
vao cédng viéc ca nhan cda ai d6 — nghia 13,
lién quan dén doi song pham ngi, nhung
ciing doi héi su tit chdi né tranh céng viéc
ciia mét nguyén nhin 16n hon. Piéu cot
yéu la nhiing ngudi cong tac phai hoc cach
phan biét giiia cac yéu to tao nén su tu do
ca nhan va nhiing yéu td chong lai su tu do
cua nhom.

Vi vay, mot 1an niia cac gid tri cA nhan va gia
tri nhém dudgc dit trong su tuong phan.



Well, this has been very potent material
we’'ve been dealing with. I don't think I'm
going to go on to the fourth factor.

So, we are on page it appears 137, and we've
dealt with the third four objectives we
remember what it is we're looking for, and
what we're studying. It's possible to go on
and on and forget the actual theme - this is
not desirable.

So, we have the working out of the Plan but
accompanied by the working out of karma
which cannot overly distress us, we have the
need to really build a an outer group which
the Masters can use and so they don't have to
turn elsewhere. We have the need to develop
the higher vision through the intuition. One
of the problems there is that we don't
sacrifice and we do compromise.

Here are six points which break down and
clarify what we have to do in order to avoid
compromise which compromises the higher
ideals.

That'll be far enough for us to go right now.
this will be the end of A Treatise on White
Magic video commentary number 31 rule
4.3 and page 137. We will be beginning with
4.4, A Treatise on White Magic video
commentary number 32, rule 4.4, from page
137 and onward. We'll begin with the fourth
result and we'll review these that we have
done.

So many requirements of the real occultist.
It's sobering, it is arresting, it causes one to
pause and to ponder one's fitness, and one's
willingness. I've been in this a long time,
seems long, fifty years or more, more than
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Pay 14 tai liéu rAit manh mé ma ching ta da
lam viéc véi. Vang, t6i nghi minh sé khéng
tiép tuc sang yéu td thi tu.

Vi vdy, chung ta dang & trang 137, va ching
ta di xem xét yéu t6 thi ba bén muc tiéu
chiing ta nhd diéu minh dang tim kiém va
diéu minh dang hoc. Cé thé tiép tuc maii va
quén di cht dé thuc su — diéu nay khong
dang mong muon.

Chung ta c6 su thuc hién Thién Co nhung di
kém vdi su gidi quyét nghiép qua, diéu nay
khoéng nén qua gay khoé chiu cho chung ta.
Chting ta can thyc su xdy dung mdt nhém
bén ngoai ma cac Chan su cé thé st dung dé
cac Ngai khoéng phai tim kiém noi khac.
Chuing ta can phat trién tam nhin cao hon
thong qua truc gidc. Mot trong nhitng van dé
3 day 1a ching ta khong hy sinh va ching ta
théa hiép.

Pay 1a sidu diém lam rd nhiing gi ching ta
phai lam dé tranh su thda hiép, diéu nay lam
tén hai dén nhiing ly tudng cao ca hon.

Chiing dé 1a da cho ching ta vao lic nay, va
day sé 1a két thic ctia phan binh luin video
s6 31 vé Luan vé Huyén Thuit Chanh Pao
quy luit 4.3, trang 137. Chung ta sé bat dau
véi quy luat 4.4, binh ludn video s6 32 vé
Luan vé Huyén Thuit Chanh Pao, quy luit
4.4, t trang 137 trd di. Chung ta sé bat dau
véi két qua thi tu va sé xem lai nhiing diéu
dilam.

C6 qué nhiéu yéu cau doi véi mot nha huyén
bi chan chinh. Piéu nay thit canh giic, né
1am ngudi ta ditng lai va suy ngdm vé sy phit
hop va su sian 1ong clia minh. T6i di theo
dudi diéu nay tit 1au, cé vé 1au rdi, hon nim
mudi nim, hon thé nifa, va tdi dang suy



that, and I'm pondering my fitness. I guess
it's healthy for us all to do that.

Okay, thank you, friends. We'll be back with
video commentary number 32 before long.
Meanwhile, all the best.
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ngim vé su phit hop ctia minh. T6i nghi rang
dé 13 diéu lanh manh ma tat ca ching ta nén
lam.

Cam on cac ban, cdc huynh dé ctia téi. Chung
ta sé sdm quay lai véi phan binh luin video
s6 32. Trong khi d6, chiic tit ca nhitng diéu
tot dep nhat.



Mental Rules 32 — Rule 4.4 (pages 137-141)

Transcript of Video Commentaries by Michael D. Robbins
Abstract

TOM TAT WEBINAR — Luin vé Chanh Thuit (A Treatise on White Magic) Binh giang sé 32 —
Trang 137-141

Muc Tiéu Thi Tu: Chu Ky Méi va Nhom Nguoi Tham Gia Méi

Thay MDR md dau bing cach 6n lai ba muc tiéu trudc — gidi quyét nghiép qua thé gidi, chuin bi
cong cu tip thé cho Ky Nguyén Mdi, va phat trién truc gidc khong thda hiép — rdi chuyén sang
muc tiéu thi tu: khéi dau chu ky mdéi va dua nhém nhitng ngudi tham gia mdi vao céng viéc.

Tiéu chi lya chon gom hai diéu: miic d6 v6 ngi trong cach 1am viéc, va stic manh ciia sy lién két ndi
tai véi linh hén. Thay MDR nhén xét ring nhitng cdi vo ngi thuc su thudc vé Tam Nguyén Tinh
Than va xa hon, trong khi cdi siéu-ngi thudc vé hoa sen Chan ngi trén cdi thugng tri.

Bon Piéu Cac Pang ViPai Tim Kiém
Chan su DK md ta bon tiéu chi cu thé ma Thanh Poan quan sat khi xem xét nhiing ai cé thé dudgc
st dung.

Thtt nhat, cic Ngai quan sat ngon lta ndi tai — liéu né cé chdy sang véi d6 ruc rd ting 1én hay bi
che khuat bdi dong xody cam duc, bdi cac hinh tu tudng clia sut d6i khang ca nhan, tham vong va
do6 ky. Kha ning ché ngu cdm duc va 1am viéc tit cac cap d6 tri tué sé cé gia tri quyét dinh. Thay
MDR nhin xét: diéu nay lién quan dén trang thai bi che khuat hay su mic khai ctia tdm thiic chiing
ta.

Thtt hai, cdc Ngai tim kiém nhitng ngudi cé thé diu tranh va bao vé nguyén tic d6i dién vdi pham
ngi, nhung van gitt duge mai lién két tinh thuong nguyén ven. Thay MDR trich din ciu cfia Chan
su DK va doc di doc lai nhiéu 1an vi cAm thay né dic biét quan trong trong boi canh chinh tri hién
tai: "Mot ngudi cé thé ding viing vi nguyén tic nhung van yéu thuong tit ca nhan loai — ti chéi
théa hiép nhung ciing tit chdi thi1t ghét — cé diéu gi d6 hiém hoi dé cong hién trong thoi dai nay, va
cac Pang Vi Pai c6 thé st dung ngudi dé." Pay 1a diéu gan nhu Thay MDR cho 1a quan trong nhat
trong toan bd phan. Ldi khuyén kém theo 1a ddi xt v8i nhitng huynh dé chon nguyén tac thap hon
bang kién nhin va khoan dung, cho ho tinh yéu va ban tay gitip dd, vi phung su 1a ngudi thay va
ngudi chita lanh vi dai.

Thtt ba, cdc Ngai tim kiém sy linh hoat va kha ning thich ting — moét yéu t6 ctia cung ba. Piéu nay
bao ham sy thau hiéu nhu ciu, nhin biét minh Iuc mdi cia chu ky mdi, va két hgp chiing trong
téng hgp rong 16n, coi pham ngi don thuan 1a diém tip trung cho hanh ddng va chuyén héa.
Khéng dudc qua bam vao phuong phap ma phai hy sinh muc tiéu vi phuong phép. Piéu nay ciing
bao ham su chuyén héa va téng hdp nim gidc quan thanh mdt toan thé hop tic cho cong viéc trén
cac cdi tinh té — khoéng chi gidc quan thit sdu (luong tri) ma con gidc quan thit bay (gidc quan
huyén bi).

Thtt tu, trén hét, cac Ngai tim kiém kénh md rdng tit linh hon dén bo nio vat Iy thong qua thé tri —
sit hoan thién ctia antahkarana. Thay MDR nhic dén trudng hgp Roberto Assagioli trong DINA: cac
Chan su di thio luin vé viéc c6 nén md réng kénh cfia 6ng khéng, nhung cudi cing quyét dinh
khong vi 6ng di di nhay cam roi, va thém ning lugng cé thé 1am gian doan qua trinh dang 6n
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dinh. Pay 13 mén khoa hoc vi dai tuong tu nhu khoa hoc ma Pang Piém Pao 4p dung khi quyét
dinh bao nhiéu méanh luc véi loai nao theo thi tu nao cho Ung vién.

Lua chon ctia Thanh Poan dua trén ning luc ty dat dudc va tai ning tu gianh dugc qua nd luc ca
nhan — khoéng thé dén tim Chan su dé xin ning luc, ma phai tu minh xay dung ning luc qua tham
thién, hoc tap va phung su. Thay MDR nhic lai 16i Chan su M.: "Hay lam cho ban thin khong thé
thiéu." Su lanh dao bén viing dén vdi nhiing ngudi khong tim kiém diéu gi cho cai ngi riéng biét,
va ngudi phung su siu sic nhat sé trd thanh ngudi linh dao tu nhién — nhu Ptc Christ, ngudi
phung su chan chinh nhit, 1a 1inh dao ctia tat ca.

Tiép Tuc Vé OM: Ba Cach St Dung
Chan su DK tr&lai chii dé vé Linh Tit vA néu ba tac dung chinh.

Tac dung thi nhat 13 thanh loc: OM xudng 1én véi tu tudng cht dich hoat ddng nhu tic nhan
khudy d6ng va 1am 18ng r5i cac chat liéu thd ctia ba thé; khi xudng 1én vdi khat vong tinh than
manh liét, né thu hut cic hat vat chat tinh khiét thay thé vao. Thay MDR lién hé dén 15i Chan su M.
khuyén uéng vitamin vdi y thic: viée xudng OM ciing phai dudc thuc hién véi y thiic va muc dich
rérang.

Tac dung thit hai 1a bdo hiéu su sin sang: OM xudng 1én bao hiéu cho cic ngudi céng tac trén cac
¢di vil tru va cho nhitng ngudi cé ning luc nhan thic tinh than rang mot dé t san sang cho cong
viéc va c6 thé dudc stt dung tai cac dia diém can thiét.

Tac dung thi ba 13 truyén ba y tudng: Thanh Poan mang y tudng tit ¢di Tri Tué Vii Tru xudng, giti
chiing qua hinh tu tudng dén tam tri clia cac dé t chiu trach nhiém thuc hién Thién Co. Pay 1a
chudi lién lac lién tuc: y tudng tit ¢di cao dudc tiép nhin bdi dé ti cd thé tiép nhin, dude dét thanh
hinh tu tudng thich hop, va dudce giti dén nhitng ngudi khiac qua 4m thanh, 4nh sang va rung
dong.

Bon Khia Canh Pao Tao Céia Pé T Trén C6i Tri

Chan su DK tém tat cong viéc dio tao chinh ctia dé t thanh bon diém: tiép nhan tri ctia Chan su
théng qua kénh linh hdn-thé tri-bd nio; nudi dudng su thau hiéu truc gidc ding din vé nhiing tu
tudng dugc glii dén; hién thuyc héa cac y tudng nhin duge thanh hinh thic thich hgp cho nhiing
ngudi can dudc gitp d; va thong qua &m thanh, 4nh sdng va rung dong, 1am cho hinh tu tudng trd
nén tich cuc dé cac tam tri khac cé thé tiép xtic vdiné.

Thay MDR két thuc bang hai nhan xét. Thit nhit, &m thanh chi thuc su ¢ sttc manh khi ngudi dé
t d4 hoc cach khuat phuc nhiing 4m thanh nhé hon — nhiing tiéng néi clia cdm duc va tri tué
thap. Chi khi 15i néi gidm di va im ling dugc nudi dudng, Tiéng Néi trong Sut Tinh Ling méi cé thé
dudc nghe thay. Thi hai, stic manh huyén thuit dang dudc dit vao tay ching ta, nhung sé dugc
trao thém khi su rén luyén tri tué, miic @6 hy sinh va sy thanh loc cfia chiing ta sau sic hon. Binh
gidng sO 33 sé tiép tuc tif trang 141.
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Content for A Treatise on White Magic, Video
Commentary, Program 32, Rule 4.4,
Continuing Rule Four, THE CREATIVE WORK
OF SOUND. 1 hr, 2 min: pages 137-141.

The bringing in the new cycle and the new
group of participants. They look to see who
can struggle and contend for principle with
personalities, and yet keep the link of love
intact. The Great Ones look to see the faculty
of pliability and adaptability working out.
They look for an enlarged channel from the
soul to the physical brain, via the mind. The
Masters must not be sought because a man
seeks capacity. They will be found when a
man has capacity. OM sounded forth, with
intent thought behind it, acts as a disturber,
a loosener of the coarse matter of the body of
thought, of emotion, and of the physical
body.

A disciple is available for work and can be
utilized actively in the needed places of the
earth. The magical work of the Hierarchy.
The main work of a disciple on the mental
plane. Be receptive to the mind of the Master.
Cultivate a right intuitive understanding of
the thoughts sent him by the Master.
Embody the ideas received in such form as
will be suitable for those he is engaged in
helping. Make his thought form active.

Text

1] The fourth result to be brought about [2]
by the present opportunity to work is the
bringing in the new cycle and the new group
of participants. 3l Workers in the new era
will be drawn from all groups and the test of
their choice depends largely upon the

measure of impersonality with which they
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Nb6i dung cho Ludn vé Huyén Thudt Chdnh
DPao, Binh luin Video, Chuong trinh 32, Quy
luat 4.4, Tiép tuc Quy luit Bén, CONG VIEC
SANG TAO CUA AM THANH. 1 gid, 2 phtt: tit
trang 137 dén 141.

Viéc mang lai chu ky mdi va nhém ngudi
tham gia mdi. Ho tim kiém nhiing ai ¢ thé
dau tranh va tranh luin vi nguyén tic véi
cac pham ngi, nhung van giit dudc mai lién
két clia tinh thuong nguyén ven. Cac Pang
Vi Pai tim kiém kha ning udn nin va thich
nghi dudc thé hién ra. Ho tim kiém mot
kénh mé rong tit linh hon dén bd nio vit 1y,
théng qua thé tri. Cac Chan su khong nén
dudc tim kiém vi mot ngudi mudn cé ning
luc. Ho sé dugc tim thay khi mét ngudi da cé
ning luc. Tiéng OM vang 1én, vdi tu tudng céd
y dinh phia sau né, hoat déng nhu mét chat
gay nhiéu, 1am ndi 16ng vit chat thé clia thé
tu tudng, thé cadm xuc, va thé xac.

Mot dé tit sin sang cho cong viéc va cé thé
dude st dung tich cuc tai nhiing noi can
thiét trén trai dat. Cong viéc huyén thuat ctia
Thanh doan. Céng viéc chinh ctia mét dé t
trén c&i tri. Hay tiép nhan tu tudng ctia Chan
su. Nudi dudng su thau hiéu tryc giac dung
ddn vé nhiing ¥ tudng ma Chan su glii cho y.
Hién thuc héa nhiing y tuédng nhin dugc
dudi hinh thiic phtt hop dé gitip d& nhiing
nguodi ma y dang phung su. Lam cho hinh tu
tudng ctia y hoat déng.

(1] gat qua thi tu can dat dugc (2] ¢ co héi
lam viéc hién tai 1a su khéi dau ctia chu ky
mdi va nhéom nhiing ngudi tham gia mdéi. [3]
Nhiing ngudi céng tac trong ky nguyén mdi
sé dugc thu hit tit moi nhém, va su lua chon
ctia ho phan 1é6n phu thudc vao mtc @6 vo
ngd ma ho lam viéc va stic manh ctia sy lién



work and the strength of their [Page 138]
inner contact with the soul. '*! 1t is not easy
for any of you, therefore, submerged as you

[ilto

are in the smoke and roar of battle,
judge results with accuracy or to judge
people with perfect propriety. These things
have to be dealt with on the inner planes and
are noted by the watching guides of the race.
I would like here briefly to point out a few of

the things for which the Great Ones look.

6] They look to see whether the inner flame
—the result of effort wisely to work and
think with
brilliance; they note whether it remains
hidden and dim through the whirl of astral
currents and by thought forms of personal

and do—burns increased

antagonism, ambition and envy. As a result
of world work some will be drawn into
closer connection with the work of the
Hierarchy, and others will be temporarily set
back. Capacity to dominate the astral and to
work from mental levels will largely count.

171 They look to see who can struggle and
contend for principle with personalities, and
yet keep the link of love intact. 18] This
counts perhaps more than men realize and a
man who can stand for principle and yet
all human beings—refusing
compromise and yet refusing hate—has

love

something rare to offer in these days and the
Great Ones can use him. 9] See to it,
therefore, all of you who work, that with
clear vision, upright purpose and firm
undeviating action you forge ahead. See to it
that you deal with patience and forbearance
with those of your brothers who choose the
lesser principle and the lesser right, who
sacrifice the good of the group for their own
personal ends or who use unworthy
methods. 29 Give to them love and care and
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két nodi tai véi linh hén. 4 Do d6, khong dé
dang gi cho bat ky ai trong cac ban, khi dang
chim trong khoéi Iita va tiéng gim ctia tran
chién, 15! 4é danh gid két qua mot cach chinh
xac hodc danh gia ngudi khac mot cach hoan
toan thich hop. Nhiing diéu nay phai dugc
xU ly trén céc c6i ndi tai va dugdc ghi nhan béi
cac vi hudng dan ludn quan sit cia nhin
loai. T6i muén & day ngin gon chi ra mét vai
diéu ma cac Ngai dang tim kiém.

[6] cac Ngai quan sat dé xem liéu ngon 1a
ndi tai—két qua ctia nd luc lam viéc, suy
nghi va hanh d6éng mot cach khén ngoan—
c6 chay sang vdi d0 ruc rd tang 1én khong;
cac Ngai ghi nhan liéu né cé bi che khuat va
md nhat bdi dong xody clia cidc dong cam
duc va bdi cdc hinh tu tudng clia su doi
khang ca nhan, tham vong va do6 ky khoéng.
Két qua clia cong viéc thé gidi sé khién mot
s6 ngudi dude kéo vao mdi lién hé chit ché
hon véi cong viéc clia Huyén Giai, va nhitng
ngudi khéc sé tam thdi bi chdm lai. Kha nang
ché ngu cAm duc va lam viéc tit cdc cap do tri
tué sé c6 gia trildn.

7] cac Ngai tim kiém nhiing ai cé thé dau
tranh va bao vé nguyén tic véi pham ngi,
nhung van giit dudc moi lién két yéu thuong
ven nguyén. (8] pidu nay c6 1é quan trong
hon nhiéu so véi nhiing gi con ngudi nhan
ra, va mot ngudi cé thé ding 1én vi nguyén
tic nhung van yéu thuong tit cd moi ngudi
—tit chdi thda hiép nhung cling ti choi thu
ghét—thi c6 diéu gi d6 quy gia dé cong hién
trong nhitng ngay nay, va cac Ngai c6 thé st
dung v. °! Vi vay, tit ca cic ban dang 1am
viéc hiy ddm bao rang, v4i tam nhin rd rang,
muc dich chinh truc va hanh dbéng viing
chic, khong chéch huéng, cic ban sé tién
1én. Hiy dam bdo rang cac ban ddi x{ vdi sy
kién nhin va khoan dung doi véi nhitng
huynh dé ctia minh, nhiing ngudi dd chon
nguyén tic thiap hon va chin 1y nhd hon,



a ready helping hand, for they will stumble
on the way and sound the depth of the law.
Stand ready then to lift them up and to offer
to them opportunities for service, knowing
that service is the great healer and teacher.
[Page 139]

11 The Great Ones look to see the faculty of
pliability and adaptability working out, that
faculty of adaptation that is one of the
fundamental laws of species which nature
2] e
transference of this law to the inner planes
and its working out in the new cycle of effort
3] This law of
adaptation involves the appreciation of the

so wonderfully demonstrates.

must be undertaken.

need, the recognition of the new force
coming in with the new cycle and the
consequent bringing together in wide
synthesis of the need and of the force,
regarding the personal self simply as a focal
point for action and transmutation. [14] 1
involves the transmutation of the five
[15]
subtler planes so that sight, hearing, touch,
taste and smell are welded into one

senses and their extension into the

synthetic cooperating whole, for use in the
[17]
these tend to the unification of the personal
life and to the adaptation of the physical
world to the needs of the personal self. [18]
On the
transmuted until they are adequate to the
needs of the group of which the individual

great work. [16] on the physical plane,

subtler planes they must be

forms a fragmentary part. 9] The ability to
do this is one of the things that the Great
Ones look for in those individuals whose
privilege it may be to inaugurate the New
Age.
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nhiing ngudi hy sinh 1¢i ich ctia nhém cho
muc dich cd nhin cta ho hodc st dung cac
phuong phap khéng xiing dang. [10] Hay
trao cho ho tinh yéu, sy quan tam va mét
ban tay san sang gitup dd, vi ho sé vap ngi
trén con dudng va sé nhin ra chiéu sau cta
dinh luit. Hiy sian sang ning ho diy va trao
cho ho co hdi phung sy, vi phung su la nguci
thay va ngudi chita lanh vi dai.

(111 cac Pang Cao CA quan sat d& xem kha
nang linh hoat va thich ing dang dugc phat
trién, kha ning thich tng nay 1a mét trong
nhiing dinh luit cdn ban cha loai ma tu
nhién di thé hién mét cach tuyét vdi. [12]
Viéc chuyén giao dinh luit nay 1én cac cdi
ndi tai va thuc hién né trong chu ky né luc
méi phai duge dam nhin. (23! Pinh luat
thich Ung nay bao ham su thau hiéu nhu
cau, nhan biét minh luc mdéi dén cung chu
ky mdi, va két hdp chuing trong mdt tdng
hgp rdng 18n giita nhu cau va minh luyc, coi
pham ngi don thuan 13 mét diém tap trung
cho hanh ddng va chuyén hda. [14] pisu nay
bao gbm su chuyén héa nim gidc quan [15]
va sy md rong clia ching 1én cac c¢di tinh té
hon dé thi giac, thinh giac, xtc giac, vi giac
va khttu gidc dude hop nhit thanh moét toan
thé hop tac téng hop, dé st dung trong cong
viée vi dai. 16! Trén c6i tran, 17 nhiing gic
quan nay cé xu hudng thong nhat d6i song
c4 nhan va thich Ung thé gidi vat chat véi
nhu cau cia pham nga. [18] Trén cac coi tinh
té hon, chting phai dudc chuyén héa cho dén
khi chting &0 dap 1ing cdc nhu cau cfia nhém
ma ca nhan chi 12 moét phan nhd bé cfia né.
(191 xna ning 1dm dudc diéu nay 1a mot
trong nhiing diéu ma cic Pang Cao Ca tim
kiém & nhiing c4 nhan cé dic quyén khéi
xudng Ky nguyén Mdi.



[20]' Apove all, They look for an enlarged

channel from the soul to the physical brain,
via the mind. '2%! Such an enlarged channel
indicates that a man can be used. 22l One
might almost express it by saying that They
look for the perfecting of the antaskarana,
that channel of communication between the
soul consciousness and the brain whose
possessor is one whom the Masters can
successfully use. [23] They are guided in
their choice of workers by a man’s personally
achieved capacity and by his own hard won
[24]
and faculty, then the Great Ones joyfully
employ him. [25] The wrong angle has been,

ability. When there is capacity, ability,

at times, over-emphasized and the reverse of
this taught. The Masters must not be sought
[Page 140] because a man seeks capacity. [26]
They will be found when a man has capacity
—capacity that makes him available for
group work and that can be extended under
careful instruction into the higher powers of
the [27] Leadership in groups
controlling the work of the New Age will

soul.

grow out of the discipline of the individual,
and leaders will be found among those who
sense the inner issue. 28l Leadership that
endures does not come to those who strive
for place and power nor for those who have
their eyes only on outward conditions and
overlook the underlying causes. Leadership
does not come to those who place the
personal self and its position and power
before the good of the group. It comes
enduringly to those who seek nothing for
the separated self, to those who lose
themselves in the good of the whole.

[29] To resume our consideration of the
AUM. [30] The Sound or the Sacred Word
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[20] Tren hét, cac Ngai tim kiém mot kénh
mé rdng ti linh hdn dén boé nio vat Iy, thong
qua thé tri. [21] Mst kénh ma rdng nhu vay
cho thiy ring mét ngudi cé thé dudc sl
dung. [22] ¢4 thé dién dat diéu nay bang
cach ndi rang cac Ngai tim kiém sy hoan
thién ctia antaskarana, kénh lién lac gilia
tam thtc linh hén va bd nio, va ngudi sé
hitu kénh nay 13 ngudi ma cac Chan su ¢ thé
st dung thanh céng. [23] c4c Ngai dudgc
huéng dan trong viéc lya chon nhitng ngudi
cdng tac dua trén kha ning cd nhin dat dugc
cia mot ngudi va khd ning ma y di gianh
dudc qua nd luc gian khd ctia ban than. [24]
Khi ¢6 ning luc, khad nang va tai ning, thi
cic Pang Cao CA vui miing s dung y. 251
Géc nhin sai 1am d6i khi d3 bi nhan manh
qua mc, va diéu ngudc lai da dudce day. Mot
ngudi khong nén tim kiém cic Chan su dé
tim kiém ning Iuc. (26] c4c Ngai sé dugc tim
thay khi mét ngudi di cé ning lyc—ning luc
khién y san sang cho cong viéc nhém va cé
thé dudc md rong dudi su hudng dan cin
trong thanh cic quyén ning cao hon ciia
linh hén. [27] Su 1anh dao trong cic nhom
kiém soat cdng viée clia Ky Nguyén Mdi sé
phat trién ti su ky luit cia cd nhan, va
nhitng ngudi 1dnh dao sé dugc tim thdy
trong s0 nhiing ngudi cdm nhin dudc cac
van dé ndi tai. [28] Su linh dao bén viing
khong dén vdi nhiing ngudi khao khat dia vi
va quyén luc, cling khéng danh cho nhiing
ngudi chi chim chi vao cic diéu kién bén
ngoai ma bd qua cac nguyén nhan nén tang.
Su lanh dao khéng dén véi nhiing ngudi dit
pham ngi va vi tri, quyén luc clia né 1én
trudce loi ich clia nhém. Su 1dnh dao dén bén
viing véi nhitng ngudi khong tim kiém diéu
gl cho cai ngi riéng biét, nhiing ngudi danh
mat chinh minh trong 1di ich cfia toan thé.

[29] Tiép tuc xem xét vé AUM. [30] Am thanh
hay Linh Tu khi dudc st dung dung cach sé



when correctly used has various effects
which might be touched upon here.

311 oM sounded forth, with intent thought
behind it, [32] acts as a disturber, a loosener
of the coarse matter of the body of thought,
of emotion, and of the physical body. [33]
When sounded forth with intense spiritual
aspiration behind it, it acts as an attractive
medium, and gathers in particles of pure

[34]

Students should strive to

matter to fill the places of those earlier

t35

have these two activities in their minds as

they use the Word in their meditation. [36]

This utilization of the Word is of practical

thrown ou

value, and results in the building of good
bodies for the use of the soul.

[37]

to the workers on the universal planes, [38]

The use of the OM serves also to indicate

and to those in the outer world who are
gifted with spiritual perception that a
disciple is available for work and can be
utilized actively in the needed places of the
earth. [39] This should be borne in mind by
all aspirants and should serve as an [Page
141] in making the
phenomenal life coincide with the spiritual

incentive outer

impulse.

[40] The use of the Sacred Word has its place
also in the magical work of the Hierarchy.

Thought forms are created for the
embodiment of ideas “l and these

embodied forms are sent forth to contact the
minds of the disciples who are responsible in
the group of a Master for the carrying
forward of the plan.

[42] Through the cultivated receptivity of

the developed and controlled mental body,
aspirants become aware of the ideas which
the Masters bring through from the plane of
the Universal Mind, [43] and hence are in a
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c6 nhiéu tiac dong khac nhau ma ching ta cé
thé dé cap dén 3 day.

311 om dugc xudng 1én, véi tu tudng chu
dich phia sau, [32] hoat déng nhu mét tac
nhén khudy ddng, 1am 16ng rdi cac chat liéu
thd cla thé tri, cAm xtic va thé xac. [33] ki
dudc xudng 1én véi su khat vong tinh than
manh liét phia sau, né hoat dong nhu mot
phuodng tién thu hut, va thu gom cac hat vat
chit tinh khiét d€ 14p diy nhitng chd >4 a3
bi loai bd trudc dé. 351 cac hoc vién nén cé
gang gitt hai hoat ddng nay trong tAm tri khi
st dung Linh T trong tham thién cia minh.
[36] Viéc stt dung Linh Tt nay cé gié tri thuc
tién, va mang lai két qua 1a viéc xay dung cac
thé tot dé linh hén st dung.

371 Viéc st dung OM cling giup chi ra cho
cac ngudi cong tac trén cac cdi vii try, [38] 3
cho nhitng ngudi trong thé gidi bén ngoai cé
ning luc nhén thic tinh than ring mot dé ti
san sang cho coéng viéc va cé thé dudc s
dung mét cach tich cuc tai cic dia diém can
thiét trén trin gian. °°) Piéu nay nén duoc
ghi nhd béi tit ca cic ngudi chi nguyén va
nén dudc xem nhu 13 moét ddng luc dé lam
cho cudc séng hién tugng bén ngoii trung
khdp véi xung luc tinh than.

[40] Viéc st dung Linh Tu cé vai trd trong
cong viéc huyén thuit cia Thanh doan. Cac
hinh tu tudng dudc tao ra dé hién than cho
cacy tudng [411 43 c4c hinh thé nay dudc gui
di dé tiép xuc véi tim tri clia cac dé tu,
nhiing ngudi chiu trach nhiém trong nhém
ctia mdt Chan su vé viéc thuc hién Thién Co.

[42] Théng qua kha ning tiép nhin dugc
nudi dudng ctia thé tri phat trién va dudgc
kiém soat, cic ngudi chi nguyén trd nén
nhén thic duge nhiing y tudng ma cic Chan

su mang xudng ti cdi Tri Tué Vil Try, [43] g3



position to co-operate intelligently. They, in
their turn, as this Rule seeks to indicate,
create thought forms of those received ideas,
and utilize them in their groups for the
helping of the world. [44]
a disciple on the mental plane is to train

The main work of

himself to do four things:

1451 1. o be receptive to the mind of the
Master.

[46] 2. To cultivate a right intuitive
understanding of the thoughts sent him by
the Master.

[47] 3. To embody the ideas received in such
form as will be suitable for those he is
engaged in helping.

[48]

make his thought form active (embodying as
much of the universal thought as

4. Through sound, light and vibration to

is
desirable) so that other minds may contact
it.

[49] Thus are groups gathered, organized,
taught and lifted, and thus the Hierarchy of
Adepts can reach the world.

[50]

but if the students will ponder on these
three they will make it possible for further

There are many other uses, of course,

uses to be imparted later.

[51] May I add, that the sound is only truly
potent when the disciple has learnt to
[52]
the sounds he sends forth normally into the
[Page 142] three worlds are reduced in

subordinate the lesser sounds. Only as

volume and in activity, as well as in quantity
will it be possible for the Sound to be
heard, [53] and so to accomplish its purpose.
Only as the multitude of spoken words is
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do @6 ho c6 thé hdp tdc mot cach théng
minh. Ho, dén lugt minh, nhu Quy Luit nay
chi ra, tao ra céc hinh tu tudng tit nhiing y
tudng da nhan dudc va st dung chiing trong
nhém cfia minh dé gitup d& thé gidi. [44]
Céng viéc chinh cia mot dé ti trén coi tri 14
tu rén luyén dé 1am bon diéu:

(4514, Tiép nhin tri cia Chan su.

[46] 5 Nusi dudng su thau hiéu truc giac
ding din vé nhiing tu tudng ma Chan su gli
choy.

[471 5, Hién thuc héa cidc y tuéng di nhin
dugc thanh mét hinh thuc thich hgp cho
nhiing ngudi ma y dang hé tro.

[48] 4. Thong qua am thanh, anh sang va
rung déng, 1am cho hinh tu tudng cta y trd
nén tich cuc (hién thuyc héa cang nhiéu cang
tot y tudng vii tru) dé cac tam tri khéac cé thé
tiép xtic vdind.

[49] Nhss viy, cic nhém dudc tip hop, td
chiic, gidng day va ning cao, va nhdg do,
Huyén Giai Chan su c6 thé tiép cin thé gidi.

[50] T4t nhién con nhiéu cach sit dung khdc,
nhung néu cac hoc vién suy ngim vé ba diéu
nay, ho sé tao diéu kién cho nhiing cach sit
dung khac dugc truyén day sau nay.

[51] 43y € t6i thém ring 4m thanh chi thyc
su ¢d stic manh khi dé t& d3 hoc dugc cach
khuat phuc nhiing &m thanh nhé hon. [52]
Chi khi nhitng 4&m thanh ma y thudng phat
ra vao ba cdi gidi dugc gidm vé cudng do,
hoat déng va ca sd lugng, thi mdi cé thé
nghe dudc Am Thanh, [53] ¥4 tit d6 hoan
thanh muc dich ctia né. Chi khi s6 lugng ti
nglt dugc phat ra gidm di, [54] o3 suim ling



reduced, [54] and silence in speech is
cultivated, [55] will it be possible for the
Word to make its power felt on the physical
plane. Only when the many voices of the
lower nature and of our environment are
silenced, will the “Voice that speaketh in the
stillness” make its presence felt. [56] Only
when the sound of many waters dies away in
the adjustment of the emotions will the
clear note of the God of the waters be heard.

Transcript

Hi everybody. We're going to continue now
with the four objectives for all who seek to
cooperate with the Great White Lodge.

[repeating entire three previous points, for
review and context, starting anew with
point four.]

Another point that has to be remembered is
that the problem to be solved by all who are
seeking to co-operate with the Great White
Lodge has four objects in view.

First, that in the working out of the plan
there is also the working out of karma. This
karma is not merely individual nor purely
national, but is part of the total working out
of world karma.

The objective first is the working out of the
Plan and simultaneous working out of
karma, and then contributing all one can to
the forming the group of knowers which we
might look at. I suppose as the New Group of
World Servers, and it comes with a warning
that we had better take advantage of the
opportunity offered or other channels will
be selected:
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trong 16i ndi dudc nubi dudng, [55] thi Linh
TU mdéi cé thé khién stic manh cia né dudc
cdm nhén trén cdi tran. Chi khi nhiéu tiéng
néi clia ban chat thip hon va méi trudng
xung quanh bi im ling, thi "Tiéng Néi ndi
trong su tinh ling" mdi khién su hién dién
cia né dugc cdm nhéan. [56] chi khi am
thanh ctia nhiéu dong nudc ding lai trong
su diéu chinh cfia cAm xdc, thi 4m vang
trong tréo clia Than cfia cdc dong nude mdéi
c6 thé dudc nghe thay.

Chao moi ngudi. Chiing ta sé tiép tuc vdi bon
muc tiéu danh cho tat ca nhitng ai tim cach
hop tac véi Thanh doan.

[lap lai toan bd ba diém trude d6, dé 6n tap
VA cung cip ngit canh, bat dau mdi vdi diém
thi tu.]

M6t diém khac can nhd 1a van dé ma tit ca
nhiing ai dang tim cach hgp tac véi Thanh
Poan phai giai quyét c6 bon muc tiéu trudc
mat:

Thit nhat, trong viéc thuc hién Thién Co,
dong thdi ciing 1a su giai quyét nghiép qua.
Nghiép qua nay khong chi l1a nghiép qua ca
nhan hay nghiép qui qudc gia, ma 1a mét
phan ctia tong thé nghiép qua theé gidi.

Muc tiéu dau tién 13 thuc hién Thién Co dong
thdi vdi viée giai quyét nghiép qua, va sau dé
déng gbp tit ca nhiing gi minh cé thé vao
viéc hinh thanh nhdém céc thic gid, ma
chiing ta cé thé coi nhu Poan Ngudi Mdi
Phung Su Thé Gian. N6 di kém v&i mot canh
bdo ring ching ta tot hon nén tin dung cd
hdi dugc trao, néu khong cic kénh khac sé
dugc lya chon.



Second. Another object is the preparing of an
instrument for service in the inauguration
of the New Age during the next two hundred
years. The integration of a group of knowers
and of mystics is going on steadily in all
parts of the world and in all organizations.
One group is being gathered but its
members belong to many groups. To this
group of knowers and mystics is given the
opportunity of being the channel through
which the Hierarchy can work, and through
which the Great Ones can send Their
illuminating thought. Through it also they
can work for the uplift (in the occult sense)
of humanity and thus aid evolution on every
plane. According to the response of disciples,
of mystics and of knowers everywhere, so
will be the rapid coming in of the New Age.
TWM 135

I here seek to sound a word of warning: In
the failure to respond, in the failure to
adjust, construct and refine, in the failure to
turn the inner ear to those voices on the
subtler planes which utter "the Words of
Reconstruction" may come the ultimate
transference of the forces of reconstruction
other channels, the

withholding of opportunities

to consequent

and the
ultimate discarding of the instrumentality
of the group as a medium of service. I would
like to emphasize the statement anent "the
words of Reconstruction," begging all of you
who earnestly desire to hear these words to
study the Introduction to the book, Light on
the Path. Let it be remembered that if the
Great Ones have to change Their plans as to
this integrating group of mystics, it will be
changed by the mystics themselves—viewed
as a group.

Then we looked at number three.
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Thi hai, mét muc tiéu khac 1a chuin bi mét
cong cu dé phung su cho su khéi dau ctia Ky
Nguyén Mdi trong vong hai tram nam tdi.
Su tich hgp cia mét nhém nhiing thic gia
va nhiing nha than bi dang dién ra déu din
& moi noi trén thé gidi va trong tat ca cac to
chic. Mot nhom dang dudc tip hgp nhung
cac thanh vién cGia nhém nay thudc vé
nhiéu nhém khac nhau. Nhém nay cda
nhiing thic gia va nha than bi dudc trao co
hdi tré thanh kénh qua d6 Thanh DPoan c6
thé lam viéc, va qua d6 cac Pang Vi Dai c6
thé gilti nhitng tu tudng soi sang ctia Cac
Ngai. Thong qua nhom nay, ho ciing c6 thé
lam viéc d€ nang cao (theo nghia huyén bi)
nhan loai va do @6 ho trg cho su tién hoa
trén moi c6i gidi. Tuy thudc vao su dap ung
clia cac dé td, cac nha than bi va nhiing
thitc gia 6 khiap moi noi, Ky Nguyén Méi sé
dén nhanh chéng. [TWM 135]

T6i mudn dua ra mét 16i canh bao: Trong
viéc that bai trong su dap tng, trong viéc
khong diéu chinh, xiy dung va tinh luyén,
trong viéc khong lang nghe bang néi nhi
dén nhiing giong ndi trén cac céi vi té phat
ra "Linh Ti cia Su Tai Thiét," c6 thé din
dén viéc cudi cung chuyén dich cic minh
luc ctia su tai thiét sang cac kénh khac,
dong thoi din dén viéc co hoi bi rit lai va
cudi cung la viéc loai bé nhém nay nhu
mot phuong tién phung su. T6i muén nhin
manh vé "Linh Ti ctia Su Tai Thiét,” mong
cac ban, nhiing ai chin thainh mong mudn
nghe dudc nhiing tu nay, hiay nghién ciu
phan Giéi thiéu ctia cudn siach "Anh siang
trén Puong Dao." Hiy nhd ring néu cac
Pang Vi Pai phai thay ddi ké hoach ctia Cac
Ngai d6i véi nhém cac nha than bi dang
dudc tich hop nay, thi su thay d6i d6 sé
dudc quyét dinh bdi chinh cac nha than bi
—Kkhi dugc nhin nhan nhu mét nhom.



We have to cultivate the intuition at all
costs, and we cannot compromise in this
matter. He gives us the method of doing so,
it is fairly exacting. We have to recognize the
ideal. We have to apply it through one-
pointedness, and remove the old hindering
obstacles, and not compromise. And we
won't compromise if we have clear vision.
And yet, in other places, he talks about a
righteous compromise being necessary. But
this is within the occult world itself, where
no compromise is allowed.

We have to continue to discriminate
between how an individual acts and the
So many people
condemn both sin and the sinner, but that is
not allowed, because it is the behavior we

individual himself.

seek to change while valuing the erring
individual.

And we're not allowed to interfere with
personal karma, nor to shield others from
the consequences of action. That's difficult
for the second ray types, I think. He says
they have that shielding love, and they may
be guarding their near ones from the
consequences of their actions, which simply
delays the process.

So, in this number three, there are many
strenuous demands if we're going to bring
through what's found in the intuitive world.

Now, we are here with commentary number
32, and it's rule 4, and it's the fourth
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Sau dé chuing ta xem xét dén muc tiéu thi
ba.

Chung ta phai rén luyén truc gidc bang moi
gi4, va ching ta khéng thé thda hiép trong
van dé nay. Ngai dua cho ching ta phudng
phap dé thuc hién va d6 1a mot yéu cau kha
khit khe. Ching ta phai nhan thtc dugc ly
tudng. Chung ta phai 4p dung né thong qua
su nhit tdm, va loai bd nhiing chudng ngai
cli can tr8, va khong théa hiép. Ching ta sé
khong théa hiép néu ching ta ¢é tAm nhin
r0 rang. Tuy nhién, 8 nhiing noi khéc, Ngai
néi vé sy thda hiép chinh ding 1a diéu can
thiét, nhung trong thé gidi huyén bi, khong
cé théa hiép nao dugc cho phép.

Chuing ta phai tiép tuc phan biét gitta hanh
ddng clia mét cd nhin va ban than c4d nhan
dé. Rat nhiéu ngudi 1én 4n ca t6i 16i va ngudi
pham t6i, nhung diéu d6 khdéng dudc cho
phép, vi ching ta tim cach thay d6i hanh vi
trong khi van trn trong c4 nhan mic 16i.

Chung ta khéng dudc phép can thiép vao
nghiép qua c4 nhén, cling nhu khéng dugc
phép che chin ngudi khac khdi hau qua clia
hanh dong clia ho. Piéu nay t6i nghi khé
khin d6i véi nhitng ngudi thudc cung hai.
Ngai néi rang ho c6 tinh thudng che chég, va
ho c6 thé dang bio vé nhitng ngudi than cin
cia minh khéi hiu qué cia hanh déng cta
ho, diéu nay chi don gian 14 1am tri hoin qua
trinh.

Vi viy, trong diém sd ba nay, cé rit nhiéu yéu
cau cing thing néu ching ta mudén mang lai
nhiing diéu tim thay trong thé gidi truc giac.

Bay gid, chiing ta dang & phan binh luin s6
32, va d6 la quy luat 4, va day la chuong



program in rule 4 thus 4.4. We're on page
137.

[1]1The fourth result to be brought about

If we really want to cooperate with the Great
White Lodge

[2] by the present opportunity to work is
the bringing in the new cycle and the new
group of participants.

Well, these have to appear. The bringing in, I
suppose, of the New Group of World Servers,
and the right inauguration of the new cycle,
and that new cycle is imminent. We're in the
period of the fading out of the old cycle with
all the turbulence to be expected.

[3] workers in the new era will be drawn
from all groups and the test of their choice
depends largely upon the measure of
impersonality with which they work and
the strength of their inner contact with
the soul.

Well, there we have it. Impersonality is
going to be required, and a confirmation of
their So,
number one, and the strength of their soul

soul contact. impersonality,

contact. How does one judge those things?

4] .. -

[4] 1t is not easy for any of you, therefore,
submerged as you are in the smoke and
roar of battle

Of our daily lives even,

[51 to judge results with accuracy or to
judge people with perfect propriety. These
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trinh th( tu trong quy luat 4, do 46 1a 4.4.
Chung ta dang &trang 137.

[1] k&t qua thit tu cin dat dugc

Néu chung ta thuc sy mudn hop tic véi
Huynh dé Doan Chanh dao,

[2] it co héi 1am viéc hién tai 13 sy khéi ddu
cia chu ky méi va nhém nhiing ngudi
tham gia madi.

Diéu nay phai dién ra. Su xuit hién ctia Poan
Ngudi Mdi Phung Su Thé Gian, va sy khéi
dau ding dan ctia chu ky mdi, va chu ky méi
d6 dang dén gan. Chung ta dang & trong giai
doan két thiic clia chu ky cii véi tat ca nhiing
hdn loan cé thé du doan dudc.

[3] Nhiing ngudi cong tac trong ky nguyén
mdi sé dudc thu hut ti moi nhom, va su lua
chon ctia ho phan 16n phu thudc vao mic
d6 v6 nga ma ho lam viéc va siic manh cta
su lién két néi tai véi linh hon.

Vay d6, ching ta c6 diéu nay. V6 ngi sé la
diéu can thiét, va mot su xdc nhan vé su tiép
xUc véi linh hén ctia ho. Vi viy, diéu dau tién
12 v6 ngi, va stic manh clia su tiép xdc vdéi
linh hon. Lam thé nao dé danh gid nhiing
diéu nay?

[4] po d6, khong d& dang gi cho bt ky ai
trong cac ban, khi dang chim trong khoi
léta va tiéng gam cta trin chién,

Ngay ca trong cudc sdng hang ngiy clia
chungta

[5] 4& danh gia két qua mét cach chinh xac
hoac danh gia nguoi khac mét cach hoan



things have to be dealt with on the inner
planes and are noted by the watching
guides of the race. I would like here briefly
to point out a few of the things for which
the Great Ones look.

Requirement upon requirement is heaped
upon us, and we have to find a way to live up
to them. So, we have to bring in the new age,
the new cycle. Working with the group of
participants, we have to do this with
impersonality. I say that the
impersonal worlds are of the spiritual triad

often

and beyond, and the supra-personal world is
the world of the egoic lotus causal body on
the higher mental plane, derived from
experiences in the lower quarries of life, the
lower 18 sub-planes.

So we cannot judge easily. Here's how the
Great Ones judge. I guess that's what we're
being told. The following have to do with
how the Great Ones judge. What they look
for in those who would cooperate with
them. All this listing is about what has to be
done or cultivated for cooperation with the
Great White Brotherhood or Great White
Lodge.

6] They look to see whether the inner
flame—the result of effort wisely to work
and think and do—burns with increased
brilliance; they note whether it remains
hidden and dim through the whirl of astral
currents and by thought forms of personal
antagonism, ambition and envy. As a
result of world work some will be drawn
into closer connection with the work of the
Hierarchy, and others will be temporarily
set back. Capacity to dominate the astral
and to work from mental levels will largely
count.
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toan thich hop. Nhiing diéu nay phai dudc
xu ly trén cac c6i ndi tai va dudc ghi nhin
béi cac vi huéng din luén quan sat cta
nhin loai. T6i muén & diy ngin gon chi ra
mét vai diéu ma cac Ngai dang tim kiém.

Yéu cau nay nodi tiép yéu cau khac duge dit
ra cho chiing ta, va ching ta phai tim cach dé
dap tng chung. Do d6, chiing ta phai dua ky
nguyén mdi, chu ky méi vao thuc tai. Lam
viéc v&i nhém nhiing ngudi tham gia, chiing
ta phai thuc hién diéu nay véi tinh vo ngi.
T6i thudng néi rang nhiing cdi v6 ngi thudc
vé tam nguyén tinh than va xa hon thé nila,
va thé gidi siéu-ngi thudc vé hoa sen Chan
ngi, tic nhan thé trén céi thuong tri, dude
sinh ra tit nhitng trai nghiém trong céc linh
vuc thap hon clia doi sdng, tiic 18 cdi phu
thap hon.

Vi viy, chting ta khong thé dé dang danh gia.
Pay 1 cach cic Ngii danh gia. Téi cho rang
d6 1a diéu ma chung ta dang dugc néi. Sau
day 13 nhiing diéu lién quan dén cach cac
Ngai danh gi4, nhitng diéu ma cic Ngai tim
kiém & nhiing ai mudn hop tac véi cac Ngai.
Tat ca danh sach nay lién quan dén nhiing gi
phai dugc thuc hién hoic dudge phat trién dé
hop tac véi Huynh dé boan Chanh dao hoic
Bach Huynh dé Poan Vi Dai.

[6] cac Ngai quan sat d€ xem lidu ngon lita
ndi tai—két qua ctia nd luc lam viéc, suy
nghi va hanh dong mdt cach khon ngoan—
co chay sang vdi d0 ruc rd ting 1én khong;
cac Ngai ghi nhén 1iéu né c6 bi che khuit va
mo nhat béi dong xoay cua cac dong cam
duc va bédi cac hinh tu tuéng cta su doi
khang ca nhan, tham vong va d6 ky khong.
Két qua ctia cong viéc thé gidi sé khién mét
s0 nguoi dudc kéo vao moi lién hé chit ché
hon véi cong viéc ctia Huyén Giai, va
nhiing ngudi khac sé tam thoi bi cham lai.



Does the flame burn brightly? In other
words, all of this is about what is our state of
obscuration or revelation, and can we work
from mental levels subduing the astral
vehicle and its obscurative tendencies. I'm
going to just add this word “obscurative”
into the Dictionary.

