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The Occult History Of Java

History

THE early history of Java appears to be
wrapped in mystery. From reading most of
the books written in English on the subject
one would infer that the Island was entirely
unknown to the rest of the world until it was
visited by the Chinese pilgrim Fa Hien in the
year 412 A.D.; and even after that there are at
intervals gaps of several centuries which it
seems at present impossible to fill by any
ordinary means. Ruins are plentiful, but
scarcely any of them are more than 1200
years old, and very few records or inscriptions
have been preserved. Certain traditions have
been handed down among the princely
Javanese families; but even those become
distinctly apocryphal as we follow them back
to the beginning of the Christian era, and
beyond that they are [2] mere incredible
legends. Perhaps that need not surprise us, for
after all we can trace the history of England no
further!

By calling in the aid of clairvoyance we can of
course carry our investigations back
indefinitely, but for our present purpose it will
suffice to try to examine the conditions
existing in the country somewhere about
2000 B.C. Long before that these islands had
been an Atlantean colony, but when Atlantis
broke up they became a separate state, which
passed through many vicissitudes as the ages
rolled on. This part of the world has long been
an area of vigorous volcanic activity, which
has not even now entirely died out, as is
witnessed by the tremendous eruption of
Krakatau in 1883, which killed 35,000 people,
and caused a 50-ft. tidal wave which travelled
as far as Cape Horn, 7818 miles away, and
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Lich sttban dau cfia Java dudng nhu bi bao phti
trong bi an. T viéc doc hau hét cac sach viét
bang tiéng Anh vé cht dé nay, ngudi ta sé suy
luin rang hon dao nay hoan toan chua dugc
thé gidi biét dén cho dén khi dudc vi hanh
huong Trung Hoa Phap Hién dén thim vio
nam 412 sau Cong nguyén; va thdm chi sau
dé, cé nhitng khoang trong vai thé ky ma hién
tai dudng nhu khoéng thé 1dp day bang cac
phuong tién théng thudng. Nhiéu tan tich cé
san, nhung hau hét trong s6 ching khéng
qua 1200 nim tudi, va rat it tai liéu hay chit
khic di dugc bao tdn. Mot so truyén thong
nhat dinh di dugc luu truyén trong céc gia
dinh hoang gia Java; nhung ngay ca nhiing
truyén thong d6 cling tré nén rd rang 1a khong
dang tin khi ta 1an ngudc ching trd lai dau
Cong nguyén, va trudc thdi diém dé chi 1a
nhitng truyén thuyét khdng thé tin ndi. C6 18
diéu nay khong dang ngac nhién, vi rét cudc
chting ta cling khong thé 1an ngudc lich stt cia
Anh xa hon niia!

Bing cach st dung su trd gitip ctia théng nhin,
chiing ta c6 thé tit nhién tiép tuc nghién ctiu
cla minh moét cdch v6 thoi han, nhung véi
muc dich hién tai ctia chting ta, chican cd ging
xem xét cac diéu kién ton tai & dat nudc nay
khodng nam 2000 trudc Céng nguyén 13 du.
Lau trudc dd, nhitng hon dao nay di 1a mét
thudéc dia clia ngudi Atlantean, nhung khi
Atlantis tan rd, chting trd thanh mot quoc gia
doc 1ap, trai qua nhiéu bién cd khi thdi gian
tréi qua. Khu vuyc nay tu 1lau da 1a moét vung cé
hoat ddng nui lTa manh mé, diéu nay van
chua hoan toan cham dit, nhu vu phun trao
kinh hoang clia Krakatau nim 1883 cho thay,
giét chét 35.000 ngudi va gy ra mot dot séng
thiy triéu cao 50 foot (15m) lan réng tdi tin
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even affected the level of the river Thames in
London, besides throwing out so enormous a
volume of dust that it rose to a height of two
hundred miles and provided the whole world
with phenomenally beautiful sunsets for two
years thereafter. [3]

In prehistoric times these islands were still
part of the continent of Asia. At the present
time the Java Sea is only 200 ft. deep, and the
continuation of the channels cut by the rivers
of Sumatra and Borneo may still be traced at
the bottom of this comparatively shallow
sheet of water. Even up to the year 915 A.D.
the islands of Java and Sumatra were one, and
it was an eruption of Krakatau in that year
that broke them asunder and created the
Straits of Sunda. Outbreaks on such a scale as
this frequently devastated whole kingdoms,
and had a serious influence upon the history
of the country.

Black Magic from Atlantis

The colonists from Atlantis in the very early
days had brought with them the dark and evil
religion of their country, and as time rolled on,
its hold upon the people became ever stronger
and more pernicious. It was based entirely
upon fear, as are all these gloomy faiths; they
worshipped cruel and abominable deities,
who required [4] constant propitiation by
human sacrifice, and they lived ever under the
shadow of a ghastly tyranny from which no
escape was possible.

They were ruled at the time to which I now
refer by a dynasty of chiefs or kings, each of
whom, like the Pharaoh of Egypt, was at the
same time the high-priest of the religion; and
among these priest-kings we find one who
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Mii Hao Vong, cich d6 7.818 ddm, va tham chi
anh hudng dén muc nudc séng Thames &
London, ngoai viéc phun ra mot khoi lugng
bui khéng 16 cao téi hai trim dim, tao ra
nhitng hoang hén cyc ky dep trén khip thé
gidi trong hai nam sau dé.

Trong thdi tién sf, cac hon ddo nay van 1a mot
phan ctia luc dia chau A. Hién tai, Bién Java chi
sau 200 foot (60m), va su tiép noi clia cac kénh
dao do cac con s6ng Sumatra va Borneo tao ra
van c6 thé dude nhin thiy dudi ddy ving nudc
néng nay. Tham chi dén tin nim 915 sau
Céng nguyén, cic dao Java va Sumatra van la
moét, va chinh mét vu phun trao cia Krakatau
trong nim d6 da pha v& ching va taora eo bién
Sunda. Nhiing dgt phun trao véi quy mé nhu
thé nay thudng tan pha toan bd cac gidi thién
nhién, va cé anh hudng nghiém trong dén lich
st clia dat nudc.

Nhiing ngudsi thuc dan tu Atlantis trong
nhitng ngdy dau di mang theo huyén thuat
den t6i va xau xa clia ho, va theo thdi gian, su
kiém soat clia né d6i véi ngudi dan trd nén
ngay cang manh mé va ddc hai. Huyén thuat
nay hoan toan dua trén ndi sg hii, nhu tat ca
cac tin ngudng u dm; ho thd ciing cac thanlinh
tan 4c va ghé tdm, nhiing ké doi héi sy hién té
lién tuc bang mang séng con ngudi, va ho luén
song dudi boéng clia mot ché d6 chuyén quyén
ghé gém ma khong thé nao thoat khai.

Vao thdi diém t6i dang dé cap dén, ho dudc cai
tri b3i mot triéu dai clia cac ti trudng hoic
vua, ma giéng nhu cic Pharaoh cia Ai Cap,
mdi ngudi trong s6 d6 déng thoi 1a thuong té
clia huyén thuat nay; va trong s6 nhiing vi
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was specially earnest and fanatical in his
awful faith. So far as can be seen in a brief
examination, there seems no reason to doubt
that his belief in these horrors was quite
genuine; he had a kind of love for this fair land
of Java, and he really thought that only by the
perpetuation of his appalling scheme of daily
blood sacrifices (which, however, were
human only once a week, except on certain
special festivals!) could his country be saved
from utter destruction at the hands of the
spiteful and bloodthirsty deities who were
supposed to manifest their anger in frequent
volcanic eruptions. Poor fellow, he was under
the direct, inspiration of the Darker Powers,
but of course he was quite unaware of that,
and probably regarded himself as a patriot! [5]

He was a man of great power and inflexible
determination, and having worked out his
terrible plan of sacrifice, he resolved to ensure
as far as he could that it should be continued
throughout the ages yet to come. To that end
he worked a most elaborate system of magic,
throwing by a tremendous and long-
continued effort of his will a kind of spell upon
the Island—laying it under a curse, as it were,
that while his will held, the offering of the
sacrifices should never fail. The result of his
action may still be seen both etherically and
astrally, in the shape of a vast dark cloud
hovering low over the Island, just not
sufficiently material to be visible to ordinary
physical eyesight, but very nearly so. And this
malign cloud has the curious appearance of
being “pegged down” at certain definite spots,
so that it may not drift away.

These spots were of course specially
magnetized by him for that purpose; they are
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vua-thay té nay, cé mot ngudi dic biét nghiém
tlic va cudng tin trong niém tin khtng khiép
clia minh. Theo nhiing gi cé thé thiy trong
mdt cude khao sat ngin, dudng nhu khong ¢
ly do d€ nghi ngd ring niém tin cfia dng vao
nhiing diéu kinh hoang nay 1a hoan toan chan
that; dng cé mot loai tinh yéu d6i véi manh dat
Java tudi dep nay, va 6ng thuc su tin rang chi
bang cich duy tri ké hoach kinh hoang cia
minh véi cac cudc hién té mau hang ngay (mic
di1 chi c6 ngudi bi hién té mot 1an mdi tuan, tri
va0 cac 18 hoi dic biét!), dat nudc ctia dng mdi
c6 thé dude cttu khdi su hity diét hoan toan
dudi tay cia cac than linh ddc 4c va khat mau,
nhitng ngudi dugc cho 13 biéu hién sy tuc
gidn ctia ho qua nhiing dgt phun trao nui lia
thuong xuyén. T6i nghiép, 6ng dang chiu su
anh hudng truc tiép ctia cic Quyén Luc Tam
T6i, nhung tit nhién éng hoan toan khéng y
thtc dugc diéu dé va cé 18 tu coi minh 13 mét
nguoi yéu nudc!

Ong 1a mot ngudi c¢é quyén luc 16n va quyét
tam khong lay chuyén, va sau khi lap ra ké
hoach hy sinh ding sg ctia minh, 6ng quyét
dinh dam bao trong pham vi cé thé ring né sé
dudc duy tri qua cac thdi dai tiép theo. Vi muc
dich @6, 6ng @i thuc hién mét hé thong huyén
thudt cuc ky phtic tap, st dung stic manh y chi
khdng 16 va kéo dai ctia minh dé tao ra mét loai
buia chti trén hon ddo—nhu thé éng dang dit
1én @6 mot 18i nguyén rang, chitng nao y chi
clia dng con ton tai, cac cudc hién té sé khong
bao gid bi ngung lai. Két qua ctia hanh déng
clia 6ng van cé thé duge nhin thay cd vé mat di
théi va cdm duc, duéi dang mét ddm may den
khdng 16 16 Ifing thap trén hon dao, chi khong
dl ddm dic @€ cé thé nhin thiy bang mat
thudng, nhung gan nhu viy. Va ddm may xau
xanay cé vé nhu dugc "neo chit" § nhiing diém
nhat dinh, d€ né khong tréi di.

Nhitng diém nay tit nhién di dudc ong dic
biét tit héa cho muc dich dé; ching hau nhu
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nearly always coincident with the craters of
the various volcanoes, presumably because
these outlets are usually inhabited by a
peculiar type of nature-spirits of marvellous
[6] tenacity, looking strangely like animated
bronze images—a type which is specially
susceptible to the kind of influence which he
was using, and capable of retaining and
reinforcing it for an indefinite period.
Naturally also the Darker Powers whom,
however unconsciously, he was serving took
care to give his scheme such support as they
could and thus it comes that this cloud is still
in evidence even in the present day, though
with far less than its ancient power.

An Aryan Invasion

The inhabitants of Java are a very mixed race
—in fact, a conglomeration of races, but all
having on the whole a preponderance of
Atlantean blood. They were therefore in those
earlier days under the jurisdiction of the Lord
Chakshusha Manu; but He, being highly
dissatisfied with the conditions then existing
here, arranged with the Lord Vaivasvata Manu
to send down a series of waves of Aryan
immigration into the country in the hope of
bringing about an improvement. The earliest
of these waves with which my [7]
investigations have brought me into contact
was somewhere about 1200 B.C., though I
think that there had been previous efforts; but
neither of them nor of this inflow does any
definite tradition now remain among the
royal archives.

These Hindu invaders seem to have come first
as peaceful traders, settling on the coast and
gradually forming themselves into small
independent commercial States; but in
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luén trung khdp vdi miéng nui lita cla céac
ngon nui Itta khac nhau, cé 18 béi vi nhitng 16i
ra nay thudng cé cu dan 13 moét loai su sdng
tinh linh thién nhién dac biét kién tri, trong
giong nhu nhitng hinh tugng ddng séng dong
—mot loai rat dé bi anh hudng bdi loai anh
hudng ma éng dang st dung, va c6 kha nang
duy tri va cling ¢d anh huédng d6 trong mot
thdi gian khong xac dinh. TAt nhién ciing cé
cac Quyén Luc Tim Tdi ma 6ng, du vo thiic,
dang phung su di ddm bao ho trg ké hoach clia
6ng mot cach t6i da, va @6 12 1y do vi sao dam
mAy nay van con hién dién ngay ca trong thoi
hién dai, mic di1 vé4i stic manh it hon nhiéu so
vGi trude day.

Nhiing cu din cda Java la mot chling tdc rat
hén hop—thuc té 1a mot sy két hgp ctia nhiéu
chling tdc, nhung nhin chung déu mang dong
mau cla ngudi Atlantean. Vi vdy, vao thoi ky
dau, ho nim dudi quyén cia Plc Manu
Chakshusha Manu; tuy nhién, Ngai rat khong
hai long véi cac diéu kién lac d6, nén da sip
xép vdéi Plic Manu Vaivasvata Manu dé giti
xudng mot loat cac dot di cut clia ngudi Aryan
vao dat nudc nay, hy vong ring diéu doé sé
mang lai sut cai thién. Pgt di cu sém nhat trong
s6 nay ma t6i [7] da tiép xUc trong qua trinh
diéu tra 13 khodng nim 1200 trudc Cong
nguyén, du tdi cho rang di cé nhitng né luc
trudc d6; nhung khong cé tai liéu truyén
thong cu thé nao vé dong di cu nay con luu giit
trong cac kho luu trit hoang gia.

Nhiing ngudi xam lugc Hindu nay dudng nhu
ban dau dén nhu nhiing thuong nhin hoa
binh, dinh cu trén bd bién va dan dan hinh
thanh cac tiéu qudc thuong mai ddc 1ap nhd;
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process of time their power greatly increased,
and they eventually became the dominant
section of the mixed community, so that they
were able to impose their laws and their ideals
upon the earlier inhabitants. Their religion
was Hinduism, though not perhaps of the
purest type; but it was at least an enormous
improvement upon what had preceded it
here. One would have expected those of the
older faith to welcome with enthusiasm any
theory that would deliver them from its
horrors; but as a matter of fact they do not
seem to have taken kindly to the complicated
ceremonies offered to them, and though
under the new regime the foul and ghastly
ancient rites were [8] strictly forbidden, they
were still extensively practised in secret. The
new government suspected this, but feared to
make a really determined effort to enforce its
unpopular decrees; so the sacrifices were by
no means eliminated, though they had to be
offered surreptitiously.

Superstition always dies hard, and the more
cruel and loathsome it is, the more
tenaciously do its votaries cling to it.
Hinduism remained the official religion of the
country, but more and more as the centuries
rolled on did the old devil-worship reassert
itself, until its votaries scarcely troubled to
conceal their nefarious practices, and the
actual condition of the common people was
very little better than before the invasion.

This being so, the Lord Vaivasvata decided to
make another effort, so He inspired the
celebrated Indian ruler Ring Ranishka of
Northwest India to send down an expedition
to Java in the year 78 A.D. The leader of this
new enterprise is known in the tradition of the
country as Aji Saka, or sometimes Sakaji, and
hisnameisstill reverenced by all the well-read
Javanese. [9]
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nhung theo thdi gian, quyén luc ctia ho gia
ting dang k&, va cudi cing ho trd thanh bd
phin thong tri trong cong dong hén hdp nay,
khién ho c6 thé ap dit cac luat phap va ly
tudng clia minh 1én cac cu dan trudc dé. Toén
gido ctia ho 1a Hindu gido, du cé 1é khong phai
14 hinh thtc tinh khiét nhat; nhung it nhat dé
1a mét su cdi thién 16n so véi nhiing gi trudc d6
ton tai & day. Ngudi ta cé thé mong doi rang
nhitng tin d6 clia dic tin cil s& hoan nghénh
nhiét liét bat ky 1y thuyét nao gitp giai thoat
ho khdi nhiing kinh hoang cia né; nhung thuc
té ho dudng nhukhdng hé thich thii véi nhitng
nghi 18 phtic tap mdi dudc cung cap, va mic du
dudi ché d6 mdi, cac nghi thiic ghé tdm va
khiing khiép ctia thdi xua [8] ¢4 bi cAm nghiém
ngit, ching van dugc thuc hanh bi mit mot
cach roéng rii. Chinh pht mdéi nghi ngd diéu
nay, nhung lo sg khdng ddm thyc hién mét nd
luc that su quyét liét dé thi hanh cac sic 1énh
khéng dudc ua chudng ctia minh; do dé céc
cudc hién té khong hé bi loai bd hoan toan,
madic du ching phai dudc thuc hién 1én 1t.