So, that's ‘a’. This is what the Great Ones look
for, what they look for in those who would
cooperate with them, because they cannot
take in everyone. It would be against the
Law of Economy, and there would be such a
waste of time in trying to offset.

I'm sure Master DK has done a fair share of
offsetting, even with those that he found
worthy to draw closer. Now, point B.

71 They look to see who can struggle and
contend for principle with personalities,
and yet keep the link of love intact.

When Arjuna was to rise up and battle the
members of his own family, that is the
aspect of his own energy system, which
were inimical to the higher developments,
he had to preserve his love. So, is it possible
to be a warrior and possibly inflict grave
harm upon the form of another and still
love? That is

preserve one's a great

discrimination.
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Kha nang ché ngu cam duc va lam viéc tu
cac cap do tri tué sé co gia tri lon.

Ngon liia cé chay sang khéng? No6i cach
khac, tat ca diéu nay lién quan dén trang
thai bi che khuat hay su mic khai cta
chung ta, va liéu chung ta c6 thé lam viéc
tif cac cap do tri tué, ché ngu thé cam duc
va cac khuynh huéng che khuit ctia né hay
khong. [T6i sé thém tif “che khuat” nay vao
ti dién].

Vay d6 1a [a]. Pay 1a diéu ma cic Ngii tim
kiém, diéu ma cidc Ngai xem xét 3 nhiing
ngudi mudn hdp tic vdi cac Ngai, bdi vi cac
Ngai khéng thé tiép nhin moi ngudi. biéu d6
sé di ngugc lai véi Pinh luit Tiét kiém, va sé
cé sy ling phi thoi gian 16n khi ¢ ging hda
giai.

T6i chic rdng Chan su DK di lam mot phan
khéng nhéd céng viéc hda gidi, ngay ca véi
nhitng ngudi ma Ngai nhan thiy xting dang
dé dua vao méi quan hé gan giii hon. Gis 1a
diém [b].

[7] cac Ngai tim kiém nhiing ai ¢6 thé diu
tranh va bao vé nguyén tic véi pham ngi,
nhung vin giit dudc moi lién két yéu
thuong ven nguyén.

Khi Arjuna phai ding 1én va chién dau véi
cac thanh vién trong gia dinh minh, diéu
tugng trung cho khia canh cfia hé thdng
ning lugng ctia chang von doi 1ap véi nhiing
phat trién cao hon, chang van phai gii tinh
yéu clia minh. Vay, liéu cé thé trd thanh mot
chién binh va cé kha ning giy ra tén hai
nghiém trong cho hinh tuéng cta ngudi
khic, nhung van gilt dudc tinh yéu clia
minh? D6 1a mot su phan bién vi dai.



I'm reminded, I saw long ago one of those
series about Australia during and after the
Second World War, and the Australians were
and this
Australian man was

involved with the Japanese,
particular taken
prisoner, and he was always acting up, he
was a wiseacre and didn't go along with his
captors. And finally, they decided to do away
with him. So, they put him out in the sun,
who knows, 110, 120 degrees, with nothing
to drink, and he would be dead before long.
the

commanding officer of the Japanese forces

But as was the code of honor,
asked him if he had any final request, and he
said, “Yeah, I'd like a beer, a nice ice-cold
beer”. You know, my Australian accent is
terrible, but okay, a beer.

Well, the commanding officer could not
honor that request. He didn't have one. And
so, honor forced him to release the man
from his condemnation to basically be
broiled out there. It is, he acted on principle.
And another story, very similar, where
someone spat at the commanding officer, at
which point the commanding officer
released him because the spitting had
angered him, and he would not, his code of
honor would not tolerate the arising of
anger in the contending with the enemy.

So, there are those who have a very high
code of honor when engaging in battle.
Principles have to, the will, the higher sense
of values have to be exalted over the
tendencies of the personality.

So, keeping love intact, this counts perhaps
more than men realize than a man who can
stand for principle and yet love all human
and yet
refusing hate, has something rare to offer in

beings, refusing compromise

these days and the great ones can use him.
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T6i nhd lai, tu lau t6i da xem mot trong
nhiing loat phim vé nuéc Uc trong va sau
Thé chién thd hai, vA ngudi Uc cé tham
chién véi Nhat Ban. Ngudi dan 6ng Uc nay da
bi bat 1am tl binh, va anh ta Iuén t4 ra ngd
ngudc, td ra khon ngoan va khéng tuin theo
nhiing ké bit giit minh. Cudi cting, ho quyét
dinh két liéu anh ta. Ho dua anh ta ra ngoai
trdi, ai biét dugdc, nhiét d6 cé thé 1én tdi 110
hoic 120 d6 F, khong c6 gi d€ udng, va ching
bao lau anh ta sé chét. Nhung theo quy tic
danh du, vién chi huy cta luc lugng Nhit
Ban di hdi anh ta ¢ yéu ciu cudi cing nao
khong, va anh ta néi, “U, t6i mudn mot ly
bia, mot ly bia lanh.” Ban biét day, giong Uc
clia t6i rat té, nhung dai khaila mot ly bia.

Nhung vién chi huy khéng thé dap ting yéu
cau dé. Ong khong cé bia. Va vi thé, danh du
da bubc 6ng phai tha ngudi dan 6ng nay khéi
ban an nudng chidy ngoai nang. Ong iy di
hanh ddéng theo nguyén tic. Va mot ciu
chuyén khac, rit giéng, noi ai dé6 di nhd
nudc bot vao vién chi huy, va lic d6, vién chi
huy da tha ngudi d6 ra vi viéc nhé nudc bot
di khién 6ng tiic gian, va quy tic danh du
cia 6ng khong thé chap nhin sy néi gidn khi
d6i dau vdi ké thi.

Vay cé nhiing ngudi giit viing quy tic danh
du rat cao khi tham gia vao tran chién. Céc
nguyén tic, y chi, vd nhiing gid tri cao
thugng phai dudc ning 1én trén cdc khuynh
hudéng ctia pham nga.

Vi thé, gilt dudc tinh yéu nguyén ven cé 18
quan trong hon nhiéu so véi nhitng gi ngudi
ta nhan ra. Mot ngudi cé thé ding viing vi
nguyén tic ma vin yéu thuong tat ca nhian
loai, tit ch6i thda hiép va tit chéi su thi hén,
thi c6 diéu gi d6 quy gia dé cong hién trong



[8] This counts perhaps more than men
realize and a man who can stand for
principle and yet love all human beings—
refusing compromise and yet refusing hate
—has something rare to offer in these days
and the Great Ones can use him.

That's an amazing statement, and in these
days of political conflict, such as I have not
seen in my life, something to really ponder
upon. I talked to a friend of mine, whose
wife was busy railing against the television
because she hated the particular politician
who was being presented or discussed.
There's a reason to disapprove, perhaps, and
of
thoughts and behaviors that are coming out

even strongly condemn the kinds
of the opposition, but can the love be
preserved? So, can we contend, the Great
Ones are looking for those who can contend
for principle with personalities and yet keep
the link of love intact.

I just have to read this even if for emphasis
to myself.

This counts perhaps more than men realize
and a man who can stand for principle and
yet love all human beings—refusing
compromise and yet refusing hate—has
something rare to offer in these days and
the Great Ones can use him.

[9] See to it, therefore, all of you who work,
that with clear vision, upright purpose and
firm undeviating action you forge ahead.
See to it that you deal with patience and
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thoi dai nay, va cac Pang Vi dai cé thé s
dung ngudi do.

[8] pidu nay c6 1& quan trong hon nhiéu so
v@i nhiing gi con ngudi nhan ra, va mot
ngudi cé thé ding 1én vi nguyén tic nhung
van yéu thudng tat cad moi ngudi—ti choi
théa hiép nhung ciing ti chdi thi ghét—thi
c6 diéu gi d6 quy gia dé cong hién trong
nhiing ngay nay, va cac Ngai co thé sit dung
y.

P4 1a mot tuyén bd dang kinh ngac, va trong
nhiing ngay xung dot chinh tri, nhu t6i chua
tiing thdy trong d6i minh, diéu nay thuc sy
dang dé suy ngim. T6i di néi chuyén véi
mdt ngudi ban clia minh, vd clia anh ay dang
tlc gidn va chli bdi trén truyén hinh vi ¢d dy
ghét mot chinh tri gia cu thé dang dudc
trinh bay hoic thio luin. C6 thé ¢ ly do dé
phan d6i, thdm chi manh mé 1én 4n cac loai
tu tudng va hanh vi dén tit phe ddi lap,
nhung liéu tinh thudng cé thé dudc duy tri
khéng? Vi viy, liéu ching ta cé thé dau
tranh, cic Pang Vi Pai dang tim kiém nhiing
ngudi cé thé dau tranh vi nguyén tic doi
dién véi pham ngi nhung van giit moi lién
két clia tinh thuong nguyén ven.

T6i phai doc lai diéu nay ngay ca khi chi dé
nhan manh cho chinh minh.

Piéu nay co 1é quan trong hon nhiing gi con
ngudi nhan ra, va mét ngudi cé thé ding
viing vi nguyén tic nhung vin yéu thuong
tat ca nhan loai—tit choi théa hiép nhung
ciing tit chdi han thu—coé mét diéu gi do6
hiém hoi dé trao ting trong thoi dai nay, va
cac Pang ViPai c6 thé st dung ngudi dé.

91 Vi vay, tit ca cac ban dang 1am viéc hiy
dam bao riang, véi tam nhin ré raing, muc
dich chinh truc va hanh déng viing chic,
khong chéch hudng, cac ban sé tién lén.



forbearance with those of your brothers
who choose the lesser principle and the
lesser right, who sacrifice the good of the
group for their own personal ends or who
use unworthy methods.

And all I can think of at the moment is
politics, [laughs].

[10] Gjve to them love and care and a ready
helping hand, for they will stumble on the
way and sound the depth of the law. Stand
ready then to lift them up and to offer to
them opportunities for service, knowing
that service is the great healer and teacher.

Well, this is the Hierarchical attitude, and
one must admit what sound advice it really
is, very sound advice.

Now, let us go further along the point ‘¢,
what else are the Great Ones looking for.

[11] the Great Ones look to see the faculty
of pliability and adaptability working out,
that faculty of adaptation that is one of the
fundamental laws of species which nature
so wonderfully demonstrates.

This is a third ray factor, and in the working
out of the Divine Plan there are so many
circumstances that arise that require the
of
unexpected conditions.

necessity intelligent change in

[12] The transference of this law to the
inner planes and its working out in the
new cycle of effort must be undertaken.
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Hiy dam bao ring cac ban d6i x& véi su
kién nhin va khoan dung d6i véi nhiing
huynh dé cia minh, nhiing ngudi da chon
nguyén tic thip hon va chan ly nhé hon,
nhiing ngudi hy sinh 1gi ich ctia nhém cho
muc dich ca nhin cta ho hoic stit dung cac
phuong phap khong xing dang.

TAt cd nhiing gi téi cé thé nghi dén Itic nay 1a
chinh tri, [cudi].

[10] Hay trao cho ho tinh yéu, su quan tam
va mét ban tay san sang giup d6, vi ho sé
vap ngi trén con dudng va sé nhin ra chiéu
sidu ctia dinh luat. Hiay san sang nang ho
day va trao cho ho co héi phung su, vi
phung su 1a ngudi thay va ngudi chiia lanh
vi dai.

D4y la thai d6 ctia Thanh doan, va phai thita
nhan ring diy thuc sy 1a 16i khuyén rit dting
dan, rat ding dan!

Bay gid, chiing ta hiy tiép tuc vdi diém ‘¢,
nhiing diéu khac ma cac Pang Vi Pai dang
tim kiém.

[11] c4c Pang Cao Ci quan sit dé xem kha
ning linh hoat va thich ung dang dugc
phat trién, kha ning thich ng nay 1a mét
trong nhiing dinh luit cin ban cua loai ma
tu nhién d4 thé hién mot cach tuyét voi.

Day 1 yéu td clia cung ba, va trong viéc thuc
hién Thién Cg, cé rat nhiéu hoan canh phat
sinh doi héi su thay déi thong minh trong
nhitng diéu kién bat ngo.

[12] yiac chuyén giao dinh luat nay 1én cac
cdi néi tai va thuc hién né trong chu ky no
lvuc méi phai dugc ddm nhén.



In other words, let's just say we cannot
remain rigid and thereby lose opportunity.

[13] This law of adaptation involves the
appreciation of the need, the recognition
of the new force coming in with the new
cycle and the consequent bringing
together in wide synthesis of the need and
of the force, regarding the personal self
simply as a focal point for action and
transmutation.

We're not so attached to methods that we
sacrifice objectives to the methods.

[14] It involves the transmutation of the
five senses

Page 188 of A Treatise on Cosmic Fire which
deal with the higher senses there.

[15] and their extension into the subtler
planes so that sight, hearing, touch, taste
and smell are welded into one synthetic
cooperating whole, for use in the great
work.

Maybe this welding is not only the common
sense, number six, but the esoteric sense,
number seven.

[16] On the physical plane,

Because when we cannot coordinate and

correlate our senses, we live a very

fragmented life on the outer plane. So

[17] these tend to the unification of the
personal life and to the adaptation of the
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N6i cach khac, ching ta khéng thé gitt mai
su cting nhic va qua d6 danh mat co hoi.

[13] Pinh luit thich dng nay bao ham su
thau hiéu nhu cau, nhin biét manh luc méi
dén cung chu ky mdi, va két hgp ching
trong mét tdng hdp réng 16n giita nhu cau
va manh luc, coi pham ngi don thuan la
moét diém tip trung cho hanh doéng va
chuyén héa.

Chung ta khong nén qua bam vao phuong
phdp ma phai hy sinh muc tiéu vi phuong
phap.

[14] pigu nay bao gom su chuyén héa nim
giac quan

Trang 188 clia Luin vé Lita Vii Tru dé cip
dén cac gidc quan cao hon & d6.

[15] o3 su md rong cua chung lén cac coi

tinh té hon dé thi giac, thinh giac, xuc giac,
vi giac va khitu giac dudc hop nhait thanh
mét toan thé hop tac tong hop, dé sit dung
trong cong viéc vi dai.

C6 thé sy két hop nay khong chi 1a “common
sense” (luong tri), gidc quan thi sau, ma con
14 gidc quan huyén bi, gidc quan thit bay.

[16] Trén coi tran,

Vi khi ching ta khong thé diéu phdi va lién
két cac gidc quan clia minh, ching ta sé séng
mot cudc séng rat rdi rac trén cdi ngoai. Vay
nén



physical world to the needs of the personal
self.

We learn how to handle the outer world
according to our objectives and we do this
intelligently, changing method as needed.

[18] on the subtler planes they must be
transmuted until they are adequate to the
needs of the group of which the individual
forms a fragmentary part.

This is all about the use of the higher senses
for purposes.

[191 he ability to do this is one of the
things that the Great Ones look for in those
individuals whose privilege it may be to
inaugurate the New Age.

It but the
inauguration of the age takes place very

is the Age of Aquarius,

much under the impulse of Aries, the sign of
initiative. So, really he's mentioned many
things in this paragraph here that I'm

‘’, pliability, adaptability,
adaptation, blending the new force with the

marking

needs of the new cycle, and refining the
senses and synthesizing them for use on the
higher planes.

Yes, use on the higher planes, with the effect
that the group cohesion and effectiveness
can benefit.

And then this would be point ‘d’.

1201 ppove all, They look for an enlarged
channel from the soul to the physical
brain, via the mind
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[17] nhiing giac quan nay co xu hudng

thong nhat doi song ca nhan va thich tng
thé gidi vat chat véi nhu cau ctia pham ngi.

Chting ta hoc cich xt 1y thé gidi bén ngoai
theo cac muc tiéu cia minh va lam diéu nay
mét cach théng minh, thay d6i phuong phap
khi can thiét.

[18] trén cac céi tinh t& hon, ching phai
dudc chuyén héa cho dén khi chung da dap
ting cac nhu cau ctia nhém ma ca nhin chi
13 m6t phan nhé bé ctia né.

Tat ca diéu nay lién quan dén viéc st dung
cac giac quan cao hon cho muc dich cu thé.

[19] Kha ning 1am duge didu nay 13 mét
trong nhiing diéu ma cac Pang Cao Ca tim
kiém & nhiing ca nhin cé dic quyén khéi
xuéng Ky nguyén Mdi.

D6 1a Ky Nguyén Bdo Binh, nhung viéc khéi
xudng ky nguyén nay dién ra rat nhiéu dudi
tdc ddng clia Bach Dudng, dau hiéu cla sy
khdi dau. Vi vy, thuc su Ngai di dé cap dén
nhiéu diéu trong doan vin nay ma tdi danh
dau 1a ‘¢’: su linh hoat, kha ning thich nghi,
su hoa hop gilta minh Iuc méi va nhu cau
ctia chu ky mdi, va viéc tinh luyén cac giac
quan va tdng hop ching dé st dung trén cac
c0i cao hon.

bung viy, st dung trén cac cdi cao hon, véi
hiéu qua 13 su gin két va hiéu qua clia nhém
c6 thé dudc nang cao.

Va sau dé, day sé la diém ‘d’.

[20] prén hét, cac Ngai tim kiém mét kénh
mé rong ti linh hon dén bé nio vat ly,
thong qua thé tri.



Soul-mind-brain, it's a triplicity so oft
repeated, and necessarily so.

[21] gych an enlarged channel indicates
that a man can be used.

And the masters themselves can enlarge the
channel when it is deemed wise to do so. I've
told you, and you may have run into that
section, where F. C. D. Roberto Seggioli, the
psychologist, disciple of Master Kuthumi,
and disciple assigned to help Master D. K.,
was being discussed. And could they or
would they enlarge the channel at this time?
But they deemed that it was not wise to do
so because he was already sufficiently
sensitive. And if we pour in too much
energy, we can disrupt a process or a form
which is in good shape or sufficient shape,
and we can delay progress and delay service.
So, a lot of wisdom is there required. Just the
same kind of wisdom, in lesser degree, that
the Initiator has when deciding how much
force to apply to the vehicles of the
candidate. How much force, and of what
kind, in what order. It's a great science.

[22] gpe might almost express it by saying
that They look for the perfecting of the
antaskarana/antahkarana, that channel of

between the soul
and the brain whose
possessor is one whom the Masters can

communication
consciousness

successfully use.

And this is the early antahskarana, or earlier,
before the connection to the spiritual triad is
attempt, because we are speaking about the
relationship of the soul with the brain via
the mind. And later, that soul, in a way,
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Linh hon - thé tri - bd nio, day 1a bd ba
thudng xuyén dudc nhic dén, va diéu nay 1a
can thiét.

[21] Mat kénh mé réng nhu véy cho thiy
rang mot ngudi c6 thé dudc sit dung.

Va cac Chan su c6 thé mé rong kénh nay khi
cac Ngai cho rang diéu dé 1a khén ngoan. Téi
d3 ndi véi ban, va cé 18 ban di gip phan do,
ndi ma F. C. D. Roberto Assagioli, nha tam ly
hoc, dé tt ciia Chan su Kuthumi va 1a dé ti
dugc giao nhiém vu giup Chan su D. K., da
dudc cac Ngai thao luan cé thé hay nén md
rong kénh nay [ctia FCD] vao thoi diém d6
khong? Nhung cic Ngai cho rang d6 khéng
phai 13 diéu khon ngoan, bdi vi FCD di da
nhay cam r6i. Néu chung ta dua vao qua
nhiéu ning lugng, ching ta cé thé lam gian
doan mét qua trinh hodc mot hinh tudng
dang & trang thai tot hodc 4l tot, va diéu nay
c6 thé 1am tri hodn tién trinh va sy phung
su. Vi vdy, can c6 rat nhiéu minh triét & day.
Ciing tudng tu, nhung & muc do6 thip hon,
Piang Piém dao st dung minh triét ctia Ngai
khi quyét dinh ap dung bao nhiéu manh luc
VA0 céac thé cfia ngudi ing vién—Bao nhiéu
luc, thudc loai nao, theo thi tu nao. D6 la
mo6t mon khoa hoc vi dai.

[22] ¢4 thé dién dat diéu nay béing cach néi
rang cac Ngai tim kiém su hoan thién cta
antaskarana, kénh lién lac giiia tam thuc
linh hon va bé nio, va ngudi sé hitu kénh
nay l1a nguoi ma cac Chan su c6 thé st dung
thanh cong.

Va day 13 giai doan dau clia antahkarana,
hoic giai doan trudc khi cé su két noéi véi
Tam nguyén tinh than, bdi vi chting ta dang
néi vé mdi quan hé giita linh hén va bd nio
thong qua thé tri. Sau nay, linh hén d6, theo



becomes the spiritual triad. But in what is
here being discussed for the aspirant to
discipleship, it's pretty much the soul that is
under consideration.

[23] They are guided in their choice of
workers by a man's personally achieved
capacity and by his own hard-won ability.

Well, they are not going to waste time
choosing us if we don't measure up to their
plans at the moment. It would be a big delay
and harmful for those they seek to serve,
were they to make unwise choices regarding
subordinates, co-workers who  were
subordinates. And DK does tell us that even
for disciples such as ourselves, the choice of
co-workers will determine the success or

failure of a project.

[24] When there is capacity, ability, and
faculty, then the Great Ones joyfully
employ him.

I was happy to see someone who has real
usefulness appears on the scene and can
augment to the great efforts underway.

[25] ppe wrong angle has been, at times,
over-emphasized and the reverse of this
taught. The Masters must not be sought
[Page 140] because a man seeks capacity.

Of course, the Master will add capacity, but
that's when the man is deeply involved in
service. Or at least, if the master does not
add capacity, he offers opportunity wherein
capacity can be developed.
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mot cich nado d6, trd thanh Tam nguyén tinh
than. Nhung trong nhiing gi dang dugc thao
luin 3 day cho ngudi chi nguyén tién 1én 1am
dé 11, thi chfi yéu 1a linh hdn dugc xem xét.

[23] c4c Ngai duge huéng din trong viée
lua chon nhiing ngudi cong tac dua trén
kha nang ca nhin dat dudc ctia mét ngudi
va kha ning ma y di gianh dudc qua né luc
gian khé ctia ban than.

Cac Ngai sé khong lang phi thoi gian chon
chiing ta néu chiing ta khéng dap tng dudc
ké hoach clia cac Ngai vao thoi diém dé. biéu
do sé la mot su tri hodn 16n va giy hai cho
nhiing ngudi ma ho dang tim cach phung sy,
néu ho dua ra nhitng lya chon khéng khén
ngoan lién quan dén cip dudi, nhitng cong
su 1a cap dudi. Va Chan su DK cé néi véi
chiing ta ring, ngay ca véi nhiing dé t nhu
chiing ta, su Iua chon cdng su sé quyét dinh
su thanh c6ng hay that bai cia mét du 4n.

[24] ghi co nang luc, kha nang va tai nang,
thi cac Pang Cao Ca vui miing st dung y.

T6i d4 rat vui khi thay mot ngudi thuc su cé
ich xuat hién va cé thé ting cudng cho
nhiing nd luc vi dai dang dudc thuc hién.

[25] Goc nhin sai 14m d6i khi da bi nhin
manh qua miic, va diéu ngudc lai di dudc
day. Mot nguoi khong nén tim kiém cac
Chan su dé tim kiém ning luc.

Tat nhién, Chan su sé thém vio ning luc,
nhung d6 la khi ngudi d6 da tham gia sau
vao viéc phung su. Hoic it nhat, néu Chan su
khong truc tiép thém vao ning luc, Ngai sé
tao cd hoi dé niang luc cé thé dudc phat trién.



[26] They will be found when a man has
capacity—capacity that makes him
available for group work and that can be
extended under careful instruction into
the higher powers of the soul.

We have oftentimes a very self-centered
approach to the Master, “Master, give us
something”. We importune the Master
instead of, well, this is one of the things that
just has so impressed me. Master M says,
make yourself indispensable. And then
when a Great Soul sees someone who really
could be indispensable in his work, then, of
course, a choice will be made. Maybe we will
fall short of ultimate indispensability. The
old saying is, if you want to see how much
you'll be missed, put your finger in a cup of
water, remove it, and see what a big hole has
been left. On the other hand, this is what the
master said. So, first, make yourself useful,
then highly useful, and then indispensable.

[27] Leadership in groups controlling the
work of the New Age will grow out of the
discipline of the individual, and leaders
will be found among those who sense the
inner issue.

Such wise advice for the carrying on of
discipleship. It's almost like you can't really
get into Discipleship in the New Age unless
you have this foundation of the white
magical presentation in this particular book.

[28] Leadership that endures does not
come to those who strive for place and
power nor for those who have their eyes
only on outward conditions and overlook
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[26] cac Ngai sé duge tim thiy khi mét
ngudi di c6 niang luc—ning luc khién y sin
sang cho cong viéc nhom va cé thé dudc
mé réong dudi su hudng din cin trong
thanh cac quyén ning cao hon cda linh
hon.

Chting ta thudng cé mot cach tiép can rat tu
1di d6i véi Chan su, “Thua Chan su, hiy cho
chiing con diéu gi d¢”. Chiing ta yéu cau
Chan su thay vi phung su, va diéu nay thuc
su di dé lai 4n tugng manh véi téi. Chan su
M néi, hiy lam cho ban than khéng thé
thiéu. Va khi mét Linh hén Vi Pai nhin thay
ai d6 thuc su ¢ thé trd nén khong thé thiéu
trong céng viéc clia Ngai, tit nhién, mot lya
chon sé dugdc dua ra. Cé 1é chung ta sé khéng
dat dudc muc d6 khdng thé thiéu téi cao. C6
mdt cdu ndi cii: néu ban mudn biét minh sé
bi nhé nhung bao nhiéu, hdy dit ngon tay
vao mdt céc nudc, roi rit ra, va xem cai 16 to
nhu thé nao. Mit khéc, day 1a diéu ma Chan
su did ndi. Vi vay, trudc tién, hiy lam cho
minh hitu ich, sau dé trd nén cuc ky hitu ich,
va roi trd nén khong thé thiéu.

[27] Su linh dao trong cac nhom kiém soat
cong viéc ctia Ky Nguyén Mdi sé phat trién
tu su ky luit cia ca nhan, va nhiing ngudi
linh dao sé dudc tim thay trong so nhiing
ngudi cAm nhan dudc cac van dé néi tai.

Day 14 16i khuyén rat khén ngoan cho viéc
tiép tuc con dudng dé ti. Gan nhu ban
khong thé thuc su tham gia vao Pudng Pao
Trong Ky Nguyén Mdi néu ban khéng cé nén
tdng clia sy trinh bay Huyén Thuit Chanh
Dao trong cudn sach cu thé nay.

[28] gy 14nh dao bén viing khéng dén véi
nhiing ngudi khao khat dia vi va quyén luc,
ciing khéng danh cho nhiing ngudi chi
chim chu vao cac diéu kién bén ngoai ma



the underlying causes. Leadership does not
come to those who place the personal self
and its position and power before the good
of the group. It comes enduringly to those
who seek nothing for the separated self, to
those who lose themselves in the good of
the whole.

This is one of those summaries which is
wise to keep in mind, because many of us
will find ourselves in positions of leadership,
and we have to do it rightly and cannot have
false or secondary motives.

So, an enlarged channel. Above all they look
for an enlarged channel of soul-mind-brain.
And for the usefulness of the individual, for
the antahkarana connecting the soul and
brain via the mind, and where we can
assemble all of these things, the man's self,
one capacity, the faculties built and so forth,
then the individual will be employed. We
can't go looking. We have to help ourselves,
really here in the world and build up our
own capacity through meditation, study,
and service, and we cannot expect a
bestowal of those things. It would be against
the law of karma, I think, to expect that the
Master will give us what we have not earned.
We have to earn our abilities and then we
can be used.

Eventually, we will. Every server and
follower eventually becomes a leader, and
leadership, as many things, is not about
ambition. It's not just about outer focus. It's
selflessness. Leadership, the idea is the
server among you will be your leader. And

Christ, the truest server, is the leader of all.
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bb qua cac nguyén nhin nén tang. Su linh
dao khong dén véi nhitng ngudi dit pham
ngi va vi tri, quyén luc ctia né 1én trudc lgi
ich ctia nhom. Su lanh dao dén bén viing
v6i nhitng ngudi khong tim kiém diéu gi
cho cai nga riéng biét, nhiing nguci danh
mat chinh minh trong 1di ich ctia toan thé.

Pay 12 mot trong nhitng ban tém tit khon
ngoan ma chung ta nén luén ghi nhg, vi
nhiéu ngudi trong chiing ta sé tim thiy ban
than trong nhiing vi tri 1dnh dao, va ching
ta phai lam diéu d6 mot cach dung dan,
khéng thé cé nhiing déng co sai 1am hoic
thit yéu.

Vi vay, mot kénh mad rdng. Trén hét, ho tim
kiém mot kénh md rong ti linh hon-thé tri-
bd ndo. Va vé tinh hitu ich clia cad nhin, vé
antahkarana két ndi linh hén va bd nio
thong qua thé tri, va khi chting ta cé thé tap
hgp tat ca nhitng yéu t6 nay, bao gdm kha
ning ca nhan, cic pham chit di xay dung,
van van, thi cd nhin dé sé dugc st dung.
Chuing ta khong thé chi di tim kiém. Ching
ta thuc su phai gitp chinh minh tai day trén
thé gidi va xdy dung ning luc clia minh
théng qua tham thién, hoc tip, va phung sy,
va chung ta khong thé mong dgi nhan dudc
nhitng diéu ma chiing ta chua xting dang cé.
T6i nghi rang diéu d6 sé trai véi dinh luit
nghiép qua néu chiing ta mong rang Chan su
sé ban cho chung ta nhiing gi ma chung ta
chua tu minh dat dugc. Ching ta phai tu
kiém lay ning luc ctia minh, va sau d6 chiing
ta sé dudc st dung.

Cudi ciing, chung ta sé dat dudc diéu dé. Moi
ngudi phung su va moi ngudi theo dudi cudi
cing déu trd thanh ngudi linh dao, va su
lanh dao, cling nhu nhiéu diéu khéc, khéng
phai vé tham vong. N6 khong chi 1a viéc tap
trung vao nhiing yéu td bén ngoai. D6 1 su
vo ngi. Y tudng vé su linh dao 13 ngudi



So the first shall be last, and the last shall be
first. And the one who is in the position of
greatest authority is the one who serves
others the most fully.

Now, he's jumping here back to the sacred
word, changing the subject, I think. But
those who would cooperate with the
Hierarchy, they have to cultivate and express
the things we've been talking about here.

[29] To resume our consideration of the
AUM.

Now, we're resuming our consideration of
the AUM. I don't know why He suddenly is
going back to that, but there are various
places in the books where a fairly extensive
treatment of the AUM and OM is found, in A
Treatise on Cosmic Fire and in The Rays and
the Initiations, and here we are in a book
which is derivative from A Treatise on Cosmic
Fire to a degree.

[30] The Sound or the Sacred Word when
correctly used has various effects which
might be touched upon here.

So, DK begins to discuss the effects of the
Sacred Word, the OM.

[31] OM sounded forth, with intent
thought behind it,

Even, says Master Morya, ‘take vitamins
with consciousness, don't just pop them in
your mouth’, but do so for best effect as if
you really know what they are intended to
do and reinforce that intended effect with
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phung su trong so cac ban sé 1a ngudi linh
dao cda cic ban. Va Buc Christ, ngudi phung
su chan chinh nhit, 13 ngudi linh dao clia
tat ca. Vi vy, ngudi diing dau sé trd thanh
ngudi cubi ciing, va ngudi cudi cung sé trd
thanh ngudi ding dau. Va ngudi cé quyén
luc 16n nhat 13 ngudi phung su ngudi khac
mot cach day dd nhat.

Bay gid, Ngai dang quay lai ch?i dé vé linh tit,
t6i nghi ring Ngai dang thay ddi cha dé.
Nhung nhiing ngudi muén hdp tic véi
Thanh doan phai nudi dudng va thé hién
nhiing diéu ma ching ta vita ban luin & day.

[29] 1iép tuc xem xét vé AUM.

Biy gid, chiing ta tiép tuc xem xét vé AUM.
T6i khong biét tai sao Ngai d6t nhién quay
lai véi diéu nay, nhung cé nhiéu doan trong
cac cudn sach cé sy trinh bay kha chi tiét vé
AUM va OM, trong Luin vé Lita Vii Tru va
trong Cung va Piém dao, va chiing ta dang &
trong mdt cudn sach cé ngudn goc mot phan
ti Luan vé La Vi1 Tru.

[30] Am thanh hay Linh Tit khi dugc si
dung ding cach sé c6 nhiéu tac dd6ng khac
nhau ma ching ta c6 thé dé cap dén & day.

Chan su DK bit dau thdo luin vé cac tac
doéng ctia Linh T, OM.

[31] om dudc xudng 1én, véi tu tuéng chu
dich phia sau,

Tham chi, Chin su Morya néi ring “hiy
udng vitamin vdi y thitc, dliing chi don thuan
ubng ching vao miéng”, nhung hiy 1am diéu
d6 véi hiéu qua tot nhat nhu thé ban thuc sy
biét ching cé muc dich gi va cling c6 muc



your consciousness - intent thought is
supposed to behind the sounding of the OM.

[32] acts as a disturber, a loosener of the
coarse matter of the body of thought, of
emotion, and of the physical body.

Well, you might say that OM is part of the
cleansing process.

[33] When sounded forth with intense
spiritual aspiration behind it, it acts as an
attractive medium, and gathers in
particles of pure matter to fill the places

Notice time and space here,
[34] 5f those earlier thrown out.
The OM is the ejective and attractive.

udents sho strive to have these
[35] gtudents should strive to have th
two activities in their minds as they use
the Word in their meditation.

Again, using it with consciousness and with
strong intent and with the idea of purpose
behind the use.

[36] This utilization of the Word is of
practical value, and results in the building
of good bodies for the use of the soul.

So, it's an issue of health, even. The use of
the OM is an issue of health. Now this is one
thing the OM does and again
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dich d6 vdi y thic ctia ban - tu tudng chu
dich dudc cho 1a phai di cling v4i viéc xudng
OM.

[32] hoat déng nhu mot tic nhin khuiy
dong, 1am 16ng rdi cac chat liéu tho ctia thé
tri, cAm xuc va thé xac.

Ban c6 thé ndi ring OM la mdt phan clia qué
trinh thanh loc.

[33] kni dudc xudng 1én vdi su khat vong
tinh than manh liét phia sau, n6 hoat dong
nhu mot phuong tién thu hut, va thu gom
cac hat vit chit tinh khiét dé lip day
nhiing ché

Luu y dén thoi gian va khéng gian & day,
[34] 43 bi 10ai b trudce do.
OM vita 14 lyc day 1ti vita 1a Iuc thu hut.

[35] c4c hoc vién nén cé ging giit hai hoat
dong nay trong tam tri khi st dung Linh Tu
trong tham thién ctia minh.

M6t 1an nita, hiy s dung né véi y thiic, véi y
dinh manh mé va vdéi y tudng vé muc dich
phia sau viéc st dung.

[36] Viéc st dung Linh Tu nay cé gia tri
thuc tién, va mang lai két qua la viéc xay
dung cac thé tot dé linh hon st dung.

Vi vay, né ciing 13 vin dé vé stic khde. Viéc st
dung OM 1a mét van dé lién quan dén stc
khoe. Py 1a mot trong nhiing tic dung cta
OM. Va thém vao dé

[37] Viéc st dung OM ciing giup chi ra cho
cac nguoi cong tac trén cac coi vii tru,



[37] The use of the OM serves also to
indicate to the workers on the universal
planes,

Still on the cosmic physical plane, but we're
talking about the cosmic ethers now,

[38] 3nd to those in the outer world who
are gifted with spiritual perception that a
disciple is available for work and can be
utilized actively in the needed places of the
earth.

OM is a signal. The use of the OM is a signal
of one's usability or availability.

[39] This should be borne in mind by all
aspirants and should serve as an incentive
in making the outer phenomenal life
coincide with the spiritual impulse.

And this is a Word; the idea is congruence
between the inner intention and aspiration
and the outer demonstration.

So, our availability is signaled by the use of
the OM, and we do want to be available,
right? We do want to be available, because
what's the use of all this training if we're not
really available?

[40] The use of the Sacred Word has its
place also in the magical work of the
Hierarchy. Thought forms are created for
the embodiment of ideas -

Indeed, because thoughtforms are lesser and
more concrete, representations of ideas,
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Van 13 trén c6i vat ly vii try, nhung gid
chiing ta dang néi vé cac cdi di thai vii try,

[38] v cho nhiing ngudi trong thé gidi bén

ngoai c6 ning luc nhin thic tinh than ring
mot dé tl sin sang cho cong viéc va co thé
dudc stt dung mét cach tich cuc tai cac dia
diém can thiét trén tran gian.

OM 1a mét tin hiéu. Viéc st dung OM 1a tin
hiéu cho thdy mét ngudi cé thé duge si
dung hoic sin sang phuc vu.

[39] piéu nay nén dugc ghi nhé béi tit ca
cac ngudi chi nguyén va nén dudc xem nhu
13 mot dong luc dé 1am cho cudc song hién
tugng bén ngoai trung khdp vdi xung luc
tinh than.

Va day 1a mot TU; v tudng 1a su dong nhat
gitta y dinh va khat vong bén trong va su
biéu hién bén ngoai.

Vi viy, su san sang clia chung ta dudc bao
hiéu bdi viéc st dung OM, va ching ta thuc
su muon sin sang, dang khong, bdi vi néu
ching ta khéng thuc sy sdn sang thi viéc dao
taonay c6 ich gi?

[40] Viéc st dung Linh Ti ¢6 vai tro trong
cong viéc huyén thuat ctia Thanh doan. Cac
hinh tu tuéng dudc tao ra dé hién than cho
cacy tuéng

Thuc sy, vi cac hinh tu tudng 1a nhiing biéu
hién cu thé va cu thé hon clia cac y tudng,



[41] 3nd these embodied forms are sent
forth to contact the minds of the disciples
who are responsible in the group of a
Master for the carrying forward of the
plan.

So, we have to ask, is this sending forth
involving the OM? And maybe, one thinks
that indeed it must.

[42] Through the cultivated receptivity of
the developed and controlled mental body,
aspirants become aware of the ideas which
the Masters bring through from the plane
of the Universal Mind,

Now where would that be? From Atma on
up?

[43] and hence are in a position to co-
operate intelligently. They, in their turn, as
this Rule seeks to indicate, create thought
forms of those received ideas, and utilize
them in their groups for the helping of the
world.

There is continuous chain of

communication or linking, and it starts with

a

ideas and then goes to abstract thoughts.
And either the ideas or abstract thoughts are
received by the would-be cooperator who
builds thought forms
influences those with whom he must work

intelligently and

by these more concrete thought forms. But
we need a cultivated receptivity and a
developed and controlled mental body.

Universal mind, well, at least atma. And if I
were to think even of a greater Universal
Mind, I would think of the universe as the
solar system. And I would think of the mind
of the Solar Logos. I would think of the
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[41] 43 cac hinh thé nay dudc gii di dé tiép
xuc véi tidm tri ca cac dé ti, nhitng ngudi
chiu trach nhiém trong nhom cta mét
Chan su vé viéc thuc hién Thién Co.

Viy, chiing ta phai hoi, viéc gtii di nay c6 lién
quan dén OM khong? Va cé 1&, ching ta nghi
rang diéu d6 chac chin phai cé.

[42] Théng qua kha ning tiép nhin dudc
nudi dudng cta thé tri phat trién va dudc
kiém soat, cac ngudi chi nguyén trd nén
nhin thic dudc nhiing y tuéng ma cac
Chin su mang xudng tit c6i Tri Tué Vii Tru,

Coi dé & dau? C6 thé tit cdi Atma trd 1én
khong?

[43] y3 do d6 ho co thé hgp tic mét cach

théng minh. Ho, dén lugt minh, nhu Quy
Luit nay chi ra, tao ra cac hinh tu tuéng tu
nhiing y tuéng di nhin dudc va st dung
ching trong nhém ctia minh dé giup dd thé
gidi.

C6 moét chudi lién lac lién tuc hoidc su lién
két, va né bit dau tit y tudng, sau d6 dén tu
tudng tritu tugng. Va hoic la y tudng hoic la
tu tudng triiu tugng dude ngudi mong mudn
hdp tac tiép nhin, ngudi nay xiy dung cic
hinh tu tudng mét cich théng minh va d&nh
hudng dén nhiing ngudi ma y phai lam viéc
théng qua nhiing hinh tu tudng cu thé hon
nay. Nhung ching ta can su tiép nhin dudc
nudi dudng va mot thé tri phat trién va dugc
kiém soat.

Tri tué vil try, it nhat 13 Atma. Va néu téi
nghi vé mot Tri tué Vil tru 16n hon, t6i sé
nghi dén vii tru nhu 13 hé théng thai duong,
va t6i sé nghi dén tri tué cia Thai Duong
Thugng Pé. Téi sé nghi dén cbi tri vil tru va



cosmic mental plane and the cosmic higher
mental plane. Now, the Buddha touched one
or the other, or maybe both, I don't know.
But certainly the cosmic mental plane. And
probably it's not given to so many Masters to
do that. They would have to be Chohans of a
certain kind. And I think their monadic ray
would have to be attuned either to the
cosmic astral or cosmic mental plane.

So, the sacred word apparently can help in
this receptivity. In all matters of receptivity
and of sending, the OM can help.

[44] The main work of a disciple on the
mental plane is to train himself to do four
things:

I guess DK is certainly giving us the lists of
requirements, ad what we do with them and
how we make use of them is very much up
to us. The time equation being more in our
hands than we might sometimes choose to
think.

So, this is training. Four aspects of a
disciple's training. And I want to make this
very big.

the main work of a disciple on the metal
plane is to train himself to do four things:

[45] 1. To be receptive to the mind of the
Master.

He is the monadic point at the center of the
ashram, and the creative imagination can
help here as well as the adequate point of
attention and the visualization of the
connection of the integrated personality
with the ashram via the antahkarana, and
the assumption that an ashram such as
Master DK's is found on the buddhic plane.
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c6i thugng tri vl tru. Biy gio, Duc Phat da
cham dén mot trong hai, hoic c6 thé ca hai,
t6i khong biét. Nhung chic chin 13 ¢di tri vil
tru. Vi c6 18 khoéng nhiéu Chan su cé kha
ning lam diéu d6. Cac Ngai phai 1a céac
Chohan thudéc moét loai nhat dinh. Va toi
nghi ring cung cta chan than ctia ho phai
dudc diéu chinh véi ¢di cAm duc vii tru hoic
cOi tri v tru.

Vi viy, linh tit cé thé gitp trong viéc nay,
trong moi van dé vé su tiép nhan va su gl
di, OM cé thé gitp.

[44] Céng viéc chinh ctia mét dé ti trén coi
tri1a tu rén luyén dé lam bon diéu:

T6i dodn DK chic chan dang dua ra cho
chiing ta nhiing danh sich yéu cau, va
nhiing gi ching ta lam véi chung va cach
chiing ta st dung chtng rat phu thudc vao
chiing ta. Phuong trinh théi gian nam trong
tay chting ta nhiéu hon chiing ta c¢6 thé nghi.

Vi viy, ddy 13 qud trinh dao tao. Bon khia
canh clia qud trinh dao tao cia mét dé t. Va
t6i muodn lam rd diéu nay.

cong viéc chinh ctia mot dé tl trén coi trila
tu rén luyén dé lam bon diéu:

[45]1 1. Tiép nhan tri ctia Chan su.

Ngai 13 diém chan than & trung tim clia
Ashram, va tri tudng tuong sang tao cé thé
gitip ich & day ciing nhu su chd y ding dan
va su hinh dung vé két néi ctia pham ngi
tich hgp qua
antahkarana, va gid dinh ring moét Ashram
nhu cfia Chan su DK dudc tim thay trén cdi
bo dé. Chung ta khong biét & cap d6 nao cta

véi  Ashram thong



We don't know on what level of the buddhic
plane, but one tends to think that the higher
four sub-levels of any elevated plane are the
the
correspondence to the four highest levels on
the lower planes, and that those are the ones

etheric  correspondence, higher

that would, those are the sub-planes that
would house the efforts of a master, the
ashramic efforts.

[46] 5 1o cultivate a right intuitive
understanding of the thoughts sent him by
the Master.

[47] 3 14 embody the ideas received in
such form as will be suitable for those he is
engaged in helping.

This is the right adaptation, and speaking
proportionately, sometimes this is really a
lesson to learn. It's easy to just repeat the
high thing, but unless it can be interpreted
and explained it the
understanding of those who should be

will  miss

understanding and assimilating it.

[48] 4. Through sound, light and vibration
to make his thought form active
(embodying as much of the universal
thought as is desirable) so that other
minds may contact it.

Now, this is into that
correlation with the rule, and this requires a

getting more

magical facility through sound, light, and
vibration, make his thoughtform active.
WEell, that's where we are here, we're in a
position to begin really working in the
magic, and if I were to go here to A Treatise
on White Magic, and just go down a little bit:
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c6i bo dé, nhung ngudi ta thudng nghi rang
boén cdi phu cao clia bat ky cdi cao siéu nao
déu tuong Ung vdi céi di thai, 13 sy tuong
ing cao hon véi bon cap d6 cao nhit trén cac
coi thip, va dé 1a nhitng c6i phu sé chiia
dung cac nd lyc ctia mdt Chan su, cac nd luc
cia Ashram.

[46] 5. Nu6i dudng su thiu hiéu truc giac
ding din vé nhiing tu tuéng ma Chan su
guichoy.

[471 3, Hién thuc héa cac y tuéng di nhan
dugc thanh mot hinh thiuc thich hgp cho
nhiing ngudi ma y dang hé trg.

Pay 1a su thich nghi ding din, va néi mdt
cach tuong xung, d6i khi day thuc su la mot
bai hoc can hoc. Rat dé chi lip lai diéu cao
siéu, nhung tri khi né cé thé dudc dién giai
va gidi thich, né sé khong dat dén su thau
hiéu cfia nhitng ngudi dang 18 phai hiéu va
tiép thu né.

[48] 4, Thong qua am thanh, anh sang va
rung déng, lam cho hinh tu tuéng cta y tré
nén tich cuc (hién thuc héa cang nhiéu
cang tot y tudng vii tru) dé cac tim tri khac
c6 thé tiép xtuic véi no.

Gid day, diéu nay lién quan nhiéu hon dén su
tuong quan véi quy luit, va diéu nay doi héi
mot kha ning huyén thuit théng qua 4m
thanh, anh sang va rung ddng, dé 1lam cho
hinh tu tuéng cia minh trd nén tich cuc. b6
chinh 1a noi ching ta dang diing, ching ta
dang & vi tri d& bat dau thuc su lam viéc
trong huyén thuat, va néu tdi di dén quyén
Huyén Thuit Chianh Pao, va chi can di
xuéng mot chut:



[To page xii, Rule Four:]

Rule IV:

Sound, light, vibration and the form blend
and merge, and thus the work is one it
proceedeth under the law, and not can
hinder the work from going forward. The
man breathes deeply. He concentrates his
forces, and drives the thought form from
him.

There's a lot of internal work involving the
soul, but also the man on the outer plane has
to become active at a certain point. Well, we
have to check, in every once in a while, with
what the rule actually said.

So, four aspects of a disciple's training:
Receptivity; right intuitive using the ideas in
appropriate form; sending the thought form,
using sound, light, and vibration to reach as
many as may be possible. Here we are really
being trained to be servers, and in the many
ways offered by the world, those many ways
are appreciated, but something more is
being given to us that will really make us
esoterically effective. And we know the
tremendous power of esotericism when the
inner laws are really followed and wielded.
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[Pén trang xii, Quy luit Bon:]
QUY LUAT IV:

Am thanh, 4nh sdng, rung doéng va hinh
tudng hoa quyén va hop nhat, va nhu viy
cong viéc 14 mot, né tién trién theo dinh
luat, va khong gi 6 thé can trd cong viée tién
1én. Y hit thd siu. Y tip trung manh luc cta
minh va diy hinh tu tudng ra khéi ban than.

C6 rat nhiéu cong viéc ndi tai lién quan dén
linh hén, nhung ngudi trén ngoai gidi ciing
phai trd nén chft dong 3 mot thoi diém nao
dé. Chung ta phai thinh thoang kiém tra lai
v6i nhling gi ma quy luat thuc sy da ndi.

Vi vay, bon khia canh ctia viéc dao tao mot
dé ti: Su tiép nhan; sy hiéu dung din truc
gidc trong viéc st dung cic y tudng dudi
hinh thuc thich hgp; gti hinh tu tudng, st
dung 4m thanh, anh sing va rung déng dé
tiép can nhiéu ngudi nhat cé thé. Ching ta
thuc sy dang dudc dio tao dé trd thanh
nhiing ngudi phung sy, va trong nhiéu cach
thttc ma thé gidi di cung cap, nhiing cach
thic d6 dudc danh gid cao, nhung cé diéu gi
d6 nhiéu hon dang dugc trao cho ching ta,
diéu sé thuc su gitp ching ta trd nén hiéu
qua vé mit huyén bi. Vi chtng ta biét stc
manh to 16n cia huyén bi hoc khi cac dinh
luit ndi tai thuc su dugc tudn theo va su
dung.



A great ability is being placed in our hands at
this time, not completely, because more will
be given of a magical mantric nature when
we've trained ourselves intellectually to
understand the process, and when the
degree of our sacrifice is greater, and when
our purification is greater.

[49] Thus are groups gathered, organized,
taught and lifted, and thus the Hierarchy
of Adepts can reach the world.

And we might just say, working through
Their instruments.

It's so easy to get lost in this great pilgrimage
of return, and that's why Sanat Kumara,
we're told, stays on duty so even the last
weary pilgrim may find his way home. I
guess all of this sacrificial behavior has to do
with one's true sense of time, in eternity and
endless duration. Anxiety regarding speed
and the amount of time one spends in
limited sacrificial conditions has much to do
with one's conception of time. When one
realizes that we, the ‘IT’, have been at this
forever— it's a great paradox—and will be,
and that nothing can prevent us from
actually being Absolute Infinitude, and that
nothing can be added to or taken away from
Absolute Infinitude, that we will always be
exactly what we are, no matter how we
demonstrate in the Maha Mayavic worlds,
then it changes one's attitude towards
sacrifice, changes one's attitude towards the
amount of patience one exhibits, and the
amount of time that one spends dealing
with very limited circumstances, which are
far indeed from the kinds of environing
circumstances which have been promised in
the future.
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Mot nang luc 16n dang dugc dat vao tay
chiing ta vao thoi diém nay, khong hoan
toan, bdi vi sé c¢é nhiéu hon dudc trao dudi
hinh thiic huyén thuit vid mantram khi
chiing ta di tu rén luyén dé hiéu qua trinh
nay mot cach tri tué, va khi muc d6 hy sinh
ciia chung ta 16n hon, va khi su thanh loc
ctia ching ta sdu sac hon.

[49] Nh& vay, cac nhém duge tip hdp, t6
chiic, gidng day va ning cao, va nhd do,
Huyén Giai Chan su c6 thé tiép cin thé gidi.

Va chiing ta cé thé néi, Cac Ngai lam viéc
théng qua nhiing céng cu ctia minh.

Rat dé dé lac 16i trong cudc hanh trinh 16n
trd vé nay, va d6 1 1y do tai sao, nhu ching ta
dudc biét, Plc Sanat Kumara van duy tri
cong viée clla Ngai dé ngay ca nhiing 1i
khach mét mdi cudi ciing cling cé thé tim
thay con dudng vé nha. T6i doan rang tat ca
nhitng hanh vi hy sinh nay lién quan dén
cdm nhin thuc su ctia mdi ngudi vé thdi
gian, vé sy vinh cftu va khoadng thoi gian vo
tan. Lo ling vé toc do va thdi gian ma mot
ngudi danh cho nhiing diéu kién hy sinh han
ché nhiéu cé lién quan dén khai niém vé thdi
gian clia ngudi dé. Khi nhin ra rang ching
ta, 13 “CAI AY”, d4 & trong hanh trinh nay
mai madi—madt nghich 1y 1én—va sé mai nhu
viy, va rang khoéng gi c6 thé ngin can ching
ta trd thanh Sy V6 T4n Tuyét D6i, va rang
khéng gi c6 thé thém vao hoic 1dy di tit Sy
V6 Tan Tuyét Doi, raing chung ta sé ludn la
chinh minh, bat ké cach ching ta biéu hién
trong thé giéi Pai Hio Huyén, thi diéu d6 sé
thay d6i thai @6 cia mot ngudi doi véi sy hy
sinh, thay d6i thai d6 vé muc dd kién nhan
ma ngudi dé thé hién, va vé thdi gian ma
ngudi dé danh cho nhitng hoan canh rat han
ché, hoan canh xa han véi nhiing gi di dudc
hita hen trong tuong lai.



So, out of love and an extreme patience
which comes from the realization of one's
own Absolute Infinitude, and of the eternal
duration of every life in the One Life, from
this can come the ability to work properly
without undue haste or worry, and without
any sense of loss that one would lose
because one does not—I'll just put it—
bluntly hurry up and get it, rush forward
and get it, grab it. That's the desire nature
prompting us, but we're already complete.
Not in the Maha Mayavic world. No, we're
not complete there. And that is very
compelling, but when one realizes what one
then our attitude towards
helpfulness over an extended period of time

really is,

really changes.

Well, going on a little bit.

Thus are groups gathered, organized,
taught and lifted,

Those are the words, and we've had
experience of this. We've been even right
here in the mode of work with we've been
drawn in, haven't we? We've been somewhat
organized; we've been taught by master DK;

and inevitably we become lifted.

[50] here are many other uses, of course,
but if the students will ponder on these
three, they will make it possible for
further uses to be imparted later.

WEell, three uses of the sacred word. There
are many other uses of the sacred word—
purification, availability, the spreading of
ideas as thought forms for the stimulation
of the aspirants and disciples.
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Vi vy, ti tinh yéu va su kién nhan v6 han
xuit phat ti su nhan thic vé Su V6 Tin
Tuyét Pdi clia chinh minh, va vé sy vinh cltu
ctia mdi su sdng trong Su S6ng Duy Nhat, ti
day c6 thé xuit hién kha ning lam viéc ding
d4an ma khoéng voi va hay lo 1ing qua mtic, va
khéng cé cdm gidc mit mat rdng minh sé
mat di diéu gi dé chi vi khong—tdi sé ndi
thang—vdi vang dat dudc né, lao nhanh vé
phia trudc va nam l1ay né. Pé 1a ban ning duc
vong thtic ddy ching ta, nhung chung ta di
hoan chinh réi. Khéng phai trong thé gidi
Maha Mayavic. Khéng, chung ta chua hoan
chinh & d&6. va diéu dé rat thuyét phuc,
nhung khi nhin ra ching ta thuc su 1a ai, thi
thai d6 ctia ching ta ddi véi su gitp d& kéo
dai trong mot khodng thdi gian dai thuc su
thay d6i.

Chuing ta sé tiép tuc thém mot chit nita.

Nhu viy, cac nhém dudc tap hop, té chiic,
giang day va nang cao,

D6 1a nhiing 16i 1€, va ching ta dd cé kinh
nghiém vé diéu nay. Chiing ta, ngay tai day,
cling dd dudc thu hit vao céng viéc nay, phai
khéng? Chung ta di dugc t6 chiic phan nao;
chiing ta d3 dugc Chan su DK gidng day; va
chic chan rang chiing ta d3 dugc nang cao.

[50] 14t nhién con nhidu cich sit dung
khac, nhung néu cac hoc vién suy ngim vé
ba diéu nay, ho sé tao diéu kién cho nhiing
cach st dung khac dudc truyén day sau
nay.

Vay, ba cach s dung ctia Linh Ti. Con nhiéu
cach st dung khac ctia Linh Tu—su thanh
loc, sut s3n sing, sy truyén ba cic y tudng
dudi dang hinh tu tudng dé kich thich ngudsi
chi nguyén va @é t.



We have to learn our receptivity and
understanding what the Master sends us,
and learn how to embody the ideas and
forms, and spread these thought forms.

There are many other uses, of course, but if
the students will ponder on these three,
they will make it possible for further uses
to be imparted later.

Let's not get greedy, because it would never
end. We have to assimilate what we've been
given, and as DK said, “I've given you more
than you can ever absorb”.

So, let us be content with what has been
offered. It is a huge gift, and not always be
looking for more and gathered superficially
when we fail to assimilate what has been
already offered.

[51] May I add, that sound is only truly
potent when the disciple has learned to
subordinate the lesser sounds.

The many voices of the mental and astral
planes.

[52] Only as the sounds he sends forth
normally into the [Page 142] three worlds
are reduced in volume and in activity, as
well as in quantity will it be possible for
the Sound to be heard,

The sound of the Monad,

[53] and so to accomplish its purpose. Only
as the multitude of spoken words is
reduced,

141

Chting ta can hoc cach tiép nhan va thiu
hiéu nhiing gi Chan su gl cho chung ta, hoc
cach hién thuyc héa nhiing y tuéng va hinh
thttc, va truyén ba nhitng hinh tu tudng do.

Tat nhién, con nhiéu cach st dung khac,
nhung néu cac hoc vién suy ngim vé ba
diéu nay, ho sé tao diéu kién dé nhiing cach
stt dung khac dudc truyén dat sau nay.

Chung ta hdy dung qua tham lam, vi no sé
khong bao gid két thic. Ching ta phai tiép
thu nhiing gi d4 dudc trao, va nhu DK d4a ndi,
“T6i d4 trao cho cac ban nhiéu hon cic ban
c6 thé hap thu”.

Vi vdy, hdy hai long véi nhiing gi da dugc
ban ting. b6 1la mot mdén qua 16n lao, va
ding luén tim kiém thém, ma lai tiép thu
mot cach hdi hgt khi ching ta chua kip hap
thu nhiing gi da dugc trao tang trudc do.

[51] Hiy dé t6i thém ring Am thanh chi
thuc su c6 siic manh khi dé ti da hoc dudc
cach khuat phuc nhitng Am thanh nhé hon.

Nhitng tiéng néi tit cac cdi tri va cdi cdm duc.

[52] chi khi nhitng 4m thanh ma y thudng
phat ra vao ba céi gidi dudc giam vé cuong
d6, hoat dong va ca so luong, thi méi cé thé
nghe dudc Am Thanh,

Am thanh ctia Chan Than,

[53] v3 tit @6 hoan thanh muc dich cda né.

Chi khi s6 ludng ti ngit dudc phat ra giam
di,



Sometimes, as I was speaking word after
word here in this attempt at interpretation
and linking, I wonder if I'm not going
against the law, too many words.

[54] 3nd silence in speech is cultivated,

Interlude, you might say, interlude and a just
proportion according to Divine Purpose

[55] win it be possible for the Word to
make its power felt on the physical plane.
Only when the many voices of the lower
nature and of our environment are
silenced, will the “Voice that speaketh in
the stillness” make its presence felt.

The Voice of the Silence, we can call it in the
Secret of the Golden Flower, by Blavatsky, a
beautiful little book.

[56] Only when the sound of many waters
dies away in the adjustment of the
emotions will the clear note of the God of
the waters be heard.

That’s so good, I'm going to reread this
paragraph next time.

Now, I'll just call this hopefully A Treatise on
White Magic video commentary number 32,
rule 4.4, pages 137 to 141, and we'll call this
the beginning of A Treatise on White Magic
video commentary number 33, rule 4.5 page
141, because we have reached a point here
where we about the

are talking

requirements.

Only as He does this, only when the many
voices die down, and we need to repeat
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D6i khi, khi t6i néi hét tit nay dén tit khac
trong nd luc dién gidi va két ndi nay, toi tu
héi liéu minh c¢6 dang vi pham dinh luit
khéng, néi qua nhiéu 16i.

[54] ya su im lang trong 16i noi dudc nuodi
duodng,

Khoang ling, ban cé thé goi nd 1a viy,
khodng ling va moét ty 1é chinh dang theo
Thién Y.

[55] thi Linh Tit méi c6 thé khién sitc manh
ctia n6 dudc cAm nhén trén co6i tran. Chi khi
nhiéu tiéng nodi ctia ban chat thap hon va
moi truong xung quanh bi im lang, thi
"Tiéng No6i néi trong su tinh ling" mdi
khién su hién dién ctia né dudc caAm nhan.

Tiéng Néi cia Im Ling, ching ta cé thé goi
nhu viy trong Book of Golden Precepts, b&i
Blavatsky, mot cudn sich nhé dep dé.

[56] Chi khi 4m thanh céia nhiéu dong nuée
ditng lai trong su diéu chinh ctia cam xdc,
thi Am vang trong tréo ctia Than cha cac
dong nudc mdi cé thé dudc nghe thay.

Piéu dé that tuyét vdi, toi sé doc lai doan nay
vao lan téi.

Bay gid, t6i sé goi day 1a video binh luin s6
32 vé Huyén Thuit Chanh Pao, quy luat 4.4,
tif trang 137 dén 141, va day 1a phan bit dau
ctia video binh luin s6 33 vé Huyén Thuit
Chanh DPao, quy luit 4.5, trang 141, bdi vi
chiing ta di dat dén mét diém & day khi
chiing ta dang néi vé cac yéu cau.

Chi khi ban lam diéu nay, chi khi nhiéu tiéng
néi lang xudng, va chiing ta can phdi nhdc lai



them. Did you ever think there could be
many requirements to our discipleship
training, and just as a reminder we have
been studying the uses of the OM sacred
word.

My friends, there are little ragged areas here
and there, and this is not an entirely made-
for-primetime television presentation, but I
hope I'm able to stimulate some thought and
that the intensity of light will increase in all
our consciousness, for the consciousness of
every one of us.

See you soon, bye bye.

143

chung. Ban dd bao gid nghi rang cd rdt nhiéu
Yyéu cdau trong qud trinh dao tao dé tit cla
chiing ta chua? Va chi dé nhdc nhé, chiing ta da
va dang nghién cttu cdc cdch st dung ctia Linh
Tu thiéng liéng OM.

Céac ban, cé nhitng khu vuc nhé con 16n xén
day d6, va day khong hoan toan 1a mot budi
thuyét trinh video hoan chinh, nhung t6i hy
vong rang t6i cé thé kich thich mét sé suy
nghi va ring cudng d6 4nh sang sé ting 1én
trong tam thtc cta tit ca ching ta, cho tim
thic clia tiing ngudi trong chiing ta.

Hen gap lai, tam biét.



Mental Rules 33 — Rule 4.5 (pages 141-145.)

Abstract

Sttc Manh Ctia Am Thanh va Su Im Ling

Thay MDR md dau bang cach 6n lai nhiing gi di dugc trinh bay vé linh tit OM, sau dé doc lai mét
doan quan trong tli binh gidng trudc vi gid tri dac biét ctia né: 4m thanh chi thuc su cé stic manh
khi dé tit &3 hoc cach khuit phuc nhitng 4m thanh nhé hon — tiéng 6n ctia cdm duc, ctia ha tri va
moi truong.

Chan su DK nhan manh rang chi khi s6 lugng 15i néi gidm di va sy im ling dudc nudi dudng, Linh
TU mdi cé thé 1am stic manh cfia né duge cdm nhin trén cdi tran. Thay MDR lién hé véi phan vé Su
Im Ling Huyén Bi trudc Quy Luat 11 trong "Cac Cung va Piém Pao" — diéu nay khéng cé nghia la
hoan toan im lang, ma 14 phan chia chinh x4c nhiing gi dugdc néi va chi nédi ra trong nhiing hoan
canh thich hdp. Ngai ciing lién hé véi bidu tugng: Mit Trdi phan chiéu trén mit nude tinh ling so
vdi mit nudc gon séng — chi khi mit nudce tinh, su phan chiéu méi hoan hao.

Su im ling ctia cAm xtc dic biét quan trong: chi khi 4m thanh ctia nhiéu dong nudc ding lai trong
su diéu chinh cfia cdm xtc, ndt trong tréo ctia Chiia Té clia cidc Dong Nudc — tic anh chiéu cta
linh hon va c6i B6 Pé, anh chiéu cfia tinh thuong — mdi dudce nghe thay.

Stic Manh Cua Loi N6i va Trach Nhiém

Chan su DK din ciu kinh thanh "Ban dau 13 Ngbi L&i, va Ngbi Loi 1a Thugng Dé" r6i trinh bay ring
am thanh nguyén thiy dua chat liéu cfia moi hinh tuéng vao rung dong va khéi dau hoat déng
ngay ca trong nguyén t{ vit chat. Nguodi Hindu dién dat diéu nay dep dé: "Ca Si Vi Pai di xay dung
céc thé gidi, va Vil Tru 13 Bai Hat ctia Ngai." Thay MDR nhén xét rang Pythagoras vdi tinh than toan
hoc va 4m nhac c6 thé hoan toan déng tinh véi quan niém dé.

Tu tudng, 15i ndi va hoat dong két qua trén cdi tran hoan thanh bd ba 1am cho con ngudi trd thanh
nhiing gi y 13 va dit y vao vi tri cla y. Muc dich cfia moi 15i néi 1a bao boc tu tudng va khién tu
tudng trd nén tiép can dude véi ngudi khac. Loi néi ding tao ra hinh thé véi muc dich thién lanh;
15i néi sai tao ra hinh thé véi muc tiéu ddc hai. biéu dang lo ngai 1a ngly qua ngay chting ta, khong
nhan thic duge diéu nay, khéng ngitng va vo trach nhiém phat ra 18i ndi, tao ra nhiing thé gidi
hinh tudng giam cam chung ta ma khéng hay biét. Thay MDR quan sat ring ngudi cung nim
thudng cé su do du suy nghi trude khi ndi, trong khi nhiéu ngudi khac bat dau néi trude khi tu
tudng bat kip.

Chan su DK khuyén: trudc tién hiy suy nghi, roéi chon nhiing tit ngit ding dé thé hién tu tudng
dung, phat 4m chinh xac, vdi gia tri phit hgp va Am chat ding — nhiing yéu cau khit khe ma Thay
MDR nhin xét 14 rat cao. Loi ndi ding sé khong mang theo su bat hdoa ma sé déng gép vao ban hop
am hoa giai 16n ma loai ngudi ¢ trach nhiém thét ra. Ldi néi sai 1am giy chia ré — diéu thu vi 1a
"tir" (word), biéu tugng ctia su hgp nhat, 1a thiéng liéng, trong khi "18i néi" v4i nhiéu su phan héa
clia né 1a thudc vé con ngudi.

Ba Tl Cia Quy Luét Bon: Am Thanh, Anh Sang, Rung Pong

Chan su DK di vio phan tich tif th hai cfia Quy Luit Bén — Anh Siang. Thay MDR luu y vé hai
chudi khac nhau tly theo ngit cdnh: chudi trong Luin vé Ltta Vil Tru 1a Rung ddng, Anh sang, Am
thanh, Mau sic (theo su tién héa trén cac cdi); con trong Quy Luit Bén 13 Am thanh, Anh sang,
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Rung déng (theo qua trinh sang tao). Ngai cling diing lai dé suy ngim triét hoc vé ban chat clia &nh
sang — liéu 4nh sang 1a thi tiét 16 nhitng gi 4n gidu, hay chinh né 1a thit dudc tiét 16, vi moi thi
trong vil tru déu 1a 4nh siang c6 dong. Tuy nhién Ngai tuf kiém ché khong di qua sau, vi muc tiéu
ctia sach 1a thuc tién.

Trinh tu cia qud trinh sing tao: trudc tién 1a &m thanh, sau d6 1a hiéu ing dau tién ctia Am thanh
la sy tda sdng clia 4nh sdng, gy ra sy mac khai cta hinh tu tudng. Hinh tu tudng dugc tao ra bdi
Am thanh c6 muc dich 13 trd thanh nguén mic khai — né phai tiét 16 chan 1y va mang mot khia
canh clia thuc tai dén nhan thiic cla ngudi quan sat. Thay MDR nhan xét ring 4m thanh tao ra
hinh tuéng trong dnh sdng, va nhitng gi hién hitu déu phat ra 4m thanh — 4nh sang c6 dong phat
ra 4m thanh, moi vat thé déu c¢é 4m thanh ctia minh.

Vé rung ddng — tit thit ba: théng diép cé tAm quan trong séng con vi né rung dong véi su séng ctia
ngudi sang tao va dudc duy tri ton tai mién 14 tu tudng, Am thanh va tri tué ctia ngudi dé 1am cho
né séng dong. Tl "séng dong" goi 1én yéu t6 linh hon. Piéu nay ding véi mot thong diép, mot t6
chtic, va tit ca cac hinh thiic song — von chi 1a nhitng y tudng dudc hién than bdi mét Pang sang
tao vili tru hodc con ngudi.

Cong Viéc Chinh Ctia Ngudi Chi Nguyén

Chan su DK tém tét: cdng viée chinh cfia ngudi chi nguyén 13 tao ra cac hinh tu tudng dé mang lai
su mic khai cho nhiing con ngudi dang suy tu. Pé lam diéu nay, ngudi 6 phai lam viéc mot cach
huyén bi — théng qua 4m thanh cfia cdng viéc hay 18i ndi thd ra, thong qua chan 1y dudc tiét 16
trong hinh thiic, mang 4nh sing va su soi sang vao nhiing ndi t6i tim cla thé gii. Cudi clng,
ngudi dé 1am cho hinh tu tudng cia minh trd nén sdng déng thong qua stic manh clia su chic
chan, su thau hiéu tinh than va stic séng cia chinh minh — day 1a k§ thuat ctia Chanh Thuit.

Thay MDR két thiic bing nhin xét rang day 1a quy luit dai, nhung néu ching ta suy nghi sau sic vé
nhiing gi Chan su DK di néi, ching ta sé nhin ra tAm quan trong ctia né ddi véi ddi sdng sang tao
clia minh trong con dudng trd thanh nha huyén thuit chdnh dao — va tit ca thanh vién cta
Thanh Poan 3 mdt muc d6 nao dé déu 1a nha huyén thuat chanh dao. Binh giang tiép theo sé tiép
tuc tit doan CS Ludn.

Content for A Treatise on White Magic, Video NoOi dung cho A Treatise on White Magic,

Commentary, Program 33, Rule 4.5, Video Commentary, Chudng trinh 33, Quy

Continuing Rule Four, THE CREATIVE WORK luat 4.5, Tiép tuc Quy luiat Bdn, CONG

OF SOUND. 1 hr, 2 min: pages 141-145. TRINH SANG TAO CUA AM THANH. 1 gig, 2
phut: cac trang 141-145.

The sound is only truly potent when the  Am thanh chithuc st manh mé khi dé tit da
disciple has learnt to subordinate the lesser hoc cach khuat phuc nhitng 4m thanh nhd
sounds. The “Voice that speaketh in the hon. “Gigng néi xudng trong tinh ling.” “Co
stillness.” “The chief agency by which ché chinh ma qua d6 banh xe cia Ty nhién
Nature’s wheel is moved in a phenomenal dudc chuyén dong theo huéng hién tuong la
direction is sound.” “The Great Singer built Am thanh.” “Pang Ca Si Vi Pai di xiy dung
the worlds, and the Universe is His Song.” nén cic thé gidi, vd Vi tru 1 Bii Ca clia
Sound as the highest agent used by man. Ngai” Am thanh nhu 13 phuong tién cao
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The purpose of all speech is to clothe
thought and thus make our thoughts
available for others. “You must attain to
knowledge, ere you can attain to speech.”
Wrong  speech  separates. “Through
meditation we shall rectify the mistakes of
wrong speech.”

Light. Light is known by what is revealed.
the significance of the third word, vibration,
appears. His message carries illumination,
for it conveys the Truth and reveals Reality.

Text

[1] May I add, that the sound is only truly
potent when the disciple has learnt to
subordinate the lesser sounds. [2] Only as
the sounds he sends forth normally into the
three worlds are reduced in volume and in
activity, as well as in quantity will it be
possible for the Sound to be heard, and so to
accomplish its purpose. El Only as the
multitude of spoken words is reduced, and
silence in speech is cultivated, 141 \ill it be
possible for the Word to make its power felt
on the physical plane. 5] Only when the
many voices of the lower nature and of our
environment are silenced, will the “Voice
that speaketh in the stillness” make its
presence felt. le] Only when the sound of
many waters dies away in the adjustment of
the emotions will the clear note of the God
of the waters be heard.

7] People seldom realize the potency of a
word, yet it is stated, “In the beginning was
the Word, and the Word was God. Without
Him was not anything made that was
made” 8] When therefore we read those
words our minds go back to the dawn of the
creative process when, through the medium
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nhat dudc con ngudi stt dung. Muc dich clia
moi 18i néi 1a dé bao boc tu tudng va nhd dé
khién tu tudng clia ching ta cé thé dudc
truyén dat cho ngudi khac. “Ban phai dat
duge tri thic, trudc khi cé thé dat duge 16i
néi.” Ldi néi sai 1am gay chia ré. “Théng qua
tham thién, chiing ta sé sifa chita nhiing sai
1am ctia 16i néi sailam.”

Anh sing. Anh sang dudc biét dén qua
nhitng gi dugc bdc 16. Y nghia ciia tit thii ba,
rung dong, xuat hién. Théng diép ctia Ngai
mang lai su soi sdng, vi né truyén tai Chan ly
va bdc 16 Thuc tai.

[1] Hiy dé t6i thém rang 4m thanh chi thuc
su ¢d stic manh khi dé t& d3 hoc dugc cach
khuat phuc nhitng 4m thanh nhd hon. [2]
Chi khi nhiing 4m thanh ma y thudng phat
ra vao ba coi gidi dudc gidm vé cudng do,
hoat ddng va ca sd lugng, thi mdi cé thé
nghe dugc Am Thanh, va tit 6 hoan thanh
muc dich ctia né. 3] chi khi s8 lugng tit dugc
phét ra gidm di, va sy im lang trong 16i néi
duoce nudi dudng, (4! thi Linh Tt méi 6 thé
khién stic manh ctia né dude cAm nhin trén
c6i tran. [°] Chi khi nhiéu tiéng néi ctia ban
chit thap hon va moéi trudng xung quanh bi
im ling, thi "Tiéng N6i néi trong su tinh
lang" mdi khién sy hién dién ctia né duge
cam nhén. [6] ¢hi khi 4m thanh cfia nhiéu
dong nudc tan bién trong su diéu chinh ctia
cam xtc, ndt trong tréo ctia Chua Té clia cac
Dong Nude mdi dudc nghe thay.

(7] con ngudi hiém khi nhin ra sttc manh
clia mot ti, nhung cé 16i ndi rang, "Ban dau
12 Ngbi Ldi, va Ngbi Loi 1a Thugng Pé. Khong
c6 Ngai thi ching cé diéu gi dudc tao ra." [8]
Vi vay, khi chung ta doc nhiing 16i 9, tam tri
cia chung ta quay trd lai budi binh minh cfia
qua trinh sang tao khi, thong qua phuong



of sound, God spoke and the worlds were
made.

911t has been said that, “the chief agency by

which Nature’s wheel

phenomenal direction [10] 5 sound,” for the

is moved in a
original sound or word sets in vibration the
matter of which all forms are made and
initiates that activity which characterizes
even the atom of substance.

[11] The literature and the scriptures of all
the ancient nations and great religions bear
testimony to the efficacy of sound in
producing all that is tangible and
visible. 22! The Hindus say very beautifully
that “the Great Singer built the worlds, and
the Universe is His Song.” 3] This is
another way of expressing the same idea. If
this is realized and the science of this
concept the
significance of our own words and the

somewhat understood,

utterance of sound in speech, becomes
almost a momentous happening.

[14]

have

Sound or speech and the use of words

been regarded by the ancient
philosophers (and are increasingly so
regarded by modern thinkers) as the highest
agent used by man in moulding himself and
his surroundings. [15] Thought, speech and
the resultant activity on the physical plane
complete the triplicity which make a man

what he is, and place him where he is.

[16] The purpose of all speech is to clothe

thought and thus make our thoughts
available for others. 7l When we speak we
evoke a thought [18] and make it present,
and we bring that which is concealed within
us into audible expression. Speech reveals,
and right speech can create a form of
beneficent purpose, just as wrong speech
can produce a form which has a malignant
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tién 4m thanh, Thuong D& phan va cac thé
gidi dugc taora.

[9] Ngudi ta d3 néi rang, "céng cu chinh ma
banh xe cia Tu Nhién dudc vin hanh theo
hudéng hién tuqng[lol la Am thanh," vi am
thanh hoic 15i nguyén thiy dua chat liéu
ctia moi hinh tudng vao rung déng va khéi
dau hoat déng d6, von dic trung ngay ca
trong nguyén tit vat chat.

[11] cac tai liéu va kinh thanh cfia tit ca cac
quéc gia c6 dai va cac tén gido vi dai déu lam
chiing cho hiéu qua ctia 4m thanh trong viéc
tao ra tit ca nhiing gi hitu hinh va hitu hinh.
[12] Ngudi Hindu dién ta rat dep dé rang "Ca
Si Vi Pai di xay dung cac thé gidi, va Vii Tru
13 Bai Hat cta Ngai [13] pay 1a mét cach
khac dé dién dat cing mot y tudng. Néu diéu
nay dudc nhan ra va khoa hoc vé khai niém
nay dudc hiéu phan nao, y nghia ctia chinh
16i néi ctia chiing ta va viéc phat ra &m thanh
trong 15i ndi sé trd thanh mot su kién gan
nhu trong dai.

[14] Am thanh hoic 15i néi va viéc st dung
tl nglt ¢4 dudgc cac triét gia ¢d dai coi trong
(va ngay cang dudc cdc nha tu tuéng hién
dai coi trong) nhu 1a phuong tién cao nhit
ma con ngudi st dung dé dinh hinh ban
than va méi trudng xung quanh minh. [15]
Tu tudng, 15i ndi va hoat déng két qua trén
c6i tran hoan thanh bo ba gitp con ngudi trd
thanh nhiing giy1a, vadatyvaovitricaay.

[16] Muc dich ctia moi 18i néi 1a dé bao boc tu
tudng va nhd dé khién tu tudng cia ching
ta trd nén tiép can dugc vdi ngudi khac. [17]
Khi chung ta néi, chung ta ggi 1én mot tu

3ng 18] va1am choné hién dién, va ching
ta mang nhiing gi 4n gidu bén trong minh ra
ngoai théng qua biéu hién 4m thanh. Ldi ndi
boc 16, va 18i néi ding cé thé tao ra mot hinh
thé véi muc dich thién 1anh, ciing nhu 16i néi



objective. 91 without realizing this,
however, ceaselessly and irresponsibly, day
after day, we speak; we use words; we
multiply sounds; and surround ourselves

[20] ;¢

it not essential, therefore, that before we

with form worlds of our own creation.

speak we should think, thus remembering
the
knowledge, you attain
speech”? [21] Having thought, let us then
choose the right words to express the right
thought,
pronunciation, proper values, and true tonal

injunction, “You must attain to

ere can to

attempting to give correct

quality to every word we utter.

[22] Then will our spoken word create a
thought form which will embody the idea
we have in our minds. 23! Then too will our
words carry no discord, [24] put will add
their quota to that great harmonizing chord
or unifying word which it is the function of
mankind ultimately to utter. [25] Wrong
speech separates, and it is interesting to bear
in mind that the word, the symbol of unity,
is divine, whereas speech in its many
diversifications is human.

[26]

family rises into its true position in the great

As evolution proceeds, and the human

plan of the universe, [27] right and correct
speech will be increasingly cultivated,
because we shall think more before we utter
words, or, as a great teacher has said,
“through meditation we shall rectify the
and the

significance of word forms, true and correct

mistakes of wrong speech;”
sounds, and vocal quality will become ever

more apparent.

[28] The second word of importance in this
fourth Rule is the word light. [29] First the
sound and then the first effect of sound, the
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sai c6 thé tao ra mot hinh thé véi muc tiéu
doc hai. [19] Tuy nhién, khong nhan thuc
dugdc diéu nay, ngdy qua ngay, khong ngling
va vO trach nhiém, ching ta ndi; chung ta
dung ti ngii; chiing ta nhan lén nhiing am
thanh; va tu bao quanh minh véi nhiing thé
gi6i hinh thé do chinh chung ta tao ra. [20]
Vay c6 phai diéu can thiét 1a trudc khi néi,
chung ta nén suy nghi, ghi nhé 16i khuyén
rang, "Ban phai dat dén tri thic trudc khi cé
thé dat dén 16i néi"? 21 sau khi suy nghi,
hiy chon nhiing tit ngit ding dé thé hién tu
tudng dung, co gang phat Am chinh xac, dua
ra gia tri phtt hgp va 4m chat ding cho méi
ti ma ching tandira.

[22] Khi d6, 16i ndi ctia chiing ta sé tao ra mot
hinh tu tudng thé hién y tudng ma ching ta
c6 trong tam tri. (23] v3 khi d6, nhiing 16i néi
ctia chiing ta sé khong mang theo su bat hoa,
(24] 13 sa déng gép phan clia né vao ban
hdp 4m 16n hoa gidi hoic tit ngit hgp nhat
ma cudi cting loai ngudi cé trach nhiém thot
ra. [25] L& néi sai 1Am gay chia 18, va diéu
thu vi 12 nén ghi nhé ring tit, biéu tugng clia
su hop nhat, 13 thiéng liéng, trong khi 18i néi
véi nhiéu sut phan héa ctia né 1a thude vé con
nguoi.

[26] Khi tién hoa tiép dién, va gia dinh nhin
loai vuon 1én vi tri that su ctia né trong dai
ké hoach ctia vii try, (271 181 nei ding va
chinh x4c sé ngly cang dudc trau doi, bdi vi
chiing ta sé suy nghi nhiéu hon trudc khi
thot ra 16i, hodc, nhu mot vi thay vi dai da
néi, "théng qua tham thién, chiing ta sé&
chinh stta nhitng sai 1am ctia 16i néi sai;" va y
nghia ctia cdc hinh thiic ti ngit, &m thanh
dung dan va chit luong giong ndi sé trd nén
ngay cang ro rang hon. TWM 143-144

(28] T thit hai quan trong trong Quy Luat
thi tu nay la anh sang. (291 Truée tien 13 4m
thanh, va sau d6 13 hiéu ing dau tién cia &m



pouring forth of light, causing the revelation
of the thought form.

[30] Light is known by what is revealed. [31]
The absence of light produces the fading
away, into apparent non-existence, of the
phenomenal world.

2] e thought form created by the Sound
[33]

It must reveal truth, [34] and bring an aspect
of the
onlooker. 22! Hence the second quality of

is intended to be a source of revelation.

of reality to the cognisance
the thought form in its highest use is that it
brings light to those who need it, to those
who walk in darkness.

[36] deal not here with light as the soul,
B71'1 touch not
upon light as the universal second aspect of
[38] seek only in these
Instructions to deal with that aspect of truth

cosmically or individually.
divinity.

which will make the aspirant a practical
worker, and so enable him to work with
intelligence. B9 His main work (and
increasingly he will find this to be so) is to
create thought-forms to carry revelation to
thinking human beings. 1401 76 do this he
must work occultly, and through the sound
of his breathed forth work, [41] through the
truth revealed in form, will he carry light
and illumination into the dark places of the
earth

[42] Then he finally makes his thought form
live through the power of his own assurance,
spiritual understanding and vitality. [43]
Thus the significance of the third word,
vibration, appears. [44] His message is heard,
it sounded forth; it carries

for is
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thanh, su téa sdng clia 4nh sing, gy ra su
mac khai cia hinh tu tuéng.

[30] 4nh sang dudc biét dén qua nhiing gi
dugc tiét 10. [31] Su ving mit clia anh sang
tao ra su phai md, din dén sy bién mat
dudng nhu vao su khong ton tai clia thé gidi
hién tugng.

32] Hinh tu tudng dugc tao ra bdi Am
Thanh dugc du dinh 12 m6t ngudn mic khai.
(331 N6 phai tiét 16 chan 1y, 134! va mang mot
khia canh cfia thuc tai dén nhan thic cia
nguoi quan sat. 351 po d6, pham tinh thi
hai ctia hinh tu tudng trong viéc stt dung cao
nhat cia né 12 mang anh sing dén nhiing
ngudi can nd, dén nhiing ngudi budc di
trong béng t6i.

361 & day, t6i khong dé cip dén anh sing
nhu linh hon, vé mit vl tru hodc ca nhan.
371 163 khong ban vé anh sang nhu khia
canh thit hai cfia thién tinh phd quat. [38]
Trong nhitng Huéng Din nay, Téi chi tim
cach dé d@é cap dén khia canh cfia chan Iy sé
lam cho ngudi chi nguyén trd thanh mot
ngudi phung su thuc tién, va nhu vay sé gitp
y lam viéc véi sy théng tué. 391 Cong viéc
chinh clia y (va y sé ngay cang nhan ra diéu
nay) 1a tao ra cac hinh tu tudng dé mang lai
su mac khai cho nhiing con ngudi dang suy
nghi. [40] D& 1am didu nay, v phai lam viéc
mot cach huyén bi, va théng qua 4m thanh
ctia cébng viéc thé ra clia minh, [41] théng
qua chan ly dugc tiét 16 trong hinh thtc, y sé
mang anh sadng va sy soi sing vao nhiing noi
t6i tAm ctia thé gidi.

[42] gau dé, cudi cing, y 1dam cho hinh tu
tudng clla minh tré nén sdéng ddng thoéng
qua stic manh ctia su chic chan, sy thau hiéu
tinh than va stic sdng ctia chinh y. [431po g,
y nghia clia tif th ba, rung déng, xuat hién.
[44] Théng diép clia y dudc lang nghe, vi né



illumination, for it conveys the Truth and
reveals Reality; it is of vital import, for it
vibrates with the life of its creator, and is
held in being as long as his thought and
sound and intelligence animate it. [45] This
is true of a message, of an organization, and
of all forms of life, which are but the

embodied ideas [46] of a cosmic or a human
creator.
47

Students would find it of value to take
these three vital words [48] and trace their
relation to all embodied thought forms—a

[49] 4

race, a nation, a human being. Consider the

cosmos, a plane, a kingdom in nature,

diverse groups of creating agencies—solar
Logoi, solar Angels, human beings, and
others. Consider the spheres of the creative
and how true the Old

process see

Commentary is when it says:

Transcript
Hello friends.

We have been studying the uses of the OM of
the sacred word for the sake of purification,
the casting out, and the bringing in of
different types of matter— casting out of
inadequate matter, the bringing in a more
adequate matter. We have the recognition of
availability, the OM, the embodiment of
ideas and the spread of ideas, and the four
aspects of a disciples training to be receptive
—to develop right intuitive understanding,
to embody the ideas received in form, and to
use sound light and color in the projection of
thoughts that others may be contacted by
the thought. And thus DK says thus are
groups gathered, organized, taught, and
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dudc phat ra; né mang lai su soi sang, vi nd
truyén tai Chan Ly va tiét 16 Thuc Tai; né cé
tam quan trong song con, vi né rung ddng
véi su song clia ngudi sang tao ra nd, va duge
duy tri ton tai mién 13 tu tudng, Am thanh va
tri tué ctia y 1am cho né séng dong. [45] pigu
nay ding véi mot théng diép, mét td chuc,
va tit cd cdc hinh thdc séng, von chi 1a
nhiing y tudng dudc hién thin [46]
Pang sang tao vil tru hodc nhan loai.

? A
cua mét

[47] c4c sinh vien sé thay cé gia tri khi 14y ba
tll quan trong nay [48] o5 truy tim moéi lién
hé clia ching véi tit cd cdc hinh tu tudng
dudc thé hién—mot vii tru, mot cdi gidi, mot
vuong qudc trong tu nhién, [49] mét gidng
dan, mdt quoc gia, mot con ngudi. Hiy xem
xét cac nhém sang tao da dang—cac Thai
Duong Thugng D&, cidc Thai Duong Thién
Than, con ngudi va nhiing thuc thé khac.
Hay xem xét cdc linh vuc clia qud trinh sdng
tao va thay dudc su ding din ctia C6 Ludn

khindi rang:

Xin chao cac ban.

Chung ta di va dang nghién cttu vé cach sl
dung linh tit OM cho muc dich thanh loc,
ddy ra va thu hit vao cac loai vat chat khac
nhau—d4y ra vit chit khéng phu hgp, thu
htt vat chat phtt hdp hon. Ching ta nhin ra
tinh sin cé (availability), linh tit OM, hién
than cla cic y tudng va sy lan truyén cda
cac y tudng, cling vdi bon khia canh trong
viéc huin luyén clia mot dé ti dé trd nén
tiép nhan—phat trién sy thau hiéu truc gidc
dung din, hién thin cic y tudng di nhin
dudc dudi dang hinh thitic, va st dung &m
thanh, 4nh sang via mau sic trong viéc
truyén dat cac tu tudng dé ngudi khac cé thé
tiép nhin tu tudng dé. Va nhu vay, Chan su
DK néi, cic nhém dudc tip hdp, td chiic,



lifted, and he of course demonstrated how
this could be done.

There are many other uses of the OM, but we
already have plenty to deal with, and we
have to assimilate what we've been given
here. We were speaking of leadership and
four factors which had to be developed by
those who want to walk more closely with
the Hierarchy. So many requirements here
found, four objectives for all who seek to
cooperate with the Great White Lodge.

Now, we begin program number 33 and
we're in the fifth program of rule four on
page 141. I did read this paragraph, but it
was so good somehow that I wanted to read
it again.

[1] May I add, that the sound is only truly
potent when the disciple has learnt to
subordinate the lesser sounds.

Every configuration, every motion has its
sounds. And according to Patanjali, there
has to be the stilling of the lower psychic
nature and the stilling of the versatile
mental and emotional nature. I suppose this
also applies to physical plane, etheric-
physical stilling.

[2] Only as the sounds he sends forth
normally into the three worlds are reduced
in volume and in activity, as well as in
quantity will it be possible for the Sound to
be heard, and so to accomplish its purpose.

What do we have here? Necessary reduction
of sound, quantity, and activity.
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giang day, va ning cao, va di nhién Ngai di
thé hién cach diéu nay cé thé duge thuc
hién.

Con rat nhiéu cach s dung khac cfia linh ti
OM, nhung ching ta di cé nhiéu thit dé giai
quyét va can phai tiép thu nhitng gi da dugc
trao truyén & day. Chung ta di néi vé su linh
dao va bon yéu td can dudc phat trién bdi
nhitng ngudi mudn budc di gan hon véi
Huyén Giai. Cé rat nhiéu yéu cau dugc tim
thay & day, bon muc tiéu cho tit ca nhiing ai
tim cach hgp tac v4i Huynh dé Doan Chanh
dao.

Bay gid, ching ta bit dau chuong trinh so6
33, chuong trinh s6 nim cfia quy luit bén,
trang 141. T6i da doc doan nay trong video
trude day, nhung né thit su qua hay dén
muic tdi mudn doc lai 1an nita.

[1] 113y dé t6i thém ring 4m thanh chi thuc
su c6 stic manh Kkhi dé ti da hoc dudc cach
khuat phuc nhitng Am thanh nhé hon.

Moi cau hinh, moi chuyén déng déu cé am
thanh cfia né. Va theo Pt Patanjali, can
phai 1am tinh ling ban chit thong linh thap,
lam tinh ling ban chit cdm duc va ha tri da
dang. T6i cho ring diéu ndy ciing 4p dung
cho céi tran, su tinh ling ctia thé xac va thé
di thai.

[2] chi khi nhiing 4m thanh ma y thudng
phat ra vao ba céi gidi dudc giam vé cuong
d6, hoat dong va ca so luong, thi méi cé thé
nghe dudc Am Thanh, va tit d6 hoan thanh
muc dich ctia né.

Chiung ta cé gi & day? Can phai gidm am
thanh, s6 lugng va hoat dong.



[31 Only as the multitude of spoken words
is reduced, and silence in speech is
cultivated,

We should study that section on Occult
Silence before Rule 11 in The Rays and the
Initiations. It doesn't necessarily mean what
at first it appears to mean. He said some of
you would be better off if you talked more.
But it has to do with the correct dividing of
what is said and its proper retention to be
released only in the proper circumstances.

Only as the multitude of spoken words is
reduced, and silence and speech is cultivated

The interlude, speaking as necessary under
Saturn ruling the throat center and not
under the Earth. With Earth there
unrestrained fecundity, that seems to be one

is

of the qualities of our planet related to the
third ray, the multiplicity of forms and, I
suppose, the multiplicity of sounds,

[4] win it be possible for the Word to make
its power felt on the physical plane.

And this is the word of the soul

Otherwise, it will be blocked by a
multiplicity, the One Great Influence will be
blocked or fragmented by multiplicity.
Visually, we have the image of the Sun on
the still waters, or the Sun on the choppy

waters.

[51 Only when the many voices of the lower
nature and of our environment are
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[3] chi khi s6 lugng tit dugc phat ra giam di,
va su im liang trong 16i noi dudc nuoi
dudng,

Chuing ta nén nghién cttu phan néi vé Su Im
Ling Huyén Bi cé trudc Quy Luit 11 trong
cubn "Cac Cung va Diém Pao". Piéu d6 khong
nhit thiét mang y nghia nhu mdi thoat
nhin. Ngai d3 néi mot s6 ngudi trong cac ban
sé tot hon néu néi nhiéu hon, nhung né lién
quan dén viéc phan chia chinh xac nhiing gi
dudc néi va sy giii lai ding cach dé chindira
trong nhitng hoan canh thich hgp.

Chi khi s6 luong 16n nhiing 10i ndi ra duoc gidm
di, va sy im lang trong loi noi dugc nudi dudng.

Khodng ding (interlude), chi néi khi can
thiét dudi su cai quan cia Thé Tinh diéu
khién trung tdm c6 hong, chit khéng phai
dudi Pia Cau. Véi bia Cau, cé su phong pht
khéng kiém ché, va d6 dudng nhu 13 mét
trong nhiing phim tinh cGia hanh tinh
chiing ta lién quan dén cung ba, su da dang
ctia cdc hinh tudng va su da dang ctia cdc 4m
thanh.

[4] thi Linh Tit mdi c6 thé khién sitc manh
ctia n6 dudc cdm nhin trén céi tran.

Va day 14 linh tit ctia linh hén.

Néu khdng, né sé bi chin lai bdi su da dang,
Stic Manh Vi Pai Duy Nhat sé bi chin hoic
phidn manh bdi su da dang. Hinh 4nh ma
chung ta c6 1a Mat Troi trén mat nudc tinh
lang, hoac Mat Trdi trén mat nudc ggn séng.

[5] Chi Khi nhiéu tiéng néi cfia ban chit
thap hon va méi trudng xung quanh bi im
ling, thi "Tiéng No6i néi trong su tinh ling"



silenced, will the “Voice that speaketh in
the stillness” make its presence felt.

The voice that speaketh in the stillness, this
is the voice of the silence. [Maybe I won't use
that words many times, but I will still put it
in there]. The Voice of the Silence from the
book the Secret Book of the Golden Precepts,
which is the translation of an old treatise,
translated by Blavatsky.

6] Only when the sound of many waters
dies away in the adjustment of the
emotions will the clear note of the God of
the waters be heard.

Let’s just say reflecting the soul and the
buddhic plane, ie reflecting love. We are
being advised that the occultist is an
individual more restrained in many ways
than the average individual who does not
regulate the creativity of thoughts and of
speech.

[71 People seldom realize the potency of a
word, yet it is stated, “In the beginning
was the Word, and the Word was God.
Without Him was not anything made that
was made.”

The ‘making’ is one thing, and what about
the ‘Self becoming’? How is the Word related
to that process? Because deeper than
creativity where an external Agent, such as
God, acts upon matter or some kind of
substance, to create an arrangement or a
form, is the creative Self-Becomingness of
God? So, I will call it that, the creative Self-
Becomingness, and God is deeper than
simple creativity.
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méi khién su hién dién ctia né dudc cam
nhan.

Tiéng Néi vang 1én trong su tinh ling 1a
tiéng néi ctia su im lang. [C thé t6i sé khong
st dung nhiéu tit &6, nhung t6i vin sé dua
vao]. "Tiéng Néi clia Su Im Ling" tif cuén
sach Kim Huin Thu, 1a ban dich ctia mét
luin vin c8 xua, dugc Blavatsky dich.

[6] Chi khi 4m thanh ciia nhiéu dong nuéc
tan bién trong su diéu chinh ctéia cdm xic,
ndt trong tréo ctia Chua Té cha cic Dong
Nudc méi dudc nghe thiy.

Piéu nay phan chiéu linh hon va cdi Bo-dé,
titc 1a phan chiéu tinh thuong. Chung ta
duge khuyén ring nha huyén bi 13 mot ca
nhan kiém ché hon theo nhiéu cich so véi
ngudi binh thudng, ngudi khéng diéu chinh
tinh sdng tao ctia suy nghi va 16i ndi.

[7] con ngudi hiém khi nhin ra sitc manh
ctia mot tit, nhung c6 16i néi ring, "Ban dau
la Ngoi Loi, va Ngéi Loi 1a Thuong Deé.
Khong c6 Ngai thi chang cé diéu gi dudc
taora."

Su "tao ra" 1a mot chuyén, vy con "Su Tu trd
thanh" thi sao? Linh Tit lién quan nhu thé
nao dén qua trinh dé? B&i vi sdu hon ca sy
sang tao, ndi mt Tdc Nhan bén ngoai, ching
han nhu Thugng P&, tic déng 1én vat chat
hodc mot loai chit nao dé dé tao ra su sip
xép hoic mot hinh tudng, 13 su Sang Tao clia
St Tu-Trd Thanh clia Thugng Pé. Vi vdy, t6i
sé goi ndé 1a sy Sdng Tao cha Sy Tu-Trd
Thanh, va Thugng Pé siu sic hon ca su sang
tao don thuan.



[8] When therefore we read those words,
our minds go back to the dawn of the
creative process when, through the
medium of sound, God spoke and the
worlds were made.

And we have to wonder, is God's “speaking”
an inherent part of the emanated process?
Maybe.

[91 1t has been said that, “the chief agency
by which Nature’s wheel is moved in a
phenomenal direction

Towards manifestation,

[10] 45 sound,” for the original sound or
word sets in vibration the matter of which
all forms are made and initiates that
activity which characterizes even the atom
of substance.

The atom of substance IS an activity.

Anyway, we have to look at the idea of the
Creator external to the process of creating,
and the Greater Self-becomingly inherent in
the process of creating; becoming new forms
of itself. The Self Becoming Creator can
become new forms of itself in an emanation,
and still remain as Itself on the higher
planes. Well, this probably we
experienced many times, there cannot be

have

separate Beings. That is the assumption, not
in reality, but in Mahamanvantara, there can
be separate beings or existences.

[11]rhe titerature and the scriptures of all
the ancient nations and great religions
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[8] vy vay, khi chung ta doc nhiing 16i do,
tam tri ctia ching ta quay trd lai budi binh
minh ctia qua trinh sang tao khi, théng qua
phuong tién 4m thanh, Thugng Pé phan va
cac thé gidi dudc tao ra.