Mé tin luén khé ma biloai bd, va cAng tin nhan
va ghé t8m, nhiing tin d6 cia nd lai cang bam
viu vao né mot cach ngoan cd. Hindu gido van
13 tén gido chinh thiic clia qudc gia, nhung
ngay cang nhiéu qua cac thé ky, su thd cling 4c
than c6 xua lai ty khang dinh, dén ndi cac tin
d6 ctia né hau nhu khéng con ban tdm che gidu
cac hanh vi xau xa clia ho, va tinh trang thuc
té clia ngudi dan thudng rat it thay d6i so véi
trudc cudc xam lugc.

Vdi tinh trang nhu vy, Pdc Manu Vaivasvata
quyét dinh thuc hién mét né luc khac, va Ngai
d4 truyén cam hiing cho nha cai tri An D6 ndi
tiéng Ring Ranishka 8 Tay Bic An D6 dé cli mot
doan thadm hiém dén Java vio nim 78 sau
Cong nguyén. Ngudilanh dao cuéc hanh trinh
mdinay trong truyén thong ctia dat nude dugc
biét dén vdi tén goi Aji Saka, hoic do6i khi 1a
Sakaji, va tén ctia 6ng van dudc ton kinh béi tat
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He is credited by them with the final
extirpation of cannibalism, the introduction
(or perhaps rather the reassertion) of Hindu
law and culture, of the caste system, of
vegetarianism, of the Hindu epos and the
Javanese script, which seems to be derived
from the Devanagari.

He (since he was an orthodox Hindu), or more
probably some of his officers, set up schools of
Buddhism in both of its forms, the Hinayana
and the Mahayana. The former seems to have
prevailed for some time, but under the rule of
the Shailendra Kings in the eighth century the
latter school came into prominence, and
eventually almost entirely superseded the
Hinayana form. Buddhism was quickly and
widely adopted in the Island, but its followers
and those of the Brahmanical religion seem to
have lived side by side in perfect amity and
tolerance.

Magnetic Centres

Sakaji was well aware of the work which he
had been sent to do. It is related of him in local
tradition that in seven places in the [10]
country he buried certain strongly
magnetized objects in order to rid Java of evil
influences, endeavouring thus to counteract
the “pinning down” process of the Atlantean
priest-king. In the Javanese language these
evil-destroying charms are called tumbal, and
the fact of their existence is well known
among the country folk. Though some of the
feats attributed to him (such as the removal of
certain mountains, etc.) partake rather of the
character of the labours of Hercules, he is very
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ca nhiing ngudi Java hiéu biét [9].

Ong dudc ngudi dan ghi nhan cdng lao vé viéc
cudi ciing di tin diét tuc in thit ngudi, mang
dén (hoic cé 18 1a tai khing dinh) luit phap va
vian héa Hindu, hé thong ding cap, in chay,
cac st thi Hindu va van tu Java, dudng nhu
dudc phéng theo ti van tu Devanagari.

Vi 6ng 1a mét ngudi Hindu chinh thong, Ong
hoic c6 18 mét s6 si quan clia 6ng di thiét 1ap
cac trudng phdai Phit gido theo cad hai hinh
thitc Tiéu thita va Dai thita. Hinh thtc
Hinayina dudng nhu di chiém uu thé trong
mot thdi gian, nhung dudi thdi tri vi cta cac vi
vua Shailendra vao thé ky thi tim, trudng
phai Mahayana di trd nén ndi bat va cudi cling
gan nhu hoan toan thay thé hinh thic
Hinayana. Phit gido da nhanh chéng va rong
rii dugc chip nhan & dio Java, nhung nhiing
ngudi theo dao nay va nhiing tin d6 cfia dao
Ba-la-mén dudng nhu di song chung trong su
hoa hop va khoan dung tuyét doi.

Sakaji rat y thic vé nhiém vu ma 6ng dudc giao
phé. Trong truyén thuyét dia phuong cé ké lai
rang & by ndi trong [10] dat nudc, 6ng dd chdén
gidu mot s6 vat thé manh mé tithda dé giai tri
cac dnh hudng xau trén Java, nhim chéng lai
qua trinh “ghim gitt” c@ia vi vua-thay té
Atlantis. Trong ngdén ngll Java, nhiing bua
phép tiéu diét ta 4c nay dudc goi la tumbal, va
thuc té vé sy ton tai cia chiing dugc ngudi dan
trong nudc biét rd. D1 mot so ky tich dugc cho
12 do 6ng thuc hién (chidng han nhu d&i nui
non, v.v.) ¢é phan gidng vdi nhitng cong viée
clia Hercules, 6ng khong hé chi 13 mét nhan
vat huyén thoai, va 6ng di dé lai ddu an cta
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far from being merely a legendary figure, and
he has set his mark in many ways upon the
country which he ruled so firmly. He may not
have moved the mountains, but he gave them
the Sanskrit names by which they are still
universally known today.

A mountain in the Japara district, said to be
the oldest and originally the highest elevation
in the Island, was in earlier days identified
with Mahameru but Sakaji gave it the name of
Mauriapada—the footprint of Mavrya. (1) In
his time it had already been (1) The dynasty of
the Mauryas began in 322 B.C. after the death
of Alexander. The Capital was Pataliputra
(now Patna). The Emperor Asoka was of
Maurya dynasty. [11] extinct for ages, but
secondary volcanic action was still in full
swing. The Chinese annals of the period report
especially a  mud-fountain  spouting
heavenward to such a great height at
Grobogan, south of the mountain, that sailors
in the distant sea could see it and steer by it.
Again, near Tuban (a word which means
“welling up”) the same annals mention a well
several miles from the coast with so rich an
outpouring of fresh water that the sea-water
for some distance was not at all salt, nor even
brackish, but could be drunk with impunity.

Sakaji selected for the burial-place of the most
important and the most powerful of his
tumbal or talismans a certain low rounded
eminence, the last of the range of hills which
overlook the river Prago—a spot which,
whether by design or by mere coincidence, is
very near to the central point of the whole
Island of Java as it is now—though of course in
the time of Aji Saka its position was very far
from central, as Java and Sumatra were then
joined in one. Now Theosophical students are
aware that each country has its own
governing Deva, who superintends its [12]
development under the direction of the great
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minh theo nhiéu cach 1én dit nudc ma éng
cai tri mot cach kién quyét. Ong cé thé khong
di chuyén nhitng ngon nui, nhung éng di dit
cho chiing nhitng tén goi bang tiéng Phan ma
dén nay van dugc biét dén rong rii.

Mét ngon nui 8 viing Japara, dudc chola d6 cao
1au doi nhat va ban dau 1a cao nhat trén dao,
thdi xa xua dugc déng nhit véi Mahameru,
nhung Sakaji da dat cho ndé tén goi la
Mauriapada—dau chan clia Maurya. (1) Thoi
ctia 6ng ngon nui nay da ngling hoat déng tit
1au, nhung cac dot hoat ddng nui 1ta thit cap
van dang dién ra. St sich Trung Hoa thdi ky
do dac biét ghi lai mdt voi phun bun phun cao
1én trdi 3 Grobogan, phia nam ngon nui, dén
ndi cac thiy thi 3 ving bién xa cé thé nhin
thay né va dua vaond dé dinh hudng. Ngoaira,
gan Tuban (mdt tit ¢é nghia 13 “phun trao”),
cuing nhiing st liéu d6 ciing dé cap dén mot
giéng cach by bién vai dim véi dong nudc ngot
phong pht dén muc nudc bién xung quanh
khéng hé min, ma thim chi c¢é thé udng an
toan.

Sakaji dd chon cho ndi chén cit quan trong
nhat va manh mé nhat cia cic tumbal hay blia
cia minh mot go dat thap hinh tron, diém cudi
clia diy d6i nhin ra séng Prago—mot vi tri gan
nhu 1a trung tdm ctia toan bd ddo Java nhu né
hién nay—madc du di nhién vao thdi Aji Saka,
vi tri nay rat xa trung tdm, vi khi d6 Java va
Sumatra van con ndi lién thanh mét. Cac sinh
vién Théng Thién Hoc biét rang mdi qudc gia
déu cé mét vi Thién than gidm sat, ngudi diéu
hanh su phat trién ctia né dudi sy chi dao ctia
Ptc Vua Tinh Than vi dai, trong cac tai liéu
clia chiing ta thudng dudc goi 1a Chiia Té clia
Thé Gidi. Thién than nay quan sat va co gang
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Spiritual King who in our literature is often
entitled the Lord of the World. This Deva
watches over and as far as possible
endeavours to guide the evolution of all the
kingdoms of nature in his country—not the
human only, but the animal, vegetable and
even the mineral as well, including the vast
host of the nature-spirits. He has under him a
great number of subordinate Devas, each
taking charge of a district, and under them in
turn are younger and less experienced spirits,
who are learning how to manage still smaller
tracts—a wood, a lake, a hill-side.

The Presiding Deva

All these different types and levels of Angels
live in their respective provinces, whether
those provinces be large or small, and indeed
they identify themselves with their territories
in a way which is not very easy for human
beings to comprehend; each may almost be
said to ensoul his region, though it is also true
that he has always [13] within that region a
particular spot which may be regarded as his
special residence. A Deva who finds within his
district a suitably-placed mountain or hill
frequently selects that as the centre of his
operations, and makes it his home—so farasa
pervading spirit can be said to have a home.

Now at the same time that our Lord the Manu
arranged for the descent of Aji Saka upon what
are now the Netherlands Indies, He also
appointed a certain Deva to the office of
spiritual superintendent of this most
interesting group of islands. This presiding
Deva looked round his new province for a
desirable residence, but found that practically
all the mountains were already pre-empted by
the minions of the Atlantean priest-king. How
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hudng din su tién hoéa clia tat ca cac gidi tu
nhién trong qudc gia clia minh—khdéng chi
con ngudi, ma con cac gidi dong vat, thuc vat
va tham chi ca khoang vat, bao gdbm ca ddi ngii
khong 16 clia cac sy song hanh khi. Dudi quyén
Ngai 13 rat nhiéu Thién than cap dudi, mbi
ngudi chiu trach nhiém mot vung, va dudi ho
niia 1a cac tinh linh thién nhién tré tudi va it
kinh nghiém hon, dang hoc cich quan ly céac
khu vic nhé hon nhu mét khu ritng, mot ho,
hay mot sudn doi.

T4t ca cac loai Thién than khic nhau 3 moi cdp
do sdng trong cac tinh ctia minh, du d6 14 céc
khu vuc 16n hay nhd, va ho thuc su déng nhat
véi 1anh thd ctia minh theo mét cach ma con
ngudi khé cé thé hiéu dudc; c6 thé néi méi vi
nhu thé linh hén ctia viing dat cia ho, mic dit
cling dung la trong khu vuc d6, ho luén cé mot
diém cu thé dudc coi nhu 1 ndi cu ngu dic biét
clia minh. M6t Thién than néu tim thay mot
ngon nui hodc d6i ndm 3 vi tri phit hop trong
vung cia minh thi thudng chon né lam trung
tdm hoat dong va coi d6 1a noi cu tri cia minh
—néu cé thé néi mot tinh than bao quat cé mot
noicu tra.

Vao clung thoi diém ma Piic Manu clia ching
ta sip xép cho su xuit hién cta Aji Sika tai
nhiing gl ngay nay goi 1a Péng An thudc Ha
Lan, Ngai cling di chi dinh mot Thién than
nhat dinh vao vi tri gidm sat tinh than cho
nhém dao day thu vi nay. Thién than chd tri
nay di xem xét khu vuc mdi cia minh dé tim
ndi cu tri thich hogp, nhung thiy rang hau nhu
tat ca cac ngon nui déu di bi cac thudc ha ctia
vi vua-thay té Atlantis chiém gitt. Khéng rd
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much Sakaji in his physical brain knew about
this, to what extent he and the Deva
consciously co-operated, I do not know; but
the fact emerges that the Angel finally chose
for his abode a low rounded eminence. The
Aryan leader buried his strongest charm in its
depths.

If we remember that that talisman had been
specially magnetized for the purpose by [14]
the Manu Himself, and that the chosen Angel
was one who stood high among the hosts of
heaven, and had for that very reason been
appointed to this particularly difficult
position, we shall perhaps begin to realize
what an unusual combination we have here,
and what a tremendously powerful centre
that low hill has become. Small wonder that
when, seven hundred years later, the
Shailendra dynasty of kings came into power
in Mid-Java and desired to erect a really superb
monument in honour of the Lord Buddha, the
more sensitive of their monastic advisers
recommended that hill as a suitable site, and
so came into existence the wonderful
structure which we now call Borobudur.

The Designer of Borobudur

Tradition gives the name of the designer of
this marvellous fabric as Gunadharma, and
states that he was a Hindu Buddhist from the
borders of Nepal; but the huge army of
workmen whom he employed were Javanese.
It is difficult to be certain of dates, but I think
that the stipa was completed [15] in 775 A.D.
That date has been suggested by some of the
archaeologists, and such researches as I have
been able to make confirm this. During the
eighth century a sect called Vrajasana came
rather suddenly into prominence in the entire
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Sakaji trong tdm thiic pham nhin cia minh
biét bao nhiéu vé diéu nay, va mic d6 ma 6ng
va Thién than nay di phdi hop y thic dén dau;
nhung su thit cho thiy rang vi Thién than
cudi ciing di chon cho noi & cia minh mét go
dat thap hinh tron. Linh dao Arya di chén bua
manh nhat cia minh sau trong 1ong dat & d4.

Néu chung ta nhé rang buia chd d6 da dugc ti
hoéa dic biét cho muc dich nay bdi chinh [14]
Ptc Manu, va rang vi Thién than dugc chon 13
mot trong nhiing vi cé dia vi cao trong cac
hang ngii thién gidi, va da dudc chi dinh vao vi
tri dac biét khé khan nay vi ly do d6, cé 1€
chiing ta sé bit dau nhan ra mot sy két hop bat
thudng & day va nhin thiic dudc ring ngon doi
thap d6 di trd thanh mot trung tim manh mé
dang kinh ngac. Khéng cé gi la khi by tram
nim sau, khi triéu dai Shailendra & Trung Java
1én nim quyén va mudn x4y dung mdt cdng
trinh hoanh trang thuc sy dé toén vinh Puc
Phat, nhitng vi ¢d van tu si nhay cAm hon clia
ho di khuyén nghi ngon d6i nay nhu mét dia
diém thich hop, va nhu vay cong trinh tuyét
voi ma chung ta hién nay goi la Borobudur da
ra ddi.

Theo truyén thuyét, ngudi thiét ké cong trinh
ky diéu nay c6 tén la Gunadharma, va ngudi ta
cho rang 6ng 1a mot tin d6 Phat gido Hindu tl
bién gidi Nepal; nhung d6i ngli cong nhan
khdng 16 ma 6ng st dung lai 1a ngudi Java. Rat
khoé dé xac dinh chinh xac nién dai, nhung t6i
cho rang bdo thap nay di hoan thanh [15] vao
nam 775 sau Cong nguyén. Nién dai nay da
dugc mot s6 nha khio cd hoc dé xuit, va
nhiing nghién cttu ma t6i da thyc hién xac
nhan diéu ndy. Trong thé ky thi1 tdAm, mot gido
phai goi 1 Vrajasana di néi 1én dot ngot trén
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Buddhistic world; it was founded in the
Deccan, but its presentation of the religion
spread into many countries, Java among the
number, and there is some evidence that
Borobudur was built under its influence.