Va ching ta phéi tu hdi, liéu "16i phan" cta
Thugng P& cé phai 13 mdt phan von cé clia
qua trinh xuat 16 khong? C6 thé.

9] Ngudi ta di néi ring, "cong cu chinh ma
banh xe cia Ty Nhién dudc van hanh theo
hudéng hién tugng

Hudng vé su biéu 15,

[10] 13 am thanh,"” vi am thanh hoac 1oi
nguyén thiy dua chit liéu cia moi hinh
tuéng vao rung déng va khéi dau hoat
dong d6, von dic trung ngay ca trong
nguyén ti vat chat.

Nguyeén t cia chat 1iéu 1a mot hoat déng.

Du sao, chuing ta cling phai xem xét y tuéng
vé Pang Sang Tao bén ngoai qua trinh sang
tao, va Pai Ngi tu trd thanh, von cé trong
qué trinh sang tao; trd thanh nhiing hinh
tudng mdi cia chinh NO. Pang Sang Tao tu
trd thanh cé thé trd thanh nhitng hinh
tuéng mdéi ctia chinh Ngai trong mét qua
trinh xuat 16, va vin duy tri 13 Chinh Ngai
trén cac cdi cao hon. Piéu nay cé 18 ching ta
di tradi nghiém nhiéu 1an, khong thé cé
nhitng Hitu thé tach biét. P 1a gid dinh,
khong phai trong thuc té, nhung trong
MahaManvantara, c6 thé cé nhiing hitu thé
hodc su hién hitu tach biét.

[11] c4c tai lidu va kinh thanh ciia tit ci cac
qudc gia co dai va cac tén giao vi dai déu
lam ching cho hiéu qua cia 4m thanh



bear testimony to the efficacy of sound in
producing all that is tangible and visible.

God spoke and the worlds were made. Or
maybe another way of saying it, God spoke
and thus became worlds, is an alternative to
God spoke and the worlds were made. Making
and becoming have to be examined, because
it is the becomingness of God which is more
occult.

[12] 7he Hindus say very beautifully that
"the Great Singer built the worlds, and the
Universe is His Song."

Pythagoras could go along with that; the
musical, mathematical Pythagoras, could
give assent to this Hindu idea.

[13] This is another way of expressing the
same idea. If this is realized and the
science of this concept somewhat
understood, the significance of our own
words and the utterance of sound in
speech, becomes almost a momentous
happening.

I think the true occultist as Master must be
very careful with regard to what is said and
of course thought. This we see in Master
DK's writing.

[14] Sound or speech and the use of words
have been regarded by the ancient
philosophers (and are increasingly so
regarded by modern thinkers) as the
highest agent used by man in moulding
himself and his surroundings.

People are always reacting, responding to

what is said, if not to what is thought. So
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trong viéc tao ra tat ca nhiing gi hitu hinh
va hitu hinh.

Thuong Dé phan, va cac thé gidi dudc tao ra.
Hodc c6 thé mot cach néi khac, Thuong Dé
phan va do dé trd thanh céc thé gisi, 1A mot
lua chon khéc véi viée “Thugng Dé phan va
céc thé gidi dudc tao ra”. Viéc tao dung va trd
thanh can phai dugc xem xét, vi su trd thanh
clia Thugng Pé 14 diéu huyén bi hon.

[12] Ngwsi Hindu dién tA rit dep dé ring
"Ca Si Vi Pai di xay dung cac thé gidi, va
Vii Tru la Bai Hat cua Ngai."

Duic Pythagoras cé thé ddng tinh véi diéu dé;
nha toan hoc va 4m nhac Pythagoras cé thé
chip nhan y tudng clia ngudi Hindu nay.

[13] p4y 12 mét cach khac dé dién dat cing
mét ¥ tudng. Néu diéu nay dudc nhén ra va
khoa hoc vé khai niém nay dudc hiéu phan
nao, y nghia cua chinh 16i néi cia chung ta
va viéc phat ra am thanh trong 16i noi sé
tré thanh mét su kién gan nhu trong dai.

T6i nghi rang nha huyén bi chan chinh, nhu
cic Chan su, phai rit cidn trong ddi véi
nhiing gi dudc ndi va tat nhién 1a ca nhiing
gi dudc suy nghi. Piéu nay ching ta thdy
trong cac bai viét ctia Chan su DK.

[14] 41 thanh hoic 16i néi va viée sit dung
tit ngit da dudc cac triét gia co dai coi trong
(va ngay cang dudc cac nha tu tuéng hién
dai coi trong) nhu 1a phudng tién cao nhat
ma con ngudi st dung dé dinh hinh ban
than va moi truong xung quanh minh.

Con ngudi ludn phadn tUng, ddp Ung vdi
nhitng gi dudc ndi, néu khoéng phai véi
nhiing gi dugc nghi. Thudng thi nhiing gi



often what is said reflects what is thought,
but not always.

[15] Thought, speech and the resultant
activity on the physical plane complete the
triplicity which make a man what he is,
and place him where he is. Thought,
speech and the resultant activity.

I suppose we have to examine where we are,
what we're doing, how we got there, and
realize that somehow thought and speech
have combined to produce the resultant
activity which is our placement in any
particular environment.

[16] ppe purpose of all speech is to clothe
thought and thus make our thoughts
available for others.

This is part of the restorative sharing,
the
together. But speech as well, in earlier

bringing fragmented world back

involutionaryy days, created the fragments,

[17] When we speak we evoke a thought

Unless we're just making a sound, and even
then, some kind of state of existence is
suggested. Speech reveals. Speech is
revelatory of that which is the hidden
quality within us.
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dugc néi phadn dnh nhiing gi dudc nghi,
nhung khéng phai ldc nao cling viy.

[15] 7y tudng, 15i néi va hoat déng két qua
trén co6i tran hoan thanh bé ba gitp con
ngudi tré thanh nhiing gi y 1a, va dat y vao
vitricaay.

T6i cho rang ching ta phai xem xét minh
dang & dau, dang lam gi, 1am thé nio ching
ta dén dudc dé, va nhén ra rang bang cach
nao d6, tu tudng va 15i ndi da két hgp dé tao
ra hoat déng két qua, diéu dit ching ta vao
bat ky moéi trudng cu thé nao.

[16] pyc dich ctia moi 16i néi 1a d& bao boc
tu tudng va nhd d6 khién tu tudng cha
ching ta tré nén tiép cin dudc véi nguoi
khac.

Day 12 mot phan ciia viée chia sé d& khoi
phuc, mang thé gidi phan manh quay trd lai
su hop nhit. Nhung cling chinh 16i ndi,
trong nhiing ngay dau cfia qua trinh tién
héa, di tao ra nhiitng manh v dé.

[17] ki chung ta noi, chung ta goi 1én mot
tu tudéng

Tri khi chiing ta chi dang tao ra 4&m thanh,
va ngay ca khi d6, mot trang thai ton tai nao
dé cling dudc gdi y. Loi néi tiét 16. Ldi ndi boc
16 pham tinh 4n gidu bén trong ching ta.



[18] 3nd make it present, and we bring that
which is concealed within us into audible
expression. Speech reveals, and right
speech can create a form of beneficent
purpose, just as wrong speech can produce
a form which has a malignant objective.

So obviously how very responsible we must
be. Without this, however,
ceaselessly and irresponsibly day after day

realizing

we speak. We use words, we multiply sounds
and surround ourselves with form worlds of
our own creation which imprison us, though
we do not realize it.

[19] Without realizing this, however,
ceaselessly and irresponsibly, day after
day, we speak; we use words; we multiply
sounds; and surround ourselves with form
worlds of our own creation.

Which imprison us though we do not realize
it.

[20] Is it not essential, therefore, that
before we speak, we should think, thus
remembering the injunction, "You must
attain to knowledge, ere you can attain to
speech"?

Well, this is I've often found that with fifth
ray people, there is a hesitation of thought
before speaking. Others begin to speak even
before their thought catches up with them.

[21] Having thought, let us then choose the
right words to express the right thought,
attempting to give correct pronunciation,
proper values, and true tonal quality to
every word we utter.
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[18] 43 1am cho né hién dién, va chung ta

mang nhiing gi 4n gidu bén trong minh ra
ngoai théng qua biéu hién am thanh. Loi
noéi bdc 16, va 10i néi ding co6 thé tao ra mot
hinh thé véi muc dich thién lanh, ciing nhu
10i noi sai c6 thé tao ra mot hinh thé véi
muc tiéu doc hai.

RO rang chung ta phai chiu trach nhiém rat
16n vé diéu nay. Tuy nhién, khong nhan thic
duge diéu nay, ngdy qua ngly, ching ta,
khéng ngung va vo trach nhiém, néi. Ching
ta st dung ti ngli, nhian 1én nhiing 4m
thanh va tu bao quanh minh véi nhitng thé
gidi hinh tudng do chinh ching ta taora,

[19] Tuy nhién, khéng nhin thitc dugc diéu
nay, ngay qua ngay, khong nging va vo
trach nhiém, chung ta noi; chung ta dung
tu ngit; chung ta nhan 1én nhiing am thanh;
va tu bao quanh minh véi nhiing thé gidi
hinh thé do chinh ching ta tao ra.

Nhitng thé gidi nay giam cAm chiing ta, mic
dit chiing ta khong nhan ra diéu doé.

[20] y3y ¢6 phai diéu cin thiét 13 trudc khi
noi, chung ta nén suy nghi, ghi nhé 1oi
khuyén ring, "Ban phai dat dén tri thic
trudc khi c6 thé dat dén 16i no6i"?

T6i thudng nhin thdy & nhitng ngudi cung
nam, c6 su do du trong suy nghi trudc khi
néi. Nhitng ngudi khac bat dau néi tham chi
trude khi tu tudng cia ho bat kip véi ho.

[21] 52y khi suy nghi, hiy chon nhiing tu
ngii ding dé thé hién tu tudng dung, co
gang phat Am chinh xac, dua ra gia tri phu
hgp va am chat dung cho méi tit ma ching
tandira.



Good Lord! Of course I remember these
sections, but how very exacting are the
requirements here given. Having thought,
let us then choose the right words to express
the right thought. We might say the Plan
inductive thought, the thought which in any
circumstance will advance the Divine Plan.

[22] Then will our spoken word create a
thought form which will embody the idea
we have in our minds.

Maybe it will be an Idea, maybe it will be a
form of thought which is a little vague or is
abstract and which needs a thought form.

[23] Then too will our words carry no
discord,

He is suggesting harmonious speech. Of
course, it could be interpreted as discord by
an unready listener, especially if the purpose
of the thought is to disabuse a listener of
some energy condition which is preventing
progress.

[24] yut will add their quota to that great
harmonizing chord or unifying word
which it is the function of mankind
ultimately to utter.

As Saturn is the planet of caution, we can see
its application to the regulation of speech.

[25] Wrong speech separates, and it is
interesting to bear in mind that the word,
the symbol of unity, is divine, whereas
speech in its many diversifications is
human.
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Lay Chua! Di nhién t6i nhdé nhiing doan nay,
nhung nhiing yéu cau dudc dua ra 3 day that
14 chinh xac dén mtic ndo. Sau khi suy nghi,
chiing ta hiy chon nhiing tit ngit ding dé
thé hién tu tudng dung. Chiing ta cé thé néi
rang tu tudng theo Thién Cd 13 tu tudng ma
trong bat ky hoan canh nao ciing sé tién
hanh Thién Co.

[22] ghi d6, 16i nodi ctia chung ta sé tao ra
mét hinh tu tudng thé hién y tudéng ma
chung ta co trong tam tri.

Co thé dé sé 1a mét Y tudng, cb thé do sé 1a
mot hinh tu tudng hoi mo hd hoic triu
tuong va can mot hinh tu tudng cu thé.

[23] v3 khi d6, nhiing 16i ndi cua chung ta
sé khong mang theo su bat hoa,

Ngai dang dé xuat 10i néi hai hoa. Di nhién,
né cé thé bi mdt ngudi nghe chua sin sang
dién giai 1a bat hoa, dic biét néu muc dich
clia tu tudng 1a 1am rd mét diéu kién ning
luong nio dé dang ngin can sy tién bo.

[24] 13 sa dong gop phan ctia n6 vao ban
hdp am 16n hoa giai hoic tit ngit hdp nhat
ma cudi cung loai ngudi cé trach nhiém
thot ra.

Vi Thé Tinh 14 hanh tinh cta su thin trong,
chiing ta c6 thé thay su ap dung cia né trong
viéc diéu chinh 16i néi.

[25] 1 5i noi sai 14m gay chia ré, va diéu thu
vi 1a nén ghi nhd rang tii, biéu tugng cta su
hgp nhat, 1a thiéng liéng, trong khi 16i noi
v6i nhiéu su phan hoéa céia né 1a thudc vé
con nguoi.



Basically, the One is divine and the many are,
as He says here, human or of a lesser degree
of divinity, or even profane, which means
outside the wall of the temple, and therefore
not as sacred or holy.

[26] 55 evolution proceeds, and the human
family rises into its true position in the
great plan of the universe,

Is that the grand entirety we may mean a
solar system?

[27] right and correct speech will be
increasingly cultivated, because we shall
think more before we utter words, or, as a
great teacher has said, “through
meditation we shall rectify the mistakes of
wrong speech;” and the significance of
word forms, true and correct sounds, and
vocal quality will become ever more
apparent.

Certainly DK has called our attention to the
seriousness of correct speech. Shall we
remember this? Shall we attempt to use
correct speech in all our circumstances and
relationships? This is the question because
it's possible to read so much but not carry
out unfortunately what is read.

Sound is the word of importance here, and
as occultists in training our attitude toward
the production of sound must become
highly regulated for the right reasons.
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Vé cd ban, Su Duy Nhat 1a thiéng liéng, va cai
da dang, nhu Ngai da ndi & day, 1a con ngudi
hodc thudc vé mét mic d6 thiap hon clia
thién tinh, hodc tham chi la pham tuc, co
nghia 13 3 bén ngoai biic tudng ctia ngdi dén,
va do d6 khong thiéng liéng hoac thanh
thién nhu bén trong.

[26] khi tién héa tiép dién, va gia dinh
nhéin loai vuon 1én vi tri thit su cta né
trong dai ké hoach ctia vii tru,

Liéu diéu nay c6 phai 4m chi toan bd hé mit
troi?

[27] 151 noi dung va chinh xac sé ngay cang
dudc trau doi, béi vi ching ta sé suy nghi
nhiéu hon trudc khi thot ra 16i, hoic, nhu
mét vi thay vi dai dd noi, "théng qua tham
thién, ching ta sé chinh stia nhiing sai 1am
cua 10i noi sai;" va y nghia ctia cac hinh
thic tif ngit, am thanh diung dian va chat
ludng giong noéi sé tré nén ngay cang rod
rang hon. TWM 143-144

Chic chin Chan su DK di thu hit su chi y
ctia chiing ta vé tam quan trong ctia 15i néi
ding. Ching ta cé nhd diéu nay khong?
Chiing ta cé c6 gang st dung 15i néi ding
trong moi hoan canh va moi quan hé clia
minh khéng? Pay 1a cdu hdi, bdi vi thit dang
tiéc khi cé thé doc rat nhiéu nhung khong
thuc hién dugc nhiing gi da doc.

Am thanh 13 ti quan trong & diy, va la
nhitng nha huyén bi dang dugc dao tao, thai
d6 ctia ching ta d6i vdi viéc tao ra Am thanh
phai dudc diéu chinh k§ ludng vi nhitng ly
do ding dan.



The second word of importance in this
fourth rule is the word lights, sound, light
and vibration.

[28] 7he second word of importance in this
fourth Rule is the word light.

Sound, Light, and Vibration. The three
words to which we are attending in this rule
for are Sound, Light and Vibration. So, the
second word of importance here is the word
Light, which is substance, which is matter,
which is the very material out of which any
universe is made.

There are different sequences in the order, in
Cosmic Fire we are given a sequence
Vibration, Light, Sound, Color and that's true
enough with regard to progression on the
planes, but with regard to the creative
process, Sound, Light and Vibration is the
sequence given.

[29] pirst the sound and then the first effect
of sound, the pouring forth of light,
causing the revelation of the thought form.

There is a Fiat, a sounded Fiat goes forth,
and that “Let there be Light”, and only then
after the sound does the light appear.

Well, we'll have to re-experience all of this,
in our own creative process, you can
question the matter. Internally some things
may come to light and then we may sound
certain words which bring that lighted form
or relationship into expression. We have to
be flexible as we consider these sequences,
but certainly Sound, Light and Vibration are
such a sequence.
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TU thu hai quan trong trong quy luat thi tu
nay la ti dnh sdng, 4m thanh, anh siang va
rung dong.

[28] 744 thit hai quan trong trong Quy Luat
thu tu nay la anh sang.

Am thanh, Anh sang va Rung ddng. Ba tit ma
chung ta dang chu y trong quy luit nay la
Am thanh, Anh sdng va Rung ddng. Vi viy,
tlt quan trong thit hai & day 1a ti "Anh sang,"
tic 1a chat lidu, 13 vat chat, chinh 13 vat chat
tl &6 bat ky vii tru nao dugc tao ra.

C6 nhitng chudi khac nhau vé trat tu. Trong
Luin vé La Vil Tru chiing ta dudc cung cap
mot chudi Rung déng, Anh sang, Am thanh,
Mau sic, va diéu d6 di dung lién quan dén
su tién héa trén cac cdi. Nhung véi qud trinh
sang tao, chudi dudc dua ra 14 Am thanh,
Anh sang va Rung dong.

[29] Trudc tién la am thanh, va sau d6 la
hiéu Ung dau tién cia 4m thanh, su téa
sang cua anh sang, gy ra su mic khai ctua
hinh tu tudng.

C6 mot Ménh 1énh vang 1én, va dé 1a "Hay co
anh sdng," va chi sau 4m thanh thi 4nh sidng
mdi xuat hién.

Chuing ta sé can trai nghiém lai tit ca diéu
nay trong qud trinh sdng tao ctia chinh
minh. Ban cé thé tu van vé van dé nay. Vé mi
ndi tai, mot s6 diéu cé thé trd nén sang td va
sau d6 ching ta c6 thé thot ra nhitng 15i nhat
dinh mang hinh tuéng hoic mdi quan hé
dudc chiéu sang dé vao biéu hién. Ching ta
phai linh hoat khi xem xét cic chudi nay,
nhung chic chin Am thanh, Anh sing va
Rung déng 12 mét chudi nhu vay.



Now, as I stated in A Treatise on Cosmic Fire,
the Law of Vibration is the first systemic law.
Light is related to the second ray, the ray of
light bearing influence; Sound is definitely
related to hearing and the third ray. So,
Vibration, Light, Sound, and Color is related
to the fourth ray and that is a legitimate
sequence.

[30] Light is known by what is revealed.

That is interesting. I questioned that earlier,
“Do we see light?” Loosely speaking, we talk
about seeing light all the time, but light is
that which makes the invisible appear, and
to an extent that is also true of Sound. But a
hidden light may shine and bring into
noticeability that which has always been
there. You face a dark room, totally dark, you
don't know what is there. And let's say, the
hallway and back view is dark as well. Then
you turn on your flashlight or your torch
and a beam of light appears, but its main
purpose is to reveal the contents of the
room. And the question is, would we see that
light if the medium through which it was
passing were completely pure? That is a
question. And the first and obvious answer
seems to be ‘Yes’, we would see light.

We'd look at the sun, we look at a streetlight,
we look at any source of light and we seem to
see the light. As a matter of fact, sometimes
we can stare into the light so much that we
don't even see what it is intended to reveal.
Nevertheless, DK says here, light is known
by what is revealed. Nevertheless, DK says
here,
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Nhu t6i d3 ndi trong Luin vé Lia Vil Try,
Pinh Luit Rung Pong 1a dinh luat hé théng
dau tién. Anh sdng lién quan dén cung hai,
cung clia si 4anh hudng mang dnh sang; Am
thanh chic chin lién quan dén thinh gidc va
cung ba. Vi vay, Rung dong, Anh sang, Am
thanh, vd Mau sic lién quan dén cung bén,
va dé1a mot chudi hgp ly.

[30] Anh sing dugc biét dén qua nhiing gi
dudc tiét 16.

Piéu nay thu vi. T6i da ty hdi diéu dé trudc
diy, "Chting ta cé nhin thay 4nh sing
khéng?" Theo cach ndéi chung, ching ta
thudng néi vé viée nhin thiy anh sang,
nhung anh sing 14 cai khién cho nhiing gi v6
hinh trd nén hién hitu, va 8 mét mic d6 nao
d6, diéu nay ciing ding vdéi 4m thanh.
Nhung mot 4nh sang an cé thé chiéu sang va
mang dén su nhan biét nhiing gi ¢ luén cé §
dé. Ban d6i dién véi mot cin phong t6i, hoan
toan t6i, ban khong biét ¢ gi & d6. Va chiing
ta hdy néi rang, hanh lang va khung canh
phia sau ciing t6i. Sau d6, ban bat dén pin
hoic dudc va mot tia sdng xuat hién, nhung
muc dich chinh ctia né 1a tiét 16 ndi dung cia
can phong. Va ciu héi 13, liéu chung ta cé
nhin thiy 4nh sdng d6 néu méi trudng ma
né di qua hoan toan trong suét khéng? bé 1a
mot cau héi. Va ciu tra 16i dau tién va 1
rang dudng nhu 13 'C6,' ching ta sé nhin thay
anh sang.

Chung ta nhin vao mit trdi, ching ta nhin
vao dén dudng, chiing ta nhin vao bat ky
nguoén sdng nao va dudng nhu chiing ta nhin
thay 4nh sang. Thuc té 13, d6i khi ching ta cé
thé nhin chim chdm vao 4nh sang dén miic
khong con nhin thay diéu ma né duge dung
dé tiét 16. Tuy nhién, Chan su DK néi & day
rang, anh sang dudc nhan biét qua nhitng gi
né tiét 16.



[31] The absence of light produces the
fading away, into apparent non-existence,
of the phenomenal world.

Here we are into matters that are related to
the fifth ray. Actually, if we were to analyze
this the
interesting thing is that even though that
which the light reveals would seem to fade

carefully particular subject,

away, it still exists, and it is in a state of
condensed light, even though it is non-
radiatory. If we were able to apply the proper
formula to it, the proper technology, that
which composes the hidden object would
suddenly come to light, and a great display
of light and heat. I'm talking about atomic
reactions here. I'm going to have to give this
some thought, and I think maybe we all are.

I am staring right now at a source of light
above my computer, and it does seems quite
visible, not because of what's in the air, but
simply in its own right and in contrast to
everything around it. From a practical
perspective, it seems we see light, and light
also reveals what we do not see. Let's say,
practically consider, we see light, and light
also reveals that which has been hidden
before the light shone upon it. And the other
thing, light is matter, and water is matter,
and light is water. There are various
equivalences here. Light is not only that
which shows what is hidden, but light is the
appearance of anything, the emergence of
anything. If it does exist, it is light. I use that
word exist in a specific way. Existence is
apparent separation from Absolute Infinity.

Of course, the supernuminal Light we can
speculate about. In other words, how does
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[31] Su vang mit cGia anh sang tao ra su
phai mo, din dén su bién mat dusng nhu
vao su khong ton tai ctia thé gidi hién
tugng.

& day chiung ta dang ban vé nhiing vin dé
lién quan dén cung nim. Thuc ra, néu chiing
ta phan tich k§ chi dé ndy, diéu thu vi 1a
ngay ca khi nhiing gi anh sang tiét 16 cé vé
nhu md& di, né vin ton tai, va né & trong
trang thdi cia 4nh sidng c6 dong, mic du
khéng phat ra 4nh sing. Néu ching ta cé thé
ap dung céng thtc thich hgp cho nd, céng
nghé thich hgp, thi nhiing gi cdu thanh vat
thé 4n sé d6t nhién xuit hién, cling véi mot
su hién thi 16n vé anh sang va nhiét. T6i
dang noéi vé cac phan ting hat nhan & day. Téi
sé phai suy nghi vé diéu nay, va cé 1& tit ca
chiing ta ¢éu nén suy ngam.

Hién tai t6i dang nhin chim cham vao mét
nguon sang phia trén mdy tinh ctia t6i, va né
dudng nhu rat rd rang, khdng phai vi nhiing
gl trong khéng khi, ma don gian 13 vi ban
than nd va su tudng phan véi moi thi xung
quanh. Vé mit thyc tién, dudng nhu chiing
ta nhin thiy anh sdng, va dnh sang ciing tiét
16 nhiing gi chuing ta khong thiy. Hiy xem
xét thuc té nay: ching ta thiy anh sang, va
anh sang cling tiét 16 nhitng gi da bi 4n gidu
trudc khi 4nh siang chiéu 1én né. Va diéu
khac, anh siang 1a vat chat, va nudc 1a vat
chit, va 4nh siang 13 nudc. Cé nhiing su
tuong duong khiac nhau 8 diy. Anh sing
khéng chi 1a tht cho thay nhiing gi bi 4n
gidu, ma anh sang con 1a su xuit hién cfia
bat ci thi gi, sy hién dién cfia bat ¢t thit gi.
Néu né ton tai, né 1a 4nh sdng. Téi s dung
tit "ton tai" & day theo mot cach cu thé. Ton
tai 1a sy phan ly r6 rang khéi V6 Tan Tuyét
Déi.

Di nhién, ching ta cé thé suy doan vé Anh
Sang siéu viét. N6i cach khac, Thuogng Dé,



God, the Absolute Deity, see? We get into
deeply metaphysical here, but
existence is the apparent separation from
Absolute Infinitude. And
emerges from the supernuminal Light,
merges into Mahamayavic isolation, I'll call

issues

if anything

it that, that emergence must be Light. So, we
have various ways of looking at the nature of
light.

As I say, the whole universe is Mahamaya,
and whatever in universe is at least
apparently or Mahamayavically separated
from the Absolute Infinitude.
words, it is a Finitude. So, let's just say, what

do I dare say? Okay, I dare say that all

In other

emergent finitudes are light. Of course, some
of this sounds a little bizarre, but we could
discuss the matter and see that if we go deep
enough, our conventional assessments of
what is light, what is sound, and so forth,
deepens. And we begin to wonder about
what these things really are in their
supernuminal state. And by supernuminal, I
mean the causative nature of Absolute
Infinitude beyond the existence of any
universe, a universe, does not exist. In other
words, we're in the realm of Zero, and not of
‘One’, And all the absolutely infinite variety
of Absolute Infinitude somehow sums to a
great Zero, which is the Absoluteness itself.

The metaphysics proposed there really needs
to be examined. And maybe this is not the
moment. This is a more practical book. And
in the book that I am writing and intend to

write, I'll try to offer as deep an
understanding as I possibly can of some of
these foundational building blocks,

foundational factors. Sounds a little more
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Pang Tuyét Pdi, "nhin thiy" nhu thé nao?
Chting ta di vao nhiing vin dé siéu hinh sau
xa & diy, nhung sy ton tai 1a sy phan ly rd
rang khdi V6 Tan Tuyét Pdi. Vi néu bt ci
diéu gi xuit hién tit Anh Sang siéu viét, hoa
nhép vao su c6 1ap Mahamayavic (t6i sé goi
né nhu vdy), thi sut xuat hién d6 chic chian
phai 13 Anh Sang. Vi viy, ching ta c6 nhiéu
cach khac nhau dé nhin vao ban chit cfa
anh sang.

Nhu tdi da ndi, toan bd vii tru 1a Pai Ao Anh
(Mahamaya), va bat ct diéu gi trong vii tru it
nhat ciing dudng nhu, hoic theo cach dai 4o
anh, bi tach rdi khéi V6 Tan Tuyét Poi. N6i
cach khéc, né 1a mot hitu han. Vay, tdi mudn
ndi gi ddy? T6i mudn ndi ring tat ci nhitng
hitu han hién ra déu 1a 4nh sang. TAt nhién,
mot s6 diéu niy nghe cé vé ky la, nhung
chiing ta c6 thé thao luin vé van dé nay va
thay rdng néu chung ta di dd siu, nhing
danh gid théng thudng cfia ching ta vé anh
sang, am thanh, va nhiing thi tuong ty, sé
trd nén sau sic hon. Va ching ta bat dau tu
héi vé ban chit thuyc su cfia nhitng thi nay
trong trang thai siéu viét ctia chiing. Khi téi
ndi siéu viét, téi cé ¥ ndi vé ban chat giy ra
ctia V6 Tan Tuyét Doi vudt ra ngoai su ton tai
ctia bat ky vil tru ndo, mot vii try, khéng ton
tai. Néi cach khdc, ching ta dang & trong c6i
cia S8 Khong, chtt khong phai clia "Mot," va
toan bd su da dang tuyét doi vo han ctia V6
Tan Tuyét Doi bang cach nio d6 téng két
thanh moét S6 Khong vi dai, 13 chinh Su
Tuyét Doi.

Siéu hinh hoc dudc dé xuat & day thuc su can
phai dugc xem xét. Va cé 1é day khong phaila
l4c thich hgp. Pay 1a mot cudn sich mang
tinh thuc tién hon. Trong cudén sich ma toi
dang viét va du dinh viét, t6i sé c6 ging dua
ra su thau hiéu siu sic nhat c6 thé vé mot s
yéu t6 nén tang nay, nhitng yéu t6 nén tang
trong su sang tao va siéu sang tao. Nghe co



dignified. Foundational factors in creation
and supercreation. Supernuminality is, well,
is or

supernuminality supercreation,

creativity.

But I fear to wander too far afield, as is this
third-ray tendency that can get a hold of me
and rapidly pull anything I say towards
irrelevance with respect to our present
subject. Anyway,

[32] ppe thought form created by the
Sound is intended to be a source of
revelation.

This is simply, again, we are speaking of
speech.

[33] It must reveal truth.

That is how things actually are within the
realm of the archetype, rather than some
fantasy or fanciful configuration. Truth is
beheld by the single eye. If limited eyes see
that which they see cannot be truth but
merely the actuality of their perception.

Are we here in the Virgo moon, or is this the
Libra moon? Let's just see. Yes, we're still in
the Virgo moon. Interestingly, I was told by
someone who studied the subject that
philosophers are frequently found with
Taurus and Virgo. You might not think it.
Immanuel Kant after all was a Taurean
individual, but the ray is what gave him his
mode of thinking, writing, presenting.,

The thought form created by the Sound is
intended to be a source of revelation.
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vé trang trong hon mét chit. Cac yéu td nén
tdng trong su sidng tao va siéu sang tao. Siéu
viét tinh 13, a, siéu viét tinh la siéu sang tao,
hodc sang tao.

Nhung t6i lo s¢ rang minh sé di qua xa khdi
cht dé, nhu mot khuynh huéng ctia cung ba
c6 thé nam lay t6i va nhanh chéng kéo bat
ct diéu gi t6i ndi di xa khdi sy lién quan dén
ch?i dé hién tai ctia chiing ta. Dl sao,

[32] Hinh tu tudng duge tao ra bdi Am
Thanh dudc du dinh 13 mét ngudn mic
khai.

Piéu nay don gidn 1 chiing ta dang néi vé 15i
noi.

[33] N6 phai tiét 16 chan]y,

D6 1a cach ma sy viée thuc su ton tai trong
pham vi clia nguyén méu, thay vi mét do
tudng hoic mét cau hinh tudng tugng. Chan
Iy dudc nhin thiy qua con mat don nhit.
Néu nhiing con mit han ché nhin thay diéu
gi d6, thi d6 khong phaéi 1 chan ly ma chi
don thuan 1a thuc tai ctia nhan thiic ctia ho.

Chung ta dang & dudi &nh hudng ctia mit
trang X N, hay 1a mat tring Thién Binh?
Hiy xem ndo. Puing vay, chtng ta van dang &
dudi anh hudng clia mat trang X Nit. That
thu vi, t6i d3 duge mot ngudi nghién cttu vé
chl dé nay ndi ring cac triét gia thudng cé
cung Kim Nguu va X{ Nit. Ban c6 thé khong
nghi vdy. Du sao thi Immanuel Kant cling la
mot cd nhan thudc cung Kim Nguu, nhung
chinh cung d3 mang lai cho 6ng cach suy
nghi, viét lach, va trinh bay ctia minh.

Hinh tu tuéng dudc tao ra bdi Am Thanh cé
muc dich 14 tré thanh mét ngudn mic khai.



Now, we can bring this right down to the
human level,

[34] and bring an aspect of reality to the
cognisance of the onlooker.

I suppose without sound, we could also, via
some kind of internal television, reveal the
same.

[35] Hence the second quality of the
thought form in its highest use is that it
brings light to those who need it, to those
who walk in darkness.

And we might say that sound brings a form
into the state of lighted revelation. It also
creates form. Sound works in light and
creates that which can be seen or registered.

Now, if we really start getting into the
subject, as DK would say, a treatise of many
volumes could be written on this subject. I
begin to understand how and why he speaks
that way. Because when you start thinking
about something, the whole range of
possibilities expands, and that in time and
space, it will take a certain length of time to

present it.
But he says here,

[361 1 geal not here with light as the soul,
cosmically or individually.
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By gid, ching ta c6 thé mang diéu nay
xudng cap do con ngudi,

[34] ¢ mang mdt khia canh cua thuc tai

dén nhan thic cia ngudi quan sat.

T6i cho rang ngay ca khi khéng c6 4m thanh,
chiing ta cling c6 thé, thong qua mot loai
"truyén hinh" noi tai nao dé, tiét 16 diéu
tuong tu.

[35] po @6, phdm tinh thit hai ctia hinh tu
tudng trong viéc sit dung cao nhat ctia né
12 mang anh sang dén nhiing ngudi cin no,
dén nhiing nguoi budc di trong bong toi.

Va chiing ta cé thé néi ring 4&m thanh mang
moét hinh thic vao trang thai mac khai sang
td. N6 ciing tao ra hinh tuéng. Am thanh
hoat déng trong anh sang va tao ra nhiing gi
c6 thé dudc nhin thay hoic dudc ghi nhan.

Néu chiing ta thyc su bit dau di sdu vao chl
dé nay, nhu Chan su DK di néi, mot bd sach
nhiéu tap cé thé dudc viét vé chli dé nay. Toi
bit dau hiéu cach va ly do tai sao Ngai lai néi
nhu vay. B&i vi khi ban bit dau suy nghi vé
mot diéu gi do, toan bd pham vi clia cac kha
niang sé m& rong, va trong thoi gian va
khong gian, né sé mat mét khodng thdi gian
nhat dinh dé trinh bay diéu dé.

Nhung Ngai néi & day,

[36] & day, t6i khéng dé cap dén anh sing
nhu linh hon, vé mit vii tru hoic ca nhan.



It's a little different, because we may not see
the soul light as it reveals. We may not see
light as it performs its revelatory function.

[3714 touch not upon light as the universal
second aspect of divinity.

Notes that when DK gives the sequence
Vibration, Light, Sound, Color, He is in order
according to the aspects of divinity aspects.
He is either suggesting we have lights as the
universal second aspect, and yet if you look
at the second plane of the cosmic physical
plane, we have the Akasha which is related
to sound. There's a certain interplay here
between sound and light, and they seem to
change

positions depending wupon the

context we are discussing.

He's closing off certain of the greater
speculations into which perhaps 1
mistakenly was lured, only to find that I
need far more “time to unfold my thoughts
about these things”.

for light is not only that which reveals but
it is that which is revealed as all in
universe things are condensed light

Well, and then we could get into a question,
is sound light? Is light sound? Ultimately, it's
all vibration, and you begin to wonder about
the presence of a non-vibratory state,
because there must be a state in which there
is division, and division,

no or

fragmentation, or number is necessary for
vibration to occur. But what about in the

state where you cannot separate one thing
from another, a state which is seamless?
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Diéu nay cé chiit khac biét, bdi vi ching ta cé
thé khong thay anh siang ctia linh hon khi né
tiét 16. Chuing ta cé thé khéng nhin thiy anh
sdng khi né thuc hién chiic ndng mac khai
ctia minh.

[37] T4i khéng ban vé anh sang nhu khia
canh thit hai cia thién tinh phé quat.

Luu v rang khi Chan su DK dua ra chudi
Rung doéng, Anh sing, Am thanh, Mau sic,
Ngai sip xép theo cac khia canh cta thién
tinh. Ngai dudng nhu dang goi y rang ching
ta ¢6 4nh sdng nhu 13 khia canh th hai ctia
thién tinh phd quat, va tuy nhién, néu ban
nhin vao c6i thi hai ctia c6i vat ly vi try,
chiing ta c6 Akasha lién quan dén 4m thanh.
Cé moét su tuong tic nhat dinh gitla Am
thanh va anh sang, va chung dudng nhu
thay d6i vi tri tiy thudc vao ngit cdnh ma
chiing ta dang thao lun.

Ngai dang khép lai mot so suy luin 16n hon
ma cé 18 t6i dd bi 16i cudn vao, chi d€ nhin ra
rdng t6i cAn nhiéu "thdi gian hon dé phat
trién tu tudng ctia minh vé nhitng diéu nay".

vi anh sang khong chi 1a thi tiét 16 ma con
1a thi dudc tiét 16, vi tat ca moi thi trong
vii tru déu 13 anh sang c6 dic.

Va sau d6 chung ta cé thé dit cau hdi, liéu
am thanh cé phai 1a 4nh sang? Anh sang cé
phai 13 Am thanh? Cudi clng, tit ca déu la
rung dong, va ban bit dau tu hdi vé sy hién
dién ctia mét trang thai khong rung dong,
bdi vi phéi cé mét trang thai trong dé khéng
c6 su phan chia, va sy phan chia, hay su
phan manh, hay con s6 1a diéu can thiét dé
xdy ra rung doéng. Nhung con trong trang
thai ma ban khéng thé tich biét mot thu



Well, my thought has always gone in that
direction, but I don't think I've ever been
able to quite follow through to a desirable
conclusion. Limitation.

[38] 1 seek only in these Instructions to
deal with that aspect of truth which will
make the aspirant a practical worker, and
so enable him to work with intelligence.

DK has excluded certain possibilities that he
might get into with the great interest but
he's narrowing down his objective to that
which is manageable by the aspirant who
may read these words and attempt to apply
them.

[39] His main work (and increasingly he
will find this to be so) is to create thought-
forms to carry revelation to thinking
human beings.

All right, this is the main work of the
aspirant. Let's take a look here.

Well, we do that in our school work, in our
conversations, in our webinars, in our
groupings. We do something of this nature.
All of us do.

increasingly we will find this to be so, is to

Our main work, and
create thought forms to carry revelation to
thinking human beings. We're not dealing
with those who are strictly emotionally
polarized because they would not really
respond to thought forms on the level of
thought. They would respond to them
perhaps
necessarily intelligently, therefore.

emotionally only, and not
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khoéi mot thit khac, mot trang thai khong cd
vét nodi thi sao?

Tu tudng cua t6i luén di theo hudng 4o,
nhung t6i khéng nghi minh da bao gic thuc
su c6 thé di dén mot két luan thda dang. Han
ché.

[38] Tyong nhitng Hudng Din nay, Téi chi
tim cach dé dé cap dén khia canh ciéia chin
ly sé lam cho ngudi chi nguyén tré thanh
mét ngudi phung su thuc tién, va nhu vay
sé giup y lam viéc véi su thong tué.

Chan su DK di loai trit mét sd kha ning ma
Ngai c6 thé rat hing thi kham pha, nhung
Ngai thu hep muc tiéu cia minh vao nhiing
diéu ma ngudi chi nguyén cé thé quan ly va
c6 thé ap dung khi doc nhitng 15i nay.

[39] Cong viéc chinh cta y (va y sé ngay
cang nhan ra diéu nay) 1a tao ra cac hinh tu
tudng dé mang lai su mic khai cho nhiing
con ngudi dang suy nghi.

Pudc 16i, day 1a cong viéc chinh clia ngudi
chi nguyén. Hiy xem xét diéu nay.

Chuing ta lam diéu d6 trong céng viéc hoc
tap, trong cac cudc tro chuyén, trong cac hoi
thao truc tuyén, trong cdc nhém ctia minh.
Tat ca chiing ta déu 1am diéu gi d6 tuong tu.
Céng viéc chinh ctia chiing ta, va chiing ta sé
ngay cang nhin ra diéu nay, 1a tao ra cac
hinh tu tudng dé mang lai su mic khai cho
nhiing con ngudi dang suy tu. Ching ta
khoéng lam viéc véi nhiing ngudi hoan toan
phan cuc vé mit cdm xuc, vi ho sé khong
thuc su phan hoi véi cac hinh tu tudng trén
cap d6 tu tudng. Ho cé thé chi phan hdi vé
mit cAm xuc, va khdng nhit thiét phai mot
cach thong tué.



[401 14 o this he must work occultly, and
through the sound of his breathed forth
work,

Or is this word instead of work? I don't know
where to go for that, maybe into another
book which would reveal it

[41] through the truth revealed in form,
will he carry light and illumination into
the dark places of the earth.

Sometimes you think, Oh, Master DK, you
shouldn't be using a word like work when
you really mean word, and then you go to the
original and you find that in all probability
that's exactly the intention.

So occult work lies before us. We do breathe
into manifestation our work, and it does
manifest, and it sounds, and it is light itself.
That's interesting. I think this is important.
Condensed light, which is matter in its usual
form, actually sounds. Condensed light
sounds. Every object has its sound. So, light
is sounding. Now, as to the real implications
of such a statement, this will take some
delving into.

I found in my book on Infinitization that
towards the end of the writing it started to
go so fast that I found many unexpected
equivalences. Things that were related that I
had never thought of as being related before
that point. I put them down, but perhaps did
not really develop the relationship.

But everything we witness, and everything,

another way of doing this is that
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[40] p& 1am diéu nay, y phai 1am viéc mét
cach huyén bi, va thong qua 4m thanh ctia
cong viéc thé ra cia minh,

Hoac liéu day la tu "16i" thay vi "céng viéc"?
T6i khéng biét tim & dau, cé 1& trong mot
cudn sach khac sé tiét 16 diéu nay.

[41] théng qua chan 1y dudc tiét 16 trong
hinh thic, y sé mang anh sang va su soi
sang vao nhitng noi toi tim cta thé gidi.

Po6i khi ban nghi, Oi, Chin su DK, Ngai
khéng nén dung mét ti nhu "céng viéc" khi
thuc su y cia Ngai 13 "16i néi", va sau dé ban
xem xét ban goc va thay rang cé kha ning rat
cao d6 chinh 14 y dinh ctia Ngai.

Vi viy, cdng viéc huyén bi dang & trudc mat
ching ta. Chung ta thd ra céng viéc cta
minh vao su biéu hién, va né xuit hién, va
noé phat ra am thanh, va chinh né 1a anh
sang. Diéu d6 that thu vi. Téi nghi diéu nay
quan trong. Anh sing c6 dong, von 13 vit
chit & dang théng thudng cfia né, thuc su
phat ra 4m thanh. Anh sang c6 dong phat ra
am thanh. Moi vat thé déu c¢é 4m thanh clia
ndé. Vi vay, anh sang dang phat ra 4m thanh.
Gid day, dé hiéu ré nhitng y nghia thuc su
clia tuyén bo nay, diéu nay sé can phai dudc
nghién cttu sdu hon.

T6i ¢4 nhan ra trong cuén sach Infinitization
ctia minh rang khi viét dén cudi, tién trinh
dién ra nhanh dén muic ti di tim thay nhiéu
su tudng doéng bat ngd. Nhitng diéu cé lién
quan ma t6i chua bao gid nghi rang chting cé
lién quan trude thoi diém dé. Tai da ghi chép
lai ching, nhung c6 1€ chua thuc su phat
trién dugc moi lién hé dé.

Nhung moi thtt ching ta ching kién, va moi
thit, mot cach khac dé thuc hién diéu nay 1a



self-objectivity =~ sounds.  Self-objectivity
sounds. Well, that's getting into the kind of
thing I was doing years ago, and I thought it
was opening up a new world. I wonder if it
was. I think so, in a way. Light is matter, and
matter is produced by self-perception.

Oh, I'm off and running

Maybe in that final book that I hope to
complete, well, what is completion? But in
that final book, basically, Seeds of the
Infinite, I've already got well over 10,000
seed thoughts collected. Maybe I'll get into
some of these deeply metaphysical issues.
But unless all of that leads to identification,
to being the thing seen or registered, it will
be useless.

[42] Then he finally makes his thought
form live through the power of his own
assurance, spiritual understanding and
vitality.

This is very interesting. This would take us
into the realm of White Magic, to create the
living thought form. So, to create a living
and precipitated thought form takes us into
the technicalities of white magic.

[23] Thys the significance of the third
word, vibration, appears.

Yeah, we're reversing our trend here. Instead
of vibration, light, sound, color, vibration is
the third in the sequence. There's some kind
of law of mutability in all of this, and
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tinh khach quan ctia ty ngid phat ra 4m
thanh. Tinh khach quan cta tu ngéd phat ra
am thanh. Vang, diéu nay dang dan dén kiéu
suy nghi ma t6i di thuc hién nhiéu nim
trudce, va toi nghi né dang md ra mét thé gidi
mdi. Téi tu héi liéu cé phai nhu viy khong.
T6i nghi rang, theo mét cich nao d6, 1a dung.
Anh sang 13 vat chat, va vat chat dudc tao ra
béi su tunhan thic.

Oi, t6i lai bat dau lac dé roi

Cé 18 trong cudn sich cudi cing ma t6i hy
vong sé hoan thanh, nhung sy hoan thanh la
gi? DU sao, trong cudn sach cudi cung d6, véi
tén goi "Nhiing Hat Giéng ctia V6 Tan", t6i da
thu thidp dugc hon 10.000 tu tudng hat
giong. C6 thé tbi sé di sau vao mot sd van dé
siéu hinh hoc siu sic nay. Nhung tri khi tat
cd nhiing diéu d6 dan dén sy déng nhat, dén
viéc trd thanh chinh diéu dang dugc thiy
hoic dang duge ghi nhin, néu khong, tit ca
sé voich.

[42] 5oy @6, cusi cung, y 1am cho hinh tu
tuéng ctia minh tré nén song dong thong
qua stic manh c@a su chic chin, su thau
hiéu tinh than va stic song ctia chinh y.

Piéu nay rat thi vi. Piéu nay sé dan ching ta
vao linh vuc Chanh Thuit, dé tao ra mot
hinh tu tudng sdng déng. Vi viy, dé tao ra
mét hinh tu tudng song ddng va dude ngung
tu dua ching ta vao cac kj thuit cia huyén
thuat chanh dao.

[43] p, d6, y nghia cda tit thd ba, rung
dong, xuat hién.

bung viy, chung ta dang ddo ngudc xu
hudng cia minh 8 diy. Thay vi rung ddng,
dnh sing, &m thanh, miu sic, rung déng 1a
tl thi ba trong chudi. C6 mét loai dinh luit



according to our different perspectives, so
different sequences appear.

[44] p46 message is heard, for it is sounded
forth; it carries illumination, for it conveys
the Truth and reveals Reality; it is of vital
import, for it vibrates with the life of its
creator, and is held in being as long as his
thought and sound and intelligence
animate it.

Again, a statement of great importance.
Every one of these, I'm sorry I've been away
from this book for long.

His message is heard, for it is sounded
forth,

And hearing is the very first sense.
it carries illumination

And it is light that we've been in. It carries
illumination, meaning it brings other things
to light, And it is light that we've been in. if
carries illumination for a meet meaning it

for it conveys the truth and reveals reality

So, sound reveals, the right kind of sounding
brings reality to light.

itis of vital import
It's an activation

for it vibrates with the life of the Creator
and is held in being
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vé tinh thay d8i trong tat ca diéu nay, va tuy
theo c4c quan diém khac nhau cfia ching ta,
cac chudi khac nhau sé xuat hién.

[44] Thong diép ctia y dudc lang nghe, vi né
dudc phat ra; n6 mang lai su soi sang, vi no
truyén tai Chan Ly va tiét 16 Thuc Tai; né6 cé
tam quan trong song con, vi n6 rung déng
v4i su song clia ngudi sang tao ra no, va
dudc duy tri ton tai mién 1a tu tuéng, im
thanh va tri tué cia y 1am cho né song
dong.

M6t 1an nita, day 1a mot tuyén bo rat quan
trong. To6i xin 15i vi d4 rdi xa cudn sach nay
trong mot thoi gian dai.

Thong diép cta y dudc ling nghe, vi né
dudc phatra,

Va thinh gidc 14 gidc quan dau tién.
no mang lai su soi sang

Va chinh 4nh sdng ma ching ta dang trai
qua. N6 mang lai su soi sang, cé nghia la no
mang nhitng diéu khéc ra 4nh sang.

viné truyén tai Chan Ly va tiét 16 Thuc Tai

Vi vdy, Am thanh tiét 16, loai 4m thanh ding
dan sé mang Thuc Tai ra 4nh sing.

noé c6 tam quan trong song con
bé la mot su kich hoat.

vi né rung déng vdi su song cia Nguoi
Sang Tao va dudc duy tri ton tai



I would say existence, at least in my
terminology

held in being as long as his thoughts and
sound and intelligence animate it.

Very interesting, through the use of the
word “animate”, the soul factor is brought
into consideration.

[45] This is true of a message, of an
organization, and of all forms of life,
which are but the embodied ideas

All forms of life are but the embodied ideas

[46] of a cosmic or a human creator.

Light reveals them, these forms, and they
are also condensed or precipitated light.

[47] Students would find it of value to take
these three vital words

Sound, Light and Vibration -

[48] and trace their relation to all
embodied thought forms—a cosmos, a
plane, a kingdom in nature,

All of these are thought forms -

[49] a race, a nation, a human being.
Consider the diverse groups of creating
agencies—solar Logoi, solar Angels,
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TO6i sé noéi 1a “su ton tai”, it nhat theo cach
dung tu ctia toi.

dudc duy tri ton tai mién 1a tu tuéng, Am
thanh va tri tué cda y lam cho né song
dong.