Not for very long, however, was this splendid
edifice allowed to fulfil the primary object of
its builder—that it should be a place of
pilgrimage and of instruction to the Buddhist
nations of the world. In the year 915 A.D.
there occurred another of those terrible
volcanic outbursts which have so frequently
and so effectually punctuated the history of
this part of the world. The great volcano of
Krakatau (then called the Rahata or Cancer-
volcano) broke out into an eruption so
tremendous that it split the whole island into
two parts—now called Java and Sumatra
respectively—and brought into existence the
Straits of Sunda. In the oldest records we [16]
find that the trade route from India to China
was always through the Malacca channel; but
soon after the earth had settled down again
from this awe-inspiring convulsion we begin
to hear of the adoption of the new southern
passage through the Straits of Sunda. This
appalling catastrophe is mentioned in the
inscriptions of King Erlanggha, sometimes
called Jala-langgha, which signifies “he who
walks over the waters”—apparently because
he escaped from the devasting floods caused
by the eruption, and took refuge on the flank
of the great Lawu mountain in Surakarta.

Borobudur Buried—Borobudur Bi Chon Vui

At the same time the volcano Merapi threw
out an incredible amount of sand and ashes,
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toan thé gidi Phit gido; gido phai nay dudc
thanh 14p tai Deccan, nhung hinh thtc truyén
b4 ton gido clia né di lan dén nhiéu qudc gia,
trong @6 cé Java, va cé mot s6 bang chiing cho
thay Borobudur dugc xiy dung dudi anh
huédng ctia gido phéi nay.

Tuy nhién, cong trinh trang 1é nay khong ton
tai dudc 1au véi muc dich ban dau cfia ngudi
xay dung—mo6t noi hanh huong va truyén ba
gido 1y cho cac quoc gia Phat gido trén thé gidi.
Vao nam 915 sau Céng nguyén, lai xay ra mot
trong nhitng vu phun trao nui Ita kinh hoang
di thudng xuyén va hiéu qui danh diu cac
moc trong lich s khu vuc nay. Nui 1ta 1é6n
Krakatau (khi d6 dudc goi la Rahata hodc Nui
1tta H6 Cap) bung phat véi moét vu phun trao
dit déi dén ndi nd chia ddi toan bd hon dio
thanh hai phan—nay goi 14 Java va Sumatra—
va tao ra eo bién Sunda. Trong cic ghi chép cd
nhat [16], ching ta thiy rang tuyén dudng
thuong mai tit An P dén Trung Qudc ludn di
qua eo bién Malacca; nhung ngay sau khi mit
dat ldng xudng ti cudc chian dong kinh hoang
nay, chiing ta bit dau nghe vé viéc chiap nhan
16 trinh mdéi qua eo bién Sunda 3 phia Nam.
Tham hoa khting khiép ndy dugc nhic dén
trong cac van bia cia Vua Erlanggha, déi khi
dudc goi la Jala-langgha, c6 nghia la “nguci di
trén mat nudc”—c6 vé nhu vi 6ng di thoat
khoi nhiing trin 1a tan phéd do vu phun trao
gay ra va tim noi trd 4n & sudn nii Lawu vi dai
& Surakarta.

Cung ldc d6, nui lta Merapi did phun ra mot
lugng cat va tro khdng tudng, pha hliy gan
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destroying almost the whole of Erlanggha’s
Mid-Java kingdom, and entirely burying
(among many other buildings) Borobudur,,
Mendoot, and the Prambanan temples.
Naturally an immense amount of injury was
done to all these monuments; the dagoba at
the top of Borobudur and a good many of the
other projections were broken, but on[17] the
other hand the general shape of the edifice
was preserved and the stones were held more
or less in position. For many centuries the
very existence of this great shrine was
forgotten; if it could only have remained so
until the present day, and been uncovered
now by careful and reverent hands, how very
much better it would have been!

Erlanggha, thus suddenly deprived at one fell
swoop of his kingdom and his revenues (1),
seems to have lived a private life with a few
retainers for some years on the slopes of
Mount Lawu, where be met some Vaishnavite
Brahmans who were living in the woods there
as ascetics. He learnt much from them and
was deeply impressed by their doctrine,
which coloured the whole of his future life.
After some time, however, he came forth from
his seclusion and made his way into East Java,
where he had eventually the good fortune to
marry the daughter of the King of Kadiri, and
so in due course inherited another throne (2).
He was evidently an able man, for he
developed a rich and powerful kingdom there
in East Java, where (1) In 1007. (2) In 1030.
[18] the history of the island then focuses
itself; but some centuries passed before it was
possible to re-occupy Mid-Java. Under his
auspices Sanskrit learning made great
advances in the Kadiri and Janggala regions,
extending up to the Brantas delta, near where
Surabaya now is. Buddhism and Hinduism
flourished equally under his rule, and were
equally respected; in fact, to a large extent
they seem to have blended. The present royal
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nhu toan bd vuong qudc Trung Java cda
Erlanggha va hoan toan choén vui (cung véi
nhiéu céng trinh khac) Borobudur, Mendut va
cac dén thd Prambanan. Duong nhién, tit ca
nhiing di tich nay d4 chiu tén that rat 1én; thap
dagoba trén dinh Borobudur va nhiéu phan
nho ra khac da bi hu hai, nhung nguogc lai,
hinh dang téng thé clia cong trinh vin dugc
bio ton va cac vién &4 van gilt duge vi tri it
nhiéu. Trong nhiéu thé ky, su ton tai cia ngdi
dén vi dai nay d4 bi lang quén hoan toan; néu
nd cé thé duy tri dudc tinh trang nhu viy dén
tdn ngay nay va dudgc khai quat bdi nhitng ban
tay can than va cung kinh, moi thit c6 1& sé tot
dep hon rat nhiéu!

Erlanggha, bi mat d6t ngdt vuong qudc va
ngudn thu nhap ctia minh (1), dudng nhu da
song mot cudc doi riéng tu cling mét sd it tiy
tiing trong nhiéu ndm trén cac sudn ndi Lawu,
ndi 6ng gip moét s6 dao si Vaishnavite
Brahman séng an dat trong riing. Ong hoc
dudc rat nhiéu tit ho va chiu anh hudng siu
sic bdi gido 1y clia ho, diéu nay di dnh hudng
dén toan bd cudc ddi clia 6ng sau nay. Tuy
nhién, sau mot thdi gian, éng roi khdi an dat
va tién vé Dong Java, noi dng may man két hon
v&i con gai clia Vua Kadiri, va do dé theo thai
gian, 6ng ké thita mot ngai vang khac (2). Rd
rang 6ng 1a mot ngudi tai gidi, vi dng da phat
trién mot vuong qudc gidu cé va hiing manh 3
boéng Java, ndi ma (1) vao ndm 1007. (2) vao
nam 1030 [18] lich st ctia hon ddo sau d6 tap
trung; nhung phai mat nhiéu thé ky sau mdéi
¢ thé tai chiém Trung Java. Dudi su bao trg
ctia dng, hoc thuit tiéng Phan phat trién manh
mé & cac vung Kadiri va Janggala, kéo dai téi
déng bang Brantas, gan noi hién nay la
Surabaya. Phat gido va Hindu gido déu thinh
vuong dudi sy cai tri clia 6ng va déu dugce ton
trong; thuc té, chting dudng nhu di hoa quyén
phan nao. Cac gia dinh hoang gia hién nay &
Bali va Lombok 1a hiu dué ctia Erlanggha.
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families of Bali and Lombok are descended
from Erlanggha.

Some sort of tradition about Borobudur must
have lingered among the Javanese royal
families, for there is a story that the Crown
Prince of Djokjakarta visited it in 1710; but so
far as public knowledge goes, it was
rediscovered, during the short English
occupation of Java in Napoleonic times, by the
Governor-General Sir Stamford Raffles, who
took a great interest in the temples and ruins
of the island. He ordered its exhumation, but
it was soon found that the work would take
years, and but little had been achieved when
the time came to hand back the Islands to
Holland. The Dutch [19] Government had
other and more immediately pressing work
on hand, and antiquarian research was not
seriously undertaken until the middle of last
century.

Most unfortunately this peerless monument
was not at first placed under Government
protection, and so some of the images were
removed to museums, or even presented to
distinguished visitors, and the villagers of the
neighbourhood used the ruins as a stone-
quarry, in the barbarous way in which
villagers do all over the world. At the present
time the Government has fully awakened to
the immense importance of the trust confided
to it, and has created a special department
devoted to the protection and restoration of
the ruins. The restoration has been done with
very great care and judgment, replacing
missing stones where absolutely necessary
for the support of the building, but never
attempting any carving or decoration, so that
the new stone is always a blank stone, and we
see no art but that of the original period. [20]
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M4t s6 truyén théng vé Borobudur chic hin
van con luu lai trong cac gia dinh hoang gia
Java, vi ¢6 ciu chuyén ké rang Thai ti clia
Djokjakarta di dén thim ndi nay vao nim
1710; nhung theo sy hiéu biét ctia cdng chiing,
né di dudc tai khdm phé trong thdi gian chiém
déng ngan ngli clia ngudi Anh tai Java vao
théi ky Napoléon, bdi Toan quyén Sir
Stamford Raffles, ngudi rat quan tam dén cac
ngdi dén va di tich trén ddo. Ong di ra 1énh
khai quat né, nhung nhanh chéng nhén ra
rang cong viéc nay sé kéo dai nhiéu nim, varat
it viéc ¢4 hoan thanh khi dén ltc phai trao trd
cic ddo nay lai cho Ha Lan. Chinh quyén Ha
Lan c6 nhiing cong viéc khéc cap thiét hon, va
cac nghién cttu ¢d vat khéng dudge thuc hién
nghiém ttic cho dén gitta thé ky trudc.

Rat khéng may, ban dau cong trinh v6 song
nay khéng dugc dit dudi su bdo vé clia chinh
pht, do d6 mot s6 buic tugng di bi lay di dé
trung bay trong cac vién bdo tang, thdm chi
con dugc tang cho nhiing vi khach danh dy, va
danlang trong khu vuc da st dung cac tan tich
nhumot mo d4, theo cich th baomadanlang
trén khap thé gidi thudng lam. Hién tai, chinh
phti d3 hoan toan nhin thic dugc tam quan
trong to 16n cta di san dudc giao phd, va di
thanh 14p mét co quan dac biét chuyén bédo vé
va khoi phuc cac tan tich. Viéc khéi phuc da
dugc thuc hién vdi su can than va than trong
16n, thay thé cac vién d4 bi mat chi khi thuc sy
can thiét cho viéc hd trg céng trinh, nhung
khong bao gid ¢d ging diéu khic hay trang
tri, do d6 cac vién d4 mdi ludén la nhiing vién
da tron, va ching ta chi thay nghé thuat cta
thdi ky nguyén ban.
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Borobudur

The wonderful monument called Borobudur
is often described as a temple; but this is not
strictly speaking correct. A templeis an edifice
more or less like a Christian church or a
Muhammadan mosque—a building in which
people gather together for religious purposes,
to offer worship or prayer to their Deity, or to
listen to expositions of the doctrines of their
faiths. Another type of sacred structure is the
Stipa or Dagoba, which is usually a solid bell-
shaped erection, built to enshrine and to
safeguard a relic of the Lord Buddha or some
other great saint or teacher. Perhaps the finest
specimen of this is the great Shwe Dagon or
Golden Pagoda at Rangoon—a magnificent
gilded spire higher than St. Paul’s Cathedral in
London.

Borobudur has more of the characteristics of a
Stipathan of a temple, for undoubtedly a relic
was at one time preserved there; yet [21] it is
like no other Stiipa in the world, for it may be
called a great picture-gallery, the scenes of
which are not painted on canvas or in fresco,
but carved in bas-relief in stone, in a series of
panels of wonderful precision throughout,
and many of them really beautiful. There are
2141 of these, and it is calculated that if they
were placed end to end they would extend for
nearly three miles.
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Cong trinh tuyét voi dudc goi la Borobudur
thudng dugc md ta nhu mét ngdi dén; nhung
diéu nay khong hoan toan chinh xac. Mot ngoi
dén 13 mot cong trinh cé hinh didng nao dé
tuong tu nhu mot nha tho Thién Chua gido
hoic mét thanh dudng Hoi gido—mot tdoa nha
ndi moi ngudi tu tip vi muc dich tén gido, dé
thd phugng hoic cau nguyén véi Dang T6i Cao
cia ho, hoic dé nghe gidng day céc gido 1y clia
tin ngudng. Mot loai cong trinh thiéng liéng
khac 13 Stiipa hay Dagoba, thudng 14 mét kién
tric hinh chudng dic, dude xay dung dé bao
quan va bao vé thanh tich ctia Ptic Phit hodc
mot vi thanh hoic bic thay vi dai nao khac. C6
16 mau vat tinh té nhit cfia loai nay 1a thap
Shwe Dagon hay Chua Vang tai Rangoon—
mot thap cao tuyét dep, cao hon Nha thdg
Thénh Paul 8 London.

Borobudur cé nhiéu dic diém ctia mot thap x4
1gi (Stiipa) hon 12 mot ngdi dén, vi chic chin
rang tiing c6 mot thanh tich dugc bao ton tai
dé; tuy nhién, [21] né khéng giéng bat ky
Stiipa nao khac trén thé gidi, vi né cé thé dudc
goi 1a mot phong tranh khdng 16, noi cac canh
khéng dugc vé trén vai hay bich hoa, ma dugc
cham khic dudi dang pht1 diéu trén d3, trong
mdt loat cac tAm bang véi d6 chinh xac tuyét
voi va nhiéu tdm thuc su dep. C6 2141 tam
nhu vay, va udc tinh ring néu xép chung lién
tiép nhau, ching sé kéo dai gan ba dim.
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Plate 1

Plate 1

Perhapsthe best way to realize Borobudur is to
think of it neither as a temple nor a Stiipa, but
as a low rounded hill sheathed with masonry.
The original rock of the hill forms the core of
the entire erection, which is simply built on to
it in successive terraces. The arrangement of
these will be best understood by examining
first the view of Borobudur from the air (Plate
I). We see from the air photograph that the
whole fabric may be said to consist of three
separate parts. There is first the square base on
which the whole edifice stands, each side of
the square measuring 620 ft.; and even that
will be seen to be really double, consisting of
two platforms. These platforms have their
own symbolism, to which I shall refer
presently. [22]
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C4 1& cach tot nhat dé hinh dung Borobudur 13
khéng nghi vé né nhu mdt ngdi dén hay mot
thap x4 1di Stlipa, ma nhu mdt ngon ddi thap
tron dudc bao boc bing gach da. Khoi da goc
clia ngon d6i tao thanh 18i ctia toan bd cdng
trinh, va c4c bic thém dudc xay dung néi tiép
bao quanh nd. Cach sap xép ctia cac bac thém
nay sé dé hiéu nhat khi chiing ta xem xét géc
nhin ti trén khéng cia Borobudur (TAm Hinh
I). TU btic anh chup trén khéng, ta thdy toan
b6 cong trinh cé thé dudc coi nhu bao gom ba
phan riéng biét. Phan thit nhat 1a nén vudng
ma toan bd céng trinh diing trén dé, médi canh
ctia hinh vudng dai 620 foot; nén vudng nay
thuc suld mot nén kép, gdbm hai bac thém. Céc
bic thém nay mang y nghia tuong trung ctia
riéng chiing, diéu ma tdi sé nhic dén ngay sau
day [22].
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Hinh 2

From this base rises the second part of the
edifice, consisting of four rectangular stages,
each being a wide terrace or gallery between
walls, but open to the sky. It is upon these
walls that we find the beautiful [23] carvings
which I have already mentioned (Plate III),
rising on either hand as we walk along the
galleries—usually two lines of panels one
above the other. The top row of reliefs on the
chief wall of the lowest gallery represents in
order the story of the last life of the Lord
Gautama, as it is given in the Sanskrit book
called Lalitavistara, while the other scenes are
understood to illustrate His teaching in the
successive stages of the heaven-world. We see
the third division of the building—the three
circular platforms and the large central
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T nén vudng d6, phan thit hai cfia céng trinh
tréi day, gobm bon tang hinh chii nhit, moi
tang 13 mot bac thém hoic hanh lang rong
gifia cac biic tudng, nhung md ra bau trdi.
Chinh trén nhiing blic tudng nay, ching ta
thay nhitng cham khic dep d& [23] ma t6i da
dé cap trudc d6 (TAm Hinh III), trai dai hai bén
khita didoctheo cac hanh lang—thuongla hai
hang phi1 diéu xép chéng 1én nhau. Hang phit
diéu trén cuing trén btic tudng chinh ctia hanh
lang thap nhat md ti ciu chuyén vé cudc ddi
cudi cling clia Plic Gautama, nhu dugc ké
trong cudn sich tiéng Phan tén la
Lalitavistara, trong khi cidc cdnh khac dugc
hiéu 1a minh hoa gido ly ctia Ngai qua cac giai
doan khéic nhau cta thugng thién. Ta cling
thay phan tht ba cia tda nha—ba bac thém
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dagoba (Plate I).