Rat thu vi, qua viéc st dung tit "song doéng",
yéu td linh hon duge mang vao su xem xét.

[45] pigu nay dung véi mot thong diép, mot
td chiic, va tit ca cac hinh thic séng, von
chi la nhiing y tuéng dudc hién than

TAt ca cac hinh thiic séng chi 13 nhiing y
tudng dudc hién than.

[46] cia mét Pang sang tao vii tru hoic

nhan loai.

Anh sing tiét 16 chting, nhiing hinh tuéng
nay, va chung cling la anh sang c6 dong hoac
dugc ngung tu.

[47] Cac sinh vién sé thiy cé gia tri khi ldy
ba ti quan trong nay

Am Thanh, Anh Sang va Rung Péng -

[48] y3 truy tim moi lién hé ctia ching véi
tat ca cac hinh tu tuéng dudc thé hién—
mét vii tru, mot coi gidi, mot vuong qudc

trong tu nhién,

Tat ca nhitng diéu nay déu 13 nhiing hinh tu
tuéng —

[49] M6t gisng dan, mét qudc gia, mét con
ngudi. Hiy xem xét cac nhom sang tao da
dang—cac Thai Duong Thuodng Dé, cac



human beings, and others. Consider the
spheres of the creative process and see how
true the Old Commentary is when it says:

Here is where we will stop, and this will be
the end of A Treatise on White Magic number
32rule4.5.

This is a long rule, but I'm sure that if we
think deeply, which we're almost compelled
to do, as we pay very close attention to what
Master DK has said, we will realize the
importance of what is being said, the
importance to our creative life becoming a
white magician, and all members of the
hierarchy are white magicians in some
degree, and we are slowly becoming
members of the spiritual hierarchy of our

planet.

Okay, everybody, lots of love. We'll see you as
soon as I can. We'll see about other things to
be done.

See you soon.
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Thai Duong Thién Than, con ngudi va
nhiing thuc thé khac. Hiy xem xét cac linh
vuc clia qua trinh sang tao va thay dudc su
ding dan cta C6 Ludn khi néi rang:

Chung ta sé ditng lai & dy, va day sé 13 phan
két thiic cia Luan vé Chanh Thuat sd 32, quy
luat 4.5.

Pay 12 mdt quy luat dai, nhung tbi chic chan
rang néu chung ta suy nghi siu sic, diéu ma
chiing ta gan nhu bi thiic ép phai lam khi
cht ¥ can thin dén nhiing gi Chan su DK da
ndi, chiing ta sé nhan ra tim quan trong clia
nhiing gi dang dudc ndi, tim quan trong doi
vdi ddi sdng sang tao clia ching ta trong viéc
trd thanh mdt nha huyén thuat chanh dao,
vA tit cd cac thanh vién clia Thanh doan &
mét muic d6 nao dé déu 1a cac nha huyén
thuit chanh dao, va chuing ta dang dan trd
thanh cdc thanh vién ctia Thanh doan tinh
than cia hanh tinh chiing ta.

Pudc rdi, moi ngudi, that nhiéu tinh thuong.
Hen gip lai cdc ban sém nhit cé thé. Ching
ta sé xem vé nhiing diéu khac can lam.

Hen gap lai s6m.



Mental Rules 34 Rule 4.6 (pages 145-148.)

Abstract

C6 Luén Vé Qua Trinh Sang Tao

Thay MDR md dau bang suy ngam triét hoc vé ban chit cia rung déng — néu 4m thanh va 4nh
sang 1a két qua clia rung ddng, thi rung déng phai 1a vt chit. Nhung dé cé rung déng phai cé su
phan chia, va su phan chia thuc sy chi cé thé ton tai trong trang théi vii try, khéng phai trong
trang thai siéu vii tru tuyét doi. Ngai sau dé nhac nhd ban than khéng di qua sau vao triét hoc va
quay lai v4i vin ban.

Chan su DK trich din doan C6 Luin mo ta tién trinh sdng tao vil tru theo ba tit khéa. Vé 4m thanh:
am thanh vang vong giita nhiing banh xe ctia vat chat chua dugc tao thanh — nhiing banh xe nay
d3 ton tai theo nguyén mau — va mit trdi cling tit ca nhitng banh xe nhd hon xuit hién. Vé 4nh
sang: anh sang chiéu tda giita nhiing banh xe da dang, va nhiéu hinh tuéng ctia Thudgng Pé —
nhitng khia canh da dang cfia tAm 4o ruc r& cia Ngai — biing sang. Thay MDR nhan xét moi su biéu
hién 13 TAm Ao ctia Thugng Pé. Vé rung dong: cac banh xe rung déng va xoay chuyén, su sdng bat
dau qua trinh khai m3, dinh luat bat dau hoat ddng, cac hinh tudng xuat hién rdi bién mat nhung
su song van tiép tuc.

Nhan loai dugc mé ta trong C6 Luén 13 4n gidu Pang Con cia Thuong D&, Ngdi Loi nhip thé — tiic
linh hén — va buing nd trong 4nh sang mic khai. Cac gidng dan xuit hién rdi bién mat vao béng
t6i, nhung su séng van tiép tuc, 1an nay hoa quyén vdi dnh sing. Thay MDR nhan xét: khi tién 1én
céc cdi cao hon, anh sang cang thé hién rd hon va su song chiéu qua nhiing hinh tudng ngay cang
it ddm dic hon. Poan cudi ctia C6 Luin md ta "diém quyén ning ddng s¢" — Pang Bao Trum Vil
Truy, trung tAm kién dinh cfia cic Thién Cau, Pang Duy Nhat — phtt hgp hoan toan véi quan niém
ctia Thay MDR rang dé 14 diém tit d6 toan bo vii tru xuat hién.

Anh Sang, Am Thanh va Piém Pao

Chan su DK 1am r6 hai tuong quan quan trong. Linh hén dudc biét dén nhu 1a 4nh siang — phuong
tién clia su mic khai — mang nhiing gi 4n giadu ra ngoai 4nh sang. Trong khi d6, khia canh Tinh
Than sé dudc nhan ra sau nay 1a &m thanh, tudng ng véi Akasha trén cdi phu thit hai ctia cdi vat
ly vii tru. Thay MDR nhin xét vé sut linh hoat cfia cdc tuong quan ny tly theo géc nhin — cling
mdt Dang cé thé tuong ng véi khia canh khac nhau tity béi cdnh, nhu trudng hop ctia Pang Tinh
Than Hoa Binh ma vg Ngai, Tuija, d4 chira.

Anh sdng va su soi sang hoan chinh 13 quyén ctia dé t dat 1an diém dao thi ba (Bién Hinh, Giac
Ngb). Su thau hiéu thuc su vé AUM tam phan — yéu t6 tong hop trong su biéu hién — chi xuat hién
vdi ngudi lam chii ba ¢di gidi, tiic bac Chan Su, dit chua hoan toan hoa nhip vao chan than.

Bay Giai Poan Nhin Thiic Ciia Con Ngudi

Chéan su DK trinh bay tién trinh dai hang triéu nim qua bay giai doan, tit khi con ngudi dau tién
tiép xtc véi rung ddng moi trudng dén khi hoan toan dinh hudng vé gidi cfia linh hon.

Giai doan mét: rung déng duge ghi nhan va méi trudng cé anh hudng dén hinh tudng — day 1a giai
doan tamasic, gin nhu tu déng. Giai doan hai: anh hudng dudgc ghi nhin nhung chua dudc hiéy;
con ngudi dan thtc tinh y thitc dudi tic dong chim va déu din clia rung déng moi trudng. Giai
doan ba: méi trudng bat dau thu hit con ngudi va y coi né 1 ddng mong mudn — day 1a phan
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chiéu thap hon cfia khia canh thit hai cia thién tinh, su thiic tinh. Thay MDR nhin xét tht vi rang
Chéan su DK diing tit "re-iterated" thay vi "repeated" d& md ta tai sinh: mdi chiing ta 12 mot ti dugc
nhic lai trong thoi gian va khéng gian — lip lai theo dang chung nhung khong y hét trong chi tiét.

Giai doan bdn: khi rung déng cfia thé gidi hién tudng trd nén don diéu qua nhiéu kiép sdng, con
ngudi bat dau quay lung vdi thé gidi hién tugng quen thudc clia duc vong va ngly cang nhan biét
rung déng cia Chan Ngi. Thay MDR chia sé cAm nhén c4 nhan: "T6i d4 trai qua diéu dé. Toi da da
véi diéu dé rdi. C6 mot su bodi thue va ndn nao." Giai doan nim: trén Con Pudng Dy Bi va Con
Pudng Dé T, rung ddng tinh té ngay cang thu hut; thé gidi bén ngoai khéng con hap dan; thé gidi
bén trong ctia Chan Ngi chiém vi tri t6i thugng trong ban chat duc vong.

Giai doan sau: ngudi dé tit xdy dung mot cd quan phan ng tinh té hon dé biét dén cac thé gidi chit
quan, ngay trong hinh tudng bén ngoai. Thay MDR giai thich: ching ta khong con phan Ung véi
nhiing hoat ddng thong thudng, ma nhay cdm duge hudng dén nhiing gi di gy ra cac hién tugng.
Biang cach lién két vdi cac yéu td nhan qua, chiing ta cé thé gitip thay d6i hién tugng dé phit hgp
hon véi Thién Cd. Giai doan bay: su quay lung déu din khdi thé gisi hinh tudng bén ngoai, duc
vong hudng vé d6 bat dau suy yéu. Co quan phan ting clia linh hon — thé tri, thé di thai, bé ndo va
hé than kinh — dudc tai dinh huéng, va con ngudi trd nén nhin thic vé gidi ctia linh hon.

Thay MDR nhan manh doan quan trong: tat ca dién tién theo dinh luit va khong cé gi cé thé can
trd cong viéc tién vé phia trude. Mic du cé sut ludn phién gifia 4nh sang va béng tdi, nhiing dot
séng thanh tiy cé thé 1in qua, khong cé gi cudi cting cé thé danh bai muc dich cfia linh hén. Piéu
duy nhat thiéu 12 thé tinh than phat trién d dé phan ing véi rung dong ctia thé gidi tinh than noi
tai — thé nay ton tai & dang phdi thai. Bi mat vé cach st dung né niam trong thai d6 ctia bo nio doi
vdi cac chiic niang clia thé di thai, trung gian giita bd nio, hé than kinh va thé tri.

Chan su DK tém tit bon giai doan chinh: su tich hgp cfia hinh tudng qua 4Am thanh, anh sing va
rung déng; su phat trién cd quan phan ting cho thé gidi hién tugng; su quay lung khoi thé gidi hién
tugng do bdi thuc va dan s dung co quan phan tng tinh té hon; va su tai dinh huéng hoan toan
khi con ngudi dude 6n dinh trong ddi song tinh than — khéng gi ¢6 thé can trd nita.

Thay MDR két thtic bang nhin xét hai hudc rang minh chua dat dudc sy "tiét kiém ngdn tir" dic
trung clia vin ban huyén bi, trai lai 1a "su dién giai khéng ngiing." Binh gidng tiép theo, s6 35, sé
hoan thanh phan con lai cfia Quy Luat Bon tit trang 148.

Content for A Treatise on White Magic, Video No6i dung cho *A Treatise on White Magic®,

Commentary, Program 34, Rule 4.6, Video Binh ludn, Chuong trinh 34, Quy luit

Continuing Rule Four, THE CREATIVE WORK 4.6, Tiép tuc Quy luit Bon, *CONG TRINH

OF SOUND. 1 hr, 2 min: pages 145-148. SANG TAO CUA AM THANH*. 1 gid, 2 phtt:
cactrang 145-148.

“It is the All, the Container of the Universe, "Dé 1a TAt C3, Binh Chta ctia Vil Truy, trung
the persistent centre of the Spheres, the tam kién tri cla cdc Thién Cau, Pang Duy
One.” The soul is to be known as light, asthe ~ Nhat." Linh hon dudc biét dén nhu 4nh sing,
revealer, whilst the Spirit aspect will later be 14 k@ tiét 1§, trong khi khia canh Tinh than sé
recognized as sound. Vibration, the effect of  dugc nhan biét sau nay nhu 4m thanh. Rung
divine activity, is two-fold. There is the first doéng, hiéu Ung clia hoat déng thiéng liéng,

174



effect in which the vibration produces
response in matter.

The dweller in the form passes through the
following stages:

1. Vibration is registered.

2. This effect is noted, but not understood.

3. The environment begins to interest the
man and he regards it as desirable.

4. Later, the man begins to turn a deaf ear
and an un-seeing eye upon the familiar
phenomenal world of desire.

5. Later, on the Path of Probation and of
Discipleship, this subtler vibratory activity
exerts an increasing allure.

6. Little by little, the disciple builds a new
subtler response apparatus.

When this stage is reached there ensues a
steady turning away from vibratory contact
with the outer worlds of form, and an
atrophying of desire in that direction. All
seems arid and undesirable. All “proceedeth
under the law and naught can hinder the work
from going forward.” All that is lacking is the
developed spiritual body which is equipped
to respond to the vibration of the inner
spiritual world. It exists in embryo.

Text Rule 4.6 (pages 145-148.)

[l Students would find it of value to take
these three vital words and trace their
relation to all embodied thought forms—a
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c6 hai khia canh. C6 hiéu ting dau tién, trong
d6 rung déng tao ra phan Ung trong vat chat.

Ngudi cu ngu trong hinh tudng trai qua cac
giai doan sau:

1. Rung dong dudc ghi nhan.

2. Anh hudng nay dudc ghi nhin, nhung
chua dugce hiéu rd.

3. M6i trudng bat dau thu hit con ngudi, va
y coi nd 1la ddng mong mudn.

4. Sau ndy, con ngudi bit dau quay lung véi
thé gidi hién tugng quen thudc ctia duc
vong.

5. Sau d9, trén Con Dudng Du Bi va Pé T,
hoat ddng rung dong tinh té nay ngay cang
thu hat.

6. Tung chit mét, ngudi dé ti xay dung mot
co quan phan ing tinh té hon.

Khi giai doan nay dudc dat dén, mot su quay
lung déu din khdi cac tiép xtic rung ddng véi
thé gidi hinh tuéng bén ngoai dién ra, va duc
vong theo huéng d6 dan suy yéu. Moi thit
dudng nhu khoé khan va khéng mong muon.
Tat ca "dién tién theo dinh luit va khong cé
gi c6 thé can trd cong viéc tién vé phia
trude." Piéu duy nhat con thiéu 1a thé tinh
than di phat trién, dugc trang bi dé phan
Uing véi rung ddng clia thé gidi tinh than nodi
tai. Thé ndy ton tai trong dang phdi thai.

(1] C4c sinh vién sé thdy c6 gi4 tri khi 14y ba
tlit quan trong ndy va truy tim moi lién hé
clia ching vdi tat ca cac hinh tu tudng dugc



cosmos, a plane, a kingdom in nature, a race,
a nation, a human being. [2] Consider the
diverse groups of creating agencies Bl _
solar Logoi, solar Angels, human beings, and
others. Consider the spheres of the creative
process and see the 0Old
Commentary is when it says:

how true

[4] «The sound reverberated amidst varying
wheels of uncreated matter; [5] and lo, the
sun and all the lesser wheels appeared. L6]
The light shone forth amidst the many
wheels, and thus the many forms of God, the
diverse aspects of his radiant robe blazed
forth.

7] “The vibrant palpitating wheels turned
over. Life, in its many stages and in its many
commenced the of
unfolding, 18] and lo, the law began to work.
Forms arose, 9] and disappeared, but life

grades process

moved on. Kingdoms arose, holding their
many forms which drew together, turned
together, 1101 3nd 1ater separated, but still

the life moved on.

[11] “Mankind, hiding the Son of God, the
Word incarnate, broke forth into the light of

[12] and

revelation. Races appeared
disappeared. The forms, veiling the radiant
soul, emerged, achieved their purpose and
vanished into night, 13] pyt lo, the life
moved on, blended this time with light. [14]
Life merged with light, L5l poth blending to
reveal a beauty and a power, an active
liberating force, a wisdom and a love that we

call a Son of God.
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thé hién—mot v tru, mot cdi gidi, mot
vuong qudc trong tut nhién, mot gidng dan,
mdt quoc gia, mot con ngudi. [2] Hiy xem
xét cac nhém sang tao da dang— 3] cac Thai
Duong Thuong Pé, cic Thai Dudng Thién
Than, con ngudi va nhiing thuc thé khac.
Hay xem xét cac linh vyc clia qué trinh sdng
tao va thiy dudc su ding din ctia C6 Luin
khi néi rang:

[4] "Am thanh vang vong gilia nhiing banh
xe da dang ctia vat chit chua dudc tao thanh;
5] v Kia, mit trdi va tit ca nhiing banh xe
nhd hon xudt hién. (6! Anh sang chiéu tdéa
giita nhiing banh xe da dang, va thé 1a nhiéu
hinh tudng cia Thugng DE, nhiing khia
canh da dang ctia tdm 4o ruc rd clia Ngai,
bung sang.

[7]

chuyén. Su sdng, trong nhiéu giai doan va

"Cac banh xe rung dong, dap nhip va xoay

cap bic clia né, bat dau qua trinh khai mé,
81 vy kia, ldinh uit bit dau hoat dong. Cac
hinh tuéng xuét hién %) va bién mét, nhung
su sdng van tiép tuc chuyén dong. Cac gidi
xuit hién, chita dung nhiéu hinh tuéng cta
chung, nhiing hinh tudng tap hgp lai, xoay
chuyén cting nhau, (1! va sau d6 téch ra,
nhung su séng van tiép tuc.

[11] 'Nhan loai, 4n gifu Ding Con cta

Thugng D&, Ngbi Ldi nhip thé, blung nd
trong 4nh sang clla su maic khai. (121 c4e
gidng dan xuit hién va bién mat. Cac hinh
tudng, che pht linh hon ruc r&, xuat hién,
hoan thanh muc dich cfia chting va tan bién

[13] nhung kia, su song vin

viao béng tdi,
tiép tuc, 1an nay dudc hoa quyén vdi anh
sang. [14] gy song hoa 1an vdi anh sang, [15]
ca hai hoa quyén dé tiét 16 mot vé dep va mot
sitc manh, mét manh luc gidi phéng tich
cuc, mot minh triét va tinh yéu ma ching ta
goila Con ctia Thugng Dé.



[16] “Through the many Sons of God, who in

their inmost centre are but one, God in his
Fatherhood is known. 7l Yet still that
lighted life moved on to a dread point of

[18]
which we say: It is the All, the Container of
the Universe, the persistent centre of the

power, of force creative, concerning

Spheres, the One.”

[19] We have touched upon two words of
significance in the fourth Rule, —sound and
light, [201 _and one paramount

emerges. The soul is to be known as light, as
21]

idea

the revealer, whilst the Spirit aspect will

4. 1221 Complete

later be recognized as soun
light and illumination is the right of the
disciple who attains to the third
[23] whilst the true
comprehension of the sound, of the triple
AUM, the synthesizing

manifestation appears only to the one who

initiation,

factor in

stands master of the three worlds.

[24] The word vibration must next engage
our attention but it may not be dissociated
from the next word in the sequence form.
Vibration, the effect of divine activity, is
two-fold. (25! There is the first effect in
which the vibration (issuing from the realm
of subjectivity in response to sound and
light) produces response in matter, [26]
therefore attracts or calls together the atoms

and

out of which molecules, cells, organisms and

[27]

This effected, the aspect of vibration is to be
noted as a duality.

finally the integrated form can be built.

[28] The form, through the medium of the
five senses, becomes aware of the vibratory
aspect of all forms in the environment
wherein it, itself, is a functioning entity.
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[16] "Théng qua nhiéu Con cfia Thugng Dé,

ma & tdn trung tdm cta ho chi 13 Mdt,
Thuong Pé trong vai trd Lam Cha dudc biét
dén. [17] Nhung 4nh sdng sy song van tiép
tuc di chuyén dén mot diém quyén ning
kinh sg, [18] mdét manh luc sang tao, ma vé
diéu d6 ching ta néi: P6 1a Tt C3, Pang Bao
Trum Va Try, trung tdm kién dinh cda céac
Thién C4u, Pang Duy Nhat."

[19] Chiing ta d4 dé cap dén hai tit c6 ¥ nghia
trong Quy Luat thi tu — am thanh va anh
sang [20] _ o3 mét ¥ tudng tdi quan trong
xuit hién. Linh hon dudc biét dén nhu 1a
dnh sang, nhu 13 Ngudi Tiét L9, [21] trong
khi khia canh Tinh Than sé dugc nhin ra sau
nay la &m thanh. Al221 oy sang hoan chinh
VA su soi sang 1a quyén clia ngudi dé tit da
dat dugc 14n diém dao thi ba, 123! trong khi
su hiéu biét thuc su vé Am thanh, cia AUM
tam phian— yéu td téng hdp trong su biéu
hién — chi xuit hién d6i vdi ngudi 1am cht
ba coi gidi.

[24] 7y rung déng 1a tit tiép theo can thu huat
su chi y cfia ching ta, nhung né khéng thé
dugc tach roi khdi tit tiép theo trong chudi,
14 hinh tudng. Rung ddng, hiéu Ung cta hoat
d6ng thiéng liéng, 6 hai khia canh. [25] c6
hiéu ting dau tién, trong d6 rung déng (xuat
phat ti linh vuc chd quan dé& phan Ung véi
am thanh va anh sing) tao ra su phan hoi
trong vat chat, [26] G do @6 thu hut hoic tap
hgp céc nguyén ti lai v4i nhau, ti dé cac
phan tf1, té bao, sinh vat va cudi ciing 1a hinh
tudng tich hgp cé thé duge hinh thanh. 271
Khi diéu nay di dudc thuc hién, khia canh
clla rung doéng can dudc luu y 13 moét nhi
nguyén.

(28] t1inn tudng, thong qua phuong tién ctia
nam gidc quan, nhén thic dugc khia canh
rung déng clia tat ca cac hinh tudéng trong
méi trudng ma chinh né 1a mot thuc thé



Later, in time and space, that functioning
form becomes increasingly aware of its own
interior vibration, [29] and by tracing back
that vibration to its originating source
becomes aware of the Self, and later of the
Kingdom of the Self. [30] Humanity as a
whole is aware of its environment and,
through the information conveyed by the
sense of sight, hearing, touch, taste and
smell, the phenomenal world, the outer

[31] and

garment of God, is known,
communication between the Self and what
we call the natural world is set up. [32] pg
the mind appropriates and synthesizes this
knowledge, the dweller in the form passes

through the following stages:

331 1. vibration is registered, and the
environment has its effect upon the form.

[34] 2. This effect
understood. The man, under the slow and
steady impact of this vibratory effect, slowly

is noted, but not

awakens to consciousness or awareness.

[35] 3. The environment begins to interest
the man and he regards it as desirable. [36]
Steadily the attraction of the three worlds
grows and holds the man in reiterated
(The word
literally and more academically correct than

incarnation. “re-iterated” is
the word “repeated.” Each of us is really a re-

iterated word, sounding in time and space.)

[37] 4. Later, when the vibration of the
environing forms of the natural world
becomes monotonous through constant

impact over many lives, [38]

the man begins
to turn a deaf ear and an un-seeing eye upon
the familiar phenomenal world of

desire. [39] He becomes insensitive to its
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dang hoat déng. Sau nay, trong thdi gian va
khoéng gian, hinh tuéng hoat déng d6 ngay
cang nhan thuc rd ring hon vé rung déng

129153 bing cachlan

bén trong cta chinh né,
theo rung déng dé trd vé ngudn goc ban dau,
né trd nén nhan biét vé Chan Ngi, va sau nay
14 Gidi cfia Chan Ngi. 39! Nhan loai néi
chung nhén thiic vé moéi trudng xung quanh
va, théng qua thong tin dudc truyén tai bdi
cac gidc quan thi giac, thinh giac, xac giac, vi
gidc va khttu gic, thé gidi hién tugng, chiéc
40 ngoai clia Thugng DE, dudc biét dén, (31]
va sy giao tiép gitta Chan Ngi va cai ma
chiing ta goi 13 thé gidi tu nhién dugc thiét
1ap. 132] Khi thé tri chiém hitu v téng hop
tri thic nay, ngudi cu ngu trong hinh tudéng
trai qua cac giai doan sau:

331 4. Rung dong dugc ghi nhan, va moi
trudng cé anh hudng dén hinh tudéng.

(3415 Anh hudng nay dudc ghi nhin, nhung
khong dugc hiéu rd. Con ngudi, dudi tic
doéng cham va déu din clia anh hudng rung
dong nay, dan dan thuc tinh dén v thiic hoic
nhén thuc.

351 3. Mmsi trudng bat dau thu hit con ngudi
va y coi né 1a ddng mong mudn. [36] Su hap
dan ctia ba c6i dan dan ting 1én va giit chit
con ngudi trong nhiing 1an téi sinh lién tuc.
(TU "re-iterated" thuc su ding hon vé mit
hoc thuit so véi tit "repeated." Mbi ching ta
thuc sut 13 mét ti dude nhic lai, vang 1én
trong thdi gian va khéng gian.)

371 4. vé sau, khi rung ddéng cta cic hinh
tudng bao quanh trong thé gidi tu nhién trd
nén don diéu do su va cham lién tuc qua

38 con ngudi bit dau lam

nhiéu kiép séng,
ngd va nham mat trudc thé gidi hién tuong
quen thudc cta duc vong. 1391 ¥ tr& nén

khéng nhay cadm vdi tdc dong rung déng ctia



vibratory impact and increasingly aware of
the vibration of the Self.

[40] 5. Later, on the Path of Probation and of
Discipleship, this subtler vibratory activity
exerts an increasing allure. [41] The outer
world ceases to attract. The inner world of
the self assumes paramount place in the
desire nature.

1421 6 1ittle by little, using the language of
modern psychology, within the outer form,
which is the response apparatus for the
of the
phenomenal world, the disciple builds a new
subtler response apparatus whereby the

process of becoming aware

subjective worlds can be known.

[43] When this stage is reached there ensues
a steady turning away from vibratory
contact with the outer worlds of form, and
an atrophying of desire in that direction. [44]
All seems arid and undesirable, and all fails
to satisfy the ardent and aspiring soul. [45]
The
toward a new world, a new state of being
and a new condition of awareness is set up,

difficult process of re-orientation

and because the inner subtle response
apparatus is only in an embryonic condition
there is a devastating sense of loss, 1461 5
groping in the dark, and a period of spiritual
wrestling and exploration that tests the
endurance and steadfastness of purpose of

[47]

the aspirant to the very limits.

[48] gyt (and this is the encouraging point to
be remembered) all “proceedeth under the law
and naught can hinder the work from going
forward.” 1491 Note these words in Rule V.
There comes a stage when a man is verily
and indeed “founded on the rock,” [50] and
though he may experience the alternation of
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né va ngay cang nhan biét rd hon rung déng
ctia Bdn Nga.

[40] 5 gay nay, trén Con Pudng Du Bi va Con
Pudng Pé Ti, hoat ddng rung doéng tinh té
nay ngay cang thu hit manh mé. [41] hg
gidi bén ngoai khong con hip dan. Thé gidi
bén trong c@ia Chan Ngi chiém vi tri toi
thuong trong ban chat duc vong.

[42] 6 st dung ngén ngit ctia tdm ly hoc hién
dai, tung budc mot, trong hinh tudng bén
ngoai—la co quan phan Ung cho qué trinh
nhin thiic vé thé gidi hién tugng—ngudi dé
t xay dung mot cd quan phan Ung tinh té
hon, nhd d6 cac thé gidi cht quan cé thé
dugc biét dén. TWM 146-147

[43] khi giai doan nay dugc dat t&i, mot su
quay lung déu din khdi cac tiép xtic rung
dong vdi thé gidi hinh tuéng bén ngoai dién
ra, va duc vong hudng vé d6 bat dau suy yéu.
[44] T4t c3 dudng nhu khé khan va khéng
ddng mong mudn, va tit cid déu khéng lam
thda man linh hdn nhiét huyét va day khat
vong. [45] Qua trinh khé khan cta viéc tai
dinh hudng vé mot thé gidi méi, mot trang
thai ton tai mdi va moét diéu kién nhan thic
mdi dude thiét 1ap, va bdi vi cd quan phan
Ung tinh té bén trong chi 3 trong trang thai
phoi thai, nén cé mdt cAm gidc mat mat tan
khéc, 1461 mot sy md mim trong béng t6i, va
mot giai doan dau tranh va thim do tinh
than thi thach sy kién tri va muc dich viing
chic clia ngudi chi nguyén [47] gén tan gidi
han.

[48] Nhung (va day 1a diém khich 18 can ghi
nhd) tat ca dién tién theo dinh ludt va khéng
c6 gi c6 thé cdn trd cong viéc tién vé phia trudc.
[49] Héy luu y nhiing 16i nay trong Quy Luit
IV. Cé moét giai doan khi con ngudi thuc su va
dich thuc "dugc dit nén tang trén da", [50] ¢35
mic di y cé thé trai qua sut luin phién giita



light and shade, [51] though the waves of the
purifying waters may roll over him, [52] and
threaten to sweep him off his feet, and
though he may feel himself deaf and dumb
and blind, naught can ultimately defeat the
purpose of the soul. [53] Al that is lacking is
the developed spiritual body which is
equipped to respond to the vibration of the
inner spiritual world. [54]
embryo, and the secret of its use lies in the
attitude of the brain to the functions of the
etheric body, as it exists as an intermediary

It exists in

between the brain, nervous system and the
mind, [55] or between the soul, mind and the
brain. 26! This cannot be elaborated here
but the hint can be given for the reflection of
the keen aspirant.

[57]

dealt with in Rule IV and pointed out with
lucid clarity, yet with that parsimony of

We have therefore the following stages

phrase which distinguishes all occult and
symbolic writings:

[58] 1. The integration of the form, as the
result of the activity of the soul, through the
use of

[59]

a.Sound,

1601, Light,

[61] c. Vibration.

[62] 5 The development of a response
apparatus for use in the phenomenal world.

[63] 3 The eventual turning away from the
phenomenal world, as the result of use and
consequent satiety, and the gradual use of
the subtler response apparatus.
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[51] maic du nhiing con

anh sang va béng toi,
[52]

séng clia nudc thanh tdy cé thélin quay
va de doa quét y khéi d6i chan cia minh, va
mic di1 y cé thé cdm thay minh diéc, cAm va
mu, khong cé gi cudi cling cé thé danh bai
muc dich cfia linh hén. 3] pidu duy nhat
thiéu 13 thé tinh than phat trién di &€ phan
Uing véi rung ddng ctia thé gidi tinh than ndi
tai. [54] thé nay ton tai trong dang phéi thai,
va bi mat vé cach st dung né nam trong thai
d6 ctia bo nio d6i vdi cac chitc ning clia thé
di thai, vi né ton tai nhu mot trung gian gitia
bd nio, hé than kinh va thé tri, [55 hoac gitia
linh hon, thé tri va bd nio. [56] pidy nay
khong thé dugc gidi thich chi tiét tai day,
nhung mot ggi v ¢ thé duge dua ra cho su
suy ngadm ctia ngudi chi nguyén sic sio.

1571 thé, chiing ta cé cac giai doan sau day
dudc dé cap trong Quy Luat IV va dudc chira
vdi su rd rang sang té, nhung vdi sy tiét kiém
ngdn tit dic trung cho tit cd cic vin ban
huyén bi va tugng trung:

[58] 1. sy tich hdp ctia hinh tudng, 1a két qua
cia hoat ddng cfia linh hon, thong qua viéc
st dung:

(5914, Am thanh,

(601}, Anh sang,

(61l Rung doéng.

[621 5, Su phat trién cia mot cd quan phan
Uing d€ stt dung trong thé gidi hién tugng.

[63] 3 cusi cung 1a su quay lung khéi thé
gidi hién tugng, do su sit dung va théa man
theo sau, va su st dung dan dan cd quan
phan tng tinh té hon.



[64] 4 The response apparatus of the soul—

mind, etheric body, [65]
66 . .

system —is re-oriented, and the man

brain and nervous

becomes aware of the kingdom of the soul,
another kingdom in nature.

[67]' 5 The turning away from the kingdom
q 1681

becomes an esoteric habit, and in this

of the worl to the kingdom of the soul
thought lies hid the secret of esoteric
psychology. [69] The man is stabilized in the
spiritual life. Naught can now hinder.

Transcript
Hello, friends. On we go.

We are in A Treatise on White Magic video
commentary it's video commentary number
34 is what we're doing now, and it's rule 4.6,
page 145.

DK tells us about these three words, Sound,
Light, and Vibration, which we have begun
to explore. They appear at different levels of
frequency according to the electromagnetic
spectrum. We might also say, in a way, that
vibration is matter. If vibration is light, and
if vibration is sound, or these two factors,
sound and light, are the result of vibration,
then vibration itself must be matter. But in
order for a vibration to exist, division must
exist. And division, real division, can only
exist in the in-universe state, because in the
supra-universal state, supernumeral state,
extra-universal state of no universe, we
question, does vibration really exist at all? Of
course, it's purely speculative. There must be
division if there is to be vibration.
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(641 4. cg quan phan tng cfia linh hdn—thé
tri, thé di thai, (631 b6 nio va hé than kinh—
[66] dugc tadi dinh huéng, va con ngudi tré
nén nhan thiic vé gidi ctia linh hén, mét gidi
khac trong tu nhién.

[671 5. Su quay lung khdi gidi ctia thé gidi
[68] 4g hudng dén gidi ctia linh hoén trd
thanh mot théi quen ndéi mon, va trong y
tudng nay an chda bi mat cia TAm Ly Hoc
N6i Mén. [6%] con ngusi duge 6n dinh trong
doi song tinh than. Khong gi c6 thé can trd
nia.

Xin chio, cdc ban. Chiing ta tiép tuc nao.

Chting ta dang & phan binh ludn video vé
Luan vé Chanh Thuat hién tai 13 binh luan
video s6 34, va d6 1a quy luit 4.6, trang 145.

Chan su DK néi véi chiing ta vé ba tit nay:
Am Thanh, Anh Sdng va Rung Pdéng, ma
chiing ta d3 bat dau kham pha. Chung xuat
hién & ciac muic d6 tan s6 khac nhau theo
quang phoé dién tit. Chtng ta cling c6 thé néi
rang, theo mét cach nao d6, rung doéng 1a vat
chit. Néu rung dong 1a anh sang, va néu
rung ddng 1a 4m thanh, hoic hai yéu té nay
— am thanh va 4nh sang — 1a két qua cta
rung dong, thi chinh rung doéng phai la vat
chit. Nhung d€ c6 mét rung dong ton tai,
phéi cé su phéin chia. Va sy phéin chia thuc
su chi cé thé ton tai trong trang thai vii try,
bdi vi trong trang théi siéu vii tru, trang thai
siéu s0, trang thai ngoai vii tru ctia khdng vii
tru, chung ta tu hdi, liéu rung ddng cé thuc
su ton tai khoéng? Di nhién, dé chi 1a suy
doan. Phai c¢é su phan chia néu rung déng
ton tai.



Now, the absoluteness is no number, and the
question is, is Absolute Infinitude essentially
No Number as well, even though in
consciousness, Absolute Infinitude appears.
And it has to be an absolutely infinite
consciousness of the Absolute Deity. But lest
I go on in this which

philosophical

mannetr, is

uncompromisingly and
obscure, I'll get into what is at hand. D.K.

says,

[1] Students would find it of value to take
these three vital words and trace their
relation to all embodied thought forms—a
cosmos, a plane, a kingdom in nature, a
race, anation, a human being.

Are all of these spherical in some occult
manner? We know the human being is, and
we would have to then

[2] Consider the diverse groups of creating
agencies—

Solar logoi of various kinds, Cosmic Logoi,
Super-Cosmic Logoi, Solar Angels of various
kinds, some Being so great that they
basically are the Solar Angel of the Solar
Logos, and who knows beyond that, what
approximation between the deva and the
human kingdom, cosmic is

or man

occurring.
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Bay gid, tinh tuyét doi 1a Khong S6, va cau
héi dit ra 13, liéu V6 Tan Tuyét Doi cb ban
chat 13 Khéng S6 hay khéng, ngay ca khi
trong tam thuc, V6 TAn Tuyét Doi xuat hién.
Va né phai 1a mét tdm thic v6 han tuyét ddi
ctia Dang Tuyét Poi. Nhung trudc khi toi tiép
tuc theo cach ndy, vén hoan toan mang tinh
triét hoc va khoé hiéu, toi sé quay lai vdi diéu
chiing ta dang ban dén. Chan su DK ndj,

[1] c4c sinh vién sé thiy c6 gia tri khi 14y ba
tif quan trong nay va truy tim moi lién hé
ctia chung vdi tat ca cac hinh tu tuéng dudc
thé hién—mét vii tru, mot cdi gidi, mot
vuong quoc trong tu nhién, mét giong dan,
mét quoc gia, mot con nguoi.

Phai ching tat ca nhitng diéu nay déu mang
tinh chat hinh cau theo mot cach huyén bi
nao dé? Chung ta biét ring con ngudi cé
hinh dang hinh ciu, va sau dé ching ta sé
phai

[2] Hay xem xét cac nhom sang tao da dang

Cac Thai Duong Thugng Dé thudc nhiéu loai
khac nhau, cac Thugng Dé Vil Try, cac Siéu
Thuong Dé Vil Try, cic Thai Duong Thién
Than thudc nhiéu loai khac nhau, mébt so
Pang Vi Pai dén mitic vé co ban ho 1a Thai
Duong Thién Than ctia Thai Duong Thugng
D&, va ai ma biét dudc xa hon nita, nhiing
moi lién hé giita gidi nhan loai va gidi thién
than, hoic Con Ngudi vii tryu dang xay ra nhu
thé nlo.



[31 solar Logoi, solar Angels, human
beings, and others. Consider the spheres of
the creative process and see how true the
Old Commentary is when it says:

Now, notice that that word spheres, all

beings ultimately are spherical, not
necessarily in their outer presentation, but

in their closer to their inner essence.

{All beings are spherical the closer we come
to their inner essence.

All right, and here is the Old Commentary
again, and what is it going to say?

Consider the spheres of the creative
process and see how true the Old
Commentary is when it says.

Goodness, and it's not going to be easy.

[4] "The sound reverberated amidst
varying wheels of uncreated matter;

Yet the wheels archetypically existed,

[51 and lo, the sun and all the lesser wheels
appeared.

So, the sound reverberated and caused the
appearance.

[6] The light shone forth amidst the many
wheels, and thus the many forms of God,
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[3] cic Thai Duong Thudng DéE, cic Thai
Duong Thién Than, con ngudi va nhiing
thuc thé khac. Hiy xem xét cac linh vuc
clia qua trinh sang tao va thiy dudc su
ding din ctia C6 Luan khi néi rang:

Bay gid, hiy cht1y dén tit " cau" (spheres), tat
ca cac thuc thé cudi cing déu cé tinh chit
hinh cau, khéng nhat thiét trong biéu hién
bén ngoai clia ho, ma cang gan vdi ban chat
bén trong ctia ho hon.

{Tat ca cac thuc thé déu mang tinh hinh cau
khi ching ta dén gan hon vdi ban chat bén
trong ctia ho.

Va lan nita, day 13 phan ctia C6 Luin, va né sé
noi gi?

Hiy xem xét cdc thién ciu cia qua trinh
sang tao va thiy dudc su diung din cfia C6
Luén khi né nai:

Diéu nay sé khéng dé dang.

[4] wim thanh vang vong giiia nhiing banh
xe da dang cfia vit chat chua dudc tao
thanh;

Tuy nhién, nhitng banh xe nay di ton tai
theo nguyén mau,

[5] va kia, mit tréi va tét c nhitng banh xe
nhé hon xuit hién.

Vay, 4m thanh vang vong va gy ra sy xuat
hién.

[6] Anh sang chiéu téa giita nhitng banh xe
da dang, va thé 1a nhiéu hinh tudng cta



the diverse aspects of his radiant robe
blazed forth.

Here we must say that appearance is a Robe,
whether we speak of the human vehicles
and the
appearing, because they're in the dense

inner fields (which are still

physical body of the Planetary Logos or Solar
Logos), or of cosmic vehicles,

[7] wrhe vibrant palpitating wheels turned
over. Life, in its many stages and in its
many grades commenced the process of
unfolding

We might say this is demonstrating the
archetype in time and space,

[8] and lo, the law began to work. Forms
arose,

That is that which any great Creator wills in
a sustained manner.

[o] and disappeared, but life moved on.
Kingdoms arose, holding their many forms
which drew together, turned together,

We might say, revolved, just like the wheel of
reincarnation

[10] and later separated, but still the life
moved on.

Remember that the motion of the first ray is
called “progress onwards”.

[11] “Mankind, hiding the Son of God, the
Word incarnate, broke forth into the light
of revelation.
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Thuodng Dé, nhiing khia canh da dang cta
tam 4o ruc rd ctia Ngai, biing sang.

& day chung ta phai néi ring sy xuit hién la
mét Tam Ao, du ching ta dang ndi vé cac
phuong tién con ngudi va cac trudng noi tai
(von van 1a hinh tuéng dang xuat hién, vi
chiing nam trong thé xic ddm dic cia Hainh
Tinh Thugng P& hoic Thai Duong Thugng
Pé), hay vé cac phuong tién vii tru.

[7] vcac banh xe rung dong, dap nhip va
xoay chuyén. Su sdng, trong nhiéu giai
doan va cap bic ctia né, bat dau qua trinh
khai mg,

Chting ta c6 thé néi ring diéu nay thé hién
nguyén mau trong thdi gian va khéng gian,

[8] v4 Kkia, 1dinh uit bit ddu hoat déng. Cac
hinh tudng xuat hién

b6 1a dieu ma bat ky Pang Sang Tao vi dai
nao déu mong mudn mot cach bén bi.

[91 va bién m4t, nhung su séng vin tiép tuc
chuyén déng. Cac gidi xuat hién, chia dung
nhiéu hinh tuéng ctia ching, nhiing hinh
tudng tap hop lai, xoay chuyén cung nhau,

Chuing ta c6 thé néi, giong nhu banh xe luan
hoi.
[10] y3 sau d6 tach ra, nhung su séng vin
tiép tuc.

Hiy nhd ring chuyén dong clia cung mot
dudc goi 1a "tién vé phia trude".

[11] wNhan loai, 4n gidu Ding Con cia
Thudng Pé, Ngbéi Ldi nhap thé, bung nd
trong anh sang cta su mic khai.



So, let's just say, mankind is ensouled
because it contains or holds the Son of God,
who is the soul. The word incarnate is the
soul, and mankind appeared.

[12] Races appeared and disappeared. The
forms, veiling the radiant soul, emerged,
achieved their purpose and vanished into
night,

See, with lights no longer shining upon
them, they also deaggregated,

[13] hut 10, the life moved on, blended this
time with light.

As the higher we ascend, the more the light
demonstrates, and life shines through
lighted, intangible forms.

[14]; e merged with light,

In a more freed and less densified condition,
because normal forms are densified light. So,
life merged with light, and

[15] poth blending to reveal a beauty and a
power, an active liberating force, a wisdom
and a love that we call a Son of God.

We are talking here about the appearance of
the Great Beings.

Now, there is a question, do they appear
because of an ascent from below, or are they
part of the emanative stream from which
the lesser lives are generated? The latter is
what I tend to believe, although it's
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Chiing ta hiy néi ring, nhan loai dugc tham
nhuan bdi linh hoén, vi né chtta dung hoic
gilt Con cfia Thugng Pé, chinh 14 linh hén.
Ngbi Ldi nhap thé 1a linh hén, va nhan loai
xuat hién.

[12] cac gidng dan xudt hién va bién mit.
Cac hinh tudng, che pha linh hén ruc rd,
xuat hién, hoan thanh muc dich ctia chung
va tan bién vao bong tdi,

Khi anh sang khong con chiéu roi vao ching,
chung cling bi phéan 4,

[13] hhung kia, sy séng vin tiép tuc, 1in

nay dudc hoa quyén vdi anh sang.

Khi chtng ta tién 1én cac cdi cao hon, 4nh
sang cang thé hién rd, va su sdng chiéu qua
cac hinh tuéng dudc chiéu sang, v hinh va
khéng dam dac.

[14] 5y s6ng hoa 14n véi anh sang,

Trong trang thai tu do hon va it ddm dac
hon, béi vi cdc hinh tuéng binh thudng la
anh sang c6 dong. Vi viy, su song hoa quyén
v4i anh sang, va

[15] ¢3 hai hoa quyén dé tiét 16 mét vé dep
va mét siic manh, mét manh luc gidi phong
tich cuc, mét minh triét va tinh yéu ma
chung ta goila Con ctia Thuong Dé.

Chung ta dang ndi & day vé sy xuit hién cia
cac Pang Cao CA."

Gid, cé mbt cau hdi dit ra: liéu cac Pang xuit
hién do su thang 1én ti bén dudi, hay ho la
mot phan clia dong xuat 16, ma tit d6 cac su
song thap hon dudc tao ra? Toi c6 xu hudng
tin vio diéu thi hai, mic du that tha vi khi



interesting when we think that X number of
groups of Solar Angels make a Planetary
Logos.

We are looking for the core of being, right?
We are speaking of the core of being within
each Son of God,

[16] "Through the many Sons of God, who
in their inmost centre are but one, God in
his Fatherhood is known.

We are looking for the Core of Being right?
We are speaking of the Core of Being within
each Son of God,

[17] yet still that lighted life moved onto a
dread point of power,

I want to say the One Point of Origin in any

universe, and of course including the

subtlest planes, not just the physical

universe.

[18] of force creative, concerning which we
say: It is the All, the Container of the
Universe, the persistent centre of the
Spheres, the One.”

It is the Container of the Universe, the
Persistence Center of the Sphere, the One,

Well, this accords with my thought very
well. I'm glad to say it's as if the Dread Point
contains the entire universe, and really it is
that out of which the entire universe
emerges.
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nghi ring c6 moét s6 lugng nhém cac Thai
Duong Thién Than tao nén mét Hanh Tinh
Thuong Dé.

Chung ta dang tim kiém c6t 16i cia hién
hitu, ddng khéng? Ching ta dang ndi vé cot
16i ctia hién hitu bén trong méi Con clia
Thuong Dé,

[16] vThéng qua nhiéu Con ciia Thugng DE,
ma G tin trung tim chta ho chi 1a Mdt,
Thugdng Dé trong vai tro Lam Cha dudc biét
dén.

Chung ta dang tim kiém C6t L&i clia Hién
Hitu, ddng khéng? Chtng ta dang néi vé Cot
Loi cia Hién Hitu bén trong méi Con cla
Thuong Dé,

[17] Nhung anh sang su séng vin tiép tuc di
chuyén dén mét diém quyén ning kinh sg,

T6i mudn néi dén Piém Ngudén Goc Duy
Nhit trong bat ky vii tru nao, va di nhién
bao gém cac cdi gidi vi té nhat, khéng chi 1a
vi tru vatly.

[18] 116t manh luc sing tao, ma vé diéu dé

chung ta néi: P6 1a Tat C3, Pang Bao Trum
Vii Truy, trung tdm kién dinh ctia cac Thién
Cau, Pang Duy Nhat."

P4 1a Pang Bao Trum Vii Try, trung tAm kién
dinh ctia cic thién cau, Pang Duy Nhit.

Piéu nay rat phtt hdp vdi suy nghi clia t6i.
T6i rat vui khi ndi ring, dudng nhu Piém
Quyén Ning Pang So chia dung toan bd vii
tru, va thuc su, d6 1a diém ma tit d6 toan bd
vil tru xudt hién.



Now, these are great thoughts provided by
the Old Commentary and who is the author?
And is DK providing for us a translation of
symbols in the Senzar or some other sacred
which would be

impenetrable to us? Possibly.

language entirely

Consider the spheres of the creative
process and see how true the Old
Commentary is when it says:

I just have to say in a way this seems like our
solar system, but who knows that we're not
talking about the universal Sun. Anyway,
again,

This is a great statement in the Old
Commentary, and of course one has every
expectation that the Old Commentary is not
simply written by one author. And can it be
true that the way it is presented to us has to
do with the definite poetic ability that
Master DK demonstrates? It seems, in some
of His writings.

We're in rule 4 and we've read something
wonderful here. This is the 34th program in
the series and we're in rule 4.6.

[19] we have touched upon two words of
significance in the fourth Rule, —sound
and light,

What about vibration, sound and light?

[20] __and one paramount idea emerges.
The soul is to be known as light, as the
revealer

Bay gid, diy 1a nhiing tu tudng vi dai dugc
cung cap bdi C6 Luin, va tac gid 1a ai? Va liéu
Chian su DK cé dang cung cap cho ching ta
mot ban dich cac biéu tuong bang ngdn ngit
Senzar hay mot ngén ngit thiéng liéng nao
khac ma chiing ta hoan toan khéng thé hiéu
dugc khong? C6 thé 1dm.

Hiy xem xét cac thién cau clia qua trinh
sang tao va thay dudc su dung dan ctia Co
Luén khi n6 noi:

T6i chi mudn néi raing theo mét cach nao do,
diéu nay dudng nhu mo ti hé mit trdi clia
chiing ta, nhung ai biét dugc liéu ching ta cé
dang néi vé Mit trdi Vil Tru hay khéng. Du
sao di nita, mot 1an niia,

Pay 1a mot tuyén bé vi dai trong C6 Luin, va
di nhién ngudi ta ky vong ring C8 Luin
khong chi duge viét bdi mot tic gid duy
nhat. Va liéu cé thé dtng rang cach né dudc
trinh bay cho ching ta cé lién quan dén kha
ning thd ca rd rang ma Chan su DK thé hién
khéng? C6 vé nhu diéu ndy xuat hién trong
mot sd tac pham clia Ngii.

Chung ta dang & quy luit 4 va dia doc dugc
mot diéu tuyét voi & day. Pay 1a chuong trinh
thit 34 trong loat bai, va chiing ta dang & quy
luat 4.6.

[19] Ching ta di dé cip dén hai tit c6 ¥
nghia trong Quy Luit thd tu — am thanh
va anh sang

Con vé rung ddng, Am thanh va dnh sang thi
sao?

[20] _ v mot ¥ tuéng toi quan trong xuat
hién. Linh hon dugc biét dén nhu 1a anh
sang, nhu 1a Nguoi Tiét L9,



When we say the soul is light, we mean that
the soul is the means of revelation, and
brings the hidden into appearance; ie, brings
the hidden to light

[21] whilst the Spirit aspect will later be
recognized as sound.

And this correlates with the idea of the
Akasha on the second subplane of the
cosmic physical plane. Akasha has to do
with sound. So, the first aspect.

Well, there's just many variations here, I
don’t know what to say. The first aspect
correlates with sound, and yet the second
aspect relates to the monadic plane also. If
we change our perspective, our point of
view, aspects changes. My wife, Tuija, was
showing me the other day how the Spirit of
Peace is correlated with the first aspect
when listed with two other types of aspects
- not the Hindu Trimurti but two other
factors. And yet when we list the Spirit of
peace with the avatar of synthesis and the
Buddha as the triangle surrounding the
Christ, we have instead the Spirit of Peace
correlated with the second aspect, and both
are true depending upon the angle of vision
and the context.

[22] Complete light and illumination is the
right of the disciple who attains to the
third initiation,

This is sometimes called the Enlightenment,
the llumination, and Transfiguration, that

[23] whilst the true comprehension of the
sound, of the triple AUM, the synthesizing
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Khi chtng ta néilinh hén 13 4nh sang, chiing
ta c6 nghia rang linh hon 1a phuong tién clia
su mic khai, va mang nhiing gi 4n gidu ra
ngoai dnh sang, tiic 1a 1am cho cai 4n gidu trd
nén hién 16.

[21] {yong khi khia canh Tinh Thin sé dugc
nhin ra sau nay 1a 4m thanh. A

Piéu ndy lién quan dén y tudng vé Akasha
trén c6i phu thi hai cla c6i vat ly vi tru.
Akasha lién quan dén 4m thanh. Vi viy, khia
canh dau tién.

Thuc sy cé rat nhiéu bién thé & day, toi
khdéng biét nén néi gi. Khia canh dau tién
tuong Ung véi am thanh, nhung khia canh
thit hai ciing lién quan dén c&i Chan Than.
Néu chung ta thay d6i quan diém, cac khia
canh sé thay d6i. Vai ngay trudc, vg toi,
Tuija, di chi cho téi thay cich ma Pang Tinh
Than Hoa Binh (Spirit of Peace) lién quan
dén khia canh tht nhat khi dudc liét ké cting
véi hai loai khia canh khidc — khéng phai
Trimurti ctia An D6, ma 12 hai yéu t8 khéc.
Tuy nhién, khi chiing ta liét ké Pang Tinh
Than Hoa Binh cling vdi Avatar clia Su Téng
Hop va Duc Phat nhu la tam giac bao quanh
DPuc Christ, ching ta lai thdy Pang Tinh
Than Hoa Binh lién quan dén khia canh thi
hai, va ca hai déu dung tly theo géc nhin va
boi canh.

[22] 1 sang hoan chinh va su soi sang la
quyén ctia ngudi dé ti da dat dudc 1an diém
dao thi ba,

D6i khi diéu nay dudgc goi 1a Giac Ngd, Su Soi
Sang, va Su Bién Hinh,

[23] trong khi su hiéu biét thuc sy vé am
thanh, ca AUM tam phan— yéu t6 tong



factor in manifestation appears only to the
one who stands master of the three worlds.

Though still below complete absorption into
the monad.

Complete light and illumination

Of course, the word complete, nothing's ever
quite complete, but one cannot always write
in a way that takes all factors into
consideration otherwise we'd never have
any progress onward. I always want to add
relatively, but okay.

Complete light and illumination is the
right of the disciple who attains to the
third initiation,

The Transfiguration, and maybe we can also
call it the Satori,

whilst the true comprehension of the
sound

Again which is monadic in nature

of the triple AUM, the synthesizing factor
in manifestation

What does the synthesizing factor do?

appears only to the one who stands master
of the three worlds.

What does the synthesizing factor do? I
might just say a synthesizing factor draws
all together into Oneness.
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hdp trong su biéu hién — chi xuit hién doi
v6i ngudi lam chu ba coi gidi.

Mic di1 van con dudi su hoa nhip hoan toan
vdi chan than.

Anh sang va su soi sang hoan chinh

Tat nhién, tit "hoan chinh", khéng cé gi thuc
su 13 hoan chinh, nhung khéng phai lic nao
ngudi ta cling cé thé viét theo cach xem xét
tat cd cdc yéu to, néu khong ching ta sé
khéng bao gid cé bat ky tién b nao. T6i ludn
muén thém vao tit "tudng d6i", nhung dudgc
roi.

Anh sang va su soi sang hoan chinh la
quyén ctia ngudi dé ti dat dudc 1an diém
dao thi ba,

Su Bién Hinh, va c6 18 chiing ta ciing c6 thé
goi dé 1a Satori,

trong khi su thau hiéu thuc su vé 4m thanh

Lai mot 1an nifa, diéu nay c6 ban chat thudc
vé chan than.

vé AUM tam phin, yéu td tong hop trong su
biéu hién,

Yéu to tong hgp lam gi?

chi xuat hién d6i véi nguoi lam chi ba céi
giai.

Yéu to tdng hdp lam gi? Téi cé thé néi rang
mét yéu to téng hop kéo tat cd moi thit lai
véi nhau thanh syt Hgp Nhit.



[24] The word vibration must next engage
our attention but it may not be dissociated
from the next word in the sequence form.
Vibration, the effect of divine activity, is
two-fold.

We've had sound and light, but vibration may
not be dissociated.

Vibration, the effect of divine activity, is
two-fold.

Well, it's as if vibration seems to be the very
first activity. But I also wonder if Self-sight
or Self-observation is not the very first
activity. Some kind of division has to enter
in, in order for vibration to occur.

So the effect of divine activity, vibration, is
twofold. There is the first effect in which the
vibration, issuing from the realm of
subjectivity in response to sound and light,
produces response in matter. So, vibration is
more than the visible vibration of matter,
and therefore attracts or calls together the
out of which molecules, cells,

organisms, and finally the integrated form

atoms

can be built.

[25] There is the first effect in which the
vibration (issuing from the realm of
subjectivity in response to sound and
light) produces response in matter,

Vibration is more than the visible vibration
of matter

[26] y1d therefore attracts or calls together
the atoms out of which molecules, cells,
organisms and finally the integrated form
can be built.
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[24] Tt yung déng1a tit tiép theo cin thu hut
su chu y ctia ching ta, nhung né khong thé
dudc tach roi khéi ti tiép theo trong chudi,
la hinh tudng. Rung ddng, hiéu Ung cua
hoat dong thiéng liéng, c6 hai khia canh.

Chung ta da cé dm thanh va dnh sang, nhung
rung dong khong thé tach rdi.

Rung ddong, hiéu ing cua hoat déng thiéng
liéng, co6 hai khia canh.

Dudng nhu rung déng 12 hoat ddng dau tién.
Nhung téi cling tu hédi liéu viéc Tu Nhin
Thay hoic Tu Quan Sat cé phai 1a hoat dong
dau tién khong. Mot loai su phan chia nao dé
phai xuat hién dé rung déng cé thé xay ra.

Vi viy, hiéu ting ctia hoat d6ng thiéng liéng,
rung ddng, c6 hai khia canh. Cé hiéu ting dau
tién, trong d6 rung déng (xuat phat ti linh
vuc chli quan dé phan tng véi Am thanh va
anh sang) tao ra su phan hoi trong vit chat.
Vi vay, rung déng nhiéu hon 14 chi 13 rung
dong cé thé thay dudgc ctia vat chat, va do do,
né thu hat hodc tdp hop cic nguyén ti lai
véi nhau, tif @6 cac phan ti, té bao, sinh vat
va cudi cing 13 hinh tudng tich hop cé thé
dugc xay dung.

[25] g hiéu tng dau tién, trong d6 rung
dong (xuat phat ti linh vuc ché quan dé
phan Ung véi 4m thanh va anh sang) tao ra
su phan hoi trong vat chit,

Rung doéng nhiéu hon 1a chi 1a rung dong cé
thé thay dugc ctia vat chit,

[26] v3 do @6 thu hut hoic tap hdp cac

nguyén tu lai véi nhau, tit d6 cac phan tq,
té bao, sinh vat va cudi cung 1a hinh tuéng
tich hgp c6 thé dudc hinh thanh.



There is the first effect in which the

vibration issuing from the realm of
subjectivity in response. So, again you
wonder, is not matter, especially dissociated
or distinct units of matter, the result of
vibration? Would matter even exist if
vibration did not exist?

[27] phis effected, the aspect of vibration is
to be noted as a duality.

This is fairly technical. The first effect
produces response in matter, and yet I'm
questioning, is not matter itself vibration?
Well, matter is light, but light is vibration, or
is light vibration? As I say, these are matters
to be carefully investigated.

[28] 7phe form, through the medium of the
five senses, becomes aware of the
vibratory aspect of all forms in the
environment wherein it, itself, is a
functioning entity. Later, in time and
space, that functioning form becomes
increasingly aware of its own interior
vibration

We, the human being, and our
consciousness become more spiritually
introspective

[29] 3na by tracing back that vibration to
its originating source becomes aware of
the Self,

It seems the Self is the source of vibration.
The Universal Self is the Universal Logos
emerging as light, which is vibration. We
find that there are different classifications of
these factors, different strata of lights,
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Vi vay, mot 1an nita, ban tu hdi, liéu vat chit,
dic biét 1a cac don vi vat chat phan tach hoic
khac biét, cé phai 1a két qua clia rung déng
khong? Liéu vat chat ¢ ton tai néu khéng cé
rung dong khéng?

[27] khi diéu nay di dugc thuc hién, khia
canh céia rung dong can dudc luu y 1a mot
nhi nguyén.

Piéu nay kha ky thuat. Hiéu tng dau tién tao
ra phan ting trong vat chit, va t6i vin dang
tu hdi, liéu ban than vat chat cé phaila rung
dong khong? Vang, vat chit 13 anh sang,
nhung dnh sdng cé phai 1a rung déng khong,
hay anh sang la rung déng? Pay la nhiing
van dé can dudc diéu tra can than.

[28] ginh tudong, thong qua phuong tién
cia nim giac quan, nhin thic dudc khia
canh rung ddng cha tat ca cac hinh tudng
trong moi truong ma chinh no la mot thuc
thé dang hoat déng. Sau nay, trong thgi
gian va khong gian, hinh tuéng hoat dong
d6 ngay cang nhan thic ré rang hon vé
rung dong bén trong cuia chinh no,

Chung ta, con ngudi, va tdm thic cia ching
ta trd nén cé xu huéng nhin vio bén trong vé
mit tinh than nhiéu hon.

[29] g5 biang cach 1an theo rung dong do6 tré

vé nguon goc ban dau, no tré nén nhin biét
vé Chan Ngi, va sau nay la Gidi cia Chan
Nga.

Dudng nhu Chan Ngi 13 ngudn gdc clia rung
dong. Chan Ngi Vi Tru chinh 1a Thai Duong
Thuong Pé xuat hién nhu 4nh sang, von 1a
rung dong. Ching ta thiy rang cé nhiing
phan loai khac nhau clia cic yéu tdé nay,



different strata of vibration, and I suppose,
of sound.

and by tracing back that vibration to its
originating source becomes aware of the
Self, and later of the Kingdom of the Self

The fifth kingdom, but really also the
kingdom of Planetary Lives and still beyond.

[30] Humanity as a whole is aware of its
environment and, through the
information conveyed by the sense of
sight, hearing, touch, taste and smell, the
phenomenal world, the outer garment of
God, is known,

The outer garment of God, the field of
maximally densified light, or at least the
lowest in vibration, and the most densified
in a particular creative sphere, such as our
planetary scheme, and others of course.

[31] and communication between the Self
and what we call the natural world is set

up.

The Self, Being precedes vibration. I just
have to say that. I believe that is correct,
Being is absolutely eternal, and precedes and
succeeds anything we call vibration

[32] As the mind appropriates and
synthesizes this knowledge, the dweller in
the form passes through the following
stages:
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nhiing tang bac khac nhau clia 4nh sing,
nhiing tang bic khic nhau ctia rung dong,
va t6i cho ring ciing cé nhiing tang bac clia
am thanh.

va bang cach 1an theo rung déng d6 tré vé
ngudn goc ban dau, né trd nén nhan thiic
vé Chan Ngi, va sau nay la Gidi ctia Chan
Nga.

Gidi thit ndm, nhung thuc ra cling 13 gidi ctia
cac Su S6ng Hanh Tinh va tiép tuc xa hon.

[30] Nhan 10ai néi chung nhén thitc vé méi
truong xung quanh va, thong qua thong tin
dudc truyén tai béi cac giac quan thi giac,
thinh giac, xuc giac, vi giac va khuu giac,
thé gidi hién tuong, chiéc ao ngoai cta
Thuong Pé, dudc biét dén,

Chiéc 40 ngoai ctia Thugng DEé, trudng anh
sang c6 dong tdi da, hoic it nhat 13 & muc
rung dong thap nhat va c¢6 dong nhit trong
mot hinh ciu siang tao cu thé, ching han
nhu hé hanh tinh ctia ching ta, va di nhién,
con cé nhitng hé hanh tinh khac.

[31]1 43 sy giao tiép giita Chin Ngi va cai ma
chung ta goi la thé gidi tu nhién dudc thiét
lap.

Chan Ngi, Ban Thé ton tai trudc rung ddng.
T6i chi mudn ndi diéu nay. T6i tin ring diéu
nay 1a dting, Ban Thé 14 vinh citu tuyét doi va
ton tai trude cling nhu sau bat ky thu gi
chung ta goila rung déng.

[32] Khi thé tri chiém hitu va téng hop tri
thic nay, ngudi cu ngu trong hinh tuéng
trdi qua cac giai doan sau:



We are speaking of quite practical stages,
and not of metaphysical ultimate realities,
which Master DK said, he would eliminate
these higher considerations. I know I tend to
be mentioning them because they naturally
occur to me as I read, but maybe we are
outside the scope of what he intends to
cover.

As the mind appropriate
We're back down to the human mind

and synthesizes this knowledge, the
dweller in the form passes through the
following stages.

[33] 1. vibration is registered, and the
environment has its effect upon the form.

Whatever the level, gross subtle,
vibration is registered, and some sort of field

or

is acknowledged.

[34] 2. This effect is noted, but not
understood. The man, under the slow and
steady impact of this vibratory effect,
slowly awakens to consciousness or

awareness.

So, here in number one, we have the tamasic
stage mentioned, the tamasic stage
somewhat described. But the effect is not
understood because at this early stage, the
mind of man is sufficient.

The man, under the slow and steady
impact of this vibratory effect,

Even tamas can be vibratory
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Chting ta dang ndi vé cac giai doan thuic tién,
chtt khéng phai cfia nhitng thuc tai tdi hau
siéu hinh ma Chin su DK ndi ring Ngai sé
loai bd nhiing suy xét cao cip nay. Tdi biét
rang t6i cé khuynh hudng dé cap dén ching
vi chting tu nhién xuit hién trong t6i khi t6i
doc, nhung c6 1é chung ta dang vugt ra ngoai
pham vi ma Ngai du dinh dé cap.

Khi thé tri chiém hitu
Chung ta trd lai vdi thé tri cia con ngudi

va tong hop tri thiic nay, ngudi cu ngu
trong hinh tudng trai qua cac giai doan sau.

[331 4 Rung dong dudc ghi nhan, va moi
truong c6 anh huéng dén hinh tudéng.

Bat ké cip dd nao, thd hay vi té, rung déng
dudc ghi nhin va mo6t dang trudng nao do
dudc cong nhan.

[34] 5 Anh huéng nay dudc ghi nhin,
nhung khong dudc hiéu ré. Con ngudi, dudi
tac dong chim va déu din cta anh hudng
rung déng nay, dan dan thic tinh dén y
thic hoac nhan thic.

Vdy, 8 muc mdt, chung ta cb giai doan
tamasic dugc dé cap, dugc md ta phan nao.
Nhung tac déng nay chua dugc hiéu vi § giai
doan dau nay, tri tué ctia con ngudi chua da.

Con ngudi, dudi tac dong chim va déu din
cia anh huéng rung déng nay,

Ngay ca tamas ciing c6 thé mang tinh rung
dong.



slowly awakens to consciousness or
awareness

to
consciousness, the second aspect of divinity.

From  activity an  awakening

[35] 3. The environment begins to interest
the man, and he regards it as desirable.

Note, the lower reflection of the second
aspect of divinity, awakening.

[36] Steadily the attraction of the three
worlds grows and holds the man in
reiterated incarnation. (The word "re-
iterated" is literally and more academically
correct than the word "repeated." Each of
us is really a re-iterated word, sounding in
time and space.)

Another definition of our Being, another
thoughtful definition of our existence in
universe. We are an iteration, a reiteration,
but it's not exactly as previously presented.
If it were purely a repetition, it might be
more exact. A repetition might be more
identical exact or identical, but an iteration
is a general repetition without being exact in
detail.

So we're appropriating and synthesizing
knowledge and passing through these
stages. That's what this is all about. I didn't
know that we would go back to the very
beginning of the arising of consciousness.

We are discussing external awareness and
gradually the manner in which it gives place
to internal awareness, awareness of one's
own interior vibration. All the following
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til tif thitc tinh dén y thiic hoic nhan thic.

T hoat ddng dén sy thiic tinh ctia tdm thiic,
khia canh thit hai ctia thién tinh.

[35] 3. Méi trusng bit diu thu hit con
ngudi vay coi né 1a dang mong muon.

Luu y, day 1a phan chiéu cip thip hon clia
khia canh thit hai cta thién tinh, su thic
tinh.

[36] 5y hdp din ciia ba c6i din dan ting 1én
va giit chit con ngudi trong nhitng 1an tai
sinh lién tuc. (T "re-iterated" thuc su dung
hon vé mit hoc thuit so vdi ti "repeated.”
Moi ching ta thuc su 13 mét tit dudc nhac
lai, vang 1én trong thoi gian va khong
gian.)

Pay 1a mét dinh nghia khéc vé sy Hién Hitu
clia chting ta, mét dinh nghia day suy tu vé
su ton tai ctia ching ta trong vil tru. Chiing
ta 14 mot su nhic lai, nhung khéng hoan
toan giéng vdi trude day. Néu né chi 1a mot
su lip lai, thi né cé thé chinh xac hon. Mot su
13p lai cé thé giong hét hoic chinh x4c hon,
nhung moét sy nhac lai 14 mét dang lip lai
chung ma khong chinh x4c chi tiét.

Vi vay, chung ta dang chiém hitu va téng
hgp tri thic, va trdi qua nhiing giai doan
nay. P chinh 1a diéu ma doan nay dé cip
dén. T6i khéng biét ring chiing ta sé quay trd
lai tdn nhitng khéi dau ctia sy thic tinh tAm
thic.

Chung ta dang thao luin vé nhan thic bén
ngoai va dan dan 1a cich ma né nhudng chd
cho nhan thiic bén trong, tiic 13 nhan thiic vé
rung déng ndi tai clla chinh minh. Tat ca



here is about awakening to external or
interior vibration. There's the registration,
the result, (there are many things we may
register but not fully understand even now).
The attractiveness of the environment is
arising. The environment begins to interest
the man, and he regards it as desirable. He
it. The
instinctual life is a rather a rather small

reaches out towards purely
sphere or ring-pass-not. But now there's

more variety that attracts the man.

[37] 4. Later, when the vibration of the
environing forms of the natural world
becomes monotonous through constant
impact over many lives

That's the thing. I've been through that. I've
lived through that. I've had enough of that.
There's a surfeit here. And even if one keeps
feeding on that, there arises this nausea.

[38] the man begins to turn a deaf ear and
an un-seeing eye upon the familiar
phenomenal world of desire.

He becomes, we might almost say, through
monotony and boredom, and resultant
boredom,

[391 He becomes insensitive to its
vibratory impact and increasingly aware
of the vibration of the Self.

DK said true aspirants are really not much
oriented towards acquisition in the three
lower worlds; they have a different attitude.
For them it is a field of service but not a field
in which the desire for externalities is
fulfilled.
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nhiing diéu sau day déu lién quan dén su
thtc tinh doi véi rung déng bén ngoai hoic
bén trong. Cé sut ghi nhan, két qua, (cé nhiéu
thi ching ta cé thé ghi nhin nhung chua
hiéu rd hoan toan ngay ca lic nay). Su hap
din clia méi trudng dang tréi diy. Méi
trudng bt dau thu hiit con ngudi va y coi né
12 ddng mong mudn. Y hudng téi né. Cude
song thuan tdy ban ning 13 mot pham vi
hodc vong gidi han kha nhd. Nhung gis day
c6 nhiéu sut da dang hon thu hit con ngudi.

[37] 4 va sau, khi rung déng ctia cac hinh
tudng bao quanh trong thé gidi tu nhién
tré nén don diéu do su va cham lién tuc qua
nhiéu kiép song,

D6 1a van dé. Téi da trdi qua diéu d6. Toi da
séng qua diéu dé. Toi dd di véi diéu dé rdi. &
day cé moét su thita thii. VA ngay ca khi tiép
tuc hap thu diéu @6, van c6 sy budn noén trdi
day.

[38] con ngui bit ddu 1am ngo va nhim

mat trudc thé gidi hién tuong quen thudc
cta duc vong.

Y trd nén, ching ta cé thé néi, thong qua sy
don diéu va nham chan, va két qua 1a sy
budn chan.

[391y trg nén khéng nhay cam vdéi tac déng
rung déng ctia n6é va ngay cang nhin biét
ro hon rung dong ctia Ban Nga.

Chan su DK di néi ring nhiing ngudi chi
nguyén chan chinh khéng thuc sy hudng
dén viéc thu thap trong ba cdi thap; ho ¢
mot thai d6 khéac. Poi véi ho, dé 14 mét
trudng phung su chd khéng phéi 1a mét
trudng ndi mong mudn vé nhiing diéu ngoai
tai dugc thda méin.



Now we move on, still it's amazing how we
can cover many millions of years in just a
few points.

[40] 5. Later, on the Path of Probation and
of Discipleship, this subtler vibratory
activity exerts an increasing allure.

So, how it is when we've had enough of
something, we just lose interest and turn to
else. It's this in
relationships. It's this way with
environmental factors. It may be this way

something way

with certain kinds of studies or activities.

[41] The outer world ceases to attract. The
inner world of the self assumes paramount
place in the desire nature.

One can give one's whole life to meditation,
let us say.

The yogi, as an advanced person who
retreats to the forest or the cave, as was
possible, more possible in those early days,
had lost all interest in the outer world, per
se, and was pursuing inner contacts and
powers which would allow him to relate
differently and in service to the outer world.

[42] ¢ yittle by little, using the language of
modern psychology, within the outer
form, which is the response apparatus for
the process of becoming aware of the
phenomenal world, the disciple builds a
new subtler response apparatus whereby
the subjective worlds can be known.

We Dbecome rather non-responsive to

ordinary activities in the outer world. And
even

if facing the outer world, our

sensitivities are discerningly turned to that
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Biy gid chung ta tiép tuc, thit dang kinh
ngac khi chung ta cé thé bao quat hang triéu
nim chi trong vai diém.

[40] 5 5oy nay, trén Con Pudng Du Bi va
Con Dudng Pé T, hoat dong rung dong
tinh té nay ngay cang thu hut manh mé.

Vay thi, khi chting ta di d véi moét diéu gi
dé, chtiing ta don gidn 14 mat hing tha va
chuyén sang diéu khéc. Piéu nay ciing xay ra
trong cac mdi quan hé, trong cac yéu to mdi
trudng. N6 ciing c6 thé dung vdi mot sd loai
hoc van hoic hoat dong nhat dinh.

[41] Thé gigi bén ngoai khéng con hip din.
Thé gidi bén trong ctia Chan Ngi chiém vi
tri toi thugng trong ban chat duc vong.

Mot ngudi cé thé danh ca doi cho viéc tham
thién, chtiing ta cé thé néi nhu vay.

Nhitng vi yogi, nhu nhiing ngudi di phat
trién cao, rut lui vao riing hoic hang dong,
diéu nay kha thi hon trong nhiing ngay dau,
dd mat hét hing thu vdéi thé gidi bén ngoai
tu than nd, va dang theo dudi nhiing lién lac
va quyén ning bén trong cho phép ho lién hé
khac di va phung su thé gidi bén ngoai.

[42] 6. siy dung ngdén ngii cta tam ly hoc
hién dai, titng budc mot, trong hinh tuéng
bén ngoai—la co quan phan ing cho qua
trinh nhin thic vé thé giéi hién tugng—
ngudi dé ti xdy dung mét co quan phan
tng tinh té hon, nho d6 cac thé giéi cha
quan c6 thé dudc biét dén. TWM 146-147

Chung ta trd nén khong con phan tng véi
cac hoat ddng thong thudng trong thé gisi
bén ngoai. Va ngay ca khi d6i mit véi thé gidi
bén ngoai, sy nhay cdm ctia ching ta dudc



which has caused the appearance with
which, in former times, we would be
sufficiently interested to engage. And now
we're not. But we can see the causal factors,
and by relating to them, we can help to
change the appearances so that they are
more in line with the Divine Plan.

[43] When this stage is reached there
ensues a steady turning away from
vibratory contact with the outer worlds of
form, and an atrophying of desire in that
direction.

Although the inner world is vibratory too.
Let's remember that the inner world is also
up to a point at least vibratory.

Now, one of the questions I've always asked
myself, “Is there in universe such a state as
non-vibratory reality?” The whole universe
is a vibratory phenomenon in the sense that
the rhythm of the Great Breath, which is a
vibration, a vast and extensive extended
Vibration, causes every universe.

But from the practical perspective, this has
been the experience of, I would say, all of us.
Why are we interested in these matters? The
outer world, which seems to arrest the
attention of so many. I did see a movie the
other day, I forget what it was called, All the

Money in the World. A great actor,

Christopher Plummer, playing the role of
John Paul Getty, one of the richest men at the
time, and how absolutely attached he was to
the factor of money. It meant more to him
even than the life of those who were
important to him. Anyway, we've been
through this
wouldn't be turning our attention to these

ourselves, otherwise we

subtle factors.
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chuyén mot ciach phan bién sang nhiing gi
da giy ra su xuat hién ma trudc diy, ching
ta sé ¢t quan tdm dé tuong tac, va bay gid
thi khong. Nhung chiing ta cé thé thiy cac
yéu t6 nhan qui, va bang cach lién két véi
ching, chiing ta cé thé gitp thay ddi cac
hién tugng dé chting pht1 hgp hon véi Thién
Co.

[43] ki giai doan nay dudc dat t&i, mot su
quay lung déu din khéi cac tiép xdc rung
dong voi thé gisi hinh tuéng bén ngoai
dién ra, va duc vong hudng vé d6 bit dau
suy yéu.

Mic du thé gidi ndi tai cling mang tinh rung
dong. Hiy nhé rang thé gidi noi tai it nhat
cling d&n mét miic d6 nao dé 1a rung ddng.

Biy gid, mot trong nhiing cdu hoi téi lubn ty
héi ban than minh, "Liéu trong vii tru cé ton
tai trang thai thuc tai khong rung dong
khéng?" Toan bd vii tru 12 mot hién tugng
rung dong theo nghia rang nhip diéu ctia Pai
Hdi Thé, von 13 mét rung déng, moét Rung
Pong bao la va rong 16n, gdy ra méi vii tru.

Nhung tit quan diém thuc tién, t6i cho rang
day 1a kinh nghiém cfia tat ca ching ta. Tai
sao chiing ta lai quan tAm dén nhiing vin dé
nay? Thé gidi bén ngoai, vén dudng nhu thu
htt sy cht1 ¥ cfia rat nhiéu ngudi. Ti cé xem
mét bd phim gan day, téi quén mat tén phim
roi, hinh nhu 14 All the Money in the World.
Mot dién vién vi dai, Christopher Plummer,
dong vai John Paul Getty, mét trong nhiing
ngudi giau nhat thoi dd, va 6ng ay gan bé véi
tién bac dén muc nio. Péi vdi 6ng, tién quan
trong hon cd mang séng clia nhitng ngudi
than thiét v4i 6ng. Du1 sao thi, chiing ta cling
d3 trai qua diéu nay, néu khong ching ta da
khéng hudéng su cht ¥ clia minh dén nhitng
yéu td tinh té ny.



[44] All seems arid and undesirable, and all
fails to satisfy the ardent and aspiring
soul.

We might saynothing more to require, and
surfeit would be the result, and I use the
strong word, nausea.

[45] he difficult process of re-orientation
toward a new world, a new state of being
and a new condition of awareness is set up,
and because the inner subtle response
apparatus is only in an embryonic
condition there is a devastating sense of
loss

Now this is definitely a transitional and will
be lived through. But we're not interested in
what is outer, and we're not equipped to
register the amazing variety of what is
inner.

[46] , groping in the dark, and a period of
spiritual wrestling and exploration that
tests the endurance and steadfastness of
purpose of the aspirant

These are Vulcanian factors
[471 46 the very limits.

I suppose D.K. is recording a bit of personal
history when he shares these things with us.

So, because of the
undesirability and the incapability of the

aridity and the

lower aching subplanes

[44] T5¢ c3 dudng nhu khé khan va khéng
dang mong mudn, va tat ca déu khong lam
théa min linh hon nhiét huyét va day khat
vong.

Chung ta c6 thé néi ring khdéng con gi dé doi
héi thém niia, va két qua 1a sy boi thuc, va
t6i mudn st dung tit manh hon 1a "budn
non".

[45] Qua trinh khé khin cia viée tii dinh
hudng vé mot thé gidi méi, mét trang thai
ton tai méi va mot diéu kién nhan thitc méi
dudc thiét 1ap, va béi vi cd quan phan dng
tinh té bén trong chi & trong trang thai
phoi thai, nén c6 mét cam giac mat mat tan
Kkhéc,

Piéu nay rd rang la mot giai doan chuyén
tiép va sé dudc trai qua. Nhung chung ta
khéng con quan tdm dén nhiing gi & bén
ngoai, va ching ta ciing chua dt kha ning dé
nhén thic su da dang tuyét voi ctia nhiing gi
thudc thé gidi bén trong.

[46] 106t su md mim trong béng t6i, va mét
giai doan diu tranh va thim do tinh than
thi thach sy kién tri va muc dich viing
chic ctia ngudi chi nguyén

Pay 1a nhitng yéu td thudc vé sao Vulcan.
[47] 4én tan gidi han.

T6i cho rang Chan su D.K. dang ghi lai mét
phan lich sit c4 nhan khi Ngai chia sé nhitng
diéu nay véi ching ta.

Vi sy khé khan va khéng mong mudn cling
v6i su bat Iuc clia cac cdi phu thap hon



to satisfy the ardent and aspiring soul,

Which means the questing consciousness
seeking to return to its all-inclusive state,
new approaches are set up. A new world is
anticipated, and through reincarnation we
become reoriented to that new world,
always hoping to improve by working upon
our sensitivity. New awarenesses are longed
for, but we're not there yet, and many
previous satisfactions drop out of our hands,
and new ones are not yet ours, because we
haven't developed the capacity to make

them ours. So, we get tested, and either

we've been through that or are going
through it, or we'll go through it.

[48] gyt (and this is the encouraging point
to be remembered) all "proceedeth under
the law and naught can hinder the work
from going forward."

Even from book to book, some of these rules
are slightly differently written.

[49] Note these words in Rule IV. There
comes a stage when a man is verily and
indeed "founded on the rock,"

We might say, like Peter, it would be really
interesting to know what the prevailing
astrology of the disciples of the Christ was.
Someday we will know, and maybe we'll see
why they went through the experiences they
did while the Christ was overshadowing the
Master Jesus, and later.
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khong thé théa man linh hon nhiét huyét
vakhat vong,

Piéu nay cé nghia 13 tdm thic tim kiém,
dang tim cach trd vé trang thai bao triim
toan dién ctia né, cac cach tiép can mdi duge
thiét 14p. Mot thé gidi mdi duge ky vong, va
théng qua qué trinh tai sinh, ching ta trg
nén tai dinh huéng dén thé gidi mdéi @6, ludn
hy vong cai thién bang cach 1am viéc trén sy
nhay cdm ctia minh. Nhiing nhéin thic méi
dugc khao khat, nhung ching ta chua dat
dén d6, va nhiéu sy théa min trudc day roi
khoéi tay chung ta, con nhiing cdi méi thi
chua thudc vé ching ta, vi ching ta chua
phat trién kha ning dé 1am cho ching trd
thanh cila minh. Do d6, ching ta bi tha
thach, va hoic 1a ching ta di trai qua diéu
d4, hodc dang trai qua, hodc sé trai qua.

[48] Nhung (va day 12 diém khich 16 cin ghi
nhd) tat ca dién tién theo dinh ludt va khéng
6 gi c6 thé can trd cong viéc tién vé phia
trudc.

Ngay ca tit sich nay sang sach khac, mét s6
quy luat nay dugc viét hoi khac nhau.

[49] Hay luu y nhiing 16i nay trong Quy
Luat IV. Co mot giai doan khi con nguoi
thuc su va dich thuc "dudc dit nén tang
trén da",

Chung ta cé thé ndi, giéng nhu Peter, sé rat
th vi néu biét dudce chiém tinh hoc clia cac
dé t{t cia Puic Christ khi dé nhu thé ndo. Mot
ngay nao dé chiing ta sé biét, va cé thé ching
ta sé thay ly do tai sao ho trdi qua nhitng trai
nghiém dé trong khi Ddc Christ bao trum
Chén su Jesus, va sau do6 nita.



[501 3nq though he may experience the
alternation of light and shade,

the “Hill and Valley experience”, right?

[51] though the waves of the purifying
waters may roll over him,

And later the waves of fire, and these waves
of water

[52] and threaten to sweep him off his feet,
and though he may feel himself deaf and
dumb and blind, naught can ultimately
defeat the purpose of the soul.

Which will bring the soul-in-incarnation
into freedom. Well, let's call it relative
freedom. All freedom is relative. Even the
central monad is imprisoned in the temple
of Ezekiel, that has to be broken. I mean,
every form of emanation is imprisonment,
compared with the Absolute, or the initial
and final state of the Universal Logos.

[53] An that is lacking is the developed
spiritual body which is equipped to
respond to the vibration of the inner
spiritual world.

We have the young, developed causal body,
and also what else this is going into to the
science of the breath.

Naught can hinder the work from going
forward.

The development of the spiritual body, and
also the development of all coordinated or
organized bodies or vehicles at different
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[50] va mic dit y c6 thé trii qua su ludn

phién giita anh sang va bong toi,

trai nghiém "P6i Ni va Thung Liing", ding
khéng?

[51] mic du nhiing con séng cia nudc

thanh tiy c6 thélin quay

Va sau d6 1a nhiing dgt séng ltta, va nhiing
dot séng nudc nay

[52] v ge doa quét y khéi d6i chan cua

minh, va mic du y cé thé cdm thiy minh
diéc, cam va mu, khong co gi cudi cung co
thé danh bai muc dich cta linh hon.

Diéu ndy sé dua linh hén dang nhip thé dén
su tu do. Vang, chung ta hay goi d6 1a tu do
tuong d6i. TAt ca su tu do déu 13 tuong doi.
Ngay ca chin than trung tdm cling bi giam
gill trong ngdi dén ctia Ezekiel, diéu d6 cling
phai duge pha v&. Y t6i 13, moi hinh thiic
phat xuit déu 1a su giam cam, so v&i Tuyét
Doi, hoidc trang thai ban dau va cudi cung
ctia Thai Duong Thuong Dé.

[53] pjéu duy nhit thidu 13 thé tinh thin
phat trién da dé phan ing véi rung déng
ctia thé gidi tinh than néi tai.

Chting ta c6 thé néi ring thé nhan qua con
non tré da phat trién, va con diéu gi nita diéu
nay lién quan dén khoa hoc vé hoi tha.

Khong c6 gi co thé can trd cong viéc tién vé
phia trudc.

Su phat trién cia thé tinh than, va cling 14 su
phat trién clia tat ci cc thé hoic cd thé duge
phdi hop hoidc t6 chiic 3 nhiing thdi diém



time. Let’s just say the coordination of the
buddhic vehicle is following on the third
initiation in most of the references DK gives.
I suppose the coordination of the Atmic
vehicle, its final condition as a real vehicle
for the monad, is occurring after the fourth
degree, and the abstract mind is being
worked on after the second degree and
comes into a real utility around the time as
we approach the third degree. The developed
spiritual body is not quite there, and by that
maybe we mean especially the spiritual
triad.

[54] It exists in embryo, and the secret of
its use lies in the attitude of the brain to
the functions of the etheric body, as it
exists as an intermediary between the
brain, nervous system and the mind,

Brain, the nervous system, etheric body,
mind.

[55] or between the soul, mind and the
brain.

But between the brain and the mind the
etheric body exists. The mind can use it and
energize it. The soul can use it, and when we
speak of the brain, we have to think of the
etheric brain, as well as the dense physical
brain, and the stimulation of both.

[56] This cannot be elaborated here but the
hint can be given for the reflection of the
keen aspirant.

I suppose that's one who's really willing to
follow out the hints that he recognizes, or
which Master DK calls to his attention as a
hint. There are many vicissitudes, but the
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khac nhau. ching ta cé thé néi rang su phoi
hdp clia thé bd dé thudng theo sau lan diém
dao thi ba, theo hau hét cic tham chiéu ma
Chan su DK cung cip. Tdi cho ring su phoi
hdp clia thé Atma, trang thai cudi cling clia
né nhu mét phuong tién thuc sy cho Chan
Than, xay ra sau lan diém dao thi tu, va thé
tri tritu tugng dude lam viéc sau lan diém
dao thit hai va trd nén thuc su hitu dung vao
khodng thdi gian chiing ta tién gan dén l1an
diém dao thi ba. Thé tinh than phét trién
van chua hoan thién, va cé 1é chung ta dic
biét néi vé Tam Nguyén Tinh Than.

[54] Thé nay tén tai trong dang phéi thai,
va bi mit vé cach s@ dung né niam trong
thai d6 ctia bé nio d6i vdi cac chiic ning
ctia thé di thai, vi né ton tai nhu mét trung
gian giifa b nio, hé than kinh va thé tri,

BO nio, hé than kinh, thé di thai, thé tri.

[55] hosc giita linh hén, thé tri va bé nio.

Nhung gitta bd ndo va thé tri, thé di thai ton
tai. Thé tri cé thé st dung né va cung cap
ning lugng cho né. Linh hén cé thé st dung
né, va khi ching ta néi vé bd nio, ching ta
phai nghi dén bd nio di thai, cling nhu bd
ndo vat ly ddm dic, va ca hai déu can dudc
kich thich.

[56] pjéu nay khéng thé dugc gidi thich chi
tiét tai day, nhung mét goi y c6 thé dudc
dua ra cho su suy ngim ctia ngudi chi
nguyén sac sao.

T6i cho rang d6 1a ngudi thuc su sin long
theo dudi nhitng gdi y ma y nhin ra, hoic
nhitng diéu ma Chan su DK goi su cht1 ¥ clia
y dén nhu mét goi y. C6 rat nhiéu bién cd



man will keep going forward, and the soul
will drive him forward. The ultimate driver,
of course, is the monad, but as the soul
works, really, it is the monad behind it, and
of course, the assistance of the Angel of the
Presence, Solar Angel.

[57] we have therefore the following stages
dealt with in Rule IV and pointed out with
lucid clarity, yet with that parsimony of
phrase which distinguishes all occult and
symbolic writings:

I guess I have to give up thinking that my
writings are occult, because I haven't
mastered this parsimony of phrase. Rather,
we have endless elaboration.

Well, we have reached are reaching the point
here where I suppose I can read this and
then get into it a little later.

So, we have, therefore, the following stages.

[58] 1. The integration of the form, as the
result of the activity of the soul, through
the use of

[59] a. Sound,

[60ly, Light,

[61] c. Vibration.

[62] 5 The development of a response
apparatus for use in the phenomenal
world.

We have a responsive apparatus, but it's not
very useful until later in the development of
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thing tram, nhung con ngudi sé tiép tuc tién
1én phia trudc, va linh hén sé thic ddy y tién
budc. Ngudi thic ddy cudi cing, di nhién, 13
chan than, nhung khi linh hén hoat dong,
thuc ra d6 1a chan than ding phia sau, va di
nhién, con cé sy trg gitp ctia Thién Than
Hién Dién, Thai Duong Thién Than.

[57] v thé, ching ta c6 cac giai doan sau
day dudc dé cap trong Quy Luit IV va dudc
chi ra véi su r6 rang sang t6, nhung véi su
tiét kiém ngon tit dic trung cho tit ca cac
vin ban huyén bi va tugng trung:

T6i doan t6i phai tit bd ¥ nghi rang cic vin
ban ctia t6i 1a huyén bi, vi t6i chua lam chii
dugc su tiét kiém ngoén ti ndy. Thay vao do,
chiing ta cé su dién giai khéng ngiing.

Vang, ching ta di dat dén, hoic dang dat
dén diém ma t6i cho rang toi 6 thé doc diéu
nay va sau do sé di sadu vao no sau.

Vi thé, chiing ta c6 cac giai doan sau day:

[58] 4, Su tich hop cta hinh tudng, 1a két
qua ctia hoat déng ctia linh hon, théng qua
viéc stt dung:

[591 5. Am thanh,

[60]}, Anh sing,

[61], Rung dong.

[62] 5 Su phat trién ctia mot cd quan phan
ting dé€ st dung trong thé gidi hién tuong.

Chung ta c6 mét c6 quan phan Ung, nhung
né khéng thuc sy hitu ich cho dén khi sau
nay trong qua trinh phat trién clia con



man, but even in the early stages here which
I think we're passing, noting it has its utility.

[63] 3. The eventual turning away from the
phenomenal world, as the result of use and
consequent satiety, and the gradual use of
the subtler response apparatus.

Which has
respondent

been growing along the

[64] 4. The response apparatus of the soul
—mind, etheric body, brain

And let's remember
[65] and nervous system—
And their yeah and nervous system

[66] is re-oriented, and the man becomes
aware of the kingdom of the soul, another
kingdom in nature.

Moving from interest in the fourth kingdom
of nature to interest in the fifth, but millions
of years must pass.

[67] 5 The turning away from the kingdom
of the world

The lower 18 subplanes

[68] to the kingdom of the soul becomes an
esoteric habit, and in this thought lies hid
the secret of esoteric psychology.

Always evaluating the people with whom we
work from the esoteric perspective. Then
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ngudi, nhung ngay ca trong nhiing giai doan
dau tién nay, ma t6i nghi chiing ta dang vugt
qua, cd quan nay van cé céng dung ctia né.

[63] 3. Cusi cing 13 su quay lung khdi thé
gidi hién tugng, do su sit dung va théa man
theo sau, va su st dung dan dan cd quan
phan ting tinh té hon.

Co quan nay di va dang phat trién theo
ngudi phan ung.

[64] 4. co quan phan iing cfia linh hén—thé
tri, thé di thai,

Va hiy nhérang

[651 b5 nao va hé thin kinh—

Va ding viy, hé than kinh

[66] dugc tai dinh huéng, va con ngudi tré
nén nhin thic vé gidi cha linh hon, mét
gidi khac trong tu nhién.

Chuyén tif mdi quan tdm dén gidi thit tu clia
tu nhién sang moéi quan tdm dén gidi thu

nidm, nhung hang triéu nam phai tréi qua.

[67] 5, sy quay lung khdi gidi ciia thé gisi

Cac cdi phu thap hon trong 18 cdi

[68] 4& hudng dén gisi ciia linh hén trd
thanh mét thoi quen néi mon, va trong y
tudng nay an chita bi mit ctia TAm Ly Hoc
Noi Mon.

Lubén danh gia nhiing ngudi ma chung ta
lam viéc clng tU quan diém ndi moén. Va



not from the perspective of what we see it
certainly

[69] The man is stabilized in the spiritual
life. Naught can now hinder.

Now either he is an initiate of the third
degree stabilized within the soul or he has
the
polarization within the spiritual triad, such

been working to move towards
as he is the case for the Masters of the
wisdom.

Alright that was a little too fast.

I will just say that when we next resume
whenever that is even if later this evening
we will start here. This is the end of A
Treatise on White Magic video commentary
number 34 page 145 to 148 not a lot of
pages covered, but then we are proceeding in
depth as much as maybe possible. We're
getting close to rule 5, and maybe the next
time we do finish that The next time will be
our last I suspect on this room beginning of
A Treatise on White Magic video commentary
number 36 rule 4.7 page 148 until the end of
this rule. Then we will review this summary
that Master DK has as he looks at the
developing life of early man from the
creative aspect and it will have his parallel in
the white magical creative process.

Thank you, friends, we're rolling along. See
you soon.
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chic chan 1a khéng ti quan diém cta nhiing
gi chting ta nhin thay.

[69] con ngusi duge én dinh trong ddi séng
tinh than. Khong gi c6 thé can tré nita.

Luc nay hoic y 1a mét diém dao d6 cta lan
diém dao thtt ba, dude 6n dinh trong linh
hon, hoidc y dang nd Iuc tién tdi su phan cuc
trong Tam Nguyén Tinh Than, nhu trudng
hdp clia cac Chan su Minh triét.

Vang, diéu nay cé vé hoi nhanh.

T6i chi muén néi ring khi chiing ta tiép tuc
lan t&i, bat ké 1a khi nao, ngay ca khi 1a toi
nay, ching ta sé bit dau tit day. Pay 1a phan
két clia video binh luin s6 34 vé Luin vé
Chanh Thuat, tl trang 145 dén 148, khong
nhiéu trang dudc bao quat, nhung ching ta
dang tién sau hét miic cé thé. Ching ta dang
dén gan Quy Luit sb 5, va c6 18 1an tdi chiing
ta sé hoan thanh né T6i nghi 1an t4i sé 13 1an
cudi cling trong phong nay, bat dau ti video
binh luin s6 36 vé Luin vé Huyén Thuit
Triang Quy Luit 4.7 tl trang 148 cho dén hét
quy luit nay. Sau dé, chiing ta sé xem lai ban
tém tat nay ma Chan su DK di thuc hién khi
Ngai nhin nhéan vé sy phét trién ddi séng clia
con ngudi thoi ky dau tit khia canh sang tao,
va no sé cb su song song vdi qua trinh sang
tao huyén thuat tring.

Cam on cac ban, chiing ta dang tién téi Hen
gap lai cac ban sém.



Mental Rules 35 — Rule 4.7 (pages 148-153)

Transcript of Video Commentaries by Michael D. Robbins
Abstract

On Lai Sau Giai Poan Phat Trién Va Khoa Hoc Vé Hoi Thé

Thay MDR md d4u bang cach 6n lai tém tat sau giai doan phat trién clia con ngudi tit Quy Luit IV
— tit phan ing tamasic thuan tdy, qua su thic tinh y thiic, sy hip dan clia méi trudng, su bodi thuc
va quay lung véi thé gidi hién tugng, viéc xay dung cd quan phan ting tinh té hon, cho dén khi
quay hudng vé gidi cia linh hon trd thanh théi quen ndi moén. Su 6n dinh hoan toan xay ra & 1an
diém dao thit ba.

Ba Giai Poan Cia Khoa Hoc Vé Hoi Thé

Chan su DK di vao phan cudi quan trong cfia Quy Luit IV — Khoa Hoc Vé Hdi Thd. Cau trong Quy
Luit — "Con ngudi thd sdu. Y tip trung cdc minh luc cia minh va xua hinh tu tudng ra khéi y" —
bao quat nhiéu khia canh cfia cudc séng nhip nhang va 1a céng thiic huyén thuit cho khoa hoc
pranayama. Thay MDR nhin xét: hau hét ching ta dang song trong trang thai rajasic, voi va khap
ndi, nhung sé dén ltc sattva chiém uu thé. Thd nhip nhang theo Thién Co 1a mot phuong thiic
song vo nga.

Giai doan thi nhat 13 hit vao. Trong qua trinh séng hién tudng, con ngudi rat 1dy hoi thd ctia su
song tit linh hoén qua sutratma. Vé sau trén Con Pudng Trd V&, y rit tif tin sau trong ban thé dé trai
nghiém su séng hudng vé nguodn géc — tiic chan than. Ngudi dé t& kham phd rang thd sau theo ba
giai doan (thd sau, thd gitia, thd dinh) cé thé kich hoat thé sinh luc va cic trung tdm luc theo
nhitng cach tinh té.

Giai doan thtt hai 14 git hoi thd — "Y tp trung cdc manh Iuc cia minh." Pay 14 viéc giii tat ca cac
manh lyc 6n dinh trong trang thai tinh ling, trong pham vi cfia linh hdn. Khi diéu nay dudc thuc
hién véi su dé dang va quen thudc, con ngudi cé thé thiy, nghe va biét trong cdi khéc vdi thé gisi
hién tugng. Piy 1a giai doan chiém ngudng — "khoang ling gilta hai hoat déng" — trong dé linh
hon da rat lui khéi ba ¢6i va dang yén nghi binh an.