Plate I1LI

tron va thap dagoba 1é6n & trung tdm (TAm
HinhI).

Unquestionably these seven stages are meant
torepresent the seven planes. The well-known
Dutch archaeologist, Professor Krom, writes
in his Life of Buddha:

“In accordance with the cosmic significance of
the building the galleries are richly decorated,
but the platforms which, in contrast to the
phenomenal world below, are intended to
represent the region of formlessness, have
been left unadorned. The reliefs represent
texts that were intended to impress lessons of
wisdom on the believer’s mind [24] as he
ascended the Stiipa, and so to prepare him for

minhtrietmoi.org

Chic chidn ring by tang nay dudc thiét ké dé
tuong trung cho bay cdi gidi. Nha khao ¢d hoc
ngudi Ha Lan ndi tiéng, Gido su Krom, di viét
trong tadc pham Cudc doi Piic Phdt cia dng nhu
sau:

“Theo y nghia vii tru ctia cdng trinh, cic hanh
lang dugc trang tri rat phong pht, nhung cac
bac thém, véi y dinh tugng trung cho khu vuc
vO hinh, thi khong dudc trang tri. Cac phu diéu
nay 1a nhiing vin ban nham khic ghi bai hoc
minh triét vao tam tri tin d6 khi ho leo 1én
Stiipa, va nhd d6 chuin bi cho ho dat dugc tri
hué cao nhat ma Mahdyana md ra trudc mét.
Theo cach nay, ho cling dugc nang 1én mot coi
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the attainment of the highest insight that the
Mahayana brings before his eyes. In this way
he was also spiritually brought on to a higher
plane as he approached the central Stiapa” (p.
viii).

Quite apart from the carvings and their story,
there are in these four galleries 432 larger
statues of the Lord Buddha ranged at regular
intervals along the upper part of the walls,
each sitting in its own niche or recessed shrine
(Plate IV). All the 108 images on each side are
seated with the same Muidra or gesture of
hands (Plate V). On the North, the Madra is
that called Abhaya—Have no fear; on the East,
the Mudra is Bhimisparsha—Touching the
earth; on the South, Dana—Giving; on the
West, Dhyana—Meditation.

As will be seen from Plate VI, on each of the
circular platforms we find a ring of statues of
the Lord, 72 in all; but in these cases each
statue sits inside a lattice-work dagoba or
cupola of stone. The lattice-work differs on
these platforms, the holes being sometimes
[25] square and sometimes diamond-shaped,
and I take them as meant to symbolize (as well
as can be done in stone) the marvellous
transparency and delicacy of appearance of
the auras or vehicles of men on these higher
levels.
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gidi cao hon vé mit tinh than khi ho tién gan
dén Stiipa trung tam” (trang viii).

Ngoai cac cham khic va cidu chuyén cla
chiing, trong bén hanh lang nay con cé 432
tuong 16n cia Buic Phat, dudc sip xép déu din
doc theo phan trén ctia cic biic tudng, mbi buc
tuong ngdi trong moét hoc hoic mot ngdi dién
thu nhd (TAm Hinh IV). Tat ca 108 tugng trén
mdi mit déu ngdi vdi cling mot Miidra hoic clt
chi tay (TAm Hinh V). & phia Bic, Madra dugc
goi 14 Abhaya—Khéng sg hii; & phia Dong,
Miadra 13 Bhiimisparsha—Cham vao dat; &
phia Nam 13 Dana—B6 thi; & phia Tay la
Dhyana—Tham thién.

Nhu cé thé thay tit TAm Hinh VI, trén mbi bac
thém tron ta thdy mot vong tugng clia Pic
Phat, téng cong cé 72 tuong; nhung trong
trudng hdp nay, méi tugng ngdi bén trong mot
thap dagoba hoic vom bang d4 dang ludi. Cac
kiéu ludi nay khac nhau trén cdc bac thém, cac
16 déi khi cé hinh vuéng va déi khi hinh thoi,
t6i cho ring chiing tugng trung (cang tot cang
thé hién dugc biang da) cho su trong sudt va
tinh té ky diéu ctia hao quang hoic cac thé cia
con ngudi trén nhiing cdi gidi cao hon nay.
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Plate IV
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Flate Y1
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Plate VII

The senior monks of the Buddhist Sangha
used to lead their pupils and their pilgrim-
visitors from stage to stage of the building,
delivering a series of lectures upon the life and
teaching of the Lord, and using the carvings as
illustrations. But to the more advanced
students they also expounded the theory of
the seven planes, and yet further, of the
seven principles of man, employing the three
circles and the four squares as emblems, just
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Cac trudng ldo ctia Tang doan Phit gido
thudng din dit hoc trd va ciac khich hanh
huong ti bac nay dén bac khac ctia cong trinh,
gidng gidi mot loat cac bai hoc vé cude ddi va
gido 1y ctia Ptic Phat, st dung cac cham khac
1am minh hoa. Nhung d8i véi nhitng dé tit tién
b6 hon, ho con gidng gidi 1y thuyét vé bay coi
gidi, va sdu xa hon nita 13 vé bdy nguyén ly clia
con ngudi, stt dung ba vong tron va bdn hinh
vudng lam biéu tuong, giong nhu chung ta
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as we today use the triangle and the square to
signify the Upper Triad and the Lower
Quaternary.

The whole edifice is surmounted by a larger
cupola, fifty feet in diameter, crowned by a
broken spire (Plate VII). This cupola originally
contained a small box or jar of ashes (which
have, however, long ago been stolen) and also
a curious unfinished statue of a Buddha. The
theory of many archeologists is that it was
intended to symbolize Amitabha, and [26]
was intentionally left unfinished, to show
that the Boundless Light could not be
represented in human form, but could only be
suggested—that, as Mr. Banner says in his
Romantic Java: “Mortal skill may not presume
to represent in His completeness the All-
Highest”. The same author also remarks:

“The lowest of the angled terraces is decorated
with carvings representative of common
mundane scenes, to emphasize the moral that
upon the earth rest all the higher spiritual
values. But upon either wall of the four
galleries there-after we find a continuous
series of bas-reliefs illustrating the religious
phenomena in ascending gradation. The first
gallery, that is to say, displays a selection of
scenes from the historical life of Buddha; the
second shows us the minor deities of the
Brahmanic worship adopted into the Buddhist
Pantheon; the third contains the higher
deities, at the plane in which the shrine rather
than the deity itself is worshipped; while in
the fourth we find only groups of Dhyani-
Buddhas.” (1) [27]

Whether the detail of this statement is correct
I cannot say, for I am not sufficiently
acquainted with the minute indications by
which specialists in archaeology consider that
they recognize the various types of Buddhas;
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ngay nay dung tam gidc va hinh vuéng dé
tuong trung cho Tam nguyén Thuong ding va
Tt phan Ha ding.

Toan b céng trinh dudc bao phti bdi mot vom
18n, dudng kinh nim muoi foot, dugc dinh 1a
mot ngon thap di bi hdng (TAm Hinh VII).
Vom nay ban dau chita mét hop hoic binh nhd
chita tro (tuy nhién di bi danh cép tir 1au) va
mot buc tugng Phat ky la chua hoan thién.
Nhiéu nha khao ¢6 hoc cho riang tugng nay
nham biéu trung cho Amitabha, va dudc dé lai
chuta hoan thién c6 y dé biéu thiring Anh Sang
V6 Bién khong thé dugdc biéu thi qua hinh dang
con ngudi, chi cé thé dude gdi y—nhu ong
Banner ndi trong tic pham java Lang Man: “Tai
ning con ngudi khong thé mao mudi biéu thi
trong sy hoan thién ctia Ngai T6i Cao”. T4c gia
nay cling nhan xét:

“Tang thap nhat trong cic bic thém géc canh
dugc trang tri bing cac cham khic dai dién cho
nhitng canh thé gian théng thudng, d€ nhan
manh dao ly ring tat ca cac gia tri tinh than
cao déu phai dit nén tiang trén tran gian.
Nhung trén ci hai buc tudng ctia bdn hanh
lang sau d6, ching ta thay mot chudi cac phit
diéulién tiép minh hoa cac hién tugng ton gido
vdicap d6 ting dan. Hanh lang thitnhat, nghia
13, hién thi mét loat cac canh tit cudc doi lich
stt cia Puic Phat; hanh lang thit hai cho thay
cac tiéu than trong tin ngudng Ba-la-mon
dudc chap nhan vao trong Pan Phit gido; hanh
lang thi ba chita dung céc than linh cao cip
hon, 3 cap d6 ma thanh dién dudc tén thd hon
14 chinh vi than; trong khi & hanh lang tht tu,
chiing ta chithiy cAic nhém Dhyani-Buddhas.”
(1)[27]

Liéu chi tiét clia nhan xét nay c6 chinh xac hay
khong thi t6i khong thé néi chic, vi t6i khong
d@ quen thudc véi cac dau hiéu nhd ma cac
chuyén gia khao c6 hoc dung dé nhin dang cac
loai tugng Phit khic nhau; nhung y tudng
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but the general idea corresponds with much
that I have seen.

The square double platform upon which the
whole vast structure rests really makes
another stage below the surface of the earth,
in which there is an elaborate series of
carvings representing various lokas—
evidently the lower astral plane, which
actually does occupy exactly that position in
space. It is supposed by some that this lowest
stage was originally intended to be open to the
air exactly like the others; other
archaeologists claim that it was always
intended to be underground to typify the
“hells,” but that a broad vaulted passage ran
round in front of the carvings, so that they
could be seen. Traces of this vaulted passage
are said to exist, but when the place was
discovered by Europeans it was already filled
by huge blocks of stone. The theory is that the
enormous weight of the superincumbent [28]
masonry caused the whole structure to begin
to settle even before it was finished, and that
the builders had therefore to sacrifice their
lowest stage in order to save the whole. In
other words, it was seen that the base would
not be strong enough to support the whole, so
in order to strengthen that base, a large band
of masonry was built round it like a gigantic
stone ring, which is now the square platform.

In the middle of each of the four sides of the
square a steep stairway ascends, the gateway
to each stairway being guarded by sitting
lions, and spanned by ornate arches of the
highest architectural perfection (Plate VII).
From the square basic platform to the topmost
of the circular platforms is but 118 ft. in
perpendicular height, while the perimeter of
the whole pyramid standing on that lower
platform is 2080 ft., so that the entire
complexity of galleries, with their
bewildering wealth of ornamentation, makes
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chung thi pht1 hgp véi nhiing gi toi d thay.

Nén kép vudng ma toan bod céng trinh réng 16n
ding trén d6 thuc su tao nén mot tang khac &
dudi mat dat, ndi cé mot loat cham khic tinh
té dai dién cho cac loka khac nhau—rd rang 1a
c6i ha cdm duc, von thuc sy chiém ding vi tri
dé6 trong khoéng gian. Mot s6 ngudi cho rang
tang thap nhat nay ban dau dugc thiét ké mé
ra ngoai trdi gidng nhu cic tAng khéc; cdc nha
khao ¢ hoc khéc thi cho rang né luén dugc du
dinh & dudi mit dat dé tuong trung cho “dia
nguc”, nhung moét hanh lang rong c6 mai vom
chay xung quanh phia trudc cac cham khic dé
chiing c¢é thé dugc nhin thay. Dau vét clia
hanh lang cé mai vom nay dudc cho 13 vin con
ton tai, nhung khi ngudi chau Au phét hién ra
ndinay, né di bildp day bdi nhitng khéi da 16n.
Gia thuyét cho riang trong luong khdng 16 ctia
khdi gach d4 chong 1én khién toan bd cau tric
bit dau lin xudng ngay trudc khi né hoan
thanh, va vi thé nhitng ngudi xay dung di phai
hy sinh tang thap nhit ctia minh dé ctu toan
bd coéng trinh. Néi cach khac, ho nhan thay
nén moéng sé khong d viing chic dé chiu dugc
toan bd khoi kién tric, nén dé cling cd nén
moéng, mot dai gach d4 16n dd dugc xay quanh
nén nhu mét chiéc nhin da khéng 16, &6 chinh
12 nén vudng hién nay.

& gitta mdi canh cfia hinh vuéng 1a mét cau
thang doc dung, véi cong vao clia mdi cau
thang dudgc bao vé bdi cac tugng su tit ngdi, va
bac qua 12 cdc mai vom trang tri véi dinh cao
ctia sy hoan thién kién tric (TAm Hinh VII). T
nén vudng cd ban dén tang tron cao nhat chi
c6 chiéu cao 118 foot, trong khi chu vi cia
toan bd kim ty thap ding trén nén dudi 1a
2080 foot, tao nén mot nla hinh cau bi ép
phing, véi dudng cong hoan hio khi nhin 1én
bau trdi. Thuc té, nhu mét tac gia khong may
thi vi da néi, cong trinh dugc thuc hién khéo
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a much-flattened half-globe, whose contour
against the sky is a perfect curve. In fact, as
one writer has unpoetically said, the work has
been carried out so skilfully that from [29] far
away the structure looks not unlike a highly
ornate dish-cover!

It is a mere mound as compared with the
Shore Dagon (Rangoon), or the stupendous
ruins at Angkor-Wat (Indo-China), but in its
details it is far more wonderful and beautiful
than either of them. Mr. Scheltema, in his book
Monumental Java, describes it as “the most
consummate achievement of Buddhist
architecture in the whole world”; and in
another place he speaks of “the supernatural
beauty of Borobudur.” Professor Krom, whom
I have already quoted, remarks that
Borobudur is one of the most renowned
documents and religious monuments of
Buddhist art, and that this very beautiful
architectural erection surpasses all works of
art which one finds in the East. Dr. Krom
himself, who is otherwise a materialist, was so
affected by the beauty of Borobudur that he
says that the atmosphere radiated by this
monument is so extraordinary because of the
divine inspiration which guided the hands
that shaped it.

[Note by C. Jinarajadasa: I first saw
Borobudur in 1919. Since then I have visited
[30] the monument twice. I have been
profoundly impressed by one special quality
of the architect’s great conception. This
monument is linked in my mind with that
marvel of India, the Taj Mahal. Thereisin both
an unusual quality of a transcendental unity,
and in addition something almost
supernatural. It is as if each monument were
really a great thought-form—in granite at
Borobudur and in marble at Agra, and that
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1éo dén ndi tit xa tréong né khong khac gi mot
cai vung chup trang tri céng phu!

N6 chila mét go d6i nhd néu so véi thap Shwe
Dagon (Rangoon) hay céic tan tich ky vi &
Angkor-Wat (P6ng Duong), nhung trong tung
chi tiét, n6 con ky diéu va dep d& hon ca hai.
Ong Scheltema, trong tac pham Java Ky Quan,
d3 mo ta né 1a “thanh tyu dinh cao nhat ctia
kién trac Phit gido trén toan thé gisi”; va &
mot chd khac, 6ng nhic dén “vé dep siéunhién
ctia Borobudur.” Gido su Krom, ngudi ma t6i
di trich din trudc d6, nhin xét ring
Borobudur 1a mot trong nhiing tai liéu va di
tich ton gido ndi tiéng nhit cia nghé thuit
Phat gido, va raing cong trinh kién tric tuyét
dep nay vugt troi so vdi tit ca cac tic pham
nghé thuit & phuong Pong. Bin thin Tién si
Krom, von 12 moét ngudi theo cht nghia duy
vat, dd bi anh hudng manh mé bdi vé dep ctia
Borobudur dén mtic 6ng cho rang bau khéng
khi tda ra tlit cdng trinh nay la qua phi thudng,
bdi vi ngudén cdm hiing thiéng liéng di hudng
din nhitng ban tay tao nén né.

[Ghi cht cdia C. Jinarajadasa: T6i lan dau tién
nhin thay Borobudur vio nim 1919. Ké ti1 d6,
t6i d3 dén thim [30] cdng trinh ndy hailan. T6i
bi 4n tugng sau sic bdi mot pham chat dic biét
trong y tudng vi dai clla ngudi kién truc su.
Trong tam tri t6i, cdng trinh nay gin lién véi
ky quan ctia An D9, Taj Mahal. C4 hai déu c6
mot pham chat hiém cé ctia su hdp nhat siéu
viét va con thém diéu gi dé gan nhu siéu
nhién. Nhu thé mdi cong trinh thuc su 1a mot
tu tudng 1én—bang d4 hoa cudng & Borobudur
va bang cdm thach & Agra—va tu tudng d6 da
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this thought-form descended to earth and
clothed itself in matter. It becomes then the
monument which we admire. In the cases of
both Borobudur and the Taj Mahal, there is a
feeling that if some magician were to wave his
wand, each monument would in its entirety
simply rise upwards into the heavens and
vanish. I know of no other monuments which
have this unusual spiritual quality. Probably
the Parthenon at Athens had the same magic
quality.]

A mile and a half from Borobudur is the
temple of Mendoot—a building which, though
very much smaller than the other and having
quite a different purpose, is evidently of the
same period and exhibits the same [31]
combination of felicity in design and
precision in execution. This time the edifice is
really atemple, containing three large statues,
which practically fill it; and one may see that
even at the present day the peasants of the
neighbourhood still pay reverence to them,
and lay before them daily offerings of flowers.

The temple was apparently originally a
structure of brick, but round that some eleven
or twelve hundred years ago was built a stone
outer sheath, scrupulously following the older
design in all its complicated details of
panellings, and of  Thorizontal and
perpendicular projections. It stands in the
middle of an elevated platform, and its
exterior is decorated with excellent carvings
such as those at Borobudur, but in this case
they illustrate not the life of the Lord Buddha
but certain ancient folk-tales or popular
legends, of the order of Aesop’s Fables. The
building has a high pyramidal roof which, I
am told, shows remarkable skill in vaulting. It
is supposed that there was originally some
sort of dagoba-like top or spire as a finish to
the truncated pyramid, but asno[32] traces of

minhtrietmoi.org

ha xudng tran gian va khodc 1én minh vat
chat. R6i né trd thanh céng trinh ma ching ta
ngudng md. Trong cd hai trudng hop caa
Borobudur va Taj Mahal, cé cam gidc rang néu
mot nha huyén thuit nao dé vay ciy diia phép
ctia minh, méi céng trinh sé hoan toan vt 1én
tr&i va bién mat. T6i khong biét dén céng trinh
nao khac cé pham chat tinh than dic biét nay.
C6 18 dén Parthenon 3 Athens ciing titng ¢
pham chat huyén diéu tuong tut.]

Cach Borobudur mét dim rudi 13 ngdi dén
Mendut—mdt cong trinh tuy nhd hon nhiéu
so vdi cong trinh kia va c6 muc dich hoan toan
khac, nhung rd rang thudc cting théi ky va thé
hién ciing moét [31] su két hop gitta vé dep
trong thiét ké& va do6 chinh xac trong thi céng.
Lan nay cong trinh thuc su 13 mdt ngdi dén,
chita ba btic tugng 16n gan nhu chiém hét
khong gian bén trong; va ta cé thé thay ring
ngay cd ngay nay, nhitng ngudi néng din
trong vung van bay td long ton kinh véi
chung, va hang ngay dang lén chung nhiing
dda hoa tuoi.

Ngbi dén nay ban dau dudng nhu 1a mot cau
tric bang gach, nhung khodng mudi mét hoic
mudi hai trdm nam trudc da dugc xay thém
mdt 16p vé bang da bao boc, cin than tuin theo
thiét ké cii vdi tat ca cac chi tiét phiic tap clia
cac tdm Op, va cac phan nhoé ngang va doc.
Ngbi dén toa lac trén mot nén cao, va bén
ngoai clia né dudc trang tri bang cdc cham
khac tuyét dep gidng nhu & Borobudur, nhung
& day, ching khéong minh hoa cudc ddi ciia
btc Phat ma la nhiing cau chuyén dan gian
hoic truyén thuyét phd bién ¢6 xua, thudc thé
loai Ngu ngbn ctia Aesop. Cong trinh c6 mai
hinh chép cao ma t6i nghe néi 1a thé hién ky
ning dang ké vé mai vom. Ngudi ta cho ring
ban dau dinh cfia kim tu thap cut cé mot loai
dinh gidng nhu dagoba hoidc thip nhon,
nhung vi [32] khong con diu vét nio ctia né,
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this now remain, the restorers have not
ventured to make any attempt to reproduce it
(Plate VIII).

A broad flight of steps leads up to a high and
rather narrow doorway, on entering which
the traveller finds himself in a lofty square
room in the presence of the three great statues
to which I have already referred, sitting with
their backs to the three walls, precisely as
though they were gathered round a table in
conversation; but there is no table (Plate IX).
As we enter, the image of the Lord Buddha
faces us, while that shown on our right is a
Bodhisattva. The statue in the middle, which
by many marks is clearly intended for the
Lord Buddha, is fourteen feet high in its sitting
position, while the other two are only eight
feet from top to toe as they sir. (1) Originally,
therefore, the central statue must have
towered above the others, but its enormous
weight has caused its base to subside
considerably, so that now they are almostona
level.

(1) As the two images to the right and to the
left wear <crowns, they represent
Bodhisattvas. Often the crown of a
Bodhisattva has a small Buddha image carved
on it, as a sign that the Bodhisattva will later
become a Buddha.—C.]J.
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nhiing ngudi khoéi phuc d3 khéng dam c6 gang
tai tao lai (TAm Hinh VIII).

Mot bac thang rdng dan 1én dén cita vao cao va
kha hep, qua d6 ngudi 1t khach sé budc vao
mot cdn phong vuong cao rdng, ndi c6 ba biic
tuong 16n ma ti di dé cap, ngdi quay lung vao
ba biic tudng, nhu thé ho dang ngdi quiy
quanh mot chiéc ban d& dam dao; nhung
khéng cé chiéc ban nao (TAm Hinh IX). Khi
ching ta budc vao, hinh dnh cta Ptc Phit
hudng vé phia ta, con tugng bén phaila mét vi
BO Tat. Biic tudng & giita, vdi nhiéu dic diém rd
rang 13 nham biéu trung cho Diic Phit, cao 14
foot trong tu thé ngdi, trong khi hai tugng con
lai chi cao 8 foot ti dinh dau dén gét chan khi
ngdi (1). Do d6, ban dau, biic tugng trung tam
phai cao hon nhiéu so vdéi hai btic kia, nhung
trong lugng khong 16 ctia né da khién phan dé
biltn xudng dang ké, khién hién tai chting gan
nhu ngang bing nhau.

(1) Vi hai btic tuong & bén phai va bén trai doi
vuong mién, ching dai dién cho cac B Tat.
Thudng thi trén vuong mién clia mét Bd Tat cd
khac mét tugng Phat nhd, nhu moét dau hiéu
rang B Tat d6 sé tré thanh Phat sau nay.—C.J.
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Plate VIII

Plate 1X

Several curious things may be noted in Cémdtvaidiéukylacédthéluuylién quan dén
connection with these statues. They arenotin nhiing btic tugng nay. Chting khéng hé mang
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the least the traditional half-Mongolian
Buddha figures; the faces are clearly Aryan,
and also quite individual—indeed, they are
supposed to be portraits. The Lord Buddha is
seated as a European and not as an Asiatic, and
the others are at least halfway between the
two postures. The edge of the Lord’s robe is
conventionally indicated by a line, yet it does
not seem to conceal the rest of the body. Both
of the other statues are much more ornately
dressed, wearing necklaces, armlets,
wristbands, anklets and tiaras; and it is
remarkable that these ornaments are far more
Brahmanical than Buddhistic in character.

There is much dispute among archeologists as
to the identity of these other figures, and no
reliance can be placed upon the names of
Padmapani and Manjushri, which are often
attached to them by the photographers. The
curator who was in charge of Mendoot on my
first visit—a very able man who was
exceedingly kind and helpful—professed
himself as fairly certain that the figure on the
left of the Lord (but of course on our right as
we [34] look at them from the doorway) was
intended for the Lord Maitreya; I myself for
various reasons rather inclined to the idea
that the other image, seated on the right of the
Lord, may have been meant for the great
Bodhisattva. The little figure hovering over
the head of that statue is usually explained as
a Dhyani-Buddha overshadowing the earthly
manifestation.

There is a strong belief among the Javanese
noble families (who have many interesting
traditions of the past) that there is an
underground passage from Mendoot to
Borobudur, leading into a subterranean
Temple of Initiation which, they assert, exists
under the latter —a passage which was
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dang dip truyén thdng cfia hinh tuong Dtic
Phat ntta Mong C6; khudn mit clia cac tuong
r0 rang mang nét Aryan, va cling kha déc dao
—thuc té, chiing dudc cho 13 nhiing bic chan
dung. Ptic Phat ngdi véi tu thé clia ngudi chau
Au chtt khong phai kiéu A Pong, va nhiing
tuogng con lai it nhat cling & vi tri trung gian
gitia hai tu thé dé. Vién 4o ctia Ptic Phit dugc
dién dat theo 16i tugng trung bing mét dudng
nét, nhung dudng nhu khoéng che gidu phan
con lai ctia o thé. C3 hai tuong kia dn mic
trang trong hon nhiéu, véi cic diy chuyén,
bang tay, vong tay, vong chan va vuong mién;
va dang chu y 1a nhiing mén trang sdc nay
mang tinh chat Ba-la-moén nhiéu hon 13 Phat
gido.

Cac nha khio c¢8 hoc cé nhiéu tranh cii vé
danh tinh ct@ia cdc bic tugng khic nay, va
khong thé dua vao cac tén goi nhu Padmapani
va Manjushri ma cidc nhiép dnh gia thudng gan
cho ching. Ngudi quin ly Mendoot trong
chuyén thim dau tién clia tdi—mot ngudi rat
thoéng thai, vo cung tl té va hitu ich—da tu
nhan minh khé chic chin rang biic tugng bén
trai cla Puic Phat (nhung tat nhién 1a bén phai
ctia chdng ta khi [34] nhin tlt ctta vao) dugc
cho la dai dién cho Duc Maitreya; c4 nhan t6i,
vi nhiéu 1y do khac nhau, ¢ khuynh huéng
nghi ring biic tugng con lai, ngdi bén phai clia
Dtic Phat, cé thé dugc thiét ké dé dai dién cho
B6 T4t vi dai. Buc tugng nhd 16 liing trén dau
buc tuogng d6 thudng dugc giai thich 1a mot
Dhyani-Buddha che chd cho biéu hién tran
thé.

Trong cac gia dinh quy tdc Java ¢ mot niém
tin manh mé (v8inhiéu truyén théng thu vi vé
qua kh1) rang cé mot dudng ham tit Mendoot
dén Borobudur, dan vao mot Ngbi Pén Piém
Dao dudi long dit ma ho khang dinh ton tai
bén dudi cong trinh sau—mot dudng ham
dudc c6 v phong tda vao mdt thdi diém sau
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intentionally closed at a later date. Dr.
Brandes, an archeologist of high reputation,
discovered in the course of his excavations a
red-brick building under the foundations of
Mendoot, but was unable to continue his
investigations because they endangered the
stability of the whole edifice. It is supposed
that Mendoot was the central shrine (the
private chapel, as it were,) of a great group of
monasteries occupied by the host of monks
attached to Borobudur. [35]

Telaga Warna

A True Story of Java

THREE Initiates stood on the brink of a lonely
pool. Far from all human habitation—the
nearest being a small group of huts used by a
few uncultured labourers working upon a
vast plantation—the whole place was steeped
in the marvellous pregnant silence of the
tropical noon. It seemed as though all the
world lay dozing in the glow of that splendid
sunlight, waiting to waken to a more active
life when the cool dews of evening should
descend upon the expectant earth.

This tiny lake is on the shoulder of a
mountain; it is surrounded and shut in by
noble trees, but not far away, through a break
in the forest, one can look out over miles of
undulating plain with little sign of human
occupation. A road passes within easy reach of
this magic spot, but travellers are few, and the
deep peace of the district is but rarely
disturbed by the uncouth gruntings of a
climbing motor. [36]

This pool is of no great size—perhaps not
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nay. Tién si Brandes, mo6t nha khao c6 hoc
danh tiéng, trong qud trinh khai quat cda
minh d3 phat hién mét cau tric bang gach d
dudi nén moéng cia Mendoot, nhung éng
khong thé tiép tuc diéu tra vi cé nguy cd lam
mat 6n dinh toan bo cong trinh. Ngudi ta cho
rang Mendoot 13 dién thd trung tim (nhu mot
nha nguyén riéng tu) cia mét nhém 18n cac tu
vién, noi cu ngu ctia d6i ngli ting si phung su
tai Borobudur. [35]

BA Diém Dao Do ding trén bd mdt ho nude co
quanh. Cach xa moi khu dan cu—chd gan nhat
12 m6t nhém nhé nhiing tip léu clia vai ngudi
lao ddéng khong c6 hoc thic lam viéc trén mot
dén dién rong 16n—ca viung chim trong su
tinh ling ménh moéng va tran ngip stic song
clia budi trua nhiét déi. Dudng nhu ca thé gidi
nam md mang dudi anh ning ruc rd @4, chd
doi dé tinh gidc vao cudc sdng s6i ndi hon khi
suong mat ctia budi tdi phll xuéng vung dat
dang mong chd.

Ho nude nhéd nay nam trén sudn mdt ngon nui;
né dude bao quanh bdi nhiing ciy c6 thu uy
nghiém, nhung khéng xa d6, qua mét khodng
tréng trong ring, ngudi ta cé thé nhin ra
nhiing dai déng bang nhap nho kéo dai, vdi rat
it dau hiéu ctia con ngudi. C6 mét con dudng di
ngang qua khu vuc ky diéu nay, nhung nguci
qua lai hiém hoi, va sut yén binh siu ling ctia
khu vuc nay chi thinh thoing bi khuidy ddng
bdi tiéng ddng co leo ntii tho thién. [36]

H6 nay khéng 16n 13m—cé 18 khong rong hon
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much more than a hundred yards across; it is
what in Scotland would be called a tarn; the
peasants regard it as a sacred lake, and it lies
like a lovely gem in the green setting of the
forest trees. On the opposite side of it there
rises, abruptly an almost perpendicular cliff,
probably seven or eight hundred feet in
height, just not too steep to be clothed with a
perfect curtain of trees and bushes—a
wonderful and most beautiful hillside. The
water is absolutely still, sheltered and
unruffled.

It should be—it is now—a scene of uttermost
peace, a haven of calm for a troubled spirit; but
at the time of the visit of the Brothers of whom
I spoke, there was about it a curious feeling of
unrest, of long-enduring melancholy and
remorse, hoping for relief, yet hardly daring to
expect it. Looking round for the source of this
strange sadness, our Brethren found that it
emanated from the Spirit of the Lake, who was
a Devi—that is to say, a spirit with a distinctly
feminine appearance. We know that in the
Deva kingdom there is nothing corresponding
[37] to sex as we know it on the physical plane,
but assuredly some Angels have a virile and
essentially masculine aspect, while others
look just as definitely feminine, and this was
one of the type last-mentioned.

The Brethren felt very strongly that she was
waiting for something—waiting rather
hopelessly, and with a sickening sense of
intense regret. Our Brothers watched her very
closely for a few moments, and one said to
another:

“For whom is she waiting? It cannot be for us,
though I thought at first that it was.”

“No,” replied the other; “but she has done
something—something that makes her very
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mot trim yard; né giong nhu mot cai hé nhd,
va dan lang coi né 12 ho thiéng, nim nhu mot
vién ngoc dep trong su bao boc xanh mudt cia
ring ciy. & phia bén kia hd, mét vich da gin
nhu thang diing bat ngd moc 1én, c6 18 cao bay
hoic tdm tram foot, khéng qua doc dé khong
thé dugc bao phti hoan toan bdi mét tim man
cay va bui rim—mét sudn d6i tuyét voi va dep
nhat. Nudc hé hoan toan tinh ling, dudc che
chin va khong bi xdo ddng.