Thay MDR nhin manh: trong giai doan nay, ngudi dé ti dang dau tranh va chua dat dudc d6 cao
can thiét cho chiém ngudng thuc su. Nhitng khodng ngling nay thudng khé khin va toi tim — day
12 "dém tdi ctia linh hdn" — khodnh khic trudc khi binh minh 16 dang, gid trudc khi 4nh sdng tran
ngip. Cang gan dén binh minh, béng t6i trudc d6 dudng nhu cang t6i hon. Thdy MDR nhin xét
Chan su DK dang ndi tu kinh nghiém ca nhan.

Giai doan thit ba 1a thd ra —"Y xua di hinh tu tudng ctia minh." Bang hanh déng ctia y chi, hinh tu
tudng dudc sinh luc hda trong khodng ngitng chiém ngudng duge glii ra ngoai vao thé gidi hién
tuogng dé thuc hién céng viée va hoan thanh st ménh. Niang luong can thiét dugc linh hon thd ra
va truyén xudng thé sinh Iuc, kich hoat céng cu vat 1y véi hoat ddng xay dung can thiét, dong thoi
théng qua thé tri vao bd ndo. Thdy MDR nhin manh: day khong phai 1a qua trinh thd ra vé thiic ma
phai ¢ tu tudng va muc dich y thic phia sau, din dén viéc tiép sinh luc cho cac trung tim va lap
day chting vdi stic song manh mé.

Thay MDR ciing dé cip dén giai doan thit tu ngdm hiéu — khoang ngiing thap sau khi thd ra, noi
x4y ra su cd dinh trong cac cdi thap va su dn dinh clia rung déng di xudng.
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Toan B6 Quy Luit IV La BAn Tém Ludgc Cia Su Sang Tao

Chan su DK khang dinh raing Quy Luit IV 13 ban tém ludc ctia toan bd qua trinh sang tao — tit Su
S6ng, Su Ton Tai Duy Nhat, dua thé gidi hién tugng vao tdn tai. Piéu nay ding véi moi tAng bac:
linh hén ¢4 nhan tao ra con ngudi, Hanh Tinh Thugng Dé tao ra hanh tinh, Thai Duong Thuong Dé
tao ra hé mit trdi. Thay MDR nhin xét cé su tuong dong manh mé giita tat ca cac giai doan phan
tang clia cing mot qud trinh.

Quan trong can nhd: khoa hoc vé hai thd vat 1y 1a khia canh it quan trong nhat va chi tiép theo sau
viéc stt dung ding ning lugng — dudc dinh nghia 13 hoi thé thiéng liéng hay su séng. Quy Luat
nay, néu dugc hidu ding va nghién cttu diing, sé din mdi ngudi chi nguyén ra khdi thé gidi hién
tugng vao gidi ctia linh hon, va ngudc lai din linh hon trd lai thé gidi hién tuong nhu 1a luc lugng
sang tao trong huyén thuit linh hon.

Phuong Phap Pao Tao Mdi va Tinh Than Nhém

Chan su DK néi rd: trong viéc dao tao dé tit loai mdi ctia thoi dai sap tdi, cdc Guru va Rishi muén dé
ho tu do hon trudc day, khdng yéu cau su vang 18i mi1 quang. Piéu nay cé thé dan dén sy phat trién
cham hon ltic ban dau nhung két qua sé 1a st khai m& nhanh hon trong cac giai doan sau trén Con
Pudng Piém Pao — ngudi diém dao d6 sé biét chic chin hon nhiing gi minh dang lam.

Hoc vién dugc khuyén khich tién 1én véi long diing cam va niém vui, biét ring ho 1a thanh vién
ctia mdt nhém cac dé t{, stic manh va tri thiic cia nhém 1a ctia ho khi ho phat trién kha ning nim
bit. Va tinh yéu, minh triét va su hiéu biét clia cdc Huynh Trudng ludn ding sau lung mdi ngudi,
dt1 ho dugc dé ti minh chién dau huéng vé dnh sang bing stic manh cfia linh hén toan ning ctia
chinh minh. Thay MDR nhin xét ring thuat ngit "linh hon todn ning" ngu y rang linh hon 13 diéu
gi d6 16n hon nhiéu so véi nhiing gi dudc tim thay trén cdi thuong tri — ngay ca chan than ciing ¢
linh hén, va linh hon 13 tAm thic § moi cap do.

Thay MDR két thiic bang suy ngdm: su tron ven clia 4nh sang ma Chan su DK d4 ban ting chi xuat
hién khi ching ta tuong quan tit ca cac khia canh cfia mén qua dé dudi tac dong clia Sao Thiy. P
12 qua bom thdi gian clia 4nh sang — anh sang khéng 16 da dudc ban cho, nhung trit khi ching ta
tich cuc tuong quan va lién két, nhiéu 4nh sang d6 sé van con an gidu. Binh gidng s6 36 sé tiép tuc
v6i Quy Luat Nam.

Content for A Treatise on White Magic, Video NOi dung cho A Treatise on White Magic,
Commentary, Program 35, Rule 4.7, Video Binh ludn, Chuong trinh 35, Quy luit
Continuing Rule Four, THE CREATIVE WORK 4.7, Tiép tuc Quy luat Bén, CONG TRINH

OF SOUND. 1 hr: pages 148-153. SANG TAO CUA AM THANH. 1 gi&: cic trang
148-153.
We have the following stages: Chung ta c6 cac giai doan sau day:

1. The integration of the form through the 1. Sy tich hgp ctia hinh tudng théng qua viéc
use of st dung:
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A.Sound,

B. Light,

C. Vibration.

2. The development of a response apparatus
for use in the phenomenal world.

3. The eventual turning away from the
phenomenal world, and the gradual use of
the subtler response apparatus.

4. The response apparatus of the soul is re-
oriented.

5. The turning away from the kingdom of
the world to the kingdom of the soul
becomes an esoteric habit.

Beginning the section: THE SCIENCE OF THE
BREATH. “The man breathes deeply.” The
science of pranayama. Inhalation, retention
of the breath, and exhalation. He draws the
very breath of life from the soul. Next we
read “he concentrates his forces.” Here we
have the stage indicated which can be called
retention of the breath. This is the stage of
that
activities.” This moment of retention, when

contemplation, “lull between two

properly carried forward, produces
interlude of intense concentration. Then

an

comes the process of exhalation. We read in
Rule IV “he drives the thought-form from
him.” That aspect of the plan which he has
appreciated in contemplation, and that part
of the general purpose of the Hierarchy in
which his soul feels called upon to co-
operate is breathed forth simultaneously, via
the mind into the brain.

207

A. Am thanh,
B. Anh sang,
C.Rung dong.

2. Su phat trién ctia mét co quan phan tng
dé st dung trong thé gisi hién tuong.

3. Cudi cung 1a su quay lung khdi thé gidi
hién tugng, va su stt dung dan dan cd quan
phan tng tinh té hon.

4. Cd quan phan Ung cta linh hdn dugc tai
dinh hudng.

5. Su quay lung khdi gidi cia thé gidi dén
gidi cfia linh hén trd thanh mot théi quen
ndi mon.

Bit dau phan: KHOA HOC VE HOI THO. "Con
ngudi thd sau." Khoa hoc vé pranayama. Hit
vao, gitt hai thd, va thd ra. Y hat chinh hoi
thd clia su séng tit linh hon. Tiép theo ching
ta doc "y tip trung cdc ménh luc cia minh."
& day ching ta c6 giai doan dudc chi ra, cé
thé goi 1a sy giit hoi thd. Pay 13 giai doan
chiém nghiém, "khodng ngung gitia hai hoat
dong." Khoanh khic gitt hoi thd nay, khi
dugc thuc hién dung cach, tao ra mot
khoang lang cda su tdp trung ménh liét. Sau
dé dén qua trinh thd ra. Chtng ta doc trong
Quy Luit IV "y xua di hinh tu tuéng khoi
minh." Khia canh cfia ké hoach ma y di hiéu
trong qua trinh chiém nghiém, va phan nao
clia muc dich chung ctia Thdnh Poan ma
linh hén y cam thay dudc kéu goi hop tic
dudc thd ra dong thdi, thdng qua thé tri vao
bd ndo.



In this science of “breathing deeply” we have
the whole process of creative work and of
the evolutionary unfoldment of God in
nature covered. The science of the physical
breath is the least important aspect. This
Rule warrants the closest consideration and
study. Blind unquestioning obedience is
never asked. The love and wisdom and
understanding of the watching Elder
Brothers are back of every aspiring Son of
God, e’en though apparently (and wisely) he
is left to wrestle through to the light in the
strength of his own omnipotent soul.

Text Rule 4.7 (pages 148-153)

1] We have therefore the following stages
dealt with in Rule IV and pointed out with
lucid clarity, yet with that parsimony of
phrase which distinguishes all occult and
symbolic writings:

1211, The integration of the form, as the
result of the activity of the soul, through the
use of

Ell a.Sound,
4]y Light,

[51 c. Vibration.

6] 5 The development of a response
apparatus for use in the phenomenal world.
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Trong khoa hoc vé "hit thd sdu" nay, chiing
ta c6 toan by qua trinh cong viéc sang tao va
su khai mé tién hda ctia Thudng P8 trong tu
nhién dudc bao quat. Khoa hoc vé hoi thé vat
ly 13 khia canh it quan trong nhat. Quy Luét
nay doi héi su xem xét va nghién ciu ky
ludng nhat. Su ving 18i mu quang khéng bao
gid dudc yéu cau. Tinh thudng, minh triét va
su thau hiéu clia cdc Huynh Trudng Gia luén
ding sau modi ngudi Con cfia Thuong Dé
dang khao khat, mic du bé ngoai (va mdt
cach khén ngoan) y dudng nhu bi dé lai dé tu
minh dau tranh qua béng t6i dé dén vdéi anh
sang bang stic manh ctia linh hon toan ning
cia minh.

1y thé, chiing ta c6 cac giai doan sau day
dudc dé cap trong Quy Luat IV va dudc chira
vdi su rd rang sang té, nhung vdi sy tiét kiém
ngdn ti dic trung cho tit ci cic vin ban
huyén bi va tugng trung:

(2] 1. Sy tich hgp cfia hinh tudng, 1a két qua
clia hoat ddng cfia linh hdn, thong qua viéc
st dung:

(3] a. Am thanh,
(4]}, Anh sang,
51, Rung dong.

[6] 5, sy phat trién cia mdt cd quan phan
Uing d€ st dung trong thé gidi hién tugng.



[7] 3, The eventual turning away from the
phenomenal world, as the result of use and
consequent satiety, [Page 149] and the
of the subtler

gradual wuse response

apparatus.

L8] 4. The response apparatus of the soul—
mind, etheric body, brain and nervous
system—is re-oriented, the
becomes aware of the kingdom of the soul,

and man

another kingdom in nature.

15 The turning away from the kingdom of
the world to the kingdom of the soul
becomes an esoteric habit, and in this
thought lies hid the secret of esoteric
psychology. [10] The man is stabilized in the
spiritual life. Naught can now hinder.

[11] rHF SCIENCE OF THE BREATH

[12] Now we come to the significant words in
Rule IV. “The man breathes deeply.” 3] This
is a phrase covering many aspects of
rhythmic living. 2%l 1t is the magical
formula for the science of pranayama. [15] It
16l g
sweeps a man into tune with the pulsating
life of God Himself, and this through
detachment and re-orientation.

covers the art of the creative life.

177

demonstration of the succinctness and

is notably interesting as a
inclusiveness of occult phrases as in Rule
1V. 128 The art of breathing is dealt with in
three phases, and these I commend to each

of you for the most careful consideration.

191 There is first the aspect of Inhalation.
“The man breathes deeply.” From the very
depths of his being he draws the breath. [20]

209

1713, cusi cuing 13 su quay lung khai thé gidi
hién tugng, do su stt dung va théa man theo
sau, va su stt dung dan dan cd quan phan
Uing tinh té hon.

8] 4. cg quan phan tng cfa linh hdn—thé
tri, thé di thai, b ndo va hé than kinh—dugc
tai dinh hudng, va con ngudi tréd nén nhin
thic vé gisi cta linh hén, mét gidi khac
trong tu nhién.

91 5. sy quay lung khéi gidi ctia thé gisi dé
hudng dén gidi clia linh hon trd thinh mét
théi quen ndi mon, va trong y tudng nay an
chita bi mat ctia TAm Ly Hoc No6i Mon. [10]
Con ngudi duge 6n dinh trong doi séng tinh
than. Khong gi cé thé can trd nita.

[11] xHOA HOC VE HO1 THS

[12] Bay gid chiing ta dén véi nhiing 16i quan
trong trong Quy Luit IV. "Con ngudi thd
sau." 13! Pay 1a mot cum ti bao quat nhiéu
khia canh ctia cudc séng nhip nhang. [14]
Pay 13 cong thiic huyén thuat cho khoa hoc
pranayama. [15] N6 bao ham nghé thuit ctia
cudc sdng sang tao. [16] N6 cudn con nguoi
hoa vao nhip diéu ctia sy séng dang dap nhip
ctia chinh Thugng Pé, thdng qua syt tach rdi
va tai dinh hudng.

(171 N6 dic biét thu vi nhu mot sy minh hoa
cho tinh stdc tich va toan dién ctia cdc cum tit
huyén bi nhu trong Quy Luat IV. 18] Nghé
thuat hit thd dugc dé cip & ba giai doan, va
téi khuyén khich méi ngudi trong cic ban
hiy xem xét chiing that can than.

(191 p4u tién 12 khia canh Hit vao. "Con ngudi
thd sau." Tl tan sau trong ban thé cia minh,
y rat 1ay hoi thé. [20] Trong qua trinh sdng



In the process of phenomenal living, he
draws the very breath of life from the
soul. 211 This is the first stage. [22] 1) the
process of detaching himself from
phenomenal living, he draws from the
depths of his being and experiences the
life, [23] that it may be rendered again back
[24] In
the occult life of the disciple, as he develops
a new and subtler use of his response

to the source from whence it came.

apparatus, he practices the science of the
breath, and discovers that through deep
[Page 150] breathing (including the three
stages of the deep, middle, and top
breath) [25] he can bring into activity, in the
world of esoteric experiences, his vital body
with its force centres. 26 Thus the three
aspects of “deep breathing” cover the entire
soul experience, [27] and the relationship to
the three types of breath, touched upon
above, can be worked out by the interested
aspirant.

28
forces.” [29] Here we have the stage indicated

Next we read “he concentrates his
which can be called retention of the
preath. B 1t is a holding of all the forces of
the life steadily in the place of silence, [31]
and when this can be done with ease and
with forgetfulness of process through
familiarity and experience, then the man
can see and hear and know in a realm other

than the phenomenal world. 2] 1 the

higher sense this is the stage of
contemplation, that “lull between two
33

activities” as it has been so aptly called.
The soul, the breath, the life has withdrawn
out of the three worlds, and in the “secret
34145 at rest and at
. . .. 35
peace, contemplating the beatific vision.

In the life of the active disciple it produces

place of the most high”

those interludes which every disciple knows,
when (through detachment and the capacity
to withdraw) he is held by nothing in the
world of form. 26l As he is but wrestling

210

hién tuong, y rat lay chinh hoi thd cta sy
song ti linh hon. [21] Pay 1a giai doan dau
tién. [22] Trong qué trinh tdch minh khoi
cudc séng hién tugng, y rut tit sdu tham
trong ban thé cfia minh va trai nghiém sy
song, (23] 46 réi né dudc tra lai ngudn goc ti
noi né dén. [24] Trong ddi sdng huyén bi clia
ngudi dé tf, khi y phat trién viéc st dung
mdi va tinh té hon ddi vdi co quan phan Uing
ctia minh, y thuc hanh khoa hoc vé hdi thd,
va phat hién ring théng qua viéc thd siu
(bao gdm ba giai doan: thd siu, thd giita, va
thé dinh), [25] y c6 thé kich hoat trong thé
gidi trdi nghiém ndi moén thé sinh luc cha
minh cung vdi cac trung tam lyc. [26] Ny
vdy, ba khia canh cda "hit thg sdu" bao quat
toan b trai nghiém ctia linh hon, [27] ya méi
quan hé vdi ba loai hoi thd, dudc @é cip &
trén, c6 thé dugc nghién ctru ki ludng bdi
ngudi chi nguyén c6 quan tam.

[28] Tiép theo, chung ta doc "y tap trung cac
manh lyc ctia minh." [291 & day, chung ta cé
giai doan dugc chi dinh, cé thé dudc goi 1a sy
gitt hoi thd. [30] Pay 1a viée gill tit ca cac
minh luc cfia su séng 6n dinh trong trang
thai tinh lang, 31 va khi diéu nay 6 thé
dugc thuc hién mét cach dé dang va véi su
quén ling vé quy trinh nhd vio sy quen
thudc va kinh nghiém, thi con ngudi cé thé
thay, nghe va biét trong mot cdi khac véi thé
gidi hién tugng. [32] Theo nghia cao hon, day
la giai doan chiém ngudng, "khodng ling
gitta hai hoat ddng" nhu né di dudc dién dat
rit phit hop. 23] Linh hén, hoi thd, su séng
da rat lui khéi ba c6i gidi, va trong "ndi bi
mét ctia Pang T6i Cao" [34] dang yén nghi va
binh an, chiém nghiém tam nhin hanh phdc.
351 Trong doi séng ctia ngudi dé ti ning
ddéng, nd tao ra nhiing khodng ngling ma
modi dé ti déu biét, khi (thong qua su tach roi
va kha nidng rut lui) y khong bi rang budc béi
bat ci diéu gi trong thé gisi hinh tudéng. [36]



toward perfection and has not yet attained,
these interludes of silence,
withdrawingness, and of detachment are
frequently difficult and dark. B7 A1 is
silence and he stands appalled by the
unknown, and by the apparently empty
138l rhis
is called, in advanced cases, “the dark night
of the soul” 22! _the moment before the
dawn, the hour before the light streams
forth.

stillness in which he finds himself.

1401 the science of Pranayama it is the
moment following upon inhalation wherein
all the forces of the body have (through the
medium of the breath) been carried upward
to the head and concentrated there, prior to
1411 This

moment of retention, when [Page 151]

the stage of breathing forth.

properly carried forward, produces
interlude of intense concentration and it is

an

in this moment that the aspirant must seize
opportunity. Herein lies a hint.

[42] Then comes the process of exhalation.

We read in Rule IV “he drives the thought-
» [43]

of the final stage of the science of the breath.

form from him. This is ever the result
The form, vitalized by the one who breathes
in correct rhythm, is sent forth to do its
work and fulfil its mission. Study this idea
with care, for it holds the secret of creative
work.

[44] 1 the experience of the soul, the form
for manifestation in the three worlds is
created through intense meditation, which
is ever the paralleling activity of
breathing. [45] Then by an act of the will,
[46]
engendered or arrived at dynamically in the
interlude of contemplation or retention of
the breath, the created form is sent forth

resulting in a “breathing forth”, and

211

Khi y chi dang 6 ging hudng dén sy hoan
thién va chua dat dudc, nhiing khoadng
nglng nay cua sy tinh lang, rat lui va tach
biét thudng xuyén khé khin va t6i tim. 371
Moi thtt déu im ling va y ding siing sd trude
diéu chua biét, va bdi sy tinh ling dudng
nhu trong réng ma y thdy minh trong dé.
38] pigy nay dudc goi, trong nhiing truong
hdp tién trién, 1a "dém tdi cfia linh héon" —
391 Khoanh khic truée khi binh minh 16
dang, giG trudc khi anh sang tran ngap.

[40] Trong khoa hoc Pranayama, dé la
khoadnh khic sau khi hit vao, khi tit ca cac
minh luc clia cd thé (théng qua trung gian
ctia hoi thd) di dudc dua 1én dau va tip
trung tai dé, trudc khi budc vao giai doan
thd ra. 141 Khoanh khic gitt lai nay, khi dugc
thuc hién dung céich, tao ra mot khoang
ngung cla su tip trung méinh liét va trong
khodnh khic nay ngudi chi nguyén phai
nam bat cd hoéi. Pay 1a mot goi v.

[42] sau a6 12 quad trinh thd ra. Ching ta doc
trong Quy Luit IV "y xua di hinh tu tuéng
ctia minh." [43] Pay ludn 1a két qua cla giai
doan cudi cling cia khoa hoc vé hoi thé.
Hinh tu tudng, dudc sinh luc hda bdi ngudi
thd dung nhip diéu, dudc giti ra ngoai dé
thuc hién cdng viéc cia né va hoan thanh st
ménh. Hiy nghién cliu y tuéng nay mot
cach can than, vi né chda dung bi mit clia
cOng viéc sang tao.

[44] Trong trai nghiém ctia linh hén, hinh
thé cho su biéu hién trong ba ¢di dugc tao ra
théng qua su thién dinh ménh liét, day luén
1a hoat ddng song song cda viéc thé. [45] aue
dé, baing mot hanh dong chia y chi, két qua ti
mét "hoi thé ra", [46]
dat dugc moét cdch manh mé trong khoang
ngling cta su chiém nghiém hodc gilt hai
thd, hinh thé dugc tao ra sé dudc giii vao thé

va dudc sinh ra hoic



into the phenomenal world, to serve as a
channel of experience, a medium of
expression and a response apparatus in the
three worlds of human living.

[47] 1 the life of the disciple, through
meditation and discipline he learns to reach
high moments of interlude whenever he
concentrates his forces on the plane of soul
life, and then again by an act of his will, he
breathes forth his spiritual purposes, plans
and life into the world of experience. 148]
The thought form that he has constructed as
to the part he has to play, and the

concentration of energy which he has

succeeded in bringing about become
effective. [49] The energy needed for the

next step is breathed forth by the soul and
passes down into the vital body, thus
galvanizing the physical instrument with
the needed constructive activity. [50] That
aspect of the plan which he has appreciated
in contemplation, and that part of the
general purpose of the Hierarchy in which
his soul feels called upon to co-operate [51] is
breathed forth simultaneously, [Page 152]
[52] 3nd thus “he
drives the thought forms from him.”

via the mind into the brain,

[53]

stage covers that exhaling breath which,
when carried forward with thought and

Finally, in the science of Pranayama, this

conscious purpose behind it, serves to
vitalize the centres and fill each of them
with dynamic life. More need not be said
here.

[54] Thus, in this science of “breathing
deeply” we have the whole process of
creative work and of the evolutionary
unfoldment of God in nature covered. 22! 1t
is the process whereby the Life, the One
Existence, has brought the phenomenal
world into being, and Rule IV is a digest of
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gidi hién tuong, d€ phuc vu nhu mot kénh
kinh nghiém, mét phuong tién biéu dat va
mdt co quan phan hdi trong ba cdi clia ddi
song con ngudi.

[47] Trong ddi sdng clia ngudi dé tf, thong
qua thién dinh va ky luat, y hoc cach dat dén
nhiing khodnh khic cao cfia khodng nglng
bat ctt khi nao y tip trung cdc minh luc cta
minh vao céi séng cia linh hoén, va sau d6
mot 1an nita, bing mét hanh déng ctia y chi,
y thd ra nhitng muc dich, k& hoach va su
song tinh than ctia minh vao thé gidi clia trai
nghiém. (48] Hinh tu tuéng ma y da xay
dung vé phan viéc ma y phai thuc hién, va su
tdp trung ning lugng ma y da dat dudc, trd
nén cé hiéu qua. “*?! Nang luong can thiét
cho budc tiép theo dudc linh hén thd ra va
truyén xudng thé sinh luc, qua dé kich hoat
cong cu vat ly véi hoat ddng xay dung can
thiét. [50] Phan ctia Thién Co ma y da hidu
trong su chiém nghiém, va phan trong muc
dich chung ctia Thanh doan ma linh hén y
cam thay dudc kéu goi hop tac, [51] dudgc thd
ra dong thdi, théng qua thé tri vio bd nio,
1521 43 nhu vdy "y xua di hinh tu tudng ctia
minh."

53] cusi cung, trong khoa hoc Pranayama,
giai doan nay bao gom hoi thd ra, khi dudc
thuc hién véi suy nghi va muc dich cé y thtc
phia sau né, sé gitip tiép sinh luc cho céc
trung tam va lap day tliing trung tdm bing
stic song manh mé. Khéng can ndi thém gi
day.

[54] Nhy viy, trong khoa hoc vé "thd sau”",
chung ta cé toan bd qua trinh cong viéc sang
tao va su phat trién tién hda ctia Thuong Dé
trong thién nhién dugc bao trum. [55] bay la
qua trinh ma Su Séng, Su Toén Tai Duy Nhat,
di dua thé gidi hién tugng vao ton tai, va
Quy Lut IV 12 bdn tém lugc ctia Su Sdng Tao.



[561 1t is equally the formula
under which the individual soul works as it

the Creation.

centres its forces for manifestation in the
three worlds of human experience.

57] The right use of the Life-Breath [58] 45
the whole art at which the aspirant, the
disciple, and the initiate work, bearing in
mind however that the science of the
physical breath is the least important aspect
and follows sequentially upon the right use
of energy, which is the word we apply to the
divine breath or life.

[59] Finally, in the mental life of the disciple,
and in the great work of learning to be a
conscious creator in mental matter and so
produce results in the phenomenal world,
this fourth Rule holds the instructions upon
which the work is based. It embodies the
science of the entire magical work.

[60] Therefore, this Rule warrants the closest
consideration and study. Rightly understood
and rightly studied it would lead each
aspirant out of the phenomenal world into
the of the 61 s
instructions, if carried out, would lead the

kingdom soul.
soul back again into the phenomenal world
as the creating force in soul magic and as the
manipulator and dominating factor of, and
through, the medium of the form.

[62] 11 the training of the occidental student,
blind unquestioning [Page 153] obedience is
never asked. 183 Suggestions are made as to
method and as to a technique which has
proved effective for thousands of years and
with many disciples. Some rules as to
breathing, as to helpful process and as to
practical living on the physical plane will be
imparted, but in the training of the new type

of disciple during the coming age, it is the
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[56] pg cling 1a cong thitc ma linh hon ca
nhéin st dung khi tdp trung cdc méinh luc
clia minh &é biéu 16 trong ba céi trdi nghiém
ctia con ngudi.

571 Viéc stt dung dung cich Haoi Thé ctia Su
Soéng (58113 toan b nghé thuat ma ngudi chi
nguyén, dé t, va diém dao d6 phai lam,
nhung hiy nhdé rang, khoa hoc vé hoi thd vat
1y 13 khia canh it quan trong nhat va chi tiép
theo sau viéc st dung dung ning luong,
thudt nglt ma ching ta 4p dung cho hoi thd
hoic su song thiéng liéng.

1591 cusi cling, trong ddi séng tri tué clia
ngudi dé tl, va trong céng viéc vi dai cta
viéc hoc dé trd thanh mot nha sang tao cé y
thic trong chat liéu tri tué va do d6 tao ra
két qua trong thé gidi hién tugng, Quy luit
thtt tu nay chita dung cac chi din ma trén dé
cdng viéc dua vao. N6 bao ham khoa hoc ctia
toan bo céng viéc huyén thuat.

[60] vay, Quy luat nay xing dang dudgc can
nhic va nghién cttu k¥ ludng nhat. Hiéu
ding va nghién cltu ddng, né sé din moéi
ngudi chi nguyén ra khdi thé gidi hién tuong
va vao vuong qudc ctia linh hon. [61] c4c chi
dan ctia nd, néu dudc thuc hién, sé din linh
hon trd lai thé gisi hién tuong nhu la luc
lugng sang tao trong huyén thuat linh hon
va nhu 13 yéu t6 chi phdi, théng qua va qua
trung gian hinh tudng.

[62] Trong viéc huin luyén hoc vién phudng
Tay, su ving 15i ml quang va khong chat van
khong bao gid dude yéu cau. [63] Nhiing dé
xuit dugce dua ra vé phuong phéap va vé mot
ky thuit di ching minh hiéu qua trong
hang nghin nim va véi nhiéu dé tit. Mot s6
quy tic vé viéc thd, vé quy trinh hitu ich va
vé cach sdng thuc té trén cdi tran sé dugc
truyén dat, nhung trong viéc huan luyén loai
dé tit méi trong thdi dai sip t6i, ¥ chi clia céc



will of the watching Gurus and Rishis that
they be left freer than has heretofore been
the case. % This may mean a slightly
slower development at the beginning but
will result, it is hoped, in a more rapid
unfoldment during the later stages upon the
Path of Initiation.

[65] Therefore, students are urged to go
forward during their period of training with
courage and with joy, knowing that they are
members of a band of disciples, [e6]
knowing that they are not alone but that the
strength of the band is theirs, [67] the

knowledge of the band is theirs too as they
[68]

develop the capacity to apprehend it,
and knowing also that the love and wisdom
and understanding of the watching Elder
Brothers are back of every aspiring Son of
God, e’en though apparently (and wisely) he
is left to wrestle through to the light in the
strength of his own omnipotent soul.

Transcript

Hi friends, on we go. For those who are busy
preparing and transcribing all these things, I
was filled with things I had to do yesterday
and therefore was not able to do any of these
programs. I'm sure much to their relief as
they have been piling up.

I have to always work at a time when I can,
and my wife kept me very busy yesterday, so
it was not a time that I could. Anyway,
moving on.

We're going we're on number 35. We've been
referring to the development of man from
the quite early stages of tamasic response.
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Guru va Rishi quan sat 1a d& ho dudc tu do
hon so véi trude day. (04 Pidu nay ¢6 thé co
nghia 13 sy phat trién chdm hon mét chut
lic ban dau nhung sé din dén, hy vong, su
phat trién nhanh hon trong cic giai doan
sau trén Con dudng Piém dao.

[65] po @6, céc hoc vién dugc khuyén khich
tién 1én trong thdi gian huin luyén cda
minh véi 1ong diing cdm va niém vui, biét
rang ho 13 thanh vién cia mot nhém dé t,
[66] pigt rang ho khéng don déc ma stc
manh ctia nhém 1a cda ho, [67] t+i thite ctia
nhém ciing 14 cfia ho khi ho phat trién kha
ning nam bat no, [68] 3 cling biét ring
tinh yéu, minh triét va sy hiéu biét cfia cac
Huynh Trudng Quan Sat luén ding sau lung
modi ngudi Con clia Thugng P& dang khat
khao, dii rang dudng nhu (va mét cach khéon
ngoan) ngudi dé dudc dé tu minh chién dau
tim dén 4nh sang bang stc manh cda linh
hoén toan ning cia chinh minh.

Chio cac ban, chuing ta tiép tuc. Poi véi
nhitng ngudi dang ban roén chuin bi va ghi
chép tit ca nhitng diéu nay, hdm qua t6i da
phai hoan thanh rat nhiéu céng viéc, do dé
khéng thé thuc hién bat ky chuong trinh nao
trong s6 nay. T6i chic ring diéu nay khién
ho thé phao nhe nhém vi céc cdng viéc da
chong chat.

T6i ludén phai lam viéce vao thdi diém cé thé,
va hdm qua vdg t6i da giit toi rat ban ron, vi
vay d6 khong phai 1a thoi diém t6i cé thé 1am
viéc ndy. Du1 sao thi, chiing ta tiép tuc.

Chung ta dang & chuong trinh s6 35. Chtng
ta dd dé cap dén sy phat trién cfia con ngudi
tlit nhitng giai doan rat sém ctia phan Ung



There have been a number of these stages,
six of them, all the way from the very
beginning until real discipleship work. Now,
we're working on further developments.

[1] We have therefore the following stages
dealt with in Rule IV and pointed out with
lucid clarity, yet with that parsimony of
phrase which distinguishes all occult and
symbolic writings:

211, The integration of the form, as the
result of the activity of the soul, through
the use of

[31 a. Sound,
[41y Light,
[51 c. Vibration.

[6] 2 The development of a response
apparatus for use in the phenomenal
world.

We are back in the early days here.

[71 3, The eventual turning away from the
phenomenal world, as the result of use and
consequent satiety, and the gradual use of
the subtler response apparatus.

Which exists within every one of us and will
gradually be developed as the process of
initiation continues.

[8] 4. The response apparatus of the soul—
mind, etheric body, brain
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tamasic. C6 mdt s6 giai doan nay, tong cong
sau giai doan, tit khdi dau cho dén cong viéc
thuc su ctia ngudi dé t. Bay gid, ching ta
dang lam viéc véi nhiing phat trién tiép
theo.

[1] v thé, chung ta co6 cac giai doan sau day
dudc dé cap trong Quy Luit IV va dudc chi
ra véi su rd rang sang té, nhung vdi su tiét
kiém ngén tif dic trung cho tit ca cac vin
ban huyén bi va tugng trung:

(21, Su tich hop ctia hinh tuéng, 1a két qua
ctia hoat dong ctia linh hon, théng qua viéc
st dung:

[315. Am thanh,

[4]p. Anh sang,

[51¢. Rung dong.

[6] 5. sy phat trién cfia mét co quan phan
ting dé€ st dung trong thé gidi hién tuong.
Chung ta dang trd lai nhiing ngay dau & day.
[7] 3. cudi ciing 14 su quay lung khdi thé
gidi hién tuong, do su sit dung va théa man
theo sau, va su st dung dan dan cd quan
phan tng tinh té hon.

Co quan ndy ton tai trong mdi chiing ta va sé
dan dan dudc phat trién khi qua trinh diém

dao tiép tuc.

[8] 4. c6 quan phan tng ctia linh hén—thé
tri, thé di thai, b nio



And here He does put the etheric body as an
intermediary, as indeed it is, because the
etheric brain is very important,

brain and nervous system

the
etheric

Together, which physical
The body the

intermediary between the mind and the

are
instruments.

physical instrument, from the technical
point of view, and then the mind comes, and
then the soul on the higher mental plane.
The response apparatus here we are given:

is reoriented, and the man becomes aware
of the kingdom of the soul, another
kingdom in nature.

And we know what it is, the fifth kingdom of
nature.

[91'5 The turning away from the kingdom
of the world to the kingdom of the soul
becomes an esoteric habit, and in this
thought lies hid the secret of esoteric

psychology.

In esoteric psychology, we are interested in
the true psyche, which is on the higher
mental plane, or at least it's the state of
consciousness that we find on the higher
mental plane and that we frequently call the
soul.

[10] The man is stabilized in the spiritual
life. Naught can now hinder.

And this stabilization occurs securely at the
third initiation.

Basically, He has repeated here what He gave
us earlier in a more expanded version in
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Va & day Ngai dit thé di thai 1a mot trung
gian, nhu dung thuc né la vay, vi bd nao di
théi rat quan trong,

bo nio va hé than kinh

Cung nhau, day 1a nhitng cong cu vat ly. Thé
di théi 13 trung gian giiia thé tri va cong cu
vit 1y, ti quan diém k§ thuat, va sau dé thé
tri dén, va r6i linh hon trén cdi thugng tri. Co
quan phan Uing dudc dua ra & day:

dudc tai dinh hudng, va con ngudi tré nén
nhin thiic vé gidi cha linh hon, mét gidi
khac trong tu nhién.

Va chting ta biét d6 1a gi6i thit nim cla tu
nhién.

[91 5. sy quay lung khéi giéi ctia thé gisi dé
hudng dén gidi cta linh hon tré thanh mot
thoi quen ndi mon, va trong y tuéng nay an
chita bi mit ctia TAm Ly Hoc N§i Mén.

Trong tam ly hoc néi mdn, ching ta quan
tAm dén tadm thic thuc sy, von ndm trén coi
thuong tri, hodc it nhat né 13 trang thai tim
thiic ma chiing ta tim thdy trén c&i thugng
tri va thudng goi 1a linh hon.

[10] ¢on ngusi duge én dinh trong dsi séng
tinh than. Khong gi c6 thé can trd nita.

Va su 6n dinh nay dudc bao dam tai lan diém
dao thi ba.

Vé cd ban, Ngai di 14p lai § day nhiing gi Ngai
di truyén dat trude dé trong mot phién ban



relationship to the various stages of
undeveloped man, developing man,
and the
disciple, undeveloped man, developing man,
advanced man, the aspirant, and the
disciple, and of course onto the path of true

advanced man, the aspirant,

initiation.

All right, now we come to the last section in
chapter 4 here. It's called the Science of the
Breath, it's indispensable and incompletely
given for reasons of caution.

[11] ryF SCIENCE OF THE BREATH

[12] Now we come to the significant words
in Rule IV. "The man breathes deeply."

[13] This is a phrase covering many aspects
of rhythmic living.

He's going to drive that thoughtform from
him. Let's see now the Rule Four just in order
to be clear. Here the rules are listed,

The man breathes deeply. He concentrates
his forces and drives the thought-form from
him.

This is a phrase covering many aspects of
rhythmic living.

We might call it living under the influence of
the guna sattva.

[14] 1t is the magical formula for the
science of pranayama.

I suppose most of us, I certain include
myself, are involved in rajasic living, rushing
here and there, trying to get things done, but
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mdé rong hon lién quan dén cac giai doan
khac nhau clla con ngudi chua phét trién,
con ngudi dang phat trién, con ngudi tién
tién, ngudi chi nguyén va nguoi dé tf, va di
nhién 14 trén con dudng diém dao thuc su.

Pudc rdi, bay gid ching ta dén phan cudi
cung trong chuong 4. N6 dugc goi 1a Khoa
Hoc Vé Hoi Thd, khéng thé thiéu va dudc
truyén dat khong day da vily do than trong.

[11] xHoA HOC VE HOI THO

[12] B3y gits ching ta dén véi nhiing 16
quan trong trong Quy Luét IV. "Con ngudi
thé siu."

[13] pay 12 mét cum tit bao quat nhidu khia
canh ctia cudc song nhip nhang.

Y sé xua di hinh tu tudng khéi minh. Hiy
xem Quy Luit Bon dé lam rd. Cac quy luit
dugc liét ké nhu sau:

Con ngudi thd sdu. Y tdp trung cic minh luc
clla minh va xua hinh tu tudng ra khoi
minh.

Pay la mét cum tit bao quat nhiéu khia
canh ctia cudc song nhip nhang.

Chung ta c6 thé goi dé 1a sdng dudi anh
huéng ctia guna sattva.

[14] Pay la cong thiic huyén thuit cho khoa
hoc pranayama.

T6i cho rang hau hét chung ta, va chic chin
tdi tu bao gobm minh, dang séng trong trang
thai rajasic, voi va khip noi, c¢6 ging hoan



there comes the time when sattva will take
over.

The man breathes deeply. He concentrates his
forces and drives the thought-form from him.

[15] It covers the art of the creative life.

Through the process of the inhalation,
retention, exhalation, and fixation—if we can
call them that. Maybe the process is
inhalation, higher interlude, exhalation, and
lower interlude. There is a retention of the
breath during some conceptual and
receptive work in the higher interlude, and
there is a retention of the breath, or a refusal
to take the next inhalation, until there is the
fixation of that which has been received, the
fixation in the lower worlds of that which

has been received.

So, this creative life, this pranayama

[16] It sweeps a man into tune with the
pulsating life of God Himself, and this
through detachment and re-orientation.

Well, to serve the Plan, in a way, is to breathe
with the Divine Plan. This of course is a
mode of impersonal living because the
promptings of the astral body or of the
personality, they are not followed. What is
followed is correct timing in terms of the
requirement to apply the necessary energy
correctly at the right time.
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thanh moi viéc, nhung sé dén ldc sattva sé
chiém vu thé.

Con ngudi thé sdu. Y tdp trung cdc manh luc
ctia minh va xua hinh tu tudng ra khéi minh.

[15] N6 bao ham nghé thuit cta cudc séng
sang tao.

Théng qua qua trinh hit vao, gitt hoi thd, thé
ra va c6 dinh—néu chiing ta cé thé goi nhu
viy. C4 1é qua trinh 1a hit vao, khodng ngung
cao, thd ra, va khodng ngung thap. C6 mot su
gilt hoi thd trong qua trinh 1am viéc mang
tinh khéi niém va tiép nhan & khoang ngung
cao, va cling c6 su giit hoi thd, hoic tit choi
hit vao hai thd tiép theo, cho dén khi diéu da
dudc tiép nhin dudc c6 dinh, su ¢6 dinh
trong cac thé gidi thap ctia nhiing gi di duge
tiép nhan.

Vi thé, cudc séng sdng tao nay, pranayama
nay

[16] N¢ cudn con ngusi hoa vao nhip diéu
cia su song dang dip nhip cta chinh
Thuong Dé, thong qua su tach roi va tai
dinh hudng.

Vang, dé phung su Thién Co, theo mot cach
nao dé, 1a thd cung véi Thién Co Thiéng
Liéng. Tat nhién, ddy 12 mét phuong thic
song vo ngi, vi cac su thic diy clia thé cam
duc hay pham ngi sé khong dudc theo dudi.
Diéu dudc tuin theo 1a thdi diém chinh xac
vé yéu cau ap dung ning lugng can thiét mot
cach chinh xac vao thdi diém thich hagp.



171 1 s notably interesting as a
demonstration of the succinctness and
inclusiveness of occult phrases as in Rule
IV.

Maybe having the first ray in the mind helps
somewhat with this succinctness.

[18] he art of breathing is dealt with in
three phases, and these I commend to each
of you for the most careful consideration

Well, we always receive some information
about the art of breathing. In some of the
exercises that Master DK gives, this art of
breathing is wutilized. There are some
rhythms that are given, but basically, it's the
thought during the process which
emphasized, but the deepest

connected with it are not yet given out in

is
secrets

instructions intended for the general public,
or which are likely to reach the general
public.

[19] phere is first the aspect of Inhalation.
"The man breathes deeply." From the very
depths of his being he draws the breath.

Well, he can touch subtle levels in this in-
drawing, it's not just a question of getting
oxygen in this in-drawing.

[20] 11 the process of phenomenal living,
he draws the very breath of life from the
soul.

We might say via the sutratma which
sustains him with the essence of livingness.
He remains in incarnation.
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[17] N6 diic biét thi vi nhu mét sy minh
hoa cho tinh stc tich va toan dién cda cac
cum tit huyén bi nhu trong Quy Luat IV.

C4 18 viéc cé cung mdt trong thé tri gitip mot
phan véi tinh stic tich ndy.

[18] Nghé thuit hit thd duge dé cip & ba
giai doan, va t6i khuyén khich méi nguoi
trong cac ban hiy xem xét chung that cin
than.

Chiing ta luén nhin dugc mét sd théng tin
vé nghé thuit hit thd. Trong mot sd bai tap
ma Chéan su DK dua ra, nghé thuit hit thé
nay dugc 4p dung. Cé mdt sd nhip diéu duge
chi dinh, nhung vé co ban, diéu dugc nhan
manh 13 tu tudng trong sudt qua trinh,
nhung nhitng bi mat siu xa nhit lién quan
dén né van chua dugc tiét 16 trong cdc huéng
din danh cho céng chiing néi chung, hoic
nhiing hudng din cé kha ning tiép can dudgc
vdicong chung.

[19] p4y tién 1a khia canh Hit vao. "Con
ngudi thd sau." Tl tan siu trong ban thé
ctia minh, y rit 1ay hoi thé.

Vang, y c¢6 thé cham dén cac muc d6 tinh té
trong qué trinh hit vao nay, khéng chi don
thuan 14 ciu chuyén 14y oxy vao cd thé. &

[20] Trong qua trinh sdng hién tugng, y rit
1ay chinh hoi thé cia su song tit linh hon.

Chuing ta c6 thé néi théng qua sutratma, thi
duy tri y véi tinh tiy clia sy séng. Y vin con
nhap thé.



[21] phis is the first stage. In the process

Now this is when he is entering in the
phenomenal life but later

[22]1  of detaching himself from
phenomenal living, he draws from the
depths of his being and experiences the
life,

As it may be rendered again back to the
source from whence it came. This is on the
Path of Return. There is the Path of Outgoing
and the Path of Return, one is involutionary,
and the final one is evolutionary. So,

[23] that it may be rendered again back to
the source from whence it came.

And his life returns unto the source of life,
which is the monad. Of course, the monad is
sustained by still higher agencies, but at the
very heart of the monad is the beingness
which can never die, and which was never
born, we draw that which sustains us in the
phenomenal world, and we draw the means
by which we return to the non-phenomenal
world. Maybe we can call it the noumenal
world

[24] 11, the occult life of the disciple, as he
develops a new and subtler use of his
response apparatus, he practices the
science of the breath, and discovers that
through deep [Page 150] breathing
(including the three stages of the deep,
middle, and top breath)

And this sounds somewhat anatomical
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[21] p4y 14 giai doan ddu tién.

Pay 1a khi y dang budc vao cudc sdng hién
tugng, nhung sau do,

[22] Trong qua trinh tach minh khéi cudc
song hién tuong, y rat tif siu tham trong
ban thé ctia minh va trai nghiém su song,

Nhu né c6 thé dudc tra lai ngudn goc tit ndi
né dén. Pay 1A trén Con Pudng Trd Vé. C6
Con Pudng Pi Ra va Con Pudng Trd V&, mdt
14 tién trinh gidng ha (involutionary), va tién
trinh cudi cling 1a tién hda (evolutionary). Vi
vay,

[23] 4& ¢4i n6 dugc tra lai nguén géc tit noi
no dén.

Va su séng cla y trd vé ngudn song, chinh 1a
chan than. Di nhién, chan than dugc duy tri
bdi cédc co quan cao hon, nhung tai trung
tdm ctla chan than 13 tinh chit ton tai bat
diét, thtt khéng bao gid chét, va cling chua
bao gid sinh ra. Ching ta hit 1dy diéu duy tri
chiing ta trong thé gidi hién tugng, va chiing
ta htit 1dy phuong tién dé quay trdlai thé gidi
phi hién tugng. C6 1é chung ta cé thé goi dé
12 thé gidi "ban thé " (noumenal world).

[24] rong dsi séng huyén bi cfia ngusi dé
tl, khi y phat trién viéc sit dung méi va
tinh té hon ddi vdi co quan phan dng cta
minh, y thuc hanh khoa hoc vé hoi thd, va
phat hién rang thong qua viéc thé sau (bao
gom ba giai doan: thé siu, thé giita, va thé
dinh),

Va diéu nay nghe cé vé hoi mang tinh giai
phau.



[251he can bring into activity, in the world
of esoteric experiences, his vital body with
its force centres.

And we might say, one of the major purposes
of breathing exercises is to bring the vital
body into activity in certain ways.

[26] Thus the three aspects of “deep
breathing” the entire
experience,

cover soul

Well, I suppose from the lower to the higher
possibilities

[27] and the relationship to the three types
of breath, touched upon above, can be
worked out by the interested aspirant.

I suppose we could say that at the present
time, when we are aspiring and practicing
discipleship, we are concerned primarily
with what the top breath, as it is called,
assuming that it represents the activation of
the higher centers.

This will be an interesting section, not only
for what we are told but for what we are not
told.

[28] Next we read “he concentrates his
forces.”

The man breathes deeply and then he
concentrates his forces.

[29] Here we have the stage indicated
which can be called retention of the breath.
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[25] y ¢4 thé kich hoat trong thé gidi trai

nghiém ndéi mén thé sinh luc ctia minh
cung vdi cac trung tam luc.

Chung ta cé thé ndi rang, mot trong nhiing
muc dich chinh cta céc bai tip thé 14 kich
hoat thé sinh lyc theo nhiing cich nhat
dinh.

(26] Nhu viy, ba khia canh cua "hit thé siu”
bao quat toan bo trai nghiém cta linh hon,

T6i cho ring tit cac kha ning thip dén cao
hon.

[27] 3 méi quan hé véi ba loai hai ths,

dudc dé cap & trén, c6 thé dudc nghién citu
ky ludng béi ngudi chi nguyén cé quan
tam.

T6i nghi rang & thoi diém hién tai, khi chiing
ta dang khét khao va thuc hanh dé t&, ching
ta quan tdm chl yéu dén céi goi 1a "hai thd
trén", gid dinh ring né dai dién cho su kich
hoat cac trung tam cao hon.

Pay sé 1a mdt phan tha vi, khong chi vi
nhitng gi ching ta dugc tiét 16 ma con vi
nhitng gi ching ta chua dudc tiét 10.

[28] Tiép theo, chiing ta doc "y tip trung
cac manh luc cia minh."

Con ngudi thd sdu va sau dé y tip trung céc
manh lyc cia minh.

[29] & day, chung ta c6 giai doan dudgc chi
dinh, c6 thé dudc goi 1a su giit hoi thé.



At the top of the higher interlude.

[30l 14 is a holding of all the forces of the
life steadily in the place of silence,

Presumably within the range of the soul,
within the vicinity of soul life

[31] and when this can be done with ease
and with forgetfulness of process through
familiarity and experience, then the man
can see and hear and know in a realm other
than the phenomenal world.

We want this to open up to us, right, so that
the phenomena, or noumena, or the energy
occurrences and the types of knowledge
which pertain to the higher mental plane
and beyond can be registered by us.

[52] 1y the higher sense this is the stage of
contemplation, that "lull between two
activities" as it has been so aptly called.

Even samadhi has been considered to be an
aspect of contemplation.

{Even the high state of realization and
consciousness called samadhi has been

considered to be an aspect of contemplation.

[33] The soul, the breath, the life has
withdrawn out of the three worlds, and in
the "secret place of the most high"

This is a relative most high. We are not
speaking of Sanat Kumara, but of a high
center within the man's energy system.
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& dinh ctia khodng ngling cao.