Canh ho nay 18 ra, va gid day thuc su 1a, mot
ndi binh yén tuyét d6i, mot bén db yén binh
cho mot tAm hoén bat an; nhung vao thdi diém
ba Huynh D& ma t6i nhac téi dén thim, noi day
mang mdt cAm gidc ky la cfia su bt an, cia nbi
budn va héi tiée da kéo dai, mong ddi dudc giai
thoat nhung hau nhu khong ddm ky vong vao
diéu d6. Khi tim kiém nguyén nhin ctia ndi
budn la ky nay, cic Huynh Dé ctia ching ta
phat hién rang né phat ra tit Tinh Linh cfia H9,
mét Devi—tuic 13, mot tinh linh ¢6 ddng vé nit
tinh rd rét. Chiing ta biét riang trong vuong
quéc Deva khong cé gi tudng tng vdi gidi tinh
nhu chiing ta hiéu 3 ¢di tran, nhung chic chin
mot s& Thién Than mang vé nam tinh manh
mé, trong khi nhiing vi khac trong ni tinh ro
rang, va day la mot trong nhiing vi thudc loai
sau.

Cac Huynh Pé cdm thay rat rd rang nang dang
chd doi diéu gi d6—chd dgi mét cach vo vong
va v6i cAm gidc hoi tiéc manh liét. Cac Huynh
Pé clia chting ta quan sat nang rat cham chua
trong vai khodnh khic, va mét vi néi véi vi kia:

“Nang dang chd doi ai viy? Khong théla ching
ta, mic di1 ltic dau t6i nghi vay.”

“Khéng,” ngudi kia dap, “nhung nang da lam
diéu gi d6—mot diéu gi d6 khién nang rat
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sad, and she hoped for a moment that we had
come to put it right.”

They were all conscious that there was a very
fine and a very kindly Deva on the summit of
that steep hill-side just across the pool, and
that he was watching over the Lake-Spirit’s
trouble with great solicitude and tenderness.
Naturally, our Brethren expressed the deepest
sympathy, and asked as delicately as possible
what was the [38] matter, and whether there
was anything they could do to help.

In response the Lake-Spirit thanked them
rather wearily and brought before them a.
succession of scenes—which, you know is a
Deva’s way of telling a story, a sort of astral
and mental cinematograph—from which our
friends acquired the outline of her tale of woe.

It seems that that country had long ago been
for centuries under very evil influences
connected with Atlantean black magic; later
there had been an Aryan invasion which
introduced great improvements in religious
matters, but for a long period both forms of
belief and practice existed simultaneously,
and even now in the twentieth century relics
of the more ancient faith are to be found in
remote places, as I can personally testify.

There was a time, not so very long ago, when
the land was parcelled out among a number of
petty Aryan chieftains or Rajas, whose
dominions were in many cases hardly larger
than the more modern German Grand
Duchies; but these distinctly minor kings
were (softly be it spoken) just as proud and
arrogant as though they had been [39]
Chakravartins—the rulers of mighty empires!
There were also living in the country
descendants of the old Atlantean royal race,
who were still deeply venerated by the
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budn, va nang di hy vong trong khoanh khic
rang ching ta dén dé stta chita diéu d6.”

Ho déu cadm nhan dudc su hién dién cia mot
Thién Than rit cao ci va nhan hiu trén dinh
sudn do6i doéc diing ngay bén kia ho, va vi nay
dang chim séc ndi khé tim ctia Tinh Linh H6
véi sy quan tAm va diu dang sdu sic. Tat
nhién, cdc Huynh Pé ctia ching ta bay té su
cdm théng siu sic nhat va héi mét cach té nhi
xem c6 van dé gi valiéu cé diéu giho cé thélam
dé giup.

Pép lai, Tinh Linh H6 cAm on ho mot cach mét
mdi va tai hién trudc mit ho mét chudi canh
tugng—ma, ban biét diy, 1a cach mot Deva ké
chuyén, mot dang “phim dnh” cdm duc va tri
tué—ti d6 cac ban ctia chting ta nam dudc cau
chuyén buén cfia nang.

C6 vé nhu viing dat nay tir1au di bi anh hudng
bdi nhitng tic déng rat xau lién quan dén
huyén thuit den clia ngudi Atlantean; sau dé
d3 c6 mét cudc xAm ling clia ngudi Aryan
mang lai nhitng cai tién 1én trong cac van dé
tén gido, nhung trong mot thoi gian dai, ca hai
hinh thic tin ngudng va thuc hanh nay cung
ton tai, va thim chi dén nay, trong thé ky XX,
van cé nhiing di tich ctia diic tin ¢d xua con sét
lai & nhitng noi xa x6i, diéu ma t6i cé thé 1am
ching.

C6 mot thoi, khong xa xua 1dm, viing dat nay
dudc chia nhé giita mot s6 tiéu vuong Aryan
hoic cac R3ja, ma lanh thd clia ho trong nhiéu
trudng hdp hau nhu khong 16n hon céc Pai
Cong quodc Ptic thdi hién dai; nhung nhiing vi
tiéu vuong nay (néi nhd thoi) lai kiéu ngao va
héng hach chidng khic nao cic [39]
Chakravartin—nhiing vi cai tri cic dé ché
hung manh! Trong vung con c¢6 hdu dué ctia
dong ddi hoang gia Atlantean ¢ xua, nhiing
ngudi nay vin dugc ngudi dan kinh trong su
sac, nhung tit nhién lai bi con chau ctia dong
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peasants, but were of course despised with
truly Aryan intolerance by the scions of the
conquering race.

It appears that once upon a time the son of the
local Raja had the bad taste (from his father’s
point of view) to fall in love with one of these
Atlantean princesses—not a bad-looking
person by any means, and of very kindly and
affectionate disposition. Of course the Aryan
father behaved as fathers so often do under
such circumstances; he would not hear of
such a marriage at any price, and fell into a
violent fury; so the unhappy young people ran
away together in the best traditional manner,
with the avenging parent hot-foot upon their
trail, breathing all kinds of fire and slaughter.
The lovers fled in great disorder, and just
when they came into the neighbourhood of
the lake the lady began to feel faint, in the
inappropriate way which Victorian ladies
frequently adopted at critical moments; and
so the irate father overtook [40] them, or at
least was in sight and on the point of doing so.

The Devi of the Lake seems to have been at
that time an inexperienced person, young at
her work. She knew quite enough of Atlantean
centres and methods to be aware that there
were spirits in connection with other lakes
and woods who made an obscene sort of
livelihood by receiving sacrifices and
inducing people either to drown themselves
or to throw their enemies into a lake, as the
case might be; and she seems to have felt a
kind of envy of the power gained by these foul
entities, or at any rate a strong curiosity to try
an experiment and see whether black magic
was really quite as dreadful as the Deva on the
hilltop had always said it was.

So just when the young couple were full of
despair she impressed upon their minds a
very powerful suggestion that they should
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giong chinh phuc khinh bi véi sy bai trir dic
trung clia ngudi Aryan.

C6 vé nhu titng ¢ 1an con trai cia mét Raja dia
phuong di khoéng may (theo quan diém cfia
cha anh) yéu moét trong nhiing cong chua
Atlantean—mdt ngudi trong khong té chut
nao, va co tinh cach vé cing nhan hiu va triu
mén. Di nhién, ngudi cha Aryan hanh xt nhu
cac bac cha me thudng lam trong nhiing hoan
canh nhu viy; 6ng nhat dinh khéng dong y
cudc hén nhan nay bang bat ¢t gid nio, va ndi
gian dit doi; do d6, d6i ban tré bat hanh di bd
tron ciing nhau theo cach truyén théng nhat,
véi ngudi cha bao thit dudi theo gap rit, hiing
hé thé tra thi. Péi tinh nhan chay tron trong
trang thai hdn loan, va khi dén gan ho, c6 gai
bat dau thiy choang vang, gidng cach ma cac
quy cb thdi Victoria thudng biéu hién vao
nhiing khoanh khic nguy cap; va thé 1a ngudi
cha giin dit da bit kip [40] ho, hoic it nhat 13
trong thay va sip bat kip ho.

Devi ctia hd dudng nhu vio théi diém d6 con1a
mot thuc thé non tré, it kinh nghiém trong
cong viéc. Nang di biét dli nhiéu vé cac trung
tAm va phuong phép Atlantean dé nhin thiic
rang cé nhiing tinh linh lién quan dén cac ho
va ring khac kiém séng bat chinh bang cach
nhan hién té va khién moi ngudi tu dim minh
hoic ném ké thli cia ho xudng ho; va nang
dudng nhu di cam thay mot loai ghen ti vdi
quyén ning ma cac thuc thé ddc 4c nay dat
dudc, hodc it nhat 14 mdét su tO mo manh mé
muon tht nghiém va xem liéu huyén thuat
den c6 thuc sy kinh khiing nhu Thién Than
trén dinh d6i van luén néi hay khong.

Vi vay, khi d6i ban tré dang tuyét vong, nang
gieo vao tAm tri ho mot y nghi manh mé ring
ho nén lao xudng ho tu vin ciing nhau dé két
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throw themselves into the lake, thus dying
together and ending all their troubles. Under
their desperate circumstances the idea
commended itself to the half-crazy lovers, and
in a few moments the tragedy was over, and
the father was left weeping upon the bank,
[41] like Lord Ullin in the Scottish version of a
very similar story:

Come back, come back, he cried in grief
Across the stormy water,

And I'll forgive thy Highland chief,

My daughter! O my daughter!

The Spirit of the Lake shrank back in horror,
realizing in a moment the awful result of her
unhallowed desires; and she had been
mourning about it ever since, not knowing
what to do in the way of atonement. It seemed
to do her some good to tell her story, or at least
to exhibit it in a series of pictures; and the
Brethren did their best to comfort her,
explaining that the past was past and could
not be recalled, and that the only thing to do
now was to try to make some kind of
compensation by radiating peace and
goodwill upon all those who came to visit this
lonely spot. They then gave her a Blessing and
exchanged courteous greetings with the Deva
of the hilltop, who thanked them very heartily
for what they had done.

A few months later the Brethren visited the
Lake again, and were delighted to find [42]
that a great change had taken place in the
condition of affairs. The Deva and Devi are
now in much closer friendship than before,
and are therefore able to do much better work
for the ruling Angel of the whole mountain,
who is a very great person, and one of the
principal lieutenants of the Deva-King of that
country—its national Angel. So the
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thtc moi phién mudn. Trong tinh canh tuyét
vong, ¥ nghi nay cé stic hap din véi nhitng ké
dang ntta dién loan, va chi trong choc 14t bi
kich d3 dién ra, ngudi cha ding trén bd [41]
khéc than, giong nhu trong bai thd cda
Scotland vé mot cdu chuyén tuong tu:

"Quay lai, quay lai, 6ng than khéc
Gilta song nudc bao bung,

Va ta sé tha thi cho ngudi tc trudng,
Con gai ctia ta! O con gai cfia ta!"

Tinh Linh cfia hd thu minh lai trong kinh
hoang, nhin ra ngay 1dp tic hdu quéa khiung
khiép ti udc muén khong chinh ddng cta
nang; va nang da dau budn vé diéu dé ké tir do,
khong biét phailam gi &€ chudc 13i. Viéc ké cau
chuyén cia minh, hoic it nhat 1a trinh bay né
qua moét loat hinh adnh, dudng nhu da gitp
nang phan nio; va cdc Huynh Pé di c6 hét stic
dé an 7i nang, giai thich rang qua kht da qua
va khong thé quay lai, va ring diéu duy nhat
c6 thé lam bay gid 1a c6 gang bu dap bang cach
lan tda hoa binh va thién chi dén tit ci nhiing
ai dén thiam noi ¢6 quanh nay. Sau d6, ho ban
phudc cho nang va trao ddi nhiing 15i chao
kinh trong vdi Thién Than trén dinh doi,
ngudi rat chan thanh cdm on ho vé nhiing gi
ho da lam.

Vai thang sau, cac Huynh Dé da quay lai tham
ho, va ho vui mitng nhin thay [42] mot suthay
d6i16n da dién ra trong tinh hinh. Thién Than
va Devi gi¢ diy than thiét hon nhiéu so vdi
trudc, va do d6 ho cé thé 1am tdt hon cdng viée
cho Thién Than cai quan toan bd ngon nui,
mot vi rat cao cd va 14 mot trong nhiing phé
tuéng chi chot ctia Thién Than Qudc Gia—
Thién Than qudc gia clia viing dit nay. Do do,
su trg gitp cé vé ngiu nhién danh cho Tinh
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apparently casual help given to the attendant
Spirit of a small and lonely lake has had far-
reaching and important results.

I have heard since that that little pool is called
Telaga Warna, and I am told that Telaga
means lake, and that Warna is a corruption of
the Samskrit varna, which means colour or
caste—because originally the different castes
were distinguished by the fact that the Aryan
had intermarried with various lower races,
and so there was between them an actual
distinction of colour. As the whole point of the
story depends upon the father’s horror of an
intermarriage between different castes and
different religions, it seems to me that we
have a kind of indirect reference to that story
in this popular name. [43]

Air Nature Spirits

C. W. LEADBEATER, describes his first
aeroplane journey, from Brisbane to
Toowoomba, in August 1928 [Ed. Note—
edited from The Australian Theosophist Aug
1928], as follows:

“The air spirits seemed to hail us with riotous
joy; they clustered around us and circled at
our prow just as I have often seen dolphins
behave round the bows of a steamer. We were
flying at a very fair speed, but these creatures
circled round us with the utmost ease, as
though they did not feel the air pressure at all.
They gave me the impression of being
extremely friendly and well-disposed, and did
notinthe slightest degree resent our intrusion
upon their domain. Curiously enough,
however, I caught sight of some other
creatures higher up—much higher up—who
seemed by no means so friendly. They were of
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Linh ctia m4t ho nhd va c6 quanh di mang lai
nhiing két qua sdu réng va quan trong.

T6i nghe ndi raing hd nhd nay dude goi 1a
Telaga Warna, va dugc cho biét rang Telaga c6
nghia 13 hd, con Warna 1a mot bién thé cia tit
Samskrit “varna,” cé nghia 14 mau sic hoic
giai cAp—vi ban dau cac giai cdp khic nhau
dudc phan biét bdi su that raing ngudi Aryan
d3 két hon véi cac chling toc thap hon, do dé
gitia ho cé su khac biét thuc sy vé mau da. Vi
toan bd cau chuyén dua trén ndéi khiép sg ctia
ngudi cha do6i véi viée hon nhan giita cac giai
cap va tén gido khic nhau, dudng nhu céi tén
nay gian tiép nhic dén cidu chuyén d6 qua tén
goi phd bién ctia h6 nay. [43]

C. W. Leadbeater miéu t3 vé chuyén bay dau
tién ctia minh, ti Brisbane dén Toowoomba
vao thdang 8 ndm 1928 [Luu y clia Bién tip vién
—dudc chinh stta ti The Australian
Theosophist thang 8 ndm 1928], nhu sau:

“Cac tinh linh khong khi dudng nhu chao dén
chiing t6i véi niém vui ndo nhiét; chiing tu tap
quanh chting t6i va bay vong quanh phan miii
may bay giong nhu téi tiing thay c4 heo boi
quanh mii tau hoi nudc. Chung t6i dang bay
vdi tdc d6 kha nhanh, nhung nhiing sinh linh
nay bay vong quanh ching t6i mét cach dé
dang, nhu thé ching hoan toan khéng cam
nhin dudc ap lyc ctia khong khi. Chting dé lai
trong t6i 4n tuong vé su than thién va thién
chi, va hoan toan khéng cdm thay bi xtic pham
bdi st xdm nhap cta chiing tdi vao 1inh thd
ctia ching. Tuy nhién, kha ky la 1 t6i nhin ra
mdt s6 sinh vat khac 3 phia trén cao hon nhiéu
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immense size and looked somehow far more
material than the sylphs. They were curiously
sullen in appearance, and I rather wondered
what sort [44] of reception they would have
given us if we had risen into their immediate
neigbourhood. I did not much like the look of
them; they reminded me uncomfortably of Sir
Arthur Conan Doyle’s powerful story ‘The
Horror of the Heights’. But after all they may
have been quite harmless, though sulky.” [45]

—rit cao—dudng nhu khéng than thién chut
nao. Chiing cé kich thudc khong 16 va trong cé
vé vat chit hon nhiéu so vdi cac tinh linh
khéng khi. Trong ching cé vé u sau ky la, va
t6i kha tdo mo vé kiéu dén tiép ching to6i sé
nhin dude néu chiing t6i bay 1én gan ching.
T6i khéng thich vé ngoai ctia chiing lam;
chiing 1am t6i nhd dén ciu chuyén day stic
manh clia Sir Arthur Conan Doyle, The Horror
of the Heights. Nhung sau cting cé thé ching
hoan toan v6 hai, mic di1 c6 vé sau mudn.” [45]

Angelic Co-Operation At The Dasara Festival At Mysore

[Each year at the Festival observed
throughout India, called Dasara, which lasts
for ten days, the Maharajah of Mysore holds
various ceremonial functions. A few invited
guests can also be present. At one of them he
receives all the State officials who, dressed in
their State uniforms, present to him certain
traditional gifts, which however he only
“touches and remits”. On another day there is
the piija and blessing of all the State animals—
elephants, camels, horses and bullocks—of
automobiles and all the coaches and carts, of
the State umbrella, and of all the equipment
and articles used by the Palace household, and
so on. One afternoon there is a great
procession through the principal streets of the
city, when the streets are lined with the
subjects of the Maharajah. (1) He rides slowly
in procession, sometimes

(1) When I saw this procession there was not a
single policeman about to keep the crowd in
order, as was the case in British India.—C. J.
[46] carried in a sedan-chair litter, sometimes
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[Mbi nam, tai L& hdi dugc t8 chiic khip An D,
goila Dasara va kéo dai mudi ngay, Maharajah
clia Mysore chii tri nhiéu nghi 1& khac nhau.
Mot s6 khach mdi cling cé thé tham du. Trong
mot budi 18, 6ng tiép doén tat ca cac quan chiic
clia Bang, nhitng ngudi mic ddng phuc cia
bang, dang 1én dng mot s6 18 vat truyén thong
ma ong chi “cham tay va tra lai.” Vao ngay
khac, ¢4 18 piija va ban phudc cho tit ca cic con
vat cia Bang—voi, lac da, ngua, bo—cho cac xe
hai va tat ca cc xe kéo, xe ngua, du clia Bang
va tit ca trang thiét bi trong Cung dién, v.v.
Mot budi chiéu cé mot cude didu hanh 16n qua
cac dudng phd chinh ctia thanh phd, khi
nhiing con dudng dudc 1ap day bédi than dan
clia Maharajah. (1) Ong diéu hanh chim rii,
do6i khi

(1) Khi téi chiing kién cudc diéu hanh nay,
khong cé canh sat nao dé gifi trat tu dam dong,
khéc véi & An Db thude Anh.—C. J. [46] dugc
khiéng trén kiéu, d6i khi cudi trén con ngua
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mounted on the beautiful white State horse,
and at certain points the priests come forward
with offerings. He stops for a moment to
“receive” them, i.e., to touch them, and then
passes on.

The Maharajah of Mysore, the predecessor of
the present Maharajah, was deeply religious,
and several afternoons of each week he would
drive to Chamundi Hill, where there is the
temple of the patron goddess of Mysore, the
Goddess Chamundi, who is one embodiment
of the Goddess Parvati, the consort of the God
Shiva. There he would divest himself of his
ordinary garb, and dressed in a dhoti as a
pious Hindu would sit in meditation. The
subjects of the Maharajah had profound
veneration for him, and whenever there was
an opportunity, as at the public procession,
they expressed it, in silent reverence with
joined palms.

What happened in the occult world on one of
these occasionsin 1933 is here described by C.
W. Leadbeater.—C.]J.]

I ought perhaps to premise that what most
especially engaged my attention was the fact
[47] that a reigning monarch took a leading
part in all the ceremonies. Having studied
occultism for half a century, I have learnt that
there is a tremendous inner reality behind the
idea of “the divinity which doth hedge a King,”
and that, though probably he hardly .ever
realizes it, he is just as truly set apart and
consecrated for his position under the august
Head of the First Ray as is an Archbishop for
his quite different work on the Second Ray.
Through each there flows the influence
peculiar to his Ray; for each there is the same
distinction, so little understood, between the
power that may flow and the power that must
flow. Let me try to explain what I mean.
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trang dep dé clia Bang, va tai mot so diém, cac
tu si tién 1én dang 18 vat. Ong ding lai mot 14t
dé “nhan” 18 v4t, tic 1a cham tay vio, va roi
tiép tuc di.

Maharajah ctia Mysore, ngudi tién nhiém ctia
Maharajah hién tai, 13 moét ngudi rat sing
dao, va vao nhiéu budi chiéu trong tuan, 6ng
dén Chamundi Hill, noi c¢é ngdi dén cda nit
than bao trg cia Mysore, nit than Chamundi,
mdt hda than clia nit than Parvati, phdi ngau
clia than Shiva. Tai diy, édng thay bd trang
phuc binh thudng va mac mét bo dhoti nhu
mot tin d6 Hindu stng dao, rdi ngdi thién.
Than din cia Maharajah danh sy kinh trong
sau sic cho 6ng, va méi khi c¢é cd hdi, nhu
trong budi diéu hanh cdng céng, ho biéu hién
su ton kinh bang ctt chiim ling, chip tay.

Nhitng gi dién ra trong thé gi¢i huyén bi vao
moét dip nhu vy vaondm 1933 dugc miéutd &
day bdi C. W. Leadbeater.—C.].]

C6 18 t&i nén ndi rang diéu dic biét thu hut sy
chu y ctia t6i 1a mét vi quan vuong dang tri vi
d3 truc tiép tham gia vio tat cd cic nghilé. Sau
khinghién cttu huyén hoc trong ntta thé ky, t6i
d3 hoc dudc rang cé mot thuc tai ndi tai to 16n
ding sau y niém vé “thién tinh bao quanh mét
vi Vua,” va rang, mic du cé 1é 6ng hau nhu
khdng nhan thic dudc diéu dé, 6ng cling dugc
dic biét dit ra va thanh hién cho vi tri clia
minh dudi sy gidm sat ctia Pang Tén Quy clia
Cung Mot, giong nhu mét Téng Gidm muc
dugc thanh hién cho nhiém vu khéc biét ctia
minh & Cung Hai. Qua mdi ngudi déu chay
dong dnh huéng dac trung clia cung ctia ho; va
ddi véi moi ngudi, cé su phan biét it dugc hiéu
gila quyén ning cé thé chay va quyén ning
phai chay. Hiy dé t6i co ging giai thich y toi
mudn néi.
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I can do so best by employing an analogy,
drawn in this case from Christian sources. The
great majority of Christians accept the
doctrine of Apostolic Succession; thatis to say,
they know that in order to perform certain
ceremonies and to do certain work a Priest
must be duly ordained. The power effectively
to perform those ceremonies and to do that
work is conferred upon him by a duly
authorized official, and that power, once [48]
given, cannot be withdrawn. An ordained
Priest may be, for sufficient reason, deprived
of his position and its emoluments, if any, but
he cannot be deprived of his priestly power.
That this doctrine is understood and accepted
by the Church may be seen by the perusal of
the 26th of the Articles of Religion of the
Church of England “On the Unworthiness of
the Minister, which hindereth not the Effect of
the Sacrament”. This may seem startling to
some, but is really logical and reasonable; he
who wishes for an explanation of this is
referred to The Hidden Side of Things or to
The Science of the Sacraments, in both of
which this matter is treated fully.

From this it follows, however strange it may
seem, that a Sacrament may be effectually
administered by a Priest who is far from
understanding it, or is even of doubtful
character; that is the power or influence that
must flow through him because of his
ordination. But it is obvious that along with
this a great deal more may and indeed must
flow through a really good and earnest Priest
who is devoted to his holy work, and does it
[49] with full heart and understanding. Still
more is this true of his superior officer, the
Bishop or Archbishop; indeed, it is expected of
the Bishop that he shall be a perpetual fount of
blessing wherever he goes—a true follower
and representative of the Head of the Second
Ray.
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T6i ¢ thé gidi thich tdt nhit bing cach sl
dung mot phép so sanh, 1ay tit ngudn goc Kitd
gido. Pai da s6 Kit6 hitu chap nhin hoc thuyét
vé su ké thita clia Téng d6; nghia 13, ho biét
rang dé thuc hién mot sd nghi 18 va céng viéc,
moét Linh muc phai dugc phong chic hop 1€.
Quyén lyc dé thuc hién hiéu qua nhitng nghi
1é @6 va lam coéng viéc dé dudc trao cho 6ng bsi
mot quan chic duge Gy quyén, va mét khi
quyén luc d6 di [48] dudc trao, thi khéng thé
bi thu héi. M6t Linh muc dude phong chtic c6
thé, vily do chinh dang, bi tudc bd vi tri va cac
phtc 1di, néu cé, nhung khong thé bi tudc
quyén luc linh muc ctia minh. Rdng hoc thuyét
nay dugc hiéu va chiap nhan bdi Gido hdi cé thé
thiy qua Diéu 26 trong Cac Piéu khoan Tén
gido clia Gido hdi Anh “Vé sy Bat xting ctia Bd
trudng, diéu khéng anh hudng dén Hiéu qua
cfia Bf tich.” Piéu nay cé thé giy ngac nhién
cho mot sd ngudi, nhung thuc ra 1a hgp 1y va
hop tinh; ai mudn cé 16i gidi thich vé diéu nay,
hiy tham khio Mdt An Ciia Su V4t hoic Khoa
Hoc ctia Cdc Bi Tich, trong ca hai cudn nay, van
dé nay dudc trinh bay day du.

Do d6, mic du diéu nay cé vé ky la, mot Bi tich
c6 thé dudce thuc hién mét cach hiéu qua bdi
mdt Linh muc ma ban than éng khéng hiéu rd,
hodc tham chi ¢6 tu cach dang ngd; dé la stc
manh hodc anh hudng phai chdy qua 6ng vi
6ng dd dudc thu phong. Nhung rd rang la
ngoai diéu nay, rat nhiéu hon nita sé va thuc
su phai chdy qua mot Linh muc thit sy tot va
tdn tdm, ngudi tin tuy vdi cong viéc thanh
thiéng cia minh va thuc hién né [49] véi tat ca
tam 1ong va sy thau hidu. Piéu nay cang ding
véi cap trén clia 6ng, Gidm muc hoic Tdng
Giam muc; thuc té, ngudi ta ky vong rang mot
Gidm muc sé 13 mét ngudn phic lanh thudng
truc & moi ndi éng dén—mdt ngudi di theo
chan chinh va 13 dai dién cia Pang Cht clia
Cung Hai.
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What I wish to emphasize is that a precisely
similar attitude is expected from a King—that
he has a similar consecration (at the time of
his coronation), a similar power, a similar
duty; but with this very important difference,
that his work lies on the line of the First Ray
instead of the Second.

His function is to rule, to guide, to guard, and
when necessary to restrain; the virtues on
which he lays most stress are truth, justice,
strength and courage, whereas those
emphasized by the Second Ray are love,
gentleness, and compassion. One is concerned
principally with physical life and its
circumstances, the other chiefly with spiritual
development. Wisdom is equally necessary on
both lines.

The special work of the Priest or the Bishop
constantly brings him before the [50] public
in the exercise of his power to bless, so I have
frequently had the opportunity of watching
the mechanism of the Second Ray in action,
even apart from my own work in the Church;
but it is not so frequently that the chance
comes in one’s way to see the royal function in
operation on alarge scale. Also, not every King
is aware of the full scope of his power, and so
he may not use it intentionally.

The “tongue of good report,” however, had
universally been heard in favour of His
Highness the Maharajah of Mysore; every one
spoke of him as an enlightened sovereign,
religious by nature and anxious to do his duty
to his people; soit occurred to me that it would
be of interest to observe the play of forces
around him on the occasion of this great
public function.

The entry of the Maharajah into the Audience
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Piéu t6i mudn nhin manh 13 mdt thai do
tuong tu cling dudc ky vong ti mét vi Vua—
rang ngi cling 6 mot sy thanh hién tuong tu
(vio thoi diém ding quang), quyén ning
tuong tu, va bon phin tuong tu; nhung véi su
khac biét rat quan trong 1a cong viéc clia ngai
nam trén dudng16i ctia Cung Mot thay vi Cung
Hai.

Nhiém vu clia ngai1a cai tri, din dit, bdo vé, va
khi can thiét, han ché; nhitng diic tinh ma ngai
nhan manh nhat 13 sy thit, cdng 1y, stic manh
valong can dam, trong khi nhiing dic tinh ma
Cung Hai nhan manh 1a tinh yéu, diu dang va
1dong tit bi. M6t ngudi quan tdm cht yéu dén
doi sdng vat chit va hoan canh cta né, con
ngudi kia quan tdm chi yéu dén su phat trién
tinh than. Tri tué 13 diéu can thiét & ca hai
dudng 16i.

Coéng viéc dic biét cia mdt Linh muc hodc
Giam muc thudng dua 6ng dén trudc céng
chiing trong viéc thuc hién quyén lyc ban
phtc, vi vay téi thudng c6 co hoi quan sat co
ché clia Cung Hai trong hanh dong, tham chi
ngoai cdng viéc clia téi trong Gido héi; nhung
khong thudng xuyén cé co hdi dé ching kién
vai tro clia hoang gia trong hoat déng trén quy
mé 16n. Cling khéng phai vi Vua nao cling
nhan thic day da vé pham vi quyén luc clia
minh, do d6 ngai cé thé khéng st dung né mét
cachcoy.

Tuy nhién, “I6i tot dep” di vang 1én khip noi
vé Puic Ngai Maharajah clia Mysore; ai ai cling
ndi vé ngai nhu mot vi vua khai sing, ban chat
sung dao va khao khat hoan thanh nghia vu
vGi dan chung; nén t6i nghi sé tha vi khi quan
sat su van hanh ctia cdc ménh lyc xung quanh
ngai trong dip nghi 1 cdng cdng 16n nay.

Su xuit hién cia Maharajah tai H6i Trudng rat
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Hall was exceedingly impressive. The
Maharajah certainly had an escort—in fact he
had a double escort, one visible to all, the other
and much larger probably seen by few. First, a
distinct aura or wave of influence preceded
him. He has a very fine aura [51] of his own,
this monarch; but it is not to that that I am
referring. He was attended by various Devas,
and the effect produced at the time of this
entry was as though these Devas had thrown
an enormous extra faintly luminous aura
around him like a great cloud, so that it
extended far before him, and as it were pushed
its way into the vast crowd waiting for him. It
seemed for the moment to absorb, or perhaps
better still to infiltrate, all the auras of those
present—not so much changing them as
vivifying, intensifying, one might almost say
electrifying them, undoubtedly preparing
them more readily to receive other influences
more personal to himself. He could have had
no personal volition in manipulating this; it
was done for him by those attendant Devas,
but it sent a thrill through the whole of that
vast crowd although some of those present
were much more strongly affected by it than
others.

When he himself came in sight, it was at once
observable that he and his double escort
(physical and astral) were walking in the
midst of a globe of light of the same nature as
the aura which had preceded him, but far [52]
more brilliant. This globe moved with the
party, but was entirely distinct from the
individual auras of the sovereign and the
Angels and men surrounding him. Those
auras are of course permanent, whereas the
globe gave the impression of being specially
formed for the occasion. When the Mahar3ajah
reached the foot of the throne he paused for a
few moments, and then walked round it,
which seemed slightly to check the flow of the
force, but on the other hand produced a strong
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an tugng. Maharajah chic chin cé mot doi hd
vé—thuc té, ngai ¢ hai d6i ho vé, méot doi hitu
hinh, d6i kia va 16n hon nhiéu, cé 1& chi mét s6
it c6 thé thay. Trudc tién, mot lan séng anh
hudng r6 rét di trudc ngai. Vi quin vuong nay
c6 mdt hao quang rat tuyét voi clia riéng ngai;
nhung diéu tdi dé cap khéng phaila hdo quang
dé. Ngai dudc cac Thién Than theo ho tdng, va
hiéu Uing dudc tao ra vao ldc nay nhu thé
nhitng Thién Than 4y di tao ra mdt hao quang
md nhat khéng 16 xung quanh ngai giéng nhu
mot ddm may 16n, khién né trai rdng vé phia
trudc ngai va nhu thé lan ra trong dam doéng
khdng 16 dang chd ngai. PAm may nay dudng
nhu trong khoanh khic hap thu, hoic ding
hon 13 thdm vao cac hao quang cfia nhiing
ngudi cé6 mit—khong thay ddi ching nhiéu
ma 12 1am cho ching thém song déng, manh
liét, gan nhu cé thé ndila kich thich dién ning,
chuan bi cho ho dé dang tiép nhin nhitng 4nh
hudng ca nhan hon ti ngai. Ngai khong thé tu
diéu khién viéc nay; né di dugc thuc hién cho
ngai bdi cac Thién Than hoé vé, nhung né di
truyén mot cdm gidc phan khich qua dam
dong khong 16 @6, mic di mot s6 ngudi bi anh
hudng manh hon nhitng ngudi khéc.