[30] pay 14 viée giit tit ci cic minh luc ciia
su song on dinh trong trang thai tinh ling,

C6 18 1a trong pham vi cfia linh hon, trong
ving 1an cin clia ddi séng linh hon.

[31] y3 Khi diéu nay c6 thé dudc thuc hién

mot cach dé dang va vdi su quén ling vé
quy trinh nhé vao su quen thudc va kinh
nghiém, thi con ngudi c6 thé thay, nghe va
biét trong mot coi khac véi thé gisi hién
tugng.

Chting ta mudn diéu nay md ra cho minh,
phai khong, dé cac hién tugng, hay ban thé
hoc, hodc cac hién tugng nang lugng va cac
loai tri thuc lién quan dén cdi thuong tri va
vugt xa hon cé thé dugc ghi nhan bdi ching
ta.

[32] Theo nghia cao hon, day la giai doan
chiém ngudng, "khoang lang giita hai hoat
d6ng" nhu no6 di dudc dién dat rat phit hop.

Ngay cad samadhi cling dugc xem nhu moét
khia canh ctia chiém nghiém.

{Ngay ca trang thai cao ctia su gidc ngd va
tam thuc goi 1a samadhi cling dugc xem la
mot khia canh ctia chiém nghiém.

[33] Linh hén, hoi thé, su séng da rat lui
khéi ba c6i gidi, va trong "noi bi mat cta
Pang Toi Cao"

Pay 13 mdt Pang Toi Cao tudng d6i. Chung ta
khéng néi vé Sanat Kumara, ma 1a vé mét
trung tdm cao trong hé thong ning lugng
clia con ngudi.



So, this soul, this breath, this life has been
withdrawn, and is

[34] at rest and at peace, contemplating the
beatific vision.

Is it drawn to the astral plane? Is it drawn
into the triad? We ask, via the antahkarana,
is the breath, the life, the soul drawn into the
realm of the spiritual triad and beyond, the
higher mental plane? I suppose at a certain
point it must be. And if we're contemplating
Samadhi really, then this Samadhi relates to
the realization of Pure Being and Oneness,
and it pertains very much to the monad per
se. There are all these different stages of
contemplation, and in the East there are
discriminations made between the various
strata of the contemplative process, even
between the various Samadhis, various
types of realization.

[35] In the life of the active disciple it
produces those interludes which every
disciple knows, when (through
detachment and the capacity to withdraw)
he is held by nothing in the world of form.

Well, through a realization. The witness of
form but not held by desire, which is the
great holding and snaring factor in the
world of form.

[36] A5 he is but wrestling toward
perfection and has not yet attained, these
interludes of silence, withdrawingness,
and of detachment are frequently difficult
and dark.
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Vi viy, linh hon nay, hoi thd nay, su séng nay
da dugc rat lui, va dang

[34] dang yén nghi va binh an, chiém
nghiém tam nhin hanh phic.

N6 cé bi 16i kéo dén c¢di cadm duc khéng? N6
co bi 16i kéo vao tam nguyén khong? Chung
ta tu héi, théng qua antahkarana, liéu hai
thd, su song, linh hén cé bi 16i kéo vao cdi
tam nguyén tinh than va xa hon, vao cdi
thuong tri khong? T6i cho ring dén mot thdi
diém nhit dinh, né phai nhu viy. Va néu
chung ta dang thuc su chiém nghiém
Samadhi, thi Samadhi ndy lién quan dén su
nhan thiic vé Toén Tai Thuan Khiét va Su Hop
Nhit, va né rat lién quan dén chan than
(monad). C6 rat nhiéu giai doan khac nhau
ctia su chiém nghiém, va & phuong Béng c6
su phan biét gitta cac tang 16p khac nhau cia
qua trinh chiém nghiém, thim chi gilta cac
Samadhi khac nhau, cac loai giac ngd khac
nhau.

[35] Trong ddi song cGia nguoi dé ti niang
dong, no tao ra nhiing khodng ngiing ma
moi dé ti déu biét, khi (thong qua su tach
rdi va kha nang ruat lui) y khéng bi rang
budc bdi bat cit diéu gi trong thé gidi hinh
tudng.

Vang, thong qua mét su nhén thic. Y 1a
ngudi chitng kién hinh tuéng nhung khéng
bi rang budc bdi duc vong, yéu to giil va bay
16n trong thé gidi hinh tudng.

[36] khi y chi dang c8 ging huéng dén su
hoan thién va chua dat dudc, nhiing
khoang ngung nay cda su tinh ling, rat lui
va tach biét thuong xuyén kho khin va toi
tam.



We have to go into the dark before the
greater light breaks forth. We enter the dark
before the greater light break before.

[37] A1 s silence and he stands appalled by
the unknown, and by the apparently
empty stillness in which he finds himself.

DK is speaking from experience obviously.

[38] This is called, in advanced cases, "the
dark night of the soul"

I think these dark nights are also sequential
and progressive. These dark nights do not
really begin until the area of the second
initiation, and the initiate Jesus at the fourth
initiation was passing through a higher
form of dark night in which he realized the
painful condition of humanity. Anyway, it's

[39] —the moment before the dawn, the
hour before the light streams forth.

This is something we have to be aware of,
the closer the breaking of dawn, the
apparently darker the preceding darkness.
Well, this is something that we've either
gone through somewhat in anticipation of
these higher states, or that we will be
passing through, the closer the breaking of
dawn, the apparently darker the preceding
darkness.

Well, this is something that we've either
gone through somewhat in anticipation of
these higher states, or that we will be
passing through.
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Chiing ta phai di vao béng tdi trudc khi dnh
sang 16n hon bung 1én. Chung ta budc vao
béng t6i trude khi dnh sang 16n hon bing
lén.

[37] Moi thit déu im ling va y diing siing s&
trudc diéu chua biét, va béi sy tinh ling
dudng nhu tréong rong ma y thiay minh
trong do.

R6 rang DK dang ndi tu kinh nghiém ca
nhan.

[38] piéu nay dugc goi, trong nhiing trudng
hop tién trién, 1a "dém toi ctia linh hon" —

T6i nghi rdng nhitng dém t6i nay ciing dién
ra theo trinh tuf va phat trién. Nhiing dém t6i
nay thuc su khong bit dau cho dén khu vuc
ctia lan diém dao tht hai, va vao 1an diém
dao thu tu, diém dao dod Jesus di trdi qua
mét hinh thiic dém t6i cao hon, trong dé y
nhén ra tinh trang dau khé ctia nhén loai. Dt
sao,

[39] khoanh khic trudc khi binh minh 16
dang, gio trudc khi anh sang tran ngap.

Pay 13 diéu ma chung ta can phai y thic,
cang gan dén khoanh khic binh minh, béng
t6i trude @6 dudng nhu cang tdi hon. Pay 1a
diéu ma ching ta cé thé di trdi qua mét
phan khi hudng tdi cic trang thai cao hon
nay, hoic sé phai trdi qua, cang gan dén
khoanh khic binh minh, béng téi trude d6
dudng nhu cang t6i hon.

Pay 1a diéu ma chung ta cé thé di trai qua
mét phan khi huéng téi cac trang thai cao
hon nay, hodc sé phai trai qua.



He concentrates his forces

In the higher interlude, the disciple is
wrestling and has not achieved that altitude
the mnecessary form of
concentration can occur, and the highest

from which

stages of contemplation can occur.

[40] 1y the science of Pranayama it is the
moment following upon inhalation
wherein all the forces of the body have
(through the medium of the breath) been
carried upward to the head and
concentrated there, prior to the stage of
breathing forth.

Well, the head is heaven here, the head is the
place to which the energies must be raised. It
is a moment of concentration of in-drawn
forces.

[41] This moment of retention, when
properly carried forward, produces an
interlude of intense concentration and it is
in this moment that the aspirant must
seize opportunity. Herein lies a hint.

A great alertness and readiness must
characterize the process, or the attitude, of
the deliberately breathing aspirant or
disciple. Really, by this time, when the
person is a disciple, he is still an aspirant.
The word aspirant can take us all the way. It
can take us beyond the third initiation. We
all aspire to something, even the great
planetary Logoi and solar Logoi aspire, and
aspirants to a certain extent, with respect to
a certain objective, and disciples in other
ways.
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Y tdp trung cac minh luc cia minh

Trong khodng ngling cao hon, ngudi dé ti
dang dau tranh va chua dat dudc d6 cao can
thiét tit d6 ma hinh thic tip trung can thiét
c6 thé xay ra, va cac giai doan cao nhit clia
su chiém nghiém cé thé dién ra.

[40] Trong khoa hoc Pranayama, do la
khoanh khic sau khi hit vao, khi tat ca cac
manh luc cha co thé (théng qua trung gian
ctia hoi thé) di dudc dua 1én dau va tap
trung tai do, trudc khi budc vao giai doan
thé ra.

Vang, dau 1a thién dang & diy, dau 1a ndi ma
cac ning lugng phai dugc ning 1én. D6 1a
khodnh khic tip trung cic mainh luc di
dugc rat vao.

[41] Khoanh khic giit lai nay, khi dugc thuc
hién dung cach, tao ra mét khodng ngiing
cia su tip trung minh liét va trong
khoanh khic nay ngudi chi nguyén phai
niam bit co héi. Pay 1a mét goi y.

Mot sy tinh thic va sin sang 16n phai dic
trung cho quad trinh, hoac thai d6, ciia ngudsi
chi nguyén hoic dé tit dang thé moét cach cé
chl dich. Thuc sy, dén thdi diém nay, khi
mdt ngudi 1a dé tit, y van 12 mot chi nguyén.
T "chi nguyén" cé thé dua ching ta di xa.
N6 ¢6 thé dua ching ta vugt qua lan diém
dao thi ba. Tat ca chiing ta déu chi nguyén
dén diéu gi d6, ngay ca ciac Hanh Tinh
Thuong Dé vi dai va cdc Thai Duong Thuong
Pé ciing chi nguyén, vi nhiing ngudi chi
nguyén thi theo mot muc d6 nao do, véi mot
muc tiéu nhat dinh, con dé t& thi theo
nhiing cach khac nhau.



[42] Then comes the process of exhalation.
We read in Rule IV "he drives the thought-
form from him."

This moment of concentration is a moment
of receptivity and the coherence of that
which has been received.

[43] 7his is ever the result of the final stage
of the science of the breath. The form,
vitalized by the one who breathes in
correct rhythm, is sent forth to do its work
and fulfil its mission. Study this idea with
care, for it holds the secret of creative
work.

Now, it makes you think, for how long must
we retain the breath in the higher interlude?
What degree of clarity of impression is
needed in the higher interlude? Certainly,
the soul, or whatever the higher source to
which we are making application, is fully
capable of impressing upon the upraised
that be
materialized. This exhalation is a breathing

consciousness which must
out of that which has been impressed, a vital
breathing out. But there is another stage, it's
called the lower interlude. I wonder if He'll
deal with that here.

[44] In the experience of the soul, the form
for manifestation in the three worlds is
created through intense meditation, which
is ever the paralleling activity of
breathing.

Maybe as we continue to breathe, the form
gets clearer and clearer.
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[42] g2y d61a qua trinh thé ra. Chung ta doc
trong Quy Luét IV "y xua di hinh tu tuéng
cia minh."

Khoanh khic tip trung nay 1a mét khoanh
khic tiép nhan va su gin két cia nhiing gi da
dugc tiép nhan.

[43] Pay ludn 1a két qua ctia giai doan cudi
cung cta khoa hoc vé hdi thé. Hinh tu
tuéng, dudc sinh luc hoa béi ngusi thé
diang nhip diéu, dudc gii ra ngoai dé thuc
hién céng viéc cia né va hoan thanh su
ménh. Hiy nghién cliu y tuéng nay mot
cach cin than, vi né chita dung bi mit ctia
cong viéc sang tao.

Piéu nay lam cho chiing ta suy nghi, giit hoi
thé trong khoang ngling cao bao 1au 1a du?
Po rd rang clla an tugng can thiét trong
khoadng ngiing cao ndy 1a gi? Chic chan, linh
hon, hoidc bat cit ngudn cao nao ma chiing ta
dang hudng dén, hoan toan cé kha ning dé
an dinh 1én tdm thic dudc nang cao cla
chting ta nhiing gi can dugc thé hién. Su thd
ra nay 12 mot hoi thd ra cia nhiing gi da
dude an dinh, mot hoi thd ra day sinh luc.
Nhung c6 mét giai doan khac, né dugce goi la
khoadng ngiing thap hon. Téi tu hdi liéu Ngai
sé dé cap dén diéu d6 & day.

[44] Trong trai nghiém cda linh hon, hinh
thé cho su biéu hién trong ba c6i dudc tao
ra thong qua su thién dinh minh liét, day
ludén 1a hoat déng song song cuiia viéc thé.

C6 1é khi chiing ta tiép tuc thd, hinh thé cang
ngay cang ro rang hon.



{As we continue to breathe, the form which
has been received in the higher interlude
becomes clearer and clearer.

Now with respect to the creating of a man,
which is the instrument of the soul, we
might say man, or the human being really,
the human being is created by the intense
meditation of the soul. The soul knows,
having contemplated the previous life or
lives, and knowing somewhat the tendency
of the future, has to arrange the energy
factors accordingly, and also, I suppose, the
into which the
incarnation will be breathed. Now, there has

environment soul in
to be some wisdom in this, and so often it is
that people feel they've been breathed into
the wrong environment, manifested in the
wrong environment, but there are probably
karmic factors which make this it in fact

correct, and the right environment.

[45] phen by an act of the will, resulting in
a "breathing forth",

We breathe forth willfully, and the soul
breathes forth willfully.

1461 anq engendered or arrived at
dynamically in the interlude of
contemplation or retention of the breath,
the created form is sent forth into the
phenomenal world, to serve as a channel of
experience, a medium of expression and a
response apparatus in the three worlds of
human living.

And that's where we are now. We might say
as souls-in-incarnation, we are apparently
here now and are acting as an instrument of
reception, but also of action, for our higher
self, which we also are, even more so.
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{Khi chiing ta tiép tuc thd, hinh thé di dugc
nhéin trong khodng nglng cao trd nén ngay
cang r0 rang hon.

Bay gid vdi viéc tao ra moOt con ngudi, cong
cu cfia linh hén, ching ta cé thé néi ring con
ngudi, thuc sy 13 moét thuc thé nhan loai,
dugc tao ra bdi su thién dinh manh liét cia
linh hén. Linh hén biét, sau khi chiém
nghiém cudc séng hoic cic cudc sdng trude
day, va biét déi chut vé xu hudng clia tuong
lai, phai sdp xép cac yéu td ning luong cho
phit hgp, va téi cho ring ciing 1a méi trudng
ma linh hoén nhap thé sé dudc thd vao. Gid
day, can phai c6 mdt su khoén ngoan nao dé
trong viéc nay, va thudng thi ngudi ta cdm
thay minh di dudc thd vao méi trudng sai,
biéu hién trong méi trudng sai, nhung cé 18
c6 nhitng yéu t6 nghiép qua khién diéu dé
thuc sy la ding, va l1a méi truong phu hop.

[45] Sau d6, bing mét hanh déng cdia y chi,
két qua tit mot "hai th ra”,

Chung ta thd ra mot cach ¢ cht y, va linh
hon ciing thdra cé cha y.

[46] 5 dugc sinh ra hoic dat dudc mot cach

manh mé trong khodng nglng cta su
chiém nghiém hoic giit hoi thé, hinh thé
dudc tao ra sé dudc gli vao thé gidi hién
tuong, dé phuc vu nhu mét kénh kinh
nghiém, mét phuong tién biéu dat va mot
co quan phan hoi trong ba c6i ctia ddi song
con nguoi.

Va dé6 1a noi ching ta dang & hién nay. Chung
ta cé thé néi ring, véi tu cach 1a nhitng linh
hon dang nhip thé, ching ta dudng nhu
dang 3 diy va dang hanh déng nhu mot
cong cu tiép nhan, nhung ciing 1a céng cu
ctia hanh ddng, cho chin ngi cao hon cta



[47] 17 the life of the disciple, through
meditation and discipline he learns to
reach high moments of interlude
whenever he concentrates his forces on the
plane of soul life, and then again by an act
of his will, he breathes forth his spiritual
purposes, plans and life into the world of
experience.

Now, this probably should be undertaken
very carefully, deliberately, and not simply
allow the process to end with elevation and
impression. We can't let go of the process
once we've been impressed on high. We have
to, deliberately and in a focused manner,
breathe it forth into the realm of
phenomenal activity, so it will be effective
and focused.

[48] The thought form that he has
constructed as to the part he has to play,
and the concentration of energy which he
has succeeded in bringing about become
effective.

Sometimes He the word force,

sometimes energy, and sometimes these two

uses
are much discriminated, but in this
particular case it doesn't seem that it's so
discriminated unless we say that he has
received the impression of an energy which
the soul is. But, of course, the breathing
forth, a directed breathing forth, involves
the concept of force.

The thought form that he has constructed
as to the part he has to play and the
concentration of energy which he has
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chung ta, cdi ma chung ta cling 13, thadm chi
con nhiéu hon thé.

[47] Trong ddi song ctia ngudi dé ti, thong
qua thién dinh va ky luit, y hoc cach dat
dén nhitng khoanh khic cao ctia khoang
ngiing bat ci khi nao y tip trung cic minh
luc ctia minh vao c6i song ctia linh hon, va
sau d6 mot lan nifa, bing mo6t hanh déng
cta y chi, y thé ra nhiing muc dich, ké
hoach va su song tinh than ctia minh vao
thé gidi ctia trai nghiém.

Diéu nay cé 18 can dugc thuc hién rat cin
than, c6 cht1 y, va khoéng chi don gidn dé qua
trinh két thiic véi su thing hoa va 4n tuong.
Chuing ta khéng thé budng bd qua trinh khi
chiing ta &3 nhan dudc an tugng tit trén cao.
Chung ta phai thd ra né mot cach c6 chiiy va
tdp trung vao linh vuc hoat déng hién
tuong, dé né cé thé hiéu qua va tap trung.

[48] Hinh tu tuéng ma y di xiy dung ve
phan viéc ma y phai thuc hién, va su tap
trung nang luong ma y da dat dudc, tré nén
c6 hiéu qua.

Do6i khi Ngai st dung tit "manh luc", d6i khi
la "nang lugng", va d6i khi hai khai niém nay
dugdc phan biét kha ré rang, nhung trong
trudng hdp cu thé nay, dudng nhu ching
khéng dugc phan biét r6 rang, trit khi ching
ta néi rang y da nhan dudgc an tugng vé mot
ning lugng, ma linh hén 1a. Nhung tit
nhién, viéc thd ra c6 dinh huéng lién quan
dén khai niém minh luc.

Hinh tu tuéng ma y di xay dung vé phan
viéc y phai thuc hién va su tap trung nang
lugng ma y di dat dudc tré nén hiéu qua



succeeded in bringing about become

effective

They make an impact, right? Yes, I'll just put
that down.

{they make an impact and change the

environment and his life in that

environment.

[49] 7he energy needed for the next step is
breathed forth by the soul and passes
down into the vital body, thus galvanizing
the physical instrument with the needed
constructive activity.

So, what will we say when breathing
thoughtfully in this way? It’s targeting the
vital body.

[50] phat aspect of the plan which he has
appreciated in contemplation, and that
part of the general purpose of the
Hierarchy in which his soul feels called
upon to co-operate

I mean the Solar Angel / Angel the Presence
also has its work to be done

[51] i breathed forth simultaneously, via
the mind into the brain,

And should we say, into the etheric brain
first.

[52] 3nd thus "he drives the thought forms
from him."

the and

contemplative interludes, and eventually

From himself on higher

into the environment.
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Ching tao ra mét tac dong, dung khoéng?
Vang, t6i chi ghi lai diéu doé.

{Chung tao ra mot tac ddng va thay d6i moi
trudng cling nhu cudc séng clia y trong mdi
truong do.

[49] Ning lugng cdn thiét cho budc tiép
theo dudc linh hon thd ra va truyén xudng
thé sinh luc, qua d6 kich hoat cong cu vat
1y véi hoat dong xay dung can thiét.

Viy, chiing ta sé ndi gi khi thd mét cach cé
suy nghi theo cach nay? N6 nhiam vao co thé
sinh luc.

[50] phin cfia Thién Co ma y d3 hiéu trong
su chiém nghiém, va phan trong muc dich
chung ctia Thanh doan ma linh hén y cam
thay dudc kéu goi hop tac,

Y t6i 13 Thai Dudng Thién Than / Thién
Than Hién Dién ciing cé cong viéc clia né
can thuc hién

[51] qugc thé ra déng thoi, théng qua thé
tri vao bo nao,

Va ching ta nén néi, vao ndo di thai trudc
tién.
[52] 43 nhu vay "y xua di hinh tu tuéng ctia
minh."

Tu ban thin y trong cdc khodng ngling cao
va chiém nghiém, vi cudi cung vio méi
truong.



Well, it's all a very controllable process, one
that has to be made clear to us as we think
about being effective in the world as a
disciple representing the Divine Plan, in
cooperation with the Hierarchy and on
behalf of humanity.

[53] Finally, in the science of Pranayama,
this stage covers that exhaling breath
which, when carried forward with thought
and conscious purpose behind it, serves to
vitalize the centres and fill each of them
with dynamic life. More need not be said
here.

This stage, the stage of exhalation, covers
that exhaling breath which when carried
forward with thought. It's not a mindless
exhalation -

and conscious purpose behind it, serves to
vitalize the centres and fill each of them
with dynamic life.

We have touched a higher level of energy
which is energizing to the etheric centers.

[54] Thus, in this science of "breathing
deeply” we have the whole process of
creative work and of the evolutionary
unfoldment of God in nature covered.

We should not forget that the retention of
the breath, the
occurred, because there's a kind of a fixation

once exhalation has
within the lower worlds and a stabilization
of the descending vibration and the
strengthening of its impact.
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Vang, tit ca déu 1a mot qua trinh cé thé kiém
soat dugc, mot qua trinh can dude lam rd
cho chung ta khi chiing ta suy nghi vé viéc
trd nén hiéu qua trong thé gidi véi tu cach 1a
moét dé t dai dién cho Thién Co, hop tac véi
Thanh Doan va thay mat nhan loai.

[53] cugi cung, trong khoa hoc Pranayama,
giai doan nay bao gom hdi thé ra, khi dudc
thuc hién véi suy nghi va muc dich co y
thic phia sau né, sé gitp tiép sinh luc cho
cac trung tam va lap day tling trung tim
bang stc song manh mé. Khong can néi
thém gi 6 day.

Giai doan nay, giai doan thd ra, bao gdm hoi
thé ra khi dugc thuc hién vdi suy nghi. Pay
khoéng phéai 1a mot qué trinh thé ra vé thic—

va c6 muc dich y thic phia sau, giup tiép
sinh luc cho cac trung tim va lap day
chiing vdi stic song manh mé.

Chung ta dd cham téi mét muc nang lugng
cao hon, gitp tiép sinh luc cho cac trung tim
di thai.

[54] Nhu véy, trong khoa hoc vé "thd siu”,
chung ta co toan bd qua trinh cong viéc
sang tao va su phat trién tién héa cta
Thuong Dé trong thién nhién dudc bao
trum.

Chung ta khéng nén quén viéc gilt hai thé,
mot khi qua trinh thd ra di xay ra, béi vi ¢
mot su ¢d dinh trong cac cdi thip va su én
dinh ctia rung ddng di xudng, cling nhu su
cling cd clia tic ddng clia no.



Whether this is a human being or a
magician with his own smaller creative
processes, whether it's the soul creating a
human being, whether it's a planetary Logos
creating a planet, or a Solar Logos creating a
solar system, there are strong analogies
between all of these stratified phases of the
same process.

[55] 1¢ s the process whereby the Life, the
One Existence, has brought the
phenomenal world into being, and Rule IV
is a digest of the Creation.

Okay, the man breathes

concentrates his forces and drives the

deeply. He

thought form from him.

[56] 14 is equally the formula under which
the individual soul works as it centres its
forces for manifestation in the three
worlds of human experience.

The organization of the etheric body into its
vortices or centers occurs in this way
through the same process.

[57] he right use of the Life-Breath

Notice this, one can breathe without
sounding, but if one does sound, then a
special phase of the creative process is

engaged in

[58] i5 the whole art at which the aspirant,
the disciple, and the initiate work, bearing
in mind however that the science of the
physical breath is the least important
aspect and follows sequentially upon the
right use of energy, which is the word we
apply to the divine breath or life.
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Di1 day 13 mot con ngudi hay mot nha huyén
thudt véi cdc qud trinh sdng tao nhoé hon clia
ho, di1 day 13 linh hoén tao ra mot con ngudi,
hay mét Hanh Tinh Thudng P& tao ra mot
hanh tinh, hay mét Thai Duong Thudng Dé
tao ra mot hé mit trdi, thi déu cé su tuong
déng manh mé giiia tit ca cac giai doan
phan tang clia cing modt qua trinh.

[55] pay 13 qua trinh ma Su Séng, Su Tén
Tai Duy Nhat, di dua thé gidi hién tudng
vao ton tai, va Quy Luit IV 1a ban tom ludc
cuiia Su Sang Tao.

Con ngudi thd sdu. Y tip trung cdc méinh luc
cia minh va xua di hinh tu tudng tu ban
than.

[56] B¢ ciing 13 cong thitc ma linh hén ca
nhéin st dung Kkhi tip trung cac ménh luc
cia minh dé biéu 16 trong ba coéi trai
nghiém ctia con nguoi.

Su t6 chiic ctia thé di théi vao cac con 16¢ hay
trung tdm c@ia né dién ra theo cich nay
thong qua cung mot qua trinh.

[57] Viéc stt dung dung cach Hoi Thé cua Su
Sc”)'ng

Hiy luu y diéu ndy, con ngudi c¢é thé thd ma
khong phat ra Am thanh, nhung néu phat ra
am thanh, thi mét giai doan dic biét ctia qua
trinh sang tao dugc tham gia vao.

[58] 13 toan bo nghé thuat ma ngudi chi
nguyén, dé ti, va diém dao do phai lam,
nhung hiy nhd ring, khoa hoc vé hdi thé
vat 1y 1a khia canh it quan trong nhat va
chi tiép theo sau viéc sit dung dung ning
luong, thuat ngii ma chung ta ap dung cho
hoi thé hoic su song thiéng liéng.



Here is another one of these great
definitions of energy, defining energy as the

divine breath or life,

And here one wants to really be reminded of
that. Scattered throughout the teachings are
important definitions which tell a story and
fill in the information that is missing.

So, this is something that we all have to
work at, be we an aspirant, a disciple, or an
initiate in the conventional sense, and
remember that it's not all about the external
breathing. Since man tends to materialize
his considerations, it is good to be reminded
that the physical breath is the least
important aspect in the process, and we
have to work with greater subtlety.

All right, and energy here is defined as the
divine breath of life. That's the word that we
use for the divine breath of life.

[59] Finally, in the mental life of the
disciple, and in the great work of learning
to be a conscious creator in mental matter
and so produce results in the phenomenal
world, this fourth Rule holds the
instructions upon which the work is based.
It embodies the science of the entire
magical work.

Now, remember also this is only rule 4, and
we are still engaged in rules for the mental
plane, rules of magic for the mental plane.
All of us are trying to be white magicians in
some way or another because we want to
help to bring the Divine Plan into existence.
We're learning the great work of becoming a
conscious creator in mental matter and
changing relationships in what I call the
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Pay 1a mot trong nhitng dinh nghia vi dai vé
nang lugng, dinh nghia niang lugng la hoi
thd thiéng liéng hoic su song.

Va & day, chting ta can phai dudc nhic nhd vé
diéu d6. Nhitng dinh nghia quan trong dudc
rai rdc trong céac gido 1y, ké mot cau chuyén
va 1am sang té nhitng théng tin con thiéu.

Vi vdy, day 13 diéu ma tit ca ching ta phai
lam viéc, du chung ta la ngudi chi nguyén,
dé tf, hay diém dao dd theo nghia théng
thudng, va hiy nhd rang, qua trinh nay
khong hoan toan chi vé viée thd ra ngoai. Vi
con ngudi cé xu hudng vat chit héa nhiing
suy nghi cia minh, nén t&t hon 1a can dugc
nhic nhd ring hoi thd vat Iy 13 khia canh it
quan trong nhat trong qua trinh, va chiing
ta phailam viéc véi su tinh té hon.

& day ning lugng dugdc dinh nghia 14 hoi thd
thiéng liéng clia sy sdng. DS 13 tit ma chiing
ta st dung cho hai thd thiéng liéng cda su
song.

[59] cusi cing, trong ddi séng tri tué cia
nguoi dé tl, va trong cong viéc vi dai cta
viéc hoc dé tré thanh mot nha sangtao co y
thic trong chat liéu tri tué va do d6 tao ra
két qua trong thé gidi hién tuong, Quy luat
thi tu nay chida dung cac chi dan ma trén
do cong viéc dua vao. No bao ham khoa hoc
cia toan bo cong viéc huyén thuit.

Hiy nhd rang, diy mdi chi 1a Quy luit thi 4,
va chung ta van dang tham gia vao cic quy
luat cho cbi tri tué, cac quy luat cia huyén
thuat danh cho céi tri tué. Tat ca ching ta
déu dang c6 ging trd thanh nhiing nha
huyén thuit Chianh dao theo cich nay hay
cach khac vi ching ta mudn giip mang
Thién Co vao hién hitu. Chung ta dang hoc
céng viéc vi dai 13 trd thanh mot ngudi sang



‘mosaic world’, so that they reflect the
archetypal world, changing conditions
which are often out of correct relationship
into right archetypal relationship.

[60] Therefore, this Rule warrants the
closest consideration and study. Rightly
understood and rightly studied it would
lead each aspirant out of the phenomenal
world into the kingdom of the soul.

Can we do that? Do we have enough
information? Can we take what we have
learned here and apply it to our creative
process?

[e1] Its instructions, if carried out, would
lead the soul back again into the
phenomenal world as the creating force in
soul magic and as the manipulator and
dominating factor of, and through, the
medium of the form.

A very important white magical rule, and we
must practice outwardly and inwardly when
attempting to make a difference in the
phenomenal world.

Well, close study will be required.

[62] 1n the training of the occidental
student, blind unquestioning [Page 153]
obedience is never asked.

Such a student must use the well-cultivated
mind which has come with the Aryan race of
consciousness.
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tao ¢ y thiic trong chat liéu tri tué va thay
d6i cdc moi quan hé trong cai ma tdi goi 1a
"thé gidi manh ghép", &€ chiing phan 4nh
thé gidi nguyén mau, thay d6i cac diéu kién
von thudng & ngoai moi quan hé dung dan
thanh moi quan hé nguyén mau chinh xac.

[60] y; vay, Quy luat nay xiung dang dugc
cin nhic va nghién citu ky luéng nhat.
Hiéu ding va nghién citu diung, n6 sé dan
moi ngudi chi nguyén ra khéi thé gidi hién
tuong va vao vuong qudc ctia linh hon.

Chting ta cé thé 1am dugc diéu d6 khong?
Chung ta cé du thong tin khéng? Chung ta
c6 thé ap dung nhiing gi da hoc dudc & day
vao qué trinh sdng tao cia minh khéng?

[61] c4c chi din ctia né, néu dudc thuc hién,
sé dan linh hon tréd lai thé gidi hién tudng
nhu 1a luc ludng sang tao trong huyén
thuit linh hon va nhu la yéu to chi phai,
thong qua va qua trung gian hinh tuéng.

Pay 1a mét quy luat huyén thuit Chanh dao
rat quan trong, va chiing ta phai thuc hanh
cd bén trong 1an bén ngoai khi ¢ ging tao ra
su khéc biét trong thé gisi hién tugng.

Vi vay, su nghién cttu ky ludng sé 1a can
thiét.

[62] Trong viéc huin luyén hoc vién
phuong Tay, su vang loi mu quang va
khéng chat van khéng bao gid dude yéu
cau.

Nhiing sinh vién nay phai st dung tdm tri da
dugc nudi dudng ky ludng, di kém vdi chliing
téc Aryan vé tam thiic.



[63] Suggestions are made as to method
and as to a technique which has proved
effective for thousands of years and with
many disciples. Some rules as to breathing,
as to helpful process and as to practical
living on the physical plane will be
imparted, but in the training of the new
type of disciple during the coming age, it is
the will of the watching Gurus and Rishis
that they be left freer than has heretofore
been the case.

So much then rests upon our own wise use
of the suggestions and hints that have been
imparted.

[64] phis may mean a slightly slower
development at the beginning but will
result, it is hoped, in a more rapid
unfoldment during the later stages upon
the Path of Initiation.

The initiate will know with greater
confidence what he is doing. We have to live

through this apparent slowness at first.

[65] Therefore, students are urged to go
forward during their period of training
with courage and with joy, knowing that
they are members of a band of disciples,

Whether or not we detect this, we know
them in person. Sometimes one does and
recognizes people with whom one has
worked before, or are people with whom one
isintended to work,

[e6] knowing that they are not alone but
that the strength of the band is theirs,
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[63] Nhitng dé xudt dugc dua ra vé phuong
phap va vé mot k§ thuit dia chiing minh
hiéu qua trong hang nghin nim va véi
nhiéu dé ti&. M6t s6 quy tic vé viéc thé, vé
quy trinh hifu ich va vé cach song thuc té
trén coi tran sé dudc truyén dat, nhung
trong viéc huin luyén loai dé t& méi trong
thoi dai sap téi, y chi ctia cac Guru va Rishi
quan sat 1a dé ho dudc tu do hon so véi
trudc day.

Nhu vay, rat nhiéu diéu phu thudc vio viéc
chiing ta khén ngoan st dung céc ggi y va 16i
chi din di dugc truyén dat.

[64] piéu nay cé thé cé nghia 13 su phat
trién cham hon mot chut lic ban dau
nhung sé din dén, hy vong, su phat trién
nhanh hon trong cac giai doan sau trén Con
duong Piém dao.

Ngudi diém dao dd sé biét chic chan hon
nhiing gi minh dang lam. Chiing ta phai trai
qua su cham chap bé ngoai nay ltic dau.

[65] po d6, cac hoc vién dugc khuyén khich
tién 1én trong thoi gian huin luyén cta
minh véi long diing cdm va niém vui, biét
rang ho 1a thanh vién ctia mét nhom dé ti,

Cho dii chiing ta cé nhin ra diéu nay hay
khong, chiing ta biét ho trong cudc song ca
nhéan. D6i khi mdt ngudi nhin ra va nhan
dién nhiing ngudi ma ho da tung lam viéc
cung trudc day, hodac nhitng ngusi ma mot
nguodi du dinh sé lam viéc cung.

[66] biét ring ho khéng don déc ma stic
manh ctia nhém 1a ctia ho,



One of my brothers in this work gave me a
war movie, I like those, called The Band of
Brothers, and we are in a war of a kind for the
expression of the right kind of human
values which are congruent with the Divine
Plan. So there's the externalization of war
and there's the internalization of war. Mars
is involved maybe in both. With Aries,
sometimes it tends to be the externalization
of war until Mercury takes over. And with
Scorpio, certainly the battle rages within.
Not that it doesn't rage without, but
certainly the internal war is very Scorpionic.

So knowing that they are members of a band
of disciples, knowing that they are not alone,
but that the strength of the band is theirs.

[67] the knowledge of the band is theirs too
as they develop the capacity to apprehend
it,

And we might say through telepathy and the
right kind of conversation within these
strictures of occult silence

[68] _and knowing also that the love and
wisdom and understanding of the
watching Elder Brothers are back of every
aspiring Son of God, een though
apparently (and wisely) he is left to
wrestle through to the light in the strength
of his own omnipotent soul.

What a great sentence, great idea. And the
love and wisdom is there even though he is
left to wrestle through into the light, in the
strength of his own omnipotent soul. I want
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Mét trong nhitng huynh dé caa téi trong
cong viéc nay da ting t6i mot bd phim chién
tranh, t6i thich nhiing boé phim d6, c6 tén la
The Band of Brothers, va ching ta cling dang
tham gia vao mot cude chién vi viée thé hién
nhiing gi4 tri nhan loai dting dan phu hop
véi Thién Co. Vi vdy, c6 su ngoai hién cta
chién tranh va ciing c6 cudc chién ndi tai.
Hanh tinh Hda cé thé lién quan dén ca hai.
Véi Bach Dudng, d6i khi né c6 xu hudng la su
ngoai hién ctia chién tranh cho dén khi sao
Thiy thay thé. Va véi HS Cap, chic chin
cudc chién dién ra bén trong. Khong phai 1a
né khéng dién ra bén ngoai, nhung cudc
chién noi tai chic chian riat mang tinh H6
Cap.

Vi vay, biét rang ho 1a thanh vién ctia mét
nhém cac dé ti, biét ring ho khéng c¢d don
ma stic manh cia nhém ciing 1a stic manh
ctia ho.

[67] t+i thitc ctia nhéom ciing la cua ho khi
ho phat trién kha ning nim bit no,

Va chting ta c6 thé néi rang thong qua vién
cam va kiéu trd chuyén ding dan trong cac
gidi han ctia sitim ling huyén bi

[68] vy ciing biét ring tinh yéu, minh

triét va su hiéu biét ctia cac Huynh Truéng
Quan Sat luén ding sau lung moi ngudi
Con ctia Thuong Pé dang khat khao, du
rang dudng nhu (va mét cach khén ngoan)
ngudi dé dudc dé tu minh chién dau tim
dén anh sang bang stic manh cta linh hon
toan nang cua chinh minh.

Mét ciu thit tuyét vsi, mot y tudng 1dn.
Tinh thuong va minh triét luén & d6, du
ngudi d6 bi bd lai dé tu minh diu tranh
hudng vé 4nh sdng, bang stic manh ciia linh



to point out something about that term
omnipotent soul. Now, let's just say this.
Consciousness on the higher mental plane is
not omnipotent, nor is the will which
belongs to that level omnipotent. So, the
soul is something much greater than is
found on the higher mental plane. Even
Monad has soul.

Soul is consciousness, and from a certain
point of view, the Monad with its will and
consciousness can be considered man's
highest soul until he transcends even that
limitation while always retaining the Core of
Spirit as Being which he is. I hope that
makes sense.

Well, basically, have I been racing? We did
reach rule five. So, we can say that this is the
end of A Treatise on White Magic video
commentary number 35,

Well, the clarity with which he presents has
to be absorbed. The faith and joy of knowing
that the complete system will be ours before
long and when we are ready and knowing
that somehow the objective of gaining
mental clarity about the whole process,
enough clarity, by means of which we can
begin some in

experimentation our

attempts to work with the Divine Plan.

The man breathes deeply. He concentrates
his forces and drives the thought form from
him.

And in this particular case, it is definitely
the man, the magician, the one becoming
soul conscious who does the driving. We
don't have to depend, as we would if we were
to be incarnating soul, to do this, although
the degree to which the awakening inner
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hon toan ning cia minh. T6i mudén chi ra
diéu gi d6 vé thuat ngit "linh hon toan niang".
Hiy néi thé nay: TAm thic trén cdi thugng
tri khong phai 13 toan nang, cling nhu y chi
thudc vé cap dd d6 khoéng phai 1a toan ning.
Vi vay, linh hén 13 mét cai gi d6 16n hon
nhiéu so vdi nhiing gi duge tim thay trén cdi
thugng tri. Ngay ca Chan Than ciing cé linh
hon.

Linh hon 13 tdm thtc, va ti mdt géc nhin
nao d6, Chan Than véi ¥ chi va tam thic clia
né cé thé dugc xem nhu linh hén cao nhat
clia con ngudi cho dén khi ngudi dé vugt qua
ca gidi han dé, trong khi vin ludn giit lai Cot
16i cia Tinh than nhu mét thuc thé ma ho 1a.
T6i hy vong diéu nay cé y nghia.

Vay co ban 13, t6i cé dang v6i khong? Chung
ta da dat dén quy luat nim. Vi viy, ching ta
c6 thé ndi ring day 1a phan két thiic ctia binh
ludn video s6 35 vé A Treatise on White
Magic.

Su 16 rang ma Ngai trinh bay phai dugc hip
thu. Niém tin va niém vui tit viéc biét rang
hé thong hoan chinh sé 1a ctia chting ta trude
1au va khi chting ta sin sang, cling nhu biét
rang muc tiéu dat dudc su sang té vé mit tri
tué doi véi toan bd qua trinh, da su rd rang
dé chiing ta cé thé bit dau mot sd thi
nghiém trong né lyc 1am viéc véi Thién Co.

Con ngudi thd sdu. Y tip trung cac luc cla
minh va xua dudi hinh tu tudng khéi minh.

Va trong trudng hdp cu thé nay, chic chin 1a
con ngudi nay, nha huyén thuit, ngudi dang
trd nén y thic vé linh hén, 1a ngudi lam chi
su xua dudéi dé. Chung ta khdéng can phai
phu thudc vao, nhu khi ching ta con 1a linh
hon nhap thé, dé thuc hién diéu nay, mic du



man cooperates with the soul, that has to be
explored.

After all, the newly made member of the
fourth kingdom has not so much knowledge
or wisdom, even on the higher mental plane,
and the presence of the Angel of the
Presence, the Solar Angel is responsible for
just about all the work. But the human being
like
returning to the higher mental plane, must

is an apprentice, and gradually
see and participate in how the Angel of the
Presence / Solar Angel is working. And you
begin to wonder, is there a point at which,
whatever, we are on the higher mental plane
can begin to cooperate with the creation of
the new vehicles and the setting up of the
be

consciously alert of what it means to set up

incarnation? Can we somewhat
an impending incarnation? Of course, the
knowledge of the Solar Angel / Angel of the
Presence is necessary because that Being can
see behind and see ahead. But is there a time
when we, as our egoic lotuses unfolding, can
have enough prescience to begin knowing
where we came from and knowing where we
are going, even though we drink of the river
of forgetfulness, leffy, on our way down into

incarnation again.

It's a magnificent presentation of growth
within the great Maha Maya, which is the
universe.

I always say, well, why do I have to grow? I'm
already absolute infinitude. And I know
people think maybe I'm crazy for saying so,
but I do believe that, there is but One Being
and it is in a way Absolute and infinitely
beyond Absolute Infinitude. And yet it is
also in the pre and post universal state,
Absolute Infinitude, and we are all of that.
We are every possibility. In what state can
we say? Is it a state of manifestation? Well,
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muc d6 ma ngudi bén trong tinh thic hop
tac vdilinh hon phai duge kham pha.

Sau tat ca, thanh vién mdi clia gidi thu tu
khéng cé nhiéu tri thiic hodc minh triét,
ngay ca trén cdi thugng tri, va sy hién dién
ctia Thién Than H6 Ménh, Thai Duong Thién
Than, chiu trach nhiém cho hau hét coéng
viéc. Nhung con ngudi gidng nhu mét ngudi
hoc viéc, va dan dan khi trd lai cdi thugng
tri, phai thiy va tham gia vio cich ma Thién
Than HO Ménh / Thai Dudng Thién Than
dang 1am viéc. Va ban bat dau tu hdi, liéu cé
thoi diém nio ma, bat cit diéu gi, ching ta
trén cdi thudng tri cé thé bit dau hop tac vdéi
viéc tao ra cac phuong tién mdi va thiét lap
su tai nhap thé khong? Liéu chung ta ¢ thé
tinh thiic mo6t phan vé viéc thiét 1ap mot
kiép sdng sip tdi 1a gi khong? Tat nhién, tri
thic ctia Thai Duong Thién Than / Thién
Than H6 Ménh 13 can thiét vi Vi d6 cé thé
nhin thay qua khtt va nhin trudc. Nhung liéu
c6 thdi diém nao khi chiing ta, véi cac hoa
sen chan ngi dang md ra, c6 & su thau hiéu
dé bat dau biét minh dén tit ddu va biét minh
dang di vé dau, mic du ching ta udng tu
dong song quén lang, Léthé, trén hanh trinh
tai nhap thé?

Pay 1a mét su biéu hién tuyét vdi vé su phat
trién trong Pai Maya vi dai, chinh 13 vii tru
nay.

Téi ludn ndi, U thi, tai sao téi phai trudng
thanh? T6i da 1a V6 Han Tuyét Doi rdi. Va toi
biét c6 thé moi ngudi nghi rang téi cé vé dién
rd khi néi nhu vay, nhung t6i thuc su tin
rang, chi c6 M4t BAn Thé va Ban Thé 4y theo
mdt cach ndo d6 1a Tuyét Poi va vugt xa hon
cd V6 Han Tuyét Déi. Va tuy nhién, né cling
ton tai 3 trang thai tién va hiu vii tru, V6
Han Tuyét Doi, va ching ta déu 1a mot phan
clla diéu d6. Chung ta 13 moi khi ning.



it's a state of which the Absolute Deity of
which the Absolute Deity can be aware when
it concentrates upon its own articulated
nature, which contains all possibility.

But my tendency is always to go off into
philosophy here. But I'm also determined
that unless this philosophy can really make a
difference in how the living occurs within
the Maha Maya of our everyday life and
really the Maha Maya of the universe, well, it
doesn't do any good. So, the idea of making
the great thoughts practical is up to every
one of us.

And I think we can do that to an extent
through the use of the abstract mind and the
powers of the spiritual triad. It may be the
intuition which reveals to us that which is,
and the abstract mind works it out into
thoughts which can be contemplated, and
which can be imparted to others and help
along the way. How long have we continued
to do this? Well, that's the great puzzle,
beginninglessly and endlessly.

And have we ever reached this point at all?
In a linear fashion, we would be hard-
pressed to describe the manner of reaching
any point along a linear continuum. But here
we are. Here we are forever, in a way, never
having moved and always equidistant from
beginninglessness and endlessness, if such
an absurd kind of form of thought can be
offered.

Okay, friends, I've kind of stalled, haven't I?
I've gone off into a little bit of philosophy
before approaching the time of one hour.
And we're almost there, trying to make it a
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Chuing ta c6 thé néi & trang thai nao day? B
c6 phai 1a trang thai ctia sy biéu hién khong?
U, d6 12 mdt trang thai ma Pang Tuyét Doi cd
thé nhan thiic khi tap trung vao ban chit da
dudc phéan tich ctia Ngai, trong dé chita dung
moi kha nang.

Nhung khuynh hudng ctia t6i luén 1a di sdu
vao triét hoc & day. Nhung t6i cling kién
quyét rang, tri khi triét hoc nay thuc su tao
ra sy khac biét trong cach sdng dién ra trong
Maha Maya cia cudc song hing ngay clia
chiing ta, va thuc su trong Maha Maya cta
vl try, thi nd cling khong c6 ich gi. Vi vay, y
tudng bién nhiing tu tudng vi dai thanh
thuc tién 13 trdch nhiém ctia mdi ngudi
chung ta.

Va t6i nghi ching ta c6 thé thuc hién diéu dé
dén mot muic d6 nao dé théng qua viée s
dung thé tri tritu tugng va cac ning luc clia
tam nguyén tinh than. C6 thé truc gidc sé
tiét 16 cho chiing ta diéu gi 1a thuc tai, va thé
tri tritu tugng sé phat trién diéu d6 thanh
nhitng y tudng cé thé dugc chiém nghiém,
va c6 thé dugc truyén dat cho ngudi khac dé
gitip ho trén con dudng. Ching ta di tiép tuc
1am diéu nay bao 1au rdi? U thi, d6 14 mot cdu
d616n, vo6 thity va vé chung.

Va chiing ta cé tiing dat dén diém nay chua?
Trong mdt cach thiic tuyén tinh, ching ta sé
khé c6 thé mo ta cach dat dén bat ky diém
nao doc theo mot tiép dién tuyén tinh.
Nhung ching ta dang & day. Ching ta luén
luén & day, theo mét cach, chua bao gis di
chuyén va luén cich déu vd thdy va vo
chung, néu mét dang tu tudng phi Iy nhu
vay cé thé dugc dua ra.

Pudc rdi, cic ban, to6i c6 vé nhu dang tri
hodn, phai khéng? Tbéi d3 di sdu vao mét
chut triét hoc trudc khi tiép cdn moc thdi
gian mot gid. Va ching ta gan dén d6 rdi, co



one-hour program, approximately at least.
So then we'll go on to Oh, look at that.

I just am more and more impressed and
what Master DK has given us, the fullness of
the light that He has given us only appears
when the process of correlating all the many
aspects of His gift is well underway. It's a
little bit like a time bomb of light we start
correlating the light
intensively, gradually but a huge light has
been bestowed, but unless we correlate
under the planet Mercury much of that light

in intensifies

will remain hidden.

Okay, lots of love, see you soon and on to
number 36 when it becomes possible. Bye-
bye.
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gang dé lam cho chuong trinh kéo dai
khodng mot gid. Vay thi ching ta sé tiép tuc.
T6i ngdy cang an tudng véi nhiing gi Chan su
DK d4 ban tang cho chung ta.

T6i ngay cang an tugng hon véi nhiing gi
Chan su DK di ban tang cho chung ta, su
tron ven ctia &nh sdng ma Ngai di ban chi
xuit hién khi qua trinh tuong quan tat ca
cac khia canh cia mén qua cta Ngai dang
dudc tién hanh. Piéu dé cé mot chut giong
nhu mét qua bom thdi gian cia 4&nh sdng ma
chiing ta bat dau tuong quan, anh sang ngay
cang manh mé, dan dan nhung mot anh
sang khong 16 d3 dudc ban cho, nhung tri
khi chung ta tuong quan dudi hanh tinh
Mercury, nhiéu dnh sang dé sé van an gidu.

Véi nhiéu tinh yéu thuong, hen gip lai cac
ban sém va chuyén dén sd 36 khi cé thé.
Tam biét.
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