Khi ngai xuat hién, ngudi ta cé thé ngay 1ap tic
nhan thay ngai va d6i ho vé kép (ca vat Iy va
cam duc) dang budc di gitta mdt qua cau anh
sang cung loai véi hao quang da di trudc ngai,
nhung [52] sang chéi hon nhiéu. Qua cau nay
di chuyén cting doan ho téng nhung hoan toan
tdch biét véi hao quang cd nhin clia quin
vuong va cac Thién Than ciung cic hd vé.
Nhitng hao quang nay di nhién 1a cé dinh,
trong khi qua cau tao cadm giac nhu duge hinh
thanh dic biét cho dip nay. Khi Maharajah dén
chidn ngai vang, ngai dung lai trong vai
khoanh khic, rdi di vong quanh ngai, diéu nay
dudng nhu hoi lam chidm dong manh Iuc,
nhung mat khaclai taoramét hiéu ing ti tinh
manh—mét dang thanh loc sg khéi.
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magnetic effect—a sort of preliminary

cleansing.

Then he ascended to the throne, and as his
gaze swept over that vast assembly, one felt
that he was as it were entering into his
kingdom, making a strong personal link with
all who could respond to him, in an intimate
way which had been rendered possible only by
that preliminary action of his Devas in
sending out the influence before him. One felt
that thereby he held his audience within his
grip, so that the active beneficence mentioned
could be applied and materialized in their
hearts. His Angel escort was industriously co-
operating in all this, and its members
contrived to keep up something of this [53]
feeling in many of his subjects all through the
long ceremony which followed. Having made
this link with their help, and sent a real wave
of enthusiasm sweeping through the hearts of
his people as they heard their National
Anthem, the sovereign seated himself, and the
crowd gradually settled down also.

Then the proceedings began, as described by
Miss Kellett; but meantime the Deva
attendants who had been floating round and
above the throne brought into action a curious
astral construction, the like of which I have
not hitherto seen. They produced an object
which I can only compare to a gigantic,
sparkling, diaphanous crown, perhaps six feet
or thereabouts in diameter, the base of it being
the usual circular ring, but the upper parts
rising apparently into a number of points
resembling rather an earl’s crown than that of
a King. This strange shape they held in the air
some distance above the head of the ruler, so
that it interpenetrated the golden canopy or
roof of the throne. Into this there seemed to
flow from above what I can describe only as a
kind of stream of soft, liquid light, which
seemed to be absorbed by—to [54] charge as it
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ROi ngai tién 1én ngai vang, va khi 4nh mit
ngai luét qua ddm dong réng 1én do6, ngudi ta
cam thay nhu ngai dang nhap vao vudng qudc
clla minh, tao ra mdt méi lién két c4 nhan
manh mé vdi tit ca nhiing ai c¢6 thé dap tng
ngai, theo cach gan giii ma chi nhd hanh dong
chuén bi ctia cdc Thién Than ctia ngai mdi cé
thé thuc hién dudc. Qua d6, ngai nhu thé nim
gilt khan gia trong long ban tay minh, gitp su
tit thién tich cuc cé thé truyén vao trai tim ho.
D6i Thién Than ho tdng di hgp tac rat tich cuc
trong tat ca diéu nay, va ho duy tri [53] cAm
gidc d6 trong nhiéu than dan cfia ngdi trong
su6t nghi 1é dai sau dé. Khi d4 tao ra méi lién
két nay vdi sy gitp d& ctia ho, va glti di mét lan
séng nhiét huyét thuc sy qua trai tim cia dan
chiing khi ho nghe Quéc ca, vi quin vudng
ngdi xudéng ngai, va ddm déng ciing dan dan
6n dinh.

Sau d6, cac nghi thiic bit dau, nhu di dugc
miéu ta bdi Miss Kellett; nhung trong khi do,
cac Thién Than hé tdng, bay quanh va trén
ngai vang, da tao nén mét cau tric cam duc ky
la, mét thit ma trudc day téi chua titng thay.
Ho tao ra mdt vat ma téi chi cé thé so sanh véi
mot chiéc vuong mién khéng 16, 14p lanh va
trong suot, cé dudng kinh khoang sau foot, véi
phan day 1a vong tron thong thudng, nhung
cac phan phia trén nh6 1én thanh nhiéu diém,
gidng viong mién clia ba tudc hon 14 ctia Vua.
Hinh dang ky la nay dudc ho gitt 16 Iiing trén
dau clia vi quan vuong, sao cho né thAm nhap
vao mai vom vang cda ngai vang. TU trén cao
c6 mot dong 4nh sdng mém mai, gidng nhu
chat 16ng, chay vao vat thé nay, cé vé nhu dé
tham nhuan, “sac” [54] vi quin vudng dang
ngbi trén ngai. Khi Maharajah vuon tay cham
vao mot vt nao d6, mét tia sing mém mai nay
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were—the form seated on the throne. When
the Maharajah stretched out his hand to touch
something, a flash of this soft light passed
from him to the person or object touched, and
in the case of some of the recipients it evoked
a certain outpouring in reply; but this varied
greatly in volume, in colour and in brilliance
with different people—I imagine according to
their receptivity. It was evidently this scheme
which enabled him to endure the fatigue of
the ceremony, and yet “to give unto the last
even as unto the first”.

The Durbar on the ninth night is the only one
in which European guests participate. On this
occasion they are presented to His Highness
and receive from him a gift of flowers—
garlands for the men and bouquets for the
ladies. This night is more specially than the
others a mere social function—there is about
it less solemnity, because the Western
element is so foreign to the surroundings.

I can well understand this feeling of “less
solemnity,” for there was practically no inner
side to this part of the function. The [55]
sovereign was attended by his usual Deva
escort—I presume that is always with him—
but that strange sparkling fairy-like, floating
crown was not made, and the wonderful
living light of yesterday flowed very
sparingly, and received scarcely any response,
save in one or two cases. The Maharajah was
still every inch a king, but it was obvious that
he was not their king, though quite genial and
kindly disposed towards them.

The concluding procession was again a most
interesting example of the whole-hearted co-
operation of the Angel kingdom with the
human. I do not know exactly from what
point of view His Highness the Maharajah
regards that procession, but I am able to say
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truyén ti ngai dén ngudi hoic vat dugc cham
vA0, VA trong mot s6 trudng hop, né khoi day
su dap lai; nhung phan ing nay khac nhau vé
khoi Iugng, mau sic va d6 sang d mébi ngudi—
t6i nghi 1a tlly thudc vao miic d6 tiép nhin clia
ho. R rang 1a chinh ciu tric nay di gitp ngai
chiu dung mét mdi ctia nghi 18 va van cé thé
“ban phat cho ngudi cudi cing nhu cho ngudi
dau tién”.

Budi 18 Durbar vao dém tht chin 1a buéi duy
nhat cé su tham gia clia cac khach moi chau
Au. Vao dip nay, ho dudc gidi thiéu vdéi Piic
Ngai va nhén ti ngai mét mén qua la nhiing
bong hoa—vong hoa cho nam gidi va bé hoa
cho phu nit. Pém nay chl yéu mang tinh chat
x4 hoi hon nhiing dém khac—it trang nghiém
han, vi sy hién dién ctia phuong Tdy qua khac
biét v8i khung cdnh nai day.

T6i hoan toan hiéu duge cdm giac “it trang
nghiém” nay, bdi phan 1& nay hau nhu khéng
c6 mét khia canh ndi tdm nao. Vi quan vuong
van c6é d6i ngii Thién Than hd tdng thudng
truc—tdi cho rang d6i ngli nay luén 6 bén ngai
—nhung chiéc vuong mién 14p lanh ky diéu,
nhe nhang nhu tién thi khong xuit hién, va
anh siang sdong doéng ky diéu clia ngdy hém
trude chilan tda rat it, va gan nhu khéng nhan
dudc phan hdi, ngoai trit trong moét hoic hai
trudng hop. Maharijah van toat 1én dang vé
cia mot vi vua, nhung roé rang 1a ngai khong
phaila vi vua clia ho, di1 ngai rat vui vé va than
thién vdi ho.

Cudc diéu hanh két thic lai mét 1an nita la mot
vi du th vi vé su hgp tac hét minh cia vuong
quéc Thién Than véi con ngudi. Téi khong biét
chinh xac Dic Ngai Maharajah nhin nhan cudc
diéu hanh dé nhu thé nao, nhung t6i c6 thé néi
rang cac Thién Than hd trg coi d6 1a mot budi
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that the Deva helpers look upon it as a grand
final demonstration intended to impress
permanently on the minds and hearts of the
people the lessons which they have been
trying to inculcate. Their efforts are always
directed to the general upliftment of the
masses whom they are trying to help, and
they regard the affection and devotion which
the people feel for their ruler as very
important factors through which they can be
[56] influenced for good. Al] through the ten
days of the festival they have been trying to
strengthen such feelings where they already
exist, and to awaken them where they do not,
and they hope, through the emotion excited
by the magnificence of this final procession to
stamp these ideas so deeply upon their people
that they will not fade out until the next
great festival comes to revivify them.

In trying to understand the work of the Devas,
we have always to bear in mind that
selfishness is absolutely unknown among
them; they regard its frequent manifestation
by humanity as a kind of terrible disease
which must be eliminated at all costs.
Therefore they are always working to increase
contentment and fraternal feeling in
humanity, and it is in that direction that they
have been moving through all the days of this
prolonged festivity. They see readily that
there is much in the hardness and the
competition of the daily life of man which by
its constant pressure tends to deaden these
finer feelings and gradually to erase them, and
so they wish to use this culmination of the
feast to retain the level just gained. [57]

Therefore the promoters of the movement call
together a vast host of minor Angel friends to
hover over and increase the joyousness of the
procession, so that amidst a very surfeit of
physical-plane attractions a shower of
benediction may be poured out through it asit
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18 két thic hoanh trang nham ghi ddu 4n vinh
vién trong tAm tri va trai tim cia ngudi dan vé
nhiing bai hoc ma ho di c¢6 gdng truyén dat. N6
luc ciia ho luén hudng téi viéc ndng cao toan
b6 quan chting ma ho dang ¢6 gang gitip d3, va
ho coi tinh cdm va long trung thanh ma ngudsi
dan danh cho ngudi cai tri cia ho 1A nhitng yéu
t6 rat quan trong qua dé ho cé thé [56] anh
hudng dén ngudi din theo hudng tich cuc.
Trong sudt mudingay cia 1& hdi, ho di cd ging
cling cd nhiing tinh cdm dé 3 noi chiing di ton
tai, vd ddnh thic ching & noi ching chua cd,
va ho hy vong rang nhd su xtc cdm dang 1én
tit vé huy hoang cfia budi didu hanh cudi cting
nay, ho sé ghi sdu nhiing y tudng nay vao long
ngudi dan, € chung khéng phai nhat cho dén
khi 1& hoi 16n tiép theo dén dé khai day chiing
1an nita.

Khi c6 gdng hiéu cong viéc ctia cac Thién Than,
chiing ta luén phai ghi nhé rang tinh ich ky 1a
diéu hoan toan khong ton tai giita ho; ho coi sy
ich ky thudng xuyén ctia con ngudi nhu mét
loai bénh khiing khiép phai dugc loai trit bing
moi gid. Do d6, ho luén lam viéc dé gia ting su
hai long va tinh huynh dé trong nhan loai, va
dé6 1a hudng ma ho di tién hanh trong sudt
nhiing ngay ctia 16 héi kéo dai ndy. Ho dé dang
nhan ra rang trong su ciing ran va canh tranh
clia cudc séng hang ngay, ap luc khong ngiing
nay cé xu hudng lam té liét nhiing cdm xtc
tinh té€ va dan dan xéa bd chung, vi vay ho
mudn s dung dinh diém ctia 18 hdi nay dé gii
lai muc d6 vira dat dugc. [57]

Vi thé, nhitng ngudi khéi xuéng phong trao
nay tip hop mot doi ngii 16n cdc Thién Than
ban dé bay lugn va ting cudng niém vui cho
budi diéu hanh, dé gilta su tran ngip cda
nhiing sy hiap din & cdi tran, mdt 1an séng
phtc lanh c6 thé duge tudn dé khi doan diéu
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passes along. There is also the idea of strongly
magnetizing the road which is taken, so that it
may continue to influence those who use it.
Once more the Maharajah is the centre of all
this influence, and it is through him that the
greatest of the blessings are outpoured.

What is there that we can learn from all this?
Happily most of us are not called upon to bear
the heavy burden of a royal crown; yet there
are many among us who are kings in a small
way—employers on a more or less extensive
scale, heads of departments or offices. We
cannot hope to wield the widespread
influence of a monarch, but we can make
happier or less happy the lives of those over
whom we find ourselves temporarily in
control, and we know of the promise that he
who is faithful in small things will presently
have the opportunity to extend that [58]
faithfulness to something greater. If we find
ourselves in a position of authority, it is
assuredly our duty to see that the work for
which we are responsible is properly done; but
that can be achieved far more efficiently by
kindness and persuasion than by roughness.
We must learn to work not through fear but
through love; so shall we deserve the angelic
co-operation, and, deserving it, be sure that
we shall receive it.

It was extremely interesting to me to find so
marked a case of this angelic co-operation. It
seems to me to show that if ever we are happy
enough to reach a stage in which all the
world will work together in that way along
similar lines, the help of the higher evolution
of the Deva Kingdom will undoubtedly be
extended to us in many ways of which at
present we have no conception.

minhtrietmoi.org

hanh di qua. Ho cling c6 y dinh manh mé tu
hda con dudng ma doan diéu hanh di qua, dé
né cé thé tiép tuc Aanh hudng dén nhiing ngudi
di trén d6. M6t 1an nita, Maharajah 13 trung
tam clia tat cd Anh hudng nay, va chinh théng
qua ngai ma nhiing phuc lanh 16n lao nhat
dudc tudn dé.

Chung ta cé thé hoc dudc gi ti tit ca diéu nay?
May main thay, hau hét ching ta khong duge
kéu goi dé ganh véac trong trach cia mot vuong
mién hoang gia; nhung trong sd ching ta cé
nhiéu ngudi 1a nhitng dng vua theo mot cach
nhd—nhiing ngudi cht lao déng & quy mé 16n
hodc nhd, cic trudng phong hoidc ngudi diing
dau vin phong. Ching ta khéng thé hy vong
diéu khién mét anh hudng réng 16n nhu mot
vi quan vudng, nhung chiing ta cé thé lam cho
cudc song ctia nhitng ngudi ching ta tam thdi
quan ly hanh phtiic hon hoédc bét hanh phtic
hon, va ching ta biét 15i hta rang ai trung
thanh trong viéc nho sé c¢6 co hdi mé rong su
[58] trung thanh d6 sang viéc 16n hon. Néu
chiing ta & trong mdt vi tri quyén luc, chic
chin rang nhiém vu cia chting ta 12 bdo ddm
cong viéc ma chung ta chiu trach nhiém dugc
hoan thanh t6t; nhung diéu d6 cé thé dat dugc
hiéu qua hon rat nhiéu biang long t té va
thuyét phuc hon 1a bang su cting nhéc. Chtng
ta phai hoc cach 1am viéc khéng phai qua nbi
sd ma qua tinh yéu; khi d6 chung ta sé xing
dang vdi sy hop tac clia cdc Thién Than, va khi
xting dang véi diéu do, chiing ta cé thé chic
chan rang sé nhan dugc né.

T6i thiy v6 cung th vi khi phat hién mot
trudng hgp hop tac thién than rd rét dén vay.
Theo t6i, diéu nay cho thiy rang néu chting ta
c6 di may man dé dat dudc giai doan ma ca thé
gidi sé hgp tac cung nhau theo cach dé trén cac
dudng 16i tuong tu, su gitp d& tit sy tién héa
cao hon cfia vuong qudc Deva chic chan sé
dudc ma rong cho chung ta theo nhiéu cach
ma hién tai chiing ta chua thé tudng tuong.
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